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ADVERTISEMENT.
THIS Volume of the Works of y-acob Behmen is illuf-

trated with Figures, as the two preceeding Volumes are.

The Publication of it has been retarded by feveral Occurrences.

But the remaining Parts of his Writings are propofed to be

comprifed in two Volumes, and publiflied as foon as they fhall

be fitted for it.





MYSTERIUM MAGNUM:
Or, An EXPLANATION of the

Firft Book of Mofes called Genesis.

In THREE PARTS.

Which treat concerning the Manifeftatlon, or Revelation of the

Divine TFord^ through the three Principles of the Divine

EJfeiice, and of the Original of the World and the Creation.

Wherein the Kingdom of Nature and the Kingdom of Grace

are explained.

For the better underftanding of the Old and New Teßament^ and
what Ada7n and Chriß are, and how Man fhould confider, and
may know himfelf in the Light of Nature, what he is, and

wherein his temporal and eternal Life confift, and his eternal

Bleßing and Condemnation,

It is an Explanation of the Eflence of all Eflences, for the further

Confideration of the Lovers in the Divine Gift,
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PREFACE
T O T H E

READER.
?**^^'^^'*l U R Saviour taught his Difciples the Myfleries of the Kingdom of

^^^^^^ Heaven ; and the Apoftle Paul taught the Myfteries of the Gof-

^^ O
p^^ pel, of Godlinefs, of Chrift, of Faith, and of the Refurredtion.

^i~ ^^ Sä^ To them that were without all Things were ^ done in Parables, » Mark.:;.! i;

JHL^^St^JMl but Chrift explained the Mean'mg of them to his Difciples. The
Scriptures inftruifl us fo, as that the Man of God may be made pcrfcSi and

ready to every good Work. This Man of God is tlie inward Man, the

Child of God, the hidden Man of the Heart, Cbrifl in us, whofe Fleih and

Blood except we eat and drink, we have no Part in him. Thefe Words of

Spirit and Life he fpoke when he was yet alive iipoii the Em'th before his Suf-

fering, which made his Difciples cry out. This is a hard Saying, who can

bear it ? Not conlidering, that his heavenly dhine Flefli and Blood was within,

and that they did there eat and drink thereof, but the mortal Flefh and Blood

fliall not inherit the Kingdom of Heaven, being the Old Man of Corruption,

which is Earth; and to Earth it fliall return. Thefe are great Myfteries,

for they are the hidden fecret Operations of fpiritual Things, and the Spirit

of Man only, of all earthly Creatures, is capable of underßanding them.
There are indeed lying Wonders, fpiritual Wickedneffes in high Places, that

make up the Myßery of Imqnity, thefe only deceive the Soul of Man by their

worki77g in the Heart, to the bringing forth their evil Fruits, and not the know-
ing ot them in the Mv/?tv-_)'; For therein they were well known to the Apoftles.

. If Men make Pretcnlions to the Kaov/ledge of Myfteries, and are not able to

teach them, they are to blame, but not thofe that feek after them, and fpeak

what they lind, ^wAßtr up others not to reft fatisfied with that v.'hich they have,

when they may get more rich Treafure by fearching after it.

The Hiftory of Chriß, and of all other Things mentioned in the Scriptures,

are infallibly true, that he was bom of the Virgin Mary, that he is the So^yi-

our of the World, was crucified at Jerußilem, rofc again from the Dead, afcendcd

into Heaven j but the bare Relation of this does not fully fatisfy a Soul ; for

the Devils believe and tremble; fo that we muft learn the Myftery, fignified in

and by the Hiftory, and /äv/ that Chrift is born in us, in a pure, clean, chafle

Heart, and underftand the Knowledge of Chrift and him crucified, than which
the Apoftle P»7«/defired not to know any Thing elfe among the Corinthians. This
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4 PREFACE to the READER.
was not the bare Knowledge of the Hißory, for he fays. Though we once
knew Chrift according to the Fleß, as they did that converfed with him upon
Earth, yet now know we him fo no more. Then how did he know him, but
in the Spirit, in the Myflical Knowledge ?

Infinite are the Myßer-ies mentioned in the Scriptures concerning God,
Angels, Men, the World, Eternity, Time, the Creation, Fall, Sin, Corrup-
tion, the Curfe, Mifery, Death, Judgement, Hell, Devils, Damnation

:

Chrift, Redemption, Salvation, Free Grace, Free Will, Refurredion ; Para-

dife : The Holy Ghoft, Sandihcation, Reftitution, BlefTednefs, Eternal Life

and Glory. The certain Meaning of the Words of Scripture is the Jeivel

lock^ed up in them, not now attainable from the Apoftles by Converfation

with them. Therefore now we fliould apply ourfelves to the Thirlgs they fpoke
of, which are to be inquired after in the Mind, and the Knowledge of them
to be received from God by Prayer, who will open the Underllanding, For

Job 32. 8. there is a Spirit in Man, and the '° Infpiration of the Almighty gives Undcrßand-
'Or breath-

jfjg^ j^g jj ^[^ jq {}^|g ^uthor, who by the Command of the Holy Spirit wrote

Gca.'z. 7. his deep Knowledge given to him of God, and has therein pointed out the Way
to us wherein we may underftand what in us is Divine, and what Natural ;

the New Man, and the Old; which is the Aim and Scope of the whole Bible:

Thefe New Things and Old are thofe that the Scribe learned in the Kingdom of

Heaven brings out of his Treafury ; neither can any Knowledge be wanting
to him who has Chrifl: in him. For in Chriß are hid all the Treafures of Wif-
dom and Knowledge.

St. Painhd-s pronounced a Curfe upon thofe that teach any other Gofpel
' Gal. i. 8. than the Galatians had received, faying, ^ 'Though we, [himfelf or another Apoftle]

cr an Angelfrom Heaven, preach any other Gofpel befides that which we have

preached unto you, and reiterates the fame, if any preach any other Gofpel than

what^o« have received, let him be accurfed. Now what is this Gofpel ? It is

the Gofpel of Chriß which they had received. If we knew Chrift:, we ftiould

foon underftand his Gofpel, and how they bad received it, and know how juftly

they are accurfed that preach any other. The Apoftle fohn fays, The Word
was God, and all Things were made by it, and in it was Life, and the Life

was the Light of Men, and that was the true Light which enlightens every

Man that comes into the World. This Word Mofcs calls the Cornmandment,

which is in our Hearts that we may do it. Faul 0^% it Chrift, the Word of

Faith which they preach near us in .our Hearts and Mouths. James calls it the

ingrafted Word which is able to fave our Souls, and advifes to lay apart all

Filthinefs and Superfluity of Naughtinefs, and to receive it with Meeknefs. This

4Rora. 10.17. is the ^ Word by which hearing, obeying, or receiving, cojnes, and by that Hearing

comes Faith, that is, Chrift comes to be born in us. Thus we fee where Chrift

is, what he is, and the powerful Efficacy of him; and to know this feelingly,

and fo receive this Word, is receiving tuö Gofpel, the Glad Tidings of Salva-

tion which fhal.l be to all Men that embrace him, and the preaching and decla-

'Pfal. 19.4. ring this is that Gofpel ;
^ that Sound which is gone into all the Earth; it is the

Ro.n. 10. 8. ^tgyjial Gofpel : Whofoever preaches uny other befides it is accurfed.
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Now what this Word has done and does effed:, and in what Manner, ja

the whole Creation, and in every Creature, in all Men, and in ourfehes, is the

Myfterhun Magnum, which this Author declares exadly upon Geneßs, wherein

all Myfteries are couched, which will ferve as an Introduction to the under-

flanding the whole Book of God, in Nature and Scripture.

The Author ferioully admonifhcs us to walk in the Ways oiHoUnefs, Self-

Denial, Refignation, the New-Birth, and killing of our outward Will and

Defires which rebel againfl God. For thefe deep Myfleries are given to none

to under/land but to Difciples of Chriil ; for fo great a Revelation as this

Author has exprefled cannot enter into any Heart that is noi given up to follov/

Chrift, and to lorfake his own Will, living in continual Repentance, and

taking up his Crofs daily, which he has earneftly called upon all to do : And
his Writings are ftrewed with fuch Counfel, as with fweet fmelling Flowers,

curious both for Shape and Colours. Why then fhould his Writings be afper-

fed ? If they were duly confidered, there would be no Occafion that this Teßi^

many fliould be given of him.

But feme are fo full of Reproaches and bitter Exprefiions againfl thofe whofe

Words orWritings do not pleafe them, that whereasM/^ZitZf/ the Archangel, when
he flrove with the Devil about the Body of Mofes, durß not ufe a railing Accu-

fation, but laid, The Lord rebuke thee ; yet thefe fpeak Evil of the Things

they know not. To be reproached, is that which every one who would be the

Difciple of Chrift muft look for in this World, and not expedt to be above his

Mafter : ^ For ij they have called the Maßer of the Houfe Beelzebub, how ot«c,6 * Mat. 10.2;;

more will they call them of his Houßjold ? But fuch Reiieftions caft upon any

fliould not deter them from examining the Sayings or Writings of any Man,
that they may be difcerned whether they be good or evil.

We fhould not judge, that we be not judged, for the fame meafure we meet
fhall be meafured to us again. Let us judge righteous Judgment, and lay

open that which is evil as before the Sun at Noon-day, that all may take Notice,
and beware they fall not into it.

We fliould rtrive to be releafed from the Virulence of the Spirit of the Out-
ward Man, moft earneftly defiring to obtain an humble and contrite Heart,
and a broken Spirit, repenting from the Bottom of our Hearts, amending our
Lives continually, purifying, and communing with our Hearts, and not fufrer-

ing any Iniquity to lodge in the Defires of our moft inward Thoughts. Thus
we fhall be able to difcern what Enemies we have to deal with in our fi'^htino-

the good Fight of Faith. For the World, with the Delights thereof, is a great
Enemy, which we muft overcome, or we cannot attain to the Denial of our-
felves, and taking up the Crofs of Chrift, without which we caur.ot be his

Difciples. But we are apt to think, that Crcftes. Adverfities, and Afflidlions,

are our worft Enemies, becaufe we live not by Faith, but by the cutv^-ard

Spirit, which all Crofles kill in us, and by them w-^ die daily to that which is

the Inftrument of Sin, whereby its Defires are brought to eftedl. And therefore
we account that our greateft Friend which is our greateft Enemy ; it brings
Death, our laß Enemy^ and is the Sting of it. But by killing the Defires of
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the Flefli we fliall live, and thereby dally overcome the lafl: Enemy which we
mufl: certainly have a Combat with, feeing it is appointed for all Men once to

die, and after Death comes Judgment. If we are earnefl and watchful in

our Fight, we fhall be vidorious over thQßrß Death, and on fuch thefecond

Death can have no Power. But having overcome that, then when Chrifl,

who is our Life, fliall appear, we fliall alfo appear with him in G/ory.

How excellent a Thing is it now to underftand the Things expreffed in the

Holy Scriptures, that they may not be a dead Letter, having no Comfort in

them ? for no one can rejoice to die, except he feels the Virtue of the Life of

Chrift killing Sin in him. How does it comfort /^n afflidled Soul to confider,

that Afflidlions, though they be grievous for a Time, are not to be compared

with the eternal Joys that are laid up for us ? But if the traiißendent Sayings

of the Holy ApoiHes and Prophets be not underftood, they are but dead to

us ; and fo are we to them.

Let thofe who read this Book confider, with juA; Attention, the Advice in

the laft Paragraph of the lafl Chapter of it, where the Author fays. We admo-

nißj the Reader, that when heßnds ßomething in any Place of our deep Senfe to be

,obfcure, that he do not contemn it according to the Manner oß the evil World'; hut

diligently read, and pray to God, who ivill ßurely open the Door of his Heart, ßo

that he will apprehend it, and he able to make uße oß it to the Proßt and Salvation

oß bis Soul.
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A U T H O R's

P RE F AC E.

'. K)^i*ye¥,'^ H E N we conjider the viftble JVorld, -with its EJfence, and the Life of

^)J( )^ )!(^ the Creatures, then we find therein the Likenefs of the inviftble fpiritud

^ W'^'^^J^ JVorld, which is hidden in the vifihle World, as the Soul in the Body,

s^^IbL^^J»^ '*' a^dfee thereby that the hidden God is nigh unto all, and through all, and

fw w 5fc^ yet wholly hidden to the viftble EJfence.

^<(*>Ss^5 ^" ^^^ ^^'""^ ^" Example hereof in the Mind of Man, which is an

inviftble Fire, that is inclined to Light and Barhtefs, viz. to Joy and

Sorrow, andyet in itfelf is none of thefe, but only a Caufe thereto, an inviftble, incomprehenfive

Fire-fource, andyet as to its own Effence is included in nothing, but only in the Will of Life.

3. the Body cannot comprehend the Mind; but the Mind comprehends the Body, and brings

it I0 Love, or > Dißike. 'This likewife is to be underflood of the JVord, and Power of God, » Or Suffe

which is hidden to the vifible fenfible Elements, and yet dwells through and in the Elements^ ing and Sor

and works through the fenfible Life and Eflence, as the Mind in the Body.
''°*^*

4. For the vifible fenfible Things are an Effence of the inviftble : From the inviftble and in-

comprehenfible the vifible and comprehenfiible has proceeded. The viftble Eflence is come to be

from the Expreßon or Spiration of the inviftble Power. The inviftble fpiritual Word of
divine Power works with and through the vifible EiTence, as the Soul ^ with and through I«.

the Body.

5. The inward fpiritual Soul of Man was breathed into the viftble Image by the In-

Speaking, or Infpiration of the inviftble Word of the divine Power (for an Underflanding to

the created Image) wherein Man's Science or Knowledge of the invifible and vifible Effence

confifts.

6. Thus Man has jtozv received Ability from the inviftble Word of God to the Re-expreffton,

that he again expreffes the hidden Word of the divine Science into Formation and Separation,

in Manner and Form of the temporal Creatures, and forms this fpiritual Word according to

Animals, and Vegetables ; whereby the inviftble Wifdoni of God is fourtrayed and mcdelized

into feveral diflin5l Forms. As we plainly fee, that the Underflanding of Man expreffes all

Powers in their Property, and gives Names unto all Things, according to each Thing's Pro-

perty ; by which the bidden Wifdcm is known, and underflcod in its Power, and the hidden

Cod is made manifeft " with the vifible Things, for the Delight and Play of the divine Power; <= in.

fo that the inviftble might play with the vt/ible, and therein introduce itfelf into the Sight and

Senfe of itfelf.

3
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8 The author's PREFACE.
7. As ihe Mind introduces it[elf with the Body, and by the Body into Senfes and T'houghtf,

whereby it works, end acts fcnfibly to itfef; fo alfo the invifible World (wcrks) through the

viftble, and with the vijibie IVorld. We are not in any wife to conceit that a Man cannot

fcarch out ivh^it the hidden divine World is, and what its Operation and Effence, for on the

rjifible Eßence ofthe Creation we fe» a Figure of the internalfpiritual Operation of the powerful

World. ,

8. And we ought not to think otherwife of God, but that he is themoß internal Ground of

all Effences ; and yet fo, as that he cannot be comprehended of any thing by the own peculiar

Power of the 'Thing. But cs the Sun introduces itfelf with its Light and Power into the

(enfible li-ving Things, and works with (or in) all Things, and introduces itfelf alfo into an

Effence; the fame Ukewife is to be underflood concerning the divine Word with the Life of

the Creatures.

9. Steing then this vifible World is the expreffed formed Word, according to God's Love

end Anger ; viz. accordvig to the grand Myfiery of ihe eternal fpiritual Nature, which fpi-

ritual World is hidden in the vifible ; and yet the Human Soul is a Spark out of the eternal

fpeakin<r JVord of the divine Science and Power ; and the Body an Ens of the Stars and Ele-

ments ; and alfo as to the internal Grcund an t ns of Heaven, viz. of the hidden Wor'd;

therefore he has Might and Ability to fpeak of the grand Myflcry, whence all Effences ori-

ginally arife.

1 o. Since then the great Alyfleries, the Beginning of and Original of all Things, befall us

by divine Gra.e ; that we are able (as through the Ground of the Soul) to underßand the

Jame in real Knowledge with the infpired Word of the Divine Science % we will write doivn its

Ground (ß far as it is permit:ed to us) in this Book, for a Memorial to ourfelf, and for the

Esercife of divine Knowledge to the Reader.

1 1 . And 1. We willfignify and declare what the Center and Ground of all Effences is.

II. What the divine Manifefiation, through thefpeaking of the Word of God is,

III. How Evil and Good have their Original from one only Ground, viz. Light,

and Darknefs ; Life, and Death ; Joy, and Sorrow ; and how it is in its

i ^^^^ yj,j^_
Ground ; alfo whereunio every Effence and Source is profitable and ^ neceffary.

voidable." D'. How all Thitigs have their Ground from the grand Myftery, viz. frcm the

Spiration of the Eternal One.

V. How the Eternal One introduces itfelf into Senfation, Perception, and Sepa-

ration, to the Science of itfelf and the Play of the Divine Poiver.

VI. How Man may attain to the true Knowledge of God, and to the Knowledge of

the eternal and temporal Nature.

VII. Alfo how Man may come to the real Contemplatio» of the Being of all

Beings.

VIII. Alfo of the Creation of the World, and of all Creatures.

IX. yind then of the Original, Fall, and Reftoration of Man ; what he is ac-

cording to the firfl Adamical Man in the Kingdom of Nature-, and what

he is in the new Regeneration in the Kingdom of Grace, and how tht new

Birth comes to pafs.

X. Alfo what the Old and New Tefiament are each in its Underßanding.

i1. And we will enlrge this Explanation through all the Chapters of the firft Book of

Mofes ; and point out how the Old Tefiament is a Figure of the New ; what is to be under-

feed by the Deeds of the holy Patriarchs ; wherefore the Spirit of God gave them to be fet

down in Moles ; and at what the Figures of thefe written Hifiories look and intend, and how

the Spirit of Gcd in his Children before the Times of Chrifi alluded with them in the Figure

concerning ihe Kingdom cf Chrifi -, whereby then God has always reprefented this Mercy-Seat

(or Throne cf Grace) Chrifi, by ivhom he'would blot out his Anger and manifefi his Grace.

13. And
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13. And ive ßiall ßeiv how the whole Time of this World is fonrtrayed and modelized, as

in a JVatch-Work ; how afterwards it ßould go in Time ; and what the inward fpiritnal

IVorld, and alfo the ontHaard material Worlds is ; alfo ivhat the inward fpiritnal Man, and
then the external Man of the Effence of this World, is ; how Time and Eternity are in one

another, and how a Man may undcrfiand all this.

14. Now if it ßould fo happen, that when thefe our Writings are read, the Reader ßjoidd

ttot prefently apprehend and underfiand the fame {feeing this Ground, which yet has its full

Foundation and perfect Agreement, as well with the Scripture, as through the Light of Na-
ture, hasfor a long Time been very dark, and yet by divine Grace is given to plain Simplicity)

let him not defpife and rejeH the fame, according to the Courfe and Cuflom of the wicked

World ; but look upon the Ground of Pra£lice, which is therein intimated, and give himfelf up

thereunto, and pray to God for Light and Underfianding ; and at lafl he will rightly under-

fiand cur Ground, and it willfind very great Love and Acceptance with him.

15. But we have wrote nothing for the proud and haughty Wifelings, who know enough

already, and yet indeed know nothing at all ; whofe Belly is their God, who only adhere 4o

the Beafi of the Babylonical Whore, and drink of her Poifon, and wilfully will be in Blind-

fiefs, and the Devil's Snare. But we have laid (with the Spirit of our Knowledge) a firong

Bolt before the Underfianding of Folly, not to apprehend our Meaning, feeing they wilfully and
willingly ferve Satan, and are not the Children of God.

1 6. But we defire to be clearly and fundamentally underftood by the Children of God, and
heartily and readily communicate our Knowledge given to us of God ; feeing the Time of fuch
Revelation is born. Therefore let every one fee, and take heed, what Sentence and Cenfure

he -paffes : Every one ßall accordingly receive his Reward ; and we commend him into the

Grace of the meek and tender Love of Jefus Chrifi. Amen.

Voi. IIL





Myfterium Magnum.

Part I. Of the Grand Myftery, that is, of the

Manifeftation of the Divine Word, through the

Three Principles of the Divine EfTence.

^^ » > '! i »»<ff»fr4-4"t' ! '} i- '! ! > ! '

{ >
' >"H"t' 't J '

'! H^^^i' '! 't' 't 't 't' 't t 't t' i 't 't 'i ' t 't 't '! 't »4-» !' J- i >•
'} -t'

•} -V 't'4"H^^

The Firft Chapter.

IV/jai God Manifeßed is : And of the "Trinity.

'^^^^>J^'%^Y we would underftand what the new Birth is, and how it is ^ brought a Wrought
•/Bi,^^ to pafs, then we muft firft know what Man is, and how he is the or effeaed;

3>^ T ^^w image of God-, and what the divine " Inhabitation is ; alio what the Or how

V / W Revealed God is, of whom Man is an Image.
i^ Ma^r'a^d

l^^v^**"^^ 4 2, When I confider what God is, then, I fay, he is the One; \r\^l\\^ gj"'
^"

^^^)9C^^^ reference to the Creature as an Eternal Nothing. He has neither Foun- Things with

dation. Beginning, or Abode , he pofTelTes nothing but only hinifelf. ^^^ Prefence.

He is the Will of the Abyfs ; he is in himfelf only one ; he needs neither Space, or

Place. He begets himfelf in himfelf, from Eternity tt) Eternity : He is neither like, or
\2.lnJ^^^'

refembles any tbmg ; and has no peculiar Place where he ' dwells. The Eternal Wifdom
jj^^ abovT'

or Underftanding is his Delight : He is the Will of the W^ifdom ; the Wifdom is his the Ztan in

Manifeftation. an Emperean

3. In this Eternal Generation we are to underftand three Things, v'tz. i. An £/^;7w/ ^"^^"-J"^

Will. 2. An Eternal Mind of the W-ill. 3. The ' Egrefs from the Will and Mind, cJeL
"

^"'

which is a Spirit of the Will and Mind. '' Eßux, Ef-

4. The Will is the Father : The Mind is what is ' conceived of the Will, viz. the Seat fluence,_ the

or Habitation of the Will, or the Center to fomething ; and it is the IVill's Heart : And {-([""^^'"S

the Egrefs of the \W\\\ and Mind is the Power and Spirit. e Ti,g q^^^

5. This ' threefold Spirit is one only EJfence-, and yet it is no EJfcnce, but the Eternal prehenfion,

Underftanding, an Or/^z«^/ of the Something; and yet it is the bternal *= Hiddcnnefs, as °^^^^P"'^'^-

the Underftanding of Man is not confined in Time and Place, but it is its own Com-
^ Qr mwlical

prehenfion and Seat; and the Egrefs of the Spirit is the Eternal Original Cmteniplation, Mjpyy.

viz. a Lubet of the Spirit. " '^'^^^ ^^fi'^h

6. That which is » egreffed is called the Lnhet of the Deity, or the Eternal Wifdom, '^^^X o"!"
which is the Eternal Original of all Powers, Colours, and \' irtues •, by which i\^^ EierMlin'u.

C 2
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• Or /peaks

fui th.

^ Text Pio.

fertj.

Of GOD. Part I.

threefold Spirt! in this Ltibet comes to a Beftring, namely, of the Powers, Colours, and
\'irciie ; and its Defiring is an Impreßng, a conceiving idelf. The Will conceives tlie

Wifdom in the Mind; and what is conceived in the Underftandlng is the Eternal IVord

of all Colours, Powers, and Virtue, which the Eternal Ji'ill exprefies by the Spirit

from the Underilanding of the Mind.

7. And thij Speaking is the Mation, or Life of the Deity ; an Eye of the Eternal See-

tilg, where one Power, Colour, and Virtue, diftinftly knows another; and yet they all

iland in equal '' Proportion or Analogy, void of \^' eight, Limit, or Meafure, alfo undi-

vided one from another. All the Powers, Colours, and Virtues He in one ; and it is a

diftinct, mutual, wtll-tuned Pregnant //a; ;;/i;7)' ; or, as I might fay, a Speaking JVord. In

which Word or Speaking all Speeches, Powers, Colours and Virtues are contained, and
with the Pronouncing or Speaking they unfold themfelves, and bring themfelves into

Sight and Obfervaiion.

8. This is now the Eye of the Ahyfs, the Eternal Chaos, wherein all, whatfoever

Eternity and Time have, are contained ; and it is called Counfel, Power, TVonder, and
Virtue. Its peculiar and proper Name is called GOD, or JEOVA, or JEHOVAH,
who is without all Nature, without all Beginnings of any EJfence, a Working in himfelf;

generating, finding, or perceiving himlelf, without any kind of Source from any thing,

or by any thing : He has neither Beginning, nor End : He is immenfe ; no Number
can exprefs his Largenefs, and Greatnels : He is deeper than any Thouglit can reach :

He is no where far from any thing, or nigh unto any thing: He is through all, and in

all : His Birth is every where; and without and befides him there is nothng elfe : He
is Time and Eternity, Byfs and Ah'fs, and yet nothing comprehends him but the true

Underftanding, which is God himieif.
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The Second Chapter.

Of the Word^y o?' Hea?'t of God.

' Im fignifies

In the.

" Allfang, Be-

ginning.
" IVort figni-

fies theWord.
Which
Words in the

High-DutchYii

explains ac-

cording to the

Language of

JMature.

Q® T @®

%:^ ®® w^

?*'^(S®6^"*\ H I S is now what Saint John fays, Ch. i. In the Beginning was the

^M ©S) isL^ IVord, and the JVord was with God, and God was the IVcrd : Thefame
was in the Beginning with God. The Word ' {In) is the Will of the

Abyfs : The ('" Beginning) is the Conception [or Apprehenfion] of the

Will ; where it conceives, and brings itfelf into an Eternal Beginning ;

the " {IVord) is now the Conceived, which in the Will is a Nothing,

and with the Conception there is a Generation : This was in the Begin-

ning with the Will, and in the Will ; but with the Lubet of the Will it receives its

Beginning in the Conception of the Will : Therefore it is called [«] Heart, viz. a Cw-
ter, or Life-Circle, wherein the Original of the Eternal Life is.

2. And John fays further : By the fame were all Things made, and without it was not

any thing made that was made : In it was the Life, and the Life was the Light of Men.
Here, O Man, take now this Light of Life, which was in the Word, and is Eternal,

and behold the Being of all Bei'igs, and efpecially thy Self, feeing thou art an Image, Life,

and Being of the unfeanhable God, and a Likenefs as to him : Here confider Time and
Eternity, Heaven, Hell, the World, Light and Darknefs, Pain and Source, Life and

4
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Death, Something and Nothing. Here examine thyfclf, whetlier thou haft the Light
and Life of the.Word in thee, fo that thou, art abt^ to fee, and underftand all Things,

For thy Life was in the Word, and was made manifcfl in the Image which God created

;

it was breathed into it from the Spirit of the Word. Now lift up thy Underftanding

in the Light of thy Life, and behold the Fanned Word : Confider its inward Generation,

for all. is manifeft in the Light of Life.

3. Doft thou lay I cannot-, I am corrupt, and depraved ? Hear, me ! Thou art not

as yet born of God, otherwife, if thou hadft again that fame Light, then thou couldft.

Go to then ! We all indeed come far fhort of the Glory which we ought to have in

God: But 1 will fliew thee fomewhat. Have a Care, and conceive it aright; be not a

Mocker, as the confufed Bal>el is. Lo! when we would fpeak of the Being of all

Beings, then we fay, that from God, and through God, are all Things : For St. John
fays alfo, that withcut him was not any 'Thing made that was made.

4. Now fays Reafon, whence or how has God made Good and Evil, Pain and Joy,
Life and Death ? Is there any fuch Will in God which makes the Evil } Here Reafon
begins to fpeculate, and will apprehend it •, but it goes only about the Outfide of the

Circle, and cannot enter in ; for it is without, and not in the Word of the Life-

Cin le.

5. Now then behold thyfelf, and confider what thou art ; view what the outward
World is with its Dominion, and thou flialt find, that thou with thy outward Spiiit

and Being art the outward World ; thou art a little World out of the great World-, thy

outward Light is a Chaos of the Sun and Stars, elfe thou couldfl: not fee ° by the Light <> Or receive

of the Sun -, the Stars give the £^7/« of Diftindlion in the intelleftive Sight. Thy Light from

Body is Fire, Air, Water, Earth-, therein alfo lies the metalline Property, for of what- ''^^ ^""•

fbever the Sun with the Stars is a Spirit, of that the Earth with the other Elements is

a p Being, a coagulated Power. What the fuperior [Being] is, that is alfo the inferior; ? Eßnce, Suh.
and all the Creatures of this World are the fame. ßance, or Bo-

6. When I take up a Stone, or Clod of Earth, and look upon it, then I fee that*^/'

which is above, and that which is below, yea, the whole World therein ; only that in

each Thing one Property happeneth to be the chiefeft and manifeft, according to which
it is named. AH the other Properties are jointly therein, only in diftincl Degrees and
Centers, and yet all the Degrees and Centers are but one only Center. There is but
one only Root whence all Things proceed ; it only feparates itlelf in the Companion,
where it is coagulated : Its Original is as a Smoke or vaporous Breath from the great

Myftery of the exprefled Word, which ftands in all Places in the re-expreffing, that is,

in the re-breathing (or echoing forth) a Likenefs according to itfelf ; an Effence accord-
ing to the Spirit.

7. But now we cannot fay that the outward World is God, or the Speaking Word,
which in itfelf is devoid of fuch EiTence ; or likewife that the outward Man is God : But
it is all only the expreflfed Word, which has fo coagulated itfelf in its Re-conception
to its own ExprefTion, and does ftill continually coagulate itfelf with the four Elements,
through the Spirit of the Defire, viz. of the Stars, andbrings itfelfinto fuch a Motion and
Life, in the Mode and Manner as the Eternal Speaking Word makes a Myftery, which
is fpiritual in itfelf Which Myftery I call the Center of the Eternal Nature ; where the
Eternal Speaking Word brings itfelf into a Generation, and alfo makes fuch a Ipiritual

World in itfelf, as we have materially in the exprefled Word.
8. For I fay. The inward World is the Heaven wherein God dwells ; and the out-

ward World is exprefled out of the inward, and has onlv another Beginning than the
inward, but yet out of the inward; it is exprefled from the inward (through the Motion
of the Eternal Speaking W'ord) and clofed into aBegianing and End,
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9. Asd the inward Wotid ftands in the Etenul Spetkii^ Wtri^ the Eternal Word has

fp^en it (through the Wifdom) out of its own Powers, Cdoors, and VirtwL, into an

Effaue, as a great liftfieTj, from Eternity ; which Ejjenct alfo is only as a Spiradon inxn
die Wcrd in the Wifdom, which has its Ri-terurpt:cn to Generation in itfel^ and with the

CcTuepticn does likewife ccagulxie it^^ and introduces itfelf into Forms, after the Man-
ner of the Generation of the Eternal Word ; as the Powers, Coloors, and Virtme

generate themfelves in the Word through the Wifdom, or, as I might fey, out of

the Wifdom in the Word. *

10. Therefore there is nothing nigh unto, or fzr c5" irom God ; one World is in the

oiher, and all are only one: but one is Sp:ri:i;2"., :"-e o±er Corporeal; as Soul and Body
are in each other, and alfo Time and E:err.:n- are but one Thing, yet in diflinä Begin-

nings. The fpiritual World in the internal {PTinäpW] has an eternal Beginning, and
the outward a temporal ; each has its Birth in idelf. But the Eternal Sfeakiwg Wwi
rules through and over all, yet it can neither be apprehended or conodved, eidier by
the fpiritual or external World, that it fhould ftand ftill ; but it works fiom Etcnnty

to Eternity, and its Work is conceived •, for it is the farwui Wtri j and the •mvrtd^

Word is its Life, and incomprehenfibie, for it is without all EJ^ace, as a bare Under-
^ Or wcrke:a ftanding only, or a Power that - brings itfelf into Effcnce.

irfe!/ out in 1 1 . In the inward fpirilzal TVcrld the Word conceives itfelf into a ffiriiaal Efaut as
i2e E^!->i:t. ^^^ Qjjiy EJmmt, wherein the four lie hid. But when God, ctz. dbe Word, moved

this one Elemnt^ then the hidden Properdes manifefted themfelyes, as there arc fiwr

Elements. -

» a : i » i - 4 »»0 »»a--?- } ^ '> a a ! 1 3 ; < }m ; o 1 3 » i a a : 3 a tn m 8 j a . 3 ^1 j n 3 i »
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The Third ChaDter.

C- hi£.

Hv'r cut of the Eternal Goad an Evii is come to be ; ichicb in the

Good' had no Begifwmr to the R-Sil : Ajid cf the Original of the

Dark IVorld^ cr Hefly 'Uiberei?! the Devils dwell.

z.fCHf^ 5:^^,0W then, feeing Light arjf Dirk-.t.';, — :-rover Pair. ar.d i.-:^^/, are

k. "a^_ M feen in the outward World, and yt: z'. c-.g:.-a'..y procetc rrorr. the E:fr-

^ X ^ z;j./" Ji'^jtcrj, viz. from the inward fp-rirual Wcl-, z-.z :r.e i.-TViri

,^^-0: ts -^ friritual World proceeds out of the £-— ' " /- - i- ' ' -

(^ j-'^'^^U IJ •
'
r ^<'^c/rl, thereupon we are to conGder. : t

an Evilis con^e to be, which in the

:; crcacr.-

whence Darknefs, Paic, znd Süura zrSe ; and then :...v. ....;...; _ ^.
arifes in the Darknels.

2. For we cannot lay that the Eterr.al Light, or the Eternal Darkr.c

ciherwife they ihould be in 2 Time and a comprehenfive Beginning ; zr.z 01 thü they

Note. are void ; for they are concomitant in the GrKfratitm -, yet not in the ' Wudom, or

Generaiien of the Word of the Däij -, but they cake their Orighul in the Defire «rf the

Speaking W'vrd.

3. For in the EJenuJ Sr-tsHiTg Word (which is » void of all NelKre, or Btgnmi^) is

or only the D:vint UrJfrßsndiifg or SckvJ-, there is neither Darknefe nor Light; neither

^ BfTond or

wiiiiour

^.riehen-
xjä€&. nor thin; neither Jay nor Sorro-H-; morcoTtr, no Senfibility, <« -^ Pcroepooo ;
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but it is barely a Power of the Underftandiiig in one Source, Will, and Dominion ;

there is neither Friend nor Foe to it, for it is the only Good, and nothing elfe.

4. Seeing then this Eternal Good cannot be an Infenfible Eflence, (for lb it were

not manifeft to itfelf ) it introduces itfelf in itfelf into a Lubet, to behold and Ice what

itfelfis; in which L«i^^/ is the Wifdom. And then the Lubei thus feeing what idelf

is, it brings itfelf into a Defire to find out and feel what itfelfis ; viz. to z fenfibk Per-

ception of the Smell and Taße of the Colours, Powers, and Virtue. And yet no Per-

ception could arife in the free fpiritual Lubet, if it brought not itfelf into a Defire, like

a Hunger.

5. For the Nothing hungers after the Something, and the Hunger is a Defire, iv'z.

the firft Verbian Fiat, or creating Power. For the Defire has nothing that it is able to

make or conceive i it conceives itfelf, and impreffes itfelf ; i\. coagulates itfelf; it draws

itfelf into itfelf, and comprehends itfelf, and brings itfelf from Abyfs into Byfs., and

overfhadows itfelf with its Magnetical Attraction; fo that the Nothing is filled, and

yet remains as a Nothing. It is only as a Property, viz. zDarknefs. This is the eternal

Original of the Darknefs ; for where there is a Property, there is already Something ;

and the Something is not z% \\\t Nothing; it ''yields Obfcurity, unlefs fomething elfe, ' Or caufeth

viz. a Luftre, fills it ; and then it is Light, and yet it remains a Darknefs in the Darknefs.

Property.

6. In this Coagulation, or Impreßon, or Defire, or Hunger, by any of which I might

exprefs it to the Underftanding, I fay, in this Companion or comprehenfive Complica-

tion, we arc to underftand two Things : i. The free Lubet, which is the Wildom,
Power, and Virtue of the Colours; and 2. The Defire of the free Lubet in itfelf:

For the free Lubet, viz. the Wifdom, is no Property ; but it is free from all Inclination,

and is one with God. But the Defire is a Property : Now the Defire arifes from the

Lubet ; therefore the Defire conceives and comprehends the free Lubet all along in the

Compaction, in the Impreflion, and brings it alfo in feeling and finding.

7. And underftand us right, and punctually here : The Defire arifes out of the

Will to the free Lubet, and makes itfelf out of the free Lubet, and brings itfelf into a

Defire ; for the Defire is the Father's Property ; and the free Lubet, viz. the Wifdom, is

the Son's Property ; although God, feeing he is " a Spirit, is not called Father or Son « Or one,

in this Place, till the Manifeftation through the Fire in the Light ; and there he is

called Father and Son ; but I fet it down, by reafon of the Birth of Nature, for a

better Underftanding of the true Ground, that Man might underftand to what Perfon

in the Deity Nature, and to what the Power in Nature is to be afcribed.

'The Ce?2ter of the Eternal Nature ; how the Will of the Abyfs brings

itfelf into Nature and Form.

8. The Defire proceeding from the Will of the Abyfs is the firft Form ; and it is the

Fiat, or, as it is exprefifed. Let there be ; and the Power of the free Lubet is God; who
governs the Fiat ; and both together are named Verbum Fiat, that is, tl^e Eternal Word,
which creates where Nothing is, and [is] the Original of Nature and all Beings.

9. h The firft Property of the Defire is aftringent, harfli, eagerly-impreffing, con- T?

ceiving itfelf, overfliadowing itfelf; and it makes, firft, the great Darknefs of th^ Abyfs
.^''""'""''

Secondly, it makes itfelf fubftantial in a fpiritual Manner, wholly rough, harih, hard,

and thick, and it is a Caufe of Coldnefs, and all Keennefs and Sharpnefs ; alfo of all

whatfoever is called £^fÄ«; and it is the Beginning of Perception, wherein the free

I
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L-jhet finds and perceives itfelf, and introduces the Contemplation of itfelf j but the

Dcfire in itfelf brings itfelf thereby into Pain and Source: Yet the free hübet does only

fo receive finding [or Perception.]

5 lo. 5 The fecond Form or Property is the Conßringency of the Defire -,
that is, a

Minurhs. CompunFiion, Stirring, oxMoticn-, for each Defire is attra(5live and conftringent ; and it

is the Beginning of Motion, Stirring, and Life, and the true Original of the Alerciirial

Life of the painful [or tormenting] Source. For here äfües the firft Enmity between
the Aftringency or Hardnefs, and the CompunBion or Sting of Stirring ; for the Defire

makes hard, thick, and congeals, as the Cold (lifi'ens and freezes the Water : Thus the

Aftringency is a mere raw Coldnefs -, and the Cctfrpunilion, viz. the Attraiflion, is yet

brought forth with the ImprefTion [or clofe conftringent Defire.]

1 1. It is even here as Father and Son : The Father would be ftill, and hard ; and tlie

Ccmpimilion, viz. his Son, ftirs in the Father, 3nd caufes Unquietnefs ; and this the Father,

viz. the Aftringency, cannot endure; and therefore he attrafts the more eagerly and
earneftly, in the Defire, to hold, refrain, and keep under the difobedient Son ; whereby

' Or Siirg. the Son grows only more ftrong in the -CompunUicn. And this is the true Ground and
\
Or IVIani- Caufe of Senfe ; which in the free Ltibet is the Eternal Beginning of the ' Motion of the

leliauon. Powers, Colours, and Virtue, of the Divine Kingdom of Joy: And in the dark Defire

it is the Original of Enmity, Pain, and Torment; and the Eternal Original . of God's
.Anger, and all Unquietnefs and Contrariety, {Qr Antipathy.']

(? 12. cJ The third Property is the " Angiiiß,' or Source, or rifing Spring, which the two

^
Mars. 5i-fl: Principles make. When the Compunäioh, viz. the Stirring, ftrives and moves with

or DUbefs" ^^^g^ '" the Hardnefs, or Impreftion, and bruifes the Hardnefs, then in the ' Contrition

'Brokennefs. t>f the Hardnefs the firft Senfe of Feeling arifes, and is the Beginning of the Ejjences

;

"* Feeling or for firft it is the Severation, whereby each Power becomes '' fenfible and feparable in
diftinft. itfelf in the free Lubet, in the Word of the Powers ; it is the Original of hißinnion^

[or different Variety] whereby the Powers are mutually manifcft, each in itfelf; alfo the

Original of the 1 houghts and Mind.
1 j. For the Eternal Mind \% the All-Eßential Power of the Deity: But the Senßs arffe

through Nature with the Motion in the Divifion of the Powers, where each Power per-

ceives, and feels itfelf in itfelf; it is alfo the Original of Taße and Smell: When the

Perception of the Powers in the Diftinftion has mutual Intercourfe, and Entrance into

each other, then they feel, tafte, fmcll, hear, and fee one another ; and herein arifes the

Source of Life, which could not be in the Liberty in the Stillnefs of the Power of God:
Therefore the Divine Underftanding brings itfelf into fpirituaf Properties, th.u it might
be manifcft to itfcif, and be a IVorking Life.

14. Now we are to confider of the Anguißo in its own Generation and peculiar Pro-

perty. For like as there is a Mind, viz. an Underftanding in the Liberty, in the Word
of the Power of God, fo likewife the firft Will to the Defire brings itfelf in the Deftre

of the Darknefs into a Mind, which Mind is the Anguiß Source, viz. a Sulphureous Source
-y

and yet here [the] Spirit is only to be underftood.

In. The Anguiß-Scurce is thus to be underftood. The Aflringent Deßre conceives
« Confrafts. jefcif, and ' draws itfelf into itfelf, and makes itfelf full, hard, and rough; now the Attrac-

tion is an Enemy of the Flardnefs ; the Hardnefs is retentive ; the Attraäion is fugi-

tive; the one will have it into itfcif, and the other will out of I'tfelf But feeing tliey

cannot feparate, and part afunder one from the other, they remain in each other as a

rolling Wheel; the one will afcend, the other defcend,

10. For the Hardnefs caufes Subftance and W'eight ; and the CompunHion gives Spijrit

* Texi^iag. n.nd ihe ' Aitive Life : Thefe both mutually circulate in thcmfclves and out of them-

felvcs, and yet cannot ga any where [parted.] WUat the Defire,, viz. ihe Magnet,

makes

d
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makes hard, that the Attrafbion again breaks in Pieccr, -, and it is the greateft Unquiet-

nels in itfelf; like a raging Madnels ; and ir is in itfelf an horrible Angnifo; and yet no

right feeling is 'perceived till the F/Vc' [kindling of theFire in Nature, which is the fourth ^Z/?
'^*.

Form^ wherein the Manifeftation of each Lif^ appears.'] And I leave it to the Ccujde-

rntian of the true irr.dcrßanding Searcher of Nature, what this is, or means ; let him

fearch and bethink himfelf ; hefliall find it in his own natural, and /»^/nvzc/ICnowledge.

17. The Anguifli makes the Sulphureous Spirit ; and the Compunction makes the Mer-

cury, viz. ihz IVork-Maßer of Nature, he is the Life of Nature-, and the aflringent

Defire makes the keen Salt-Spirit ; and yet all three are only one. But they divide

themfelves into three Forms, which are called Sulphur, Mercurius, and Sal : Thefe three Pro-

perties imprefs the Free Lul?et into them, that it alfo gives a material Efientiality, which

is the Oil of thefe three Forms (viz. their Life and Joy) which mollifies, meekens, and

allays their VFrathfulnefs ; and this no rational iVIan can deny. There is a Salt, Brim-

fione and Oil in all Things; and Mercurius, viz. the '' vital Venom, makes the Eßence'^ Or poifon

in all Things •, and fo the Jhyfs brings itlelf into Byfs and Nature. ^'^^•

18. © The fourth Form of Nature is the Enkindling of the Fire ; where the 'fenfitive ©
and intelleSiive Life firfl: arife, and the hidden God manifefts himfelf. 1-or without Na- .

^^l-

ture he is hid to all Creatures ; but in the Eternal and Temporal Nature he is per-
Unjerftf^d

ceived and manifeft. ing.

19. And this Manifeßation is firfl: '' effected by the Azaakem}:g of the Powers^ viz. by ^ Or brought

the three above-mentioned Properties, Sulphur, Mercurius, and &/, and therein the 0//, '° P^^^-

in which the Life has its vital Being and Beauty, ' Life and Ludre : The true Life is i Text, burns

firft manifeft in the fourth Form, viz. in the Fire and Light ; in the Fire the Natural, and Ihines.

and in the Light the Oily Spiritual; and in the Power of the Light the divine intellectual

[or underflanding Fife is manifeft.]

20. Reader, attend, and mark right: I underftand here, with the Defcription of Na-
ture, the Eternal not the Temporal Nature: I only fhew thee the temporal Nature there-

by, for it is expreffed, or fpoken forth out of the Eternal, and therefore do not foift in or

alledge Calves, Cowes, or Oxen, as it is the Courfe of irrational Realbn in Babel to do.

21. Firft know this ; that the Divine Underflanding does therefore introduce itfelf in-

to Fire, that ks Eternal Lubet might be majeftical and " luftrous ; for the Divine Un- '"OraLi^ht.

derftanding receives no Source into itfelf : It alfo needs none to its own Being; for the All ^'"'^^

needs not the Something; the Something is only the Play of the All, wherewith the ^// does

melodize and play •, and that the TOTAL or All might be manifeft to itfelf, it introdu-

ceth its Will into Properties : Thus we as a Creature will write of the Properties, viz. of

the manifefted God i how the ^//, viz. the Immenfe, Abyjal, £/^;-»i?/LJnderftanding ma-
nifefts itfelf.

22. Secondly, the AbyffaI znd Divine Underftanding does therefore introduce itfelf into

an anxious Fire-vi'ill, and Life, that its great Löi;^ and Ja)', which is called God, mighc
be manifeft ; for if all were only One, then the One would not be manifeft to itfelf; but
by the A'lanifeflation the Eternal Good is known, and makes a Kingdom of Joy : Elfe, if

there were no Anguiß, then Joy would not be manifeft to itfelf; and there would be but
one only Will, which would do continually one and the fame Thing. But if it introduces

itfelf into Contrariety, then in the Conteft, the Lubet of Joy becomes a Defire, and a

Love-play to itfelf; in that it has to work and ad, to fpeak according to our human
Capacity.

2:5. The Original of the Eternal Spiritual ind Natural Fire is efFcded by an Eternal

Conjun£!ion or Copulation, not each feperjtely, but both jointly ; viz. the Divine Fire,

which is a Love-flame; and Natural Fire, which is a Torment, iud Conßiiuing Source:

Underftand it thus, as it is.

Vol. III. D
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24. One Parr, I'tz. ihe Will of the Father, or of the Ahyfs^ introduces itfelf into the

f^reateft Sharpncls of the Aßringency^ where it is a cold Fire, a cold painful Source^ and
it is lliarpcned by the Aßringent Compunilive Anguißo ; and in thisy/;;^/.'(|/!?'it comes to defire

the Liberty, iv'z. the free Lukt, or Meeknefs •, and the other Part is the Free Lt/l>e(,

which defires to be manifeft; it longs after the Will of the Father, which has generated

ir without Nature, and ufes it for its Play ; this here does again defire the Will, and the

Will has lierc re-conceived itfelf to go again out oi' thu Angtaß into the Liberty; viz. the

Lul/eL

25. Underltand ; that it is the re-conceived Will which defires the Free Liibet of God:
But now it has taken into itfelf the horrible, aßringent, hard, compunäive Sharpnefs ; and
x.ht Free huhet is a great Meeknefs, in reference to the wrathful Nature, as a Nothings

and yet it is : Now both thefe dafa together in one another ; \ht ßjarp Will eagerly and
mightily defires the Fire-Lnbet, and the Lithet defires the Äußere Will, and in that they

enter into and feel each other, a, great Flagrat is made, like a Flalh of Lightning •, in man-
ner as the Fire, or celeßial Lightning, or etherial Blaze, is enkindled in the Firma-

ment.

26. And in this Flagrat the Fire is enkindled : For the Aflringent harOi Darknefs,

which is cold, is difmayed at the Light and great Meeknefs of the Free Luhet, and be-

comes in \iic\f 3. Flagrat oiDeath, where the Wrathfulnefs and cold Property retires back
into itfelf, and clofes up itfelf as a Death ; for in the Flagrat the dark Mind becomes ef-

• As being fcntial ; it fadly betakes itfelf into itieif ; as " a great Fear before the Light ; or as an En-
afnild, ordif. mity of the Light , and this is the true Original of the dark World, viz. of the Abyß, in-

TXf ^' """
to which the Devils are thruft, which we call Hell.

ti

The Fourth Chapter.

0/ the T'-JDO Pri?icipleSy viz. Goers Love., a7td Anger ; of Daj'knefi,

and Light ; very necejjary for the Reader to coifider of.

I . ©S^g^J'Wft^S) N this Flagrat., or Enkindling of the Fire, two Kingdoms fever
©*" si^^Ä^ ® themfelves, and yet are only one ; but they divide in the EffencSy

^'^ ^^ ^""''^^ ^"'^ Will, and are invifible to one another; the one compre-

^^ I ^^ hends not the other in its own Source, and yet they proceed from

^ tf^vfv«^^ one Original, and are dependant on one another ; and the one with-

^/'^^!fAl!Q/3-J^ out the other were a Nothing, and yet both receive their Sotiree^^^^^®
frqp One Original. Underftand it thus :

2. When the Blaze ov Flagrat arifes, then it is in the Ptmätm, and makes immediately a

Triangle -^"S or a vP Croß : And this is the true Meaning of the Character . Firft,

it is the Keenneß of all Things ; and God manifefted in Trinity : The Triangle betokens the

hidden God -, viz. the Word or Divine Underftanding ; which is threefold in its eter-

nal unbeginning Birth, and yet only one in its Manifeflation: In the Fire and Light World

this Trinity manifells itlelf in the Birth; not as if there were any Place where fuch a Fi-

gure did ftand -, no; but the whole 5/r//j is fo i wherever the Divine Fire manifefts

3
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I

itfelf in any Thing, it makes in its Ltßammtion a Trlaagk, '^'^whlch the Children ofMen
ou^ht ferioufly to obferve, and how likevvife the Life enkindles itfelf in ^Triangle, which

betokens the Holy Trinity. And feeing the Light of Life was in the Wordoi the Deity,

which [fFord] was breathed into Man, (as John fays in his firft Chapter) and yet difa^-

peared in Paradife, in relation to God, therefore it muft be born again on-ihe 1 .

The Explanation of the foregoi7ig Cha-raSiers,

3. The upper Crofs betokens the unformed Word in Trinity wholly without Nature, and

x\\tCharaEler is thus fct r^ ; and this CharaBer betokeneth ^t formed Word © , tiz.

the Angelical World.

4. But that the Triangle with the three ftraight Cufpi has changed itfelf into fuch a 1 .

on which Death was flain, points out and betokens unto us the great Love ofGod which

has freely given itfelfagain into our Humanity out of the Triangle, when we were departed

from theTriangle inthe Light of Life.

5. Therefore the great Angle waves downwards, betokening the great Humility, and V^
alfo that we have loft thefiety Angle which afcends on High ; in which we were the ItMge

and Likenefs of God : Tlierefore the Angle in the Regeneration in the 1 • has turned itfelf A

downward, and afcends not upward any more with its Cufp j betokening now unto us the

true Refignation under the * • where we in the Spirit of Chrift fliall be born again through A

the great Humility of God in the Light.

6. Now the Will feperates itfelf in the Fire's Flagrat into two Kingdoms, where each

dwells in itfelf, i^iz. the Flagrat in the Darknejs is God's Anger, and the Flagrat in

the Re-concep'.ion to the Free Lubet becomes the Highly Triumphant Divine Kingdom
of Joy in the Free Lubet : For thus the free Lubet is elevated and brought into a wreltling

Lcve-play, and fo it becomes fpringing and working.

7. Not that we mean that God thus receives a Beginning •, but it is the eternal Begin-

ning ofGod manifefted ; viz. how the Divine Underftanding manifefts irfelf with Power
in diftinft Variety, and works itfelf forth into a Kingdom ; which is an eternal Genera-

tion. We only fpeak here how the invifible unperceivable God introduces himfelf into

Perception for his own Manifeftation.

8. Now we are to underftand by the Inflammation ofthe Fire a twofold Fire, a twofold

i*^/»«-//, and a twofold £//t'W(? ; viz. s. Love-fire \ntht Free Lubet, which is made eflcntial

with ImprefTion or Defire ; and in the Fire the &pirit and Effcnce feverize, and yet are mu-
tually in one another, as Soul and Body are one. And now as the Spirit is, fo is the Ef-
fence-, and as there is an holy fweet EJfence, and an holy fweet Spirit, in the Impreflion of
the Free Lubet, fo likewife in the dark Impreirion there is an aflringent harfli, raw and bit-

ter EJfence and Spirit •, as the Effcnce is, lb is alfo the Mind of the Underftanding and
Will in the Effence.

9. Although the Eternal {Effev.ce'l in reference to the Temporal is Spiritual, yet the

fclf into Subftance and Effence, that it might be manifeft to icfdf.

D2
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1 o. Nov/ w? are to confidcr of the Severation in the Fire : When the Fire is enkindled,

then is the Fire-blaze, or Flagrat Salnkral, where the Powers mutually unfold, and
difplay themfelves, and come into Divifion, where the hternal only Power of God ma-
nifcfts itfclf, and in the Didinftion doth feperate itfc If into Properties, both fpiritually

and fubftantially ; as is to be feen in this World ; whence alfo the manifold Salts arife -,

which with ihc Creation came to be (uch Aiatter, which in the Eternity was only a Spiri-

tual Ejfence, but in the Beginning of Time became grofs and hard.

I I. Alfo the manifold Spirits both good and evil originally fpring from this Eternal

Root ; and likcwife the manifold Stars, with the four Elements, and all v/hatlbever lives

and moves. But the Seperation in itfelf is thus to be underdood ; when the Blaze arifes,

then out of the Fire proceeds xh^ Seperation-, the Fire-flagrat is confuming, it appre-

hends the conceived Effence, both in the Free Ltthet, and in the Auflere Impredion, and

confumes it in tlie Twinkling of an Eye, for here the Eternal Will, which is an Abyfs, becomes

manifell in the Fire : No Eßbice can fubfift before it; it devours all into its Nolbhig.

12. And here is the Original of the Eternal Death, or Devouring-, and in this De-

vouring is the higheft Arcanum or Se.ret : For the true efTcntial lively Spirit and Under-

ftanding proceeds out of this Devouring, and makes another Beginning ; for the firft Be-

ginning is God's, who introduces himfelf from the Abyfs into Byfs to his own Lontempla-

tion : But this Beginning, which proceeds again out of the Devouring, is a Spiritual

Beginning, and makes three Worlds ; namely, i. The dark Fin-world in Heat, and

Cold ; a Rawnefs wholly äußere, void of Ejjence. 2. The otlier World is the Spiri-

tual Light, or Angelical World, i. And the third began with the Beginning of Time ;

when God moved both the inzvard Worlds, he thence brought forth and created this

outward vifible World into a Form of Time.

13. Now the Seperation in the Fire of l^evouring is thus to be underflood : The
Powers, which the firft Impreßon made ejfential, are in the Fire reduced into a Spirituality^

viz. I. From the Free Lub t proceeds forth a Spiritual Myfterium \ which is, as to the

Deity, [viz. the Eternal Underftanding,) Spiritual; and it is the «»^f/zf^/ Light and Life ;

and alfo the real humane [Life -,] and fo of all whatfoever is like unto them -, for they ars

Powers of God : Therefore the Angels bear in them the great Name of God ; and like-

wife all true jMen who have the divine Power,

14. From the F.ßnce of the Free Lu et there proceeds forth in the Fire an oily Power,

which is the Body or Effence of the Underllaading •, therein the Fire burns ; and thence

the fhining Luftre or Glance arifes. Thirdly, from the Underftanding and Spiritual

Oil there proceeds forth a mooing Lubet like an Element ; and it is alio the Divine Element.

15. Fourthly, out oi' ihc Element there prcceeds foith a watry Property; and yet it is

only to be underftood fpiritually: This is the I'Farer of which Chrift faid he would give

us to drink : And wkofoeverfnould drink thereof it ßjould ffring up in him to a Fountain of

Eternal Life : It is the F/ater above the Firmament of which Mofes fpezks, that God has

feperated from the external IVater: under the Firmament : This watry and elemental

Property proceeds from the EJfnce at the FrceL'-.bet, which is confumed inthei'7;v, and

the Word of the Underftanding (which has now manifefted itfelf in the Fire) does exprefs

thefe Pov/ers from itfelf, as a living and moving Effence ; and herein the Angelical AVorld

is underftood.

16. In the Seperation which is from the ^«r/^ Property, there proceeds forth, through

xht Speaking TVordn\ihzS<:Y>QV3ii\onoMK. of the Fire, viz. out of the aftringent harOi

Imprcffi.n, i. An hellilli thirfty wrathf.d Source, being as another Principle, or Beginning

of another Property -, which omce is wholly rough like the cold or hard Stones ; a Mind

which is horrible like to the Fire-blaze. 2. There proceeds forth from this fiery Spirit,

from the Dakncfs, an Oil which is of a poifonful Property : For it is the Evil Mcrcurius

arifmg from the Compunction in the anxious Aftringency. 4
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17. 3. The Angiiifli likevvife makes a moving Mind like thf jE'/?w^»/ ; but altoget r

in an exceeding wrathful very piercing Property •, in which tiie great Fire's Might and Will

in the Ancrer of God, or the Wrath of God, arife?, which L^^a/c^r defired to be, and to

rule therein ; and therefore he [$& Devil, that is, one fpewed out of the Lcvs-fire into the

Dark Fire. 4. There proceeds forth alfo from the wrathful Property, through the De-

vcti ing in the Fire, viz. from the firft dark Impreffwn, a watry Property : But it is much
rather a poii'onful Source, in which the" Life of Darknefs conlills. "Text, the

18. But my writing here of the Oil and JVater is thus to be underftood : In the En- dark Life

kindlinrr of the Fire in the Flagrat (both in the Flcgrat of Joy in the Ens of the Free burns.

Lvbcr, and in the Flagrat of the Wrathfulnefs in the Impreßion of the dark Spiritual Ens)

the EJJence, which the firft Defire has coagulated or amalTed, is confumed in the Fire

Flagrat \ that is, it does as it were die to its felf-good. and is taken into the O'aly Spirit

;

which here has manifelted itfelf in the Fire of the Wrathfulnefs, and in the Light-fire of

the Kingdom of Joy •, which [Spirit] does now re-exprei's ir, or breathe it forth again out

of itfelf aj two fpiritual Worlds.

ig. Underftand it right. Thete proceeds forth out of the fiery Property in theSpira-

tion the vital Source, which according to the Free Lubet is holy and joyful, and according

to the Darknefs ^^?/{/iv/ and wrathful. The Wrathfulnefs and painful Source is the Root of

Joy, and the Joy is the Root of the Enmity of the dark Wrathfulnefs -, fo that there is a

Contrarium, whereby the good is made manifeft. and known that it is good.

20. And the mortified Effence in the Fire (which the firft Defire in the Free Luiet has

coagulated and made dark) proceeds forth through the Fire's Mortification as a fpiritual

Oil, which is the Property of the Fire and Light ; and from the Mortification proceeds a
Water, viz. a mortified fenfelefs Effence, being a Houfe of the Oil; wherein the

Fire-fource or Spirit has its vital Region ; which Oil is the i^iSöJ of the Fire-fource, which
it draws again into itfelf and devours, and thereby allays the Fire-fource, and introduces

it into the greateft Meeknefs, in which the Life of the great Love arifes, viz. the good
Tafte. So that the Fire-fource becomes an Humility or Meeknefs in the Oil through
the Mortification in the li ater-fcurce.

21. For no Fire-fpirit can be meek without the Mortification of its own natural Propri-
ety or peculiar EJence : But the Water, which before was an Effence, amafTed out of the
Free Lul>et, and yet mortified in the Fire, that can change the Effence of the Fire imo a
meek D^ftrc.

The Fifth Chapter,

Of the Five Se?fes.

Love-fire ? Venus. j'

'•^^JJ^^HE fifth Form or Propertv is the Lcvs-dfire, viz. the hcl^ Life, or

OV,-*^^v«^ the diiplayed Lightfire ; which is awakened or raifed up in 'the wrath-

0^ ^ ^i)^ ^^^ confuming Fire •, that is, it receives its Luftre and Shine from the

^»^ ^^ ^ Fire; a Similitude whereof we have in all outward Fires : Where we
k&^^^jBl ^^^ ^^^^ ^^^ ^'S^ arifeth in the Fire, but yet hath far another Source

, .
than the Fire. For the Fire is painful, but tlie Lieht is meek,

pleafant, lovely, and yields EJence.
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2. The i-Vr^caufes Light, and Air; and out of the Air comes the Water by reafon of

the Meeknefs of the Light ; for the Lnbet to the Fire is mortified in the Fire-blaze-, and

fo that which is mortified in the Fire is a meek Eflence, yet it is only a Spirit : But when ic

proceeds from the Fire in the Light, it coagulates, and is the Death of the Fire ; whereby

the Fire goes out : But if it be of a fpiritual Nature, it is the Food and Refrefhment of

the Fire : And we fee plainly that every burning Fire puts forth an Air, and out of the

Air a Water } which Air and watry Spirit the Fire draws again into itfelf, for its own
Life and Luftre. Elfe, if it cannot have it, it is foon extinSf, and goes out ; that is, it

fmothers ; for the Air is its Life, and yet it begets the Air.

3. Thus likewife we are to confider oi xhc divine Being ; how the eternal Underftanding

of the Ab;sfs introduces itfelf into the Byfs and Eflence; viz. into an eternal Generalien

and Devouring, wherein the Manifeftation ofthey^^>y}confiIls, and is an eternal Lc^v-//^_>'i

that the Abyfs fo wreftles, fports, and plays with itfelf in its own conceived [or amafied]

Byfs ; it gives itfelf into the Somethings and again takes the Something into itfelf, and
thence brings or gives forth another Thing. It introduces itfelf into a Lubet2s\A Defire ;

moreover into Power, Strength, and Virtue, and mutually produces one Degree from

the other, and through the other, that fo it might be an eternal Plcyxx\^ Melody in itfelf.

4. And this we are to confider of in the fifth Form of Nature : When the Powers of

the eternal Word or Underftanding are made manifeft through the eternal Spiritual Fire,

in the eternal Light of the Majefiy (that each Power or Property is manifeft in itfelf, and

enters into a Feeling, Tafting, Smelling. Hearing, Seeing EJfence ; which is effcdted

through the Fire, where all Things become fpiritful, quick and full of Life) even then

one Property enters mutually into another, for they are all proceeded out of one, ^7~.

out of the Fne Lubct. Therefore alfo this Free Lubet is yet in all, and they all jointly

defire to enter again into this Free Lubet, viz. into the One ; and there, when one taftes,

fmells, feels, hears, and fees the other in the Effence, they embrace each other in their

kcly Conjunflion •, wherein then the real Divine Kingdom of Joy confifts ; fo likewife

the o-rowing and flourifhing Life of this World, as may be underftood by way of Simi-

litude in the Seven Properties, and the Light and Power of the Sun.

5. The divine Kingdom of Joy in the Heaven of God {viz. in God manifefted in his

Exprefi'ed or Spir^!ted Effence, as 1 might ipeak it to the Underftanding) coniifts in the

Love-defire, viz. in the P^-^-«- which has manifefted iifelf through the Fire in the Light :

For the Fire gives totlic Meek Free Lubet, Elfence and Source, that it is feverized, and

moved, and becomes a Kingdom of Joy.

6. And thus we are to confider of the Darknefs •, whatfoever is a defiling Love in the.

Litrht, wherein all Things rejoice and melodize in Love, that in the Darknefs is an En-

mity ; for the Fire is cold, and burning hot in the Darknefs •, moreover, bitter, aftrin-

crent, compunftive ; the Properties are wholly rigorous and full of Enmity and Oppofi-

tion. They feek not the One, but only the Advancement of their own Might ; and the

f The King- greater their Elevation and Inflammation, th^: greater is the ' Joy in the Light,

dorn of Joy. y_ That which is good and /.'(?/>' in the"- powerful Light, that in the Darknefs is anxious

l'°w
^''^''^ °^and ^dverß ; the Darknefs is the greateft En:;iily of the Light, and yet it is the Caufe that

the Lio-ht is manifeft : For if there was no Black, then IVhite could not be manifeft to

itfelf ; and if there was no Sorrow,, then Joy alfo would not be manifeft to itfelf

8. Thus the Joy triumphs in itfelf, that it is not as the Sorrow ; and the Sorrow tri-

umphs in itfelf, that it is a Might and Strength of the Fire, and Light. Hence arife

Pride, and Self-ivill; becaufe the Dark Fire's Might gives the E/ence and motive Source

to tiie Light ; which did fo affecl and move King Lucifer, that he exalted himfelf in the

Root of the Fire to rule and domineer over the Fiie and Light, and therefore was caft out

of the Liglit into Darknefs a.id the Light withdrew from him.
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9. Therefore underftand us well here what Hell and the dark World, or the Anger of

God is V of which the holy Scripture fpeaks plainly, that there is an Hell; that is, a

G«//'of Defperation, or Pit void of the Hope of God and all Good. Now we are not to

underlland it to be any local Place apart, hut it is the firll Ground to the Eternal Nature;

the Place is between the Kingdom of God and this World, and makes a peculiar Princi-

ple, dwelling in itfelf, and has neither Place, nor local Abode ; and it is every where, but

inhabiting itfelf only, and yet it gives Eßence to the Light and Outward-world ; that is,

it is the Caufe to the Source, viz, the Fire, and is the whole Being of all God's Beings.

10. In the Darknefs he is an angry zealous God ; and in the Fire Spiri: a confuming

Tire ; and in the Light he is a merciful Loving Cod; and in theFoweroi' the Light he is

efpecially, above all otlier Properties, called God. And yet it is all but God manifefted;

who manifcfts himfelf through the f/^n/iT/iV^/wv in ingredient Properties. Elfe, if I

would fay what God is in his Depth, then I muft fay that he is v/hoUy without Nature and

Properties •, being an Underftanding, and Original, of all Beings ; the Beings are his

Manifeftation ; and thereof we have only Ability to write, and not of the unmanifefted

God, who alfo were not known to liimfelf without his Manifeftation.

I'be Original of Life,

V Jupiter. If

It. The7?x//?' Property of Nature, and of all Beings, arifes alfo out of all the reft, and

is manifeft in the Fire through the Light in the Love-deßre -, it is Nature's Underftanding,

Voice, Sound, Speech, and all whatfoever foundeth, both in Things with Life and

without Life -, its true Original is from the aftringent Defire or Imprejfion of the firft,

fecond, and third Form, whence the Motion and Hardnefs arife : The Effence of the

Coagulation is confumed in the Fire, and from the Devouring proceeds fuch a Spirit,

both according to the Property of the Light, in the Love, and according to the annoying

hateful Source, and anxious Property, in the Darknefs; and this we are thus to under-

ftand.

12. Each Spirit defircs Eflence after its Likenefs. Now there proceeds forth no more
but one Spirit from the Fire (which is zfpiritual Underftanding, that is, the Manifefta-

tion of the Underßcnding of the Abyfs or God) which does re-conceive itfelf in the Love-
defire, and forms itfelf in the Prep^V/^J of the Powers. And this mutual Intercourfe,

Confent, and intimate intirc Afiimulation one with another, is the plegjant Idfte af

Love.

13. But that which is conceived in the Love-defire, where the Defire does again

coagulate the Powers, and introduce them into Forms, viz. into z fubflanticil Spirit,

where the Powers are able manifeftly to move and aft, that (I fay^ is now the natural

and creatural Underftanding which was in the Word, as it is faid, ' In him was the Life, ' John ?,

and that Life u-as the Light of Men.
14. This Harmony of Hearing, Seeing, Feeling, Tafting, and Smelling, is the

true intelknive Life ; for when one Power enters into another, then they eiabrace each
other in the Sound, and when they penetrate each other, they mutually av/;iken and
know each other ; and in this Knowledge confifts the true Underßandihg, which is in-

numerable, immenfe, and ahyjfal, according to the Nature of the Eternal JVifdotn, viz.

of the ONE, which is ALL.
15. Therefore one only WilU if it has divine Light in ir, may draw out of this Foun-

tain, and behold the Infinity, from which Contemplation this Pen has wrote.



24- ^f t^^ ^'''^'^ Senfes. Part I.

1 6. Now there belong to the manifeft Life or Sound of the Powers, Hardnefs and
Softnefs, Thicknefs and Thinnefs, and a Motion-, for without Motion all hßill. And
yet there can be no clear Sound without the Fire's EJfence, for the Fire firlt makes the

Sound in the Hardnefs and Softnefs.

17. Alfo there could be no Sound without a Conception, and therefore all Forms be-

long to the Sound : i. The Defire makes Hardnefs. 2. The Compunftion moves.
3". The Anguifh does amafs it into an EfTence, for Diftinftion. 4. The Fire changes
in its devouring the Groflhefs of the firft amafled Kflence into a Spirit or Sound.

5. Which the Defire does again receive in its Softnefs and Meeknefs, and forms it to a

Voice, Tone, or ExprelTion, according to the Powers. 6. And what is conceived or

formed is the vital Sound, or diftincb Underftanding [or the articulate Knowledge of all

Sounds, Voices, Powers, Colours, and Virtues in Nature and Creature.]

18. This is now the manifefled JVord, which in itfelf is only One Power, wherein all

Powers are contained. But thus it manifefts itfelf through the Eternal and Temporal
Nature, and puts forth itfelf in Forms, for its Expreffion ; for the formed Word has

the like Might in it as to re-produce its Likenefs, viz. fuch a Being as the Birth of the

Spirit is.

19. In the Light of God, which is called the Kingdom of Heaven, the Sound is wholly

foff, pleafant, lovely, pure, and thin ; yea as a Stillnefs in reference to our outward
grofs Shrillnefs in our pronouncing, fpeaking, founding, finging, and chanting -, as if

the Mind did play and melodize in a Kingdom of Joy withm itfelf, and did hear in a mod
intire inward Manner fuch a fweet, pleafing Melody and Tune, and yet outwardly did

neither hear or underftand it : For in the Effence of the Light all h fuhtile, in Manner
as the Thoughts play and make mutual Melody in one another. And yet there is a real,

intelligible, diftindt Sound and Speech ufed and heard by the Angels in the Kingdom of
Glory; but according to their World's Property. For where the Sound is grofs, harfli,

and ßjrill, there it is ftrong in the dark ImprefTion -, and there the l^ire is vehement and
turning ; as we Men after the Fall of Adam have (o awakened and enkindled the Fire of
the dark World in our Fital EJfetice, that our vital Sound is grofs, and Beaß-like, refem-

bling the Al^yfs. And the like is to be underftood of the Sound in the Darknefs ; for as

the Generation of the Word is, in its Manifeftation in the Light, in the holy Fewer, fo

alfo in the Darknefs, but altogether rigorous, harfli, hard, and grofs. That which gives

a pleafing Sound, and lovely Tune in the Light, that makes in the Darknefs a dull,

harfh, hideous 'SoKe, void of any true Sound : And this proceeds from the Eflence of the

aftringent, hard, compunflive, anxious Generation, viz. from the Original of the Cold-

nefs, or cold Fire's Source.

The
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The Sixth Chapter.

Of the EJfence of Corporality,

The Seventh Form of Nature.

3) Luna a7id ^ Saturnus.

Beginning -"End.

I. ?*')'5^<*}>C^**^ E acknowledge that God in his own Eflence, is no EJfence, but only

^)k )^ ^^ the alone Power or the ' Underftanding to the Effence, viz. an un- ' Or Origi-

^ l*"'*'"*sw'*^
fearchable Eternal Will, wherein all Things are couched \ and the "^'*

'w'^llt.^jBl^**' lame is ALL, and yet is only ONE, but yet defires to manifeft

^w w j&^ itfelf, and introduce itfelf into a fpiritual Eflence, which is ef-

V(Lyi9<f*3»6s^^ ^^^^'^ i" ^^^ Power of the Light, through the Fire in the

Love-defire.

a. But yet the true divine Eflence (underftand Eflence, and not the Spirit of God) is

nothing elfe but the Underfl;anding manifefl:ed, or the Formation of the Powers ; and it

confifts in the Defire, that is, in the Love-defire, where one Power does experimentally-änd

knowingly tafte, fmell, feel, fee, and hear another, in the EJfence and Source of the Pro-

perty ; whence the great ardent longing Defire arifes. In thefe Properties the manifefted

God is underftood, as in a fiery Flame of Love-defire, wherein there is a mere pleafing

Tafte, fweet-breathing Smell, ravifliing Melody, lovely and delightful Seeing, fmiling

and friendly Afped, a gracious Delight, Pleafure, or Feeling: And yet it is only ^fpi-

ritual Eflence, where the Powers only (which have introduced themfelves through the Im-

prejfwn into Property, and manifefted themfelves through the Fire in the Light) do mu-
tually, as in a Love-play, wreßle with, and in one another, like a pleafant Song, or preg-

nant Harmony, or Kingdom of Joy. This is now the Spiritual EflTence of God mani-

fefted ;
[and] how the powerful All-ejfential IVord does manifeft itfelf in its own peculiar

Generation, wherein the melodious Play of the divine Wifdom is underftood.

3. But ifwe would fpeak of the heavenly or divine EJfentiality, wherein the divine Powers

introduce themfelves again into P'ormations more externally, then we muft fay, that the

Powers of the formed and manifefted Word do again, in their Love-defire, introduce

themfelves into an external Eßence, according to the Property of all the Powers -, wherein

they, as in a Manfion, may adt their Love-play, and fo have fomewhat wherewith and

wherein mutually to play and melodize one with another, in their wreftling Sport of

Love ; and this is thus to be underftood.

4. As a Mineral Power lies in the Earth, and is enkindled by the Sun, whereby it be-

gins to ftir and fpring, and becomes defirous of the Powers of the Sun, and attrads them

into it ; but in this longing Defire it amafles itfelf and forms itfelfto a Body, viz. a Root,

or the like ; from which Root, there grows forth in this hungry Defire fuch a Body, or

Herb, as the firft Power was ; thus likewife the manifefted Fowersof God form themfelves

into an external Degree-, viz. into an Eflence, or Corporality; to fpeak in reference

to the Spirit ; whereas we muft only underftand a Spiritual Eflence, but yet Corporeal

or Efl"ential, in reference to the Spirit of the Powers ; as the Water is a /^;(^cr Subftance

Vol. III. E
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than the Air; for the Air penetrates the Water. The like is to be underftood con-
cerning the divine Powers anc! Effcnce.

5. The Powers ftand manit'cit in an oily Property -, but the oily is manifeft in a watery

Property; therefore the Efience of the divine Powers confifts in a Spiritual Water, viz.

in the ho'y Element, whence this World with the four Elements (as a Degree more external)

was brought forth and created into a Subjlantial Form.
6. And in this holy Element, or Spiritual Water, we underhand holy Paradife, in

which the manifefted Powers of God work ; which holy Element in the Beginning of this

outward World did penetrate, and Pi/Z/.v/^!/^ through the four Elements; in which Power
there grev/ fuch Fruit, wherein the Vanity of the Wrath was not manifeft; which Man
negligently loß , fo that the lively Bii -dings of the holy Element through the four Ele-

ments and the Earth ccal'cd : For the Curfe of Vanity was manifeft, and did effedually

work and fpring forth out of the Earth.

7. Thus by the /eventb Form of the Eternal Nature we underftand the Eternal King-

dom oi Heaven, wherein the Power of God is efiential ; which Eflence is tindtured by the

Lurtre and Power of the Fire and Light ; for the Luftre of the Spiritual Fire and Light,

is the Working-Life in the Spiritual Water, viz. in the holy Element ; for this Water
(being the amalled or congealed Eficnce of the divine Powers) is moving. But yet ic

is as an Eflence void of Underftanding in reference to the divine Powers ; for k is a

Degree more external, as every Subftance or Body is inferior to the Spirit. The eily

EJfence IS the Spirit of the Water, viz. of the watery Spirit, and the manifefted Powers of

God are the Spirit of the Oil or oily Spirit ; and the Eternal Underßanding of the TFord

is the Beginning of the manifefted Powers ; and one Degree goes forth muaially from
' Or Beings ; another ; and all ' EJfence is nothing elfe but the manifefted God.

ii'iiive f \
^' W^^" ^^ confider what Kind of Life, IVIotion, and Dominion was bcfo-re the Times

cicaad Sub- of t'^iis outward World, in the Place of this World, and what Eternity is, then we find

ftanceis only that it was and is to Eternity, fuch a Life, Motion and Dominion, as is above-mentioned.
Gad reveal-

g_ 'YXxe outward World v/ith the four Elements and Stars is a Figure of the internal

rife>1ed God ^o^ers of the Spiritual World, and was exprefled or breathed forth by the Motion of

expreire'd. God (when he moved the internal Spiritual World) and amaffed by the divine Defire of

the inward Powers, and introduced into a creatural Being, both out of the internal fpiri-

tual dark World, and alfo out of the holy Light World.

10. This outward World is as a Smoak, or vaporous Steam of the Fire Spirit and Wa-
ter Spirit, breathed forth, both out of the holy, and then alfo out of the dark World ;

and therefore it is evil and good, and confifts in Love and Anger, and is only as a
Smoke or mifty Exhalation, in reference andrefpeifl to the ipiritual World ; and has again

introduced itfclf, with its Properties, into Forms of the Powers, to be & Pregnatrefs; as

is tobe fcen in the Stars, Elements and Creatures, and likewife in the growing Trees and

Elerbs. It makes in itfelf, with itsBirth, another Principle or Beginning ; for the Preg-

n.itrefs of Time is a. Model or Plat-form of the Eternal Pregnatrefs ; and Time couches in

Eternity ; and it is nothing elfe, but that the Eternity, in its wonderful Birth and Mani-
feftation in its Powers and Strength, does thus behold itfelf in a Form or Time.

1 1. And now as we acknowledge that in the ipiritual holy World there is an Effence^

viz. a comprehenfive Effence, which confifts in the Spiritual Sulphur, Mercurius, and

^al in an oily and v/atery Byf, wherein the divine Powers play, and work ; fo likewife

in the dark World there is fuch a Property, but altogether adverfe, odious, oppofite,

' Or of. fpiteful, envious, bitter, and compunctive : It has alfo Eflence ' according to its Beßre,

but altogether of a fell, raw, indigeftcd, watery Nature, wholly fliarp and harfh, hke
to the Property of the rough hard Stones or wild Earth ; of a cold and fcorching, dark

zmlßtry Property; all which is a Contrariety to Love ; that lb it might be known what
Love or Sorrow is.
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12. That the Fulnefs of Joy might know itfelf in itfelf, the keen 'Tartnefs of the

Source muft be a Caufe of the Joy, and the Darknefs a Manifeftation of the Light ; that

fo the Light might be manifeftly known, which could not be in the ONE.
13. But to anfwer the Reader's Defire briefly and fully concerning x\\e. feven Properties

of the Eternal Nature, which make three Principles, or Worlds, 1 will (out of Love for

the Sake of the Simple) once more let down the Forms in brief, as an " A, B, C, for his « An intio--

further Confideration and Meditation. dudion.

I. Form. Aß?'mge?jt ; Deßre,

14. Lo! the Deßre of the Eternal IFord, which is good, is the Beginning of the

Eternal Nature, and is the Congealing of the Eternal Nothing into Something ; it is the

Caufe of EJJences ; alfo of Cold and Heat -, fo likewife of the Water and Air , and the

Formation of the Powers j and a Caufe of the Tafte, a Mother of all Salts.

II. Form. Bitter ; Co7npu?iEiive,

1 5. The Motion of the Defire, wz. the AttraHion, is the other Form of Nature, a

Caufe of all Life and Stirring ; fo alfo of the 5^«/w, and Diftindlion.

III. Form. Anguißj ; Perception.

1 6. The Anguifli, wz. the Senfibility, is the third Form, a Caufe of the Mind,
wherein the Senfes are moved and aded.

IV. Fire ; Spirit ; Reafon \ Deßre.

1 7. The Fire is a Caufe of the true Spiritual Life, wherein the holy Powers of the

Free Luhet are deHvered from the aftringent, undigefted Roughnefs-, for the Fire in its

EfTence devours the dark Subftance of the Imprcffion, and works it forth out of itfelf,

out of the Light, into Spiritual Powers.

V. For7?j. Light ; Love.

18. The Holy Spiritual Love-defire, where the holy Will of God has exacuated itfelf in

the har(h hnpreffion, and manifeftcd itfelf througla the Fire with the Power of the Omnipo-

tence, that now brings itfelf forth through the Fire in the Light; and fo in the Powers \t

is introduced into Life and Motion, in the Defire -, and herein the Holy Generation, and

the Triumphant Kingdom of the great Love of God confift, and are manifeft.

VI. Forjn. Sound ; Voice ; Word.

19. The Sixth is the Sound of the divine Word proceeding from the divine Powers,

which is formed in the Love-defire, and introduced into a manifefi Word of all Powers -,

wherein the Manifeftation of the divine Kingdom of Joy, in the Free Luhet of God's Wif-
dority confifts.

E2
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VII. Form. Ejfe?jce ; Being ; ASiio7i.

20. The Seventh is theformgd Effence of the Powers, viz. a Manifeftation of the Powers

:

What the firft fix are in the Spirit, that the Seventh is in a coniprehenfible Effence^

as a Manfion and Houfe of all the reft, or as a Body of the Spirit, wherein the Spirit

works, and plays with itfelf ; alio it is a Food of the Fire, whence the Fire draws

EiTcnce for its Siiftenance, wherein it biirns -, and the Seventh is the Kingdom of the

divine Glory ; and the Seven are thus named or expreffed.

2 1 . ^he Out-Birth or Manifeßation is this

:

The Seven Spirits of God, or Powers of Nature ; as they ihew and manifeft themfelves in Love and Anger, both

Heavenly ajul Hcllilh Kingdom, and alfo in the Kingdom of this WorlJ.
in the

>
tn
n

I. Aftringent, Defire. a Hardnefs, Cold, Covetoufnefs.
^

I.

Cold, Hardnefs, Bone, Salt,

2. Attraflion or Compunftion of Senfe. ? Compundtion, Envy,
O.

Poifon, Life, Growth, Senfes,

Sulphur, Perception, Pain.3- Anguifl) or Mind, Enmity,

<
4- Fire or Spirit.

C Pride, Anger, 7

2 Love Fire. J W
Spirit, Keafon, Defire.

c
5' Light or Love-Defire.

\

* Meeknefs.

¥ 1

5^ Venus-Sport, Lifc's-Light.

6.
<
n 6. Sound or Underftandirg. 3 Divine Joy. 5* Speaking, Crying, Diftingui/Jiing.

u7-
Body or EiTence. Heaven.

i

o
3

Body, Wood, Store, Earth, Metal, Herb.

This was received from the Author in luch a Form by Abraham -otn Somer'vtidt.

22. Courteous Reader, underfland the Senfe right and well ; the Meaning is not to

be underftood fo, as \i \ht feven Properties were divided, and one were near by another,

or Iboner manifeft than another; all leven are but as one ; and none is the firft, fecond,

or lift ; for the laft is again the firft ; as the firft introduces itfelf into a Spiritual EfTcnce,

fo the laft into a Corporeal Effence ; the laft is the Body of the firft : We muft Jpeak thus

apart, to write it down and defcribeit to the Confideration of the Reader: They are alto-

gether only the Manifeftation of God, according to Love and Anger, Eternity and
'Time,

23. But this we are to obferve, that each Property is alfo eflential; and this Elfence is

jointly as one EfTence in the Kingdom of Heaven, and it is a Myfterium, whence heavenly

Plants fpring forth out of each Power's Property •, as thj Earth is 7i Myfleriian of all Trees
and Herbs, fo alfo of the Grafs and Worms; and the four Elements are a Myfierimn oi
all- Animals; and the Aflrum a Myfterium of all Operations in Animals and Vegetables.

24. Each Property is to itfelf effential, and has alio in its Efience the Effence of all

the other fix Forms, and makes the Efience of the other fix Forms alio efftruial in its

Effence ; as we fee in the Earth and Stones, efpecially in Metals, where oftentimes in one
Companion all feven Metals are couched together, and only one Property is principal,

which coagulates and captivates all the reft in itfelf; and always one is more manifeft than

.the reft, according as each Property has its powerful Predominance in a Thing : The like
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is alfo to be underftood in Vegetables ; where often in an Herb or Piece of Wood there is

an aftringent, four, harfli, bitter, anxious or fulphureous Property ; alfo a fiery, fweet

or lufcious, flafliy or watery Qiiality.

The Seventh Chapter.

Of the Holy Trinity, and Divine Efience.

i.F^^^^st'^lHE Eternal and Temporal Nature are efpecially underftood in the

^ ,*v*< ^ dark and Fire-World, viz. in the four firß Forms-, as, i. In the

^ ^ T % ^ aftringent Defire. 2. In the bitter Compundlion. 3. In the An-

fg & ' ^ Qj guifti, or Senfation. 4. In the Fire; where the Severation proceeds

J1
^^^^ forth in the enkindling [of the Fire] in the Flagrat. But the Powers

».^^^^^JH^ both in the internal and external World are all underftood in the

Light, or Love-fire, viz. in the Love-defire.

2. For their firft Ground is the Eternal Word, viz. the One, wherein all Things are

couched. The fecond Ground is the Free Lubet of the Word, viz. the Wtjdom.,

•wherein all the Colours of the only Power are manifeft in the Will of the Deity. The
third Ground is the Love-defire, wherein the Free Lubet, with its Colours and Virtues of

the Powers, has " exacuated itfelf through Nature, and introduced itfelf through the x sharpened.

Fire's Inflammation into a fpiritual Döww/mj ; which \Lubet\ difplays itfelf with the

Powers in the Light in an Eternal Kingdom of Joy.

3. The fourth Ground is the cily Spirit ; in that the Free Lubet amafies itfelf in the fiery

Love-defire in che Meeknefs, as in its own peculiar Form, and with it amafies the Luftre

and Efience of the Fire and Light, and introduces it into the firft Efience-, which Power

of the Fire and Light in the Meeknefs of the Free Lubet, in the oily Property, is the true

and holy TinEiure.

4. The fifth Ground is the watery Spirit, arifing from the Mortification in the Fire,

where the firft Spiritual ElTence in the aftringent, harfli, dark Defire wasconfumed in the

Fire. Now out of the Devouring of the Fire proceeds forth a Spiritual Efence, which is

the oily G-ound, and a ivatery EJfence from the Mortification, which deprives the Fire

Spirit of its Wrath, fo that it is not able to fet its wrathful Properties on Fire in the oily

Ground ; fo that the Fire muft burn through Death, and be only a Light : Elfe the oily

Ground would be enflawed. Thus the Fire in its Devouring muft beget the Water, viz,

its Death, and yet muft again have it for its Life ; ei:e neither the Fire nor the Light could

fnhßß. And thus there is an Eternal Generation, devouring, receiving, and again con-

fuming ; and yet alfo it is thus an Eternal Giving, and has no Beginning nor t nd.

5. Thus we now underftand what God and his Efience is ; We Chrlftians fay, thas

God is threefold, but only one in Fßfence : But that we generally fay and hold that God is

threefold in Perfon, the faifle is very wrongly apprehended and underftood by the

Ignorant, yea by a great Part of the Learned : For God is no Peifon but only in Chriß ;

but he is the eternal begetting Power, and the Kingdom with all Beings ; all Things
receive their Original /row hini,

6. But that we fay of God, he is Fßther, Son, and holy Spint, that is very rightlv

faid ; only we muft explain it. elfe the un-illuminated Mind apprehends it not. The
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Father is firft the Will of the Abyjs ; he is without all Nature or Beginnings; the V/tll

to fomething, which conceives itfelf into nLubet to its own Manifeftation.

7. And the Lubet is the conceived Power of the Will, or of the Father ; and it is his

Son, Heart, and Seat ; the firft Eternal Beginning in the Will: And he is therefore

called a Son, becaufe he receives an Eternal Beginning in the AVill, with the Will's own
Conception.

8. Now the Will fpeaks forth itfelf by the Conception out of itfelf, as a Spiration, or

Manifeftation ; and this Egnfs from the Will in the Speaking or Spiration is the Spirit of
the Deity, or the third Perlon, as the Ancients have called it.

9. And that which is ipirated, or fpoken forth, is the Wifdom, viz, the Power of
the Colours, and the Virtue of the Will, which it eternally conceives to a Life's-center,

or Heart for its Habitation, and doth again eternally fpeak it forth out of the Concep-
tion, as from its own eternal Form, and yet eternally conceives [or comprehends] ic for

his Heart's Center.

10. Thus the Co«c5/>//i9« of the Will, viz. of the Father, is from Eternity to Eternity,

which conceives his Speaking Word from Eternity, and fpeaks it forth from Eternity to

Eternity : The Speaking is the Mouth of the Will's Manifeftation : And the Egrefs

from the Speaking or Generation is the Spirit of the formed W^ord : And that which

is Ipoken forth is the Power, Colours, and Virtue of the Deity, viz. the IVifdom.

11. Here we cannot fay with any Ground, that God is three Perfons ; but he is

threefoldin his Eternal Generation -, he begetteth himfelf in Trinity ; and yet there is but

only one Effence and Generation to be underftood in this Eternal Generation, neither Fa-
ther, Son, nor Spirit, but the only Eternal Life, or Good.

12. The Trinity is firft rightly underftood in his Eternal Manifeftation; where he
manifefts himfelf through the Eternal Nature, through the Fire in the Light.

13. Where we underftand three Properties in one only Effence, viz. the Father with

the Fire-ivorld ; and the Son with the Love-defire in the Light, viz. with the Light-

world, or with the great Meeknefs in the Fire ; and the holy Spirit with the moving
Life in the 'TinSture, in the oily and watery Life and Dominion ; who is manifeft in the

Fire and Light, viz. according to the Property of the Free Lubet, that is, the Divine

Property, he is manifeft in a great fiery Flame of Light, and Love% and then, accord-

ing to the Property of the dark Fire-world, in a wrathful, painful, fourcive Property.

And yet he is the only one ; in the Light he is the Love-fire Flame ; and in the en-

kindled Fire in Nature he is a confuming Fire, according to which God is called *a

Ccnfuming Fire ; and in the dark v/rathful Source he is an ajtgry zealous Avenger, in

which Property the Spirits of the dark World confift.

14. The Father is only called an holy God in the Son, that is, in the Power of the

Light, in the divine Kingdom of Joy, viz. m the grezt Meeknefs and Love ; for that is

his proper Manifeftation, wherein he is called God. In the Fire he is called an angry

God; but in the Light, or Love-fk-e, he is called the holy God; and in the dark

Nature he is not called God.

1
5.' We muft make Diftindion ; each World has its Principle and Dominion. Indeed

All is from one Eternal Original, but it feverizes itfelf into a twofold Source ; a Simili-

tude whereof we have in the Fire, and Light; where the Fire is painful and confuming^

and the Light meek and giving; and yer the one were a Nothing without the other.

16. The Fire receives its Original in Nature, but the Light has its Original from the

Free Lubet, viz. from the Poivers of the Deity. The Will of God does therefore intro-

duce itfelf into a Fire, that he might manifeft the Light and the Powers, and introduce

them into EJfence.

,17. Although I have wrote here of the Forms of Nature (underftand the Eternal
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Nature) yet it mnft not be underftood as if the Deity were circumfcribed, or limited.

His Wifdom and Power in divine Property are without Limit or iVIeafure, innumerable,

infinite, and unfpeakable. I write only of the Properties, how God has manifcfted him-

felf through the internal and external Nature, which are the chiefeß Forms of his Mani-
feftation.

18. Thefe feven Properties are to be found in all things \ and he is void of Undcr-
ftanding that denies it. Thele feven Properties make, in the internal World, the holy

Element, viz. the holy natural Life and Motion. But this only Element fepcrates itfelf

in this external World, into four manifeft Properties, viz. into four Elements ; and yet

it is but one only, but divides UM( into four Head-fprings, viz. into Eire, Air, Water,
and Earth.

19. From the Fire arifes the Air-, and from the Air the Water •, and from the Water
the Earth, or a Subftance v.'hich is earthly. And they are only the Manifeflrtion of the

one eternal Element, and are, in '' refpeft to the internal, as an enkindled Smoke, or va- '' Or before,

porous Steam. So alfo the whole ^ Aßruni is nothing elfe but Powers breathed forth from z OrConftel-
the inward, fiery, dark, and light World, from the Great Alind of Divine Manifeßation, lations.

and is only a formed Model or Platform, wherein the Great Mind of Divine Manifefta-

lion beholds itfelf in a Time, and plays with itfelf.

The Eighth Chapter.

Of the C?'eatio?i of Angels .^ afid their Domi?tio?u

i.jtriK^ )tS"^H E Creation of Angels had a Beginning, but the Pozvers out of which
Ihl ^^ Jt)( they are created never had any Beginning, but were concomitant in the

Q^ T ^ Birth of the Eternal Beginning ; not that ^ they are the holy Trinity, or a Viz. the

«f M- Ta^-3« in the fame, but they were conceived of theDefire of divine Manifefta- Powers.

Itfe-jd k.Ji(
'''^" '^^^ of the eternal, dark, fiery and light Nature; out of the inani'

feßed Wordy and introduced into creaturely Forms and Shapes.
2. God who is a Spirit has, by and through his Manifeftation, introduced himfelf into

dißinEl Spirits, which are the Voices of his eternal pregnant Harmony in the manifefted
Word of his great Kingdom of Joy -, they are God's Inftrument, in which the Spirit of
God melodizes in his Kingdom of Joy ; they are the Flames of Fire and Light, but in a
living, underftanding Dominion.

3. For the Powers of the Deity are in them, in like manner as they are in Men, as
St. John lays, ^ The Life of Men was in the Word ; fo alfo the J-.ife of the Angels was in " Ch. i.

the Word from Eternity : For it is written, ' In the Refurreiiion they (Men) are as the • Matth. zt.
Angels of God in Heaven. 30.

4. And as we underftand principal Forms in the divine Manifeftation through the
Eternal Nature, fo likewife v^e are to Mndcr'^md ylrchangels, or Angelical Principalities,

with many Legions-, but efpecially in three Hierarchies, according to the Property of the
holy Trinity, and alio the three Principles, as cannot be denied.

5. As, 1. Une Hierarchy is to be underftood according to the dark World with the
Kingdom of Lucifer, who has plunged himfelf thereinto j and the other is underftood
with the light, fiery, and dark World ; and the third is underftood with the Myßery of
the outward World, wherewith the internal has made itfelf .manifeft.

3
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.' 6. Each HzVra/'f^y has its princely Dominion and Order, viz. they in the ^d>i' World,
in God's Wrath ; and thofe in the holy World in God's Love ; and they which are in' the

outijuard World, in God's great Wonders, both according to Love and Anger.

7. They which are in the dark World bear the Name (or the Nimesj of the great

Anger of God, according to the Properties of the Eternal Nature in the \^'rath ; and
they which are in the Light bear the Names of the holy God, wz. of the divine Powers ;

and they which are in the Creation of the Wonders of the outward World, bear the

Names of the manifeßed Powers of the outward World, viz. of the Planets, Stars, and
four Elements.

8. They which are in the dark World, domineer in the Nature of the manifefted

Wrath, viz. in the Properties of God's Anger, and have their princely Dominions
therein ; and they which are in the holy World rule in the Powers of the triuint)hant

World, viz. in the great holy Kingdom of Joy, in tlie JVonders of the holy Wifdom

;

and they which are in the outward V/orld reign over the Power'? of the Stars, and four
Elements, and have alfo their princely Dominion over the World, and their Kingdoms
and Principalities, for Defence againft the Deftroyer in the Wrath.

9. Each Country has its princely y^«^f/-Pro/£^or, with its Legons ; alfo there are

Angels over the four Elements, over the Fire, and over the Air, over the Water, and
over the Earth ; and they are altogether only miniflring Spirits of the Great i iod, fent forth

for the Service of thofe vohich floall obtain Salvation ; as it is written. The Angel of the Lord
encamps about them that fear him. They are the Officers and Servants of God in his

Dominion, who are aftive and full of Motion.

10. For God never moves himfelf but only in himfelf. But feeing his Manifeftation

of the eternal and external Nature is in Combat ; thereupon the Spirits of the dark
World are againft the Spirits of the holy World, but efpecially againft Man, who is

manifeft both in Good and Evil. God has fet the one againft the other, that hi^ Glory

might be manifeft both in his Love and in his Anger.

1 1. For as we Men have Dominions upon the Earth; fo hkewife the fuperior Hofts
•' Or flarry under the ' Aftrum have their Dominions -, fo alfo the oily Spirits in the Element Air

;

S^)'- the whole Deep between the Stars and the Earth is inhabited, and not void and empty.

Each Dominion has its own Principle : Which feems fomewhat ridiculous to us Men,
becaufe we fee them not with our Eyes ; not confidering that our Eyes are not of their

Eflence and Property, fo that we are neither able to fee nor perceive them j for we live

not in their Principle, therefore we cannot fee them.

12. As in the Divine Manifeftation of the Divine Powers one Degree proceeds in order

forth from another, even to the moft external Manifeftation, the like alfo is to be under-

ftood of the Angels or Spirits: They are not all holy which dwell in the Elements; for as

the Wrath of the Eternal Nature is manifeft in the dark World, fo likewife in the

outward World, in its Property.
• Having a j j. Alio the Spirits of the external World are not all eternal, but fome are only ' in-

^^f '"*"f'"j
choative, which take their Original naturally in the Spirit of the external World, and

tem-oral.
'

P^^^ away through Nature, and only their Shadow remains, as of all oihev Beaßs upon the

Earth.

14. Whatfoever reaches not the holy Element and the eternal Fire-world, that is void

of an eternal Life -, for it arifes out of Time : And that which proceeds out of Time, is

' Eternal Be- confumed and eaten up of Ti?ne ; except it has an ' Eternal in its Temporal ; that the
jng, Efience, Eternal upholds the Temporal.
Property,

j ^ p^. j-f^^ Eternal dwells not in Time ; and although it be cloathed with the Eflence

Principle. ^^ Time, yet the Eternal dwells in the Eternal in itfelf, and the Temporal in the Tem-
poral ; as it is to be underftood with the Soul and Body of Man ; where the Soul is from

the
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the Eternal, and the external Body from Time ; and yet there is an Eternal in the

Temporal Body, which verily difappcared in Adam as to the Eternal Light, which muft

be born again through Chriil.
'

^

16. And we are not to underftand, that the holy Angels dwell only above the Stars

without the Place of this World, as Realon, which underftands nothing of God, fancies;

indeed they dwell without the Dominion and Source of this World, but in the Ph.ce of

this JVorld, although there is no Place in the Eternity ; the Place of this World, and alio

the Place without this World, is all one to them.

17. For the Beginning of the Source, viz. oi i\\Q fair Elements, together with the

^ Jflrum, make only one Place -, there is no Place in the Internal, but AH wholly entire ; s Or Plane-

whatfoevcr is above the torj without this World, that is likewife internally without the tary Orb.

four Elements in the Place of this World ; elfe God were divided.

18. l^he Angelical World is in the Place of this World internally ; and this fame World's

Abyfs is the great Darknefs, where the Devils have their Dominion ; which alio is not

confined or fhut up in any Place ; for the Eternity is alfo their Plact\ where there is no

Byfs ; only the Eflence and Property of their World is the Byfs of their Habitation ; as

the four Elements are the Habitation of our external Hutna?iity. They have alfo in the

Darknefs an Element, according to the dark World's Property, elfe God were divided in

his Wrath ; for wherever I can fay, here is God in his Love, even there I can alfo fay,

that God is in his Anger, only a Principle fevers it.

19. Like as we Men fee not the Angels and Devils with our Eyes; and yet they arc

about us, and among us. The Reafon is, becaufe they dwell not in the Source and
Dominion of our World ; neither have they the Property of the external World on them

;

but each Spirit is cloathed with his own World's Property wherein it dwells.

20. The Beginning ofeach World's Source is that Limit which divides one World from
the View and übfervation of the other ; for the Devils are a Nothing in the heavenly

Source, for they have not its Source in them ; and although they have it, yet it is to them
as if it were Qiut up in Death ; like as an Iron that is red hot ; fo long as the Fire

pierces it, it is Fire ; and when the Fire goes out, it is a dark Iron : The like is to be
underftood concerning the Spirits.

21. So likewife the Angels are a Nothing in the Darknefs ; they are verily in it, but
they neither fee nor feel it ; that which is a Pain to the Devils, that fame is a joy to the

Angels in their Source ; and fo, what is pleqfing and delightful to the Devils, that the

Angels cannot endure ; there is a great Gulf between them, that is, a whole Birth.

22. For what elfe is able to fever the Light from the Darknefs, but only a Birth of
Sight, or Light :

" The Light dwells in the Darknefs, and the Darknefs comprehends it not. ''John i.

As the external Sun-fhine dwells and fhines in the Darknefs of this World, and the

Darknefs comprehends it not ; but when the Light of the Sun withdraws, then the

Darknefs is manifeft : Here is no other Gulf between them, but only a Birth.

23. Thus we are likewife to conceive of the Eternal Light of God, and the Eternal
Darknefs of God's Anger. There is but one only Ground of All ; and that is the Mani-
fefted God : But it is fevered into divers Principles and Properties ; for the Scripture

fays, that the Holy is unto Cod a good Savour to Life -, underftand to the holy divine Life,

viz. in the Power of the Light -, and the TFicked is unto God a good Savour to Death, that

is, in his Wrath, viz. in the Eflence, Source, and Dominion of the dark World. 'InL'W tK
24. For the God of the holy World, and the God of the dark World, are not two Plagues, .ind

Gods ; there is but one only God. He himfelf is the whole Being ; he is ' Evil and Hell-Tor-

Good ; Heaven and Hell ; Light and Darknefs ; Eternity and Time ; Beginning and ^^}-
End : Where his Love is hid in any ^ Thing, there his Anger is manifcfl. In many a

{•en"e"^'r<;ub-
Thing Love and Anger are in equal Meafure and Weight ; as is to b« underftood in this fiance,

outward World's Eflence.

Vol. III. F
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25. But now he is cnly called a God, according to his Light in his Love, and not

nccording to the Darknefs, alfo not according to this outward World : Although he
himlelf be ALL, yet we muft conlider the Degrees, how one Thing mutually proceeds-

tVom another: For I can neither fay of Heaven, nor of Darknefs, or of this outward
World, that they are God ; none of them are God ; but the exprefled and formed Word

'

of God ; a Mirror of the Spirit which is called God ; wherewith the Spirit manifcfts-

itfelf, and plays in its Luhet to itfelf with this Manifeftation as with its own Eflence,-

which it has made -, and yet the EfTence is not fet afunder from the Spirit of God-, and-

yet alfo the EJfence comprehends not the Deity.

26. As Body and Soul are one, and yet the one is not the other ; or as the Fire and
theWater, or the Air and the Earth, are from one Original, and yet they are particularly

diflinol, but yet they are mutually bound to each other -, and the one were a Nothino-.

without the other; thus we are to conceive and confider likewife of the Divine Ellence,

and alfo of the Divine Power.

27. The Power in the Light is God^s Love-fire, and the Pov/er in the Darknefs is the
Fire of God's Anger, and yet it is but cue only Fire^ but divided into tivo Principles,

that the one might be manifcfl: in the other ; for the Flame of Anger is the Manifeftation

of the great Love, and in the Darknefs the Light is made known, eHe it were not mani-
feft to itfelf.

28. Thus we are to underftand that the Evil and Good Au^ch dwell near one another,

and yet there is the greateft immenfe Diftance [ between them :] For the Heaven is in Hell,

and the Hell is in Heaven, and yet the one is not manifeft to the- other ; and although the;

Devil Ihould go many Millions of Miles, defiring to enter into Heaven, and to fee it, yet

he would be ftill in Hell, and not fee it ; alfo the Angels fee not the Darknefs, for their

Sight is mere Light of divine Power ; and the Devil's Sight is m.ere Darknefs of God's
Anger, The like is alfo to be underftood of the Saints, and again of the Wicked : Therefore

in that we in Jdam have loft the Divine Sight, in which Jdam faw by the Divine Power,
Chriß fays, i'ou muß be horn again, elfi you cannot fee the Kingdom of God.

29. In. the Fire-fpirit we are to underftand the angelical Creation ; where the Will of

tlie Abyfs introduces itfelf into Ryfs, and mimifefts the Eternal Speaking Word or Life with

the fiery Birth, viz. with thefrfl Principle, where the fpiritual Dominion is manifeft by

the Fire-birth. In this fpiritual Fire, all Angels take their Original, viz. out of thtj

Forms to the Fire-fource ; for no Creature can be created out of the Fire, for it is no

Effence : But out of the Properties to the Fire a Creature may be apprehended in the

Defire, viz. in the Vcrbum Fiat, and introduced into a creaturely Form and Property.

30. And therefore there are many, and divers /tr/5 of Angels ; aho in many diftindl

Oßces : And as there are three Forms to the Fire-fource, fo there are alio three Hierar-

chies, and therein their Princely Dominions ; and likewife three Worlds in one another as

one, which make three Principles or Beginnings. For each Property of the Eternal

Nature has its Degrees ; for they explicate and mutually unfold themfelves in the Fire-

blaze, and out of thofe Degrees the different DißinBicn of Spirits is created.

31. And we are to underftand nothing elfe by the Creation of the Angels, and of all

other Spirits, but that the Ahß'al God has introduced himfclf into his manifefted Pro-

perties, and out of thcfe Properties into living Creatures ; by which he polfeftes the De-
grees, and therewith plnys in the Properties. They are his Strings in the All-Eßentid

Speaking, and are all of them tuned for the great Harmony of his Eternal Speaking

JFord; fo that in all Degrees and Properties the Voice of the unfearchable God is mi*^

nifeft and made known ; they arc all createdfor the Praife of Cod.

32. For all whatibever has Life, liveth in the Speaking \<lo\A ; the Angels in the

Eternal Speaking ; and the Temporal Spirits in the Ilc-exprelLon or Echoing forth of
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the Formings of Time, ont of the Sound, or Breath of 'Time, and the Angels out of the"

Sound of Eternity, viz. out of the Voice oftlie manifefted Word of God.

33. And therefore they bear the Names of thefeveral Degrees in the manifefted Voice

of God ; and one Degree is more holy in the Power than another. Therefore the An-
gels alfo in their Choirs are differenced in the Power of the Divine Might; and one has.

a more holy Funilion to difcharge than another i an Example whereof we have by the:

Priefls in the Old 'Teflament in their Ordinances, which were inftituted after an angelical

Manner.

34. Although it was earthly, yet there was even fuch an angelical Underftanding

and Meaning couched therein •, which God did reprefent upon Jefiis which was to come
into the humane f^perty, and fo alluded with Ifrael in the Type at the Eternal which

was to come, which Jefus out of Jehova reftored, and introduced into the humane Pro-

perty ; ''fihch xht earthly Reafon has neither apprehended, or underftood. But feeing

the i ime is ' born, and the Beginning has again found the End, it (lull be manifeft, for ' Manifeft.'

a Witnefs unto all Natiens, to fliew the Spirit of fVonders.

The Ninth Chapter.

Of the Fall of Lucifer, ivith his Legmis.

l.^)?(^)^)^?^¥LTHOUGH Self-reafon might here cavil at us, and fay we were

^ ^*XfX%t* w ^^^ ^^' ^h^" ^''''S '^^^ done, yet we fay that we in a magical Manner^

Q %% A
** $ according to the Right of Eternity, were really there, and faw this ;

)^n A jtM
4.^. but not I, who am I, have feen it ; for I was not ßj yet a Creature ;

i5 ^'tliitl* ^ but we have feen it in the Effence of the Soul which God breathed

^^)'K^)K^)^ into Jdam.
2. Now then, if God dwells in this fame EfTence, and has from all

Eternity dwelt therein, and manifefts himfelf in his own Mirror, and looks back through

the Effcnce of the Soul into the Beginning of all Beings, what then has Reafon to do, to

taunt and cavil at me about that wherein itfelf is blind ? I mull warn Reafon, that it

would once behold itfelf in the " Looking-glafs of the Underftanding, and confider what °> Mirror...

i/felf\s, and leave ofi from the Building of mad Babel; it will be time.

3. The Fall of Lucifer came not to pafs from God's Purpofe or Appointment -, indeed

ix was known in the Wrath of God, according to the Property of the dark World, how
it could or v/ould come to pafs , but in God's Holinefs, viz. in the Light, there was no
fuch D^'^rf manifeft in any fuch Property-, otherwife the holy God muft have a devilifli

or hellilh wrathful Defire in his Love ; v/hich is nothing lb, but in the Center of the

Eternal Nature, viz. in the Forms to Fire, there is verily fuch a Property in the dark
Impreffion.

4. Every good Angel has the Center in him, and is manifeft in a creaturely Property

in one Degree or other in the Center; what Property is " greateft in the Creature, ac- " Chiefcft,

cording to that it has its Office and Dominion. mSifror*
5. Yet the Angels, which were created out of the Degrees of the Center, were manifeft,

F2
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created /ö/- and to the Light ; the Light was manifeft in All-., and they had Free Will

from the manifcfted Will of God's Will.

6. Lucifer had ftill been an Angel, if his own Will had not introduced him into the

Fire's Might, defiring to domineer in the ftrong Fiery-might, above and in all Things,

as an ablbkite fole God in Darknefs and Light-, had he but continued in the Harmony

wherein God had created him ; [for what would have caft him ont of the Light ?]

7. Now Reafon fays. He could not. Then tell me, Who compelled him } Was he

not the mod glorious Prince in Heaven ? Had he introduced his Will into the Divine
• In his own Meekiiefs, then he could [have been able to ftand ;] but if he ° would not, then he could
Will, which

fjQj . ^Q^ |-ji5 Q^i^ Defire went into the Center ; he would himfelf be God ; he entered

Eternal wnf ^ith his Will into Self; and in Self is the Ctnter of Nature, viz. thofe Properties

was both the wherein his Will would be Lord and Mailer in the Houfe.
Poffibility 8. But God created him for his Harmony, to play with his Love-fpirit in him, as
and Ability. ypQ^ ([^g mufical Inftrument of his manifcfted and formed Word ; and this the Mf-

will would not.

9. Now fays Reafon, How came it, that he would not ? Did not he know the Judg-
ment of God and the Fall ? yes, he knew it well enough ; but he had no fsnßble Per-

p Or notional f£'/»/ic« of the Fall, but only as a bare ^ Knowledge ; the ^^yy Lubet which was potent
Theory in \^ him urged him on ; for it would fain be manifeft in the Hflence of the Wrath, viz.

'']-\^^!J"? in the Root of Fire; the Darknefs alfo eagerly defired to be creaturely, which drew Lu-
of his Mind. .- . ^ -,

'
. , t-.

° n - • j j j l- „ c
s Outwardly, i^ifc., US Craft s-mafter, \n the great Potency of tire; mdeed it drew him not ^ from

without, but in the Property and Will of his own fiery and dark Eflcnce : The Original

of the Fall was within the Creature, and not witbotit the Creature; and fo it was in

Jdam alfo : Self-will was the Beginning of Pride.

10. Thou afkeft. What was that which did caufe it in himfelf.? Anfwer : His great

Beauty and Glory ; becaufe the Will beheld what itfelf was in the fery Mirror ; this

luftrous Glance moved and affe<5ted him, fo that he eagerly reached after the Proper-

ties of the Center, which immediately began cfFe£tu:illy to work. For the aftringenr,

auftere Defire, viz. the firft Form or Property, imprefled itfelf, and awakened the

Compundion, and the anxious Dcfire : I'hus this beautiful Star overfhadowed its Light,

and made its Eflence wholly aflringent, rigorous and harlli, and its Meeknefs and true

angelical Property was turned into an Eflence 'ivholly aultere, harfh, rigorous and dark ;

and then this bright Alcrning Star was undone ; and as he did, fo did his Legions :

And this was his Fall.

1 1. He fiiould have been wholly refigned in the holy Power of God, and have heard

what the Lord would fpeak and play by his own Spirit in him ; this Self-z'jill would not

do ; and therefore he muft now play in the Dark ; yea his Will is yet oppofite, although

now after the Fall he camiot -ii-ill [viz. to refign to the divine Will of the Light.] For his

Meeknefs, whence the Love-will arifes, is fhut up and entered again into a Notbiftg;

viz. it is retired into its own Original.

12. Now the Creature ftill remains, but wholly cut of the Center, viz. out of the

Eternal Nature : The Frc-e Lubet of God's Wifdom is departed from him, that is, it has

hid Itfelf in itfelf, and lets the wrathful Fire-will ftand ; as happened to Adam alfo, when

he imagined after Evil and Good, then the Free Lubet of the holy World's EJfence difap-

peared in his Eflence.

1 3. This was the very Death, of which God told him, that if he did eat of the Tree of

the Knowledge of Good and Evil, he Jhoiild die the very fame Day : Thus it was in Lucifer,

he died to the holy divine World, and arofe to the wrathful World of God's Anger.

14. Thou fayeft. Why did not God uphold him, and draw him from the tvil Incli-

nation ? I pray tell me wherewith. Should he have poured in more Love and Meeknefs
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into this Fire-fource? Then had his ftately Light been more manifeft in him, and the

' Lookirio-'glafs of his own Knowledge had been the greater^ and his own fiery Self-will Mirror.

the fironger : I pray, was not his high Light and his own Self-knowledge the Caufe of

his Fall ?
-

, , ^ , „
15. Should he then have drawn him with Rebuke? Was it not his Purpofe beforehand

to r«/^ the magical Ground as an Artift ? His Aim and Endeavour was for the Art, that

he would play with the Center of the 'Tranfmutation of the Properties, and would be and

do all whatfoever he alone pleafed. Had he not known this, he had ftill remained an

Angel in Humility.

16. Therefore the Children of Darknefs, and the Children of this World alfo, are wifer

than the Children of the Light, as the Scripture fays. Thou afkeft, why ? They have the

magical Root of the Original of Eflences manifeft in them ; and this was even the Defirc

oi Jdam. However, the Devil perfuaded them i\iä.tthey fjoidd be wifer, their Eyes ß:}ould

be opened, and they fhov.ld be as Godhimfelf.

17. This Folly caufed King Lucifer to afpire, defiring to be an Artift, and abfolute

Lord, like the Creator. The Water of Meeknefs had been good for his Fiie-wilU but

he would have none of that : Hence it is, that the Children of God muft be the moß

plain, fincere, and fmple-, as Efaias prophefied of Chrift, who is fo fimple as my Servant,

the righteous one, who turnetb many unto Righteoufnefs ? viz. ' upon the Way of Humility. = Or to»

18. All Angels live in Humility, and arerefigned to the Spirit of God, and are in the

Eternal ^/iM)^/«^ Word of God, as a well-tuned, pure-founding Inftrument, in the Har-

mony of the Kingdom of Heaven •, of which the Holy Spirit is chief Mafter and Ruler.

19. But the Devil has forged to himfelf a ftrange Fool's-play, where he can adl his

Deceptions with his feveral Interludes, and Difguifes, and demean himfelf like an apißj

Fool, and transform himfelf into monftrous, ftrange, and hideous Shapes and Figures,

and mock at the Image of angelical Simplicity and Obedience. And this was his Aim and

Intent, for which he departed from the Harmony of the angelical Choirs : For the Scrip-

ture fays, that he was a Murlherer and Lyar from the Beginning ; his juggling Feats and

Fiftions are mere ftrange F'igures and Lies, which God never formed in him, but he

brings them to F.orms and Shapes in himfelf j and feeing that they are contrary to his

Creation, they are Lies and Abominations.

20. He was an Angel, and has belied his angelical Form, and Obedience, and is

entered into the Abomination of Fidlions, Lies, and Mockeries ; he has awakened the

envious, hateful Forms, and Properties of the dark World in his Center, whence Wrath
and Iniquity fpring : Fie fate in heavenly Pomp and Glory, and introduced his hateful

Defire, and malicious Will, into the bftence, viz. into the Water- Iburce, and caft forth

his Streams of Enmity and Malignity.

2T. Flis Properties were as the venomous Stings of Serpents, which he put forth out

of himfelf: When the Love of God was withdrawn from him, he figured his Image
according to the Property of the wrathful Forms, (wherein there are alfo evil Beafts, and
Worms in the ferpentine Shape) and infeftcd, or awakened the Sal-niter of the Center of

Nature in the exprefTed Eflence, in the Generation of the Eternal Nature ; whence the

Combat arofe, that the great Prince Michael fought with him, and would no longer

endure him in Heaven among the Fellowftiip of the holy Angels.

22. For which Caufe the Will of the Abyfs, viz. of the Eternal Father, moved itfelf,

and fwallowed him down, as a treacherous perjured Wretch, into the G«/^and Sink of
eternal Darknefs, viz. into another Principle : The Heaven fpewed him out of itfelf;

be fell into the I>arknefs as Lightning, and he loft the Manfion of God in the Kingdom of

Heaven, in the holy Power, and all his Servants with him : There he has the Mother
for his enchanting Delufions ; there he may play them jugghng Feats, and antick Tricks,
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23. Moreover, we are to know, that he had his royal Seat in the Place of this World :

Therefore Chrift c;ills him a Prince of this World, viz. in the Kingdom of Darknefs, in

the Wrath, in the Place of this World.

24. His kingly Throne is taken from him, and another has Poflrfllon of it in the

Jieavenly World's Property, in the Place of this World : He fhall not obtain it again.

25. Alio (at the Inilant of the Creation of the Stars and four Elements) another King

was eftabliflied over him, in this Place in the Elements; which although we could men-
tion, yet at prefcnc it remains in Silence, by. Reafon of the falfe Magick ; alio by Reafon of

other Superftitions and Idolatries we will not fpeak any Tiling ot it here, and yet hint

enough to our School-fellows.

The Tenth Chapter.

Of the Creation of Heave?t^ a?id the Outward TF'oj'ld.

r • .^^'^j^'*'^^ T feems ftrange and wonderful to Reafon, to confider how God
I5'^'*^ ' ^«.^^ has created the Stars, and four Elements •, efpecially when it contem-

N^ ii T rf v^**'
P'^'^^S, and confiders of the Earth with its hard Stones, and veryAr \ jT rough, indigefted, harfh Subftance, and fees that there are great

^^'^'^'^^T Stones, Rocks and Cliff's created, which are in Purt afelcfs, and very

^ä?'^^)5C -^^ often hindering to the Employment of the Creatures in this World.
Then it thinks. Whence may this Companion arifc in fo many Forms

.and Properties ? for there are divers Sorts of Stones, divers Metals, and divers Kinds of
Earth, whence manifold Herbs and Trees grow.

2. Now when it thus mufes and contemplates, it finds nothing, but only that it

.acknowledges, that there muft be an hidden Power and Might, which is abyfläl and
unfearchable, which has created all Things fo; and there it flicks -, and runs to and fro in

the Creation, as a Bird that flies up and down in the Air, and looks upon all Things, as

an Ox upon a new Door of his Stall, and never fo much as confiders what itfclf is, and
feldom reaches fo far as to know, that Man is an Image extrafted out of this whole Being.

It runs up and down as a Beafl void of Underftanding, which defires only to eat and
procreate ; and when it comes to its higheft Degree, as to fearch out and learn

ibmething, then it fearches in the outward Fiction, and Artifice of the Stars, or elfe in

;fome carved Work of outward Nature. It will by no means fimply and fincerely learn to

.knov/ its Creator ; and when it comes to pafs that one attains fo far, as to teach the

Knowledge of him, yet then it calls him a F^^u/, and fantaftick, and/sri'.V/j him the

precious Underftanding of God, and imputes it to him for Sin, and reviles him therein.

3. Such mere Animals we are, fince the tall of Adam, that we do not fo much as once

xonfider that we were created in the Image of God, and endued with the right natural

and genuine U^iderßanding, both of the Eternal and Temporal Nature, fo as to mind and
bethink ourfelves, by great Earneftnefs, to re-obtain that which we have loft. Whereas
we have yet that vtry firfi Soul, wherein the true Underftanding lies, if we did but

ferioufly labour to have that Light, whicli we have loft, to ilime again in us-, v/hich yec

is offered to us out of Grace.

4. Therefore there will he no Exciife at the great Day of the Lo-d, when God ßoall judge

the fecret and hidden Things of Mankind, becaufe we would not learn to know him, and
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obey his Voice, which daily has knocked amongft us, and in us, and refign up ourfelves

onto him, that fo our Underftanding might be opened. And a very fevere Sentence fliall

he receive, who will undertake to be called Mafter, and Rabbi, and yet neither knows

the Way of God, or walks therein, and that which is yet more heinous, '^ forbids thofe ' Or hinders,

that Dejire to know, and walk therein.

5. The Creation of the outward World is a Manifcftation of the inward fpiritual My-

fiery, viz. of the Center of the Eternal Nature, with the bo!y Element, and was brought

forth by the Eternal Speaking Word, through the Motion of the inward World, as a

Spiration; which Eternal Speaking Word has exprefTed the Eflence out of the inward

Spiritual World-, and yet there was no fuch Effence in the Speaking, but was only as a

Breath or vaporous Exhalation in refpecl to the Internal, breathed forth, both from the

Property of the dark World, and alfo of the light World ; and therefore the outward
Eflence of this World is Good and Evil.

6. And we are with full and punilual Exadlnefs to confider of this Motion of the Eter-

nal Myftery of the Spiritual World, i. How it came to pais that fuch a wrathful,

rough, grois, and very compunclive Eflence and Dominion was brought forth and made
manifefi, as we lee in the outward Forms of Nature, as well in the moving Things, as

in the Stones and Earth. 2. Whence fuch a Wrath did arife, which has compared and
introduced xhe. Poivers of the Properties into fuch a harlh Nature [or rude Quality,] as

we fee in the Earth and Stones.

7. For we are not to think that there is the like in Heaven, viz. in the SpirituaJ

World •, in the Spiritual World there are only the Properties of Fcffibiiity, but not at all

manifeft in fuch a harfli Property, but they are as it were fwallowed up, as the Light
fwallows up the Darkneis, and yet the Darknefs really dwells in the Light, but not
apprehended.

8. Now we are yet to fearch out, how the Defire of the Darknefs became manifefl: in

the Power of the Light, tliat they both came mutually into the Compa;5lion, or Coagu-
lation ; and yet it affords us a far greater and more profound Confideration, that when
Man could not ftand in the Spiritual Myftery of the Paradifical Property [and Eftate,,]

that God ciirfed this Compaftion, viz. the Earth, and appointed an earneft Judgement
to feperate the Good in this Companion again from the Evil ; fo that the Good muft thus
iland in the Curfe, xhxt is, in 'Death.' He that here fees nothing, is indeed blind. Why
would God curfe his good Eflence, if fomething was not come into it which was oppo-
fite to the Good? Or is God at Odds with himfelf, as Reafon would be ready to fancy?
For it is written in Mofes, that God looked upon all that he had made, and behold it was very

good.

9. Nov/ Man, for whofe Sake the Earth was curfed, had not introduced any thino-

into the Earth, whereby it v/as nov/ made fo evil, as to caufc God to curfe it, but only
the take and faithlefs Imagination of his Deflre to eat of the Evil and Good, fo as to
av/aken the Vanity, iv'x-. the Center of Nature, in him, and to know Evil and Good ;

from which Defire the Hunger entered into the Earth, whence the outv/ard Body was
cxtrafted as a Maf, which fet the Hunger of its Defire again upon its Mother, and
raifed the Root of Vanity out of the dark Imprefllon of the Center of Nature ; whence
tiie T'rcf of Temptation, viz. of Evil and Good, grew manifeft to him-, and when he
did cat thereof, tlie Earth was curfed for his Sake.

10. Now if Man, by his powerful Defire, did awaken the Wrath in the Eartii, what
might then L.'Cifer be ableto do, v/ho was likewife an enthroned Prince, and moreover
had many Legions? Lucifer had the Will of the ftrong Might and Power of the Center
of all Beings in himfelf, as well as Mam-, Adam was only one Creature-, but Lucifer
was. a King, and had a Kingdom in Püflcifion, viz. an Hierarchy, m the Spiritual

2
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World, viz. in the heavenly Sd-niier in the Generation of the Manifefted Word ; he
•was an enthroned Prince in the manifefted Power of God : Therefore Chrift calls him a
Prince of this World; therefore he fate in the Eflence, underftand in the Spiritual Ef-
fence, whence this World was breathed forth as a-Spiration.

11. He it is that, by his falfe Defire, which he introduced into the Eflence, did
awaken the IFrath in the Internal •, as Adam raifed the Curfe-, he raifed the Center of
Nature with his dark wrathful Property in the like wrathful Properties. For he had

frfl awakened the Wrath of God in himfelf, and then this awakened Wrath entered into

its Mother, viz. into the magical Generation, out of which Lucifer was created to a

Creature ; whereupon the Generation was made proud and afpiring, oeontrary to the

Right [or Law] of Eternity.

12. Alfo he fate in his angelical Form in the good holy Eflence, as to the Genera-
tion of the Divine Meeknefs, and therein exalted himfelf to domineer in the Will of his

Wrath above the Meeknefs, as an abfolute peculiar God^ contrary to the Right of
Eternity.

13. But when the ^/f^l/w^g- Eternal Word in Love and Anger, onaccount of his malicious

Iniquity, did move itfelf in the Properties, viz. in the Efferice wherein Lucifer fate, to

caft this wicked Guefl: out of his Habitation into eternal Darknefs, then the Eflence was
compadled. I'or God would not allow that he fliould any longer have thefe manifefted

Powers, wherein he was a Prince, but created them into a Coagulation, and fpewed him

out of them.

1 4. And in this Imprefllon, or Conjunflion, the Powers, viz. the watery and oily

Properties, were compared ; not that Lucifer did compadt or create them, but the

Speaking Word of God, which dwelt in the manifefted Poivrs and Properties, the fame

took away the difobedient Child's Patrimony, and caft him, as a perjured Wretch, out

of his Inheritance into an eternal Prifon, into the Houfe of Darknefs and Anger, wherein

he defired to be Mafter over the Eflence of God's Love, and rule therein as a Jugler

and hichanter, and mix the holy with unholy, to ad his juggling feats and proud

pranks thereby,

15. And we fte very clearly with quick-fighted Eyes that it is thus : For there is

nothing in this World fo evil, but it has a Good in it. The Good has its Rile ori-

ginally out of the good or heavenly Property, and the Evil has its Defcent from the

Property of the dark World j for both Worlds, viz. Light and Darknefs, are in each

other as one.

1 6. And therefore they alfo went along together into the Compaction or Coagulation,

and that from the Degrees of the Eternal Nature, viz. from the Properties to the Fire-

Life, and alfo from the Properties in the oily and fpiritual watery Light's bflence.

17. For Ü\Q Metals are in themfelves nothing elfe but a Water and Oil, which are held

by the wrathful Properties, viz. by the aftringent, auftere Defire, that is, by a fatur-

nine, martial, fiery Property, in the Compadtion of Sulphur and Mercury, to be one

Body. But if 1 wholly deftroy this Body, and feperate each into its own Property, then

I clearly find therein the firft Creation.

I. Saturnus ; Sal.

iS. As firfi^, according to the Property of the dark World, according to the ^/?r/«g-tf«r

Defire of the Fiat, viz. of the firft Form to Nature, I find a Hardnefs and Coldnefs

;

and further, according to this aftringent Property, a deadly baneful 7?z«^-?/7°' Water,

from the aftringent Impreflion j and thirdly, in this ftinking Water, a dead Earth ; and

c fourthly.
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fourthly, a Sharpmfs like to Salt, from the native Right and Quality of the Aftrlngency.

This is now the coagulated Eflence of the firll Form of Nature, according to the dark

World; and it is the ßony Subftance, underftand the Grofneis of the Stones, and of all

Metals, fo likewife of the Earth, wherein the mortal Part (orthe clofe-binding Death)

is underüood,

II. Mercwius.

19. Secondly, I find, according to the lecond Form and Property of the dark Nature
and World's Eflence, in the Compafiion of the Metals and Stones, a bitter^ com-
punftive, raging ElTence, viz. a Poifon ; which makes a ftrong, harfh, noilbme Tafte

in the Earth and ftinking Water : And it is the Caul'e oi Growth, viz. the ftirring Life i

its Property is called Mercuriiis; and in the firft Form, according to the Aftringency, it

III. Sulphur.

20. Thirdly, I find the third Property, viz. xht Angtiiß ; which is the fulphureous

Source, in which confifts the various Dividing of the Properties j viz of the Eflence.

IV. Sal-niter.

21. Fourthly, I find the Fire, ox Heat, which awakens the ^^Z-m/^r in the fulphureous

Source, which feverizes the Compadion, and that is the Flagrat. This is the original

Raifer oi x\\t Sal-niter out of the brimftony, watery, and earthly Property-, for it is the

Awakener of Death, viz. in the mortal Property, and the firft Original of the Life in the

Fire ; and even to the Fire the Property of the dark World reaches, and no further.

V. Oil.

11. Fifthly, we find, in the Companion of the Metals and Stones, an Oil, which is

fvceeter than any Sugar can be, fo far as it may be feperated from the other Properties.

It is the firft heavenly holy Eflence, which has taken its Original from the Free Lubet : It

is pure, and tranfparent. But, if the Fire-fource be fevered from it, (although it is

impofTible wholly to feperate it, for the Band of the great triumphant Joy confifts therein)

then it is whiter than any Thing can be in Nature : But by reafon of the Fire it conti-

nues of a " rofy-red; which the Light changes into yellow, according to the Mixture of" Or crim-

red and whitCi by reafon of the earthly Property, and predominant Influence of the &«. fon. purple

23. But if the Ärtift can unloofe it, and free it from the Fire of the Wrath and other
^^'

Properties, then he has the Pearl of the whole World, underftand the TinEiure. For
Virgin Venus has her Cabinet of Treafure lying there; it is the Virgin with her fair

Attire, [or Crown of Pearl.]

24. O thou earthly Man, that thou hadft it yet ! Here Z««/fr and y^is»; have negli-
gently loft it ! O Man ! didft but thou know what lay here, how wouldft thou fcek after

it? But it belongs only to thofe, whom God has chofen thereto : O precious Pd'ö?-/ / How
fweet art thou in the new Birth ! How fair, and lurpafling excellent is thy Lufl^r

!
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VI. 'The Living Mercury ; Sound.

25. Sixthly, we find in this oily Property a fovereign Povser from the Oiiginal of the

manifefted powerful Divine Word, which dwells in the heavenly Property, in which
Power the Sound or Tone of Metals is diftinguifhed, and therein their Growth confifts.

For here it is the holy Mercuriiis ; that which in the fecond Form of Nature in the Dark-
nefs is compunElive, harfh, rigid, and a Poilbn, that is here in the Free Liihet\ Property

(when the Fire in the Salnitral Flagrat has divided Love and Anger) a pleafant, merry
Mercury, wherein the Joyfulnefs of the Creature confifts.

26. And here, you Philofophers, lies the effeftual Virtue and powerful Operation

of your noble Stone ; here it is called TinSfure. This Operation can tinfture the difap-

peared Water in Lima ; for here your Jupiter is a Prince ; and Sol a King ; and Virgin

Venus, the King's fweeteft Spoufe ; but Mars muft firfl: lay down his Scepter ; alfo the

Devil muft firft go into Hell. For Chrift muft bind him, and tinfture fimple Luna^
which he has defiled, with the Oil of his heavenly Blood, that the Anger may be changed
into Joy : Thus the Arcift's Art is born j underftood here by the Children of the

Myßery.

[VII. EJfence-, Body.]

27. Seventhly, we find in the Seperation of the Companion of the Metals a white

cryftalline Water, that is, the heavenly Water, viz. the Water above the Firmament of

Heaven, which is fevered from the Oil, as a Body of the oily Property. It gives a

white cryftalline Luftre in the Metals ; and Venus, with her Property, makes it wholly

white, and that is Silver : and Venus in Sol, Gold-, and Mars in Venus, Copper -, and again,

Venus in Mars, Iron ; Jupiter in Venus, Tin -, Saturn in Venus, Lead ; Mercurius in Venus^

^ickfilver ; and without Venus there is no Metal, neither fined, nor mineral.

28. Thus underftand by Venus htdiWcnXy Effentiality, which confifts in an Oil and cry-

ftalline Water, which gives Body to all Metals, the fpiritual Body. Its own peculiar

£//^w<?, without the Influences of the other Properties, is i\\q gxc^^t Mceknefs znd S'-xeet-

nefs : Its real peculiar Kflence is a fweet pure Water-, but the Power of the manifefted

Word feperates the holieji through the Fire into an Oil •, for in the Oil the Fire gives a

Shine and Lüfter : When the Fire taftes the Water in itfelf, then out of the Tafte it

, Text, Ccr- gives an Oil ; thus the Oil is fpiritual, and the IVater corporeal ; the Oil is a ^ Body of

fus. the Power-, and the Water a Body of the Properties, which are living in the Oil, and

make or ufe the Water for a Manfion. In the Water the elemental Life confifts -, and in

T Or Life of the Oil the >' fpiritual Life ; and in the Povoer of Oil the divine Life, viz. the Life of the

the Spirit, expreffed Word, as a Manifeftation of the Deity.

29. Now we fee here, how in the Compaftion of the Verbum Fiat the Holy entered

along with the Unholy into a Coagulation -, for in all Things there is a deadly, and alio a

living Water -, a mortal poifonful Virtue, and a good vital Virtue ; a grofs, and a fubtle

Power ; an evil, and a good Quality ; all which is according to the Nature of God's

Love and Anger.

30. The Crofnefs of the Stones, Metals, and Earth, proceeds from the Property of

the dark World, all which is in a mortal [Property,] underftand the Si'.hßance and not the

Spirit. The Spirit of the Grofnefs is in the poifonful Life, in which Lucifer is a Prince of

this World,
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31. But the heavenly Part holds the Grofnefs and iwifonful Source captive, fo that the

Devil is the pooreft Creature in the Eflence of this World, and has nothing in this

World for his own Poflcffion, but what he can cheat from the living Creatures which have

an Eternal Being-, that they enter with the Defire into the Wrath of the Eternal, viz.

confent to his juggling Incantations.

32. If we would rightly confider the Creation, then we need no more than a divine

Li^ht and Contemplation. It is very eafy to the illuminated Mind, and may very well be

fearched out. Let a Man but confider the Degrees of Nature, and he fees it very clearly

in the 5««, Stars, and Elements : The Stars are nothing elfe but a cryflalline Water-fpirit,

yet not a material Water, but Powers of the Salnitral Flagrat in the Fire.

33. For their Orb, wherein they (land, is fiery, that is, a Salnitral Fire, a Property
^

of the Mrt//i?r of the Earth, Metals, Trees, Herbs, and the three Elements, Fire, Air,

and Water. What the Superior is, that is alfo the Inferior -, and that which I find in

the Compaftfon of the Earth, [that is likewife in the ^ Aftrum, and they belong both ' Or Conflel-

together, as Body and Soul. lauon.

34. The " Aftrum betokens the Spirit, and the Earth the Body. Before the Creation, "OrConftel-

all was mutually in each other in the Eternal Generation ; but in no Coagulation, or lation.

Creature., but as a powerful wreftling Love-play, without any fuch material Subftance.

35. But it was enkindled in the Motion of the Word, viz. the Verbum Fiat., and

therewith the Inflammation In the Sal-nitral Flagrat ; each Property divided itfelf in itfclf,

and was amaffed by the awakened aßringent Impreflion (viz. the firft Form of Nature,

which is called the Fiat,) and lb each became coagulated in its Property ; the Subtle in its

Property, and the Grofs in its Property ; all according to the Degrees ; as the eternal

Generation of Nature derives itfelf from the Unity into an infinite Multiplicity.

36. Good and Evil are manifeft in the • Aflrum. For the wrathful fiery Power of the c Or Conftel-

Eternal Nature, fo alfo the Power of the holy fpiritual World, is manifeft in the Stars, lation.

as an eflential Spiration •, and therefore there are many obfcure Stars, all which we fee

not, and many light Stars which we fee.

37. We have a Likenefs of this in the Matter of the Earth, which is fo manifold,

•whence divers Sorts of Fruit grow, viz. according to the Properties of the fuperior

Spheres : For fo is the Earth likewife (being the grofl^eft Subftance) where the mortal

Water is coagulated.

3S. The Earth was coagulated in the feventh Form of Nature, viz. in the Eftence;

for it is that fame EiTence which the other fix Properties make in their Defire. It chiefly

confifls in feven Properties, as is above mentioned. But the unfolding or various Expli-

cation of the Properties, is efi^e6led in the Sal-nitral Fire, where each Property again

explicates itfelf into feven •, where the Infinity and great '' Poßbility arifes, that of one ''Or Potency.

Thing another can be made, which it was not in the Beginning.

39. The Being of all Beings is only a magical Birth [deriving itfelf] out of one only

into an Infinity ; the One is God, the Infinite is Time and Eternity, and a Manifeftation

of the One ; where each Thing may be reduced out of one into many, and again out of
many into one.

40. The Fire is the chief Workmafter thereto, which puts forth from a fmall Power a

little Sprout out of the Earth, and difplays it into a great 'Tree with many Boughs, Bran-

ches, and Fruits, and again confumes it, and reduces it again to one Thing, viz. to

Aflies and Earth, whence it firft proceeded. And fo alfo all Things of this World enter

again into the One from whence they came. « Or can ma-

41. The Efl"ence of this World may eafily be fearched out, but the Center or Point of thematically

Motion will remain dark to Realbn, unlefs there be another Light in it. It fuppofes ^efcnbe, and

that it has it in the ' Circle^ and can meafure it -, but it has it not in the Vnderßanding.
.^^"'^"
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42. When we coiifider the Hierarchy, and the Kingly Dominion, in all the three Prin-

ciples in the Pkce'of this World, lb far as the Verbim Fiat reached forth itfelf to the

Creation of the outward World, with the Stars and Elements, then we have the Ground

fCentralFire, of the ^ Pun^iiw, and the royal Th-one, of which the whole Creation is but a Member,
or radical ^j. For the Stars and fotir Elements, and all whatever is bred and engendered out of

i^^nVof'Mo
them, and live therein, hang [or belong] to one Punrittm, where the divine Power has

tion?theVjr- manifcfted itfelf from itfelf in a Foim-, and this Ptintlum rtands in three Principles, vi^:.

tue of the in three Worlds. Nothing can live in this World without this PunSfum-, it is the only

Light. Caufe of the Life and Motion of all the Powers ; and without it, all would be in the

{ Or eternal i Slilltiefs, without Motion.
Silence.

^^_ ^^j. if there were no Light, then the Elements would be unmoveahk; all would be

an aftringent, harih, Property, wholly raw and cold •, the Fire would remain couched i.i

the Cold° and the Water would be only a keen Spirit, like to the Property of the Stars ;

and the Air would be hid in the Water-fource, in the Sulphur^ and be a ftill, unmoving

Effcnce.

45. We fee, in very Deed, that the Light is the only Caufe of all Stirring, Motion,

and Life : For every Life defires the Power of the Light, viz. the difclofcd Pun5iumy

and yet the Life is not the Punofum, but the Form of Nature; and if this Punäum did

not {land open., then the Kingdom of Darknefs would be manifeft in the Place of this

World ; in which [Place of Wrath] Lucifer is a Prince, and poffelTes the princely Throne

in the Wrath of the Eternal Nature, in the Place of this World.

46. Therefore, Oh Man ! confider with thyfclf, where thou art at home, viz. on one
•> Fiz. as to ^ Part, in the Stars znäfour Elements ; and on the other ' Part, in the dark World, among
thy Body and

^.j^^ J)cvils'; and, as to the third " Part, in the Divine Power in Heaven. That Property

cai^of Clay,' which is Mailer in thee, ns. Servant thou art. Adorn and vapour as flately and glo-

thou art a
'

rlouüy in the Sun's Light as thou wilt, haft thou not the eternal [Light,] yet thy Founr
Gueft for a j^in fliall be made manifeft to thee. «

while in this Himmell und Evdui

outward ^__ ßy f^g two Words [I-Ieaven and Earth) we underfland the whole Ground of the

^llnit' in the Creation i for the Underftanding is couched in the Language of Nature, in thofe two
_, . ^ 'r HimmeH

"rtme^
° Words. For by the Word [Heaven) is underftood the Spiration of the Verbnm Fiai-,

* ^/z. as to which created that EiTence (wherein Lucifer was enthroned) with the creative Word out

the Soul in ^^ itfelf, that is, out of the fpiritual, holy World, into a Time or Beginning-. And by
its own felf Erden
and creature-

^j^^ Word {Earth) is underftood the Wrath in the Eftence, that the Eßence was amalTed

without^'he in the Wrath, and reduced out of the Propertier, of the dark Sulphur, Mercury, and Salt.,

diTine^Light viz. out of the Powers of the Original of Nature, and mtroduced into a Ccmpaolicn or

cr Regenera- CoaguLuion.

'^r* Ttrn '»^- '^'^''^ Coagulation is the Syllable ('Er) the other Syllable (ds ox den) is the Ele-

» A^ tatliy
" ment : For the Earth is not the Element, but the [Element is] the Moving, viz. the

divi'r.e Image, Power, whence it was coagulated ; this is that Element whirh is fpiritual, and takes its

and Spirit of
t^^^. Original in the Fire, where the Nature, which is a fenfelefs Life, dies in the Fire;

"^trnalLi h7 ^''<^'" whrch Dying or Mortification there proceeds forth a living Motion , and from that,

^Erden.'^ which is mortified [in the Fire,] a dead Matter, viz. Earth ; and a dead Water-, and alfo

a deadly Fire ; and a venomous Air ; which makes a dying Source in the earthly Bodies.

4.9. When Nature was enkindled, the Element unfolded, [and difplayed] itfelf into

four Properties., which yet in itfelf is only one. The real Element dwells in the Efience

which is mortified in the Fire, otherwife the Earth could bring forth no Fruit : Thole

which now are called the four Elements, are not Elements, but only Properties of tlie

true Element : The Element io neither hot nor cold, neither dry nor raoift i it is the
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Motion or Life of the inionrd Heaven, liz. the true angelical Life, as to the Creature ;

it is the firft divine Manifeilation out of the Fire, through Nature. When the Proper-

ties of the eternal Nature work therein, it is called Paradife.
m Himmcll

_

m UipimiH,

50. By the Word {Heaven) is underftood how the Water, viz. the Grofnefs in the mor-

tal Part, was coagulated, and feperated from the holy cnßalline Water, which is fpiritual;

wherewith the material Time began, as an Eßcnce exprefled [or fpirated] out oi' ihc fpi-

ritual Water.

qi. The fpiritual Water is living, and the fpirated is lifelefs, fenfelefs, voidofunder-

flanding, and is dead, in reference to the living Water, of which Mcfes fays, Cod has

feperated it from the PFatcr above the Firmament.

52. The Firmament is anotlier Principle, viz. another Beginning of Motion. The

IVatcr above the Firmament is the fpiritual Water, in which the Spirit of God rules and

works: For Mofes fays alfo, the Spirit of God moves upon the Water; for the fpiritual

Element moves in the four Elements ; and in the fpiritual Element the Spirit of God
moves on the fpiritual IFater ; they are mutually in each other.

53. The ^1?^!'^» wherein God dwells is the holy Element-, 2.r\d t\\t Fir7nament, or

Gulf between God and the four Elements, is the Death ; for the inward Heaven has

another Birth, (that is, another Life) than the external elementary Z.;/tf has. Indeed,

they are in one another, but the one does not apprehend the other ; as Tin and Silver

never mix rightly together : For each is from another [orfeveral] Principle, although they

refemble each other, arid have very near Affinity with each other ; yet they are as the

inward and outward Water to one another, wherein alfo they are to be underftood-, for

the inward and outward Venus are " Stcp-ßfiers ; they come indeed f om one Father, but " Half-Cflers.

they have /«;; Mothers-, the one whereof is a Virgin, the other defloured ; and therefore

they are feperated till the Judgment of God, who mWpurge away her Reproach and Shame
through the Fire.

54. Älcfes writes, that God created the Heaven cut of the MidjI of the Waters. It is very

right; the " Aßrum is an external Water-fpirit, viz. Powers of the outward Water ; and "Underftand

the material Water is the Body wherein the Powers work; now the fiery, airy, and alfo ''y 'tie Word-

earthly Source, is in the Jßrum: 1 he like is alfo in the material Water. The fuperior wholTstarry
\_Jßrum'\ is the Life and Dominion of the Inferior, it enkindles the Inferior, whereby the Heaven, with-

lofcrior does ad, move, and work-, the Inferior is the i;öi:/y or Wife of the Superior ; "''''sPov.'ers,

indeed the Superior is couched in the Inferior, but as weak and impotent.
Properties,

A J 1 r- 1 1 \ 1 ^ r i i
-

i t r • •^. Influences,
55. And the Superior would be likewile as weak and impotent as the Inferior, ir it was and Conftel-

not enkindled by the Light of the Sun ; the fame is the Heart of all external Powers ; and lations, hner-

it is the open PunSrurfi even to the tenth Number. If we were not fo blind as to contemn "^' ^"'^ ^'^'

all that we lee not with our Calves-eyes, it were right and requifite to reveal it-, but
'^"" '

feeing God has hid trie Pearl, and alfo himfelf, from the Sight of the Wicked,,
therefore we let it alone, yet hint enough to our Schoolfellows ; we will not give our Pearl
to Beißs.

56. Thus we underftand what the outward Heaven is, namely, the Powers or Concep-
tion of the Water: The Word, or Fowcr Fiat, which began with the Beginning of the
World, is yet flill p creating ; it yet continually creates the Heaven out of the Water ; p Or in the

and the Spirit of God ftill moves upon the IVater ; and the holy Water is yet continually "eating,

feperated from the Water under the Firmament.

57. This holy Water is that, which Chrift told us, that he would give us to drink, that
fhouldfpring up in us to a Fountain of eternal Life. The holy, heavenly Corporality con-
fifts therein ; it is the Body of Chriß which he brought from Heaven, and by the fame
introduced heavenly Paradifical Eflentiality into our dead or decayed Body, and quick-
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s Mark or ened ours in his ; underftand in the '^ Aim of the Covenant in the Eflence of Mar)\ as {hall

Limit. be mCTitioned hereafter.

'Baptifmand 58. In this heavenly Eflence the ' Teßaments of Chrift confift : And this holy Efience
the Supper, of the heavenly, holy Virginity, with the holy T'/ÄÄ'wr, has deßrcyed Death, and bruifed

the Head of the Serpent's Might, in the Wrath of God ; for the divine Power is the

higheft Life therein.

59. Thus we underftand how the holy Heaven, wherein God dwells, moves in the

Fiat or the created \Heaven,'\ and that God is really prefent in all Places, and inhabits all

Things-, but he is comprehended oi Nothing. He is manifeft in Power in the inward

Heaven of the holy Efientiality, I'iz. in the Element. This holy Element (in the Begin-

ning or Inchoation of the four 'EAcmtms) penetrated through the Earth, and fprang [or

budded] forth in the holy Pozver's Property, and bore Fruits, of which Man fhould have

eat in a heavenly Manner : But when ir difappeared in Man, the Cwfe entered into the

»Supprefled. Earth, and fo Paradife was ' quaßoed in the four Elements, and «continued retired in itfelf

in the inward Element. There it ftandsjy^"/ open to Man, if any will depart from this

World's Elfence, and enter into it upon the Path which Chrift has opened.
^ Ad Centrum 60. The Pim£lwn of the whole created Earth belonged ' to the Center of Sol, but not
Soils, to the

^piy rnore at prefent : He is fallen who was a King ; the Earth is in the Curfe, and become

Sun""°
' ^ ^ peculiar Center ; whereunto all whatfoever is engendered in the Vanity, in the four

"Orbreation. Elements, does tend and fall -, all Things fall to the Earth •, for the ° Fiat is yet in the

" Or draws Deep, and " creates all earthly' Eflence together to the Judgement of God for Seperation.

or concretes. gj. We mean not, that the Earth came " wholly from the Place of the Sun, but from

^
Or only. ^^^ whole Sphere, out of both the internal fpiritual Worlds ; . but it has another >' A, B,

tion and Un- C, in that the Earth belongs to the Judgement of God for Seperation i then it fliall be

derftanding. manifefl: why it is faid, It belongs to the PunP.um of Sol.

62. For the Worfl: muft be a Caufe of the Beft : The eternal Joy confifts in this, that

we are delivered from Pain : God has not eternally rejeded his holy 'flence, but only the

Iniquity, which mixed itfelf therein : But when the fny?«///«^ Earth Ihall rt/'/rar, then will

be fulfilled this Saying, It belongs to the PunSlum of Sol. Elere we have hinted enough

to the Underftanding of our School-fellows ; but further we muft here htfiknt.

.}.4^j^»^»}.»»-»^^'4.4.»f».}.4~:->.H'4^4^-^*4>4>»'t '
t- 't''t''t ' t''t' 1''I''t

' 't
' * 't' 't''t'

't''l'4^

The Eleventh Chapter.

Of the Myßery of the Creatmi.

I. FJ'S^®®^??^"*^ H E Reafon of the outward Man fays. Whence is it, that God has

^jL ©S ^^ not revealed the Creation of the World to Man ; that Mofes, and

G^ ^^^ Children of God, have wrote fo little thereof, feeing it is the

@© G® gre^teft and moft principal Work, whereon the main depends .?

^ <^ 2. Yes! desir Reafon, fmell into thy own Bofom. Of what does

7!'^^^®^';,^ it favour? Contemplate thv own Mind. After what does it Ion 2; ? It

kvSa^^elv^ it favour? Contemplate thy own Mind
,'^Öii/^i&\Jft

jj, iii^^eiy^ after ^\^^Q cunning Delu/ions of tthe Devil : Had not he known

this Ground, very like he had been yet an Jngel ; had he not feen the magical Birth in his

high Light, then he had not defired to be a lelfifli Lord, and Maker in the EflTence.

3. Why does God hide his Children, which now receive the Spirit of Knowledge with

the Crofs, and caft them into Tribulation, and Mire of Vanity ? For certain, for this

5
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Reafon, that they might play the Tune of Miferere, and continue in Humility, and not

fport in this ' Life with the I^ight of Nature: Elfe if they fhould efpy, and appre- * TV*/, Time.

hend what the divine Magick is, then they might alfo DtTire to imitate the Devil, and

do as Lucifer did, for which Caufe it is hid from them : And neither Mcfes, or any other,

dares write clearer thereof, till the Beginning of the Creation beholds the End of the

World in itfelf ; and then it muft Hand open.

4. And therefore let none blame us ; for the time is come about, \.h2Lt Mofes puts

away his Vailfrom his Eyes, which he hung before his Face when he fpoke with Ifrael,

after the Lord had fpoken with him : Mofes defired to fee it, in that he faid. Lord, if I
havefound Grace in thy Sight, let mefee thy Face ; but the Lord would not, and faid, Thou

ßoalt fee my back Part ; for none can fee my Face.

5. Now the Eye of God was in Mofes, and in the Saints ; they have feen and fpoken

in the Spirit of God, and yet had not the entire Vifion of the fpiritual Birth in them, but

at times only, when God would work Wonders •, as by Mofes, when he performed the

Wonders in Egypt •, then the divine Magick was open to him, in like manner, as in

the Creation.

6. And this was even the Fa// of La«/^r ; that he would be a God of Nature, and
live in the 'Tranfmutation : And this was even the Idolatry of the Heathens ; in that they

underftood the magical Birth, they fell from the only God to the magical Birth of Na-
ture, and chofe to themfelves Idols out of the Powers of Nature.

7. For which Caufe the Creation has remained fo obfcure •, and God has covered his

Children, in whom tlie true Light Ihone, with Tribulation, that they have not been
manifeft to themfelves ; feeing Adain alfo, according to the fame Luft, did imagine to

know and prove the Magick, and would be as God; fo that God permitted him, that he
defiled the heavenly Image with the Vanity of Nature, and made it wholly dark and
earthly ; as Lucifer alfo did with the Center of Nature, when he, of an Angel, became
a Devil.

8. Therefore I will ferioufly warn the Reader, that he ufe the Magick right, viz. in

true Faith and Humility towards God ; and not meddle with Turba Magna in a magical
Manner, unlefs it conduces to the Honour of God, and Salvation of Mankind.

9. For we can fay with Truth, that the Verbum Fiat is yet creating : Although it

does not create Stones and Earth, yet it coagulates, forms and works ftill in the fame
Property. All Things zxt poßble to Nature ; as it was pofTible for it in the Beginning
to generate Stones and Earth •, alfo the Stars and four Elements ; and // did produce them,
or work them forth out of one only Ground; fo it is ftill to this Day : By the ftrono-

Defire (which is the magical Ground) all Things may be effefted, if Man ufes Nature
right, in its Order to the Work.

10. All Eftences confift in the Seven Properties. Now he that knows the Effence, he
is able, by the fame Spirit of that Effence, whence it comes to be an Effence, to change
it into another Form, and likewife to introduce it into another Effence ; and fo make of
a good Thing an Evil, and of an evil Thing a good.

1 1. The "Tranfmutation of all Things muft be effedted by a Similarity, viz. by its own a a/r
native Propriety -, for the Alienate is its Enemy : Like as Man muft be regenerated ao-ain tion oTIfke-
by the divine EfTentiality in the Similarity, by the Similarity in \i\%Holinefs of the divine nefs.

Effentiality, which he loft.

12. And as the falfe " Magifl wounds Man through Inchantment with the AfTimulate, b j^„ ^, ^^
and through the Defire introduces Evil into his Evil, viz. into the Aflimulate ; and as Magician,
the upright, holy Faith, or divine Beßre, alfo enters into the AfTimulate, and defends
Man, fo that the falfe Defire takes no Place ; thus all Things confift in the Affmulate.

13. Every thing may be introduced into its AfTimulate ; and if it comes into its Afli-
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mulate, it rejoices in its Property, be it Good or Evil, and begins effeäually to work ; as

is to be feen both in Good and fc.vil.

14. As for Example: Let a Man take down a little Poifon-, it will prefently receive,

with great Defire, the Poifon in the Body, which before refled, and ttierein ftrengthen

icfelf, and begin to work powerfully, and corrupt and deltroy the Contrary, viz. the

Good : And that now which the Evil is able to do in irs Property, thatlikewile the Good
can do in its Property, when it \s freed from the Wrath, it may alfo introduce its Afli-

mulate into the real true Joy.

15. The Efience of this World confifts in Evil and Good •, and the one cannot be
without the other: But this is the greateft Iniquity of this World, that the Evil over-

powers the Good, that the Anger nßronger therein than the Love ; and this by reafon

of the Si7t of the Devil and Men, who have difturbed Nature by the falle Defire, that it

mightily and cfFeftually works in the JVrath, as a Poifon in the Body.

16. Otherwile, if Nature, in its Forms, did fi:and in the Property in equal Weight,
and in equal Concord ^nd Harmony, then one Property would not be manifeft above the

other; Heat and Cold would be equally poized in the Operation, and Qualification

;

and then Pnradife would be ftill upon the Earth : And though it was not without Man,
yet it would be in Man, if his Properties were in equal Weight [Number and Meafure,

if they did yet ftand in the Temperature] then would he be incorruptible and immortal.

17. This is the Death and Mifery of Man, and all Creatures, that the Properties are

divided, and each afpiring in itfelf, and powerfully working, and adliing in its ovin Will j

whence Sicknefs and Pain arife : And all this is rifen hence ; when the one Element did

manifeft and put forth itfelf into four Properties, then each Property defired the Jßmu-
late, viz. an Efience out of and according to icfelf, which the aftringent Fiat imprefled,

and coagulated, fo that Earth and Stones were produced in the Properties.

18. But now we are to confider of the greateft Myftery of the outward World between

the Elements and the Aßrian : The Elemental Spirit is feverizedfrom the Aftral Spirit, and

yet not parted afunder, they dwell in each other as Body and Soul-, but the one is not

the other: I'he aftral Spirit makes its Bodies as well as the elemental, and that in all

Creatures, in Animals and Vegetables.

19. All Things of this World have a twofold Body, viz. an Elemental from the Fire,

Air, Water, and Earth, and a fpiritual Body from the Jßrum ; and likewife a tvjofold

Spirit, viz. one Aftral, and the other Elemental.

20. Man only (among all the earthly Creatures) has a thyeefold Body and Spirit, for he

has alfo the internal, fpiritual World in him •, which is likewife twofold, viz. Light, and

Darknefs •,• and alfo corporeally, and fpiritually : This Spirit is the Soul ; but this Body is

from the Water of the holy Element, which died in Adam-, that is, difappeared as to his

Life; when the divine Power departed from him, and would not dwell in the awakened

Vanity. . , - .

\.x\. Which h:ly Body muß he regenerated, if his Sp'nk will fee God ; othcr.y/lfc i>e cannot,

fee him. Except he be again born a-ne-zo of the IVatenoi the holy Element, in the Spirit oi.

God (who-.has manifefted himfelf in Chrift with this fame Water-foUrce, that his difap-

peared Body may be made alive in the holy Water and Spirit) he has no Senfe nor Sight:

in the. holy Life of God. .1

21. This tivofold cul'X'ard Body is now punftually to be pondered, and confidered of,

if we would underftand Nature : And without this Underftanding, let none call himfelf a

Mafter, [or learned,'] for in chi,4e (Bodies) the Dominion of all external Creatures and

Elfences is couched : They oftentimes are co«/r<;z?;y one to another; whence Sicknefs,

Corruption,, and Death arifes in the Body, ihzt onefeperates irom the other.

23. The;)'i«vß/Body is the higheft, excepting the ^n'W in Man ; iht elemental ^ody
IS
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is only its Servant or Dwelling-houfe, as the four Elements are only a Body or Habitation

of the Dominion of the Stars.

24. The elemental Spirit and Body is inanimate and void of Underflanding ; it has only

Luft and Define in it •, Vegetation is its right Life : For the Air has no Underflanding

vjithout the Afirum •, the Afirum gives the diflinrt Underftanding of the Knowledge of

all ElTences in the Elements.

25. But the inward Light, and Power of the Light, gives in Man the right divine

Underflanding. But there is no right divine Apprehenfion in the fydereal Spirit •, for the

Afirum has another Principle •, the fydereal Body dwells in the elemental, as the Light-

world in the Darknefs ; it is the true rational Life of all Creatures.

26. The whole Afirum is nothing elfe but the external expreffed Word in the Sound;

it is the Inflrument v^hereby the holy, eternal Speaking Word fpeaks and forms exter-

nally : It is as zgreat Harmony of unfearchable manifold Voices and Tunes of all Manner
of inftruments, which play and melodize before the holy God.

27. For they are mere Powers, which enter into and mutually embrace each other;

whence arifes the Sound in the Eflence, andtheDefire, wz. the Fiat receives this Sound,

and makes it /«^/ä/Z/Zi?/; This Subflance is a 5/>/n7 of the Stars, which the Elements

receive into them, and coagulate it in them, and hatch it, as an Hen her Eggs\ whence

the true rational Life is in the Elements ; and thus alfo the fydereal Spirit is hatched, and

coagulated in all Creatures.

28. For the Male and Female mutually call a 5eeä into one another ; which is only a

Sulphur of the Afirum and four Elements, afterward it is hatched in the Matrix, and

coagulated to a living Spirit.

29. And when the Fire is enkindled in the Seed which is fown in the Matrix, the

Spirit fevers itfelf again from the Body, as an Appropriate, as the Light from the Fire,

according to the Right of the eternal Nature, and two become manifefl in one, viz. a

fpiritual Body from the Afirum^ and a flefhly Body from the four Elements.

30. And this fydereal Spirit is the Soul of the great World, which depends on PunHum
Solis, and receives its Light and Life from it ; as all the Stars take Light and Power from
the Sun, fo likewife their Spirit.

31. The Sun is the Center of the Afirum, and the Earth the Center of the four Ele-

ments ; they are to one another as Spirit and Body, or as Man and Wife : Although tiie

Afirum has another Wife, where it hatches its EfTence, viz. the Moon, which is the

Wife of all the Stars, but efpecially of the Sun; I mean it in the EfTence of Opera-
tion.

32. Not that we mean, that the Afirum is wholly rifen from the PiaiElum of Sol, in

that I call it the Center of the Stars ; it is the Center of the Powers ; the Caufe that the

Powers of the Stars aä: in the EJfcnce ; it opens their Powers, and gives its Power into

them, as a Heart of the Powers 4 and they mutually rejoice in its Ejfcnce, that they are

moved -to aft or defire in its Effence.

3?. And even here lies the great Myflery qI ^^ Creation, viz. tliat the Interna! {viz,

God) has thus manifefted himfelf with his eternal Speaking Word, which he is himfelf.

The External is a Type of the Internal : God is not alienate : In him all Uhings live and
move, each in its Principle and Degree.

54. The outward Properties dsvell in themfclves in the Externa], viz. in the expreffed

IFord, and are wholly External; they cannot in their own Strength reach the Powers of
the holy World ; only the holy World penetrates them ; it dwells aifo in itfelf But in

the Punofum of Sol the eighth Nnriiher is open, viz. the Eternal Nature, the eternal magi-
cal Fire; and in the Fu-e the eternal 1'inolure, which is the 7iinih Number-, and in the
2">V/Sarf the Crofs, where the Deity manifefls itfelf, which is the tenth Number-, and
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f Or from. " beyond this Manifeftation is the eternal Underllanding, 11/2;. the ONE (that is God^
JEHOVAH) viz. theJBTSSE.

35. Noi that God is divided [or far off,'] only we fpeak of his Manifeftation-, from
what Ability and Power the Sun has its fhining Lüfter ; that the fame is immutable, fo

long as Time endures ; namely, from the Lüfter of the fiery TinSlure of the eternal, fpiri-

tiial, magical Fire.

0,6. For its Lüfter or fhining Light has ä Degree of a more deep Original than the

external World has manifeft in itfelf; this the wife Heathens have obferved, and adored

it for God, feeing the true God, who dwells without all Nature in himfelf, was not known
to them.

The Twelfth Chapter,

Of the fix Days Works of the Creation.

I. ?**M9<(*)>6^"^ H AT God has created Hea'oen and Earth, and all Things in fix DaySy

^^ ^ )i^^ as Mofes fays, is the greateft Myftery, wholly hidden to the external

,*,^|«r "Sl|^,«, Reafon : There is neither Night, Morning or Evening, in the Deep-

'*' k. ji '^ above the Moon, but a continual Day from the Beginning out of the

!^\|^ w ^^ outward World, even to the End of the fame.

k.^i^<C*}*6S^j»)( ^* ^"'^ although the Creation was finifhed in fuch a Time as in

the Length of fx Days, yet the Days-works have a far more fubtle

[or abftrufe Meaning,] for the Seven Properties are alfo underftood therewith ; fx whereof
belong to the aflive Dominion to Good and Evil ; and the Seventh {viz. the Efience) is

the Reß : Wherein the other Properties reft, which God has exprefled, and made
vifible.

3. We have in the Dominion of the Planetary Orb the Figure, how the fix Properties

of the Adive Life (which reft in the Seventh) have in fix Days introduced and manifefted

themfelves out of the inward fpiritual World in an external vifible World of four Ele-

ments. For the Planetary Orb has its Rife from the Pun^um of Sol; for there was the

royal Place of the Hierarchies; of which the whole C»r/^ (between the Stars in the inter-

' Body. nal and external) is a Member or <" Corpus.

4. But feeing the Prince of the Hierarchies (when he fate in the heavenly Efience in the

P^eft) did fall, andafpired afterthe C^;;/fr of the £/^rK«/ Nature, hewascaftinto theDark-

nefs ; and God, by his Motion, created him another Prince out of this Place (but

withciit divine Underftanding) for a Ruler of the Effence, and that is the Sun.

5. From this Place proceeded, in the Divine Motion, the Seven Properties of Nature

(underftand the Planets) which govern the efi^ential Being in Good and Evil (in which

[Effence] Lucifer fat, and from whence he was caft) and loft his Dominion in the

Efience ; and as the Seven Properties have their Dominion in the Beginning of each Day
in the Week, even fo were the fix Days-works of the Creation.

6. For Lucifer forfook the reß of his Hierarchies, and entered into the eternal Dif-

quietude : Now Cod has created all Things of this World mfix Days, and rejfed on the

' Dies Saturiii feventh Day from the Creation, which is ' Saturday, according to the Scripture ; that is,

•vtt Sabbathi. from the Day of Reft, underftand from the eternal Day of Reft, he has moved himfelf to

5
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the Creation -, and in the firfl: Form of Nature he began \\\tfirfl Day ; that is, he has

brousjht it forth out of the Impreßon, and moved himfelf with his Word: This was the

moftinward Motion, according to the Speaking Word of Power.

7. Then began in the exprelfed Word Sunday, that is, the Pc.radific/il Day, where the

Powers mutually worked in each other in great Holinefs and Glory •, tor on Sunday the

enkindled Sulphur and Sal-niter of the earthly Property was created out of the great Deep
of the whole Hierarchy, out of the fpiritual Worlds into a ^ Mafs, which is the "Terreßrial ' O'' Liiir.[i.

Globe, and put forth out of the auftere Property of the firft Form of Nature.

8. Even then began theßrß Hour of the firft Day ; and the Power of Nature mutually

ruled in great Joy in the exprefled Word ; out of which Power of Joy the Sun was created

on the fourth Day in the princely Place •, fo that this Power, out of which the Sun was

created, S-itled the firß //owr of the Beginning of the W^orld -, and lb it began its Domi-
jiion, which continues even to the End of the World •, and therefore the Sun rules the

firft Hour on Sunday ; and the Day is rightly fo called.

9. The Words of Mofes, concerning the Creation, are exceeding clear, yet unappre-

henfive to Reafon, for he writes thus: ^ /;; the Beginning God created Heaven and Earth, ^Gen. \. ijer.

and the Earth -was defolate and void ; and it was Dark upon the Deep % and the Spirit of God ' • *» 3 4-

moved upon the Water, andGodfaid, Let there be Light, and there was Light ; and Godfaw
that the Light was good ; and God fevered the Light from the Darknefs, and called the Light

Day, and the Darknefs Night ; and ^ out of the Evening and Morning was the firß Day. ^ The'Even-

10. The whole Underftandins; is couched in thefe Words ; for the Beginninge is the '"^ ^nd

firft Motion, which came to pafs when Prince Michael fought with the Dragon, when he ,yg°e"ju
^ c n

was fpewed out with the Creation of the Earth : For even then the enkindled Eflence Day.

(which with the Enkindling coagulated itfelf into Earth and Stones) was caß out of the

Internal into the External.

11. And he, viz. t\xz Dragon, fellfrom Heaven (viz. out of the holy World) upon the

Wrath of the Earth as Lightning ; as it is written, Ifaw Satan fallfrom Heaven as Light-

ning, fays Chrift : Moreover, it was wholly dark in the Deep above the Earth, and the

auftere, enkindled Wrath was manifeft •, for Hell was prepared for him, whereinto he
fell, viz. into the great Darknefs of the firft Principle, wherein he lives.

12. Here now fies xhtFail before Reafon, that it cannot look into the Eyes oi Mofes
-y

for he fays, And the Earth was defolate and void ; yea defolate indeed : Had not the Spi-

rit oi God moved upon the internal JVater, which was amafled with the Fiat in the Heaven,
and had not God faid, Let there be light, the Earth would have been yet defolate and
void.

The firß Day.

13. With the Word, when God faid. Let it be light, the Eflence of the Ens power-
fully moved itfelf in the Light's Property, not only in the Earth, but alfo in the whole ' O.«* «f

Deep, ' whence, on the fourth Day, the Sun was created, that is, enkindled in its ^^'''l^^
^°^"

~
- or Virtu** in

Place -, and in this Word '' Fiat the Earth's Mafs, and alfo the very Power which is called the Light's
Heaven, amafl:ed itfelf into the Eflence ; all which before was only a Spirit, a fpiritual Property.

Efl"ence, ^Cerm.SchuJ.

14. And with the Speaking, as God fpoke. Let it he light, the holy Power, which was
amafled in the Wrath, moved itfelf, and became Light in the fame Eflence, in the Power :

And with this coming to be Light, the Devil's Might and Strength was wholly withdrawn
from him in the Eflence ; for here the Light flione in the now a-new awakened Power,

, ^j ^.

in the Darknefs, ' which the Prince of Wrath could not "" comprehend •, it was alfo of™ Receive, or
no Benefit to him, for it was the Light of Nature, which is ufelefs to him. perceive.

'
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15. And Af(?/^j faid, Gcd fevered the Light frcm the Darhiefs ; which is thus to be

underftood : The Darknefs remained in the wrathful Property, not only in the Earth,
but alfo in the whole Beep ; but in the Light's EuVnc?, the Light of Nature arofe [op

fprang forth] from Heaven, v/z. i:om x.\\t i^.intejfence, whence the ^/Z/?^;;; v/as created ;

which Effence is every where in the Earth, and above the Earth.

16. Thus the Darknefs remained in the Wrath's Property in the Eflcnce of the Earthy
and alfo in the whole Deep of this World, and the natural [LightJ remained in the
Light's Eflence, as a working Life, through which the holy Element operated and

^ Sprang-: worked : In which Operation ParaJi/e ~ budded through the Earth., and bore Fruit till

the Ciirfe of God, and then the holy Bloomings or Growth ceafcd, and the holy Elemcn&
remained as an imvard Heaven ftedfaft, retired in itfelf ; and yet it doth diffufe its Power
through the Light of Nature, yet not fo powerfully as in the Beginning, for the Curfe is

the Caufe of its withdrawing; indeed there is no total departing ; but yet it is nothing,

fo now, as before the Sin of the fecond created Prince, Adam.

17. Thus, in the firll Motion of the Verbtim Fiat, the Heaven (that is, the Circle,

fo far as the Verbuvi Fiat reached itfelf forth to the Creation) was amafled, or enclofed ;

and the Earth was amafled with the Ferbum Fiat, and created to the Planetary Orb :-

Thus h^' the Seperation, viz. of the Light and Darknefs, and by the expelling of Prince-

Lucifer, we are to underlland the Creation of the/;;/? Day.

1 8. Now the firft Day, with the maniferted Word, did ««u^ itfelf through the other

five Days-works, even into the Day of Reß ; where the Beginning enters again into

the End ; and the End again into the Beginning -y for the firft Motion of the Word-
(where the Light of Nature has enkindled itfelf in the Eflence) is the Joy of the

Creation, or Creature -, which did open itfelf with the other Days through all the Pro-

perties of Nature ; where each Property may be called a Heaven : For it has and brings

•Underftand alfo its peculiar Operanon and Efficacy along in itfelf into the ° reft, and each Day
into the reft one Property did move and manifeft itfelf j wherein a peculiar, fundry Work was rau-
of the Pro-

nifefted, and revealed.^
perties or

Days..

Of the Second Day.

19. The fecond Day we call Monday, and for this Reafon, becaufe the Moon rules the

f phiicfo. ßfß Hour of the Day. And it is very likely that the ancient p wife Men have underftood

phers. fomething thereof in the Light of Nature, which they have kept /?frf/ and myftical, ra-

ther deciphering it by Figures than clearly explaining it : And it is to be feen in the

Names of the feven Planets, that they have certainly underftood the fame -, in that they

have given them Names according to the feven Properties of Nature; which fo wholly

agree and accord, as well with the Creation as Nature, that methinks they have in part

underftood the Ground of the Creation right, feeing the Names of tlie Planets have their

Rife and Derivation fo fully and puniflually out of the Language of Nature. But the Rea-

fon why it has not been made clear, plain and maniieft, is (as before meniicned) becaufe

oi' the falfe Mag'.ck, that it might remain hidden to the Artifts of Juggling and CoUu-

lion in Nature, by reafon of the great Abufe; wherefore wc alio ftiall ftill let it lb re-

main, and yet hint enough to the Undcrftanding of our School -fellows.

yer, 6, 7, ?. 20. Now of the fecond Day Mofes writes thus : And Godfaid, Let there be a Firmament

bei-joeen the Waters, and let it divide be:v:een the Waters : Then God made the Firmament.,

and divided the Water under the I-irmament from the Water above the Firmament \ and it

ujasfo; and God called the Firmament Heaven^ and out of the Evening and Mcrning was

the jecond Day.
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21. Mofes fays, that out of the Evening and Morning was the fecond Bay ; tliat Is, out

cf the Manifeftation of the fiift, the fecond Manifeftation proceeded and broke forth;

and he fays further, that on the fecond Day God created the Firmament of Heaven, and

feperated the Waters \ the Water tinder the Firmament from the Water above the Firmament.

Here now lies- the hidden Vail, under which we have hitherto been pointed and directed

to a Heaven ftuate far off above the Stars, without the Place of this World ; fo very

blind is Keafon as to God, that it underftands nothing of Him, and does not confider,

that the Scripture fays of God, ^m not I he, which filleth all Things ? And that Titne and-

Place cannot divide him. Much lefs is it underftood what the IVater above the Firmament

is, which they will flatly hold to be a Place far diftant, viz. above the Stars, whither

alfo we have been fhewn into Heaven.

22. But feeing that Gody ovx ol Grace, beftows upon us the Underftanding, therefore

we will fet it down for our Fellow-fcholars, who are able to apprehend it ; and yet herein

we Ihall write nothing for the felfiflj Wifelings of outward Reafon: For they have it

already in the Ryes of their Reafon, and they cannot mifs ; they can judge all Things

;

what the Spirit of God reveals, that muft be a Herefy to them, although they do not

underftand it •, fo that they remain without, and do not fo much as once know God.

23. The Firmament is the Gulf between Time and Eternity : But that God calls it

Heaven, and mckes a Divifion of the Waters, gives us to underfland, that the Heaven is

in the World, and the World is not in Heaven.

24. 7'he IVater above the Firmament is in Heaven, and the Water under the Firmament is

the external material Water.

25. Here we muft underftand the Difference between the holy and the outward Water

:

The Water above the Firmament is Spiritual in the Birth of the holy Element -, and the

"Water under the Firmament is mortal, for it is apprehended in the dark ImprefTion, the

Curfe and the awaked Vanity is therein ; and yet one Water is not without the other.

26. When I look upon the external Water, then I muft alfo fay, here is alio the

Water above the Firmament in the Waterunder the Firmament; but the Firmament is

the Middle, and the Gulf therein between Time and Eternity ; fo that they are diftindt

;

and I fee with ti^iC ex'',rnal Eyes of this World only the Water under the Firmament : But
the Water above the Firmament is that which God has appointed in Chrift to the Baptifn
of Fjgeneralion, after that the Word of the divine Power had moved itfelf therein.

27. Now the outward Water is the Fißrument of the inward, and the inward Water is

underftood [therein -, ] for the moving Spirit in the Word is he which rules the inward
Water in the Bapfifm : Dear Chriftians, let this be fpoken to you, it is the real Ground.

?.S. But that Alofes fays, God created the Firmament, and called it Heaven, is the mofl:

intimate Secret, of which the earthly Man is not able to underftand any I'hing. The
Underflanding is barely in the Power of the Water above the Firmament, viz. in the

Heaven, or (as I might i'et it down) m the Spirit of God -, if he be awakened in Man in the

Water above the Firmament, which difappeared in Adam, as to his Life, that [Man] fees

through all ; otherwiie there is no Underltanding here ; but all is dumb and dead.

29. The creating of the Heaven is underftood, Firft, how the Speaking Word has''amaf- 1 Conceived

fed the manifefted Powers of the fpiritual World, wherein it is manifelt, v/orks, and alfo °^ formed,

rules : Secondly, it is underftood of the manifeßed Powers of the external World, which
the Spirit has amaflcd into the EITence of four Elements, and clofed into the external

Firmament, that the Devil, viz. i\\e Prince of Anger, cannot reach them, by which he
would work v/ith the internal Water; fo that the Powers of Eternity work through the

Powers of Time, as the Sun illuttrates the Water, and the Water comprehends it not,

but feels it only-, or as a Fire does entirely heat an Iron, and the Iron remains Iron, fo

likewife the outward Heaven is pafiTive, and the- inward works through it, and drav^-s

4.



54- Of the Third Day. Part I.

forih an external Fruit out of the outward ; whereas yet the inward Heaven lies hidden
therein in the Firmament ; as God is hidden in the Time.

30. And weare to underftand, with the fecond Day's Work, theManifedation of the

internal lieavenly, and the external heavenly bflence, 'viz. the Manifeftation of the

Water-fource ; underftand the EJfence of the feven Properties, viz. the Corporality, or
' Or Work- the ' Laboratory of the other fix ; wherein the Soul or Spirit of the outward World works
houfe. aiifl y'ui^s in the external : This ' Working is in the moft external, or inferior Heaven next

t'on^
P*^"'^' the Earth, afcribed to the iWcu», for it is the Manifeftation of the L««ar Property, not of

'Star, or Pia- the ' Stm\ which was firft created into the External on the fourth Day, to be a Governor
net called the therein ; but this fame Property [is] in the inanimate outward Life, viz. in the vegetative
Moon.

IJxit ; the vegetative Life was opened on the third Day.

31. And when God had ordained the Water into fundry Places upon the Earth, then

Ver. II 12 he moved the external, exprelTed Word in the vegetative Life : Now Mofes fays, God
J J.

/poke. Let the Earth put forth Herbs, and Grafs yielding Seed, andfruitful Trees-, each bear-

ing Fruit according to his kind; and let each have its Seed in itfelf; and when it came topafsy

out of the Evening and Morning was the third Day.

Of the third Day of the Creation.

32. In the Original of the Eternal Nature, which is an Eternal Original, the Mani-
feftation of the fix Days-works is very^ clearly to be found 5 how the Eternal Word has

unfolded them out of the invifihle, fpiritual [Property,] and brought them into the vifi-

hle ; alfo the Form thereof is to be found in the Planetary Orb, if any has fkill to appre-

hend it.

"^l. For in the eternal Nature's Birth there is an eternal Day ; whatfoever God has

" Or Diftinc- manifefted, and made vifible mfix " Diverfities, which are called Days-works, that ftands,

tions. in the eternal Nature, infix diftinct Degrees in the Effence, viz. in the y^iVÄ//^ Property ;

in which theyJx Degrees of Nature work, and yet alfo eternally 7-efl from working; they

are themfclves the working, which they give in to the Seventh, a:; into their own pecu-

liar Reß, wherein their Perfeftion and Manifeftation confift.

34. And we are to underftand nothing elfe by the Creation, but that the Verbum Fiat

has amafled the Spiritual Birth, and introduced it into a vifible, external Dominion and
w Mirror. Eflence : For we fee it very clearly in the JVritings of Mofes ; although we have a '" Glafs
"Lump or befides to fee, that when God the firft Day had created the g.ofs Part into a ' Mafs, that
^'''""-

he extraifled the fine Part out of the fame firft Day's Work, and levered and amafied the

Waters, viz. the fpiritual Efix;nce, and produced it out of the firft Day, viz. out of
y Beginning, the holy Power, into a T'/wi?, that is, out of the eternal Day, into an ' inchoative Day.

35. Now the third Accompliftiment of the third Day's Work is the moving growing

Life, in which on the firft Day the Light of Nature ftione in the Eflence of the Ens after

an external Manner-, it ftione likewife no'.v through the Second Day, viz. through the

Water and the Heaven ; and in this fliining Light fhe exprelTed Word moved itfelf in the

Eflfence, and wrought eflfeftually : And even then the Power of the expreffed Word
from the Light of the inward Nature did /»«//.'.'/^/^ and fpring forth, through the exter-

nal Nature, out of the Heaven through th. £^'/A ; [And lb] now the Potentate, who
was a King and great Prince, has loft his Dominion ; for the Eflence of the Wrath was

captivated in the Light of Nature, and he with it ; and lb he lies between Time and

So '. Eternity, imprifoned in the Darknefs, till the Judgement of God.

36. in the third Day's Work thtfulphureous, mercurial, ixndfaltifh Life out of the Cen-

ter was opened out of the Anguilh in the outward World's Property ; and yet there is no
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Anguifh to be underftood till the Fire, but only zfenfekfs driving forth of Life, viz. a

Growth : For the Fire-blaze arifes out of the Anguifh, viz. out of the third Form of

Nature; and this i^ the Sal-nitral Flagrat^ which feverizes the Powers in the Propertie?,

which was moved in the /ij/W Day's Work, where the Properties opened themlelves, and
were mutually unfolded in the Sal-nitral Flagrat^ each out of itfelf-, which the ImprefTion

did again receive into itfelf, and made them Corporeal in the Water ; and thence arofe

and proceeded Trees, Herbs, and Grafs j each Property became "^ excreffive in the ^ Or putting,

Sal-niter, and manifefted itfelf vnth Fruit ; as we fee plainly, how the Property of the or budding

dark World did mightily force itfelf along in the outward Power ; whereupon fome
^°^^^'

Herbs and Plants are lb venomous and malignant ; for the Earth proceeded out of both
the inward Worlds into a Compaction,

^j. Now Mars on Tuefday has the firß Hour of the Day in Dominion; which Day
is the third in the Creation ; and this Sal-nitral Fire Flagrat is even the Property of
Mars ; as he is wrathful and fiery, fo is likewife this Property in the Sulphur ; where we
then underftand the Sal-nitral Flagrat for the poifonful Mars, v/hich is the Caufe of
Motion and Stirring, and the Compundion in the firft Impreflion in the eternal Nature,
w'z. in the dark World.

38. In the third Day's Work God moved the third Property of Nature, viz. the ful-

phureous Source, in which the Fire enkindled ; and in the Fire-flagrat is the Divifion of
the Powers, where each Property became manifeft in itfelf Now when God faid, Let
the Earth bring forth Grajs, Herbs, and Trees, that is nothing elfe, but that when he
moved the exprefled Word of the Powers in the Properties, the Properties found and felt

the Light of Nature in them ; whereupon they became hungry, and were imprefled,
that is, amafled and compared, or coagulated : Now when the Light of Nature found
itfelf in a Perception, and the Nature felt itfelf in the fweet Light, thereby arofe in the
Coagulation the Dominion of Joy, viz. the Pullulation and Growth ; for all Growth
confifts in the Light and Water ; when the Light penetrates the Sulphur and Water-
fource, then Mars fprings up for great Joy in the Sulphur.

39. This Opening began on the third Day, and continues to the End of the World :

On the firft Day the Earth was deiblate and void, for the ' Pojfibility to the Growth was a Or Ability,
not yet opened : Here the Earth was moved, and the Properties opened, and not only
the Earth, ^ but the whole Deep in the Center of the outward Nature ; the inward Nature
made itfelf external, and yet remained alfo internal.

The Thirteenth Chapter.

Of the Creation of the fourth Day.

^' £^¥1^3^^-^''"^^^ ^""y ^^'"«''-^«^ has the>/ Hour of the Day, who caufes' the

^U )^ >///w Life : Here we underftand very fully and exadly the Ground^ '^

f^ °^
^"l^

Manifeftation of the inward Nature into the external ; for, on
>^ ^^ &^

fourth Day, the Sun and S'ars were created, which are the rieht

^^^'k^ji Mercurial Life : Here the Fire's Property opened itfelf in th^ fulpbu-
reous Source through the Water, and the firft Efience became manifeft

through the Light of Nature, which is a Mmiirius SaUnitri, an incentive Mercuriits a
quick perceptive M^(»r/«j.

'
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2. In the third Form of Nature there is a fenfelefs Life in Sulphur and Mercurius, but

in x.\\Q fciirlb there is 2l feeling Life ; for the Properties are made painful in the Fire ; and
in t!ie oleous [Life] they become meek, pleafant, and full of Joy -, therefore now the

Motion in the oily is feeling from the Painfulnefs.

3. Here we now underftand very fundamentally how the Sepcration in the Fire of the

eternal Nature has manifefted itfelf in the Eflence of the outward World, v,ich Form,
and Shape. For in the Enkindling of the Fire, in the Sal-7iltralFlagrat, tvjo Eflences feve-

^/ lize, viz. c;/f watery from the Devouring in the Fire, where the Fire devours the rough
harfli Source of the Impreffion in itfelf-, then out of the Confuming proceeds a great

Meekneß, which is mortified to the Fire, and is infenfible, and gives the Water-fource.

4. Secondly., The Fire-fource fevers itfelf likewife into its Principle, viz. the Proper-

ties to the Fire-fource, which now with the Enkindling of the Fire are full of Pain and
Senfe ; this Fire-fource could not fubfift, unlefs it did again devour [or take] the Water
into itfelf, whereby it ftrengthens itfelf -, whence alfo the Sal-nitral Flagrat arifes, where
the Wrath is difmayed at the EfTence of the V/ater's Meeknefs ; v/hence the Feeling, fo

alfo the Liißer of the Fire, arifes.

5. For that Water which is devoured in the Fire is dilTolved into a Spiritual Oil, in

I

which the Fire fhines, and out of the Oil proceeds the Air, viz. the moving Spirit of
the Fire, which is Motive in the Fire.

6. The Air is nothing elfe but the moving Life, where the Speaking Word dlffufes

itfelf in the Water-fource through Nature, through the Powers of Nature, through the

Fire, in the Oil of the Nature of the Light ; it is the Fire's Life : But it is mortified to

the Fire, and yet it is made manifeft by the Fire ; it is the Life of Nature according to

the Property of Meeknefs.
Or by, or 7. Thus" in the Enkindling of the Fire in the Light of the Fire, which is the Light

witli. of Nature, /ö«r Properties are to be underftood, viz, a Fiery, an Airy, and an Oily,

wherein the Light is manifeft, and a Watery -, all which originally fpring forth out of the

ßrfl Defire to Nature-, in that the free Lubet introduces itfelf into a Defire and Nature;

and they all difplay themfelves through the Fire into a moving Life ; and yet there is ;w

intelleiiive Life, but only Properties to the true Life. The intelle£fual U\ie.\% the Spirated

Word, which manifefts itfelf through the Properties. Thefe Properties are imprefTed in

the Great, that is, in the Verhiim Fiat, and brought into an Eifentialiity -, from which is

come a Sulphur Sal-nitri, that is, a magical Jßrum, in Hke Manner as the Mind of Man
is ; which alfo has thence its real Original.

8. This fal-nitral and lulphureous Property was brought forth out of the third Day's

Work, viz. out of the Fire Flagrat ; and from thence the fourth Motion is rifen, viz.

the Mercurial, which the Fiat has amalTed, and imprefTed it into ic, and made it vifible,

which are the Stars -, which are nothing elfe but Properties of the Powers of Nature.

Whaifoever Nature is in a little Spark in itfelf, that the whole Aßrum is in its Circle -,

and what Nature is in its Hiddennefs and Secretnefs, the fame the Aflrum is in an open

v/orkingLife. Underftand it thus :

9. Each Star has the Property of all Stars in it, hut hidden in Nature, and it is manifeft

only in one fole Property ; elfe if the whole Nature were manifeft in each Thing, then:all

Thino-s and EfTences would be but one Thing and EfTence : And therefore God has by his

Speaking Word moved the Sulphur Sal-nitri according to the Properties, that the diSlinSi

Severation might be manifeft ; and this IVIanifeftation is a M^r«/m«; for the eternal

Speaking Word, which is called God, has manifefted his Voice or Will through Nature.

10. Therefore the whole Jßrum is a pronounced Voice (or breathed Tone) of the

Power?, an expreiTed Word, which again gives forth from itfelf its Spiration and Speaking

out of the Properties ; it is an Echo out cf God's Love and Anger, out of the Dark and

Light World. ii. After

h
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11.'^ After the Ajtrum are the/<?«>' Elements, which alfo have their Original out of this •^ Nest the

Fountain, and have their mutual Spiration [or Out-breathing:] They aifo fpcak forth S'^''-

their Pitlfperties out of themidves ; and they are as a Bo<iy of the Stars •, for they fpeak,

or breathe forth from themfelves a corporeal Effencc -, and the Stars breathe forth a Spiritual

ElFence, and this twofold Eflence rules mutually in the vifible World, as Body and Soul.

12. And we give you this rightly to underftand ; in each Element there lies a mbck
Jßrum: The Fire has a whole Jjhum in it, and alfo the Air, Water, and Earth-, but it

is not manifeß in them : Therefore God has enclofed [or encircled] the Place of this

World with a manifeft Jßrum, that it might enkindle the other Afirton in the four Ele-

ments, that the manifeft: Afirum might work in the hidden Myftery, viz. in the Aßrum
of the four Elements, and procreate IFonders ; for fo a wonderful Figure and Property

maybe produced out of a Thing, which otherwife is impoffible for Nature to do in its

own [naked] felf.

13. Alio we are to know that there is an Aßrum in the divine Magick ; which is the

Fountain of the eternal IVlind of the Abyfs, whence Nature and all ElTences are nlen :

Likewife there is an Afirum in the manifeft heavenly World, and alfo an Aßrum in the

dark, bellißo World. And thcle * Aflrums are but one only Aßrum, but they are feverized '' Or CanfteK

into diftineT; Degrees and Principles ; that whicli is in the outward World open and mani- 'auons.

feft in the Figure, the fame is manifeft in Power in the fpiritual World, and not in

Forms.

14. And we underftand, that the Verhuni Fiat on the fourth Day moved the fourth

Property of Nature, viz. the fifth Efience, and opened it out of the fulphureous Pro-

perty out of the Five-Flagrat, viz. out of the third Property. And thus an Afirum
became manifeft in the Air, which are the vtfthle Stars ; and an Afirum in the Fire, which
is the rational Life of all Creatures ; and an Afirum in the Water, which Is the vegetative

Life ; and an Afirum in the Earth, which is the 'wrathful earthly Life.

15. The fiery \^Afirum'\ gives Soul, and the airy Spirit ; the watery affords the Man-
fion of the Soul and the Spirit, viz. Blood, wherein the "TinSiure of the Fire and Liaht
dwells ; and the earthly gives Flefh : And every one of the four Afirums gives a Spirit and
Body according to its Property ; only God hath thus affociated one to another, that the
one might be manifeft in the other, and be jointly together one Body ; like as all the four
Elements are only one Element, but they divide themfelves into four Properties, according
to the Center of Nature.

16. Thefe four " Afirums procreate out of themfelves their Officer, viz. the outward - Confelk-
Nature, that is, the Soul of the outward World, as a conftantly-enduring Mind; tio»'-

wherein lies the Omnipotence, as a manifeft great Myftery. In this Oi^icer God has
awakened and raifed a King, or, as I might fet it down by Way of Similitude, a Nature
God with fix Coujifellers, which are his Affiftants, that is, the 6'a« with the other /a:
Planetary Stars, which were fpoken forth out of the feven Properties out of the Place of
Sol, and in the Speaking were introduced into a rolling Sphere according to the Property
ot the eternal Generation in the Center of Nature: And this was opened in feven Degrees
out of the Birth ; where the firft Degree of the Motion in the Light of Nature (from th.e

inward Ipiritual Fire and Light World) was the Sun, which receives its Lüfter Vrom the
Tindlure of the inward Fire and Light World •, it ftands as an opened Pun£}um to the
Fire-world.

5' 17. And with the Spiration the fixfold Life of t'ae fix Degrees of the Days-works and
Forms of the Center came forth externally, and feverized itfelf, after the Kind and
Nature of the eternal Birth ; as firft, Venus, wliich is the Water-fource out of the Meek-
nefs out of the Mortification in the Fire, which is a Defire of Mccknefs from the Fire; f By reafo.-i

for the Fire enkindles the Meeknefi, whence it is defirous ; this is now the Lovc-defire ^
Vol. III. I
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according to the Spirit, and according to its Efience it is Water ; which Water in the

Metah aftbrds the noble Corpus foils.

J 8. Th\s VenuSy feeing flie (as to her own natural Right) is mortified to the Fire, is

fubmißve, and gives the holy Water ; underfland as to herr own peculiar Property,

Watei. ^ which is holy in the Spirit, and yet in the EflTence it is captivated in the Wrath, where
it gives the material Water according to the deadly Property. It gives Body to all the

feve)! Metals., and EfTence to all the fix Planets ; which we fee in the Metals, for each

Planet makes its EJfence in its Property, according to itfelf ; as the Sun in Gold -, the

jl/(7(?« in Silver; Jupiter in Tin; Saturn in Lead; Mercurius in Quickfilver; Mars in

Iron ; and yet it is the Effence of the only Venus Property ; but they give their Power
and Spirit into it, and hold the Body for their own, feeing they rule the fame.

19. This Venus Property, in the Place of Sol, funk downwards in the firft Egrefs ;

.•ind the Fire-fource above it is Mars ; and out of Venus Property beneath, the heavy

Sound, and that is Mercurius out of the Sulphur Sal-nitri through the Water; and up-
wards oqt of Mars, the Power of the Fire and Light, that is Jupiter ; and beneath from

Mercurius, the Effence of the Defire, where Venus comprehends the Efience in the fiery

Deure, as a Body of the Powers, that is, Luna ; and above Jupiter, Saturnus, viz. the

expreffed ImprefTion of the firft Form of Nature.

20. Thefe Properties were brought into a Sphere in the Spiration, in manner as the

Birth of Nature is in the Efience, \\\\\c\\ x.\\t Verbum Fiat received and amafied into a

Body, and ordained it for Dominion to the four Aflrums, over which he has appointed

angelical Rulers as a fupreme Ccunfel ; which we give only a Hint of here, feeing we
have fpoken thereof at large in another Place.

The Fourteenth Chapter.

Of the Creation of the fifth Day.

i.)'*'^^^^"^"^OW when God had opened the y^?r«;« and four.Elements as a moving
^ (a"©P35 ^ Life, wherein the fuperior Afirum gave the Diftiniftion in the moving
'^ dJ 'n *® V -'-'^^» ^•"'^ actuated the four Ajlrums in the four Elements, then he

fg ^i ® s^ educed out of theEITence of all the Afirwns and Elements (through the

^ @®®& ^ Motion of his Speaking Word in the Vtrhum Fiat) the Imprefs, or Ex-

SlkSc^^^^ji prefs ; as the Power of that fame Life, which was free from the Pain,

and amafied it through the Verhum Fiat, and fpoke forth that fame Life

(by the holy, eternal Speaking Word through the Fiat) into Forms and Shapes, ac-

• Bed cording to the Properties of the Aßrums in the fpiritual ^ Corpus, in v;hich the Fiat or

the Defire attraded the Elements according to the outward Eifence to itfelf as a Body.

2. And thence were Creatures produced in all the four Elements, in each Aßrurn ac-

cordincT to its Property ; as Birds in the Aßrum of the Air ; Fifljes in the Afirum of the

Water ; Cattle and four-footed Beafls out of the Afirum of the Earth, and four Ele-

ments : So likewile Spirits in the ¥'\xt-/1ßrum, as it is alfo in the other Elements. And
we fee very exactly in the Ditfcrence of the Creatures, that the Degrees of the Afirum

[or C&nfteilationsj are fo diftini?l and various ; for the IVorms of the Earth live in t!>e
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third Degree, viz. in tlie Fire-flagrat, in the Sulphur, Mars, and Merciny, in ihe Life

void of Underftanding, whereas they have an Underftanding [or Inftinft] by the En-
kindUno- of the fuperior Aßrmn, in which third Degree, in the Property, alio Grafs,

Herbs, and Trees ftand,.and yet they receive aflifting Influence from ü\s: fupmor [J/lrum]

in the Enkindling, by which they are otherwife quaUfied.

3. And we fee that each Kind has a Spirit and Body according to the Degree of its

AjlruTK; for we underftand that out of one Conftellation [or Jßrum] many Kinds of

Creatures proceed ; the Cauie whereof is, that each Jßrum has again its Degrees in it.

For there is in each Jflrum whatfoever all iht Jßrums have, but yet in feveral dilHntl

Degrees in the Manifeftation ; and therefore the Properties in each Aßnm are manifold.

So alfo divers Sorts of Creatures are proceeded from each Aflrum, the Spirit of each Kind
is from the Aßrtim, but all Kinds muft ufe the four Elements -, for they rife out of that

Fountain whence all the Aftrums originally proceed.

4. On the fifth Day Jupiter has the Dominion xh&firß Hour of the Day among the

Planets, and that becaufe he has his Original in the Creation of the Aßrum out of the

fifth Degree of Nature, viz. out of the Power of the fulphureous and fal-nitral Oil ; and
that on the fifth Day this jovial Property was opened and educed out of the fourth Day's

Property, as zpleafant powerful Lnfe, out of al! the Conftellations ; to which Life God
created all Creatures (except Man,) each out of the Property of his Conftellation, out
of his Degree, fo that they might all live in the Soul of the outward Nature, and be
under the Government of o»f O^ar; which is the outward Conftellation wherein the

Sun is chief Regent.

5. Each Conftellation has its Companion of Sulphur and Mercury ; the Sulphur gives

Effence, and Mercurius gives Spirit into the ElTence -, and from both thefe Sal is gene-
rated, viz. out of the ftiarp Fiat, according to the Property of Sulphur and Mercury ;

and out of thefe three Properties, viz. out of Sulphur, Mercurius, znd Sal, all Creatures
entered into a Life and creatural Being. And now fuch as the Sulphur was on each
Place in every Punctum in the Propert)', as was taken or conceived in the Fiat, in the

Motion of the fifth Property in all the Elements, even fuch a Creature was opened or
brought forth, as the Companion was coagulated in each Punctum ; and fo each Kind
had its Spirit and Seed in it, to generate and bring forth again.

6. The two Sexes, viz. the Male and its Female, rife from the Seperation of the
watery and fiery Tinfture in Sulphur ; for the Seperation was in thzVerbumFiat, where,
out of one Sulphur in one only Puntlum, two Sexes came forth out of one Eflence, viz.

the fiery Property in itfelf to a Male, and the Light's or Water's Property to a FemaU,
where then both Tincftures fevered.

7. And as we fee that the Fire cannot burn without the Water, and the Water
would be a nothijtg without the Fire, and they mutually beget one another, and alio

again vehemently defire each other-, and their right Lifeconfifts in their ConjunSiion, in
that they have produced each other, and afterwards enter into and mutually embrace each
other as one-, where alio they are again changed in the Fire into one, and yet again pro-
ceed forth from the Fire in one EJfeace, viz. in an oleous Property, in which they ftand
in the Bond of the higheft Love-defire ; for their Light (liines in the Oil ; and as the
Fire-world deßres the Light-world and the Light-world the Fire-worid, as Father and
Son ; the like alfo is to be underftood of the /wo Sexes.

8. The Female is from the Male, as the Tinfture of the Light and Water is from the
Fire ; and they jointly belong together in Nature as one: Thus the one may not be with-
out the other, and they have a very ardent Longing after each other ; for t!ie TinSlure of
the Light, viz. Vetius'sTin^ure, defires die Fire's Titufure, and the Fire the Light's, as
its ' pleafing Delight.

°
M«kccii>g,

I 2



6o Of the Fifth Day. Part I.

9. For l''^entis gives EiTence, and the Fire takes the Eflence to its Life, and yields out
of the received Elfence the Light, and in the fiery Light the O//, and out of the Oil again

- the JVater and Eflence ; and hence it is that all Creatures defire Copulation each with its

own Kind ; and lb they generate a third, fix. an Aflimulate according to two in one ;

.every Ens brings forth a Similitude according to icfelf.

10. And we fee very clearly, that each Kind is created out of a feveral Ens, each out

of a different Degree, and how each Kind lives in its Mother, whence it has taken its

Original, and that it cannot live in another Degree-, as the Beaßs upon the Earth, which
are a Umits of the Earth and Air •, therein they live, and thence they take their Food
and Nourilhment ; for the Fiat extratled them out of the Earth's Property, and amafled

them in the fifth Manifeftation of the Elfence, as a Sulphur of the fifth £??j, whereon

the/oar depend.

] r. The Birds were created, in the Sulphur of the Air, therefore tliey fly in their

Mother-, alfo the Fißns in the Sulphur of the Water j and the Worms in the Sulphur of

the Earth ; Thus each thing lives in its Mother, whence it was taken in the Beginning ^

and the contrary is its Death.

1 2. And the Eifence and Life of this Time are nothing elfe but a Contemplatic~d of the

inward fpiritual World. What the Poflibility of Eternity has in it, and what kind of

fpiritual Play is in the Ens of the inward fpiritual World, fo accordingly it came forth into

a creatural Being, out of Good and Evil, into a Time, and that through the Divine

Motion.

13. And hereby the Kingdom and Dominion of the Prince of the Place of this World
^verc taken from him, for the Ens has introduced itfclf into another Principle ; wherein

he cannot be -, for he was not made a Creature in this Principle ; and he has no Life

therein, but only in the Property of the awakened Wrath in the Vanity.

The Fifteenth Chapter.

Of the fixth Days Work of the Creation.

I. F^5:S^^''^HE fixth Day in the Creation is Friday, on vf\nc\\ Venus rufes the

^ ,«v». ^ firfl Hour of the Day •, which rightly fignifies to us the Order of the

'i^ ^ vs Dt^grees, how the eternal Speaking Word has manifefted itfelf with

^ & '^

2I ^ Nature, through the Time ; how the Spirit has brought forth the

^ ^v^vy«^ ^ fix Properties of Nature mx.o fix Degrees or Days, into a working

V l?^^^^!^ Life, and yet lias introduced them all again into the Seventh, viz. into
"

the Reß, or into the Manfion, wherein they fliould work ; denoting,

that all whatfoever they fliould work, manifefl-, and produce out of the Wonders of the

eternal Wifdom, fliould reenter into the One, viz. into the Reft, which is the feventh

Property, viz. a IFuß of the working Life, wherein it fiiould fl:and as a Figure to the

Contemplation of the great Glory of God.

2. Now when God had educed the five Days of Nature through five Properties or

Decrrees. into five Conftellatlons (all which are not indeed Conßellations, but a Fountain

of an aftrnl Property) viz. into a feperate peculiar Heaven, as it might be given and

e.xprcffed to the Underftanding, then he on iheßxth Day educed out ot the Jovial Pro-

3



Chap. 15. Of the Sixth Day. 61

perty, "ciz. out of the fifth Conftellation, the fixth, viz. be produced out of the jovial

Fower the fiery Love-dellre, wherewith he rules through all the Conßellations ; whence it

is, that each Life longs after its Likenefs, that is, it again defires fuch a Creature as each

Life has in it.

3. Each Life defires, in this Venus Property, to generate again fuch a Creature as it is in

itfelf: Hence arifes the flrong ardent Imagination and fiery Deßre, that the Properties

again defire into me, viz. into the Fountain whence they proceeded -, for in the fame

they may generate the Afiimulate of themfelves.

4. Now when God had educed this fiery Love-defire out of the Center through all the

Properties, then Nature was now defirous (in this Love-property) of the Likenels of God,
viz. a Similitude according to and in the Generation of the holy Love-defire, that fo this

holy Conftellation of the Love-defire might alio be creaturized, and figurized.

5. And feeing this Love-defire was educed out of all the Properties of Nature and the

Heavens, viz. out of iht Ferkim Fiat, wherein all the Creatures lay from iS/fm/j in a

Myftery, and introduced into a Seperation, viz. into a fundry diftinct Degree, therefore

now the Property longed to be an Image of all Degrees and Properties, viz. a living ratio-

nal and underßanding Image, according to the Manifeftation of this manifefted Property.

6. Now faid the Speaking Word in the Verhum Fiat, Let us -inake Man ; that is, out of

the'' Mafs of all Eflences, out of the Property of all Pov/ers and Conftellations ; the "^ Mi.^ture.

Love-defire defired a Limui out of all Effcnces for a living Image, Jn Image that may be

like and refemble us -, and let them have Dominion over the Fißj of the Sea and over the Fowls

of the ylir, ever the Cattle and over all the Earth, and over every Worm (or creeping thing)

that creeps upon the Earth.

7. Underftand this thus: The fixth Property of Nature [viz. tht Love-deßre) was
produced, exprefled, or breathed forth out of all the Properties, and was the defirous

Life in the Joy, viz. in the Light of Nature -, this was not in itfelf zLimus, but it was the

Defire to the Limus ; for the Speaking Word which God exprefled moved therein, viz.

the intelleilual Life ; God v/as therein manifeft.

8. This manifefted Word of God defired in this Love-defire a Limus out of the Earth,

and all the created EfiTences, out of all the Conftellations and Degrees, for a ' Body to ' Corpus.

itfelf-, therefore God faid, an Image that may rule over Fißo, Fowl, Beaßs, J'Forms, and
over the Earth, and all the Eflences of the Conftellations. Now if it muft have Dominion
therein, then it muft be out from thence, for each Spirit rules in its Mother whence it

is rifen and proceeded, and eats of its Mother.

9. But here we muft rightly underftand this Love-defire in the expreiTed Word ; the

exprefl"ed Word had in this Venus-defire the Defire of all Heavens, that is, of all Entities

and Properties in itfelf, viz. the Properties of the inward fpiritual holy Heaven, which is

the Manfion of the Power of God, and of the outward created Heaven with the Heavens
of all Conftellations and Elements •, yet not efientiaily [or in Subftance] but as a fpiritual

Defire : And thefe Properties defired in the fpiritual Defire to be elfential.

10. Now the Text in Mofes fpeaks very clearly and fully, where it fays, and God crea-

ted Man in his own Image; in the Image of God created he him. By the creating is under-
ftood the Body, which is twofold, viz. a Spiritual Body and a Corporeal; for the Venus-

defire is a fpiritual Body, and that which it has attraded to itfelf in the Fiat into the

Defire of the fpiritual Body, that is a fleß^ly Body ; the Verbum Fiat itfelf figurized and
formed it into a fpiritual Man, out of all the: three Principles, viz. according to the inward
divine World, both according to the fiery Light-world and the outv/ard World.

1 1. And the fpiritual Body is the Image of God, which the Fiat cloathed with the

EfTence out of all the Eflences, viz. it cloathed it with the heavenly holy Elfence, the

heavenly holy Corporality of the inward holy Love-defire ; and from the outward Love-
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defire Ic was cloathed with the Umm of the Earth and the other Elements, together with
the vifible Conftellation of the third Principle.

12. The inward holy Man was in the Heaven of God, and the outward Man was in

the outward Heaven a Limns of the outward Heaven, and the inward Man a Limus of
IN

the holy fpiritual Heaven ; therefore fays Mojes very right ; God created Man in his
ZUM

Image, 'To the Image vf God ; for, IN (betokens that) he was known by the Spirit of
God in this Effence from Eternity in the Myftery of Wifdom as a Conftellation of magi-
cal Power : Into this Knowledge God introduced the Effence, and created the Effence
ZUM
to the Image of the magical Image of God.

13. Thus underftand by the inward Creating the true heavenly Image, 'viz. an holy

fpiritual Man out of all the Properties of the angelical divine World •, underftand the

inward Body for the one only Element, wiience the four were expreffed ; and underftand
the outward Man for the outward World with the Stars znd four Elements, viz. Fire, Air,

Water, and Earth ; and alfo for the outward Tincture, which is linked with the inward

in the holy expreffed Word, and is only fevered by a Principle •, where alfo the inward

puts forth an external Life. The inward is holy, and the outward [Life or Principle] in

the Tindture would be likewife holy, if the Curie was not come into it by Keafon of the
' Or fj;om awaked Vanity ; yet if the Vanity be fevered '" by the Tin<5lure, then it is holy and a

Paradife, which fliall open icfelf at the End of this World.

•14. And Mofes fays further-, God breathed into Man the Breath of Life, and he became

a living Soul : This fignines the living, fpeaking, underftanding Spirit, out of all the

three Principles, viz. out of the inward Fire-world, which is manifeft through the dark
World; and out of the holy Light-world ; and out of the outward aerial World : This is

the Soul.

15. The inward Fire-breath is the true eternal creaturely 5^/^ and tte Light's

Breath is the true underftanding Spirit of the Soul, wherein it is an Angel; and the out-

ward Air-breath is the rrt//(5;M/ Soul in the vegetative beftial Life, wherewith JVf«« ?-a/w

ever all the Creatures of this IVorld,

16. As the only Underftanding of the abyffal unfearchable Deity has manifefted itfelf

v/ith three Principles, fo likewife he has breathed in the true Life out of all the three

Principles into the creoted Image : The Body is a Linius of all Beings, and the Soul is the

expreffed \NQrd, viz. the Power and Underftanding of all Effences, wz. the Manifeftation

of the divine Underftanding.

17. The Spirit of God has infpired or given in itfelf, from the Properties of all the

three Principles, into the created Image, viz. the Father of all Effences has breathed or

fpoken forth the Spirit out of all the three Principles through his eternal Speaking Word
out of the whole Effence of the Powers ; or as I might let it down, he has infpoken it,

viz. the egreffed Sound or exprefled Voice of the Underftanding, which through the

Motion of God educed and manifefted itfelf, through the eternal and temporal Nature ;

the fame [Spirit] God did again in-fpeak, or as the Text in Äiofcs has it. Breathe in to this

only Image, for a Ruler of the Body and all other Creatures.

18. And the Soul, in its real Life and Underftanding, confifts in three Kingdoms:

TVicfirß is the eternal Nature, viz. the potent Might of Eternity, the Dark and Fire-

world •, according to which God calls himfelf a ßro^ng ze^alous angry God and a confuming

Fire, in which the Devil has wholly plunged and diabolized himielf.

19. The Second is the holy Light-world, where the eternal Underftanding has dif-

played itfelf through the Fire's Sharpnefs, in the Light of the great fiery Love-defire, and

turned the wrathful dark and fiery Property to a Kingdom of Joy ; which is the true Mani-

feftation of the Deity; and it is called the b:ly Heaven of the angelical Delight andBUß.
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20. The //ji/r^ Kingdom or World is the outward aftral and elemental Kingdom, viz.

the Ai*", with its domineering Coni>- 'lation, wherein all the five outward Conftellations

rule, viz. the Superior and the Inferior of the four Elements ; out of which [Conftel-

latioji] thejfiv Senfes take their Original; and wherein the vegetable and realbnable Life

confifts. This is the animal [or beftial] Soul, which rules over all the Creatures of this

World ; fo alfo ever all the outward Heavens or Conftellations ; and over all the Earth,

or Eirences of the outward World.

21. Underftand it thus : The Fire-breath out of the firft Principle rules in its Original,

*L'iz. in its own Mother, whence the Spirit of God amafild (or moulded) it, viz. in the

Center of the eternal Nature, in the Might of the Dark and Fire-world-, and it is the

Caufe of the Light-Life ; and alio of the Air-fire : If that were not, none of the other

would be neither.

22. And the Light's Br^'atb rules in the fecond Principle, viz. in the holy Kingdom of

the manifcfted Power of God, which is the Manfion of the holy Spirit of God, the Tem-
ple of God, viz. in the heavenly holy Eflence •, underftand in the holy fpiritual Body of

the holy/>«/v Element., which with its Properties ftands in equal Weight and Meafure, as

a fit prepared Inftrument of the Spirit ; wherein he man ifelfs God's Wonders out of the

•eternal //'T/^OOT, and introduces them into the Melody of Joy, viz. into the holy Har-

mony of the eternal Speaking Word of God, into the divine Kingdom of Joy, viz. into

the Manifcftation of the divine Powers ; in which the holy Spirit is the true Mufician.

23. And the Jir-Spirit has Dominion alfo in its Mother, whence it rules over the out-

ward World, over the Figure and Similitude of the inv/ard World, viz. over the outward

Myllery of Time, and manifclls its Mother, which is brought fo-th out of Eternity into

a Time, to the Contemplation of the Wonders of the Wifdom of God.

24. And yet they are not three Souls, but only one •, yet it ftands in three Priixiples,

viz. in the Kingdom of God's An< er, and in the Kingdom of God's Love, and in the

Kingdom of this World ; and if this were nor, then it could not be faid, The Soul went

into Heaven cr Hell., if" they were not in it. When the Air., viz. the outward Kingdom n Hcivcu or

of Time, leaves'M., then is the Soul manifeft either in the dark Fire-kingdom of God, or Hell.

in the holy Kingdom of Light, in the Love-fire of the Power of God ; whercunto it

has given up itfelf in this Life-time, therein it ftands, when it leaves the outward Life.

25. And we are in no ivife to think, that the Soul is God himfelf, (who is neither

Nature nor Creature, alfo dwelling in nothing but only in himielf, and yet dwells

through all Things, and is neitherfar ofi^or nigh to any Thing :) But " it is the exprejfed" The SouL
Word, the formed Word-, it is the Spirit and the Life of the three Principles of divine

Manifcftation; but if it were God, then it were immoveable, uncontroulable, and no

Judgement could pafs upon it.

26. But a Judgement may pafs upon it, if it departs out of that Order wherein God
introduced it in the Beginning ; if it goes out of the divim Harmony., out of the Order of
the manifcfted Word of God's Power ; if it manifefts or produces another Will in itfelfj

viz. other Properties out of the ftrong Might of the eternal Nature.

27. The whole Man with Body and Soul is threefold, and yet but one only Man :

The Body is out of a threefold EJ[en:e -, and the Soul is out of a threefold Property of the
Spirit -, an Example thereof you have in the Fire, Light, and Air. The Fire has another
Property than the Light and Air have; the fiery Body is the eternal Conßellation, viz. the
magical Conftellation, the great Alyßery, outof which the outw/ard Conftellation was pro-
duced, and brought into a creatural Being.

28. The Fire-fpirit, viz. the fiery Soul, dwells in the fiery fpiritual Body : And in the
Light's Body (which is from the /?)(/5' Element, viz. from thi; true heavenly Im^gc, which
confifts in a fpiritual Sulphur Mercurius and Sal) dwells the bsly Sfful, viz. the true Spirit
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of the Soul, which is a Temple of God : And in tlie outward Body (which is a Lhr.us

of the Earth and the other Elements) %-iz. in the outward Conftellation of the five Senfes,

ihc outward Sou!, viz. the real Spirit of the outward World, dwells.

29. Each Property of the Soul has a fcr/xjr^^j/ Property in itfelf, which may be called

an Heaven, viz. a feveral fpecial magical Afirum ; as the fiery Property of the Soul has

a Body from the inward Conftellation of the dark and Fire-world, \rhich is a fpiritual

Body.
r Or Light. 30, And the p lucid Property of the Soul has a fpiritual, oleous, and watery Body,

wherein the two Properties of the higheft Tinilure of the Fire and Light open the Lüfter
and Beauty of the Colours, Wonders, and Virtue of the divine Wifdom : This Water
is the PFater above the Firmament., of which Mofes fpeaks ; and this Oil is the holy Oil of
the divine Powers, and this was an ufual Type in the Old Teftament. In that the real

oily Body of the heavenly Property difappeared in Adam in the av/akened Vanity, God
ordained the Type of the new Regeneration with an Undlion of Oil, wherein he power-
fully wrought, through the promifed Covenant, as in a Type.

31. The third outward Property of the Soul has likewile every way fuch a Body of
many Confiellations in it, as the inward Properties •, all which Multiplicity of Properties,

may be called Heavens. For each Property of the outward Body has a magical Conftel-

lation -, as there is a Body of the fulpburean Conftellation of the Earth ; alio a Body or

Conftellation of the Mercurial, poifonful Life ; alio a Body of the Salt Powers of Bodies

;

alfo a ßody of the Soul of the outward World, viz. of the upper created Conftellation
;

all according as the outward Powers of the outward Soul are : Thus each Power has a

corporeal Property in it ; and thus alio the inward Powers of the fpiritual Property are to

be underftood with the inward Body.

The Sixteenth Chapter.

0/ the Difference of the Heavenly and Earthly Man.

I. @fDg??C^®S)HEN we confider the Image of God, which God created in Paradifs

® ^S\/^ © to the eternal incorruptible Life, then we can in no wife fay of the

%i^ ^^ groh ßsßy Image, that the grofs Property of the Earthlinefs is the

1^% ^^ Image of God, which can poflefs the holy World, for it is not of

^ frfy';),^iJ^^ ^^^ fame Effence and Ens ; of which alio Chrift fpeaks, John 6.

@^(i5i<;^^{^@ ^^^ Spirit is Life-, the Fleßi profits nothing; alfo Fleßo and Blood ßjall

not inherit the Kingdom of Heaven ; and yet verily the true Body is

couched in this beftial grofs Property, as the Gold in the Ore.

.. 2. All that is earthly on Man, that is beftial and corruptible, and not Man. Though
God created Man an external Body out of the Limus of the Earth, yet it is not to be
confideredof us, as now it is; for the true humane ^ö.ry, according to the inward IForld,

is a fpiritual Sulphur, a fpiritual Merctirius, and a fpiritual 5ö/ ; each Property of the Soul

has a corporeal or effential Quality on it.

3. God created fuch a Body as the Soul was in its Efl*ence, viz. in the fpirated Word
of the Underftanding, and breathed the Soul thereinto for the Underßanding; alfo the

outward fulphureoiis Body is in no wife the grofs Beaft, which paffes away and returns

not
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not ao-ain ; the true real Body which is hidden In the Grofnefs is a fpiritual Body, in

comparifon of the Grofnefs : It is created indeed in Flefh and Blood, but in a fixed, ftead-

faft [incorruptible Flefh and Blood.]

4. By the Luft and Imagination o? Mam the Grofnefs was manifeft ; the true out-

ward Body is a fulphureous, mercurial, and falcifli Property, a pure efTential Power

according to the Nature of the Soul : That which the Soul is in the Spirit, the fame is

the true humane Body in the Efience, as a Manfion of the Soul.

5. All the Properties of the inward holy Body, together with the outward, were (in

the firft Man) compofed in an equal Harmony ; none lived in Self-defire, but they all

crave up their Defire to the Soul, in which the divine Light was manifeft, as in the holy

Heaven. The Light fhone through all the Properties, and made an equal 'Temperature

in the Properties •, all the Properties gave their Defire into the Light, viz. into the mani-

fefted Svveetnefs of God, which penetrated all the Properties ; in which Penetration they

were all tinftured with the fiveet Love, fo that there was nothing but mere pleafing

Relifh. Love-defirc, and Delight betwixt them.

6. The inward holy Corporality * from t\\Q pure Element penetrated through the four '' Of.

Elements, and held the Liimis of the Earth (viz. the outward fulphureous Body) as it

were fwallowed up in itfelf ; and it was really there, but in Manner as the Darknefs

dwells in the Light, and yet its Darknefs cannot be manifeft for the Light ; but if the

Light extinguiflies, then the Darknefs is manifeft.

7. Thus the inward Man held the outward Captive in itfelf, and penetrated it, as a

Fire heats an Iron throughout, that it feems as if it were all Fire ; but when the Fire

goes out, then the dark fwarthy Iron is manifeft.

8. Thus likewife was the frß Man when he flood in Paradife, in his fixed Condition,

in like manner as Time is before God, and God in the Time, and they are dißinSf, but

not parted afunder ; as the Time is a Play before God, fo alfo the outward Life of Man
was a Play ' to the inward holy Man, which was the real Image of God. r Before.

9. The outward Spirit and Body was unto the inward as a Wonder of divine Manifef-

tation, according to the Fire-dark and Light World, a Mirror of the great Omnipotence and

Omnifcience oi Godi; and the inward was given to it for a Ruler and Guide,

10. As God plays with the Time of this outward World, fo likewife the inward divine

.Man ftiould play with the outward in the manifefted Wonders of God in this World,
and open the divine Wifdom in all Creatures, each according to his Property; fo like-

wife in the Earth, in Stones, and Metals, in which alfo there is a tx^ofold Efience, viz.

one from the Original of the Fire-dark-World, and one of the Original of the Holy-
light-World.

11. All this was given him for his Play ; he had the Knowledge of all Tin^ures ; all

was fubjeft to him, he ruled in Heaven and Earth, and over all the Hlements, fo alfo

over all the Conftellations, and that becaufe the divine Power was manifeft in him ; no
Heat nor Cold did annoy him. As a Tinfture penetrates a Body, and preferves it from
Sicknefs, and as the Warmth of the Sun defends the Body from Cold, fo likewife the

higheft 'TinSiure of the Fire and Light, viz. the holy Power of the inward fpiritual Body,
penetrated the outward Body of Flefh and Blood, and took every outward elemental

Property, as alio the Limus of the Earth, into its Prefervation or Protection.

12. For as there was a Temperature in the Body of the inward and outward Man, fo

likewife there was nothing without the Body that could either deftroy, or annoy this

Temperature : As Gold indures in the Fire, and as a Tinfture penetrates all Things, and
yields or gives way to nothing, fo hkewife Man was not fubjed: to any Thing, but only

and alone to the only God, who dwelt through him, and was manifeji in him with the

Power of the holy Eflience •, and this was an Image and Likenels of God, in whom the

Spirit of God inhabited.

Vol. III. K
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15. Reo.jon will underftand us wrong, and fay, I fpeakof a twofold Man : But I fay

ISlol I fpeak only of one only Man, whch is a Likejiefs according to God, viz. accord-

ing to the manifelled God, according to the exprefied formed Word of the divine Power,
of divine Underflanding.

^Tfxf, in Ef- 14. As all Things are in God ' Efientially, and yet he himfelf is not that verjr
fence. Efltnce; and yet that F.iTence rules every Eflence according to its Property ; fo likewife

the inward fpiritual Man is an Image of the formed Word of divine Power, and the out-

ward an Image of the inward, viz. an Injirument of the inward. As a Mafter muft have
an Inftrumenc wherewith to finifh and perform his Work, fo likewife the outward Man
from the Limus of the Earth and four Elements, with its outward Conftellation, is only

an Inflrument of the inivard, wherev/ith the inward frames and makes what the inward
Spirit of the Soul wills.

15. As we fee that the JVill is the Mafter in all Purpofes and Undertakings ; and we
fee further, that the inward Man has divific Will and Beßre., but the outward a beßial

"Will, which is fo by Realbn of the Fall : The whole Man is but cne only Man, but his

Property lies in feveral Degrees, according to the inward and outward Heavens, viz.

according to the divine Manifeftation through i\\eßven Properties of Nature.

Of the Creation of the Seventh Day.

J 6. God created all Tbirjgs inßix Days out of the feven Properties, and introduced the

fix Days Works of the Manifeftation of his Creature into the Seventh, wherein every Life

ftiould work as in one Body -, for the feventh and firft Day belong mutually to one another

as one : For theyf.v Properties of the eternal Nature are all couched in the Seventh, as ia
'Place for a

t Strufture of the other fix ; the feventh Property is a Myftery, or Eßence of all the

^m-khoufe°'^
^''^^^' » ^"^ ^'"- °^ ^'^^ feventh Day the firft Day has taken its Original and Beginning.

Seventh Day^ Satiirnus.

17. For on the feventh Day, viz. Saturday, Saturn has his Dominion the firfl Hour of
the Day in the planetary Orb, which is a Figure of the Seven-fold Generation of the eter-

nal Nature ; for like as the firft Form of the eternal Nature is the aftringent Defire, viz.

the Fiat, which in the Defire impreßes the free Lubet (which is as a thin Nothing in the

eternal Will of God, in the divine U-rderßanding) and introduces it into a fpiritual

Efience, in which Defire's Elfence all the Properties arife as is above-mentioned.

18. So likewife Saturn, or the feventh Property of the feventh Day, is the Reß, or

Manfion of the other fix Days Works, wherein they work as a Spirit in the Body ; the

ßeventh Property ftands ftill as a fenfelefs Life.

19. But that now Moßes fays -, Ccd refled the ßeventh Day from all his Works, andßanSli-

ficd the ßeventh Day for reft ; this has a very peculiar emphatical deep Meaning, and vet

it would be but plain and Child-like, if we were in Paradife, and dwelt in the Sabbath.

Underftand it thus

:

20. Out of the Verbum Fiat, viz. out of the divine Word, and out of the divine

Defire, which is the Fiat in the Word, wherewith the Word forms itfelf, or introduces

itfelf in the Spiritual Eßence to the dark Fire and Light-world, the fix Properties of the

eternal and temporal Nature proceeded ; and each has introduced itfelf into a feveral
"
?v"' '(""n

Degree of a fundry Property, which Degree may be called a Heaven, or a magical

ed in the Spiritual-conftellation.

Language of Hiramdl

Miuure. 2 1. For each Property is a fpirated Effence, viz. a Heaven i for " Heaven does pro-
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pcrly and exaiTtly denote and fignify, in the Language of Nature, a Spli-atlon, or For-

mation ; where the Fiat forms what the Word fpcaks, or breathes forth ; and thus the

Spiration was introduced into fix Degrees or Days-works.

22. Each Spiration continued a Time, viz the Length of a Day and Night, in the For-

mation and Conception, and each Property of a Day was mutually fpoken or breathed

forth out of the other, even to the Sisth, in which the formed Word was manifeft, which

in the firft Form, viz. in the Love-delire, did receive its Afpe^ or Illuftration through the

Fire from the Light, and amalfcd or formed itfelf in the fixth Form of Nature ; in which

Formation, the Image of God (Man) was created, as an Image of the formed Vv'ord,

which God introduced into the Sabbath, viz. into the feventh Day, underftand into the

Verbum Fiat, viz. into the firft divine Defire to Nature, wherein Paradife and the eternal

Day was.

23. For in the feventh Property lies the eternal Day, whence the Days of Time are

proceeded ; and the Ancients have called it
'' Sonaber.d; but it is rightly called '' Suhna- " As to the

lend ; wherein God's Love does appeafe and atone the Anger ; as when the fix Ptoper- Word Sun-

ties in what is operated enkindle themfelves in the Impreffion in the Wrath's Property,
ff-'p^g^f^'-^"'^

they are atoned and reconciled in the feventh Property, viz. in the manifefted ^'^^ of the siiii

Power of God in the Love-defire (which holy Power manifefts itfelf in the fifth and fixth In our Eng.

Property, and encircles the Operation of all the reft as an holy Heaven) and fo are|j'^' Satur-

introduced into one only Efl^ence, wherein they reft, as in the ' Word of the Lord ; j.^r[,;^gg^gj^_

which has introduced itfelf with the /even Properties into Nature and Eflcnce, and thereof jngotRecon-

Mofes fpeaks rightly, God reßed on the feventh Day, from all his Works, and hallc-j^icd the ciliation, or

feventh Day.
. . , . ^'St'^fJ'

24. Underftand it here right j God reßed with his formed Word (which he firft intro-
^^crboDmir.i.

duces into Darknefs and Fire) viz. into the firß Principle, according to which, he is

called a confuming Fire -, in the y?fö«^ Principle, viz. in the formed holy Word, where he

educes himfelf through the Fire in the Light in the Love-defire, viz. in the holy Fiat,

and refts eternally with his manifefted Word therein, his Reft therein, is a Dominion of

Joy, where the Anguiili-fource of God's Wrath of the eternal Nature is changed into a

divine Kingdom of Joy.

25. And this Reß is the holy Heaven in the natural Heaven, where Time works in

itfelf, and lets forth what it has operated for the Day of Reft, viz. the Day oi Seperation ;

where, at the End of the Days of this World, the Evil fliall be feperated from the Good,
and each Thing ftiall poflTefs its own Heaven, viz. the Property of its Original [or four-

cive] Spirit, whence it was generated.

26. But in this Time God's Love and Anger mu{i mutually work in one another, and
manifeft the Wonders of God both according to the Fire and Light-world, and the Fer-

rum Domini refts in the feventh Manifeftauon of the Properties, and ftiines with its * Power » And Virtue,

into the Operation of the fix Days, viz. into the fix Properties, and affords Aid and Help
to every Life. ,

27. In the feventh Property all Things are brought into their End, viz. into the firft

Day of the Beginning of all EfiTences •, for the feventh Day, viz. the feventh Property of
the eternal Nature, is the tranfparent glafjy Sea before the Throne of the Ancient in the
Revelation, whence, as out of " the grand Myftery, this World was created into feveral b Ex Mificrh
peculiar Heavens and Forms, and formed in the Verbum Fiat. The feventh Day was '"•^.f •

from Eternity, without and beyond ?11 Time, for it is the formed W^ord of the divine

Underßanding ; in it the eternal Wifdom of God is manifeft, viz. the Powers and
Wonders of the divine Underftanding, in which the Deity works.

K2
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The Seventeenth Chapter.

Of Parodfe.

i.)ar">^ ^'^OSES fays, \\\iX ivhen God had made Alan, that be planted a Garden in

»L ^^ M Eden, and there he put Man, to till and keep the fame ; arid caufed all

^ AI ^ J\<lanner of Fruits to grow, pleafant for the Sight and good for Food ; and

^ w TIS -5* planted the 'tree of Life alfo, and the tree of Knowledge of Good and Evil,

2. Here lies the Fail before the Face of Mofes, in that he had a

bright fliining Countenance, that finful Ijrael cannot look him in the Face ; for the

Man of Vanity is not worthy to know what Paradife is •, and although it be given us to

know it according to the hidden Man, yet by this Defcription we fliall remain as dumb
to the Beafl, but yet be fufficiently underftood by our Fellow-fcholars.

3. The Garden Edenvjzs a Place upon the Earth where Man was tempted; and the

Paradife was in Heaven, and yet was in the Garden Eden. For as Adam before his Eve
[was made out of him,] before his Sleep was as to his inward Man in Heaven, and as to

the outward upon the Earth; and as the inward holy Man penetrated the outward, as a

Fire thoroughly heats an Iron ; fo alfo the heavenly Power, out of the pure Element,

penetrated the four Elements, and fprang forth through the Earth, and bare Fruits,

which were heavenly and earthly, and were qualified [fweetly tempered] of the divine

Power ; and the Vanity in the Fruit was held as it were fwallowed up, as the Day hides

the Night, and holds it captive in itfelf, that it is not known and manifeft.

4. Paradife was nothing elfe but the feventh Day's Property ; the heavenly EfTentiality

of the fecond Principle is couched or fliut up in the Earth ; the Curfe of God has hidden

it ; it budded (in the Beginning of the World) through the earthly Eflentiality, as the

Eternity is in the Time, and the divine Power is through all Things, and yet is neither

comprehended or underftood of any earthly Thing in Self-hood.

5. But in Paradife the Eflence of the divine World penetrated the Eflence of Time, as

the Sun penetrates the Fruit upon a Tree, and effedually works it into a Pleafancnefs,

that it is lovely to look upon and good to eat ; the like alfo we are to underftand of the Garden

in Eden.

<
FJ'- ex ^- ^^^ Word ' Ede is nothing elfe, but what Mofes fays of the Earth, that it

pjaiiiedac- was ^ ede, and empty ; that is, it fhould manifeft its Might, according to the Wrath of
cording to the Vanity, it (hould be ftill, as a Mother to bring forth ; for the internal would r;//(? through
Language of

j|^g external, as the fpiritual World through Time, Heaven through the Earth. The Earth

"^Void ^^^ empty without Fruit, but the Heaven was its Huftjand, which made it fruitful,

and bare Fruit by it till the Curfe^ where Heaven did hide [difappear or withdraw] itfelf

from the Earth.

7. The whole World would have been a mere Paradife, if Lucifer had not corrupted

it, who was in the Beginning of his Creation an Hierarch in the Place of this World
;

butrfeeing God knew well that Mam would fall, therefore Paradife fprang forth, and bud-

tied only in one certain Place, to introduce and confirm Man therein ; whom (although

God faw that he would again depart thence) he would again introduce thereinto by

Chrift, and eftablifh him anew in Chrift to Eternity in Paradile.

«. For Lucifer poiloned the firft Paradife with his falfe and wicked Defire, therefore

God promifed'to regenerate it anew in Chrift ; for the feventh Day which God appointed
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for Reft, is nothing elfe but Paradife regenerate anew in the Spirit of Chrift in the

humane Property, wherein the poor Soul fhall reß Eternally from the Source of the fix

Days-works, viz. of the fix Properties of the Life.

9. Alfo it is the feventh Time or Manifeftation of Cod, in which the Myfiery of God's

Kingdom ßall be finifhed, when it iliall be z^a,in pure in the Place of this World, when

Heaven fliall be again manifefl in the World, and the Devil driven out with his 'Wicked- 'Tex/, evil

nefs ; whereinto no unclean Thing fhall any more enter. For this World, in which //dam Effence.

was before his Eve, muft again return as it was before the Curfe, in which Righteoufnefs

fhall rule ; but the Vanity ihall be purged away through the Fire of God's Anger, and

given to the dark World.

10. But that Mofes fays, T^he 'tree of Life flood in the Midfi of the Garden, and prefenfly,

the next after fets down. And the tree of Kno'wkdge of Good and Evil : Here lies the Vail

before his Eyes, that the earthly finful Man cannot behold him ; for he is not worthy of

it -, for his Earthlinefs in the Curfe of the beftial Vanity fliall not inherit Paradife,
,

1 1. The precious Pearl lies in [the Knowledge of] the Difference oi the tivo trees ; and

yet it is but only one, but manifeft in two Kingdoms ; for the tree of Life ftandetk wholly

in the Midft of the Garden, for it ftands in two Principles, in the Midß, viz. in the holy

World, between the eternal dark World of God's Anger, where God is an angry zealous

God, and a confuming Fire, and the outward vifible World.

12. The holy Power of God in the Tree was the middlemoft Kingdom, and Paradife

was the outermoft Kingdom-, for the Middlemoft penetrated the Outermoft, and mani-

fefted itfelf with the Outward ; this was the Knozvledge of the Good, which Adam fhould

have as litde known, in its Original, as the Evil -, he was created for an Inftrumcnt of

God, with whom God would manifeft his Wonders in Figures ; he fliould only keep a

child-like Mind, and be refigned unto God.

13. Now the tree of the Knowledge of Evil was the dark World, which alfo was mani-

feft on this Tree; likewife the Vanity, as f now it is-, all earthly Fruit was manifeft " As at this

therein ; therefore Mofes diftinguiflies the Tree, and fays, the tree of Life-, thereby he ^^y-

underftands the Property c/the eternal Life in the Tree, 172. the lecond Principle ; and

by the Words of the tree of the Knowledge of Good and Evil he i underftai^fs the Wrath of ^ Or mean».

the Anger of God, which was manifeft by the Efience of the outward World in Earth-

linefs in this tree, of which Adam fhould not eat ; for he fhould '' have eaten with the * Or eat

-

inward Mouth, and not with the earthly Defire, but with the heavenly, for he had fuch

Fruit growing for him, which the inward Mouth could enjoy, indeed the outward Mouth
did alfo eat thereof, but not into the W^orms Carcafe.

14. For as the Light fwallows up the Darknefs, fo the Celeftial fw.illowed up the Tcr-

reftrial, and changed it again into that whence it proceeded; or as the Eternity fwallows

up the Time, and in it is as a Nothing ; fo likewife there were two Centers in Adam's^:

Mouth ; for the Kingdom of God ftands in Power. And Adam alfo before his Eve ftood

in the Kingdom of God, for he was Male and Female,, with both divine heavenly Tine-

tyres ; and neither the Fire's or Light's Tinfture or Defire fhould be manifeft in him,.

for they fhould ftand in equal Weight [in the true Temperature] refigned ' in Gcd. ' Or to^

15. But in the tree of the Knowledge of Good and Evil the Properties, viz, of God's Love,
and alio the Earthlinefs, as it is at this Day in the Curfe, were peculiarly manifeft, each in

itfclf, and did eagerly put themfelves forth; that is, they were departed out of theZ;l^
nefs, out of the equal harmonious Accord ; and all the three Principles were each of them,

in an efpecial Manner, manifeft in this tree, and therefore Ä'xofes calls it, the tree of the

Knowledge of Good and Evil.

i6. Reafon fays, l^Fhy did God fuffer this Tree to grov/, feeing Man fhould not ?at of,

it ? Did Ke not bring it forth for the Fall of Man ? And muft it not needs be the Caufe of

3

/
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Man's Deftriiöion ? This is that about which the high Schools contend, and underftand

it not, for they go about to feek and apprehend the Lnvard in the Outward, and it remains
hidden and dead to them ; they underftand not what Man is.

17. Man was created out of all the /^rf^ Principles, and was placed in the Principle,

in the Properties of the inward and outward World, in equal Number, Weight, and
Meafure •, none of the Principles did exceed the other; there was an agreeing Harmony ;

the divine Light tempered all the Properties, fo that there was a mutual Melody and
Play of unanimous Love between them.

18. The fiery dark World rejoiced in the holy Light-world, and the Light-world in the

outward [World,] as in its Manifeftation ; again, the outward World joyed itfelf in both
the inward Worlds, as in its Life ; and there was a mere plea/Jirg harmonious Will, Plea-

fure, and fweet Delight, between them ; the Mercury, viz. the founding, hearing, and
feeling Life, viz. the Manifeftation of the divine Word in the Fiat, did mutually pene-
trate all Eftcnces, in a very exceeding joyful Property.

" Or fet their 19. The Property or EJfence of all the rhree Worlds reached '' with the Defire after the
Defire upon Light ; and in the Light the exprefled Word was holy ; this holy Word gave its Power
theLig t.

gj^^ Virtue to the Sound of the inward dark Fire-world, and alfo into the Soutid of the

outward elemental World, viz. it gave itfelf into the inward /cry Word, or Life, and alio

into the outward earthly Life.

20. Thus the holy divine World was pred minant through all the three Principles of
the humane Property, and there was an equal Accord -, and no Enmity or oppofite Will
was manifeft betwixt the Principles, but a m.ere harmonious AfFedlion and Inclination of
Will, pleafing Relifli, ravifliing Melody, fweet Smell, a friendly, fmiling, and moft
pleafant Afpcdt, a meek and kind Senfe, and mutual Fruition of Delight.

20. For Man was on the fixth Day taken and created to a divine Likenefs and Image, in

the fixth Manifeftation of the feven Properties of the divine harmonious Manifeftation in

the exprejfed Power, which has diffufed and manifefted itfelf through the fifth Property,

viz. through the fiery Love-defire ; his true Life's Center was the fifth Property of the

eternal Nature, viz. the fery Lcve-defire, which held the Fire and Darknefs hidden [or

fliut up] in itfelf, and ufed it to its Joy and Delight.

22. But it is very neceflary for us to underftand right in this Place, whence the Defire

to fall away from the equal Accord did arife both in the Hierarch Lucifer, and alfo in

Adam the fecond Hierarch, or royal Prince in the divine Image.

23. When the eternal Only God once moved himfelf through the eternal Spiritual

Nature, viz. in the eternal great Abyffal Myftery, and comprized [or amafledj this

Myftery into a Circumference or Place, to manifeft his great Wonders, and introduced

the eternal IVifdom into a formal vifible Contemplation, and manifefted all the feven Pro-

perties of the inward eternal Spiritual World, and introduced them into a Creation of
the Angels, then all the Properties were moved and äfitded, and each defired to be in a;

1 Or given creatural Form in the Place, fo far as the Verbum Fiat had ' put itfelf forth to Motion and
itfelf in. Manifeftation.

24. And the angelical Princes alfo with their Legions were taken and created out of
the Properties in the Verbum Fiat ; even from the firft Center where the eternal Lubet

betakes itfelf into a Defire, and introduces itfelf into Nature, to-the moft external Mani-
feftation •, each Hierarchy in its Heaven or Property, •'•

25. But iee\r\^ Lucifer was in his Creation or Formation of the Properties apprehended

in the Principle of the Property, where the enkindling Fire arifes, where the Light is

manifeft, thereupon he became fo .afpiring in himfelf, as the moß Mighty Prince ; and
feeing in the Root of his creatural Original he underftood the great magical Conftellation,

viz. the Myftery of the Ground of all Beings, but yet in the dark Property, which yec
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was now moved and affefted, which magical Conßellation alfo " defined to be manifeft and -^ Or would

creatural in the Dark World, thereupon it fee its Defire upon this mighty Prince and be.

Hierarch.

26. And he, viz. Lucifer, turned himfelf away from the divine Light into the fiery

Myftery, towards the Darknefs, whence the Fire arifes -, and fo the magical Jflrum of

the grand Myltery of the dark World apprehended him ; for his Defire, which the Verbiim

Fiat had brought out through the Fire in the Light, turned itfelf back again thereinto,

and would be like the Creator of all Beings, and change himfelf and the Efience accord-

ing to his own Pleafure.

27. Thus he contemned the Meeknefs in the Light, w'z. the fecond Principle, which,

[arifes] through the Fire-death (where the Wrath or the Spiritual Effentia'ity of the

wrathful dark Property dies in the Fire, and out of which Death of Devouring, the

fecond Principle, viz. the holy Love-world of great Meeknefs and Humility, is generated)

and went back into the firfl Principle, viz. in magiam Naturs, into the Original of the

Eternal Nature, and would be an omnifcient Artill ; he would rule and domineer in and
above the whole Creation, and be a Co-former in all Properties.

28. Thus the Light was extinil to him, for he made his angelical Efience, which ftood

in great Meeknefs, and in fiery Love-defire, wholly rough, aufl:ere, cold, wrathful and
fiery, in the ^^r^ wrathful Property •, and the Properties of Enmity infl:antly arofe in him,

for in the Light they could not be manifeft. But v/hen the Light extingmjhcd., they v/ere

manifeft, and he became a Divil, and was driven out of the angelical World, out of his

cxjon Heaven of the fecond Principle.

2 0. Thus we are to know, that the Fall befel him from his Creature, for had he not

turned av/ay his creaturely Defire from the divine Meeknefs and Love, in Pride, and
ftubborn Will to rule in the Matrix of the Pregnatrcfs which took him as a Player, he

had remained an Angel ; had he continued under God's Love-fpirit and Will, then his

Anger-fpirit and Will had not captivated him.

30. But feeing he has freely and willingly broke himfelf off from God's Love-will, he
has now God's Anger-will in him, wherein he muft be a Manifeftor and Worker of the

•dark World's Property, for it would alfo be creaturely : Here it has a right Captive, that

can artificially z&. in apifh Sport ; and now as the dark World is in its Property in its

D-'fire, fuch is alfo its Hierarch or creaturely Prince.

3 ! . And here it is very rcquifite for us to know right, how Man came to fall. Man
was created in the Stead and Place of extruded Lucifer ; underftand the intvai'd Spiritual

Man; he was created in the fame Heaven according to the inward humane Soul, and
ftjould poflfcfs the Hierarchy which Lucifer had ioft; and hence the Devil's Envy againft

Man is rifen.

32. But feeing God did well know, that the Devil would tempt him, and not allow

him that Honour, the deepcft Love of God {viz. the high Name Jefus out 0^ JEHOVAH)
has freely given itfelf herein, to regenerate this Hierarchy which Lucifer had defiled,

zv^A^.o purge it through the Fire, and to introduce his higheft Love thereinto, and to

overcome the Wrath (which Ludfer had awakened) with Love, and change it again i-nto

divine Joy, viz. into an holy Heaven ;
" in which Place the lafl Judgment ftands : And " Ortoivhich

this is that which Saint Paul fays, Man was chofen [or eleifled] in Chriß jefits before lie '^"'^ '^e Lift

Foundation of the IVorld was laid.
^"'^okted

''

33. And for this End-, God created Man out of three Principles in one, that he did not

live wholly in the Place of Lucifer, that lb he might help him ; for God law very well,

according to the Property of his Wrath, that Man would fall ; but he would bring him
again, through and in the Name Jefus, through the corruptible Death into the royal

Kmgdom whence Lucifer was fallen j in whole ftead the Man Chnfl, God and Man in
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one Perfon, fhould fit as an Hierarch, High Prieft, or the great Prince of Men, In the

Name and Power oi Jefus out oiJEHOVA.
34. Therefore we are here rightly to confider of the Fall of Man ; how he ftood ia

Paradife and was tempted ; and what the Paradife was. Man ftood in three Principles,

which indeed ftood in Man himfelf, viz. in Body and Soul, in equal Accord and Har-
mony, but not without him ; for the dark World has another Defire than t\\t Light-world .,

now the Image of God ftood between three Principles, all which three did let their Defire

upon this Image ; each would be manifeft in Adam, and have him in their Dominion for

a Ruler, and manifeft their fVonders through him.

35. But he, viz. the Man, ftiould have introduced his Defire only into thejixth Pro-

perty of the divine Manifeftation, wherein he was created to an Image of God ; he

Ihould be wholly refigned to God ; he fliould only live in the manifefted divine Wordy
in Obedience to God, and not enter into his own Will, but introduce his Defire into

God's Will, viz. into the fixth Property, that fo the manifefted Word of God miglit be

his Will, knowing, and doing -, even as the holy Angels fo live and rejoice only in the

divine Will, and melodize in the Holy Ghoft, as he doss open and manifeft himfelf in

them according to the Divine Wifdom ; and thus they live, will, and a£t, with a

Child-like Mind and Will.

36. Paradife, or the Garden in Eden, did indeed ftand with its Properties in equal Cu»-

. cord as to Man ; but the Properties were in themfelves an awakened Hunger, each in

itfelf, which verily the divine Light did again introduce into a Temperature : But the

Devil oppofed Man in his enkindled Envy, and infinuated his venomous Imagination into

the humane Property, and enkindled the humane Properties in the Center in the firft

Principle of the Soul's Property, wherein the Soul ftands in like ElTence and Exiftence

with the Angels and Devils.

37. Whence Jda?n's Imagination and earneft Hunger arofe, that he would eat of the

Evil and Good, and live in his own Will ; that is, his Will departed out of the equal

Concord into the Multiplicity of the Properties ; for he would prove, feel, tafte, hear,

fmell, and fee them; as the Devil did perfuade them alfo in the Serpent, they flooidd he as

God, and their Eyes fioiild be open in the Properties, which alfo happened to them in the

Fall, that they knew, tafted, faw, and felt Evil and Good; whence arofe unto them
Sicknefs, Difeafe, Pains, and Corruption [or the Diflblution of this Carcafe.]

Koje. 38. And feeing the divine Providence did before know that the Devil would tempt
Man, and bring him into ftrange Luft ; left he fiiould long after the Center of the dark

World, and become a Devil as Lucifer did, God reprefented to him the Tree of Life, and

of the Knowledge of Good and Evil, wherein the Diflblution of the outward Life was
manifeft.

39. For it was occafioned by Adam, when he was yet in Paradife, when he lufted

after Vanity, and brought his Imagination into the Earth, viz. into that EJfence vjhence

the Limus of the outward Body was extraded, and defired out of his Mother to afiay of
the enkindled Vanity which the Devil had enflamed, thereupon the Fiat drew him forth

fuch a Plant out of the Matrix of the Earth, whence alfo it had extraded Adani's Body,

fo that Adam''?, Hunger had to eat.

40. For the Eflcnce in the Tree of the Knowledge of Good and Evil, and the Hun-
ger of the Defire in Adam, were alike ; what he defired was reprefented to him by the

J Fiat ; Adam\ Imagination was the Caufe of it.

41. Reafon fays. Why did God iliffer it to come to pafs ? Chrift faid, If you had
Faith as a Grain of Muftard-feed, and ßoould fay to this Mountain, be cafl into the Sea, it

Jlmdd be done : I pray, was not the Soul's Spirit fprung forth out of tlie great Divine
Omnipotence, out of the Center of the eternal Spiritual Nature, whence all Beings were
created, and fliould it not then he potent? 42, He
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42 He was a Fire-fpark of God's Might, but when he was formed into a creatural

Being of the Creatures, he withdrew into 5^//-luft, and broke himfelf off from the Uni-

•verU Beino-, and entered into a Selfiflinefs, and fo he wrought his own Deßru£}ion, and

this he would have had, if God's Love had not redeemed him.

The Soul's Power \^2S fo potent before the Vanity, that it was not fubjeil to any

thino-'i and fo it is ftiU powerful, if the Underftanding was not taken away from it
:

It

can
°
by Magick, alter all Things whatfoever are in the outward World's Effence,

and' introduce them into another Efience ; but the Fanity in the outward Air's Dominion

has brouo-ht a Darknefs thereinto, lb that it does not know itfelf ; the Ctirfe of God has

caft the defiled Child into the Dirt, that it muft pray for a Laver, and muft be, in this

Life-time, its own Enemy, that it may learn to be humble, and continue in the divine

Harmony, and not become a Devil.

The Eighteenth Chapter.

Of the Paradftcal ' State^ ßjewi?ig how it ßjould have been
S^Life ""^con

Adam had 7iot fallen. dition.

I. ^^^w"**^^ KNOW the Sophifter will here cavil at me, and cry it down as a

^?^ ^^^ thing impoßble for me to know, feeing I was not there and faw it

3* ^ Y y^ myfelf : To him I fay, that I in the Effence of my Soul and Body,
S§C 3* ^ \^j- when I was not as yet I, but when I was in Adanfs Eßence, was

^_4'«''*'^«,.^ there, and did myfelf fool " away my Glory in Adam-, but feeing p Negli-

$§^^-*^$% Chrift has reftored it again to me, I fee in the Spirit of Chrifi what gently lofe.

I was in Paradife, and what I am now in Sin, and what I fhall be

again •, and therefore let none decry it as a thing unknowable -, for though / indeed

know it not, yet the Spirit of Chrift knows it »z ff/f j from which Knowledge I fhall

write.

2. Adam was a Man and alfo a Woman, and yet none of them [dißinä,] but

a Virgin full of Chaftity, Modefty, and Purity, viz. the Image oi God i He had both

the Tindtures of the Fire and Light in him •, in the Conjunttion of which the own
Love, viz. the Virgin Center, ftood, being the fair Paradifical Rofe-Garden of Delight,

wherein he loved himfelf; as we alfo in the Refurre5lion of the Dead fhall be fuch, as

Chrift tells us, > that we ßjall neither marry, nor be given in Marriage, but be like the An-'i Matth. zz>

gels of God. 30.

3. Such a Man, as Adam was before his Eve, fhall arife, and again enter into, and
eternally pofTefs Paradife, not a Man or Woman, but, as the Scripture fays, 1'hey are

Virgins, and follow God, and the Lamb, they are like to the Angels of God -, yet not only

pure Spirit, as the Angels, but in heavenly Bodies, in which the fpiritual angelical

Body inhabits.

4. Seeing then Adam was created in Paradife to the Life Eternal in the Image of God,
and God himfelf breathed his Life and Spirit into him, therefore we can well defcribe

him, how he was in his Innocence, and how he fell, and what he is now, and fhall

again be at laft.

5. If God had created him ' to the earthly, corruptible, miferable, naked, fick, ' Or for.

Vol. III. L
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» God. beftial, toilfome Z//>, then he had not brought him into Paradife; if' he had defired

[or willed] the /-t/Z/ij/ Copulation and Propagation, then he would inftantly in the Be-
ginning have created Man and Woman, and both Sexes had come forth in the l^'erbum

Fiat, into the Divifion of both Tindures, as it was in the other earthly Creatures.

«OrMother's 6. Every Creature brings its Cloathing from its ' Dam ; but Mz7? comes miferable.
Body. naked and bare, in deepeft Poverty, and Inability, and is able to do nothing-, and in

his Arrival to this World he is the pooreft, moft miferable, forlorn, and moif fliiftlefs

Creature amongft all Kinds, which tß/v/w/ at all help himlelf; which does lufficiently

" Or to.
^^^^ ^^ "^' ^^^^^ ^^ ^^^ not created of God to this Mifery, but " in his Perfe^Hon, as all

other Creatures were, which [Perfection] the firft iVIan fooled away [or loft] by falfe

Lufl; whereupon God afterwards in his Sleep d\A firft figurize him in the outward Fiat to

the natural Life in Man and Woman, according to the Property of all earthly Creatures,

and hung upon iiim the Worm's Carcafe, with the beftial Members for Propagation, of
which the poor Soul is to this Day afliamed, that it muft bear a beftial Form on the

Body.

" Or of 7" '^^° ^'x.ed and ftedfaft Eflences were in Adam, viz.. the fpiritual Body " from the

Love-Eflentiafity of the inward Heaven, which v/as God's Teniple -, and the outward
Body, viz, the Limus of the Earth, which was the Manfion and Habitation of the in-

ward fpiritual Body, which in no wife was manifeft according to the Vanity of the

Earth, for it was a Limus, an Extract of the good Part of the Earth, which at the laft

Judgment fliall ht fevered in the Earth, from the Vanity of the Curie, and the Corrup-

tion of the Devil.

8. Thefe two Beings, viz. the inward Heavenly, and the outward Heavenly, were

> Text Cor- mutually efpoufed to each other, and formed into one > Body, wherein was the moft holy

pus. Ti'iifiure of the Fire and Light, viz. the great joyful Love-defire, which did inflame the

Eflence, fo that both Eflences did very earneftly and ardently deflre each other in the

Love-defire, and loved one another : The Inward loved the Outward as its Manifeftation

and Senfation, and the OutVt'ard loved the Inward as its greateft S-weetnefs and Joyfulnefs,

as its precious Pearl, and moft beloved Spoufe and Conlort ; and yet they were not two

Bodies, but only one, but of a tivofo'.d EflTence, viz. one inward, heavenly, holy, and

, ^ one from the EflTence of Time ; which were efpoufed and betrothed to each other to "^ an
" Or eter- ^

nally. eternal [Bemg.]

9. And the ?;7«^/Vß/ Impregnation [or Conception] and Birth did ftand in this fiery

I^ove-defire ; for the Tinfture penetrated through both EflTences, through the inward

and outward, and awakened (or ftirred up) the Defire ; and the Defire was the Fiaty

* Conceived which the L.ove.-lubet [or Imagination] "took, and brought into a Subftance ; thus the

Likenefs of the exprefs Image was formed in this Subftance, being a fpiritual Image accord-

ing to the firfi : As the Fiat had conceived, and formed the firft Image, viz. Adam, fo

alio the Likenefs was conceived out of the firft for Propagation : and in this Conception

alio the magical Birth was forthwith (effefted,) where, in the Birth, die fpiritual Body

became external.

10. Underftand, if it had been that Adar,i had ftood, then the magical Birth had been

thus [efFc6ted,] not by afundry peculiar Ifj'ue from Adam's Body, as now, but as the Sun

{l:iines entirely through the Water, and rends (or tears) it not, fo the fpiritual Body, viz.

the Birth, had been brought forth, and in its coming forth had become fubßaittial, with-

out Pains, Care, and Diftrefs, in a great Joyfulnefs and Delight •, it had been, in a Man-
ner, as both Seeds of Man and Woman receive in their Conjundion apleafant Afpeft, fa

alfo the magical Impregnation and Birth had been a Virgin-like Image wholly perfeft

according to the firft.

J I. Which afterwards, when Fcnus's Matrix was taken from Adam, and formed into a
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Woman, muft be done through AnguiOi, Trouble, Smart, Pangs and Diftrefs; as God
faid to Eve, I will multiply thy Sorrows ; zvhen thou conceivefi, thou flmlt now bring forth

Children with Sorrow, and thy Willßoall he [iihjetl to thy Hujhand. Why ? Becaule it was

Iprnng forth from the Man's Will : Eve was half the Adam, viz. the Part wherein Mam-

fliould have loved and impregnated himielf -, the fame, when he ftood not, was taken

from him in his Sleep, and formed into a Woman •, therefore when Adam faw her, he laid,

She fliall be called Woman, becaufe flie is taken out of Man.

12. Man (hould have walked naked upon the Earth, for the heavenly (Part) penetra-

ted the outward, and was his Cloatlmig; he ftood in great Beauty, Glory, Joy, and De^ght,

in a Child-like Mind ; he fhould have eaten, and drunk in a magical Manner, not into

the Body, as now, but in the Mouth ; there was the Seperation ; for fo likewife was the

Fruit of Paradife.

1 3. All Things were made for his Sport and Delight -, no Sleep was in him ; the Night

was in him as the Day •, for he faw with '' pure Eyes in ' peculiar Light ; the inward Man, ^ Glorified,

viz. the inv/ard Eye, faw through the outward ; as we in the other World Ihall need no illuftrlous.

Sun-, for we [fhall] fee in the divine Sight, in the Light of the peculiar Nature. ^0"^^^^}^°^-^''^

Heat nor Cold had touched them ; there had alio no Winter been manifeft upon the „ate Light.

Earth, for in Paradife there was an equal Temperature.

14. The Tindture of the Earth had been their Delight and Paftime ; they would

have bad all Metals for their Play //// the Time that God had changed the outward World ;

710 Fear or Terror had been in them, alfo no Law from any Thing, or with refpedi: to any

Thing-, for all had been free to them -, Adam had been their chief Prince-, and they

would have lived in the World, and alfo in Heaven, inhabiting in both Worlds at once j

Paradife had been through the whole World.

15. But feeing the divine Providence did well know t\\2itAdam would not fl:and, feeing

the Eai ch was corrupted by its former Prince, in that the Wrath of God had moved itfelf

and''amaired the Eflence into an Imprefiion, therefore God created all Manner of Fruits a Or took,

and Beafts -, alfo all Sorts of = Medicines for the future Sicknefs of Man ; and likewife all = Or fove-

Kinds of Meat -, that the Man might have Food and Raiment alfo in this World. reign, heal-

16. For he had determined to fend another Prince, by whom he would redeem Man »"g •Animals,

from his Sicknefs and Death, and purify and purge the Earth through the Fire of God, andMinerals.

and introduce it into the holy (Being,) as it was when Lucifer was an Angel, before it

came into fuch a ^ Creature. Orcreature-

17. And Adam was created only s to the divine Image, which fhould be eternal ; and g^oHn^'
though 11 was known in the Wrath of God that Man would fall, yet the ^Regenerator was h Or Reftorer.

alfo known in God's Love ; to whom this Hierarchy fliould be given for a royal PofTeflion

in Luciferh ftead.

18. But that the Fall ' might not proceed (or come) from the divine Appointment, i or might

God made Man perfeft, and created and ordained him to Paradife, and forbad him the not fo much

falfe Luft, which the Devil ftirred up through the Limus of the Earth in Adam's outward as appear 10

Body, with his falfe Imagination and Hungry-defire.
^l^g (jj^ine

19. And Adam was (before his Eve) forty Days in Paradife, in the Temptation, before Decree.

God made the Woman out of him ; if he had ftood ftedfaft, then God had fo confirmed

him to Eternity.

20. But that I write of forty Days, contrary to the Cuftom [and Opinion] of other

Writers, is, that we have certain Knowledge and fufncient Ground of the fame, not

only by Conjedture, but from another Knowledge -, of this alfo we will fhevv you the

Types. As (firft) oi Mofes upon Mount Sinai, when God gave him theLaw, this was
done m forty Days, and Ilrael was tried whether they would continue in divine Obedi-
ence ; bur feeing they made a Calf and an Idol, and fell from God, therefore Mofes muft

L 2
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break the fiift Tables of the Law ; fignifying the firft Adam in the divine Law, who
* Deftruaion. departed from it : Therefore the flime was broken from him, and he fell into the " Break-

ing of his Body, as Mojcs broke the Tables in Pieces.

'Round Ball, 21, And God gave iVf(?/?j another Scripture or Writing upon ' a Table of Stone;
cr üiobe. ^vhich fignifies the fecond Jdam (Chrift) who fliould reftore the firft, and again introduce

his Law into his fable of the Heart, viz. into the Life into the Humanity, and write it

with the living Spirit in the fweet Name JESU; thus the other Law was alfo written,
how God's Love would deftroy or break in Pieces the Anger ; of which the Covenant in

the Law was a Type, as iliall be hereafter mentioned in Mofes.

22. The fecond Figure of Adam in Paradife are the forty T'ears in the Wildernefs

;

where Ifrael was tried in the Lav,? with the heavenly Manna, whether or no they would
be obedient to God, that the Anger might not fo much devour them. The third Fi-

" Combat, gure is the true real one, viz. Adam's hard " Encounter with Chrift in the Wildernefs,

where he ftood in Adam's Stead before the Devil and God's Anger, where he eat forty
n Text, of the Drtyj magically, viz. of the " IVord of the Lord, in which AdaimMo was tempted, whe-
VeriumDo- ther he would remain wholly refigned to God's Will; Chrift was tempted in Adam's
'""''

Stead in Adam's Temptation, and with all whatfoever, wherein Adam was tempted, as

fliall be mentioned hereafter.

23. The fourth Figure are the forty Hours of Chrift in the Grave, where he awaked
Adam out of his frft Sleep. The fifth Figure are the forty Days of Chrift after his Refur-
reftion in the laft Proba, where the Humanity was laft of all tried, whether it would now
ftand and be wholly refigned in God, feeing that Death was deftroyed, and the inward
human Life new-born in God.

24. Thefe five Figures belong to the five Degrees of Nature -, from the firft Form of
Nature even to the fifth, viz. to the holy Center of the Love-birth ; if it were not too

large, we would fet it forth very clearly ; it ftiall be fhewn in its Place.

••Or ftood in 25. The^e forty Days Adam vj&s° tned in his Innocence, whether or no he would or

the Proba. covld fand, to pofiefs the Throne of Lz/a/(?r, as an Hierarch, and Prince of God ; but

feeing God knew that this would not be, he determined to move himfelf with his deepeß

p Vanilhedor Love in this Adamical, angelical Image of the inward holy Man, which difappeared in

withdrew. Adam, and to regenerate him anew, viz. in the Seed of the Woman ; underftand in the

Love-defire's Seed, wherein Adam fhould have impregnated, generated, or brought

forth himfelf in a magical iManner. In this Seed the Mark or Bound of the promifed

1 0; with. Covenant '^ in Chrift was fet, who fhould reftore the Angels-Image, viz. the divine Man,
as it is efFefted.

26. Thefe forty Bays Adam, viz. the Soul of Adam in the Flelh, was tempted betwixt

three Principles -, for each Principle drew the Soul in the Flefh, and would have the

Upper-hand or Dominion.

' Trial. 27. This was the right ' Proba of what the free JVill of the Soul would do ; whether it

would remain in the divine Harniony, or whether it would enter into the Selfhood: Here

it was tried in Soul and Body, and drawn by all the three Principles ; each would
' With or by accomplifh [or work forth] its Wonders = in him.

him. 28. Not that the three Principles ftood in unequal Meafure and Weight in Adam,

they were in equal Weight in him, but not without him-, moreover the Devil was very

buly in God's Anger in the firft Principle with his falle Defire, and introduced continu-

ally his Imagination into the Soul, and into the outward Fleft», viz. into the Limus of the

fimilhude^o'r' Earth, and infinuatcd it into the firft Principle, viz. into the fiery Property of the Soul,

various Dif- even into the eternal Nature ; whereupon the firft Principle in the Soul was moved to fpe-

parityof the culate itfelf in the Devil's Imagination (or Glafs of Fancy) viz. to contemplate in the

whic"w"e magical Birth, how, and v, hat. Evil and Good were, how it would relilh and be in

withouutfelf. the ' Unlikenefs of the Effence, whence the Lufl arofe in the Soul,

« In the Dif-
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29. The earthly Luft, to eat of the manifold Properties, arofe in the outward Part of

the Soul; and in the inward fiery Part of the Soul the Luft oi Pride arofe, to know and

prove Evil and Good, defiring to be like God, as the Devil alfo did, when he would be

an "^ Artift, in the magical Birth •, after which Adam here alfolufted. u Or Craft*.

30. Though Adam did ttot defire to prove theßrß Principle, as Lucifer has done, for mafter.

his Luft was only bent to tafte and prove Evil and Good, viz. the Vanity of the Earth

;

the outward Soul was awakened fo, that the Hunger entered into its Mother, from
whence it was drawn, and it was introduced into another Source.

31. And when this //««^^r entered into the Earth to eat of Evil and Good, then the

Defire in the Fiat drew forth the Tree of Temptation, and fet it before Adam ; then came
the fevere Command from God, and faid to Adam, Thoufialt net eat of the Tree of the

Knowledge of Good and Evil ; in that Day that thou eateft thereof thou ßmlt die the Death.

32. And Adam alio did not eat thereof in the IVIouth, only with the Imagination or

Defire he did eat thereof, whereby the heavenly Tindture difappeared, which ftood in a

fiery Love •, and the earthly one did awake in the outward Soul's Property, whereby the

heavenly Image was obfcured.

33. Thus the magical Birth was fpoiled, and it could not then be-, though
Adam " ftood in Paradife, yet it had not availed '' him ; for in the Imagination or Hunger " Or had

after Evil and Good the outward Man did awake in him, and obtained the Dominion ;
flood-

then Adam's fair Image fell into a Swound, and drew near to the Ceflation of its Opera- ^ ^'^ '*'*'"•

tion ; for the heavenly Tinfture was captivated in the earthly Defire •, for the outward
Defire imprefled into it its EflTence out of the Vanity, whereby the Man was darkened,

and loft his clear pure ^ fteady Eyes and Sight, which was from the divine Eflence, from ^ Conftant,

whence before he had his Sight [or Seeing.] permanent.

34. Now Mofes fays, that the Lord God faid. It is not good that this Manßouldbe alone. Gen. 2. v. 18.

lae will make an Help meet for him. When God had created all Creatures with the whole
creatural Ho ft, Mofes fays. And God beheld all Things which he had made ; and lo ! it was
very good, and confirmed all to its Propagation ; but here he fays of Man, // is not good
that he fiould be alone ; for he faw his miferable Fall, that he could not magically propa-
gate himfelf, and faid, we will make an Help for him.

The Nineteenth Chapter.

Of the ' building of the Woman ; ßjewing how Man was ^r^ö/VW» Or framing.

to the outwat'd Natural Life.

!• ^^){()^){(^^ND Mofes fays, God caufed a deep Sleep to fall upon the Man, and he Gen. i. v. 21.

g> 4.t||$t|* S ß^P^-> ^"^ ^^ ^0°^ "»^ 0/ fl-'^ R'bs out cf his Side, and built a Woman

^ || ^ $$ Q thereof, and clofed up the Place with Flefh. Mofes fays, the Woman
8 ll 4.

It 5 ^^^ "^^^^ °^ ^ R''^ out of Adam's Side. Who will underftand this

^ *tttlt** i^ without divine Light ? But here lies the Vail before the Brightnefs

%yf^^Wfsyi of Mofes\ Face, by reafon of the Unworthinefs of the beflial Man.
. ^^

2. For we find that the Woman was taken and formed in the Fiat h;?R°dv°,L
out of Adam\ Eflence, " both in Body and Soul. But the Rib betokens Adam\ Diflb- Soul.^
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« Or defboy. lution or Breaking, liz. that this Body fhould and would be " dijßhed ; for in the Place
*-• of this Rib Lc?:ghiui\ Spear mull afterwards, when Chrift was crucified, enter into the

lame, and tincture and heal the Breach in the Wrath of God with heavenly Blood.

3. Now when Adam's Hunger was fet after the Earthlinefs, it did, by its magnctick

Power, imprefs into his fair Image the Vanity of Evil and Good; whereupon the bea-

zcnly Image of the angelical World's Efience dilappeared. As if a Man fnould inlinuate

fome ftrange Matter into a burning and light-lhining Candle, whereby it fhould become
dark, and at laft ZLkaHy extinguijo ; \o it went alfo with ASam, for he brought his Will and
Deßre from God into Selfhood and Vanity, and broke himfelf off from God, i-iz. from
the divine Harmony.

* Faintnefj, 4. Even then he forthwith iunk down into a '- Swound, into Sleep, z-:z. into 'an Inabi-
orlmpotency. üjy^ which figniSes the Death ; for the Image uf God, which is immutable, does not
« Or wita. jjggp . "Whatfoever is eternal has no Time in it -, but ' by the Sleep the Time was mani-

feft in Man, for he fiept in the angelical World, and a-zi-aked to the outward World.
^ Signifies, or 5. His Sleep is the Reft of Chrift in the Grave, where the new regenerate Life, in
wasihe^real Chrift's Humanity, £ muft enter into yis'^w's Sleep, and awaken it again to the eternal

«Or was to. ^'f^' ^""^ bring it out of Time into the eternal Being.

6. But the breaking [or dividing] of Adam's EiTence, when the W^oman was taken

out of him, is the breaking or bruiung of Cbriß's Body on the Crofs, from the ßxth
^ Or making Hour to the ninth ; for fo long was the Fiat in Adam's Sleep "" in the feperating of the

M^i^^^V ^^^' ^""^ Woman -, for in fuch a Space of Time the Woman was compleatlv finilhed [or

in^e.^''
^" brought forth] out of .^iaw into a female Peribn [or Image.]

7. And when Chrift on the Crois had again accompliflied this Redemption of our

'^'^i
^". Virgin-like Image from the divided ' Sex of Male and Female, and tinctured it with his

W^oa^
" i'förcn/jr Bleed in the divine Love, he fkid, I: is fiaijhed : For before he ftood in Adam's

Thirft. As Adam thirfted after the Vanity -, fo Chrift now filled or fatiated this Thirft of
Vanity with the holy divine Love-thirft, and turned about the Will of the Soul, that it

might again introduce its Thirft into God ;" and when this was brought to pafs, he faid,

now ;'/ u finifiscd and converted. Chrift turned back Adam in his Sleep from the Vanity,

and from the Man and Woman, again into the angelical Image. Great and wonderful
are thefe Myfteries, which the World cannot apprehend ; for it is as blind in them, as a

Man that is born bhnd is to behold this World ; but he that regards and finds them has

great Joy therein.

fcUnderfiand, ^. Eie IS the right ^ magical Child ; for £he is the J'.i^/m- in which the Love-defire

^^.y*"^."?-- ftood in ^üzOT, 1-iz. the magical Impregnation and Birth; fne was Adam's paradiiical

„!^^.LI*^" Rofe-garden in peculiar Love, wherein he loved himfelf: For the Amaffins for Con-WäS liisn ma.- --Tz-t-iT • r • t-t^ • - n
nifeft, baE af- ceivingj OX the magical Impregnation, or Incarnation, or divine Formation ot Propaga-
tenxards dif- tion, was [or ftood] in the Conjunction of both Tinctures.

^n h^h» S^ 9" ^^'^ ^^ *^''^' ^^^ ^^ Eating of the Apple, to them, "The lVomar:s SeedJbaU 'oruift

Woman's '^' Serpent's Head; the Ground and Corner-jtcne lie here in this Matrix; for the

Seed, «hieb Woman's Matrix, wherein the divine Formation ftood, was as to the right Life hea-
was to break venly, being out of the heavenly ElTentiality, wherein confifted the right Paradife.

S-^«'of°° 10. But yiizOT with his Imaginadon brought Earthiiinefs and Vanity thereinto, viz^

the'eanhlv Self-xcill ; and then the holy Part, viz. Venus's DeGre, which was the divine Center in the

f^.'. Humanity, viz. the manifeft Love-word in the Image of God, dilappeared in this
1 Or Concep- J^f^frix ; therefore Eve = from this ftrange IFsII introduced into the Matrix brought forth

=*0 f 01^^ ^^ ^ felf-willed proud Murtberer; for Adam with his falle Imagination had intiodu-

bvreafonof ^^"^ this Vanity, fo alfo the Dr.il's Deure [thereinto.]

ir. But the divine Love-will would not forfake this difappeared angelical Matrix^
and gave himfclf by Promile thereinto svich the dear and precious Name of Jefus, who
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fhould ao-ain awaken it in tlic Property of the Plolinefs and bruife the Head of the Devil's

inftmiated'Dcixxt and falle rebellious Will , that is, deftroy and take away the Might of its

Life, and introduce it again, through divine Love, into the firll Life : And even in this

holy Matrix, which the Word and Power of God again awakened in the fweet Nmne Jefus

in the Seed oi Mary in the " Bound of the Covenant, the Serpent's Poifon in the Soul and " Aim, Mark,

Flefh was deftroyed. °' ^'™"-

12. And this is the Seed of the JFonian : Dear Brethren, obferve it, it is highly known:

The ° Aim of the Covenant of Promife was placed [or fee] into this Matrix : But Ei'e oj-^^t, the

was not the very Child ; for the Part of the heavenly Matrix ftood difappeared m her, but promifed

(yet it was) in the Covenant of God, as the dry. Rod oi Aaron (which budded forth ^^af^ of the

1- n-\ » -CiJ »^ ,,. Covenant,
afrelh) typified to us.

13. She was indeed the whole Alatrix oi Adam, but the holy Part was fhut up in her;

and the outward Part of the outward World with Evil and Good, viz. the Aiatrix of the

third Principle, which had indeed ^nhsXifciiUike Property, but (captivated) in the Pri-

fon of God's Anger, the holy Covenant of Love refted in the difappeared Part, in the

Midll of the awakened Anger •, from which Covenant the prophetical Spirit in the old

Teftament fpoke, and prophefied of the future Opening (or Manifeftation) in the Cove-

nant.

14. The greatefl: Myftery is to be underftood in the Formation of Eve-, for a Man
muft very entirely and intimately underfland and apprehend the Birth of Nature, and the

Original of Man, if he will fee the Ground ; for flie is the half-Adam, not taken only and

wholly out of Adam's Flelli, but out of his Efience, out of the Female Part ; fhe is Adam's

Matrix.

15. The Woman received no more from Adam's Flefli and Bones, but the Rib in his

Side, and the half Crofs in the ^ Head, which was the Life's Birth-Crofs, whereon Chrifl: p Or Skull,

deftroyed Death: The Matrix of the heavenly Part was in ^Ja?«, "^ snagical, that is, qormagi-
moving in the Efience, but the outward Part of the outward World was made fiefliy ;

cally.

and both were mutually bound [or efpoufed] one to another ; as the Time with the

Eternity; the j&ö;^ Part was in Heaven, and the Heaven itfelf; and the outward flefhy

Part was in the outward World in ' Matrice Mundi. < In the Ma-
16. Thus the female Property was in th^Fiat extrafled out of Adcni's Efience, as his /»/> of the

deareft Rofe-garden, and he kept the Limbus celeftial and terreftrial, according to the ^^"^ Princi-

Eternal Father's manifefted Property, 'viz. the Fire-foul's Matrix's Property ; and the ^
^'

Woman (kept) the Part of the Spirit's Soul's-property. The Woman had the Center of

the angelical World, in her difappeared Part of the Soul-like Property, viz. the mani-

fefted Love-word, viz. the fifth Property of the Eternal Nature ; and the Man had in

his Limbus the divine Fire-world, viz. the Center of ' the Light-World, the Center ofs Or to,

a.11 Beings.

17. The Man's Limbus which he kept when the Woman was made out of him, was
the Father's Property, according to all Beings ; and the Woman out of [or proceeded

from] the Man, was the Son's Property, according to all Beings ; underftand the heavenly

Part both of the L//;;k'j and Mizm.v; therefore Chrift became Man in the Woman's
Part, and brought the Man's Part again into the holy Alatrix, fo that the Limbus and
female Matrix v/ere again one Image, viz. a manly Virgin, above and in all the three t Or Peribn.

Principles, as a creatural formed God, in whom the Eternal unformed God dwelt, with
univerfal Fulnefs, both in the Formed, and without the Formed [divine Creature or

God-man;] for thus was Adam alfo before his Eve, and fo muft we alio be in Chrift, if

we would be the Image and Temple of God.
1 8. Now when the pregnant Matrix was taken from Adam, the Woman was every

way formed with fuch Members for Propagation as fhe is at this Day ; and fo Adara

5



So Of the Framing of the Wotnajt. Part I.

alfo ; for before, when Adam was Male and Female, he needed no fuch Members ; for his

Birth was magical, his Conception moving in the Matrix [was to be] done through Ima-
gination ; for the Fiat was manifeft in him.

19. And the beftial Worm's Carcafe of the Bowels, with the Formation of other

inward principal Members belonging to the earthly Life, was hung upon Adam, in-

ftead of the female Matrix ; and the lil<e Worm's Carcafe was alfo hung upon the

Woman inftead of the heavenly Limbus, that they might fluff in a Deal of Vanity, and
live like the Beafls, feeing they did fo eagerly lufl after Evil and Good.

20. Realbn will objefl againft me, and fay, God created Adam in the Beginning fuch a

Man, and even with all Members as be now is ; which, notwithflanding, it cannot make
out or demonflrate, feeing the Soul is afliamed of this beftial Property •, alio I would
willingly know of this felf-full Reafon, whether or no fuch an Adam (if he was created fo

miferable, deftitute, naked, and bare, to this beftial Life) was created to eternal Life
without Defeft, and alfo without Need, Diftrefs, and Death ? And whether this Sink
[or filthy Carcafe of earthly Flefh and Blood] was the Paradife, and Temple of God, and
how could he have been able to defend himfelf from Hurt and Ruin ? for fuch a ^^^7?-

like M.3.n may be drowned in the Water, and burnt in the Fire, and alio crulhed to Pieces

with Rocks and Stones.

2 f . But if thou fayeft, that God did well know that xtßjould be fo with Adam, therefore

he created him fo at the very firft ; againft this the Scripture declares, faying, God created

Man in his Image, yea to the Image of God created he him, not to the befiial Image. What
Sin would God have imputed or charged upon Man, if he had created him in a beftial

Image ? What then would the new Birth avail him, [to what End then fhould he be born
again ?] The new Birth contains in real Sum this ; that the angelical Image miifi be

born again, which God created in Adam. God formed Adajn in the Image of God ; and
though he knew that he would notfland, yet he appointed him the Saviour, who Ihould
bring him again into theßrß Image, and therein ettablifli him for ever.

22. Now it plainly appears thzt Adam ftood in the i/ww Image, and not in the beßial^

for he knew the Property of all Creatures, and gave Names to all Creatures from their

Effence, Form, and Property. He underftood theLanguage of Nature, viz. the manifefted

and formed Word in every one's Effence, for thence the Name of every Creature is rifen.

" Text, ftood 23. Now feeing he knew how the Word of Power was " formed in every Creature,
in the Form, thereupon we cannot efteem him ' beflial; he was without doubt Angelical; for no other

mere'^Vi^ ^ ^'^^ ^^^' arife, but fuch an one as /idam was before his Eve : God created him perfedV,

ofliim, as but he ftood not in the Proba ; whereupon it muft now follow, that God fuffered him
the Schools in to fall into the culzvard Magick, and ordained him to the Image of this World, and fet
their briiti(h \y\^ \^^q f|^g Natural Life, viz. into the >' Corruption and new Birth ; for in Heaven there

who under- '^ neither Male nor Female, but all one Kind, in peculiar Love, without further Propa-

ftand not gation, in an eternal Confirmation.

what Ji/am 24. This therefore fets forth to us, that Adam died in Paradife, as God faid to him;

he'bft the
If th^^i ^^tefl of the 'Tree, thou diefl ; he died to the holy [heavenly] Image, and lived to

Image of '^'"'^ awakened beftial Image. For now, when Adam awaked from Sleep, he was indeed
God. flill in Paradife, for the Vanity in the Flefh and Soul did not yet aftually and effeftually

^^^g^^^Jj^'i- work, and was yet dumb, ftill, and fenfeleis, //// they did eat of the forbidden Fruit ; and
then the earthly Dominion began to rife; then the Vanity awaked, viz. the Forms of
the Life, each in its Selfhood, andforfook feverally their mutual Harmony, and forthwith

Heat and Cold fell upon them ; for the outward (Image or Being) did affjmulate with the

inward, and the heavenly Image at laft quite disappeared •, which in Adam's Sleep, and
alfo in his Awakening, did yet live both in Adam and Eve^ but in a very obfcure and impo-

tent Manner.

25. Adam in his Perfection, while he was Man and Wife, and had the magical Con-

3 ceptiun.
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ception in him, did amufe himfelf on (or imagine after) the Beafls^ and introduced him-

fclt into bellial Luß, to eat and generate according as the Beafts do: And fo likewife the

Fiat took in the iamc Luft, and formed him in his Sleep even as the Luft was -, and every

Member was formed in its Place to the Conjunftion of the beaft-like Copulation ; for each

Defire has obtained its Mouth to Manifeftation : Thus the Image of God formed itfelf in

the Verbtnn Fiat into fuch a Beafl as we are ftill to this Day ; and this fame (was done) in

itfelf, viz. Man's own Fiat, viz. the firft Form of Nature, which is the Defire of God's

Manifeftation, effected it, and no other M.\iktr from without him.

26. We are not to conceive, that there was any thing elfe upon Adam which made his

Eve out of him, or that formed them both to the outward natural Life, but only the

Verbum Fiat in them, their own very Propriety, and not any alienate (or any thing

ftrange) from without them, as the firft Creation of Adam and all Kinds of Creatures was

fo brought to pafs ; the Verbum Fiat coagulated each Ens, and the manifefted Word
fevered itfelf in the Ens according to its Property, and formed the Creature according to

its Aßrum and Kind ; where alfo in every Ens the Matrix was feperated from the Limbus,

and formed into a Male, and Female.

27. The picturing of God as a Man in making Adam, and afterwards ftanding over

Adam as he fleeps, and making a Woman out of him, is more idolatrous than real ; and

God has earneftly forbidden in Mofes to make the Likenefs of any God, for he is no Image
but only in the Creatures, according to the expreffed formed Word, both according to

the Creatures of Eternity and of Time : He is no [fuchl Maker, but a Former of the

Properties, a Creator, and notfuch a Maker.
28. The Creating is the Fiat which amafles [or forms,] and the Word in the Power of

the amafled [or conceived Being] gives the Diftinflion according to the Ens : As the Ens
is in the Generation of the Spirit, fo a Thing is formed ; for the Body or Subftance of all

Things is nothing elfe but a Signature or Manfion ^ according to the Spirit, as the Birth ^ Or of.

is in the Ens where the Spirit forms itfelf, fo is likewife the Body of all Kinds of Creatures

both in Animals and Vegetables ; as we plainly fee, that the firft Creator, who has moved
himfelf, and brought himfelf into a creatural Manifeftation, has left in all Creatures a

Power to their own Multiplication or Increafmg, Propagation, and * Procreation, and ' T'^xt, mak.

incorporated the Fiat in them as a Maker, for their own Propriety, [or moft innate '"S"

Inftind.]

The Twentieth Chapter.

Of the lame?itable and mferable Fall^ aitd Corruption of Man.

i-?'^'^^^^^**^OW when Adam awaked from Sleep, he faw his Wife vSx'e ftanding

^ ®©@S) i!^
before him, and took her to him, for he knew that fhe was his own,

^ ® N ® Lv ^^^^ ^s was his Matrix, and caft the Property of his Defire upon her,

\^ ® ® ^ as he had done before when he loved himfelf; fo now alfo the fiery

y^ (WS^b.- jjC Tindlure of Adam's Soul entered into the Spirit's or Light's Tindure

^L^^^^^jd in Eve.

2. But they both ftood yet in Paradife in the Garden in Edett, and
knew neither Evil nor Good, for they lived yet in Joy and Delight, in the Kingdom of

Vol. III. M
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Heaven ; and it was Eve's firfi \QVio\T\a to eat of Good and Evil : For Aikr,)\ Define had
introduced and imprinted it into the magical Image while it was yet in Adani's Effence,

as a Child receives a Mark [or ImpreflionJ in the IV&nib, which the Mother imprints

on it.

3. Thus alio Adam imprefied the falfe Defire into his Eflence, whence the Woman
was made -, therefore the Woman fo foon lufted after the Vanity, as to this Day mere
earthly Lull of the Flefli is found in mofi of them. As foon as this Sex coir,es but to

any Years, the fclfifh Luft [and WillJ predotninantly appear in Pride and gliftering;

Shews of fieflily Defires, and they foon long after the forbidden Tree, contrary to the

Virgin-like Modefty, Chaftity, and angelical Humility.

4. The Abomination, which Adam introduced into his Matr'.x, is fo exceeding ftrong
* Or very in them, that they are as it were in "naked Shame before the Image of God, which God
we^k and

himfelf Created in y/i^i?/» j therefore thfy ir.v.Jl be Jubjecl to the Man, in that they are the

c Solicitor. Caufe that the Vanity was enkindled, to which the Devil alib v/as a ftrong' Promoter.

5. For when he faw Eve, he then knew his inlinuated Defire in her, which he had
introduced into ^t/<jw; the fame ftiewed forth and difcovered iii^M'm Eve's Luß ; there-

fore the Devil came now in a ftrange Form, viz. in the Serpent's EJfcnce, which was the

riicfl fubtle Bojfi, and laid himfelf on the Tree of Temptation towards Eve, that the in-

* Was much troduced Concupisc:ence in Eve, which the Devil had alfo infefted, '^ amufed itfelf upon
taken with, the öiv/icvjri Serpent, and fo one Luft took another ; whereupon Ziw ftrorigly imagined,

and longed after the forbidden Fruit, which the Devil perfuaded her to eat; and then

her Eyes fiould be opened, and ß:>e be as God, and knc-w Evil and Gocd.

6. Which indeed was true; this Knozvledge flicked in the hruit; for the Eflences

were difcordant, and unlike therein ; but he told her not that the Enmity would av/aken

in the Ellences of her Body, and that Heat and Cold, moreover Sicknefs and Death,
would force into her; herein he was _/?/?;?.% and fairly coloured it over, and drew her in

byCollufion; as if God had v/ith-held fome great Thing from them, which fh? might
find as a Treafure; fo craftily did he deceive Eve.

7. And when flie yielded to difcourfe with the Serpent, ftie was t.;ken in the Voice ;

for the Devil infefted the fame with falle Delight, till he perfuaded her ße fl:ould be

wife, iffhs did eat- thereof.

8. For the Devil thought, that \? Eve fiiould bring forth Ciiildren in Paradife, then
« 7f.v.', His his ' Defign would mifcarry ; they might then pofi'efs his angelical Kingdom.
Caufs; might ^. Kow the Qiieftion is. Why the Devil deceived Eye by the Serpent only, and not
prove abor-

^^ fome Other Means ? Could he not do it in his cwn Form ? why did he even fpeak

fOrin. through' the Serpent to Eve? and why did the Serpent addrefs itfelf to the 5"?^^ to per-

fuade her, againft God's Prohibition

10. Here the Vail lies before Mofis's clear Eyes, for he fets down the Hlftory very

right. But hov>? can an un-illuminated Mind underftand it, in that he writes of the

Serpent, faying, that the Serpent fpoke with Eve, and deceived htr ; whereas indeed it

cannot fpeak, and alfo is only aBeaft, without divine Underftanding, and in its Self can-

not know the Image of God, much lefs did the Serpent underftand the heavenly

Powers, or the Prohibition ?

I I. But hear what Tvlafes fays, The Serpent was 7>?ors fubtle than any B-aß of the Field

which the Lord Gcd had made : Here the firft Qtieftion is. Whence came its Subtlety,

that even the Devil would choofe to fpeak through its Subtlety, and deceive Eve ?

Herein fticks the Myltery.

12. When God moved himfelf according to his expreflcd Word, in the Verbum Fiaty

according to both the inward Worlds, --j;::. according to God's Love anc! Anger, accord-

ing to the eternal Nature and Power of the Light, then all the Properties in Evil arsd
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Good e amafTetl themfdves -, for the Fiat was the Center in all ihofe Properties, ?.s weih Or were

as in thofe wherein tlie divine Power was manifeft in Holimfs. Now accordnig as ^f^^Sj'^'^jy*'

each [central] Point was opened, underftand, according as the Lubet to the Mamteit-
^.^_, *

ation of the grand Myftery of all Beings [was in cwer^ Ptintfum,'] {o i\\Q Ftat, viz.

the firft Forn°to Nature, apprehended and brought forth an £/« or Zw.w out of t'^e

Earth, and fo alio above the Earth in each magical ' Jflrum, according to the Degrees -t'-"-.

of Severation ; and fo in the fame Ens there was a Spirit according to the fame De-

gree or magical Jflriim, and the Fiat figured and fliaped even fuch a Budy or Ccrpus

as the fame Spirit was.

13. Now feeing that Prince Lucifer did fit as an Hierarch in divine Pomp, and would

domineer in divine Power in the Fire's Might, above and in all, and contemned God's

Love and Humility, and entered with his falfe Defire into the Efllncj of the exprefied

Word in the Fiat, as a 'Juggler or wicked Impoltor, that would alfo form and make i Or falf«-

[accordlng to his proud perverfe Will •,] thereupon he infco'Jed that (lime Eflence, accord- Magxijn,

ing to the'dark World's Property, which came forth alio in the Fidt into a Compaaion»

viz. into an Ens, wherein Evil and Good are mutually linked together. For he (viz.

the Devil) did, as an apoftate rebellious Juggler, defire the greatert ^wi-z/^/y proceeding

from the Center of Nature, and would domineer in the revealed Magick in the Fiat.

14. And out of the like Ens, proceeding from this infefted Ens where Evil and Good

were manifcfted in great Power, the Serpent was created in the Fiat : Therefore Mofes

lays very right, // was more fttbtle than all the Beafls of the Field; for the Devil's WiU»

viz. his Defire, which he introduced into that Ens whence it was created, was in it
;

it

had the Devil's Subtlety and Will ; and as the Devil was an Angel in the Beginning,

and was from a good EfTence, and yet introduced himfelf into an evil one, fo likewile

the Serpent's Ens was good before the Devil's Infeftion, before its Creation, but in the

Devil's Defire it was brought into a Property of Subtlety and Craft.

15. For the Devil's Defiredrew forth the compun(ftive,y?/;?|-/«j^, thorny, fharp Subtlety out

of the Center of Nature, and introduced it through the Enkindling of the Fire into the

heavenly Sal-niter, i-.z. into that Property wherein he fate and was an Angel ; and here

that very Craft came forth along in the fame Ejis into a Companion in the Fiat.

16. For the Serpent's Ens was as to one Part, viz. as to the heavenly, a great Power i

as alfo there was a great heavenly Power in the Devil ; for he was a Prince ot God ; and

fo he brought his extracted Subdety and Lies into a powerful Ens, defiring to play his

enchanting Feats thereby as a peculiar uncontroulable God.

17. This t\iii learned Searchers o( 'i^Tiwre in like Manner underftand, viz. that there

lies excellent Art, and alfo Virtue, in the Ens of the Serpent-, if the ]:)evil's Poilbn be

taken from it, the greateft Cure then lies in it for the Healing of all fiery venomous

Hurts and Diftempers; yea the btW Antidote againft Poifon, and all whatlbever has the -

Semblance of a fiery Poilon -, for therein the divine Power lies in a fiery Hunger, but hidden

in the Curfe of the Anger of God.

18. As God dwells hiddenly in the curfed Earth, fo likewife it is here; yet it is given

to the wife Godly Searcher of the Art, and he need not be aftonijhed or afraid of the

Curie -, for he fliall rule in divine Power in Faith over all Creatures. If he was not fo

much captivated in a beftial and proud Manner in the Serpent's Eifence, our Senie and

Meaning might be opened to him, and he might here well find the Arcanum [or Secret]

of the World.

19. This crafty Serpent was now, in external Shew and Semblance, an exceeding

well-favoured, comely, handlbme, neat, fine, brave, pretty Beaft, accurately drefied

and fet forth, according to the Pride of the Devil •, not that we are to conceive, that

tlie Devil was a Creator of the Serpent ; but the Fiat was manifefi in it according to

M2
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God's great good Power, and alfo very potently manifefl according to the Power of his

wrathful Anger.

20. This Serpent was a living Figure of the Tree of Temptation •, like as the tempt-

ing Tree was a dumb Power [or iifeJefs Refemblance,] To the Serpent was a living

Power ; and therefore the Serpent applied iifeU to this Tree as to its Likenefs, even the

Likenefs of its Eflence ; which the Devil law, and poflTefied the Serpent in the Part of

his infeSled and introduced Poiibn, and armed its Tongue, and fpoke out of its great

Subtlety to Eve, fo that fhe knew not the horrible Enemy, and very hideous, ugly

Gueft the Devil.

21. And the Devil f/j^r^/cr^ brought the Serpent to the Tree of Temptation, feeing

he law that Eve was taken much with beholding the Tree, and fain would eat of its

= Or form Fruit-, that lb he mrght make Eve " monitrous by the Serpent : And the true Eye-mark [to
Grange Ima-

j-^a^h the real Underftanding of the Serpent's deceiving Eve} is this

:

Pride in Vee- ^2. Eve now longed after the Fruit of the Tree of the Knowledge of Good and Evil ;

lag the fair for Adam had introduced this Luft into his Ens whence Eve was created : But now the

Serpent. Command flood againft it, and fhe feared God, and would not do contrary to the Prohi-

bition ; therefore the Devil cunningly infinuated into the Serpent's Efts, viz. into the

greateft Subtlety, and yet craftily puts forth the great Power and Wit in the Serpent's

EiTence, that Eve might fee and know how prudent, wife, zndfubtle the Serpent was,

and hung there upon the forbidden Tree, and it did // no hurt ; and fhe looked upon the

Serpent, and fet her Mind on mufing after it ; in manner as a Woman -xv'/^ Child amufes

herfelf, and ftrangelyor monftroufly forms herfelf [in her Mind] and brings fuch ai^r-

gure upon the Child ; fo did Eve amufe herfelf upon the Wit and Craft of the Serpent,

and alfo upon its nimble Agility and Art, whereupon fhe longed to eat of the ^ree; for

the Serpent perfuadcd her, by the Devil's Voice and Speech, and pretended that it had

its Craft and Art from the Tree.

2?. Eve'% EfTence was heavenly, but already fomewhat poifoned and infeSlcd by

Jdam's Imagination ; now Eve's good Defireof the good EfTence in her entered into the

,'^'crpent's great Power and inward Virtue, which it had from the heavenly I'fTence, viz.

from the good Part of the Ens oi the Earth-, and the infefted Property oi Eve, which

Jdara had infinuated, and let in by Imagination, entered into the Serpent's Craft, viz.

into tiie Center of the dark World, into God's Anger ; and, on the other Side, the

Devil's ftrong Defire and Imagination entered through the EfTence of the Serpent into

Eve's EfTence, both by the Sound and Voice in their Intercourfe of Speech, and alfo by

the Conjunflion of both Defires.

24. And here £%'«'s Defire, and the Devil's Defire, were efpoufed [or united] in this

CoKJunBion ; for the Devil's Defire made Eve's Luft wholly monftrous, and lb egged or

forced her on in the Luft, till he overcame her, and fhe gave full Confent thereto in her

Defire ; fhe would willingly alfo eat of the Tree of Underftanding and wife Subtlety, and

defircd likewife to be, or be made fo v/ife, prudent, and crafty as the Serpent.

25. For the Devil laid the Fruit would not hurt, but the Eyes of her fiiarp Under-

ftanding would be opened, and they ßoidd be as God; this Eve liked veiy well, that fiie

fhould be a Goddefs, and wholly confentcd th-reto ; and in this full Confent fhe fell

from the divine Harmony, from the Refignation in Ccd, and from the divine Defire,

and entered with her own Defire into tiie Craft, DijUmp^r, and Vanity of the Serpent,

and the Devil.

26. Here in this Junfture [or Point of Time] the Devil's Defire took full P ffeßon

of Eve's Will, and inrroduced it into a Terpentine Subftance ; and even here Eve became

monftrous in her own Fficnce, according to the EfTence of the Serpent; and here the

Devil built up his Fort, Rampant, and fi:rong Hold, in the human EfTence j and here

3
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' is the Death of che heavenly EfTence, njiz-, of the heavenly Being : Here the Holy ' Or was.

Spirit of God departed from Eve^ EiTence ; thus in this Point [of Time] the heavenly

Part of Man, viz. the heavenly Limus in the Flefh, difappeared ; and this it is which

God faid. In that Day that thou eatefl thereof^ thoußalt die the Death.

27. When Eve had turned her Will from the Obedience of God, and introduced it

into the Serpent's Craft, then the Power of the heavenly Meeknefs and Humility in the

heavenly Limbus difappeared ; not that fhe fully received the dark World's Eflence into

her Eflence, but as God faid to her. Thou ßoalt die., that is, die or difappear, '" in the '" Or as to.

Kingdom of Heaven ; for the Kingdom of Heaven receives no true Death -, only when
the Light of the divine Principle extinguifies, then that Eflence wherein it burned, and

from whence it flione, is dumb, and as it were dead, without Feeling and Underftand-

ing, as a Nothing ; like as a Candle burning in a dark Place makes the whole Room.

light, but if it goes out, there is not the Print or Impreflion of it to be fecn ; its Power
enters into the Nothing, in like Manner as God made all Things of Nothing.

28. Not that we are to underftand that Man's heavenly £«.? became a Nothing-, it

remained in Man ; but it was as it were a Nothing to Man in its Life ; for it ftood

hidden in God, and was unapprehcnfible, without Life, to Alan : Nothing dies in God;
but the holy Ens in the human Life difappeared.

29. And as Eve did now reach to the Tree, take the Fruit, and pluck it off, the

fame fhe had already done by the earthly Limus, and by the Will of the Soul, which

defired the Subtlety from the Center of Nature ; which Subtlety [or Difcretion] flie

already perceived in her, in the Center, and yet v^as not manifeft in the divine Power,

and in the refigned Humility : In this Efl^ay the Devil's Defire readies along, in her

monflrous Image, to the Fruit; and when fhe took the Fruit into the Mouth, and did

eat thereof, that her Body's EflTence received in this Eflence, the human Efl"ence took

the EflTence in the Tree.

30. And feeing flie did not forthwith /a// down and die, flie thought it would not hurt

her, for the Anger-fource yet refted ßill in her, and flie perfuaded Adam, that he alfo

did eat thereof, feeing he faw that it hurt not Eve.

31. But now when they had eaten, the Wrath of God's Anger awaked in the mon-
flrous Image, viz. the Properties of the dark World, viz. the Devil's introduced De-
fire, which now had its Seat in the monfl:rous Image in the Serpent's Elfence : In this

Infliant all the Forms of Subtlety and Craftinefs awaked in the human " Myftery; for fonOrHIddea-
long as Man fl.ood refigned in God, in the equal Accord, in the divine Harmony, the nefs.

heavenly Part, viz. the Life of the heavenly Limus, penetrated the earthly Limus, and
the Properties could not be manifefl: ; for they were all in equal Mcafure and Weight,
as the Time is in God^ and God in the Time.

32. But when Man's own Will began effedually and adtually to work, then alfo the

Properties of the univerfal magical Afirum began alfo to work «n him, each [yjßrum or

Star] in its Selfhood ; for the univerfal magical Jßrum laid in Man, for he was created

on the fixth Day in the fixth Manifefl:ation of the divine Myflery, as a Limus of all Be-
ings ; a Limus, or external [or extracted] Birth, whence all the Creatures were created

;

an Jflrum of the univerfal .-'ßrum ; for he Ihould rule above Creatures of this World,
and be Lord overall Creatures, and yet not be ruled or lorded over by any.

33. For he ftood in equal EflTence-, but now every Afirum of every Eflence of all the

Creatures depart from their mutual Accord, and each Iteps into its Selfhood ; whence
the Strife, Contrariety, and Enmity arofe in the fcflTence, that one Property oppofes it-

fclf againft the other: Thus likewife the outward Spirit of the outward Jßrum and four

Elements prefently domineered in them, and Heat and Cold were alfo manifeft in their

Body ; moreover the Properties of all evil and good Beafis : All which Properties before

did lie hidden.
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34. Here the Craft and Subtlety of the Serpent was manifeflr, and the precious Image

was corrupted, and became according to the Lhnus of the Earth a Beaß of ail Bi-afts :

Whereupon there are now fo many and various Properties in IVIan •, as one a Fox, Wolf,

Bear, Lion, Dog, Bull, Cat, Horle, Cock, Toad, Serpent ; and, in brief, as many
Kinds of Creatures as are upon the Earth, fo many and various Properties likewife there

are in the earthly Man •, each of one or other ; all according to the predominant Stars

which make fuch a Property in the Seed, in the Time of the Seeding, by reafon of their

Predominance or [potent Influence,] that Aflrum which is moil predominant in the Con-

jkllaticn, that has its Dcfire in the Seed, and if it be Town, fuch a Property is hatched

in the earthly Part of Man.

35. Not that the whole Man is fuch a [very brute Beafl: in outward Shape,] but there

is fuch a Figure of the Defire in the earthly EfTence-, and the Man muft htzr Jucb a Beaft

in the Body, which ftirs him up and drives him to the beftial Property-, not that he has

this Form according to the outward [Perfon,] but really in the earthly Effence ; accord-

ing to the outward [perfonal Shape] he remains in the lirft Formaiicn.

36. Yet this Beaft does fomewhat put forth its Signature externally in every one-, if

one does but obferve and well mind the fame, he may find it : Hence Chrift called the

Pharifees a Generation of Vipers, and the Seed of Serpents; alio others he called IFches,

ravening IVolves, Foxes, Dogs, and the like ; for they were fuch in the earthly Effence :

And He taught us, that ive muß be born anevj, and forfake this beftial Property, and
become as Children, or zvefoould not poffefs the Kingdom of God.

37. For as the Effence is in the Body, fo the Spirit figures znd forms icfelf internally,

and the poor Soul ftands in this Prifon, bound, and married to fuch a Heaft, unlefs that

a Man be born anew ; for which Ground [and End] God ordained the Circumcijion ia

the Old Teftament, and in the New the Baptifm in the Spirit of Chrift.

3!^. Here we are highly to confuler, v/hat Horror, Lamentation, and Mifery, An-
guifli, Fear, and Diftrefs, did arife and awake in Man, and were manifeft as a falfe

Life and Will in Man-, of which we have a Type in the Death of Chrift, when he

defrayed the Death in our human awakened Property upon the Crofs, and overcame [it]

with the great Love of his heavenlv Blood, which lie introduced thereinto ; that even

then the Earth, viz. the Limus of the Earth, v/hence Adani's outward Effence was
extrafled, did tremble and fhake at it. Now when the great Love forced into thehumati

Earth, wherein the Anger of God was living and efleftually working, in the Curfe, when
it now was to die, and to be changed into another Source, it trembled before this great

Love-fire ; like as the Love-fire in Adam and Eve trembled in the awakening of the

Anger in them, v/hereby they were aftonilhed, and creeped behind the Trees in the Garden,

and were afraid ; for the Dread and Horror of God's Anger were awakened in their

Effence, and they knew their beftial Properties.
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The Tvventy-firft Chapter.

0/ the Impreffion and Original of the Beftial Man ; a?id of the

Beghming a7id Ground of his Sicknejs and Mortality.

I .
@^gl?0^6^.®H E N Adam and Eve were become monftrous, the holy Spirit,

@ C^l$^ ® proceeding from the Part of the heavenly Limhus, departed -, for the

&% ^^ ^^''^''^ °^ ^'^^ heavenly Property difappeared in the Soul, in which

^% ^^ ^^% [^'^'t] the divine V.\o\\t ßjined, and in which the divine Power of the

55^ , -. r^^^ holy 1'inäv.re dwelt.

fr''---wtV'^Ä9fTn 2. Ünderftand, the Power oi the Light ° departed from him into " Or with-
Kj^ -V'Ä^^^

the Center, in like manner as a fiiining Light which flames forth Jrew.

from a Candle extinguiflies, and the ¥\xe.-fource only of the Light remains ; fo likewife

the magical Fire-fource only of the Soul's, Property remained, viz. the Center of the

eternal Nature, viz. the Fire-world and the Darknefs.

3. And on the outward Part of the Soul the Air-fpiric with its y^;-«?«- remained,

wherein the Light of the otU'ward Nature ftiined, which now the Fire-foul muft make
wfe of; for the Fial was enraged in the Wrath of God, viz. in the fiery Property of

the Soul, and r.lfo of the Body, and in a fiery Hungiv, in the awakened Flagrat of God's

Anger, had entered into, and taken PoflelTion of the Effence in Soul and Body, and

with hard AttraHion imprefTed itfelf in the ElTence of the " Subftance, in the '» Limbus of ^ Or Matter,

the Body, whereupon the Flefl-j became grofs, hard, thick, and corruptible.
fe^nce^

4. For in the F"lagrat of the Wrath all the Properties of each Aßrum, according tOqOriraaj.
the Property of all the Creatures, awaked in the Efience, whence the Enmity, Anti-

pathy, and Contrariety, arofe in the Efience of the Body and Soul, fo that one Property

is againft another, one Tafte ' againft another-, for all departed out of the Tentperament, ' Or Joath-

and Pain, tormenting Malady, and Sicknefs ' happened unto them, ^7'^^ '° ^"°"

5. For if an oppoßte Efience enters into another, it makes an Enmity, and an hateful or arofe ia

overpowering, and deftroying each other; one Property annoys, weakens, anddeftroys ihem.

another, whence the Death and DiJjUuticn of the Body are rifen.

6. For whatfocver ftands not in the Temperature cannot /w3/{/? eternally, but whatfo-

evcr Hands in the Temperatt^re, that has noDeftroyer; for all Properties [there] mutu-
ally love one another ; and in the Love is the Growth, and Prefervation of the Life.

7. And we are here fundamentally to undcrftand, how the grofs Properties, in the

Yv'rath of the Fiat'in the Efience of the Body, have obfcured and wholly fiiut up the

heavenly Eficntislity in the Sulphur, fo that the heavenly Man was no longer known

;

as Lead holds the Gold's Spirit blended in itfelf, that it is not known [or difcerned.]

8. For the De/Jre, viz. the firft Form of Nature, which is the Fict, has fwallowed
* in the Grofnefs, the heavenly Part both in Man and Metals ; like as a'l the fovereign ' Or with.

Power of [or from] the holy lVcrld'% Efifence, which is in all Herbs, and all other Fruits,

lies fnutup in the Wrath and Curfe of God, in the dark World's Property in the Earth,

and fprings forth by tue Streng'h of the Sun^ and the Light of the outward Nn.ture, in

the Efifence, through the Curfe and Wrath: Which Budding or PuUutation gives a

fovereign Power, and healing Virtue for the malignant Efi"ence in the living Bodies,

whence the Phyßcicn is rifen, who fceks and learns to knov/ the Virtue [and Te.mpera-

ture thereof,] that he may refift and remedy the oppofite EfTencc in the Body ; which

notwithftanding is only a lukewarm and faint ^p.-rn^/f thereof,
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ful firft to feperate the grofs rav/ Wildnefs (which is from the dark World's Property)

from his Cure.

9. For if the captivated Effence of the heavenly World's Property may be redeemsd

from the Curfe and Wrath of Nature, then it ftands in the Temperature ; and if ic

then fo comes into a living Body, it awakens alfo the fhut-up [or imprifoned] Life of
the heavenly World's-£«j, if that likewife be in the Body, and expels the Wrath,
whereby the Sicknefs is deftroyed, and the Effence tnters into the Temperature.

10. That this is certainly thus, we may fee by Adam and Eve, when the Wrath
awakened in their Elfence, and the Fiat impreffed the beftial Properties, and formed
(them) in the Elfence; when the Soul, viz, the Image of God, experimeiüally knew this,

it was afhamed of the beftial Deformity, and of its being in a beftial Veffel, viz. in an-

other Principle.

1 1. For the outward Part of the Soul, viz. the Air with its Aflrum, arofe, and ob-

tained the upperhand -, as we may plainly fee, that amongft the greateft Part of Men,
the outward Part of the Soul bears the Sway and Dominion over the whole Body, in

that the beftial Man only feeks and labours after the Pleafure of this World, viz.

after external Honours, Authority, and Beauty, and alfo how to pamper, fill, and glut-

tonize the Beaft, and fo to vapour and proudly prank with the Beaft as with a God ; and
yet it is only a corruptible evil Beaft, in which the real true Man lies fhut up ivithout

Life.

11. Alfo this grofs Beaft ßall not pojfefs the Kingdom of God; and it ahb profits not

John vi. at all, " but the hidden Mai, which lies (hut up in this Beaft, as the Gold in the grofs

Ore; which [hidden inward] Man the grofs Beaft fcarce regards or pays any Refpeft to,

except only that it Ibmetimes a little plays the Hypocrite with it, and comforts it with

devout Words, but exalts itfeif in its Place as a proud Peacock, and bravely trims,

adorns, and fattens his Beafl, that the Devil may have an Horfe to ride upon, and

thereby mock God : And he rides thereupon in the Vanity [of this World] in the King-

dom of God's Anger, as upon a falfe IVhore, which defires to live in its own felful

Might and IVit.

13. For fuch a [Beaft] the Serpent's Craft did awaken and ftir up in Eve, in her

awakened beßial monftrous Property, that now every Man almoft carries a Beaß in the

Body, which plagues, molcfts, and burthens the poor captive Soul, whereby it makes it-

feif alfo monftrous, and amufes itfeif on the Beaft, and brings itfeif into a beftial Figure-,

which, fo long as it has this Image and Figure in it, cannot fee, or feel the Kingdom of

God : It muft be again tranfmuted into an Angel's Form, or elfe there is no Remedy for

it •, therefore fays Chrift, Unlefs ye he horn anew, you fioall not fee the Kingdom of God.

14. The inclofed Body of the heavenly Part muß be born anew in the Water of the Heaven,

viz. in the pure Elements-wacer, in the Matrix of the Water, and in the Spirit of Chriß,

out of the heavenly Eflence, that the Soul's holy Part of the angelical World may be

revived and quickened, and live and work in its difappeared, and again new-born Body,

in the divine heavenly Eflence, and therein receive its Food from the divine Power of the

fecond Principle. Otherwife the heavenly Image which God created in Adam is not ca-

pable of the Kingdom of God ; and without the fame alfo it cannot polTefs it : No gli-

ftering Shews of devout Hypocrify, Flattery, [fceming Holinefs, or foothing the Mind
with an outward Application of Chrift's Merits,] or tickling Confolations, avail any

thing •, it muft be born [anew,] or be quite forlorn ; for the Pearl-tree is withered in Adam
and Eve, it muft re-obtain divine Eflence, and die to the Beaß, or elfe it cannot fpring

forth, and bear Fruit for the Soul to eat.

15. Now when Adam and Eve were awakened in the beftial Property, the Beaß ftood

then naked and bare -, for before the Heaven's Image did wholly ptnetrate the outward

Man,
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man, and f/öß/Z't'^ it with Divine Power; for the Bead was not before marafeff : This

Property laid hidden in the Temperature, as likewife it is fo, 'without the Creature ; but

now when the Image of the heavenly hllence difappeared, then the Beafl-, xiz. the

beftial Property, was manifeft ; lb that now the poor Soul, which was from the firfi

Principle, Itood forth encompafled with this Beaft wholly k^Xy^ and bare.

1 6. But if the Beall had been manifeft in the Beginning of Man, then it had alfo brought

its C loathing along with it from its Efience, as other Beafts did ; but the Man was not-

created to the beftial Life ; and though God kne-w that it would fo come to pafs, for

•which Reafon he created fo many Kinds and Sorts of Beafts for his Food and Raiment^

yet he created Man in and to the true Image of God out of the heavenly Eflence-, fo

that if this Image /f//, he might again bring it, through a new Motion and Regenera-

tion, into its firft State, as it is brought to pafs in Chrift.

17. The Scope and Eye-Mark of our Writing is, to fearch out the Image of God,
how it was created, and how it is corrupted, and how it fhall come again into its firft

Eftaie ; thereby to underßand aright the New-Birth out of Chrift, and to know the

Inward and Outward Man, even what the mortal and immortal [Man] is, and how he is

become mortal ; and what he is to do, that he may come again into his firft Srate.
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The Twenty-Second Chapter.

Of the Original of AEiual Sin^ and of the'^ Awakening of God's'^Enkiod-

Anger in the human Property. upforPro'vo!

I. j**^^^^"^ H E Scripture fays, ^ God has made all Things hy his Word, and without the r John i.

ä*?^ ^^ ^ fame, nothing was made which is made. Out of his exprefled Word (which

svw ^ S^ waseffentialin the^^-iJ'wwF/Ä/j all Things came forth into Formations-,

fv ^^ ^ firft into an Ens, or Befire of a Property, and out of the fame Propriety

^•^2r-^^_^ into a Companion of Sulphur, Mercury and Salt, as into a formed Nature;
andoutof the fame Ens in the formed Nature the Word becomes a crea-

tural Life ; and brings itfelf forth out of the Companion of Sulphur, Mercury, and

Salt % out of the Body ; that is, it manifefts itfelf in a plain vifthle Being ; to which End ^ Or iotoa

God has created Nature and Creature. Body.

2. Thus each Creature has a Center to its re-expreffing, or breathing forth of the

formed Words in itfelf, both the eternal and temporal Creatures, the irrational, as well

as Man : For the firft Ens was fpoken forth out of God''s Breath through the Wifdom
out of the Center to the Fire and Light, and taken into the Fiat and brought into a

Companion.

3. This fame Ens is out of the • Eternity ; but the Companion of the four Elements are a Or eternal

out of Time: Thus an eternal [Ens] lies hidden in every Thing in the Time, in all Being.

Things with Life or without Life, in Elements and Creatures, in Vegetative and Unve-
getative : The firft Ens is in every Thing, whence the Form of Compaftion, (which is

rifen from the Time) was fpoken forth out of the fpiritual World's Being, as an eternal

Ens out of the Eternal-Speaking Word, through the Wifdom into a Time, viz. into a

formed Eflence according to the Spiritual Ens-, which Ens cannot be deftroyed by any

Element or Thing whatfoever.

Vol. in. N
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4. And though the elemental Companion, %-iz. the Body (whicli ihe Efts has attrafted

to itfelf, that is, breathed it forth from itfelf, as an external Degree) vaniß^es and comes

to nothing, for it has a temporal Beginning, yet thcfirft£;;i cannot perilh : As we alfo

fee, that all Things enter again into their Mother from whence they are rifen and come
forth, viz. into the/o«r Elements.

5. Now in this Confideration we find the true Ground of Sin's Original, feeing that

the living, powerful, underftanding. Speaking Word was breathed forth out of all the

b Intelledlual three Principles into the Ens of Man's Image, for his '"Underftanding, that he Ihould
Faculty. ^^^ could rule the Properties of the Companion of Sulphur, Mercury, and Salt -, bur

he has now introduced this Underßanding. viz. the fpeaking powerful Word, into the Com-
panion of Time, viz. into the earthly Limas ; where alfo the Fiat of Time is awakened

«Sound or in the Body, and has taken the Underftanding, viz. iht infpired" Breath captive in itfelf,

Harmony. ^^j placed itfelf Mafter over the Underftanding.
< With great 6. So that we now fee by v/oful'^ Experience, how it is now with us-, that when we
Lamentation, would fpeak (though the underftanding Word does [idea or] conceive itfelf in the inv;ard

Ens, and defires to manifeft the Truth) yet the awakened Vanity in the earthly Limus of

the Body does foon forthwith catch it, and [cunningly blends] and works it forth into its

own Property [orferpentine Subtlety,] fo that the /Fcr^i of human Und-rßandi7ig breathes

forth Lies, Iniquity, Malice, Falfchood, and fjch cunning I'anity, and Foppery, in

which Voice the Devil's Defire' mixes itfelf, and makes it to a Subßance of Sin, which

the Kingdom of God's Anger receives.

7. For in what Property every Word forms and manifefts itfelf in Man^s Speech, when
he fpeaks it forth, let it be either in God's Love, viz. in the holy Ens, or in the Ens of

God's Anger, of the fame it is again received when it is fpoken -, the falfe Wcrd pro-

ceeding from the falfe Ens being infcifted by the Devil, and fealed to Deftruclion, is

alfo taken into the Myftery of the IVratb, viz. into the Property of the dark World

:

Every Thing enters with its Ens into that from whence it takes its Original.

, 8. Seeing then the Speaking Word is a divine Manifeftation, wherewith the Eternal

Word of God has manifefted itfelf, and that this fame Speaking Word is infpired into

Man, we are therefore here to confidcr what Man does manifeft with this Speaking

Word. Undcrftand it thus: If the human Luhet and Defire (which is the Ftat or the

creating of the human Word) conceives the Form of the Word in the ho\y Ens, viz:.

'Or fpeaks. in the heavenly Part of the Humanity, then the Word 'founds from an holy Power,

and the Mouth fpeaks Truth.

9. But if it be from the Vanity, from the Serpent's Craft, which Eve imprinted into

herfelf, and thereby awakened its Subtlety, then the Word founds from the Ens of the

dark World -, that is, it proceeds from the Center to the Fire-word j and thereinto alio it

'Ens. enters (in its < End) when it goes forth out of the Form, viz. out of the Mouth ; and
i Works. wherefoever it goes, it * brings forth Fruit.

* Text, into 10. If it enters into another Man's ^ Hearing, in whom the Hunger of Craft and Va-
the Manfion njty ftands in open Defire, it is foon received as into a fruitful Soil, and takes deep

Tone^ "or
'^ fpteading Root, and brings forth fuch evil Fruit ; whence alfo luch ß:arp Words and

hearing Fa- ftinging 'Taunts of the Devil are hatched in the diabolical EfTence.

culty. II. But if it proceeds forth empty and bare only into the falfe Imagination, then it

Th'^''
afcends into the Will of the Mind, and conceives itfelf in the Mind into a Subftance,

for a Seat of the Devil's Defire, even for his murthering Fort which he has in Man.
12. But if the falfe Word be uttered againft a holy Man, in rcvilinjr and reproaching

him, and the holy Man will not let iitake Place in him, and not ftir or move himfelf in

the evil Part of his Property with the like evil Word, then the Wrath of G«d receives

it from without the Man, and is thereby mightily enkindled ; and not only the inward

3
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Ens of God's Anger, according to the fpiricual dark World's Property,' is thereby enra-

ged, but alio the outward Ens of the Wrath in 'turla magna is inflamed, and hangs

over the wicked Man's Head, and does even encompafs him, and he is therewith taken,

and pofleit as if he fate in the hellifli [Flames of] Fire.

13. Of which Chrift faid, that when the Wicked did curfe us, we ßoould blefs him ; that is,

echo forth the Word of Love againft his fiery Word, and not fiiffcr his malicious Word
to enter into us to take Root, and then it goes back again, and apprehends the wicked

Keviler himfelf, for as the Apoftle faid, PFe heap fiery Coals upon his Head.

14. For every IFord of M^.n proceeds from an eternal Ens •, either from the EnJhf God's
Love, or from the Ens of God's Anger ; and if now it be brought forth out of the Ens',

viz. out of its own Place, or Mother, it will have again a Place of its Keß^ wherein it

may work.

15. Now if it cannot take refl: and work in its Likenefs, without the wicked Man,
who has awakened and brought it forth out of its Ens, and introduced it into a Sound,

or " wordy Subftance, then it catches or furrounds its Exprefler [or /luthor] who has t Vocal.

brought it into a Subftance, and enters again with its Root into its Mother whence it

arofe ; that is, with the enkindled Spirit, and with the Subftance of its contrived Matters

it lays hold of and apprehends the ' Inventor's Body ; viz. the outward Lilence of the out- ' Or Expref-

ward Sulphur.
'

^o''«. ^/f«^-

16. For every Word when it is exprefled is outwardly made and formed; for in the""'*

cxpreffing, or pronouncing thereof, the outward Spirit, viz. the cutivard Part of the

Soul, receives it to its own Subftance; and afterwards being enkindled in the Wrath, and

infefted by the Devil in its coming forth, in its witty glancing Subtlety of the Serpent,

it enters again into the Soul and Body of the monflrous Image, and works according to its

Property enkindled and infefted by the Devil, and continually brings forth fuch evil

Fruits and ^Förif; as we plainly fee, that out of many a wicked Mouth nothing but

Vanity proceeds. •-

17. Moreover we have a very great and weighty Point here to confider of, concern-

ing the Serpent's Craft, that if the Devil has infected the Word (when it is born in the

Heart and formed in its Ens, and has taken Pofleflion of the Will, and made itfubftan-

tial) this Serpent's Craft then holds and entertains the fame in the Devil's murdering

Fort, as a fine adorned pleafant '" Brat, as the Serpent lying on the Tree fpoke in a very

plcafing and taking Manner with F.ve, till it could by its friendly Intercourfe catch her ^ Text, fcif.

in the Defire ; fo likewife the falfe, crafty, conceived Serpent's Word, which proceeds tling.

from the falfe Heart, holds forth itfelfas a very lovely fVi^««// perfuafive Syren, and calls

itfelf hdy, till it can dÜcover Man's Defire fet open for it ; there it lays open its very

Heart, and enters into the Dcfiie [of him,] and makes itfelf a Place to work, and re-

procreatc [its like.]

iK. From hence now come tlie falfe clofe Backbiters, Tale-bearers, Perverters, and

wrong Interpeters of other Men's Sayings ; fecret Liars, who are very fair before, and
behind are a Serpent ; Revilers and foul-mouthed Slanderers, who take away a Man's
good Name from him ; and in this falfe, fmooth, and well-coloured, and adorned Ser-

pent's Property, the Devil has his Counfel Chomher, his School, where he learns the

Children of Eve his Art, viz. juggling Delufions, Foppery, Pride, Covetoufnefs, Envy,

Anger, and a// Vices and Abominations proceeding from the Abyfs of the dark World's

Property.

19. Thus the Devil rules Man in Body and Soul by the crafty Efience of the Serpent,

and works Abomination with Abomination, Iniquity with Iniquity, Sin with Sin. A.nd

this is even the firft Original of Adual Sin, that Eve and Adam introduced the Serpent's

crafty Eifence, which the Devil had infcded, into their [Will and] Defire, and fo made
K 0.
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tliemfelves forthwith monftrous in the Serpent, whereupon the dark World's EiTence

awakened in them, that lb foon as this was brought to pafs, the Will imagined into

this monftrous Property, and formed itfelf into a fubftantial Word.

20. Even thus the Word was now alfo manifeft in Man in the Property of God's

Anger, viz. in the dark World's Ens ; and thus Man does now fpeak Lies and Truth ;

for there is a twofold Ens in him, viz. one from the dark World awakened and ftirred up
by the Defire of the Serpent and Devil ^ and one from the heavenly Limu.s which is no-w

ftirring.n Man, wherein the Free-will takes the Word; that is, whence itgeneratesaFruit

out of the divine exprefled and formed Word, which is again received of the Likenefs^

either in Heaven or Hell, that is, in the Darknefs or Light.

21. For the two Worlds are in each other as one ; the wicked forms and makes [for]

God 2. good Word in his Wrath unto Death, viz. to the Sting of Death and Hell ; and

the holy Man forms and makes [to] God, out of his good Ens, a good Word unto the

holy Life and Operation, as the Scripture fpeaks very clearly : The Holy is to God a

fweet Savour unto Life, and the Wicked a fweet Savour unto Death, viz. to the dark World.
22. Now every Man is a Creator [or Framer] of his Words, Powers, and Doings-, that

which he makes and frames out of his Free-will, the fame is received as a "Work of the

manifefted Word into each Property's Likenefs.

23. ¥o): God's Word is alfo tnanifefl in the dark World; but only according to its

Property, as the Scripture fays, Such as the People is, fuch a God they alfo have: God's
Word is manifeft in all Things, in each Thing according to its Ens, whence the Free-

will proceeds; the Free-will \s the Creator or Maker, whereby the Creature makes,
»Or revealed, [forms and works,] in the " manifefted Word.

24. There is no Herb, or Thing whatfoever, that can be named, wherein there lies

not an Ens from the manifefied Word of God, an Ens both according to God's Love and
Anger, according to the dark and light World : For this vifible World was breathed

forth out of this Tame Word; now each Ens of the forth-breathed Word has zfree WjII

again to breathe forth out of its Ens a " Likenefs according to itfelf.

25. But this is now \\\c greatefi Evil, that the Ens in its Center is departed out of the

Likenefs [and Harmony] of the Property into an Elevation, viz. out of one only Ens
into many Properties ; of which the Devil, being an Hierarch of the Place of this

World, and alfo the Curfe of God upon the Earth, is a Caufe ; which Curfe Man ftirred

tip and awakened.

26. For now an evil Ens, which is from the awakened Property, p infifes itfelf into a

hoTr.e'.csTTied S^*^^ ^df^h and corrupts the VelTel, whence the Free WiW floould'^ draw fvom a good
in, &c. Property: But the Evil mixes itfelf into the Good; and iioth come forth again in the
^ Or create, formed Word into a Subftance ; as an evil Man oftentimes ftirs up an evil Word and

Work in a good Man, which he never before conceived [or purpofed] in his Will.

27. For the Anger is become ftirring [or quick] in the human Ens, and adheres to the

'Forms, ere- good Ens, and the Will of the Fire-Soul is free, it 'conceives as foon in the Ens of
atcs, or draws ^fjggr^ as in the Ens of Love; nay, in many a one the Love-Ens is wholly impotent,

and as it were dead or extinft : He works only from the Craftinefs of the Serpent's Fruit

to God's Anger, and though his Mouth flatters in the Serpent's Craft, and m.akes a

devout Shew of the holy Word, and fets forth itfelf as an Angel, yet it is only the Ens
and Form of the crafty Serpent, in the Light of the earthly Nature, and the Man deceiccs

himfclf.

28. Therefore Chri ft f^ys, Unlcfs you he converted and become as Children., you cannot

fee the Kingdom cf Gd: The Free-will muft wholly go out from the Ens of the Serpent,

and enter again, in livi Spirit of Chrift, into its heavenly Ens, which difippeared in

Adam, and again awaken and ftir up this Ens in the Hunger of its Dc.Gre, th.it it alio

e Its own
Likenefs.

r Text, or is

ioiih.
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may be again and born to a living Ens, in the new regenerated Word in the Humanity

ofChrift, which did arife, and powerfully quicken itfelf, in the great Love-property, in

the Man's Property, in the Perfon of Chrift; where alfo the Free-will becomes a new

innocent Child, and neither wills nor lets in the Serpent's Craft, otherwife the Free-will

cannot form and manifeft God's holy Word in itfelf ; the Free-will muft draw only out of

the good Ens, if it will work and live in the holy Word.

29. Now underftand right our Writing concerning the Serpent's Craft, and its adorned

Art andialfe Virtue-, (I fay) underftand our very profound and high JVIeaning, opened out

oi \.\\& Council of God, thus: The Sepent's £;m and Original was a Virgin of heavenly

Pomp, a Queen of Heaven, and Princefs of the Beings of God, apprehended and

formed in the Fiat of the divine Defire, through the Fire in the Light; in like manner

as the Hicrarch Lucifer was fo, and Prince Lucifer fate in heavenly Pomp in the Serpent's

Ens, who had infeded the Ens out of which the Serpent was created, and therein awak-

ened the dark World's Property, viz. the Center of the eternal Nature, whence Evil

and Good take their Original: Hut when the Good did in the Fire fever itfelf into the

Light, and the Evil into the Darknefs, the Serpent's Ens, which was good, was then

infefted, filled, and poftefled with the Darknefs ; and from hence comes its Craft.

30. For even fuch a Craft the Devil defired, which alfo took him in the eternal Speak-

ing Word, in fuch a Property, and confirmed him therein to Eternity; for it is alfo

a Wonder in God, how an Evil could come to be out of a Good, that the Good might

be known and manifeft, and the Creature might learn to fear before God, and hold ' ftill' Willingly

to the Spirit of God ; that he only might aft and work in the eternal Speaking Word, Submit to.

and make and do what he pleafes with and by the Creature.

31. And to this End Lucifer was fwallowed up in the Wrath, feeing his Free-will went

forth from the Refignation and departed from God's Spirit into the Center, to be its own
felf-full Maker and Creator ; fo that the Angels now have an ' Example in this revolted ^ Warning:

fallen Prince and PuiiTant Hierarch; for the Kingdom of God, which is [peculiarly and.^^''''^°°''"

properly] called God's Kingdom, ftands in the deepeft Humility and Love, and not at ='

all in the Wrathful Fire's-might, but in the Light's ArJent-might, viz. in Power.

32. But the Devil's Kingdom, after which he longed and laboured, ftood in the

Wrathful Fire's-might ; but the fame was ' effentially taken from him in his Place, and " In the Se-

he was fpewed out. into the eternal Hunger of the Darknefs. i"8; EfTence,

33. And that he had infeded and pofleficd the Ens of the Serpent which was fo crafty,
""^ " ^""'

may befeen in its Body, v.'hich is only a dry hungry Skin, and fills itfelf with Poifon in

the 'Tail, in which Property the great Craft arifes ; and therefore the Serpent carries the

Poifon in the Tail, which may foon be pulled off", in that the fame in the Beginning was
introduced into its Virgin-like Ens.

34. For the Serpent is therefore called a Virgin, according to the Right of Eternity,

becaufe it has both Tindures, which is in no Kind of earthly Creatures befides ; but

it is now in the Curfe of GoJ ; yet if the ylrtiß knew what its Pearl was, he would
rejoice at it : But by Reafon of the World's falfe Defire, which feeks only iht falfe Ma-
gick, it remains hidden ; alfo [it is not manifeft] that the Wicked may bear his Rebuke.

35. For the Pearl of the whole World is trodden under Foot; and tliere is nothing

more common than the fame, yet it is hidden ; fj that the holy Ens might not be-

introduced mio iLn ungodly one, which is not worthy of it, and lo God's Power and-Word
in the Virgin-like Ellence be thereby brought into a Serpentine [£kj,] as it is to be

underftood in the Serpent : Enough for our School-fellows.

36. Thus we fundamentally imderftand the Original of Sin\ Birth ;. how Sin was born,

and opened in the human Word; and how God is provoked to Anger in his expreiTeii

4
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Word by the Iiuman Re-exprefTing : For Man bears the Word which created Heaven and

Earth in his Ens, for the fame Word is brought toSubftance.

37. Now God has infpired into Man's Ens, viz. into the formed compafled Word,
« Or Under- the living Scul, viz. the ' Original out of all the three Principles, as a Spirit of the

fianding. formed Word -, this Underftanding has now Power and Might to re-conccive, and to

generate again a formal Voice in the Ens, viz. in the formed compared Word.

38. But feeing the Serpent's Craft, viz. the Devil's introduced Defire, became ma-

nifeft in the Ens of Jdatn and Eve, viz. in their compared and formed Word -, there-

upon the Free-will does now draw forth from this Serpent's Effence mere Adder\ Poifon

and Death, and forms its Word therein, unlets the holy Ens or Seed of the IVoman be

again awakened in the new-born Love of God in Chrifl : Then the Free-will may con-

ceive in this fame holy Ens, and bruife the Head of the Serpent's and Devil's Ens in the

Anger of God; that is, rejeft and abhor the evil Will, which defires to idea and imprint

itfelf from the Serpent's Ens in the Formation of the Words, and bruife it in the Will of

the Tboughs with the Ens of the Woman, viz. of Chrift, and efteem it as the Devil's

Mire and Dirt, which in the Children of God is a continual Combat and Strife between

the Ens of the Serpent in the Flefli, and between the regenerate Ens of the heavenly

Part.

39. Alfo know this : Every Thought which is formed in the IFill, fo that a Man
confents unto Lies, or any Thing elfe which is falfe, or if his Will has conceivtd [and

contrived] anyThingthat is unjuft, and he brings that Contrivance into the Defire, that

he would very willingly do it, or exprefsit in the falfe Evil formed Word, if he could or

knew how, and yet muft let it alone either for Fear or Shame, this is all Sin-, for the

Will formed itfelf in the Serpent's £«j.

^ Q , . 40. But underftand it well-, if a good Will " conceives in a good Ens, and yet the

{df. ^-''^ Defire adheres to it, and wills to poifon. the Good ; if then the Good-conceived

Will overcomes the Evil and carts it our, that the Evil cannot alfo be formed or received

into the Compaction or Subftance, it is no Sin ; and though the evil Dcrfire which adheres

to the good be Sin, yet if the good Will does not clofe with it, and bring it into Subflance,

but rejectsitoutof thegood Will as an Evil, then the finfulDefire cannot come into Effence,

and the good Will has not hereby wrought any Evil, if it has not confented to the Craft

of the Serpent.

41. Every Sin is born of the ftrange Ens; if the Free-will departs from ihc Ens
wherein God has created it, then the Sin v/hicii is conceived in the Will in falfe Defire,

and brouglit to Efience in the Ens of the Will, fo that Man ivoiild faign do wickedly or

unjußly if he could but bring his Inttnt to pafs, is alio great in the Sight of God ; but if it

proceeds fo far, as to hurt and injure any one, by X'S'ord or Deed, then the Sin is

double; for it is formed in its own Ens, and forms itfelf alfo in that whereinto it intro-

duces the falfe Word, fo far as the falfe Word in its Speaking finds a Place of Reil to

Work [and bring forth its evil Fruit.]

42. And therefore the holy Word fliall judge the falfe ; as alio at the End of this Time
y Carved-

^'^^ ^oly Word fhallcaft ouc from itfelf 3.\\ falfe idol Opinions, and all whatfoever has been

«'ork of formed in the Serpent's Ens, and give them to the dark World.
Fancy. 45. All thofe that take or conceive the Word in them, in their diabolical and fcr-

pentine Ens, and nfe it againft God's Children, in whom the holy Ens is manifeft, and

ftir up alfo an Offence [or Occafion of tumbling] in the Children of God, that the Free-

will in them conceives itfelf alfo in the Serpent's Ens, viz. in Anger and Averfion,

where aUvays the holy Ens does likewife form itfelf, and the Spirit of Zeal arifes, thefe

falfe Authors, Beginners, and Caufers, do d.\\/in againß the Holy Ghfl.

44. For they do extremely dcfpight and defy him, that he muil even proceed foith.
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through the Anger of the Children of God, whereby he is ftirred up, and oftentimes

fhews himlelf in \.\\^Turha of the Children of God, and falls upon the Neck of the Wicked,
as may be feen by Elias and Mojes^ and alfo by Elißja, who curfed the Boys, that the

Bears came out and tore them to Pieces; for thus the Sword of God comes forth, through
the IVIouth of the Saints : If the holy Spirit be extremely difpleafed, and fet into a fiery

Zeal, then he awakens I'urbn magf:a, which draws the Sword againft a wicked People,

and devours them.

45. Thus underftand in its full Scope and Meaning : Man has God's Word in him,

which created him; underftand, the Word has imprinted and formed itlelf with the

Creating, both in its HoUnefs, and alfo in t\\t Anger \ and that alfo ^ in the outward ^ Or out of
World, for the L/?;;«j- of the Earth, or the Earth itfelf, v/as amafTed and compared through
the Word; fo that the formed /^(^ri, which took its Beginning in the divine Defire, viz.

in the Fiat, is an Exhalation breathed forth from the Spirit of God out of Love and An-
ger, therefore it is Evil and Good-, but the Evil was hidden, and as it were wholly
I'wallowed up in the Light, as the Night in the Day.

46. But the finful Defire in Lucifer and /^dam has awakened the Anger, io that it

is become effeniiaU.y manifeft: Now the Gates of the formed Word, both in Love and
Anger, fiand open in the Earth, and alfo in the Limus of the Earth, viz. in Man, and alfo

in theEree-will of Man ; whatfoever he now forms and amafles in his Free-will, that he has

made, be it either Evil or Good.

47. But now the Evil lliall in the Judgment of God be feperated from the Good-, and-
in what Part [either of the Evil or Good] the human Underflanding, viz. the Soul, (hall be
found, thereinto it muft enter, with all whatfoever it has done, as into its own formed
Habitation -, and therefore Chrift fays, Their IVorks fljall foUovj them, and be purged {or Note.

proved) by the Fire-, alfo at the End, when the Books of the Eifence fliall be opened,
iheyßa/l beJudged according to their IVorks ; for the Work, be it Evil or Good, embraces
the Soul, unlcis it wholly departs from the [Evil,] and deftroys it again, by Reconcili-

ation of his offended and wronged Brother, and drown the Subftance in the Blood and
Death of Chrift; elfe there is no Remedy.

48. Therefore a Man muft well confider what he will fpeak, for he fpeaks from the
formed £k; of God's Manifeftation, and well ^^t.vi'/«^' and ponder with himfelf, before he
intends [or conceives in the Will] to do any Thing, and by no means confent to any falfe

Backbiting?, or approve by a Yea, neither privately, nor openly.

49. For all forged Tales and fharp Taunts proceed from the Serpent's Ens-, all

Curlings, and 'Swearings, and ftinging Girds, proceed from the Serpent's Ens-, yea
though they be but in ^J(fl, yet the Serpent's Ens has ftuck itfelf with them to the" Schlmpli-

Good, and compacted them with the Word : Therefore Chrift fays. Swear not at all; lei

your Speech be yea, yea; nay. nay; for whatfoever is more then ihefe cometh of Evil ; that is, Note.

I It is born of the Serpent's Ens.

50. All Curfers and Swearers have introduced their Free-will, viz. the poor Soul,

into the Vanity of the Serpent's Ens, and form their Curfes and Oaths, with all their
* lewd wanton Talky which is wrought in the Serpent's Ens, and fow into God's Anger : Uppigeui»-
And on the contrary, all God's Children, who are in right Earneft, form their Words in

the Holy Ens, efpecially the Prayer, when the Free-will of the Soul amafles, or con-

ceives itfelf in the holy Ens (which is opened by Chrift's Humanity) then itforms the true

effential Word of God in itfelf, foas it comes to Subflance.

51. Therefore Saint Paul fays, 1'he Spirit of God does mightily intercede for us in the Sight

».^"^fCodas^itpleafes him; for the Spirit of God is formed in the Defire of the holy Word;
..iJie is taken or apprehended, and this taking or receiving is that which Chrift faid, FLe

\iyu-euldgive.MiihiiJ^kfo fot'Focdj and his Blood for Drink.
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A2. The Soul's Will takes Chrift's A>J,,and in Chrift's Em the Word of Chrift became

Man, which the Soul's Defire or Fiat rtceives or imprefies into its holy Ens difappeared

in Adam -, and iiere Adam arifes in Chriit, and becomes Chrift [the fecond Ada;n or the_

anointed One] according to the heavenly Er.s and divine Word ; and from this Ens ot

Chrift proceeds forth divine Knowledge, out of the V/ord cf God.

53. Thus the Children of God are the Temple of the Holy Ghcfl -^hicb daells in them,

and lb they fpeak God's Word; and without this there is no true knowing or willing,

but mere Fable, and Babel, a Confufion of the crafty Serpent.

54. Therefore Chrift called the Pharifees a Seed cf Serpents, and a Generation of Vipers^

and though they were the High Priefts, yet he knew them to be fo in their ElTence,

for they had formed their Will in the Serpent's Ens-, they carried the Words of Mofes in

their Mouth, and therein they mixed the Serpent's Ens-, as many ftill do to this Day :

Where the incarnate Devil carries God's V/crd upon his Tongue, and yet only hides

the Serpent's Ens thereby, and introduces the diabolical Ens into the literal Word,

whence Babel the Mother of all fpiritual Whoredom is born, a mere verbal Contention,

a Wrangling about Words, where the Ens of the Devil and the Serpent oppofes the

divine Ens in the formed Divine Word.

55. But lb it muft be, that the formed and conceived Word in God's Children may
be Jlirred up, whetted and exercifed, and the Truth come forth to Light : Dear Bre-

thren, this is the Inheritance which we have received from Adam and Eve ; and that is

the Caufe that the Body muft die and wholly putrefy, and enter again into its firft Ens ;

for the Serpent's Ens muft be wholly done away, il cannot inherit the Kingdom of God.

56. The firft Ens in the Limus of the Earth, which was coagulated in the Verbum

Fiat, muft be wholly renewed in the Spirit of Chrift, if it will poflefs the Kingdom of

God ; but if it remains captivated in the Serpent's Ens, it ftiall not be any more manifeft,

underftand the \\Q\y Ens which difappeared in Adam, and was captivated in the Serpent's

Ens, whereby Death came into the Flefli.

57. Therefore a Man muft fo;///rfVr .what he fpeaks, thinks, and does, left he conceive

his Thoughts in the Serpent's Ens, and form a Will in the Mind, in the Ens of the

Serpent; for elfe the Devil fets himfelf therein, and hatches a Bafilifl<, -ciz. an hellilh

Form in the Word.
58. For all Wrath which is conceived in Man for Revenge primarily arifes in its

Center out of the Nature and Property of the dark World, -viz. in God's Anger, and

forms itfelf further in the Serpent's Ens to Stthßance; let it be what Zeal it will, if it

brings itfelf into Wrath to its o-von Revenge, it is formed in the Ens of the Serpent, and

is diabolical.

59. And though he was a Prophet and an Apoftle, and yet would bring himfelf in

the Wrath to his oiai Revenge, then this Subftance is formed from the Anger of God in

the Serpent's Ens, and goes into the Wrath of God-, and the Anger of God is therein

zealous, which does often fo ftir up and form itfelf in the holy Children of God, that

The Saints, they' muft, againft their purpofed Will, bring down the Turba upon the Houfe of the

Wicked, alio upon his Body and Soul, as may be feen by Mofes upon Koran, Dathan,

and Abiram, whom the Earth fwallowed up •, lb alio by Elijah in the Fire concerning

the two Captains over fifty, whom the Fire devoured ; alfo by EUßa, and many other

Prophets.

60. And there are many remarkable Examples to be found relating to this in the

holy Hiftories, how oftentimes the Children of God have been forced to carry the Sword

of the Turba in them : A great Example whereof we fee in Samfon ; and alfo in Joßua
with his Wars ; and likewife in Abraham ; how the Zeal of God enkindled itfelf in them,

that they, in their Spirit of Zeal, have often awakened the Turbq magna in the Anger of

God,
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God, and raifed great Rebukes, Judgments, and Plagues, upon all Countries ; as Mof(s

in Egypt did with the Plagues upon the Egyptians.

61. But we mud here diftinguifh. If tne Zeal of God fliould awaken itfelf in an holy

Man without his purpofed Will, and give him the Sword of God's Anger, fuch a one

differs much from thofe who in their oivn 'Thoughts contrive and plot in the Wrath, and

introduce the conceived or purpofed Will into the Serpent's Ens, and make it a Sub-

itance ; for that is Ä«, yea though the '' moft holy Man fliould do if. a The great-

62. Therefore Chrift fo emphatically and punftually teaches us, in the New Birth, eft Saint.

Love, Humility, and Meeknefs ; and he would that a Chriftian fhould not at all revenge,

alfo not be angry, for he fays, that whofoever is angry xmtb his Broihery is guilty of the Note.

Judgment; for the Anger is a Conception in the Serpent's £w, which mufl: be cut off by

the Judgment ofGod from the good Being: And whofoever ßjall fay to his Brother, Racha,

fballbe in danger of the Counfel; for the Delire of» Racha arifes in the Center of the dark = Or Re-

iiery Wheel of the eternal Nature -, therefore in the Fire-foul there is a Form of the venge.

Yxx^-word [in Refemblance] of a Wheel like a Madnefs ; and the Soul's Fiery-form

ftands in the Racha as a mad furious Wheel, which confounds the Effence in the Body,

and deftroys or fhatters in pieces the Underllanding ; for every Racha defires to deftroy

God's Image : Thus the Soul hangs en the Wheel of the eternal Nature, viz. on the

Center of the horrible anxious Birth ; as is before mentioned concerning the Center of

the Birth of Nature.

6^. Moreover Chrift fays, Whofoever fays to his Brother, Thou. Fool,fhall be in danger of

Hell-fire : This is thus effeded, when the conceived Will has formed itfelf in the furious

Wrath of God's Anger, and introduced it into the Serpent's Ens, then it Hands in the

furious Wheel as mad ; and if it does now purpofely go on, and fo form the Word, and
cafts or fpeaks it forth againft its Brother, and enkindles in him alfo an hateful Enmity
in the Serpent's Ens, the fame biirfis in his expreffed Word in the Fire of God's Anger,
and he is guilty of it, for he has enkindled it in Km Racha.

64. Therefore faid Chrift, If thou wilt offer thy Gift, go firfi, and be reconciled to thy of-

fended Brother or Neighbour, for otherwife he brings his IVrath into thy Offering, and
wich-holds thee in thy Defire towards God, that thou canß not reach the holy Ens, which
elfe v/aOies away the Turba in thy enkindled Vanity.

61:^. For the Word Fool is in itfelf, in the Effence, nothing elfe but an enkindled

wrathful fiery Wheel, an outragious Madnefs; and he that fo calls his Neighbour with-

out a Caufe, has brought forth a Word in the Fire-wheel in God's Wrath, and is guilty

of it; for the Word produced is rifen out of the Ens of the Soul and Body.
6'i. Every V/ord, when it is formed, does firft awaken its own Ens, whence ii takes its

Original, then it leads itfelf forth through the Counfel of the five Senfes againft his Bro-

ther: Now whofoever /(/^J' fuch a wrathful devouring Fire-word againft his Brother, he

fows into the Anger of God, and is in danger to reap the Fruit which he has fo fown,

. when it fprings up and grows.

67. Therefore take heed and beware, O Man 1 what thou thinkeft, fpeakeft, or de-

ßrsfl to do. Look well always in what Zeal thou ftandeft, whether it be divine, or only

of thy own poifonful Nature ! Thou Father, thou Mother, thou Brother and Sifter,

which proceed and come from one Blood, from one Ens, and mutually ailiraulate each

with other as a Tree in its Branches; think and confider what kind of Sound [or Tune]
thou introduceft into the vital Ens of thy Fellow-twigs and Branches, whcth^'r it be

God's Love-word, or his Word of Anger. If you do not deftroy the introduced Evil

again with Love, and introduce again the Love-£Kj into the Anger, [to overcome and

reconcile it,] then the Subftance muft come ' into the Judgment of God, and be feneratedr q^. before,

in the Fire of God i as the Devil is fevered from the good EnSy and fo ftialt thou, O
Vol. III. O'
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wicked Man ! with thy wicked formed Word, [which thou haft conceived] out of the

Ens of God's Anger.

68. And therefore God has introduced his holy IVord out of his deepeft Love again

into the human Ens, feeing the fame v/as introduced into Adam and Eve in the Anger,

that IMan might conceive [or form his Will and Doing'] again in the introduced Love
of God in Chrift Jefus, and in him deftroy the wrathful Anger-, and therefore Chrift

teaches us that he is the Gate which leads us into Cod, that h: is the H'cy and the Light,

whereupon we may enter into God, and in him regenerate [or quicken again to Life]

the holy Ens.

6g. And therefore Chrift forbids us to he angry, and conceive our Will and Word in

the Revenge ; but if any one did ciirfe us, we ought to bkfs him-, and if any didflrike us, him

we floould notrefifl; left our ^wr^^ fhould be ftirred up in the new-born ]\o\)' Ens of

Chrift, and introduce the Serpent's Craft, Iniquity, and Eis thereinto.

70. But we jhould be as Children in hove, who underlland nothing of the S>;rpent's

Craft •, therefore we declare in divine Knowledge, as a dear and precious Truth, that all

Contention, Covetoufnefs, Envy, Anger, War, falfe Defire, or whatfoever may be of the

s Or devour- like Name [and Nature,'] takes its Original out of the Center of the " R.cvenge of the
ing Property w^ath of God, out of the dark World, and is brought in the Serpent's Ens to a Sub-

Q^]^]j
ftance, wherein the falfe Serpent's Ens will behold and contemplate itfelf in Pride.

71. W hitCoevcr ßrives and contends in this World about Selfhood, Self-intereft, tern-
'

poral Honour, its own Profit, for its own Advancement, the fame is bred and born of

the Serpent's Ens, be it cither Rich or Poor, in Superior or Inferior, no Order, Rank,

or Condition whatfoever excepted : All IVIen who would be called Chriftians, or Children

of the Love, muft be born again in their firft Ens (which difappeared, and corrupted in

Adam) out of the divine Love in the holy and heavenly Ens, or elfe not one of than can

be a Child of the Love of God : All the Greedinefs, and Covetoufnefs, of all Places, and

politick Powers, under what Name or Title foever, wholly proceed from the Serpent's

Ens.

72. I fpeak not of the OfEces, but of the Falfiiood of the Officers-, the Office in its

Place and Station is God's Ordinance, if it be carried on in holy Defire, and arifes out of

a divine Root for good-, if not, but that it arifes only out of a Root for Selfhood and

Pride, then it is from the Serpent's Crafr, and goes into Deflru5Iion.

7q. All War, hov/ever blanched over, and under what Pretence foever, takes its Ori-

ginal out of God's Anger, and he that begins it, does it from a felf-full Defire to felfifh

Intercft, from the Serpent's Ens-, unlefs that War arifes from the Command and Injunc-

tion of God, that a Nation has brought forth itfelf in his Wrath, that he would his An-
ger ftiould devour it, and ordain an Holyer in its Room, as was brought to pals by Ifrael

among the Gentiles ; otherwiie it is wholly born in the felf-ful Turha in Selfho;)d. Ic

does not belong to any true Chriftian born of Chrift to raife the Sword of the 'Turba^

unlefs the zealous Spirit of God ftirs it up in him, vv'ho often will rebuke Sin: Whatfo-

ever exalts itfelf in the Wrath about its own Honour and Pride, and brings itfelf to J^e-

venge [or Bloodftied,] is from the Devil, be it either by Nobles or Ignobles, none ex-

cepted ; before God they are all alike.

74. Earthly Dominion and Government has its Original from the Fall, in the Ser-

pent's Craft, feeing Man departed from the Love-will, from the Obedience of God,

therefore he muft have a fudge to rebuke the falfe Defire in its Subflance, and deftroy

2Wr. t'^e falfe Subftance; therefore Magiflracy and Superiority are ordained of God for a De-

fence of the righteous Subftance and Will, and not for their fclfifti Intereir, and their

own perverfe Will, to break down and deftroy Governments at their Piealure, and to

cpprefs the Poor, and Impotent; whatfoever does that is rilen from the Serpent's Ens,
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let it glifter and colour over itfelf with what Hypocrify it will ; and though it were

cloathed with Gold and Pearls, yea even with the Sun, it is bred and born out of the

Serpent's Ens, and has the Serpent's Ens in its Government^ and tends to Deftrudion,

unlefs it be born anew [in the Ens of Chrift.]

•jr^. Whatfocver is not born out of the Ens of Love, and bears not forth a Will of Righ-
teoufnefs and Truth, to work fomething that \% gcoä upon the Earth for the Service and

Profit of his Neighbour, the fame is Idolatrous-, for in Adam we all are one Tree, we are

all fprung from one only Root.

76. And God has begotten us in his Love, and brought us into Paradife ; but the Ser-

pent's Craft has fet us at Variance, fo that we are departed out of Paradife, and come
into its villainous fubtle Craft, into Selfißnefs; whence we muft again depart, and enter

into a Child's Coat.

77. We have nothing in this World for our own Propriety but a Shirt, whereby we
cover our Shame before the Angels of God, that our Abomination may not appear nak-

ed ; and that is our own, and nothing elfe, the other is all common: Whofce-vcr hath two

Coats, and fees that bis Brother has none, the other Coat is his Brother's, as Chrift teaches

us.

78. For ive come naked into this World, and carry away fcarce our Shirt with uSy which

is the Covering of our Shame; the reft we polTefs either by Neceßty of Office, or elfe

out of Coi'etcnfnefs, out of the Serpent's falfe Defire : Every Man fhould feek the Profit

and Trefcrvaticn of his Neighbour, how he might ferve and be helpful to him; as one
Branch of a Tree gives its Power, Eflence, and Virtue to the other, and they grow and

bear Fruit in one Defire ; fo we are all one Tree in Adam.

79. But we are in Adam withered in the Serpent's Ens as to the Love-will ; and we
muft all be new-born in Chrift's Love-£«J and Will; without that, none is a Child of

the Love of God ; and though there may be Something of the divine Love in many a

one, yet it is wholly covered with the Serpent's Ens; which devilifti Ens continually

fprings forth above the Love, and bears Fruit.

So. There is r,ot any one who docs Good in Selfhood and own Will; unlefs he for.fakes in Nott.

the (own appropriating) Will all whatibever he has, even to the Infant's Shirt; that he

muft keep for his own, and give it none, for it is the Covering of his Shame; the other

is all common, and he is only a Servant and Steward of the fame, a Guardian and Diftri-

butor to every one in his Place.

81. Wholbever y3^_^£'/-j the Poor and AJiferable to he in Want and Diftrefs under his

Charge, and garhcrs into his Mind temporal Goods for his own Property, he is no Chrif-

tian, but a Child of the Serpent; for he fufix-rs his under Branches to wither, and keeps

zw.iy his Sap and Power from them, and will not work forth Fruits by his Fellow-

branches.

82. We do not hereby mean the wicked idle Crew, which will only fuck the Sweet,

and not work and bring forth Fruit themfelves in the Tree, that they ftiould be pampered
to exercife Pieafure and Vanity; but we fpeak of the Twigs which ftand in the Tree,

and co-operate, and would willingly grow and bear Fruit, from whom the great Branches
of this World withdraw the Sap and hold it in themfelves, that they as lean overdropt

Twigs wither by and under //'^/r Charge : Such are the rich Potentates and Nobles-,

with them the Spirit of Zeal here fpeaks, fo far as they keep and hold their Sap within

themfelves, and fuffcr their fmall Branches to dry up and wither, and wholly withdraw
the Sap from them; they are Branches on the Tree of the Serpent, which is grown up
in the Curfe of God's Anger, and is referved for the Fire of God's Anger, fays the Spirit

of Wonders.

O a
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The Twenty- third Chapter»

Hgijd God 7'e-caUed Adam afid his Eve u-he?i they were entered into

Sm a7tdJ^a7iity^ a?tdwere awakened in the Serpertis Ens, and laid

fststf, orc^i- upo?i them the * Order of this toilfonie laborious TVorld, a7id or-

»ance. dttined the Serpent-bruiferfor an Help (or Saviour) to them.

i.jHTH^ jtr'^OW when Adam and Eve had eaten of the Tree of the Knowledge of
k. ^j« ji Good and Evil, and were become monftrous by the Serpent, Mofes

Gen. 3. V.7. (r N ^C writes of it thus. Their Eyes were ope7ied, and they knew that they were

H«- la- Tjs -^ ^1^'ked, and tkey fewed Fig-leaves together and made the7nfelves Aprons :

k_ äl k _3
^^^'"^ ^^^ So\A did even now know the monftrous Image, and was
aPnameJ of it, that fuch a grofs Beaß, v/ith grois Flefli and hard Bones,

fliould awaken [or fhew itfelf] with a beftial Worm's Carcafe of Vanity in their ten-

der delicate Body •, and they would have covered the fame from the Eyes of God, and

for Shame crept behind the Trees, fo very afliamed were they of the foul Deformity of

the Beaft-, for the Beßial Ens had fwallowed up the heavenly, and got the upper Hand,
which they had not before known ; now they could not tell for fhame what they fliould

do.

2. The Serpent's Craft would not here cover the Shame, but laid it only more open,

and accufed them, as revolting faithlefs Rebels ; for God's Anger awaked in them, and

arraigned them now before the fevere Judgment, to devour them into icfclf, as into the

dark World, as happened to Lucifer.

> st.ite. Con- 3. And this is the ' Place whereby the Earth trembled in the Death cfChriß, and the Rocks

Ti'°"'wh"
cleaved in ßinder : Here God's Anger fliut up the holy Ens of the heavenly Humanity

caufedtlic
' in Bcäth; which Chrift, when he deflroyed Death on the Crofs, again opened, at

Kaith to which the Wrath in the Curfe of the Earth and Rocks fhook and trembled.
trentiMe, k.c. ^ ^^^^ j^^^.^ ^^^^ ^j^^ j-^^.^ Combat before God's Anger, in which Combat Chriß in

the Garden (when he prayed, and was to overcome this Anger) did Jweat Drops of Blood,

when he faid, Father, if it he poffible, let this Cup pafs from me ; but if it be not poffible,

but that J muß drink it, thy Wi'.l be done.

5. Chrift on the Crofs muft drink down this wrathful Anger, which was awakened iri

Adam\ Efience, into his holy heavenly Ens, and change it with great l^ove into divine

Joy; o£ vihlcb, zhe Dritik of Gall and Finegar, being a mixed Draught which the Jews

<^ave kirn, was a Type, fignifying what was done inwardly in the Humanity of Chrill.

6. For the outward Image of iVlan lliould alfo be redeemed from the Anger and Death,

andao-ain rife out of the Earth : Therefore ChrilVs «^'cüii; J Humanity from the Kingdom

of this World J7:uß alfo drink of this Cup, which God the Father had filled to Adam in his

Andrer ; the fame, Chrill m.uft drink off, and change the Anger into Love ; therefore

faid Chrift, If it is poffible, then let it pafs from me : But it was not poffible to overcome

the Anger, unkfs the fweetName of Jefus fliould drink it into iifelf, and change it into

Joy ; then fiid Chrift, Father, thy Will be done, and not the IVill of my Humanity.

7. God's Will fliould alfo have been fulfilled in Adam, but he exalted his own Will

by the Serpent's Craft : Now the Humanity of Chrift upon the Crofs muft give this own

5f//'-Will to ihe Anger to devour it •, but the holy Name Jclus brought it into the Death

of Selfhood, that it muft die in the wrathful Death, and enter again through Death in

his Refurrection into the true Refignation, viz. into the divine Harmony.
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8. Adam, when he had awakened the Anger in him, ftood in Paradife in great Shame
and Scorn before God and all holy Angels ; and the Devil mocked and derided him ;.

that this Image of God, v,'hich Hiould poflefs his Royal Throne, was become a mon-

ftrous Beaft: And into this Scant Chrift mud enter, and fufier hinifelf to be reviled,

mocked, fpit upon, -u^hipped, crowned with "Thorns, as a falfe King ; for Adam was a King

and Hierarch, but became falle and rebellious.

9. Here Chrift ftood in his ftead, and was condemned to Death ; for /Idam alfo ftiould

haVe been judged by God's Anger 5 htxe Ada-m, that is Chrift in y^/ß?«'s Humanity,
ftood in his ftead : Adam fliould have been rejeSied as a Curfe, even as a Scorn before

Heaven and Earth ; and in fum, the whole Procefs of Chrift, from his Incarnation to his

Afcenfion, and fending of the Holy Ghoft, is Adam's State : What Adam had merited as

a MalefaSlor, Chrift himfelf muft take upon him in Adam's, Perlon, and bring again the

Life out of Death.

10. y/iYa;« was made by the /^/cn/ of God, but he fell from God's Love-Word into

his Anger-Word ; thus God out oi mere Grace did again awaken his Love-Word in the

deepeft Humility, I^ove, and Mercy, in Adam's wrathful Image, and introduced the

^reat Love-£«J into the Efis of the awakened Anger, and changed the angry Adam in

Chrift into fl« holy ONE.
1 1. Alofes defcribes it very clearly, but the Vail lies before the beftial Man, that he

does not know him. For he fays, ^ And they heard the Voice of the Lord God, which^ Vcrfc S»

walked in the Garden, when the Day grew cool, and Adam and his Wife hid themfelves

from the Prefence of the Lord God among the Tnes.

12. Mofes hy%, They heard the Voice of the Lord Gcd, wh'ch walked in the Garden:

What is now this Voice which was [or ftirred] in the Garden ? For Adam's Ears were dead

to the Divine Hearing, and were awakened in the Wrath ; he could not in his own Might

hear any more God's holy Voice, for he was dead as to the Kingdom of Heaven,

as to the divine Holinefs -, as God told him, /« that Day that thou eatefi of this Tree thou

fhalt die.

13. The Voice was God's yf«j-«% which forced into y/J<7?«'s Effence, when the Day
became cool ; underftand the Eternal Day in Adam's 1: fTence was awakened in Cold and

Heat : Therefore now they heard the Voice of God the Lord in his Anger in the Ef-

fence ; for the Turba was awakened ; the Tone or Hearing of the dark W'orld did

found [or ring its fad Knell.]

14. But that which walked in the Garden, and re-called Adam, was another Voice

which broke forth out of the Anger, and walked [or moved] in the "Garden. For the

Word (,,''i;r,häf,nn'"heG»'rden) IS the bitference, or Note of Diftinrtion, and fignifies the ,

Voice of JEWS proceeding from 'JEHOVAH; the Voice was '^^ T E T R A- ^-{-.^^^..^^^

GRAMMA, but that which walketh in the Garden was TON, t'/s the' Center p.,\».'

of the Light World; and the Voice T ET RAG RAMMA is the Center A'«"'"' ?«"*•

to the Fire-Word, viz. the firft Principle, and the TON the Second Principle; as Fire'""''
''^''""

and Light are one, but they fever themielves in their coming forth to Manifcftation into That Name
a twofold Source ; the like alfo is to be confidered concerning this. cf f'^"'" Lc^^

15. The Voice of the Fire-World ^«/(fri'^ into the EiTchce of Adam ^nd Eve ; the '"*

fame they heard, therefore they were afraid, and crept among the Trees : But the

Voice of the Light-World is this, wlweof Mofs fpoke, S"v:- l.'Ä ,!".. G^;.^" the holy

^'wV^ walked in the Garden of Paradiie, for the Word ("..uji) denotes the Perfon of n Text,

Chrift, who walked in the Spirit in the Garden, and went for'h from the Fire's Center, Der.

who took Poifeiuon of Paradife, and would inveft Adam again with it.

16. Therefore fays Alofes now, ° And the Lord called to Adam, andfaid to him, Where'- /V.yf 9»

art thou? V/hy kid he not, Adam and Eve, where are you ? Ino, He called to Adam,
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^7z. to the firß Image which he created in Paradife, and not to the Man and Woman;
for He that called, was He which walked in the Garden; viz. the Word of the Light-
world, the Voice of tiie Second Principle, which called back again in [and from] the en-

kindled Anger, and efpoiifed itfelf again to the difappeared heavenly £K.f, that it would
raife, and ftir up itfelf again therein, in the Name Jejus, viz. in the deepeft Love of the

Deity, and unite, and manifeft itfelf in the Fulnefs of Time, in the difappeared £7;^-, with
the Introduflion of the holy divine Ens of the heavenly World's E[fe>ue thereinto, and
open Paradife again, and i,i the mean Time bruife the Head of the Serpent's Ens; this

Serpent-bruifer laid to Adam, Where art thou?

17. Now fays Reafon, He faw him well enough. Why faid he then. Where art thou?

C31« I" He did indeed fee •* Adatn, but Adam did not fee him ; for his Eyes were departed from

ji« 1
'' Adonai, from the divine World, into Time, viz. into the outward World, into the Ser-

pent's Ens [both] Evil and Good, into the Death and Corruptibility; out of thefe mon-
ftrous Eyes Adajn faw in the Property of the Fire's I'inSiire : But the Property of the

Light's Tindture, which he had wretchedly loft, faid unto him, IVhere art thou., Adam?
Which is as much as if he had faid. Seek me, and fee me again : I am come to give

' I'er/e lo. myfelf again to thee : ' And Adam faid, I heard thy Voice in the Garden and was afraid, for
I am naked.

18. This Calling him was nothing clfe, but the Voice or Sound of the holy Word in-

troducing itfelf again into the t//^/ Light, eile Adam could not have heard this Voice;
therefore he laid, I am naked, and afraid.

19. Of what was he afraid? He felt in him the World of God's Anger, and feared

that it would ixiholly enkindle itfelf, and devour him, as happened to Lucifr: Tlierefore

he trembled at the Call of the holy Voice, as the Anger trembles at the Love, as may
be feen on the Crofs of Chriß-, for even here was the Fear and Dread of the Serpent; for

fiie knew the Voice v/hich called \mo Adam's Ens, and feared before the Face of God, for

it knew [or perceived] the Falfehood which was in it, which it would lide.

' f^er/e II. 20. And God fiid, Who told thee, that thou art linked? That is, the Serpent's Ens has

told thee, that thou fliouldeft imagine after the beftial Property, and awaken the fame.

21. And we fee here very clearly, that Adam knew nothing of this naked beftial Pro-

perty, in his Innocence; but if it had been manifeft in him, llirely he had then known
it: But now God fays to him. Who has told thee it? Haß thou eaten of the Tree, whereof I
commanded thee, that thou fljouldß not eat ? Did not I charge and command thee that thou

fliouldeft not awaken the Property of Nakcdnefs in thee? Why haft thou by Luft brought

thyfelf into the beftial Property ? Did not I create thee in the Angelical Property, art

thou tlien become a 5f<?/? in my Power? Have not I trade thee in and through my
Word ? Why has thy own Kree-Will changed my Word ?

^Ver/e 1 2, 13. 2 2. And he faid, ' The Woman ivhich thou didß join "with me gave to me, and I did eat of
the Tree : And God faid to the Woman, Why haß thou done this ? And ßoe faid, the Serpent

begtiiLdme, and I did eat. _PIcrein it is plainly and clearly laid open, that the Devil in

the Ens of the Serpent deceived Man, as it is before ir.entioned, and that they both,

Adam and his Wife, were made moiiftrous by the Serpent.

23. For Godfaid to the Serpent, by whofe Property the Devil had made himfelf a Sear,

« Fir/e 14. and Habitation in Man's Iniage, "^ Becaufe thou haß done this, be thou ac-.urfcd above all

Cattle-, and above all the Bcafis of the Field; upon thy Bellyßall thou go, and Duß ßialt thou

eat all the Days of thy Life.

24., But here the Vail lies before the Face o? Alofes, who paflfes by the Serpent, and

does not dcfcribe v/hat it was : But feeing now God faid unto it, that it ftiould go upon

the B,-lly, and cat Earth, and no Law v;as given to it in the Beginning, thereupon we
arc here vjell able to find wiwt ic was : Seeing it was the mofl fubtle Beali among all the

3
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Beafts, and flew £Ws Virgin-like Chaftity, that flie luA-d after the beftial Copulation-,

thereupon we iinderftand in the Serpent's Property the Dejire of [carnal] brutal Copula-

tion, and all Unchaflity, wanton Uncleannels, and beftial Whoredom of Man.

25, For it, ^7Z. the Serpent in its inward Linms, whereinto the Devil introduced his

Defire, ' was a Virgin-like £w. Underftand, in the good Part of the heavenly £?w which " Or had

was taken in the Verbuvi tiot^ and brought into a creaturely Image according to each '^s^"-

Property-, as alio the Devil's £;/j before his creaturely Exiilence was a Virgin-like £« of

Angelical Property.

2t). This Serpent's Ens was modelllzed and engrafted in Adam and Eve-, for the Defire ,

oi Eve took hold of this beftial Property, and imprinted it into Iierfelf, as a Blemilh

[or foul Mark] into the right pure Virginity, into the pregnant Matrix-, therefore God
curled liie Image of the outward Serpent, and bid her go upon the Belly, and eat Earth;

and herewith alio the Mark [or Blemilh] of the impreffed monltrous Serpent [was en-

ftamped] in Man.
2,. l^'or as now the outward Serpent mud go upon the Belly and eat Earth, which

had brought its Figure into the Matrix in Eve\ Belly, fo muft now the Belly oi Eve eat

of the curled Earth, and the Matrix goes as a fubtle Serpent upon its Belly, and beguiles

the Limbus of the Fire's Tinflure: Thus it longs after its Belly and Serpent-creeping,

whereas it is only, that this Serpent's Matrix might exercife IVhoredcm, and effedl a bef-

tial Work, as Eve deceived Adam, fo that he eat of the Fruit; and as the outward Serpent

was curfed, fo alio the Serpent's Matrix of the bcltial Property in Eve, from whence ail

her Children are corrupted, and are all born of a monftrous Matrix, which is a y deflour- y Text, an

ed Maid in the Sight of God-, for Adam h.ul already corrupted it when he flood in both Whore.

Tindures; but v/hen Eve was feperated from Adam, it came with her into AB.
28. And Godfaid, ^ 1 will put Enmity between thee and the Woman ; between thy Seed and'- Virfi 50.

her Seed; it ß:all briiif' thy Head, and thou foalt fiipg it on the Heel. Now the Ground
lies herein; for God did not mean hereby the outward bellial Serpent ^ without M2in,* Ex-!ra

which hides itfclf in Holes, and Crannies of the Rocks, and inhabits in the rude folitary ^<"«/««.

PJ-aces [of the Earth,] but the monltrous Beßial Serpent iu Man, which was figured in

the Woman's Matrix.

29. For when God called Adam, when he hid himfelf among the Trees, and was
afhamed and teared, then the Voice of the holy Word entered again into the vital Light;

and here when God faid^ I will put Emiiity; the Seed of the Woman fhall hrv.ife the Serpent's

Head; then the holy Voice of God went forth out oi JEHOVAH, which v/ould once

more move itfelf in Time, and manifeft JEhUS in the Woman's Maiiix, in the difap-

peared heavenly Ens, and incorporated itfelf anew with the holy V/ord [therein,] as in-

to an '' Aim of an Eternal Covenant. i. M^^rk,

30. And this Word of Promife which incorporated itfelf in ihc IVcmaii's Seed, was that Limit, or

fame Word which moved itfelf in Mnrfs Scr.d, and opened the Name Jefus out of the Bound.

Center of the deepeft Love in the Word, and quickened the difappeared heavenly Ens
with introducing of the holy living Ens into the difappeared Ens of Mary.

31. Underlland, the heavenly f^ij/?i; Virginity was again revived in the Name of Jefus,

in the Seed oi Ma-ij, in the Motion of the Incorporated Word; and this Incorporated [or

Engrafted] Word ftood in Eve's Seed in the Matrix as an '^ Aim of a certain Covenant, <: Limit, thi

and v/as all 3\oriS^:ropagatedm,Eve'% Seed, from Man to Man, in the hea%'enly Parr, as a Et^''']^^^

Sound or Incentive of the divine holy Light's Fire, wherein the Name yefis was all along
l^f^^i^

^^'

propagated in an Aim, and Covenant, as a glimmering Incentive, till the Time of the

Awakening [or Manifeftation] of it in Mary, where the Covenant was '^fulfilled, and the ^ ftxt, flood

Doors of the fhut Chamber were again opened. And this is that holy Fire, out of which -ii ti'2 End.

the Name Jefus v/as manifeft, which holy Fire burned in the Jcwifh Offerings, which ap-
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peafed [or atoned] the Anger of God, and brtiifed the Head of the monftrous Serpent m
Man, viz. the monftrous Fire-Spirit and Will.

32. ne bruifmg of the Head is nothing elfe but to deftroy the Abomination of the Ser-

pent, to take away its Power by a right Defire of Faith •, and by luch a ftrong impor-

tunate Imagination of Faith on the promifed Word, to take the fame Word, and intro-

duce it into the Serpent's Evs, and therewith deftroy and ruin the Devil's Fort of Rob-
bery ; and thereby kill the Matrix of the whorifti Defire, and introduce the Matrix with

its Defire into the Virgin-like Ens, into the Aim of the Covenant.
• The female 2i- ^"^ which Covenant the Woman and Man ^ Ihall and muft die^ and the chafte
and male Virgin muft be born out of the Death in the Word of the Covenant, with both Tinftures
roper.y.

^£ pg(-^Jl|3J. Love; and then the Serpent, in its Defire in the Anger of God, will y?/»g-

the Virgin-child of the New-birth in the Faith on the Heel.

:j4. For the Virgin-like Child is faft bound by the Heel with a ftrong Chain, all this

Life-time, to the monftrous Image, and is not able to get quite rid of the Serpe^it's Chain
all this Lifetime; this Chain is the brutal beflial monftrous Man, in whom lies the

Monfter of the Whore and Serpent; a Figure whereof we have in the Revelation of John,
where the lVo?nan flands with the Croitn and twelve Stars upon the Moon.

35. The Moon fignifics the beftial Man, and the Woman fignifies the Virgin-like Ma-
trix in the Aim of the Covenant, out of which the Virgin-child is born.

36. When Adam was Man and Woman, and yet none of them both, the Virginity

according to the Light's "Tintlure in the holy Ens was polfoned and infeSled in him by
talfe Defire ; for the fiery Property of the Soul carried [or direfted] its Luß into the

Karthlinefs; and out of that Virginity, the Woman, by the adjoining of all the three

Principles, was made ; and the Woman made herfelf monfti-ous by the Serpen:, and
corrupted the Virgin-like Afö/n'x, and by her Luft introduced a beftial monftrous Serpen-

^ Or whorilh/za^ '' [^Matrix] thereinto, infcded with the Devil's Will and Defire.
Property. gy. '^q\w this holy Virgin-like Matrix in Eve was captivated by the monftrous Pro-

perty, and the Image of the heavenly Ens diiappeared in her, and in this heavenly £«/,

underftand in the right Virgin-like Seed of Chaftity, Sancftity, and Purity, which was
captivated in £i't' by the monftrous Serpent, and beftial ^/^'Z'^r^'s Defire, the Word of God

«Inrpire, in- did 5 place itfeif with the dear precious and holy Name Jcfus, that it would again intro-
fuie or recall, j^j-e [a] living heavenly Ens into this captivated diiappeared Ens^ and bruife the Head

fclf ss"! Bal-°^ the Serpent's £;w, viz. the Whore's Monfter, and mortify its Defire, and caft away

fam, that is, the Whore's Image, and over-power and allay the enkindled Anger of God in this Virgin-
put or pro- like Matrix with the deepcft Love of God, and wholly kill and " nullify the Monfter of

i^O^- d^^'^'
^'^^ Serpent in Flcfn and Blood ; and this is that which God faid, The Seed of the Wcynan

away. ß^^^ brtiife the Srpent's Head.

38. Underftand it right, the Mrgin-like Seed of Eve, in the Word of God, fliould do
it in the Name and fv.eet Power of Jetus ; the Seed included in the Covenant of God,
out of which the Virgin-child is born, as the Dew out of the Morning, that (I fay) Ihould,

and muft do it.

Sg. For the Child, which is from the Blood of the Man and Woman, ßall not inherit

the Kingdom of Flcaven-, but that which is [born] of the Virgin-like Ens, in the Aim of
the Covenant, out of the promifed Word of God ; the Child of the Man and Woman is

a Monßruni, and muft die and putrefy, and rot in the Earth ; but the Virgin-like Ens.,

which lies hidden in this Mcnßrwn, is the true Seed, of which the Children of Chrift are

born, yea even in this Life-time; for the Life of this Child is the true Faith and great

divine Defire.

40, This Virgin-like Child lives in Chrift's Children in the Spirit and Flefii of Chrift

in a fpiritual Body outwardly covered with the Monßrum in the Child of the Whore and
Serpent ; there is no Man v/ho does not outwardly carry on him the Serpent's Child.

41. But
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4f. But the Virgin's Child, born of the divine Virgin-like Ens of Jefus, does net live

in all: There is indfed in many a one a glimmering Incentive thereunto, viz. a is:eak

Faith., and divine Defire; but tlie true, holy, and precious Life of the Virginity is not

born, it ftands frt/>/TOfl/^^ in the Judgment of God.

42. Yet well it is for thofe who have but an Incentive in them ; to thofe we give this

Diredion, that their Soul's Defire fhould in the Spirit of Chrift ' dive itfelf into the di- 'Dip.plung«,-

vine Incentive, and with the Fire-defire enkindle that Incentive, and aUb forfakc and hate o"" baptize.

•fee Serpent's Monfter and Ballard, and introduce their great Hunger and Thirft into

the Virgin-like Ens, into the Word of God's Covenant, and into t\\c fulfilling of the Cove-

nant, viz. into the Humanity of Chrift, and ever mortify, and trample under foot the

Whore's Monfter in the Will of the Defire, as i^ venomous ftinging evil Serpent, a falfe

Baftard, that cannot inherit the Kingdom of God, and is only a Hindrance to the Virgin's

Child.

43. For the Word of the Promife in the Covenant would not incorporate itfelf into the

Man's Tinfture, viz. in the Soul's-fire Ens, but into the Woman's, viz. into the Light's

Tindure, into the Virgin-like Center, which fliould have brought forth Magically in

Adam, even into the heavenly Matrix of the holy Pregnatrefs-, in which Light's Tincbure

the fiery Soul's Ens was weaker than in the Man's Fire-£«J.

44. In this Light's Ens God would raife the Fire-£«j, viz. the true Soul, and as it

were beget it anew, as may be feen in the Perfon of Chrift, according to the Humanity,

who in this Virgin-like Ens alTumed a manly Fire-foul from the Woman's Property,

from the female Virgin-like Seed, wholly contrary to Nature's proper and peculiar Abili-

ty; for the Image of God is a Man-like Virgin, neither Woman nor Man.

45. And if a Man will rightly confider both Properties according to the divine Pro-

perty, then let him afcribe the Male to God the Father, viz. to the firft Principle, where

God's Word manifefts itfelf with the Fire-world, which is the firft Center of the Crea-

ture; and the Female let him afcribe to God the Son, viz. to the fecond Principle,

where the divine eternal Word manifefts itfelf in the Light of Love, and opens another

Center in the Love-defire, and comes into the Fire's Center, in like manner as the Fire

produces a Light ; and the Light [is] a great Meeknefs of an oily, watery, and airy Pro-

perty, which Property the Fire draws in again, whence it receives its ftiining Li<flre, and

alfo its Life to burn, elfe it would fmother and fuftbcate.

46. And as thefe three, viz. the Fire, Light, and Air, have one only Original, yet they

give a very evident Dißinßion in their Property; the like alfo we are here to mind : Into

this Property, in the Life of Man's Soul, the moft fweet Name JESUS has incorporated

itfelf in the Word of Promife, as into the Likenefs which ftood in the Light's Center of

the heavenly Matrix, viz. in the right Virgin-like Ens, infpired out of the Light's Pro-

perty into Adam, and has awaked [itfelf] in the fame Limus, as a true Center of the Se-

cond Principle, viz. of the Angelical World, a real Temple of the Spirit of God, an open

and ^ wide Gate of the divine Wifdom, in the higheft Beauty, Excellence, and Love,k q^ ftinlng.

wherein the holy angelical Life confifts, and bears therein the Name of the great holy

God, viz. the holy IVord of the Deity.

47. Into this Property the Word of God did betroth and efpoufe itfelf in the Cove-

nant; for it was opened out of the holy Word in Adam. God would 7iot forfake his holy

manifefted Word, which had introduced itfelf with the Creating oi Adam into an Ens
which the Devil obfcured and darkened in the Serpent's Ens from the Anger, but would
again open the fame, and thereby bruifc the Head of the Serpent's Ens, and beget the

human Soul out of tliis divine Ens to a manlike Virgin, viz. to an Angel, Servant, and

Child of God.
Vol. m. P
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4S. We do not mean, that this holy Ens received the Serpent's Defire into iifelf, when
Adam and Eve became monftrous-, no, but it difappeared ; yet the Soul, according to the

firll Principle, took it into the Fire's Property, viz. into the Fiat, and introduced the Ser-

pent's E :s with the Defire of the Fiat into the Earthly Limns, whereupon out of the c/tie

only Elemenc/(j«r Elements were manifeft in Man.
4.9. Therefore the Virgin-like Ens of the one only Element mufl now bruife the Head

of the introduced Serpent's Ens in tht four Elements; and the Man of the/?«;- Elements
mufb die and putrefy; and the firft [Man] mufl: return at the laft Day cloathed wilfh

the Virgin-like Ens in the one only Element, wherein all things lie in equal Weight,
[or perfedl Harmony.]

50. For this Virgin-like Ens, new-born in the Spirit of Chrift, dies not any more, al-

though the Mun of the four Elements, viz. the Image of this World, dies, but it lives in

iii^n'''/^''^'^°*^'^'^'"S'^'*^"^'
^"'"^ '^'^^^ '" the ^ Refurreolicn of the Dead embrace and put on the Limus

again nAhe of the Earth, viz. the third Principle, as a Garment of the Wonder-deeds of God, but

laft Day. '^'"'^ Serpent's Ens remains in the Earth, and fiiall be burnt away at the Isfl: Day through
the Fire from the pure Limus of the Earth, where the dark World fhall devour it with
all its JVorks.

51. Thus v/e herein iinderftand very clearly, how God out of great Love h?iS promi/cd

the Serpent-hruifer to the fallen Man, and efpoufed and betrothed it to the Virgin-like

and difappeared Center, and given in itlelf therewith for an Help and Companion ; for

when they were fallen from God, and had made themfelves monftrous, then the Imare
out of the Limus of the Earth became wholly brutal, and lived in Oppofition, in Diftem-
per, in Sicknefs, arrd alfo in Heat, and Cold, as all other Beafis.

52. Now therefore God told them what their Labour, Work, and Employment fhould

be in this World, viz. that they ßould bring forth Children in Sorrozv with painful Smart,
in Trouble and Diftrefs, and eat the Herb cf the Field, and now cloath their beftial Imao-e

in Turmoil, and cumberfome Care in Toil and Labour, till the Man of the four Ele-

ments in the beftial Serpent's Image ftiould again be broken and diflblved, and return to

the Earth, from whence it was taken and extrafted as a Limus.

The Twenty-fourth Chapter.

Of the Caufe and Rfe of the Curfe of the Earth., a?id the Body of
Sichiefs.

-Cf./. 3. 17,
i.®®(5?3^>?^®p) OD's Curfing of the Ground '^ for Man's Sins, that it fhould Iring forih

18. ©^^S^^i^ ® Thorns and Thißles, and commanding Man, not till after Sin was

'te.4? committed, to eat of the Herb of the Field, and in the Sweat cf his Face

^^ '^ ^"^ ^^^ Bread, does plainly and fufficientiy ftew us, that this had

'/^<\f^ t^ not been in Paradife, the Ground fliould not have borne Thorns and

G)@esJ<W?(?|^ -Thiftles, and other evil Herbs, which zrepcifonful; but in the Curfe

all thefe Properties became manifeft ; for as the Eodv was after the

fall, fo likewife its Food, the half-Serpentine Man muft now eat fuch Food as his Deftre

tequixed [or coveted.]
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2. The Curfe is noUiing elfe but the Holy Element hiding itfelf, viz. the holy .£«/,.

which budded forth through the Earth, and bore Fruit, and held the Property of the

four Elements as it were captive in itfelf, [withdrew or clofely concealed itfelf,] the Hea-
ven in the Earth bid iifcif from the Earth-, the holy Tinfture from the awakened Va-

nity, viz. the heavenly Part, which was from the heavenly Ens (kept Secret) from the

Part in the Curfe, viz. in the Ei:s of the dark World.

3. Thus the heavenly Part was a Myitery to Man, and fo rcmained'm the Curfe be-

tween Time and Eternity, half dead as to the heavenly Part, yet anew embraced with

the Promife in the Aim of the Covenant, and as to the earthly [Part] ftrongly bound to the

Band of the Stars, and four Elements, infeded with the Dißemper of the Serpent an'd

the Devil, very hard tied with three ftrong Chains, from which he cannot get free till the

total DilTokuion of his earthly Body ; for the Curfe of the Earth and the Serpent forced

alfo into the earthly Man, viz. into the Limus of the Earth.

4. For God laid, Tbou art Ear:l\ and to Earth thoufloalt return \ for v/hen the Defire o? p'i,ß 19.

the Limus of the Extraft of the Earth (viz. of the outward Man) entered again into the

Earth, and imagined after the earthly Fruit, then the Devil infeded this Defire by the

Property of the Serpent, and in each Defire is the Ha/, which " imprcffes and makes noi-amafles it

the Defire eflcntial ; thus the earthly Hunger became at this Inftant wholly earthly •, into Falliion,

therefore God faid now to him. Thou mufl turn again to Earth from whence thou wafi F?'''"' ^"''^^

taken ; for the Heavenly difappeared in the Earthly, as the Gold difappears in Lead. '2"'^^'

5. Thus an earthly Body is now /own into the Earth, and the Earth receives it as its

own Propriety ; but the Ens which is from" the Eternity (which cannot be deftroyed)

lies in this earthly ° fown Body; nothing is broken or diffolved but the grofs Bead, ^or interred.

viz. the Being [or Subftance] of Time : As afxt Metal is not deftroyed [or corrupted]

in the Earth, even fo alfo the Jixt Part of the human Body ; and as the j^rtiß brings

forth an excellent Gold out of the Earth, fo likewilf the human Gold lies kuried in the

Earth, and waits only for the Artift to raife it up.

6. And as there is a various and manifold Diverfity of metalline Property in the

Earth, fo likewife of the £;/i of human Property •, therefore all things fliall be proved
through the Fire -, what kind of Property every one has in this Time afTumed to him-
felf, and imprefled on his Body (viz. with the Defire of the Fiat) that ßoall he tried

in the Fire., whether or no he has imprefTed d-fixf ftedfaft Property from the divine Ens
into himfelf, or an heUifli b.'ßial ont; all this fliall be tried and proved in the Fire of

God, and as the Ens is in each Body, fuch a Fire alfo fliall be enkindled in the fame
Ens.

7. And as ^ickßlver evaporates in the Fire, fo fhall all the wicked devililh Serpen-
tine Works, which have been ^ imprefled out of the dark World and Devil's Defire. p Brought

8. Now if a Man has in this Life-Time imprefled into himfelf a divine Ens by earn- fonh, or

eft Faith and divine Defire ; underftand, by the human Soul, introduced into th.e mortal formed.

Part^of the Limus of the Earth ; then it lies fhut up in the mortal Part, yet as a glim-
mering /«f^H/ix;^, which longs and labours to burn and fliine, or as the precious Gold lies

fhut up in a grofs drofly Oar, or in Lead, and waits only for the Artifl to come and re-

leafe it, fo likewife fhall the Delivery and Releafement of Man's Body be out of the
Earth.

9. Now alfo we herein underftand the Body of Sichiefs, and the Phyfician [or Curer
thereof-,] for when the heavenly Ens difappeared, and was captivated with the earthly,

as the Gold in the Lead, then the outward Aflrum awakened in the Body ; and now as

the outward Aßrum does mutually deftroy and ruin one another's Ens, and changes ic

into another Ens, according to the greateft and moft predominant Power, fo likewife

the human Mind (which is a magical Aßnim) is hereby governed and ruled, and the

P 2
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Body alfo, and is thereby brought into ftrange Defire and Luft, whereby Man does

ueake;:, plague, and perplex himfelf ; and one introduced E?is does weaken and anoy

another, both through Meat, and Thoughts, or cumberfome molcfting Care.

10. As we plainly fee, that Man for the moft Part racks and plagues himfclf in the

Jßr^l Mind, with the Defire about that which cannot be his own, which ftands not open

in his Aßrum; and his Jßnim cannot apprehend, take, or receive it-, about this the

falfe introduced Defire from the ftrange y^raw does plague, perplex, and fpend itfeft Day
and Night, whence the great Covetoufnefs arifes, that Man defires and introduces

that into his Aßrum, which is an hurtful Poifon and Plague to him ; and yet with fuch

[infufed] ftrange Matter cannot make any fixed, ftedfaft [Thing or Being] in him,

•which may fubßß in Eternity.

11. All whatfoever the own peculiar Jßriiin (viz. the Life's right Jßrum) impreflcs

[or foifts] in to itfelf from [or of] a ftrange /^y^r^/w, is falle, and an adverfe Will •,

whence Enmity (viz. the great Envy in Nature) arifes, that the human Mind wills to

domineer over the ftrange Ens ; and if he cannot get it, yet that ftrange infufed intro-

duced Ens burns in him in a fpiritual Manner, as a poilbnfuU hungry Fire of Envy,

that does not freely allow that to any that it wills to poftcfs itfelf.

12. And though it comes about, that it may through the Serpent's Craft draw to it-

felf, or poftcfs it, yet it has no fundamental Seat [or true Root] in its right Life's Aßrwn;

for it is not capable of it, but the Defire advances, and fets it up as a King, and vaunts

itfelf therewith as an ablblute/fir«//^;' God, which has taken upon itfelf Might over others,

and fets itfelf upon /ri?;;^^ Authority and Dew/?;/!?» ; whence the Pride of Riches, and

felf-aftlimed Honours and Dominion arife, and yet in its Ground and Original it

has taken its Rife from the Devil (through the Serpent's Ens) v/ho alfo departed with

the Free-will from his own pecuhar £7zi into ftrange Defire, whereby he has introduced

and awakened in himfelf (by Reafon of his ftrange infufed Ens) the hellifti Torment,

Pain and Sicknefs^ fo that his Life's Jßrum is wholly departed from its mutual Accord

and Harmony, and entered into an inchanting fcrcerizing Property •, and lo likewife it

goes with the fallen Man.

13. But now Mun has his Cure, and the Devil has not; for when the divine Provi-

dence knew that he v/ould not ftand, he caufed all Mznntr oi Medicine [for Hunger
and Health] to grow out of the Earth, to refill and withftand the ftrange introduced

Property, both from the /ßrum and Elements -, and for the Cure of the MW God has

given his holy IVord, that the Mind ftiould immerfe itfelf into the Word, and through

the Power of the Word continually caftaway the introduced ftrange Abomination.

14. And if it does not this, but continues in the ftrange introduced Ens (which the

Devil continually introduces through the Serpent's Image) then the ftrange £«.f becomes

fubftantial, and furrounds the hidden Ens of the heavenly World's Being ; and even

then that Ens which is from and of the divine Property remains difappeared in Death,

and cannot attain the Place of God : And hence comes the eternal Death, as is to be

feen in Lucifer, in whom alfo his divine Ens is included or ihut up into the nothing, viz.

into the greateft Hiddenncfs, [or Privation,] that he in his magical /Ißrim in the creatu-

ral Property cannot reach or obtain the Place ot God.

15. Therefore it is very neceifary for Man wholly to fink and dive himfelf into il^

fornifed incorporated Word of God, and contimially and fully rejcft, and call away the

ßrange\nxroA\.\ct:A Ens, which ths Devil inßnnates mio the Mind, whereby he defires

ftrange Things, and only take that he may obtain vi-ith good Truth, and real upright

•Employ- Honeßy, which befalls him in his '^ calling for his corporal Neceßty and Livelyhood ; the

im-nt, Eufi- lame his Right Life's Jflrum brings to him, and he is capable of it, and it creates him
i-efs, or Af- no Vexation, Trouble, Difcontcnr, and Pains, if he docs ;.v/ /r/ nj the Serpent's Covet-

oufncfs, Pride, Envy, and Anger, thereinto.
faiii.
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1 6. And it is the greateft Polly, that Man ea^rly and rapacioufly ßrives and ßru^gles

for ' ftrange things, and brings that into his Defire which only difcontents and difturbs '
Heteroge-

him, and at laft cafts him quire from God, which ihuts up his heavenly Ens \n Body
|)^^°"^^]^J^'^

and Soul. What Profit is that to him which he fees without him, and exalts himfelf in
^j^ g^^j^

an cutfide Luftre [as in a Ipecious Shadow and Refemblance of a Looking-glafs,] and yet

is not capable of the fame ? and if he gets to be capable of it, he turns it to his temporal

and eternal Vexation and Difquietncfs.

17. God has created Man naked, and given him nothing in this'Workl that he can or

may call Iiis own, faying, This, or that Is mine. Indeed all is his, but it \%, common-, for

God created only One Man ; to that one only Man he gave all whatfoever is in this

World : Now all Men are proceeded out of this only Man, he is the Stem or Body, the

other are all his Branches, and receive Power from their Stem, and bring forth Fruit up-

on one-, and each Twig enjoys the Tree's Ens-, alfo they all enjoy the four Elements and

the f 4/?^«?« alike.
' Or Stars.

18. What Folly [and Madnefs] is it then, that the Twig wills to be an own [felfifh]

Tree J and grows'up of itfcif as a ftrange Plant, as if its Fcllow-tvvig did not ftand alfo

in its Stem ? It is the Serpent's introduced Ens which feduces, and divides the Branches

on the Life's Tree of Man from the one only Life of Man, bringing each Twig into a

peculiar feperate Hunger, defiring to be a Tree by itfelf in felfiüi Power and Dominion;

and therefore it defires ' much of this World for its own Propriety, that it might greatly s Or Abun-

enlarge itfelf in the Serpent's £»J, and be a great, thick, ftrong, fat, well-fpread Tree. dance.

19. O thou felf-exalting Boaiter, of what doft thou fmell, and favour ? even of the

Serpent's Wantomefs, Lult, Concupifcence, and Poifon, and the temporal and eternal

Death ; and this thou art in thy own Self-Tree, and not at all better, and though thou

wert a Ki7ig, yet that which is under thy Jurifdiftion is only for thy Office, and not thine

own.

20. If thou wilt enter again into the Life-Tree and be a Twig on the only Life of

Man, then thou muft utterly forfake in thy Mind and Dcfire all whatfoever is in this

World, and bscoyne as a little Child, and look only upon that which thy own Life's Aftrum

cafts upon thee in thy Eftate, Calling, and Place-, and therein thou muft work, and not

fay, It is mine alone-, although thou art a Ste-u;ard therein, yet thou ferveft therein the

Root only, upon which thou ftandeft; thou beareft Fruit to the Root in thy Labour,

which thou muft let ftand free, and therewith be diligent and careful in preferving thy

Calling, and Place, to ferve thy Brother, and iielp to encreafe his Sap, that he may grow

up with thee, and bear Fruit.

21. In all • Selfhood and own Propriety there is zfalfe Plant; one Brother fhould be ' SelSfh In-

the Sovereign Cure and Refreiliment to another, and delight or content his Mind with
a^^j^hhie'-'"'^

the Infmuation of his Lcvc-\v\\\. There were enough, and enough, in this V/orld, if ji/^„„ i^'

Covetoufnefs drew it not into a felfifh Propriety, and would bear good Will to his Bro- Tuum.

ther as to himfelf, and let iiis Pride go, which is from the Devil.

22. He runs with great Pride, and taking Care for the Belly, only to the Devil in

the " bottomlefs Pit; he will be noble, and better than his Brother. But whence will he" into the

have it 'i Did not God give but one Life to Man, and out of that e^ie comes the Life of AbyO.

ail Men ?

23. But that he fancies to himfelf that he is more noble and genteel therein than

«hers, and vaunts therewith, is an Apoftacy and Fall from God and his IVord: For in

the Word of God was the only Life of Man, "ivbich the IFord breathed inio the created

Iviags, and this fame one only Life is froin Eternity, and never had any Beginning. W^hj'

does Man then bring in nßrange Life thereinto, that difquiets and difturbs the only Life ?

New k muft come to that pafs, that he either v,'ith his Will and Defire enters again into

4
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the only childlike Life, and forfakes all whatfoever he has introduced, or elfe remains for

ever in Difquietnefs in that his introduced Effence [or Life.]

24. Now then, feeing I muft torfake «// whatfoever I have introduced into myfelf for

Propriety, and that the fame is only my '' Hurt, why then do not I forfake this falfe De-
lire, which brings Death, and hellifh Vexation, and Torment into me? Better it is to

quadi and deftroy the Deßre, than afterwards the Subßance with great Anguifli and Sad-

nefs-, as it is a very difficult and painful Combat, when a Man muft come to deftroy

the Subftance in him by an earneft Cunverßon into the Child-like Life.

25. But if the Free-will in the Beginning breaks and quells the Defire and I^uft, fo

that the Luft becomes not fubftantial, then the Cure is already produced, and afterwards

there need not be fuch an earneft Purpofe and Endeavour, as he muft have who is to

depart from his contrived Abominations, and forfake and deftroy that Subßance [or Mat-
ter] which he has forged, and made in his Mind ; and yet it muft come to that, or elfe

he cannot attain the Gates of the eternal only Life, which God gave to Man ; and if he .

reaches it not, then he alfo y reaches not the Gates of God.
26. For the only eternal Life muft be introduced into the Nothing, v/ithout [or be-

yond] every Creature and ^ Being; for it has its eternal Original out of the Nothing,
viz. out of the divine Underßanding, and it is in a difquiet Source in the Something, unlefs

that its Something be alfo bent and let with its Defire into the Nothing, and then the

Something is a Joy to the Life, that the Life of the Nothing in icfelf may dwell and
work in Something.

27. For God in reference to the Creature is as a Nothing, but if the Creature intro-

duces its Defire into him, viz. into the Nothing, then the Creature is the Something of

the Nothing, and the Nothing moves, wills, and works, in the Something of the Crea-

ture, and the Creature in the Nothing; and in this working no 'Turba can arife, for it

is its ovv'n Love-play, a mutualloving itfelf, and it ftands at the £;;ii of Nature with its

Life.

28. Thus we underftand what Inheritance y^ö»? has left us, viz. the Curß, and the'

vain Deßre; and we confider the outward Man in its Life as a Monfter of a true human
Life, unlefs the precious noble Mind be born again in the Spirit of Chrift, otherwife the

outward Center in the Mind is a Serpent.

29. And in this Serpent the grols Beaft which is from the Aßru?n and four Elements
fits, and holds Poficflion in the Houfe of the Mind, and according to its beftial Property

produces various Defires, one defiring this, another that, and caufes manifold Figures in

the Minds of Men ; one makes in his Mind zfixt * Subftance, another a [ßjattered] ru-.

inable Matter ; that which he makes to Day that he breaks down to Morrow, and has

an unconftant Beafl in the Mind, falls fometimes upon this, fometimes upon that, [and

often changes his Mind.]

•^o. But he that brings up 2. fixed'&tz^, he holds it in him for his Treafure, and vaunts

therewith as if it were the Virgin-child, and gathers up earthly Treafures, for his beftial

Pleafure; and yet before God he is only a Fool with his Beaft, for he muft leave it to the

Earth and the Judgment of God.

31. But he in whom the Virgin's Child is born, he treads the Beaft in the Mind under
Foot, and muft indeed fufftr it outwardly upon him to creep and faultet, as a laden Afs
that muft carry the earthly Sack; but he has F.nmity with it, as God faid to Adam, I will

put Enmity between thee and the Serpent, and between the IVomans Seed and the Seed of the

Serpent, which f/oall bruife the Serpent's Head, viz. the Serpent's Beaft: This Monfter of
the Beaft in the earthly Mind the true Man bruifes the Head of its Defire and Might.

32. Thus a godly Man muft have Enmity in himfelf, and trample under Foot the

Monfter, viz, the Serpent's Child, and continually kill it, for if this beftial Serpent's Setd
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» tvere not imprefled, and wholly incorporated in us, God would not have faid, I will put a Or had cot

Enmity between the Woman''s and the Serpent's Seed-, the Enmity is within Map» and not ^^"*

without Man, with the creeping Serpent; this Serpent's Seed in Man is the Devil's rid-

ing Hot-fe, his llrong Hold and Fort, where he is able to dwell in Man.

^2,- And therefore becauie the Devil was a Prince of this World, and ftill is fo, in the

Anger, it is his Will and Aim to pofleis the Image of God, which God created in his

ftead, and to rule it under his Juriidiftion, and bring it into his Kingdom; and this the

Curfe of God's Anger has brought along with it, which now works mightily to Deßruc-

tion.

34. And on the contrary, the Serpent-bruifer works to eternal Life, and the human
Mind flands in the midft of thefe in the Free-will; in which the Free-will does ^ engraft b Inoculate,

itfelf, therein the Mind works : It brings up a Beaft, and alfo an Angel, or a Beaft and a °^ mcoipo-

Devil, according to the outward World a Beaft, and according to the inward fpiritual

World, an Angel, or Devil.

35. Here a Grain of Seed is fown, which ftands in three Painciples, and is fit or preg-

nant to bear a Creature in and to all three; for the divine Fofilbility from God's mani-

fefted Word in Love and Anger, viz. the Verbum Fiat, lies therein : As the Free-will

conceives itfelf, fo it begets (or generates) an Ens; and in the £?« the Spirit riies, which
forms it a Creature out of the Ens, and the Spirit figns itfelf in the Body what it is ; and

fo ftands its Figure.
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The Twenty-fifth Chapter.

Hoiv God drove Adam ota of raradfe^ and laid the Cherub before

the Garden.

i.k¥S<*>g;¥"*\HEN God had curfed the Serpent, and the Earth, then the Beaß

^^ ^ ?*^^ J^an was no longer profitable in Paradife, for he could not any more

'^^''^w'^^W*"
^"'°^ ''^^ Fruits of Paradife; therefore he laid upon him the Labour

•^^ IhL ji '^ and Toil of the World, and drove him out of the Garden of Eden, and

^^ ^ 5J4S
placed the Cherub with the Fire-fword of Judgment before it, that if

l{^^<(*>e^jj{ the new born Virgin-child of the Seed of the Woman would again

return and enter into Paradife, this Angel with the Fire-fword fhoukl
cut away the Serpent's Beaft from it,' and not any more fuffer = it to come into Paradife. c Underftand

2. The Angel wi.h the Fire-fword is the right deftroying Angel, who carries Death the Beaft.

and Life in his Sword; he has therein God's Love and Anger, and when Man dies in
this World, then he comes before the Gates of Paradife, before this Angel; and even
there the poor Soul m\^^ pafs through this Judgment.

3. Now if it be captivated in the Anger of God, then it cannot pafs through this Judg-
ment, but if it be a Virgin Child, born of the Seed of the Woman, then it may pafs quite
through this Sword; and then the Angel cuts off the Beafl begotten of the Serpent's
£»j, and even then the Soul is an Angel of God, and ferves him in his Temple, in Pa-
radile, and expecls the Day of Judgment, viz. the Refurreftion oi the. outward Body

:

When this Angel v/ith the fiery Sword fliall fever the Earth from the Curfe, then the ^
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right human Body returns again, for it mull alfa pafs through this Sword, and the

Sword will cut off its Beaft, that he may be only a Man, and no more a Bead.

4. l"he Speech of Mofes concerning this Myltery is wholly hidden to the earthly Man,
for Mofes ipeaks of an Angel, and Sword; and though the outward Figure was even

juft fo (for fo was Adam driven out) yet it has far another * A, B, C, internally : The
natural Man without God's Light underftands nothing thereof

5. This Sword is in Man. When Man converts and enters into Sorrov/ for his com-

mitted Sins, and cafts away the Vanity, and fteps into the Infant's Shirt, then the Morn-
ing-Star arifes in the Spirit of Chrift, in the Virgin-like fhut-up Ens, in the true Wo-
man's Seed.

6. And in this anxious forrowful Gate of true Repentance the Angel (lands with the

fire-flaming Sword, and the Virgin-bud forces quite throueh this Fire-fword into Para-

dife, viz. into the Light, into the Life of Chrift, and grows forth through this Sword.

7. And now the Virgin-child Hands with its fair Role in the New Plant in Paradiie,

and the poor Soul which begets this Ciiild (lands the v/hole Time of tliis Life under the

Reach and Power of this Fire-fword, and is fall bound with a Band to the grofs Bead in

the outward World, where the Virgin-child is fufficiently thrufl at and wounded with this

Fire-fword; for the Fire-foul, which in the Fire-fword of God's Anger is bound to the

Serpent's Monfter, daily amufes itfelf wich the Serpent-Monfter, and Sins-, and even then

this Fire-fword cuts away the Sins, and devours them into God's Anger, v/here tiiey are

examined and judged.

8. Therefore the poor Virgin-child, which is born out of the Soul, mufl (land under

Ckriß's Crofs, in Chrft's Death-, and the piercing Sword of Tribulation and Grief pafics

quite through it; it mull fuffer itfelf to be drawn quite through this flaming Sword;

and the Fire burns away the Abomination, which the Soul continually brings into itfelf

from the Serpent's ' Mpnller; and even then it is in a fore Strait, when that is cut off

from the Fire-foul, which kfain would have from its Monller.

9. Then myll the Virgin-child fupplicate the Fire-foul, and * tender it the Love, that

it (hould only forfake the Monfter of the Serpent: Here then arifes Strife and Oppofi-

tion ; for the Part of the Fire-foul has introduced the Serpent's Monfter into it, and de-

fires alio to have its Joy therein, and loves the evil Beaft.

10. Then Sophia, viz. the Second Principle, the Part of the Light World, fpeaks

againft it, and hence con^tes up the Strife betwixt the Seed of the Woman and the Seed of

the Serpent; and then Man goes up and down in Sorrow and Sadnefs, Trouble and Per-

plexity; fometimes the Virgin-child prevails, and fomtimes the Serpent-child.

11. And then the Devil ftirs up and incenfes all Monßers againft the Virgin-child, to

ftrike it, to mock it, fcorn it, revile, and laugh it to Shame, and make it ridiculous, that

it may by no Means be known, left the Devil's Kingdom fhould become manifcft.

12. Thu? the Virgin-child mull be exercifed by this, in the Spirit of Chrift, and fuffer

itfelf to be whipped, perfccuted, and * injurioiifiy reproved, and often called one poffeffed

by the Devil, be curled, and continually accounted an Off-fcouring of the JVorld, till the out-

ward Beaft has finiftied its Courfe in its Conftellation ; and then the Cherub cuts off the

grofs Beaft, and lets it fall even ta the Judgment of God, and then the Part of the Fire-

foul muft forthwith force through the Judgment of this Sword.

1 3. Now if the Fire-foul has ' taken in much Vanity into itfelf, viz. much of the Ser-

pent's Craft and Luft, then the Part of the Fire-foul muft ftand ' under this Sword, till

the Fire of God's Anger confumes this introduced Vanvty, which to many a one is -= Pur-

gatory enough ; which this prefent too, too wife World will not believe, and will be only

an adopted Child from without, and fo have an external wafliing away of Sins in Grace

;

but it has another * A, B, C, here ; God will not let the Serpent's Ens^ neither in Body

»or Soul, come into Paradife. 14- The
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14. The Fire-foul muft fubfift in the Fire of God, and be fo pure as the clear refined

Gold, for it is the Hiißand of the Noble [Virgin] Sophia, [which is] from the Woman's
S.'ed ; it is the Fire's Tindture, and Sophia the Light's Tinfture ; if the Tinfture of the

Fire be wholly and thoroughly pure, then its Sophia will be given to it ; and fo Ada77t

receives again into his Armies his mod precious and endeared Bride, which was taken

from him in his Sleep, and is not any '' longer Man or V'oman, but a Brancli on Chrift's "^ Or from

Pearl-tree, which ftands in the Paradife of God.
war'd"'*°''"

15. To the Defcription whereof we need an Angel's Tongue, and yet we are under-

ftood well enough by our Schoolfellows ; we have not written this for Swine-, for none
but thofe only, who have been by at the Marriage of the Lamb, underftand what
Kind of intire inward great Joy and Love-delight is therein, and how dearly the Bride 'Excellently,

receives her Bridegroom in his pure, clear, and bright Fire's Property, and how fhe ^V^^ '^^'P^'-

gives him her Love-kifs ; to others this is dumb. ^"S
^^"^'^J

1 6. When Reafon hears one fpeak of Paradife, then it underftands only a certain Delight.

Place apart ; and it is even fo, there was a certain Place which was called the Garden in

Eden, where Adam and Eve were tempted, and from which Place they were driven after

the Fall : But yet the whole World was fuch a Paradife before the Curfe, yet feeing

God knew the Fall, the holy Paradife was only opened unto them in one certain Place :

For to what End fhould the whole World bring forth Paradifical Fruit, feeing there

was no Creature upon the Earth that was capable of enjoymg the fame ?

1 7. But Adam and Eve were however brought into Paradife, that although this firft

Body fliould fall and come to Ruin, yet they and their Children might, by the new Re-

generation in the Spirit of Chrift, enter in again through this Fire-fword; This Myftery
is exceeding great.

18. For Prince Lucifer, before the Time of the created Earth, fate in the heavenly

Ens in the angelical World in the Place of this World, wherein the Ens of the Earth

was comprehended in the Fiat, and brought into a Companion ; his falle Imagination

had ''tainted the !-/?«/« before the Companion, it was the Place of his fiierarchies : ''Madeitfub-

Now the outward Body of Man was taken out of the Limus of the Earth, in the Verhum J?'^ '° j"p^^"

Fiat, and formed according to the Property of the human Life which was in the Word; i^^^^^
the Word formed (by or through the Fiat) the Ens or Limus of the Earth according

to the Form of the human Soul-like Life which was in the Word-, and feeing' God
had fet himfelf, through his Word, to be Judge againft the falle InfeSlion and Defire of
the Devil, to judge him and his enkindled Wickednefs which he had brought to Sub- 1 Or Sword
fiance, the judicial ' Sword was already in the Limus of the Earth v/hcreof Adam was made, of Execution.

19. For when God created the Earth, he " founded its Time when he would keep the "• Certainly

Judgment, and fever the Evil from the Good, and give the Evil for an Habitation to appointed,

the Apoflate Prince ; but feeing the Good in the fhut-up Earth was without heavenly f" '^' *

Creatures, (feeing its Prince was caft out,) God created Adam another Hierarch out of
this good Ens, to be a Ruler of this Place ; and hence came the Devil's Envy againft Man
and all good Creatures of this World.

20. But now we are here to confider of the Apoßacy of Man, with the Sword of the

Cherub ; for St. Paul fays. We are chofen in Chrifl jefus before the Foundation of the World
was laid ; and even here this Saying of Paul belongs -, God knew that this Ens, of which
Adam was to be created, was already fotnewhat fubJeSl to falfe Luft by Reafon of the De-
vil's introduced Defire ; therefore God " chofe this Limus in Chrift Jefus before the Foun- " Forefaw, or

dation of the World, out of which he would make Man, that he would through the provided for.

Judgment of the flaming Sword bring it through Death, and through the Fire, and
wholly burn away the falfe infeded Defire of Lufl, and regenerate him anew in Jefus,

in his deepeft Love in his Word in Jehovah, that is opened out of Jehovah^ and incro-

VoL. III. Q^
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(luce a ne-'jj Linius into the tainted one, and bring them together quite through the

Judgment of the Fire-fword, and purge and purity them wholly and thoroughly.

2 1. And here alfo is Chriß's Befcent into Hell, where the Love of God in Chritl entered

into this Fire-fword, and changed the Wratli into Love, and alio deßroyed the Sting of

Death, which was infinuated into the LittJus of the Earth, out of which Adam was cre-

ated according to the outward Humanity ; and this Fire-fword had its Raifing and

Original in the Corruption of Lucifer.

22. For t\\o\.\g\\ Adam was created as to one Part out of the heavenly Eflentiality that

was in the Word of Man's Life, which was infpired and breathed into his outward and

inward Linius, yet this Fire-fword laid hidden as a glimn^.ering Incentive in the earthly

Limus of the outward Body, which alfo aflaulted Adam, fo that he lulled againft tiie

Command of God and the Kingdom of Heaven ; in which Incentive the Devil alfo in-

troduced his Defire into him, and provoked him to fall-, which feeing God well knew
that the poor Man would not ftand, he ordained an Help and Saviour in Chrilf, to

guide and bring him into that holy Ens whereinto he fiiould be brought, viz. into the

true Sabbath and eternal Reft.

23. Indeed Adam was fet wholly perfefl in equal Harmony and Accord, and brought

into Paradife, to try if the &«/ could have overcome the Incentive [of vain Lull,] and

//!wf/i?r^ //^i^ iTr^^ of Temptation was reprefented to him, to fee if it were pofiible for

the Soul to over-power this Contamination of Luft, and remain whoiiy and fully m
the Likenefs [and Harmony.]

"Undergo 24. But it was not poffible ; therefore Chrift muft afterwards " come into this Place,

t^l% Proba, and be tempted forty Days in the JFildernefs in Adam's Ens, and in his n^w- introduced

heavenly Ens, to fee whether the F'ire-foul would ftand in perfedt Purity ; and feeing

it did now ftand in Chrift, the new-introduced heavenly Ens deftroyed the Sword in the

Death of the outward Body of Chrifl, and brought the outward Body, which he in Äiary

received from her Seed, quite through this Svvord of the Anger in God into the holy Ens
;

and in this Power the outward Body arofe from Death, and got Viflory over Death and

this Fire-fword, and took the Fire-fword into its Power, v/herewith at the End of the

World he will purge his Floor, as a Judge over Devils and Men, as well as of the Earth.

25. F'or the principal Ambition was about the Fire-fword, for King Lucifer had

changed it from the pure clear Light into Fire, wherewith he willed to domineer and

rule as a God •, but God fent to him another Prince and King, who took it from him,

and thruft him from this Throne, and fliould turn this Sword in the Ens of the Earth

again into the divine Property, and caft out and judge the Devil with this Sword.

26. And there is not luch a filly and narrow Meaning of the Fire-fword as hitherto

has been generally underftood ; though it has been hidden by the Council of God, yet

we ftiould now open our Eyes, and deeply confider what this Manifeftarion imports

;

that it does even foretel and fignify the Judgment of this Sword ; that he will come,

who carries it in his Mouth; and it is alfo a Meflcnger, [declaring] that Babel ^^zW

[foon] come to its End by this Sword, and be given to this Sword to be devoured.

27. Now fays Reafon, Why did not God examine this Ens, out of which he created

the Earth, and Man out of the fame Earth, before he created the Earth and Man ? Here
fcrfooth, dear Reafon, thou haft hit the Matter right ; God's Omnipotence and Omnifci-

ence nwi^ferve thy Turn, whereby thou art able to bring all Things into God's Will, as

rational Fancy diftates : Harken, O Reafon ! Doft thou know whetice the Earth is ge-

nerated ? Thou fayert, through the Wortl, viz. in the Verhum Fiet : T fay ib too : Now,
whal was this Word ? Here look upon the Earth and the whole Creation, and thou

wilt fee what the Defire of the Word has brought into EJfence out of the Ipiritual Ens,

thou wilt every v/here fee Good and Evil, and find out God's Love and Anger.



chap. 25. a?id placing the doej'ub before the Garden. 115

28. TheA^öriwas a full Spiration from the fpiritual Fire and Light-world, according

to which Gö^ calls himi'elf ß7?rc;7g-, jealous., angry God^ as to the Fire, and a merciful loving

Cod, as to the Light.

29. Now if God fliould have ''quelled the firft Principle, viz. the Fire-fource, in the p Nulled,

Ens of the Earth, out of which it was created, whence fhould the Light have its Might? abolid.cd, or

Does not the Father, viz. the Fire-world, beget the Son, viz. the Light-world r But ^" ^'^ ^^^^^'

now feeing the Word in the Fire-world was vehemently enkindled by God's Motion to

the Creation, as we may fee by the Coagulation of the Stones, if we were not Blocks, .

and had only calfifii Underftandings, wherewith then fliould this Fire, but efpecially the
enkindled Ens in the Coagulation, be reduced and brought again into the Light into

the equal Temperature and Harmony ? God's Love muft then only do it.

90. Now, how will [or canl a Creature, viz. a Fire-foul or Angel, come into a

creatural Being or Formation, if the Fire-fource was not moved a.nd ßirred in an efpecial

Manner? Like would only then remain in Like; and if it be only a. mers Likenefs,

then it has its Sport with and in itfelf, as it was from [and in] Eternity : And therefore

the unchangeable God has moved himfelf according to the Fire and Light, and ftirred

up the Fire's Property, that he may make him a Play and Melody., viz. a formed
Word out of himfelf, that there might be a Play before and in the unformahle

Word.
31. Now we do here underftand this, that if God fliould have again introduced the

enkindled Ens., out of which the Earth and Man were created, into the unformabl«
Word, viz, wholly and fully mto the Likenefs, into the Love, then no Creature might
have been produced or brought forth •, for every Soul's Spirit, yea the Angels, and
whatfoever lives, muft be zflirring [or working] Fire.

32. Now no Fire-fource can be generated out of the perfed Likenefs, unlefs the

Likenefs moves itfelf: Yet the eternal Likenefs, viz. God, had before moved himfelf
in his Myftery with the Creation of the angelical Thrones : Now if he lliould have changed
this Motion, which was enkindled, and alio poifoned by the Hierarch Lucifer with falfe

Diftemper, into Love, before he had created the Earth and Man, then he muft yet
once more have moved himfelf according to the Fire's Property, if he would have crea-

ted another Hierarch and angelical Prince,

33. But feeing that might not be, he created the Earth, and out of the Earth, Man,
out of the firft Motion, and breathed into Man the Light and Fire-foul out of that Breatii

of his manifefted and moved WordjWZ. out of the firft Motion; for out of the firft Motion
of the Word, another Prince fhould come into the princely-created Throne of Lucifer^

and take in and poftefs the ßrß Motion.

34. And God appointed the Judgment to the firfl Motion, and took away Lucifer''^

domineering Fire-fword, and gave it to Adam, and afterwards introduced the deepeil

Love of God in Chrift into Adam, and brought the moved IVord again into the Likenefs,
viz. into an eternal Confirmation, and gave Adam m Chrift the Fire-fword over the fal-

len Prince Lucifer.

2,S- For Adam, viz. the corrupted Limus of the Earth, fhould, in Chrift its firft en-

joyed Prince, judge with this flaming Sword, as Chrift has told us, that the Saints fhall

judge the J'Forld; underftand, the enkindled Ens of Man and of the Farth lliould

judge the falfe Prince of Lies, who had perverfely changed the Truth in the holy Ens
into Lies, and corrupted it with fuch [falfe Defire.]

36. But feeing the Ens of Man was corrupted, and could not, God out of his deepeft

Hiddennefs introduced the moft holy Ens into the corrupt Ens of Man, viz. into the

heavenly Part, and brought the outward [Part] alio through the Sword of the Fire and
Death into the invjard, into an eternal Likenefs [or Temperature :] And thus there is

0^2
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here a Looking-glafs for Reafon ; if it be illumiiatcd of God, it will then underftand u^
here -, but it it is not, then there is mt any Poßbility to underftand this.

37. And we faithfully and ferioufly ivar>i the Cavilk-r and Carper not to fay. It is a
Blafphemy : Let him firft put away his calßfi) and beftial Eyes, and look us here in the

1 LeflbiT. Pace^ before he takes upon him to cenlure and cavil at us -, it has far another ^ A, B, C,
than Reafon has. It muft have its Birth a Degree deeper.

38. Thus we are able very well to underltand the catting out of Adam, why he was
tempted and driven out of Paradife; feeing his Ens was fomewhat enkindled by the
Devil's Poifon, he could not poflefs Paradife, and therefore God drove him out from
thence with the Sword oi Judgment into Death and Corruption, and yet gave the fro-
mifed IVord of his [deepeft Love to be with and in iiim, in the Ens of the heavenly
World's Being, for a fure and certain Covenant^ wherein Adaui and his Children fhoulii

tnifl, and believe that at the End and Accomplifliment of this Time, he would in this

incorporated Word bring them again, with the Introducbion of the holy Ens^ out of
Death through the Fire-fword, and quite cut off the falfe Infection and Luft with the
^''ztwJ of Judgment, and fet them as Angels of God in the Place of fallen Lucifer:
And this is the Myftery of the Angel and Sword of Paradife.

39. The Angel bore the Name of the Covenant, cut of which God would manifeft

Jefiis, viz. the High and Almighty Prince ; and it was even this Angel, which after-

wards wrought many Wonders upon the Earth, who was with Abel, Shem, Enoch, Noah,
Abraham., and Mofes, who appeared to Mcfes in the Fire-fword of Flame in the Büß, and
brought Ifrael out of Egypt, and went before them in a fiery Pilar [by Night,] avd in a
cloudy Pillar by Bay ; who gave them the Lazv in the Fire, and at lafl brought them bv

Joßma (being the Type of him who was to be born out of the Fire-fword) into the

Land [of] Ifrael.

40. This Fire-angel turned its internal Light outwards, and manifefted itfelf /w Chrifs
'Orinwhich. Perfon in the Humanity, ' with whom Chrift, viz. the holy anointing Oil of the deep-

eft hidden Love, changed the Fire-fword of the Angel into a Love-fword, and holy

Dominion.

41. And this is the true Cherub which drove the falfe ^i/^;« out of Paradife, and
brings him in again by Chrift, the Virgin's Child new-born out oiAdam in Chrift: And
it has no other Ground or Meaning.
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The Twenty-iixth Chapter.

Of the Propagation of Man in this Wo7'ld^ a7id of Cain the Firß-

bor?ij the Murderer of his Brother.

J- ?*"^^^^^'^E are here to confider this weighty Point in right Earneftnefs, and

w ^'*''*'c' ^ "°'' ^^ malce Conclufions with Fidions and Fables, as hitherto has

|j »^ •^ ^ been done as touching the Eletlion of Grace ; whereas it has been

Sb^ le, ^ ^ handled only in a very blind and abfurd Manner, and no right [fun-

^ >*->*' Wjj damental] Underftanding has been found of it.

i*.^^^^^j»)( 2. Seeing that Men have only fought in Reafon, and have not

been able through true Repentance to force through the Fire-fword,

and fee with divine Eyes, thereupon the Fire-fword of God's Anger and fevere Purpofe
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and Decree of Judgment has r^»jß/w(i only in the Eyes of [their] Reafon, and father

they have not feen ; tlierefore they have made ,lreadful and dangerous Conclufioivs,

withotit fundamental and plain Underftanding.

3. But Chriltendom is hereby faithfully and truly admonißsed, once thoroughly to

awake, and fhake off the Conclufions of Reafon, and to fee God's clear Countenance,

who defires no Evil, nor can defire it, but has alio fet himfelf to be Judge againft all

Wickednefs, and will deftroy dl Juch Conclufions in the Sword of his Anger, and put

away the Cherub.

4. Now it here offers itfelf to our Confideration, how it came to pafs that Adam and

Eve at firft brought forth an evil Child and a Murderer : To this Reafon fays, that it

was from God's Purpofe, who has made to himfelf an EleElion^ and chofe one Company
of Men to Damnation, and the other to his Love.

5. O, dear Reafon ! Whence art thou born ? And from whence dofl: thou fpeak

under the Covert of the Scripture ? Doft thou not fpeak from the Ens and Words of the

Serpent, who brought the falfe Ens into Eve's Matrix, wherein Cain was apprehended ?

Did not the Devil do it through the Serpent, and make the M'atrix of Eve monflrous ?

6. Doft thou not undcrftand how tbe fVord of Promife did forthwith incorporate itfelf

into the Matrix of Eve in her Seed, and that the Conteft betwixt God's Anger and

God's Love did prefently begin-, for God's Love had incorporated itfelf to bruife the

Ilend of the Serpent' % Monfter in the Anger of God; and thereinto the Fire-foul, which

laid captivated in God's Anger, fliould give its Free-will.

7. For the Fire-foul is a Root proceeded from the divine Omnipotence, and therefore

it has Free-zvill, and nothing can deprive it thereof; it may conceive either in the Fire,

or Light.

8. But if thou afkeft, Why did not the Serpent-bruifer forthivith bruife the Head
of the Serpent's Ens in the firft Seed, and not fuffer the Serpent's murderous poifonful

Will to get the upper Hand in the Soul's Ens? It is juft as if I ftiould afk. Why did

not God, when he faw that Adam became Evil, ivholly rejecl him, or reduce him to no-

thing, and create a nzw Adam? Thus likewife will Reafon judge of the Devils, faying.

That it has pleafed God that there fhould be Devils, that it might be known what an

Angel is.

9. Hearken, Reafon ! I have already above anfwered thee, that if God (hould once

more have moved himfelf for Man's fake, and introduced the firft Motion in the human
and earthly Ens into a Stillnefs, then the fix Days Works of the Creation muft have

retired back, and have been brought into a w^r^/f/} Reft ; and this God would not. The
whole Creation fhould and muft fubfift in its firft Motion ; its firft "formed Ens in the

Verbum Fiat muft ftand, be it either in Love or Anger, let who will apprehend either

;

the Anger was open, and lo was the Love alfo.

10. The Love only is called God, the Anger is called his Strength and Might : Now what
the Free-will would defire, therein it fhould be confirmed either in the Love or Anger.

11. For the Free-will was born or fprung forth from the Love and Anger, viz. from
the Fire and Light-world; and fo likewife it might chufe itfelf a Place for its working

Life : If God's Love fhould have drowned the Free-will in the Ens in Eve's Seed in the

Love, in which [Seed] ' it was enkindled in the Anger, then the fiery Motion in the r The Free-

Matrix muft have ceafed ; now out of the Light's Ens alone no Soul may be brought will.

forth.

12. Alfo the corrupt Ens of the earthly Limits muft have then been prefently judged
through the Fire, which could not be ; for the Motion of the new Regeneration, and
the Opening or full Explication of the divine Sweetnefs and the Overcoming of the Fire,

viz, of the Anger of God, belonged only to the Name of Jefus.
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13. The Word which had incorporated itfelf had from without the Fire-fword, viz.
the Cherub^ and from within the Jejiis who fhould overcome the Fire-fword with Love.
Thus the Name JESU Aood hid in the Fire-fword, and was not manifeft till tha Time
that God would move himfelf therein, and manifeft the fame.

14. Thus the infinuated E>is of the Serpent, that Eve had introduced through Ima-
Or the e\\\ gination into LAift, muft be wholly cafe away ; for in Cain the murdering ' Image of the

'^"""''jp^' Serpent was manifeft, which cannoi inherit the Kingdom of God: But on the contrary,

rcny."
^°'

^^*^ Mark of the Covenant in the promifed Word wa_> in the Free-will and in the hea-
venly-dilappeaicd Ens of the Soul, into which [Covenant of the promifed Grace] the

Soul ftiould enter.

15. And though the Serpent's Ens ftiould have been rejefled, as it muft be, in all

the Children of Eve^ yet the Part of the heavenly World's Being laid hid in the Cove-
nant of the Word in the difappeared Ens, as a Poßbilily to the new Regeneration ;

therefore God faid to Cain, when the murdering Spirit perfuaded him, Rule over the

Sin.

16. If thou fayeft. Wherewith ? He could not : But Why could he not ? The Serpent's

Deftre held him, and brought him to ^/// his Brother : For what Reafon ? The Free-

will had given itfelf up into the Serpent's Ens which held him Captive.

17. Now fays Reafon, God would have it fo, elfe he had turned away his Will. No:
Indeed God's Anger-v.'iil in the Serpent's Ens, which had captivated the Free-will,

v/ould have it ; but yet God's Love-will faid in him. Rule over Sin, that is, over the

Wrath and Anger of the Serpent, and let it not have its Power or Prevalence.

18. And here we are rightly to know, how God's Love and Anger are in continual

Conteft-, undefftand, it is in the manifefted Word in the Linius oi the Earth, and in

the Ens of the human Property out of the Earth; for the Anger-Ewj is ftirred up and
driven by the Devil, and defires continually to devour the Love-£«j, and polTefs this

Kingdom in the Anger-^wj.

19. The Anger-£;« defires to have Man; for it has its King in Lucifer; and the

Love-£;;j defires alfo to have him; for it has its King in Chriß-, and therefore Chrift

muft bring the human 'L.owe-Ens through Death and the Anger-£»j, and open another

Principle, viz. another Kingdom, and leave Prince Lucifer in his own Anger, for his

Free-will had chofe it him.

20. Thus alfo the Free-will in Cain chocfed the falfe, viz. the Devil's-will : But thou
" Reprobated fayeft. Was then the Murciering-v.'ill wholly rejected? Iz'^rejetled itfelf: But if the Free-
or abandon- vvill had again conceived in the Love-£«J, it would have been again born anew, yea

^NOTE ^^^" ^^'^' ^^^ Murder ; which we leave to the Judgment of God, whether it was fo or

no, feeing the Text in Mofes gives him fo bare a Name in Delpair ; for the IFord out

of which the Name Jefus was made maniieft, was given to call poor loß Sinners to Repen-

tance, and nGl the Righteous ones who were apprehended in the Love, as Chrift laid.

21. Cain was a Type of the firft corrupt Adam in Sin ; and Abel was a Type of Chrift

the fecond Adam, viz. of the Virgin-child ; for the Tree of Evil and Good began in

Adam ; and fo likewife the Fruit forthwith appeared, viz. Chrift's Children, and the

Children of the Devil and the Serpent.

22. Now Reafon fays. Was Cain then wholly conceived of the Serpent's Ens in the

Anger of God, and predeßinated to Damnation? Anfwer, No: He was (conceived) of

the"£;7i of Adam's Soul and Body ; and fo alfo of the Seed and Ens of Eve's Body ; but

the Monfter in the Matrix of Eve environed the fov-fn Seed, and it was that which fedu-

ced and beguiled him ; but the Mark [and Aini] of the Covenant laid hidden in the

Ens of the'Soul and Body ; for the Ens of the Scied of Adam and Eve was out of the

heavenly difappeared \_Limbns,\ and then alfo out of the earthly awakened Limus^ but
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the Will of the Serpent and of the Devil took Pojfeßon of the Houfe ; as the hke was in

the Devil, who was an Angel, but the Will of the dark World toolc Poflefiion of the

Houfe in him, and got the upper Hand; \'o alfo it was here in Cain.

23. But thou afkcft. How came this fo to be? Hear, and it:c, thou fair Child, in the

Will oi Ad(im and Eve., what their l^efire was before and after the Fall; they only defired

the Earthly Kingdom, as we fee that Eve was fo wholly and only minded ; for when fhe

brought forth Cain, Ihe faid, " / have goltien a Man [who is to be] a Lord; fhe thought"-" Gen. 4.

him to be the Bruifer and Brealvcr of tiie Serpent, he fliould tak« in ajid poflefs the^'^'^"'*

farthly Kingdom, and expel the Devil. She did not confider that fhe fhould die to her

talfe earthly flcflily Will and be born anew " in an holy Will; and fuch a Will fhe alfo ' Or with,

brought into her Seed, and the like did jidan alfo.

24. And hence now the Will in the Soul's EflTence arofe j the Tree brought forth a

Twig out of (or like) itfclf; for it was Cain\ Defire only that he might be Lord upon

the Earth; and as he faw that Abel was more acceptable in God's Sight than himfeif, his

free-beftial Will in him elevated itfelf to Jlay Abel; for C^/w's Aim and Endeavour was
only about the outward World, to domineer and be Lord and Malier therein ; but Abel

fought God's Love.

25. Thus there are yet tiao fuch Churches upon the Earth-, one which only fceks

worldly Pleafure, Might, Honour, and theouward God Mammon and Maufim, and therein

it lodges the Serpent's Child; the other which feehs the Virgin-child, and God's Kmg-_
dorn, and mult iliffer icfelf to be perfecuted, reviled, reproached, and killed by the Caini-

cal-Church, as Cain did to Abel.

26. For the Dcvil will yet be continually a Prince of this IVorld in the Serpent's Child;

and if the Virgin's Child, which bruifes the Head of the Serpent, be not manifeft m the

Serpent's Child, then the Devil is and remains Prince and Hoft in the Houfe of the Soul,

as happened to Cain. .

i-j. And do but underftand the Ground right : In the Birth of this World two King-
doms lie manifeft, viz. God's Löf^-Kingdom in Chrift, and the Kingdom of God's ^ff^^r

in Lucifer: Thefe two Kingdoms are in Conteft and Strife in all Creatures; for the Ori-

ginal of all Spirits is in the Conteft, and in the Combat of the Fire the Light is made
manifeft; the Fire is a Caufe of the Light, God's An;ier is a Caufe that God did yec
once move him.feif in his deepeft Love in the Name Jefiis, and thereby overcome the

Anger.

28. Now what can the Love do, if the Free-will efpoufes itfelf to the Anger? Or what
can the Anger do againft ir, if the Free-will conceives in the Love, and deftroys the An-
ger? Muft it not hold ftill and fuffer it to be done? And though it oppofes and rages

againft it, yet the Love pierces quite through it, and changes it into Joy; the Anger is

the Root of Love, as the Fire is the Root of the Light: But in the Free-will is the Un-
derftanding, which makes itfelf to what it pleafes.

29. Doft thou not fee this in the Eartli, that the Free-will in the Ens of the Word
has made itfelf Stones, Metals, and Earth? The Stones and Earth are not the Free-will;

but the Free-will has introduced itfelf into fuch an Ens, and by its Lubet and Motion
introduced the Ens into a Compaftion or Coagulation ; there was no other Maker there

but the Free-will in the formed and manifefted Word: Thou mayeft indeed fee Wonders
enough.

30. Behold the unreafonableCreatures, as Worms, Toads, Spiders, and other wild veno-
mous and horrible Beafts; and thou fhalt/e^ fomewhat in very Deed, if thou art not dead,

gut thou fayeft God has created it fo : Yes, right! His Defire, in Love and Anger has

a maffed the Ens v/ith the Motion, and compailed each Ens according to the Free-will

mo a Form ; there was no other Maker there but the J^ree-ioill in the Wcrd,
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31. The Defirc in the Word was the Fiat, which introduced the Free-will into an
Ens: Thus the lame manifefted Word is yet in all things, and has the Fiat, viz. the

Defire in itfelf : As the Free-will in every Thing introduces itfelf into a Spirit, even fo

the Fiat forms and figns each thing; every Root brings forth from itfelf a Branch of its

own Likenefs : But when the Branch or Sprout is to be born, and receives its Beginning
in the Ens of the Root, the Em then forms itfelf to fuch a Twig, as the Root at that

Time i^apprehended in its Power and Free-will, both by the fuperior and inferior Con-

ßellation.

3?. The like is alfo to be underftood in Man : As the Will is in the Seed, that is, as

the Defire of the Father and Mother, together with other Influences from the Stars and
Elements, yea, oftentimes from the Devil's AfTaults and Infinuations, are at tliat Time,
even fuch a Spirit is formed in the Ens of the Seed; fometimes an Angel, if the Parents

be in /po/y Defire, [or in the true Faith of the engrafted Word;] fometimes alio a Beall,

a Serpent, and Image of the Devil, both according to the Ens of the Soul and the 0a/-

ward FIeß.

33. The Power of the manifefted Word gives in itfelf into all Things, into every

Thing according to its Will, according to the Defire in the Ens, for the Defire in the

Ens is that which forms the Word, z'iz. the Sound of Life; as it is written, Such as the

People are, fuch a God they alfo have ; with the Holy thou art holy, and with the Perverfe thou

art perverfe ; this is wholly to be underftood, concerning the expreßed IVord in the Fiat,

viz. in the Defre of Nature: And therefore God has efpoufed and betrothed another

Word out of the Center of his Love to the Image of Man, that, though he be rifen out
of an evil Property, yet the Free-will has Power and Information to difclaim its Selfhood,

Ktte. and die to itl'clf in this holy incorporated Word ; and then the Fiat begets and forms
another new Creature in the Free-will out of the Ens.

34. The Poßbi::ty lies in all Men; but the mai-:ing or forming of the Child of God
belongs now to the holy Fiat in the nev/-introduced Word, for it lies not on any Man's

I'fte. Se]f-willing, ConiTiving, Running, and Toiling, but in God's Mercy : He has Mercy upon

whom he pleafes, viz. upon thofe only v/ho with their Free-will die to their Selfhood in

. his Grace, and refign up themfelves to him ; and he hardens whom he pleafes, viz. thofe

only who run with felfiili Cain, and would themfelves take the Kingdom of God in their

own evil Will, and will not die to their own Self-full-will.

j^ote. 35- Now fays the Scripture: Has not a Potter Power to make of one Lump of Clay

what he pleafes, a Veffel to Honour, and a Veffel to Dißoonour? That is, Will the felf-ful

Will be angry, if it be Evil, that the Fiat in the Word makes it to be a Veflcl of the

.Anger? Or will it therefore be angry, if the holy Fiat in the holy W^ord makes that

Will (which dives itfelf into the Love and Mercy of God, and dies to its Selfhood) to

be a Veflel of Honour? Has not this Potter Power to do with his Clay, viz. (with the

Ens or Seed) what he pleafes ? Whereunto every Seed is good and profitable, thereunto

he makes him a Veflel, either to the Ufe of his Anger, or the Ufe of his Love.

36. The Holy is unto God a fwect Savour to Life-, and the IVicked a fweet Savour to the

Death in his Anger; all muft enter into his Glory, and praife him; one in the Property

of his Anger, who muft call the Evil good ; the other in the Property of his Love, who
muft call the Good, good: F'or fo it muft be, that the Difference of the Good and Evil,

of the Light and Darknefs, of the Life and Death, may be known ; for if there was no

Death, then the Life would not be tnanifeft to itfelf; and if there was no Darknefs, the

Light would not be manifeft to itfelf.

37. And therefore the eternal Free-will has introduced itfelf into Darknefs, Pain, and

Source, and fo alio through the Darknefs into the Fire and Light, even into a Kingdom
of Joy, that fo the Nothing might be known in the Something, and that it might have a

3 Sport
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Sport in its contrary Will, that the Free-ivill of the'' Abyfs might be manifcfl: to itfelf'' 'a^'^K'.

in the ^ Byfs, for without Evil and Good there could not be any Byfs, [Ground or Foun- ^ b-.'«;.

dation.]

38. For the Evil makes Pain and Motion, and the Gcci caufes EfTence and Power,

and yet both Efiences are only one Eflence, as Fire and Light are only one Eflence, alib

Darknefs and Light are only one Being ; but it fevers itfelf into tii'o mighty Diftinflions,

and yet there is no fundry Seperation, for one dwells in the other, and yet does 7ict

comprehend the other-, the one does deny the other, for the one is not the other.

39. God dwells through all, and that all is not God; alfo it docs not reach him : But

whatfoever quits itfelf free of its Free-will, that falls into his PoJfeJJion, that he mult

have, for it is without Will, and falls into the Nothing-, znd He is in the Nothing:

Thus the refigned Will may dwell in the Nothing, and there is God's Mercy \ for he will

have Something out of the Nothing, that he may be manifeft in the Something, which

is fallen into his Nothing, and makes it in himlelf to be his Something, which he him-'

felf rules, drives, and adts with his tnerciful Spirit.

40. And herein lies the precious Pearl, Dear Brethren, who are driven to and fro

with Contention ; if you did but know it, you would leave off from Strife, and call

Reafon a Fool : No Searchings of Self obtain it, but the Will freely refigned into God's

Mercy, which enters in by the Way oi earneß Repentance, and Mortification of its own
evil Will, that falls into God's Mercy, and apprehends [and obtains the right Under-
ftanding -,] and without this there is mere Self-running, Walking, and Willing-, and

ret nothing can be obtained, but only in the Will freely refigned into God's Mercy.

41. We have a very excellent and notable Example and Type of this, in the firß

Birth which opened the Womb, that it was to be janHified, and offered up to the Lord-, and

yet the true living Offering proceeds from the fecond new Birth, as we may fee in

Abel^ Ifiac, and Jacob. Cain, Ifmael, and Efau, were the Firß-hoxn, the Inheritance

belonged to them; but the Lot and Mercy fell upon Abel, Ifaac and Jacob: For the

nrft Ens of Man was infedted and difordered by the Devil ; therefore it muft be given

to the Fire for an Offering and F'ood ; and out of the Offering, viz. out of the Fire

of God's Anger, the Love of God was made manifeft in Mercy-, and the ßrß Adam
was the " Sojourner of the Second in Chrift, for the Second redeemed the Firft. » inmate;

42. The Devil's Defire and the bcftial Ens of the Serpent had got the upper Hand in of of ^is Fa-

the Matrix of Eve, and apprehended the firft Seed in the Defire: Now the Kingdom
^^'_^^f

^^~

of God did yet belong to the firft Man -, but feeing he loft it by his Negligence, the

firft Adam muft be offered to the Earth, and alfo its firft Seed to the Anger.

43. And after this firft Seed yf/'^/ came forth in the holy Covenant, and oflx-red his

fweet Blood for the finful Seed, to the Anger, that the Anger might let its Flame fall,

and fufirr the firft Birth to prefs '' through, in the Blood of the fecond. ' Viz.

44. The firft Birth was ^Murderer, which fignifies the Devil in Man-, the fecond l^'foug^

was the Offering of [or for] the firft, that the Anger-devil in the firft Adam might be ^rger into

appeafed in the Off"ering of the fecond. Life,

45. Not that wefliould exalt or take in the Wicked into the Ofi'ering of Chrift-, fo

long as he is wicked ; the Devil devours moß of the wicked Crew : Only the wicked Sin-

ner has an open Gate made for him in the Offering of the fecond [Adam,'] if he did

anvert, and turn himfelf from his Wickednefs.

46. But that fome write, that there was a twofold Seed, which did fever itfelf in Eve,

viz. one wholly devilifli from the Ens of the Serpent, and the other from the Ens of

Chrift, [or the promifed Seed of the Woman,] in the Covenant, is nothing fo, thefe

have not at all learned the ' A, B, C, in this School ; they have only a dreaming Shadow c pi^f^ j^^f,

and Finion of the Myftery, and not the true Sight. Thus they build the Ek5lion of fon.

Vol. III. R
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-Vo/c. Grace upon this-, but they are much mifiaken-, they fpeak only the Serpent's Words,
which defired to have it fo : Obferve it thus.

47. Adam had only one Limbiis to his Seed, and Eve only one Matrix for her Seed,

but they both flood in three Principles : The Principles were in Ccntefl, as ftill they are

at this Day : The fecond Principle, 17z. the Kingdom of God, or Angelical World,
difappeared in the Soul's Seed, and God efpoufed his only moft holy JFord again therein

to the New-birth.

48. And this Efpoufal or Betrothing ftood as well in Cain's Ens, as in Abel's Ens ;

but Cain's Ens was apprehended in the Contefi of the three Principles in the Anger, and
covered with the Serpent's Monfter, not fo to an Impoßbility, as if he was born to Con-

demmticn, but even to a Pcßbility of the Free-will, whether he would lay down the

felf-ful, alTumed, and fclf-appropriated Right in Ada)}}, and live in God's Will, or

v^hether he would live to himfelf : Upon this was the Ek£fion fet.

49. Now God knows whereinto the Free-will is entered : If it is entered into Iniquity,

and Self-hood, then God's Anger eftablifhes or confirms it in its Choice to Co7idemnation

;

but if it is entered into the Wcrd oi the Covenant, then God confirms it to be a Child

of Heaven; and here that Saying has its proper Signification and Application, I have
Mercy on whom I will, and whom I will I harden. God knows his Children even in the

Ens in the Mother's IVonib; to what End fliould he give his Pearl to him, whom he yet

knows would turn himfelf away from him ; the Pearl's Ground lies indeed in him, but
hidden, and fhut up; if he brought his Will into the Pearl, it would open itfelf w him.

50. All Men proceed from one only Seed; but in one the holy Fire glimmers, and in

another it lies as it were fhut up, and cannot by Reafon of the Mire of the Serpent.

51. Thou fayeft then, Is the Serpent's Ens more mighty than God's Lover I have
already anfwered thee, that Love and Anger are in Conteft ; whereinto the Ens efpoufes

itfelf, of that it is apprehended and confirmed ; yet fo, that the Will is free to go from
the Evil into the Good, and from the Good into the Evil; and that while it lives upon
the Earth, both Doors fland open to it : For the Free-will is not bound ; but if it was
bomd, then 710 Judgment could with Righteoufnefs pafs upon it : It has Laws and In-

ßrulfions, which are given it, not to Death, but to Life; but if it tranfgrefl"es thefe,

&nd continues in the Tranfgreffion, now the Judgment pafles upon it ; for every Judg-
ment [or Sentence of Condemnation] arifes from the Tranfgrefllon of the Command.

52. Thou l^iyeft he cannot keep them; he is drawn [to Tranfgreffion :] Yes, very
right. Does not the Truth rebuke him even to the Face, that he is a faithkfs Wretch,
that fuffers himfelf to be drawn to Evil ? The Law to do Right is in his vital Light,
as a (Tfl«//«««/ Looking-glafs; he fees and knows it very well, that he is a Lyar, and
walks upon the Way of^ the Devil; it fhews him the Way of Truth, but the Free-

will reje£fs it ; at prefent he is -predefiinated to Condemnation, yet fo that the Will is

tree, fo fong as he is in this Cottage; but the heavy Band of God's Anger, in the

drawing of the Devil's Defire, draws many a one to the Damnation of Death.

5^. Reafon fays. If a Man has Free-will, then God is not omnipotent over him, to

do what he pleaies with him : The Free-will is not from any Beginning, alfo not amafTed
or taken out of any Ground into any Thing, or formed by any Thing; it is its cxvn pe-

culiar Original, out of the Word of the divine Power out of God's Love and Anger ;

it forms itfelf in its own Will ä Center to its Seat; it begets itfelf in the firft Principle

to the Fire and Light; its right and genuine Original is in the Nothing, where the

/\J Nothing, viz. the ZV (or as a Man might unfold it, A. O. V.) introduces itfelf into a

A. O. V, I.ubet to Contemplation ; and the Lubet brings itfelf into a PFill^ and the Will into a
Deßre^ and t!ie Defire into a Suhßänce,
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54. Now the eternal Original, viz. God, is a Judge over the Subftance ; if the Lubet
(which is departed from him) has introduced itielf into an evil Being, then he judges

that Being or Subflance in its Principle-, in what Source and Property foever, or in

what Ens foever, the Lubet proceeding from the departed A/ has introduced itfelf into A/
a Principle; therein the univerfal eternal Free-will, which is the Abyfs, and Caufe of

all Byfs confirms and fettles it.

S^. The Abyfial judges that which introduces itfelf into Byfs, and fevers the Good
(which has introduced itfelf into a good Ens) into the Good, viz. into the divi-'ie Love-,

and the Evil (which has brought itfelf into an evil Ens, and fet and formed itfelf into

a Center to an evil Spirit and Will) into his JVrath and Anger.
c^6. For how can he judge a Thing, whofe own it is not ? How would God judge

the Will of the Creature, if it was not fprung [or rifen] from Him ? Or rather, how
can a Judgment pafs upon a Thing which is bound, and }tot free in its Willing and
Working?

57. The human and angelical Will is rifen with the Motion of the Abyfs (when
the Deity once moved itfelf in its Contemplation and Senfation, and with the Motion
introduced itfelf into a Beginning of the Spirits) out of this Beginning: Now every Be-

ginning goes into its End ; and the End is that which was before the Beginning ; and

there is the Trial of the Beginning, [which fhews] whereinto the Beginning has intro-

duced itfelf.

58. Now God is before and without all Beginnings, and from him every Beginning

proceeds -, alfo he is the End of all Beginnings -, now the Middle of all inchoated

Things ftands between the Beginning and the End; for it muft with its Beginning enter

again through the End into that from whence it did arifc.

59. Seeing then that God is a Jealous Cod and a confuming Fire, and alfo a loving, mer-

ciful God; every Free-will with its introduced Center has its own Judge born in itfelf^

either divine Love, or divine Anger. For when a Thing begins, it goes into a Time ;

but when this Time is apprehended of the End, viz. of the Eternity, then it is in

its own eternal [Beginning and End] whence it has introduced itfelf into a Cö^w/ißt?««,

fo confirmed to Eternity.

60. Therefore the Free-will has its own Judgment, either for the Good or Evil in

itfelf: It has its oix:n Judgment in itfelf-, it has God's Love and Anger in it; what it

amafles and defires, that it forms in itfelf, and does only lb form its own felf in its

own Lubet into a Center.

61. For thus the World has likewife its Original, namely, in the Free-will of the

'two eternal Principles, both from the dark Fire-lubet, and alio from the divine lightful

Fire-lubet : The Free-will introduced itfelf in the Verbutn Fiat into diftindl and feveral

Entities, and that according to the Poßbility of the eternal Pregnatrefs ; as the Will in

the Verbum Fiat conceived itfelf in each Place in the Pregnatrefs, fuch an Ens was

brought forth, and out of the Ens arole its Spirit according to the Ens, viz. from God's
" Spiration or Motion in the Principles. ^ Breathing,

62. But feeing the Principles were together as one, nothing was ever amalTed or
orlhrnngup.

formed in the Free-will, but the fame has a Good and an Evil in it, according to

the Nature and Power of the eternal Pregnatrefs to Light and Darknefs.

63. But now every Spirit rifes with its Free-will firft out of the Cctnpanion of its

Center, and is, after its elFefted Birth, free, and may draw into itfelf, either out of

God's Love, or Anger, and introduce its Will as it pleafes : But this is the principal

Thing; as the Mother (viz. the Ens) is, whereof the vSpirit is born, even fuch a

Lubet rifes alfo in the Spirit.

R 2
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-^r.'z. the Ci,. Now ihe Spirit hi^sUnderflanding, and the£«j has none-, alio ' it has a Law, for it

'pi'H. knows what is Evil and Good, what is Right and Wrong ; alio God has given it Laws,
that it fhould break the Luft [to Evil,] and with the Underftanding of the Light rule

over the Lubet of the Darknefs.

6ß. Now if it does nor, but departs with tlie Lubet out of the Underflanding into a

Self-Lubct, then the Lubet or Lull amafit-s itfelf into a Subßance, whereof a new falle

Will is again born, and this fame is a Baßard before God and the eternal Nature-, for it

ariks not out of the Law a}id Right of the eternal Nature, but out of Self: And upon
this the Judgment of the eternal Nature palfts

-, and at its End (when the Center of the

Spirit {"hall ftep again into the Beginning) it will be fpewed out from the Free-will of
Eternity.

66. Underftand us but right: The Jirß Free-will v/h'ich was breathed into yidam was
good, indeed it was both from God's I^ove and Anger, viz. from the Center of the eter-

nal Pregnatrefs of the eternal Ipiritual Nature-, but it had the Underßanding in it to rule

and govern itfelf, lb as it mightßand and fubfift eternally.

67. But the crafty Diftemper or Infedcion introduced by th:- Devil was in the Ens of
f Or whereof, the Earth, ^ v.'hence Adani's cutzvard Body v/as formed : Into this earthly Ens the Devil

brought his Defire by the Serpent, viz. by the Serpent's crafty Ens, lb that the Lubet
aroie in the Ens of the Body, whereinto the firft Free-will of the infpired Soul entered,

and afTumed the Lubet of the Body, and introduced this Lubet into a Deßre to Sub-
ilance.

68. And out of this Subßance another new felf-ful Will did now arife, viz. a Eaftard, a
fdlfe Serpent -child; and this Baftard, Adam originally propagated to his Eve, and Eve
to her Son Cain, and fo one Man to another: Thus we have now in this earthly Flefli

this fame falfe Will proceeded from the Serpent's Subftance, whereinto the Devil intro-

duces his Defire, and tempts us, and continually makes us luft and long after the devil-

i[h Property, [viz. Pride, Ccvetoufnefs, Envy, and Anger,'] that lb his Delire, which he in-

finuates into th^ lalle Baftard in us, might become fubftantial and eflential; outof whicb
fuch an whorifh and devilidi Serpentine Seed is continually begotten; and out of the
fame falfe Ens [or Seed] a Devil's Will.

Gg. Thus the Devil rides in and upon Man, in and upon Body and Soul: But now
tlie firß introduced Free-will, which God breathed into Adam, lies yet in all Men, for it

is the true real Soul, the Center of the Fire and Light, a Spark of the divine Power
and Omnipotence, but wholly hemmed in and captivated in this wicked intioduced
Ballard.

{Recalled, or 70. Therefore God has again ^ re-introduced and incorporated the Aim of his new
really pra- Covenant, in the Word of the divine holy Power, in the Name of Jefus, into the Property
mifcd, into of x.\\t lightful Fire, viz. into the difappeared heavenly, holy Ens, which difappeared in
''' °'^

' the Darknefs, that the firft Free-will, which now lies captive in the Child of the Whore
and Serpent, fhould introduce its Defire into this Aim of the promifed Covenant, which
he has fulfilled in Chrift's Humanity, and with the Defire of the Soul's Free-will re-in-

troduce the holy E'ns of Chrift, which he in the Seed of Mary introduced into our difap-

peared Ens, into its difappeared heavenly Ens; and if it does bring it lb to pals, then out
of this introduced Ens of Chrift arifes Chrift's Spirit, which deftroys the falfe Will of the

Serpent's Baftard in the Fleßy, and tramples upon its Head.

71. Now fays Rea'bn, God gives this holy new Ens of Chrift to whom he will, and
fuffers whom he pleafes to harden, and remain captive in the Serpent's £?/-'; Yes, very

right : He gives none this holy Ens into the Self-will of his Serpent's Child ; there be-
longs far another Earneftnefs thereto; for Selfhood cannot now any more take any doing
of God.
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72. But this is the Procefs which the Free-will mufV go, if it will receive the holy Em:
It muft wind itfelf oxit of the Serpent's Define, out of its Self-folnefs, and Something,

and wind itfelf into God's AUrcy, and become a deadly mortifying Enemy to the fleßly

Dcßre in icfelf ; it muft wholly forfake and depart from the felf-ful Defire of the Flefh,

and bring its Hunger wholly and only into the Mortification of its felfifli Somethingnefs,

defiring and endeavouring continually and willingly to die to its Iniquity and falfe Defire,

which iticks in the Fleili, in the Serpent's Child, and in Chrift's Ens arife with a new
Will.

73. This Defire, which departs from the Serpent's Ens, and hu-igers afcer God's Mer-
cy, receives Chrift's Ens into itfelf, whence a new Will is born, which bruifes the Head
ot the Serpent in the Flefh; for it is the Nsw birth out of God in Chrift Jefus.

74. But if thou wilt fay, thou canß not defire any Good, that is not true ; only thou

fufiereft the Serpent's Will in thy right eternal Soul's Will to hold thee, and with the

Soul's Will doft play the Whore with the Serpent's Will in the Flefh , from luhctue arifes

God's EleSlion,

j^. God knows the falfe whorifh Soul, which does only woe and wanton with the Ser-

pent, with the Idol Babel, and will ftill live in the Luß and Will of the Flefh and of the

Serpent, and yet wills to be an outwardly adopted Child-, God fhould forgive it its Sins

by an outward V/ord-fpeaking, but it wills ftill to hang and cleave to the wanton Love
ef the Serpent in its falfe Luft; this God chufes to Judgment.

76. For the Free-will, which was infpired into Adam, and which " it has inhrited from ^ The Soul.

Adam, hangs on Lucifer; and therefore God ccnfirras it to the Kingdom of Darknefs

with Lucifer; but the Gate of Grace ftands yet open to it in this time of the outward Life,

The Twenty-feventh Chapter.

Of CaiiiV ajjd AbelV Offering, and of the fafe a?id Antichrißian

Churchy and alfo of the true holy Church,

A Looking-glafs for the World. ' ©^ Mirror.

»• ?^^^X^"^ERE again the Vail lies before the Face oi Mofes, in refpedt of the Of-
^^&:£. ^ ferings of both thefe Brothers ; why God willed to have them offer,

^C H wjv« whereas the Reconciliation and Atonement confifts only in the earnejl

^D'^^-sssr Uj ^^^^ towards God's Mercy, in Prayer and Supplication to God, that a

^^%^^J«I ^^" departs and turns away from his evil Will, and repents, and intro-

duces his Faith and Hope into God's Merry.
2. They muft verily of courfe have knc-jun why they offered Incenfe, what Pleafure

and Delight God took therein ; which Mofes has not once fo much as mentioned, and
that from God's Purpofe; and yet it has not been hidden to the Children of the Saints,
and alfo not to Mofes ; but he has a Vail hanging before his Eyes.

3. Ifrael (feeing for the moft part they were evil Children, and alfo idolatrous, as foon
appeared by making tliem &GouUnCa:f) might tut know u by realbn of the falfe Magick

;
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and we alio fhall write only to tliofe who are of our Tribe, and yet plain and eafy enough
to be underftood : Obferve and mark it thus,

i Or fubiilc. 4. The Soul's Free-will is as * thin as a Nothing, and though it be in its Body, in-

deed, encompafled with the Something, yet its amaiTed or conceived Something is in a

talfe dißer,ipered Effence, by reafon of the Original of Sin.

5. Now if the Free-will would approach to God with the Defire, then it muft depart

out of Its falfe Something; and if it now does fo depart, then it is bare and impotent,

for it is again in the frji Nothing : For if it will come to God, then it muft die to its

falfe Selfhood, and forfake it ; and if it forfakes the fame, then it is barely and merely

as a Nothing, and ib cannot go, work, or move-, if it will fliev/ its Might, then it muft

be in Something, wherein it does imagine and form itfelf.

6. An Example hereof we have in Faith : If Faith would effeflually work, then it

muft immafs, [or imagine] itfelf into Something wherein it may work : God's Free-will

has conceived [or immafled] itfelf with the inward Spiritual fVorld, and works tiirough

the fame ; and the inward World's Free-will has conceived itfelf in the outward JForld,

and works through the fame: So the Soul's Free-.wil), which alfo has its Original out

of the Abyfs, immafles itfelf in Something, that it might be manifeft, and thereby be
able to move and aft in God's Sight.

7. Seeing then Adam's Body was out of the Limus of the Earth, and alfo out of the

Limus of the Holy Heaven, which Limus of Heaven in Adam was now difappeared,

wherein the Free-will had Power to immafs [or conceive] itfelf into an Holy Form, and
art, work, pray and fupplicate before God ; therefore they made Burnt-Offerings of the

•= Gtneßs IV. Fruits of the Earth , as ^Cain brought of the Fruit of the Ground, and Abel, alfo, brought
verfes 3, 4. oj' i^g pirjllings of his Flock ; and thefe they enkindled -with Fire.

8. But underftand a magical Fire, as that of Mofes, for Mofes declares fo alfo ; God
looked gracioußy upon the Offering of Abel, and not upon CainV ; that is, they brought

Offerings before God, and the Free-will of the Soul fbould earneftly preis v/ith its

' Subjeft, or Prayer into God •, therefore, it would have a ' Subßance, when it would go out of the
Means. human Houfe of Corruption into God, that it might work in Something; therefore the

Imagination of the Will did immafs [or imagine] itfelf through the Offering, and God
enkindled the Offering of Abel, with the Holy Fire, in the Aim of the Covenant, which

in the Fulnefs of Time ftiould a^ain enkindle itfelf in the Soul's Fire.

"> Fafhion. 9. In this, the Will of Abel's Soul did "' form itfelf into an holy Subftance, and prefled

with the Defire of the formed free Soul's Will before, and into God's Free-will, and

this the Will of the Devil and the Serpent could not brook-, and even this the Will of

the Serpent and Devil in Cain did well underftand, that the Aim of the Covenant opened
itfelf in the Holy Fire in Abel's Defire and Prayer.

10. And therefore he would kill the Sij^ of yf/'(?/ according to his earthly Z-//««^',

left fuch Children fliould be begotten of him, and fo he might lofe his Kingdom in

Man. But God would not enkindle the Offering of Cain ; now Mofes draws a Vail here

» Or have before it, and fays, God would not look " gracioußy upon Cain'j Offering.

refpeft to. u. 'Yht e'cACxn^Xwig of t\\t external Offering, \v3.s a Figure of the internal Spirit : For
the Soul's Spirit in the Free-will (as to the Center of the Light) was enkindled with

Sod's Love-Fire, and jhe Imagination of the Body alfo [underftand of the heavenly

Part] was enkindled in offering with the Fire of the holy Part of the Earth, which lies

hidden in the Curfe : And therein the Free-will of the Soul, and the Free-will in the

Ens of the heavenly Part of the Body, immaffed itfelf into a Subßance, and therewith

prelfed in before the Holinefs of God.
12. And here the Serpent's Head was firft bruifed ; for it was a Figure of the New

Birth out of Chrift ; not that Abel had at this Time put on Chrift in the FIeßj, but in-
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deed the Spirit o? Jehovah in the Aim of the Covenant; in which the Naine of Jefus

ftood hidden in God as a Regenerator, which would move and manifeft itfelf in the

Fulnefs of Time, in this Aim [of the Covenant,] and introduce an heavenly holy Ens

into the difappeared Ens of the heavenly Part, and quicken it to Life again in the

opened Power of Jefus.

13. If a Man would rightly and fundamentally underftand the" Offerings, he mufl « Sacrifices,

confider that whereof the Offering confifted, and what fevered itfelf with the Enkindling

in the Fire, out of the Fire, viz. out of the enkindled Offering ; for in the Enkindling

nothing is feen or perceived, but i. The IFood to the Fire. 2. The Matter of Offer-

ing. 3. The Fire, and Light. 4. The Smoak of the Fire, which rifes from the burning

Wood, and the Matter of the Offering : All this, without the Faith and Divine Defire,

is as an Abomination, and, indeed, nothing in God's Sight, and attains not the Gate of

God.

14. But if Man brings his Faith's Defire thereinto, then he refigns xht Free-will

thereinto, and will thereby, as by a Means (in which Fire the Free-will of the intro-

duced/«/«/ Abomination burns and confumes away) prefs into God's eternal Free-will:

And now, how this is effefted and comes to pafs, underftand as follows.

15. God's Imagination or Lubet meets the Free-infpired-will of the Humanity, and

the Human Free-will meet the Deity ; here is now the Conjuntlion.

16. But now Man's Free-will is become y?«/«/, and God's Free-will (from whence
the Human Free-will/?^ took its rife in In-fpiration) is ^0/y and pure; as yet the

Human Free-will cannot prefs into God's Will, unlefs it alfo becomes fure before

God.

17. But feeing God will out of Free-Grace receive it into him for the Delight and
Harmony of his Praife, there is no other Way or Remedy, but that God fhould move
himfelf in the Center of the Eternal Nature, according to the Fire of the Second Prin-

ciple, viz. according to the Holy Fire, and devour that enkindled Anger and Vanity of
Man's Free-will, and annihilate it in the Mortification of Death, viz. in the Anger-
Fire of God, that the Human Will might become pure before God's Will, and {o might

enter into God's Lcve-will; and therefore God's Love-defire did iifelf enkindle the

Offering of Abel and Mofes, that fo the Holy and Love-Fire might devour and fwallow

up the "Turba in the Human Free-Soul's-Will, in the Anger-Fire of the Eternal Nature,
in the Father's Property.

ih'. But that there muft be an Earthly Offering thereunto is thus to be underftood :

The Body of Man, as to one Part, is a Limits ot the Earth, and as to the other Part, a

Limus of Heaven ; and into this Body the Free-will was infpiied, and Body and Soui

are only one Man.
ic). But feeing in the Fall the Earthlinefs and falfe Subtlety of the Serpent (by the

Infinuation of the Devil's Defire) was awakened in the Fleß of Man, and fo the earthly

beftial Property got the upper Hand in his Ens, and devoured the right Human Will
in the beftial ^Property, that is, took it captive, thereupon the earthly Will, which was
from the Limus of the Earth, muft alfo be offered up in the Fire.

20. For the Limus of the Earth ffiall rife again out of Earth; but to make it an
Offering, it muft alfo be offered in an earthly elemental Fire of its Likenefs, fo that an
heavenly Fire and an earthly elemental hire might be in one another, and each Will in

the Offering might refpeSlively find a Place for its own Comprehenfion and Capacity,

viz. the Will proceeded from the earthly Limus of the Earth, from the Kingdom of p of the fe.

this World, and the heavenly Will out of the heavenly Limus, viz. out of the Ens ^ of minal and

the Vcrbum Domini ; each Property of the Free-will went into the Offering, and from central Love

the Offering into the Fire, where the Atonement was. - °i^Y ^}'°^^
° ct ihe Lord.
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21. For the Covcnaiü' oi ihz Proniife, touching the Serpent- Deftroyer, manifefted itfclf

by the holy Fire, which holy Fire enkindled the elemental Fire ; fur the holy Fire fuall

awaken and rni[e up [rom Tiiath the Elenienlal Man out of the Limus of the Earth, and
in the holy Fire Man (who has taken his Original from Time) fliall he purged znd tried

in the Refitrreilion ; who verily nmfl firfl go through the Fire of the Anger; but the

Power and Might of the holy Fire Ihali bring him through the Anger-Fire, and deanfc
and purge away his introduced Abomination of Sin in the Serpent's and Devil's Ens
[in him] from the Limus of the Earth, that the Limus of the Earth may be no more
earthly, but as a fine purified Gold which fubfifts in the Fire.

2 2. Even thus the earthly Man fhall be purified in the Refurre5lion through the Fire,

of which the Ofi-'erings were a Type ; and yet they did really fubfifl; in their Power, as

to the Spirit : But the Body muß die, and the true Corporality and Regeneration muft
come forth [or begin to fpring afrefh] in the opened Body of Chrill, who with his En-
trance into, and Manifeftation in the Humanity, did again open the heavenly difap-

peared Limus in the Human E)ts, which difappeared [or faded] in Jdam and Eve.

23. Thus underftand us right: Mel and Mofes oifered the Fat of Beafls, and en-

kindled that with the holy Fire, which Fire v!2l^ firfl enkindled by God ; for the beftial

Property became manifeft in the outward earthly Man of the Limus of the Earth -, the

Human Limus of the Earth was turned to a Beafi, and was moreoverßtful and evil, full

of the Serpent's Poifon, and cunning Subtlety.

24. The Free-will immafl^ed itfelf in the Serpent's Craft and Devil's Defire, and
formed to itfelf fuch a Figure in the Efts of the Flefli, as the Defire was, whereupon
the Body was more vain in God's Sight than a Beaft.

25. But feeing the heavenly Ens laid hidden andßut up in the earthly Property, God
woukl not titterly forfake the whole Image ; which yikl and Mofes underltood, in (he

Spirit of God, by their Offerings ; and therefore they oflfered the Fat, viz. the Oil of
the Beaib and other earthly good Fruits, that fo the Defire of the true Man, created

out of the Limus of the Earth, who fhall rife from Death, might in the enkindling of
the Offering in the Fire have a Suhftance whereinto it might give itfelf, and imagine
itielf ; and fo in the Property of the holy Fire it might he able to enter with its Will in-

to the Aim of the Covenant, which (food before God in the Figure, till [tlie Promife]

of the Woman's i'eed "juas fulfilled and accomplillied.

26. In which Seed the dear and precious Name of Jfyaj opened iiftrlf out of Jehovah,.

and again av:akencd the heavenly Life in the difappeared Ens in the Humanity, and
offered up this whole Image in the Perfon of Chrift to the Anger-Fire of the

Father, and with the holy Love-Fire, regenerated and enkindled in the Human Life,

brought it quite through the Anger, viz. through the Fire of the Eternal Nature of
the Father's Manifeftation, and changed the Anger-Fire into a Love-Fire, and this was
juft thus prefigured in the Offering; for the Love-Fire enkindled the OfFering, and in

the OfFering was yet the Curfe of the Earth, as well as in the Human Free-will, and
when the Offering was offered, it was a Sin-Offering, whereby the Free-will of Man's

1 Reconciled Soul was 1 propitiated before God.
with (jo

. 27. Now \i Sin fhall be reconciled and appeafed, then it mufh be brought into the

Anger, viz. into the Judgment of God, into the Sword of the Cherub, that it may
cut off the fame, which (Cherub) is the Sword of God's Anger ; and if then the Hu-
man Will be wholly finful, and altogether capable of the Fire of Anger, then God
enkindles the Sin-Offering, in which the Anger-Fire laid hidden in the Curfe, with the

holy Fire, that the Human Will? which was apprehended in the Anger-Fire, might be

atoned in the Love-Fire.

5
2S. For



Chap. 27. 0/ Cain'J and KhtVs Offering. - 129

28. For the Love-Fire of God tinftiires the Soul's Defire in the Offering, as a Tinc-

ture tinges Brafs and. Iron, and changes them into Gold : Thus the Human Soul's

Free-will, which was infpired wholly pure and fpctlefs into Man, was tindured and

again purified before God, that lb it might enter into God's IMercy : For the Mercy was

hidden in the Love-Fire, viz. in the Aim of the Covenant, in the Name of Jefus in

God; in which Covenant and Name the Anger of God was reconciled and atoned in the

Offering, and laid down its Anger-burning Flames, and ilificred the Soul's Free-will

to pals quite through it.

29. But as touching the Offering in itfelf, with the Wood, Fire, Light and Smoke

;

underftand it thus: Jbel offered of his Flock, without doubt, Sheep or Oxen, as Mofes

did the like, namely, the Fat of them ; now the Offering (viz. the Wood and Smoak)

on the outward Part, as to the Matter, was earthly ; and lb was Man, as to the outward

Body, earthly, and In the Earthlinefs laid the Oirfc, both in Man and in the Offering.

30. But when the Offering was enkindled, it was Spiritual, for from the Wood pro-

ceeded the Fire, which took the Offering and confumed it, and out of the Conlump-

tion went forth, firft from the Fire the Smoak, and afterwards the Light; this was the

Figure whereinto Man's and alfo God's Imagination entered, as a Companion or

Conjtm£lion.

31. In the enkindled confuming Fire was the Defire of the angry Father, viz. a-Con-

jundion of the Eternal Nature's-Fire, with the Temporal Fire; the Eternal is magical,

and the Temporal is the Subftance and Matter of the magical, viz. its ' Reception, and ' Or amafT-

in the enkindled Light was the holy Love-Fire, which is alfo magical, as iubde as a'"S-

"Will, which did alfo immafs itfelf in the enkindled Light, and in the proceeding-forth

of Smoak, which is an elemental Sulphur and Mercury, viz. a Life of the Quality, the

Smell or Tafie went forth alfo, which fignifies the Human Power of the Body, and the

outward Spirit of Nature.

32. In this Power, which proceeded forth from the Offering out of the Fire and

Light, the %>// of God, which proceeds forth from the Father and Son, did. amafs

itfelf in the amalling of the Human Faith's Defire, and fo took the Human Faith's De-

fire into itfelf, and amaffed itfelf into a Subftance of the Fire, Light, and Power, pro-

ceeding forth from the Offering, and brought it through the Gates of God's Anger upon

the holy Altar, in the Aim of the Covenant, upon which the Lamb of Godfhould be offered

for the Sins of the whole f'Forld.

33. For this Lamb of God, viz. Chrift, (hould compleat, perfect, and make this

introduced Offering fully acceptable, upon the great Altar of the Angelical World,

that it might be to God an Eternal fweet Savour of his deepeft Love, which he repre-

fented in Man, in his introduced Offering in the Lamb of God Chrift, and Mankind in

this Reprefentative Offering.

34. The Human Offering was the Sojourner of the true Lamb and Offering of God
in Chrift, and now where the Offering is, there is alfo the Spirit of Man, for Man's Spirit

is gone forth, and departed from God into Time, and in the Time it has dtfikd itfelf,

therefore it muftforfake the Pollution, and enter in again through this Offering to God.

35. But if it will enter, then it muft do it in Manner and Form as it went out ; for

it brought itfelf into falfe Defire and Lufl ; fo likewife it muft introduce itfelf again by

returning into a Sorrow and Converfion, and in the Sorrow or Repentance again into a

Divine Defire, which is called Faith.

36. But that it might apprehend or lay hold on the Divine Defire, it brought the AVr,

Faith or the believing Defire into an Offering, and fo amaffed or formed the believing

Defire in the Offering into a Subftance or Effence, that the Faith alfo might become

.cjTential; and this Elfentiality of Faith received the holy Fire of God, which would in

Vol. III. S
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the Fiilnefs of Time open icfelf in the EfTentiality of Faith, and bring the Human Sub-

fiance thereinto, and alio bring it forth in itfelf through God's Anger, and change it in

itfelf into a Love-Fire, for all the Words of Prayer in the Offering were alio received

into the Subftance oi Fc.ith.

37. For as all nings were formed, amafTed, and introduced by the Word of God in-

to a Snbßance^ fo likewife the Words of the Prayer of Jbel and Ij'rael in the Offering
were formed and amaffed to Subfi:ance, rjiz. to an incorruptible Effence ; in which Elfence

Chriil;, God's Son, in the Fiilnefs of Time, brolvC forth out of the Covenant, and took

upon him this fame Effence, together with the Human Effence, and as a potent Champion,

and mighty Conqueror, deßroyed the Kingdom of Death and the Devil.

38. And to this Faith's Effence, in the Spirit of Chrift in all his Children and Mem-
bers, was given the Judgement over the World, yea, over the Kingdom of the Devil and
of Death, thereby to deftroy and bring to nought their Works, and poffefs the Royal-

Throne.

39. This was the real Offering o^ Jbel ; for the Spirit of the holy Love-Fire, in the

Aim of the Covenant, had opened itfelf in him, fo that he tmderßood it -, and therefore

he offered, that fo his believing Defire 7Hight be accepted before God, and be brought
into a Subftance to the new Regeneration -, for he looked upon the Promife of the Ser-

pent-Deftroyer, and introduced the Defire of his Faith into him, and defired that his

Faith, Spirit, and Life, might be confirmed in the Serpent-Deftroyer, who was pro-

mifed ; he would v/illingly be therein accepted before God, as it was granted him, fo

that the Fire of God enkindled his Offering, and received his Prayer in the Love-Fire ;

and in thefweet Savour of the Offering, it was brought by the Spirit of God in the

Power of the Light into an holy Subftance; and it is rightly faid, his Ofi~ering was ac'

ceptible before Cod.

40. The Offering alone could not have been able to have done it, only the Faith

which imprints or lays hold on the promifed Meßah in the Offering, which apprehended

the Covenant, and the true very precious and dear Offcri-ng, the fame did efteft it; the

Offering was only a Figure of that which was therein accompliftied and performed, as-

the outward World is only a Figure of the inward Spiritual World, whereby the Spi-

ritual World introduces itfelf into a Figure and Effence, and beholds itfelf therein as.

' Mirror, in a ^ Looking-^/i?/}.

Of Cain'j Offering.

4T. By CazVs Offering we rightly underftand the verbal Chriftendom, the titular

Chriftians, in the Spiritual Babylonical Harlotry, ihtType and Image of whom t% Cain
-^

— and as Cain in his Offering fought only the outward World, Might, and Pleafure, and

would be an outwardly adopted and received Child, that God fhould permit his evil

Beaft to be accepted and offered up, he defired to be God's acceptable Child with the

Selfhood in the Serpent's Ens and Falfeiiood : He was an impenitent proud Man, who
thought to be a Lord of the World, and to domineer over Jbel and Iiis Pofterity. And
juft thus is the Antichrißian Church upon the Earth ; it builds alfo Churches and Jltars,

preaches, fings, and roars about it, and likewife offers in the bequeathed Covenant and

Teftament of Chrift, and fo covers itfelf with the Offering of Chrift, and will be an
outwardly accepted and adopted Son, notwithftanding that its Offering is not accepted

in the Covenant and Teftament of Chrift, nor brought to Subftance.

42. The Caufe and Ground of it is this: Men depend and rely only, barely, and

nakedly vpon the Offerings and leach that the Offerings take away Sin, Chrift's Tefta-
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' merits abfolve Sin : But as little as the Offering o? Cain was acceptable before God, and

took away his Sin, and as little zs Cain's Defire was introduced into the Divine Subftance,

fo as to have the Divine Fire to enkindle in his Offering, and receive his Faith's Defire

into \ty fo little alfo does the verbal (Lip-labouring) Chriftendom enjoy the Offering of

Chrift in his Humanity. It muft be an Ahel only that enjoys it, the titular Mouth-
Chriftian attains only the Smcak of the true Offering : It muft be only a right hungry,
thirfty, converted Soul, which defires wholly and fully to depart from the Serpent's Ens
and all Fanity of this fVorld, and itrives to mortify the Serpent, and all vain Will, in

the Death of Chrift, and defires to arife in a new Will totally refigned in all Suhmißon
in God.

43. This true hungry Will offers rightly with Abel, and its Offering is received into

the holy Fire of Chrift, and formed [or amaffed] in Chriil's Humanity into a Subflarics :

There muft be Earneftnefs and Pctaer, which Earneftnefs ftirs the Love-Fire of Chrift

in his Teftament, fo that it enkindles itfelf in the Defire ; and then the Deßre becomes
a true right Faith, for there is no right Faith without Divine " Reception. ' Compre-

44. When Man's Defire introduces its Hunger with earneft Sighing, and Prayer of '1^'^'^°"'

Introverfion, Refignation, and departing from Vanity, into the Offering of Chrift, Formation."*"
even then the Soul's Defire /(^rwj- itfelf in the heavenly Effentiallty, in the Humanity
of Chrift, upon the High Altar of God, into a Subßance ; the hungry Defire becomes,
in the Word of God, in Chrift's Teftaments, Fleß, an heavenly fupernatural Flefh, and
this Fleßj is the true Offering of God, which God takes to his Habitation, and not the

bellial mortal Man.

45. In this holy Subftance only is the true Faith 0? Abel; without this there is only an
hißorical, painted, a.nd feigned ¥a^\x.\\, a Ca/«'s Offering, which does not take away Sin :

For Sin muft always be brought into the Judgment of God, wherein it was born ; and
the holy Love-Fire of God muft drown and wafh it away, elfe there is no Forgivenefs ;

neither Offering nor Covenant avails any thing without it ; alfo no going to Church,
neither Singing, nor devoutAppearance, attains it •, nothing eile at all does ir, but only
the hungry deßring Faith through the alone Offering in the Blood and Death of Chrift,

where the Defire wholly dies in the Death of Chrift to its Selfhood, and arifes in Chrift's

Refurreflion with a true Faith and Chriftianity, not in zfpecious Shew of Holinefs, but
in the inward Effence in Words and Works.

46. For he is yet far from a Chriftian who calb himfelf a Chriftian, or is fo termed
only •, but he is one who is born in the Offering of his Humanity in him : Neither Co-
venant nor Laws avail any thing before God, but a new Creature ; no Cathedral Stone

Church, Place of Affembling, ox Hypocrify, or whatfoever it is called, can inherit God's
Kingdom, but only the true living Offering of the new Regeneration, arifing from the

Covenant of Promife in Paradife, through the quickening Word in the Offering of
Chrift.

47. It is only the "Temple of the holy Spirit where God''s Word is taught and taken,

without that is Cain with his ^\^tx\ng Stone-Church full of Pride, and ftinking Ambition,
the great Building of Babylon, where the Language of God's Word, viz. of the zuritten

IVord, is confounded and divided into manifold Contentions and Languages, where there

is nothing but wrangling, jangling, and fnarling about the Letters, and no true, real,

living, effedtual, and powerful Knowledge.

48. Now where the living Knowledge of Chrift is, there is the Altar of God in all

Places-, where the hungry Soul may offer the true acceptable holy Offering in Prayer,

there it may introduce the Prayer in the Word, in its Hunger, into zfubßa7itialFz\xh.

49. Not that we would hereby wholly abolifh and raze the Stone-Churches, but we
teach the Temple of Chriß, which ought to be brought along [in the Heart] into the

S 2



122 ^f Cain'j- ajid AbelV Offering» Part K-

Scone-Cluirch, or clfe the whole Bufinefs of the Stone-Church is only an hypocritical,

i'.}i{:chrißia/iY\'horcdom, a Ci?/«'s Offering, both of the Preacher s.nd Hearer : So thac

one is not a whit better than :\nother, iHilcfs he enters through the true Door Chrill,

in Spirit and Power in the Temple of Chrift, into the Stone-Church, or at kaß reiblves-

to betake, and fallen himielf there, into fuch an earned Defire, [that he will take and

hold fall that which is good only for the Amendment of his Life,] otherwife Cain goes to

Church to offer, and comes out again a Killer of his Brother:

50. -As it often appears, that when Men in the Stone-Churches have talen and amaffed

in their Minds a great deal of Revilings, Reproaches, and Cenilires, [that have fallen

from the falfe fmoaky Ci^/«-like Fury, And pretended Zeal of the Preachers,] tlien they

forthwith come and murder Abel and Chriß's Members, as this Spirit has many hundred-

Times found by Experience, and that only for the fake of the Temple of Chrill.

5 I. Now if we would rightly confider of the Offering of Cain, then we mull look in-

to the very EJfence of his Will and Defire, for he alfo would offer and be acceptable to

God, but he loved only his C'zvn Propriety^ and fclf-ful Self; his Aim and Endeavour

was not to be or become a new Creature, but that God fliould lb take away his Sins in

the Offering from him, and he would ftill remain the old Cain ; and fo he would offer

to God, that he might be fo accepted with him ; the Devil came in the Form of an

Angel before God.
' Or did not 52. Cain ' knew not his evil Serpentine Property, the poor Soul was captivated there-
aeknow- with, and had let itfelf up in the Serpent's Wit and Pride; it would needs be an cut--

S«* wardly adopted Child and Heir of God, the Offering muft make Reconciliation for him,

as Babel does, which takes alfo the Mantle of Chrill upon her, and fays, Chrift has un-

dertaken and ßiffered for all my Sins upon the Crofs ; I cannot purchafe or do any thing

for myfelf, my IVorks avail nothing before God, I need only believe that Chrifl has done

it, and comfort myfelf therewith, and then I am already jußified and acquitted from ail

my Tranfgreffions,

53. Thus (he comes before God, and thanks God that he has paid the Reckoning

and Score, in his Son, and offers with Cain and the Pharifee in the Temple, and remains

in herfclf a Brother-Slayer with Gj/w .- And this is the Babylonical Fruit; like as Cain

would take the Offering upon him for a Cloak and Covering, lb alfo his y«f«fi//;^ Church

takes upon it the Offering of Chrift for a Cloak and Cover of its Sins, and falfe Mur-
der, and covers its murderous Spirit, lb that Men muft call it an holy devout Chriftian,

54, Saint Paid muft ferve their Turn thereto, when he fays, I do that I 'would not-,

now if I do it, it is not 7, but Sin that äu:ells in my Flejh. But that he fays. Now, then,

With my Mind Iferve God, but ivith the Flcfo the La-J} of Sin ; the fame Cain will not

underftand, hov/ the Mind muft without Intermiffion rule and reign over the finfiil Will

and Defire of the Flefh, and mortify the Luß.

C5. Saint Paul fpeaks of the heavenly Abel-Wke Defire, how Sin muft be mortified in

the Flefti, and not rule over the Mind, as it did in Cain -, when he faw his Brother was

accepted before God, and that he himielf was not, then the 'murdering Spirit arofe in

his Mind, which iliould have been mortified in the Offering by true Repentance and Con-

verfion.

56. Thus alfo goes Babel under the Mantle of Chrift, which offers alfo to God, and

thanks him for the Offering of Chrift, but itfelf remains in the Mind>of the Cd^Vz-like

Brother-flayer, in Pride, Covetoiifnefs, Envy and Anger, in Perfecution, in War and

Contention; it fights about the Offering, and about the outu-ard Covering, left it fliould

• Einwendet, be * ftripped thercxof, and in the mean Time fattens itfelf under it, with the beftial Offer-

ings of theFatnefs of the F.arth, and ftill remains the Cain-XxVc Beaft, and alfo continu-

ally murders Abel in Chriß's Members, and comforts itfelf with the Death of Chrift,

the l?ime muft. be a Coyer for the falfe murdering Spirit,

9
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57. The Heart and Mind ^refar from ihe new Creature-, it is only the old Cain-Yike

Brother-flayer, which wraps itlelf as in a Mantle with Chrift's Offering, and offers with

Caifi ; fuch, and nothing better, remains now of u Chriftianity among all Seßs, except "OrChiiften-

the Children of Chrifl, who are here and there /.'iJäeu with Mel. dom.

58. Cain's Church was never more potent and predominant upon the Earth, than it is

even at this Time; whereas, notwithllanding. Men cry out with full-mouth Cry, and
great Oftentation, Come all here-, we have found the Offering of Abelm Chrifl: Yes,
foriboth, dear Babd, thou haft indeed found the Mantle of Chrifl, but behold thy Cain-

like Heart, and thou wilt fee whether thou offerell with Abel from the new Creature,

or from the falfe Brother-flaying Spirit: Where are thy Fruits? Where are Love
and Righteoufnefs ?. Where is Truth ? Vvhere are Patience and Meeknefs ? Where is

the Mind that with Paul lerves God ? Where art thou, thou fair Chriflian Church, upon
the Earth ? Art thou not beconie a murdering Den of the Devil ? Now fliew thy Chrifli-

an Virtues : Art thou not full of Contention and Murder, both in the Church and with-

out the Church ? Thy Mouth is only a Prater of God's Kingdom, like as Caiit's Mouth
prated of the Offering, but his Heart was a Murderer.

59. Thus likewife Men prate in the Stone-Houfes of the Mantle and Offering of
Chrifl, and yet in the mean while in this Prate and Babble murder the Children of
Chrifl, condemn and _/«^i? them, and make a whole Heap and Crew of reviling devour-
ing Wolves, that do all cry out, fnarl, and fnap, and none knows where the Hind
is, which they hunt, but only that the Devilihus, ads and drives on his Sport by them^

fo that the true real Offering of Chrifl may remain covered and hidden, and be only as

a Myßery in this World.

60. For we poor Children oi Eve fojourn here in this Cottage in a flrange w Lodging, wOrHarbo^ir-
wherein the Bevil in God's Anger is Hofl : We dwell upon the curfed Earth, where
the Devil rides over our Soul and Body, and at all Times tempts us ; We had need be
wary and watchful, and at no Time fecure : It cofls Body and Soul.

The Twenty-eighth Chapter.

Of Csiins " killing of his Brother \ viz. of the proud
.^
haughty

.^ anti- " Fatridd?,

chrißian^ hypocritical Church upQ7t the Earth 3 and alfo of the

true Chrißendom hidden ttnder this Antichrißioji Church.

^' ^^!^^^^HEN the Devil in God's Anger, in the Wrath of the eternal Na-
^^'*>" /^.^^ ture, had introduced his Throne and Seat into the human Property,

w 1» W i w ^"^ awakened the Center of the wrathful Nature in him, there im-A r \ ^/
mediately arofe up fuch a Defire out of the awakened Anger's

^.^^ ^'*'^-^ Property in the human Ens or Seed, in the Propagation, out of
^^^^'^^^ which Property Babel, viz. the Antichriftian Church, is begotten

and brought forth.

2, And now as God had incorporated and promifed the Serpent-bruifer of this ftilfe

Property (who Ihould bruife the Head of the Serpent's Ens and Will or Defire) to the
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heavenly Ens of Man, which difappeared in and to Paradife, which Word ofPromife

was a Myllery, and a vtry ferret Hiddennefs to the earthly Man ; lb alfo the falie Caini-

cal Church of Hypocriiy and feemiug Hclinefs, whofe Heart and Defire is only [of] the

outward World, has gotten aloft during this ivl.ck Time, and has the outivard Domxmon
and Name, as if it offered to God : But the true real Chrißian Church is hidden under

it, as a very fecret Myftery, and is not known of the Cninical Church.

3. Cai7i\ Church fcts forth itlelf very devoutly, and gliftcns on all Sides with fpecious

Ceremonies ind pompous Oßentatic/t; giving forth that it is hch, righteous, and good,

that it alfo offers in the Covenant of Chrift, but its Heart is only a gloffing, Ibothing,

bravely attired Hrt;7ö/, full of Cß/'«/W Murder, Reviling, and Blafphemy, fullofCen-

fure and Self-fpeculation, in Pride, in Covetoufnefs, and High-mindednefs: But yfi^f/'s

Church is hidden under it in great Plainnefs, and with no Refpefl and Reputation, and

is accounted but fooliß: in regard to the glittering Shew of Cain, and is continually ^a/«

by Cain in its Simplicity.

4. Now fays Reafon, Had God any Pleafure herein, that he fuftered Cain to kill Abets

And why is it ftill to this Day, that the Children of God zrejlain, defpifed, contemned,

reproached, mocked, fcorned, and cried down for Falfe by Cain, viz. by his Poflerity ?

One Caufe hereof is this.

5. Prince Lucifer was an Hierarch in the Kingdom, or Place of this World (as Chrift

even calls him a Prince cf this JVorld, viz. in the Kingdom of Darknefs, in the Anger of

God) and was caß for his Pride, out of the Light into the Darkneis.

6. But feeing God then created another Prince, viz. Adam, in and for this Place, with

whom he bound himfelf even with his deepeft Love before the Foundation of the JVorld in

the dear and precious Name JESUS, that he would break down and deftroy the Throne

and Kingdom of proud Prince Lucifer in the human Property, and overcome, and be

predominant with Love, from thence forthwith arofe his Envy and Wrath againft Man.

7. Secondly, The Caufe is this : In the Fall of Man the Wrath of the eternal, and alfo

of the temporal and inchoative Nature, obtained the luperior Sway and Dominion in the

human Property-, for the Kingdom of Heaven extinguilhed in Adam and Eve when they

became Earthly ; and in the Room and Stead thereof the Kingdom of the Devil awaked

> Man's Will, in the Serpent's Wit and Pride in them: For the > human JVill had broke itfelf off from

God, and was entered into Selfhood, and no longer underftood any thing of the Myflery

of God's Kingdom.
8. But feeing that the Kingdom of God did again bud, and break forth in the AIM

cf the Covenant in Abel and the Children of God, the Devil's Kingdom and Will in the

Serpent-Monfter could not brock it: Alfo the Love-Kingdom is a great Enmity againft

the Wrath of the eternal Nature according to the dark Property, for the human Eflence

was become according to the dark World's Property, as to the Soul, an half Devil, and

as to the outward World's Vanity, an half Beaß, m which the falfe, fubtle, crafty, wick-

ed, luftful, proud, covetous, envious, and angry Serpent's Worm, fat, infefted with the

. Devil's Will.

9. This wrathful, vile, malicious, monftrous Beaft would live in its own Self-property;

therefore the angelical Virgin-child, which fliould deftroy and poflefs the Kingdom of

.this evil Beaft, appeared agaij:ß him in ylbel: This was now a great Enmity, for the An-

ger of God had captivated Man, and would work and rule in him ; therefore God's Love

broke forth out of the Anger, as a Light out of the Fire, and would kill the Anger, and

change it into Love, and help again poor Man's Image, and redeem it from the eternal

Anger and Death.

10. But feeing the Anger had got the upper Hand and Sway in Man, and yet the

Virg'n-child of the angelical World's Eflence ßoould fpring forth, and grow out of the
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Covenant of God, out of the difappeared £;w, through the Anger, as a clear delightful

Light fliines forth out of the Candle, through the wrathful Fire, which deprives the

Darknefs of its Power and Prevalence, therefore the oulivard Body, in \^Abel and] the

Children of God, miift fuffer itfelf to be ßain^ and perfecuted by the Wrath of God i

for ''

it was -».ftrange F'igure on the Virgin-child. ^ The out-

1 1. For Abel in his outward Flefh had the awakened Vanity lying in him, as well as
^'^'''^ Bcx^V'

Cain-, he was alfo ftnful as to the outward Man, but internally the angelical Word and
Image of Paradife did fpring and bud forth again in the Covenant; this was now a great

Enmity againft each other: The inward Man bruifed the Serpent-Monfter upon the Head
of its falle Defire, and the Serpent-Monfter /.wj- him on the Heel of his angelical Will,

and openly mocked the angelical Image; as- it is yö ftill to this Day; as foon as the Virgin-

child is born in the Spirit of Chrift, the outward earthly Body, together with the Virgin--

child, is by the Children of Cain perfecuted, contemned, reviled, and accounted as a

ftrange Child of the V/orld.

12. For the Serpent's Monfter is as a Fool before God, and feeing the noble and pre-

cious Virgin-child muft bear fuch a Monfter on it in the outward Flefh, to which the

Devil has yet continual Accefs, therefore this Body is ftrongly aflaulted and ftruck at by the

Devil in the Anger of God, and its Children ; they ivotild continually flay it, for the Vir-

gin-child works through the outward Man, as a Light through the Fire, and nkijiifeßs

itfelf: It teaches and reproves the wicked Sort ; and this the Devil cannot endure, for it

is againfl: his Kingdom,, as the Offering oi Abel was againft Coin's.

13. For Cain offered in the proud Serpent's Defire as an Hypocrite, and would be an

noneft, demure, devout, and godly Child in his Serpent's Defire-, but Abel humbled him--

ielf before God, and fet his Defire into God's Mercy : God's Love-fire took his Offering,

.

and penetrated through the earthly Offering and Fire; and the like alfo is to be under-

ftood in the Body of Abel; as the incorruptible [Being] fhall fwallow up the corruptible,,

fo alfo the heavenly took the earthly Captive in itfelf.

14. But th^t Cain flew the outward Body of Abel has this ° Type and Figure, that the ^Significa-

outward Body fhall be •> 7?^/« in the Anger of God ; the Anger muft devour and mortify 1'°"-

the outward Image which is grown up in the Anger; and out of Deaih fprings forth the
fj^j

eternal Life.

15. Abel was a Figure of Chrifl; the Children of God's Anger muft execute tlie

Right of God's Anger upon the outward earthly, and alfo beftial Image of the Children

of the holy One; even as the Pharifees (who before God were only falfe Serpent-children,

as Chrift called them) muft perfecute and kill the Humanity of Chrift; ib likewife was

Cain a Type of thcfe Serpentine wolfifli Pharifees, and alfo of the "verbal titular Chriftcn-

dom.
16. As the falfe Serpent's Child is a Monfter and Fool before the angelical World, fo

likewife the Children of Darknefs account and efteem the Children of the Light as Fools;

for there muft be a Contrary, that the one might be manifeft in the other; if the Anger
had 7iot taken hold of the Humanity, and devoured it into itfelf, then the deepeft Love of

God would not have been manifcß in Man.
17. But thus the Love takes Occafion by, the Anger to overpower, and prevail over.

the fame with its Motion and Manifeftation ; as the fame may be known in Chriß : The -

true Son of God gave himfelf into our Image, which v/as awakened in the Anger, that fo

he might be made manifeft with his Love in the Anger, and change the fame into Joy.

18. Chrift gave our human Image to the Anger of his Father to be devoured in Death,

and brought his Life into Death, and yet maifefted his Love in the Life which Death.

bad devoured, and brought forth the Life in Love through the Death ; as a GTa:H of

Corn v;hich is fown into the Earth, the fame muß die in the Earthy but out of that mcr-
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tified Grain grov.'S a fliir new Body, fo the corrupt Body oiAdam (liall and muft be offered

to Death and the Anger; and out of the Death and Anger the Body of the divine Love
fliall be manifeft.

19. It was exaftly typified and prefigured in Cain and Abel^ how it v/ould be in the

fucceeding and future Generations; feeing Abel outwardly bore the earthly Image, and
yet in the Spirit he was an Image of Heaven ; his outward Body in the Corruption was

''Text, only a <^ /^7y[-?r^ before the outward World; for there was another ^prV/V hidden therein.

Larva, ox which was not of the outward World's EfTence and Property, therefore, becaufe he was

"r d*^P
''•' '^°^ wholly s. right Child of the earthly World, it would not fuffer him, being as a dränge

Ion. Child in it; for the Devil was Prince in the wrathful Efience in this World, who would
not that a Child of the Light fliould fpring forth through the wrathful EfTence, [and be
in his Garden.]

20. Thus the Image or Perfon of Cain and Abel is a true Figure of the falfe, and then

alio of the holy and true Children of God, of the ontivardfinful corrupt and mortal Man,
and of the inward new regenerate holy Man ; when Chriil with his Love-Kingdom arifes

from Death out of the difappeared Ens, then Adam's earthly Image n.uft die in Chrift's

Death ; and if it now be, that the outward Body muft yet live, it is only a Scorn and

J
All natural fool before the Heaven's Image, and fo alfo before the natural ^ Life of this V/orld.
""•

21. For fo foon as Chrift is born, the finful Life is condemned to Death, and ftands

in Scorn and open Shame before all xhe. falfe Children in the Anger of God, as an JVhore
' At the in ^ Bridewell, whom other Whores likewife help to deride and feoff" at, and yet they do
Hoiiie o

^ ^^^ Qi^iy jmjge and condemn themfelves thereby; for if Chrift be born, then the Judge-

or whipt ' ^^^^^ pafles upon the falfe beftial Life, and that Man muft ftand in the Judgment of

through the God, as a MalefaHor, and be termed a Fool, a Heretick, and be jeered, fcoffed, and re-

Streets. viled, yea, even utterly defied and (lain, that the Monfter may be judged before God's

Anger: But thofe that do it, are the Children of the lufty, pampered, and well-fattened

Anger of God, whom the Wrath of God ufes for its Inftrument; for God is a Spirit,
f By fome therefore he accomplifhes his Judgment by a material ' Image.

ftantid
" " ^^* ^'^'^ ^'^ '°°" ^^ '^^'^^ *^'^ '" '^'^ Offering put on, or attradt the Love of God in the

Means or Covenant aneiv into his human Defire, and comprehended [or amafled] the fame into

Perfons. his Eflence, then immediately the Judgment pafTed upon the external mortal Man-, and

God's Sword of Anger took him, which Cain executed, and flew the outward Body of

Abel; and at this Time alfo the Judgment pafled upon the falfe Image of the Anger in

Cain, for he flood there, and cried. My Sins are greater than can be forgiven me.

23. This does now hint and point at the Figure of Chriß, how the Anger of the Fa-
« Or fwallow ther muft devour ^ the Life of Chrift in Death, and when the Anger had devoured the

"P* Life in Death, then the holy Life of the deepeft Love of God moved itfelf in the Death
and the Anger, and devoured the Death and Anger into itfelf, whereat the Earth trembled,

and the Rocks clove afunder, and the Graves of the Saints opened.

• Good and 24. And lb likewife the Love-fire " and the Anger-fire in the Place of this World
^Y'.'"^^^ , (which wrathful Fire was enkindled in the Creation when the Apoftate [Z.2/a/«-] fell)

in Conteft ^^'''^ ^^ ^^h^ ^"fl ^^J ^^ again changed into the divine Joyfulnefs, and be fwallowed up in

one with the the Love ; underftand, it ftiall be thus in the third Principle, where Love and Anger
other. ftrive during this Time one with another: But i /:^£ remains in the Darknefs in the
' ^'"'f"''

firfi Principle.

25. The true Caufe why Cain murdered Abel, was on account of their Offerings and
Worftiip of God, viz. Religicn, as this Contention continues ftill to this Day ; the Caini-

f'ß/ Church is not yet one with that of Abel.

26. Now fays Reafon, I fee it well enough, that all Contention and Strife arife from
Religion-, but what is the Ground, and moft undoubted Caufe and Reafon thereof? Be-

4 hold

!
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hold! This is the Caufe : Set before thee the /^.^ Serpent's Child, which is Evil and

Good, and then let before thee the Virgin'^ Chiid born of Chrift, and then thou hate the

fundamental Caufe exaftly drawn to the Life before thine Eyes.

27. The Cainical Church drives ?i fuiik Trade with external Ceremonies, and will ap-

peafe God with Ibme external Tiling or other: It v.'iU be outwardly aa accepted and

adopted Child, it muft downright be called homjl^ g'^^-b-' ^°b-> ^-"^ heaven'y, it adorns and

trims up itfelf very finely, and flands mightily upon its Calling, which it has itfelf or-

dained, and inßituted; it makes a very fpecious and renov-'ned Shew in the white Sheep's

Cloathing, and therein lodges the Hio;h-Prieft of Selfhood wi/Z^ra^ Chrilt's Spirit, and

rules and mafters the Work of the outward Letters-, and v/hofoever learns to tranipofe

and compofe the fame boldly and bravely, [according to their Form of forged Opinions,]

he is an High-Prieft in their 0(hcc and Order i he puttethChrift's Garment of Innocence

on him for his Cljak and Cover.

28. The other Party of the confufed Cainical Church cries out, and holds forth

the goodly gliftering Child to ^ Sale for Money, and has bound the Kingdom of Heaven "^ Makes gooj

to its Ceremonies, and will fell it for Money, fo that the Alan may but tatten himfclf in Merchandife

this World under the white Garment [of its Hypocrify,] ous'ceremo-

29. The third Party gives forth, that they have fo holy an Order, that it does even „ies.

fanSify and fave them, and they alcove all others will be efteemed holy.

50. The fourth Party or (Seft) will obtain the Kingdom of God, by their ' Lip-lahour ' ^ext,

with a great deal of Speaking, Reading, Singing, Preaching and Hearing, and it re-
'^°"'''"">''

bukes, cenfures, and reviles all that will not approve of, praife, and give diligent Atten-

tion to its Lip-labour, [and fine conceited long Prating.']

31. This Party has clothed itfelf with the (white) Garment, and fet itfelf upon the

Letter [or IVritings] of God's Children, and therewith it does lb luftily kßir and lay

about it, as a Beggar that calls Stones at the Dogs, and fcmetimes hits on a " churlifh one, " Or evil.

fometimes a " quiet one-, and he that is hit at makes him to hear of it, and then others "
Or good,

fall on Pell-mell, and bite and worry him-, and there is a continual Biting, Tearing, Con-

founding, Reviling, Reproaching, Cavilling, and Jangling, about the Letter, a mere ex-

ternal Work, whereby Men [blindly zealous'] fuppofe to ferve God, and obtain Grace;

a very Cainical Offering.

32. The Cö/«z'c^/ Church is, in the outward World, Evil and Good, it builds, and

breaks down, and is only a Figure ° of God's Love and Anger -, what one Party builds ° Or accord-

and calls holy, that another pulls down and reviles -, with one Mouth it builds, and with '"§ ^°-

another it tears down ; what one Hypocrite praifes, that «Ä(?/ü(?r difpraifes-, and thus there

is only a confufed [fhattered] Babylon, Evil and Good, a Wonder of Nature and Time.

33. All thefe run on in their felf-contrived and devifed Orders, and rely upon their

received Orders, and fo they ofier the Letter of the Word, and the H^'ork of their own

Hands before God, and will needs be outwardly adopted and accepted Children before

God-, God muft have refpedl to their Offering, and forgive them their Sins by a IVord

fpeaking, as a Lord out of Favour and Clemency freely gives a Malefaflor his Life -,

fuch an unmeafurable matchlefs Heap of Grace they have brought into their literal Offer-

ings, and into the Works of their Hands ; fo that their Teaching and the Hearing of

them is accounted the 7noß holy JVay wherein Salvation is to be had, and whofoever does

not worfhip and honour this their IVay with exceeding Diligence, and fubjeft himfelf

thereto, him they reproach, perfecute, and kill, or elfe hold him for an Heretic.

34. But Aber^ Children in Chrill: liave far another Worlhip and Service of God j they

dwell indeed among Cain's Children, and alfo appear in their Orders and Offerings ; they

otfer to God a broken and bniifed Heart, and an humble contrite Mind, in true Sorrow

tor, and Converfion from, their committed Sinsj and with their fpiricual Will go out

Vol. III. T
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from and forfcike all their Creature-felf-fulnefs, and fclfifli Interefts and Arrogation, and

die to their Selfhood in the Death of Chrift, and become, as Children who neither know

nor will any thing but only their Mother which has brought them forth ; they caft them-

fclves into her Boj'om, and they take in Patience whatfoever fhe pleales to do with ihcnn.

35. For their internal Will is quite 7tiortified to the outward World, with all its glofs-

ing Shew, and alluring Glory; they account themfclves very ««war/Zy^ before the great

Grace of God, and their Vanity which the Flefli defires is always in their Sight-, and to

this the inward fpiritual Will is a deadly oppofite Enemy, and yet it cannot be li'holly

feperated from it in this Life-time-, their whole Courfe through this World is a mere

Work oi Repentance, for their Sins and Impurity appear continually in their Sight.

36. There is a continual and conftant Combat in them of the Flefl: in the earthly De-

fire againft the divine Defire, and of the divine Defire againfl; the Luft of the earthly

p Betakes. FleQi, for the divine Defire ' amaffes itfelf into God's Grace and Mercy,, afid brings itfelf

into a Center of a working Life, and penetrates through the earthly, falfe, luftful Life,

and ftrikes the falfe Luft and Imagination down; and then the falfe Imagination falls

into great Saducfs, when it contemplates and beholds the voluptuous, pompous, ftately,

brave gilftering Courfe of this World, and finds itfelf fo mean and fooliih, that it muft

forfake and forego that wherein it might have its chief Joy, Pleafure, and Delight.

37. Alfo the Devil comes immediately with his Temptation, and brings /^ij Defire into

the falfe Imagination, and fhews him the fair Kingdom of the World-, and rebukes his

Intent as a falfe Fancy and mere Conjedure; ftirs up the Crew of the Wicked againft

him, who fcorn, jeer, reproach, and contemn him-, and then fometimes the fparkling

if the Virgin's Child was quite gone and paft Flopes; alfo the Devil makes his Addrefs

thereto, and brings him into Doubt, as if the Virgm's Child was not borrv.

38. For the Virgin's Child is hidden in the Defart, and then the poor captivated Soul

is in great Sorrow and Lamentation, fighs and cries to God ; alfo it cannot love or bear

the beftial Image,, but it ftirs up itfelf as a great alFaulting Storm in the Body, and feeks

the Gates of the Deep in its Original, and forces with Might [or holy Violence] into that

Word which has formed it to be a Creature, and dives itfelf thereinto as an impotent

Child, without Will, and delires its firft Mother, whence the firft Soul was born, for its

Nurfe, and makes itfelf wholly without Will in this Mother, and lies only at her BreaßSy

and fucks her Love and Grace into it, the Mother may do with it what fhe pleafes:

This is the true Meaning, and the right Manner of dying to Selfhood, and felf-ful Ima.-

gination, and Luft in one's felf, and becoming as to the Will, of the Soul as a Child in

one's felf, as Chtift fays, Unlefs you be converted, and become as Children, you can in no wift

fee the Kingdom, of God; Self, and felf-ful Reafon, in the Luft of the Fleft:, can neither tafte

or fee it.

39. From this Mortification, of the felf-ful Will, and earneft Refignation into God's

Mercy, the Virgin's Child again y^r/w^j forth out of the Defart, v/ith its fair and gtorious

Pearl-blooming Tree, with very excellent and new Fruit-, for ib it muft be tried in the

Fire of God's Anger, that the Abomination of the introduced earthJy Will may die in

it.

40. For the Fire-foul, viz. the firft Principle, hangs upon the Band of the outward

World, and continually and eagerly introduces Something oi Vanity into it, whereby the

Virgin-child of the Angelical World's Eirence, viz. of Chrift's Fflentiaiity, is defilet^»

obfcured, and darkened, therefore it muft be fo refined, purified, and />«r^c'i again
-,
and

many a cold, piercing, raw Wind of Tribulation, Anguifo, and great Perplexity, blows-
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upon this Child ; it muft be continually, as an Off-fcouring of t!ie World, for its Kiflgdütn

is not of this World ; as Chrift faid, J^ly Kingdom is not of this IVorld.

41. But the Effeft is this: When the fair Morning Star dawns and arifes in the Virgin-

child, then the outward Life is even iUuminatcd "^ in this Time, and it gives itfelf 1 Or wlii'c it

up to the Obedience of the internal [Life,] as an Inftrumcnt and Servant of the In- 1'^" here,

tcrnal.

47.. And then the /^ö/y 5/>/nV of God fhines forth through the Virgin-child, and preaches

Chrift crucified, and reproves the World for its Sins and wicked malicious Doings, and

fliews them their falfe hypocritical erroneous Way, that they will needs be the Children of

God in the outward Kingdom, in their felf-contrived and devifed Ways, and will feelc

an w/frwß/ Forgivenefs of Sin, in their own conceited and xtccxweA IFays; and yet will

Hill remain in the Vanity, and in the Pleafure of their Flefli, and defire only to make
devout Shews before God, and give good Words in a foothing, fmoothing Glofs of fine

Hypocrify, as if they ferved God in their contrived Conjediires and Opinions, but ftilL

they will continue in Selfhood in the outward Shew and Oftentation.

43. Thefe the Holy Ghoft rebukes and reproves by the Virgin's Child in Chrift's Spr-

rit, and calls them Hypocrites and JVolves in Sheeps Cloathing, and crafty Foxes born of the

Serpent's Ens, in whom there is the very Property of Toads, Dogs, and wild Beafts, and

fhews them, that they draw 7iear to God with their Lips, but their Heart is full of Murder,

Gall, and Serpent-defire, and has no true upright J.,cve-defire in it ; alfo it iliews them,

that they are but mere Flatterers and DifTemblers in their Office, who only feek Pleafure,

and temporal Honour, and RefpeEl thereby, that fo they might be able to domineer and

lord it over Mens Bodies and Souls, Goods and Eftates-, and thus they ferve God only

from without with hypocritical Mouths, but their Heart hangs to the Whoredom o^ Ba-

bylon, full of devililli Murder, and Poilbn againft him, that does but touch their Con-
fcience.

44. Such Children in the Serpent's Crafty who are heft able, as cunning Crafts Maf-
ters in Sophifiry, to turn this Subtlety in the moft pleafing Manner and moft artificially,

the Children of the World fet up to themfehes for Teachers, and will learn the Way of

God from them.

45. Thefe Teachers alTume to themfelves [and prefume upon] the JVritings of the

Saints, and proclaim with open Mouth that they teach God's Word, the Holy Spirit is

poured forth by their Teaching and Preaching -, and though their Confcience convinces

them, that they are not capable of the Office of the Miniftry, and that they are in no

wife the Temples of the holy Spirit, who ftiould teach in and by them, yet they care not

for that, it brings "them Money and Honour. Chrift is gone up to Heaven, and has placed

and ordained (hem to be Stewards and Vicars in his Office, they muft compofe and con-

trive their Dodrine out of the IVriti^igs of the Saints, and out of their Reafon upon the

Letter of the Scripture-, their heaping together and compofing of the Words [in the

Form of their fubtle Reafon] muft be the Voice of tlie holy Spirit; they fay the holy

Spirit is thereby poured forth into the Hearts of Men.
46. And though they themfelves are only Cain, and in their ' literal and boolifo Rap- ' Or com-

fody in their Sermons caft forth a great deal of light, lewd, Cainical Scorn, and Brother- pofing of ihe

flaughter, and oftentimes mw Lies and Truth together, yet the holy Spirit muft ^^^^'^
b/r^ Lerer of

taught, and the Congregation muft thank God for fich holy [found, «r/Z^j^to', evangelical] Scri^pture!

Doftrine, as theyf^/7it-, and after their killing their Brother there, they muft alfo help

vrith Boldefs, Courage and Zeal, to murder and flay j^bel, and the little Child Jefus, in

his Members with Words and Deeds.

47. Such Teachers the V'/orld fcts up to learn the Kingdom of God from, and who-

foevcr can but luftily cavil, cenlurc, and condemn others in their Gifts, and propofe it

T 2
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with fine DijUnHions, and fubtle Arguments, and clothe them v/ith the Mantle of Rea-
ibn, and hide the JVolf (which thereby murders and devours Chrift's Flock) under tb.e

purple Mantle of Chrift, lo Him they give diligent Attention, for the fleflily Serpent's

Heart therewith fooths and flatters itlelf in its evil Property: It has even fuch an artiii-

cial Nature and Conftitution.

48. Such Seed tliefe Teachers chofen of Men fow, who only dcfire the Calling for tem-
poral Honour and Pleafure, but are net called of God, and are alio ivitbout divine Knoiv-

/ed^e, [and underftand not what true Divinity is-,] ihey enter not by the Doer of Chriß, but

they come into Place by the Eleclion and Favour of Men, through the Means of their

own Willing, Walliing, and Running: Thefe can no Way be acknowledged for the

Shepherds of Chrift, for they are not born of Chrift, and chofen to this Fiiniiion and di-

vine Calling.

49. They are only the great Mafter-builders o? Babylon, where the hangiiages are con-

founded, and Men thereby fet at Odds and Variance; and they fet up War and Conten-
tion upon the Earth, for they wrangle and jangle about the qiere Hiiß, viz. about th«

written Word and Letter, and they have not the living Word of God dwelling in them,
from which they ought to teach. The Spirit of Chrift itfelf muft be the Teacher in the

' The human Word with the living Voice [or ExprefTion ;] the Spirit ' of Man muft know and feelingly
Spirit. /»i Chrift in it, otherwife no one teaches the Words of Chrift, only dumb [I'enfelefs]

IFords without Power and Spirit.

50. Now the Spirit of Chrift in his Children reproves thefe, and fhews them the true

Way, viz. how we muft die tvholly in Chrift's Death to the Selfhood, and the falfe fcH-

ful Defire of temporal Pleafure -and Honour, and be born again of Chrift's Spirit, with
^^ Or Body, another new W^ill and Defire out of Chrift's ' Love, in peculiar real Knowledge, and

preach and teach Chrift from our [own peculiar and fingular Knowledge of him i;i our]

felves.

51. This, Babel in Cain cannot endure, that one ftiould teach that Chrifl himfelf muft
be the Teacher in the human Spirit; they plead their Caufe from the forewrittea apof-

tolical Word, and fay. If they teach the fanie, then the Spirit of God is poured forth

:

Yes forfooth! very right, I fay fo too. If the fame be taught in Chriß's Spirit and Power,
then it is fo indeed.

52. But the Spirit of Chrift in his Children is not bound to any certain Form, that it

need net [or ought not] to fpeak any thing which ftands not in the Apoitolical Letter-,

as the Spirit in the Apoftles was free, and they fpoke not all one and the fame Words

;

but from one Spirit and Ground they all fpoke, every one as the Spirit gave him Utter-

ance; thus likewife the Spirit fpeaks yet out of its Children, it needs no Form beforehand

compoied and gathered together out of the literal JVorJ, it indeed puts Man's Spirit in

tl'And of what is comprehended and contained in the Letter; for Chrift faid, The Holy

Ghofl fljall take of mine, and declare it unto you.

ß2- Chriß is alone the Word of God that teaches the Way of Truth through his Chil-

dren and Members; the literal Word is only a Manudu3ion and Manifeftation of Chrift v

that we fliould have the fame before us as a Teftimony and W'ilnefs of Chrift", [fliev/ing]

wiiat he is, and what he has done for us, that we fliould conceive, fer, and faften our
Faith therein, and yet with the Defire enter into the livirg Wcrd Chnß, and be ourfclves

born to Life therein.

54. No one is a Shepherd of Chrift, but he that has Chrift's Spirit, and teaches from
him: No Art nor Univerfity makes one a Shepherd of Chrift, unlefs he be capable of
the O.lice in Chriß's Spirit; if he has not that living and working in him, then Man.
has only chole him to be a Carver and i3uilder of the Great Babylon ; a !. etter-Changer,

[3 verbal Jangler and Wrangler,] without divine Undeiftanding and Knowledge ; for



chap. 28. Of CainV Murder. 141

the Serifture fays, Thi natural Man perceives 7iothing of the Spirit of Gcd. How will

then he teach the Way of God, who himfelf underftands nothing of it?

55. And Chrift fays. He that enters not into the -Sheepfold ly him, -viz. by the Door of

his Spirit, hut climbs up fome other way, as by Art and Keafon, or by the Favour of

Man, into the fame; wholbever fets op himfelf, net being called of God's Spirit, to be

a Shepherd of Chrift, for human and temporal Repute, and Revenue's fake, he is a

Thief and Murderer, and the Sheep hear not his Voice, for he has not Chrift's Voice, and

comes only that he may rob and fleal.

56. But /^<ri' fay. The written Word is Chrift's Voice. Yes, it is indeed the Cabinet

thereof, tv'z. a horm of the Word, but the Voice muft be living which opens the fame,

and likewife adtuates it in due Motion, as a Watch-work: The Letter is as an Inftru-

ment thereto, as a Trumpet; but there muft be a true and right Breath and Air, which

agrees with the Air or Tune in the Letter. -

57. The Word of the Letter is a p-epared^ hfrunient; what kind of Trumpeter ' Or Work,
takes it in Hand to play thereupon, even fuch a Sound it gives: Is not, I pray, the

great Babel built out of this Work? Every one has founded the Trumpet of the Letter,

as his own Air and Tone has been in him, and fo it has been approved and received by
each Trumpeter, and brought into a Sithßance; and this fame Subftance is the great

Babylon, where Evil and Good is built into a Building.

58. But if Men had not introduced any Expoßtion upon the Apoftolical Word, and
brought or contrived the fame into other Forms, then the Inftrument had remained

pure: But the uniliuminated Mind has fee itfelf up to be a Mafter therein, and bowed

the fame according, to its own Imagination and Approbation -, for the human Pieafure

has thereon fet itfelf, and formed and explained the fame according to the Rule of fat

Benefices, for the Belly-fake and worldly Plealures. And thus the Spirit is extin£f; and
it is turned to an Antichriftian Order and Cuftom : Men have taken and formed the

Word as an Organ, and {o they have brought it into a Fafliion and Cuftom, that a Mart
muft play thereon, and others muft hear the Sound and Tune which he makes-, and
thus for the moft ^^iXt fuch Organißs are only ufcd, who ftrike the Organ from without,

and make a fine contrived and compofed Piece, v/hich they willingly and readily hear

;

but the Organ founds only as the Mafter " ftrikes it. " Or play»

59. But to this Chrift fays. Every Plant which my heavev.ly Father has not planted, ß)all'^'^ it-

be rooted up : Alfo, Whofoever is of God hears God's Word. Chrift faid. The Son of Man
fpeaks nothing but what he hears the Father (peak in him : So likewife muft a 'J'eacher of

Chrift hear the Father's Spirit in Chrift fpeak in him; he muft hear God's Word in the

Spirit of Chriß in hi:n ; as David fays, 1 will hear what the Lord fpeaks in me-, he

muft be a Temple of God in whom God dwells, and from whom he fpeaks, being only

an Inftrument thereto ; for Chvift laid. We will come to you, and make our Abode in you :

Alfo, I will put my Word into your Mcuth ; as in the Prophet, alio. The Word is nigh thee,

namely, in thy Mouth and Eieart : Here the Spirit of God fpeaks of the living Word,

and not of a Beil without a Clapper.

Go. This the Spirit of Chrift in his Children teaches, and reproves the wooden Clapper

in the right Bell, which has hung itfelf up to be a Clapper in the Bell of the divine

Word, and yet has no Power to make the Bd\ found : This Cain in his Oftering can by

no means brook, that one llio-dld tell him his Offering does not pleafe God.

6i. He fets forth himfelf v/ith very fair glcfiiing ; Jidgliftering outßde Shews, and has

made himfelf iuch a brave glorious Form; morco/er, he is chofen of the high Schools

and worldly Might thereto; and if a mean Layman, without human Calling, fhould

tome thereinto (as Chrifi was accounted for a Carpenter''^ Sonj and offer to reprove fuch-

an High-Prieß, in fuch great Dignity, Honour and Kcfpeft, the fame the World be-

lieves not to be from God, that he is fen;.
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6 1. The great Bear thinks prefently, this is only a Sheep which I will take into my
Mouth, and dcvoar him. What! Shall a Sheep reprove me who am a Bear? Will a

difeftcemed Sheep nullify my Reputation and Efteeni among Men, and dare to catch at

me ? I will ibon rid him out of the way, and fo defile l.im, that he fhall not be known
that he is a lincere and lingle-hearted Lamb of Chrift, and fpeaks from Chrift's Spirit

;

I will fo wallow and mire him in the Dirt, Difgrace, and Scorn, that he fliall be held

for a filthy Beafl, or a very defiled Swine,

6^. In the mean Time, I live in my delicious Days of Pleafure, and remain Lo?-d over
Soul and Body ; but if the Sheepling fhall ofi'er to ftir, and fliew more than a Sheepling

of Chriit, then 1 will help the Butcher to drive ic to the Slaughter-hoiife.

64. Thus it goes with the fimple fingle-hearted Children of Chrift, whom the Spirit

of Chrift: drives, and out of whom he teaches here in this World, ißc. They are only as

Sheep a-mong IVolves; as Chrift faid, Ifend you as Sheep among PFolves. The earthly Man
is a ferpentine Wolf, under whom the Virgin-Child, viz. Chrift's Lamb^ muft dwell i

«Orrobbing. and then begins and arifes murdering, ^ flaying, and killing.

6ß. But it does not at all hurl the Virgin-Child ; its external fFolf is alfo by this

means bitten off by another ; for the outward IVolf of all Men is grown from the Anger
of God, and rilen with the &'« mAdam; therefore it muft be given for Food to the

Anger of God, that the Virgin-Child of the IVoman's Seed may become manifcft.

66.- For thus they leperate themlelves as two Enemies, and are continually oppofitc

Enemies one againft another in the Time of this outward Life, for the Judgement is

given to the Virgin-Child againft the introduced Serpent's Child of Sin : In the Refur-
reäion the Virgin-Child ftiall condemn the Serpent-Child into the Fire of God, there

the Limus of the Earth ftiall be proved znd purged from the Serpent's Ens, and again put
upon the Virgin's Child.

67. Now fays Reafon, What Pleafure has God in this Murdering of his Children ? Can
he not defend them from the Eiiemy ? Thus it muft be, that the Light may be manifejl

in the Darknefs, otherwife the Light would ftand ftill in the Dark.iefs, and bring forth

no Fruit: Seeing then the Light receives into itfelf Eflxrnce, Perception, and Senlation,

from the Darknefs, viz. trom the Som-ce of the Fire, therefore one is let againft the other,

that fo one might be manifcft in the other, the Joy againft Grief, and Grief againft Joy,
that it may be known what Evil or Goocl is.

68. For if there was no Grief, then the Joy would not be manifeft to itfelf ; but yet
all is in xht Free-will, as every Thing introduces itfelf into Evil or Good, fo it runs on
its C'>urfe, and the one is but the Manifeftation of the other-, for if there was no Night
or Darknefs, then we fhould know nothing of the Light or Day : Thus the great God has
introduced himfelf into Severation, to his own Contemplation and Sport of Joy.

6'9. The like alfo is to be underftood in the various Diverfity and feveral States of
Meu, touching Evil and Good: The Evil muft be a Caufe that the Good be made
rnanifcft to itfelf; and the Good muft be a Caufe to manifeft the Evil in its wicked ma-
licious Subtlety and Iniquity, that nil things may come into their Contemplation, [and
vifible Apprehenfion,] and every thing might manifeft its judgement in iill^if to xhi: great
Seperation-D^j of the Lord of z\\ Beings, where every thing ftiall give in itfelf into its

Barn, for its Ufefulnefs and Profit, that in the Eternity the Great God may be known
in a creatural and formal Manner, according to Light and Darknefs.

7». For all Things were created by the^^er^, and brought into a Form: Seeing
theurGodis an angry Jralcus God, and a ccnfuming Fire, and z\Coa merciful, loving, meek God
ot Light and Donation, in whom there cannot be any Evil at all; therefore he has intro-

duced Pire and Light, Evil and God, one with another in the Ferium Fiat, into a Free-
^ Or work, will, whereby the Will may >= form either in the Evil or Good : And yet h^ has created
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all things goody and to the Light, and let them into the Free-will, to multiply them-

lelves in the Free-will, to conceive in Evil or Good, and yet has aflbciated to each

Thino- its Likenefs, viz. to a Male its Female, that ib nothing has Caufe to '' degenerate ^yor fallfroci

and to Man he has given Commands, what to do, and leave undone. its Place and

71. Thus all Things (land to the Judgement of the Great God, and in this Time ^"'^^ ^1^°

they mult be in Conteß, that one may be manifeft in the other-, but. then in the great

Harveß every Thing fliall have its own Seat in itfelf, when Strife fliall be taken up and

ctafe, and all Things mufh ftand to the Honour and Admiration of the wonderful Works
of the Great God, who alone knows whereunto every thing fhall be good, and for what

he will ufe it.

»»»M»»»»»»»^»»f»'}' »» » »>• » < t»»44>4'^>»j^»»*4'»4'»4'»»*»4-»^»»4'4^»f'N^'H^^-H^-H-l-4'»»*

The Twenty-ninth Chapter.

Shews how the- Adamkal Tree has put forth' a?id opened itfelf out of
its Stosk.^ and introduced itfelf ijtto Boughs., Branches., Twigs., and

Fruit:,, out of which Pullulation., or Manifeßation^ the Invention

of all Arts a?id z Governments is rifen. ^Or Polices.

The Deep Gates out of the Center of the eternal,, and aljo the temporal Nature, ßewing
how the eternal Wifdom-has introduced -ttfelf into a formal [yifible'] Contemplation.

I • /*'?^(iS®ff?^'^ H E fi/.^r«a/ divine Underftanding is a Free-will, not rifen either g^«. IV.

2fjf^ ©© k.^ from any thing, or by any thing •, it is its own peculiar Seat,, and
x>

(3*!i) QV$) dwells only in itfelf, unapprehended of any thing, for beyond and

C^© @^ without it is nothing, and that fame Nothi>ig is only ofts^, and yet it

C"*E CMT^ «'3'' '^ ^^^° ^^ ^ Nothing to itlelf : It is one only Will of the Abyfs, and

^l^lö^'^ösV'S '* ^^ neither near, nor far off, neither high nor low, but it is JU,
^^"^ and yet as a Nothing ; for it is in itfelf no Contemplation, Senfa-

tion, or Perception, whereby it might find a Likenefs in itfelf.

2. Its finding is its own proceeding forth, fo that it beholds itfelf in the ^ Egrefs ; for^ Or proceed-

that which is proceeded forth is its eternal Lai-f/, Senfation, and Perception, and it is >ng forth.,

called /.?>!? Divine iFifdom ; which Wifdom, the unfearchable Abyflal-will apprehends in

itfelf to its Center of " Lubet, viz. to an eternal Mind of the Underßaiuiing ; which ''Orlmagitia-

Underftanding theFree-will forms in itfelf to its own ' Likenefs, viz. to an eternal _/|>w/^-
tiori, Dtfire,

ing, living, [v/orking,] Word, which the Free-v/ill_//)fß,('i or breathes forth out of the "or ct'prefs.

formed Wifdom of the Lubet. Image.

3. And the* breathing-forth is the Spirit, or Mouth of the Underftanding in the formed ^ Or Tpira-

Will of the Wifdom, which diftinguilhes [or varioully /t't'^-zz«] the fpeaking Word, fo tion.

that the Mind, and the Underftanding of the Mind, becomes maniftfi and r^wa/^^r/; in

which Manifeftation the free Lubet, or Wifdom, is in the fpeaking or breathing-forth,

formed of the Free-will, by the Spirit, into Diverfity and Variety.

4. In which Formation the Powers of the divine Properties arife; fo that it is truly

fa'ui and declared concerning Gi'ij that he is the eternal Will, Underftanding, Mind,
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«Or with. Coonfel, Power, and Wonder; 'in which Wonders of Powers he has moved and
/crwt'J hinifeltfrom Eternity, in which Formation confifts the invißbk i^\m\vj\ World,
wherein the Spirit of-" God has melodized and Iported with icfclf from Everlailing, which
ahb has neither Ground, Limit, Bounds, or Original.

< Cotitempla- 5. For it is the divine ' Vificn of the formed Wifdom; its Center is the formed Will,
tion. ^/2_ fhe Word fpeaking forth out of all Powers; and its Life is the Spirit v/hich pro-

ceeds in the fpeaking or breathing, which dißingi'.ißj^s and forms the Lubet of the Wif-
dom; fo that the formed Wifdom plays before the Life of the Deily, as little Children

play belbre their Parents who have begotten them, out of their Effcnce, for their Joy,
and in them the Parents take their Delight and Paftime.

6. Thus, likewife, we are to underftand the Being of Eternity; which Being the

eternal Free-will has in the breathing-forth Word introduced into a Deßre, viz, to an

f.v/^rwß/ Comprehenfiveneis ; in which Comprehenfibility the Hcginning of the ccrporeal

Being is rifen, viz. the Center of the formed Nature, whereiri the Defire has amafled,

formed, and introduced itfelf into Properties, viz. into Darknefs and Light, into Pain

and Source, into Joy and Sorrow; and yet we muft not underftand any Sorrozv to be in

the Pregnatrefs : But fo the Free-will forms and conceives itfelf in the Defire to the Con-
templation, and Manifeftation of the JVojiders, that fo the Properties might be peculiarly

manifelted and revealed in each other.

7. For if there were no contrary IViU, then there would be no Motion in the Proper-
ties; but feeing the Free-will has introduced itfelf into Love and Anger, viz. into Evil
and Good, a l-ivoßcld Will is rifen in thefe Properties, viz. a wrathful [Will] according
to the Nature of the Fire, and of the Darknefs, and a good Love-will according to the

Nature and Quality of the Light ; fo that one might dwell in and manifeft the other.

«Or has 8. Not that this Birth has received only a temporal Beginning; it ° is eternal, and is

been. the Manifeftation of the divine Vifion, Senfation and Perception ; only in the creating

at the Creation this Birth introduced itfelf into a Companion, or external Comprehenfive-
nefs, that it might have a dißinSl Dominion to work in, for its own Sport and Play.

9. Alfo we are not to conceive, that in the Creation the Evil proceeding from the

Darknefs and fiery Property was y^/^ra/ei from the Good, and placed in :xTpe:cu\\zT feperate

working Dominion, but the one is in the other; yet the Light ßines through the Dark-
nefs, and the Darknefs could not comprehend it : Every Life in the Creation proceeded
forth from the fery Property, and the Spirit of the rational Underftanding arofe from
the Light's Property, In the Creation every fiery Life was brought forth in its Begin-

i- In or for. ning h to the Light.

10. Moreover, the Creator of all Beings has given the Creatures of the outzvard

World (which has a temporal Beginning out of the eternal Word) an univerfal Light
for vifible Contemplation ; alfo, every Life in the Creation has received the Light of
Nature out of the Center m itfelf, out of which the Underftanding arifes, fo that the

Creature can rule and govern itfelf

1 1. And nothing was created evil, or to the Dominion of Iniquity ; for though on
one Part it has an Ens of the Wrath in itfelf for its Life, yet on the other Part it has

alfo an Ens of the Light and good Virtue in itfelf; and // is fet in the Free-will, to con-
ceive [or work] in Evil or Good; for there is nothing fo evil but it has a Good in it,

whereby it may rule, and become predominant over the Evil.

12. But Man was in equal Accord in his Properties, no Property was manifeft above

the other; for he was God's Image : Like as there is no Evil manifeft in God, unlefs he
would himfelj manifeft the Wrath of the eternal Nature in a thing, even fo alfo the

divine Free-will was given to Man.

13. And
D
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13. And withal, the Command, that he in his Free-will yÄö«/^^ not luß after Evil and

Good, viz. after the divided Properties, he ihould continue ftedfaft in the equal Har-

mony of the Properties, and rule with the Light over the Darknefs; and then the Pro-

perties of the Wrath had flood in mere Joy, Delight, and Melody in him, and he had

been a Mirror and Form of the divine Wifdom, which had feen and beheld itfelfin him

according to the Kingdom of Joy.

14. But feeing that he contemplated with the Free-will in the D/^w//«;-//)', how Evil

and Good were each of them in its own peculiar felf-fiil Property, and brought his Luft

and Longing thereinto, defiring to tafte thereof in the EJJerue -, thereupon this fame

Property did alfo take him in his Luft, and prevailed in his Will, and alfo in the Ens

whence the Will arofe, to its own Contemplation and Dominion ; and thus the firft Man,
who was good in the Beginning, became a Stock or Tree of the Taße of tlie Knowledge

of Evil and Good, viz. a contending Dominion, in which both Wills, viz. the Good
and the Evil, ruled in one another.

15. But feeing the fiery wrathful Will fo overcame the Good, which was from the

Light's Eflence, that the Light's Ens was taken Captive in the wrathful Ens, this Image

fell under the Power and Command of the outward Dominion, which was evil and good,

and alfo under the Wrath of the inward Nature, viz. of the fiery Darknefs ; upon
•which Image God had Compaffxon, and did » re-introduce the Covenant of Grace, into the ' In-promife.

captivated, difappeared, and (as to the divine Wifdom) blind £7« of the holy World's

Being, and incorporated the fame as a Covenant of a new Regeneration of a new holy

Will and Life.

16. Thus now we are to confider right of the Stock of the human Tree, how it has

fpread forth and dilplayed itfelf in the Properties, and introduced itfelf as a Tree (Evil

and Good) into Boughs and Branches, and from whence his temporal Government of

diftinft and feveral Offices and Callings is rifen, which he awakened in him, when he

lufted after Evil and Good, and thereby brought himfelf into 5«/^V^?c/7 to Nature, feeing

he fell under its Dominion.

17. And we fee very clearly, that Mofes has defcribed and fet down in his >=

firfi Book, ^ Qt„eß,.

how the human Tree has opened itfelf in Evil and Good, and introduced itfelf into

Boughs a.nd Bi-anches for its Fruit ; alfo we fee how the fiery wrathful Property has always

gone before, and firft of all brought forth its Fruit: We have a clear and plain Under-
llanding hereof in the Names of thole, which the Spirit of God has put, by Mofes., in

the ' Lines of Propagation. i Geaealo^v.-

18. For firft he lets Cain, whereby is underftood, in the Language of Nature, a Source

out of the Center of the fiery Defire, a felf-ful Will of the fiery Might of the Soul, viz.

a Sprout or Twig out of thcßrß Principle ; in which Branch of Sprig the firft Principle

did in an efpecial manner /ri?^'ö/7, and would fever itfelf into a felf-fulnefs, and break

itfelf off" from the L.ove-Ens ; yet not as a dark Source, but as a Source of felf-ful Lußy
and alfo [of] fiery Strength and Might.

19. For out of the Ens of Cain (as the fame was in the Center of the begetting Na-
ture in the wreftling Wheel of Life) arofe his Will; and out of the Will, the Beßre,

and out of the Defire, the Subftance-, in which Subftance the falfe Mind is underftood;

•wherein the Dominion of the outward did form and faften itfelf; whereinto the Devil

alfo in the Wrath of Nature creeped in with his Defire, and defired the Lordftiip and
Dominion of this World in Self hood ; as the fallen Devil always defires Dominion in the

Place of this World, in the inward eternal, and outward temporal Nature.

20. But feeing the Word of divine Power and Holinefs had incorporated itfelf with a

Covenant of Regeneration, into the Woman's Seed, viz. into the difappeared Ejis of the

^iritual World's EfTence, that it would deprive the fiery wrathful Will, proce€diog from
Vol. III. U n
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the Center of the dark World, of its fiery Might of Selfhood -, thereupon, after Cain,

fprung forth out of the human Tree a Sprout out of the Aim of the Covenant, viz.

IIAB EL, whofe Name, in the Language of Nature, fignifies an Out-breathed Angel,

which in the firft Will of the Eflence, whence the Saul arifes, had formed and fixed

itfelf in the Center oihight, in the Love-defire, and penetrated quite through the Fire's

Center j whereupon the fiery Defire defired to cut eff the earthly Life, which has its

Original out of the fiery Defire, as its Propriety ; for which Caufe Abel and all his

" Or Succef- " Poilerity became Martyrs.
f°"' 21. For tliis is ihc Door of Chrifi, who mud give himfelf into this Death of the

Wrath, and penetrate the human Center of the Soul's Original, according to the Fire-

world, with the Love-£w, viz. with the deeped Love of the Deity, and change the fiery

wrathful Defire of the dark World's Eflence into Love.

2 2. Adam was the Stock of the univerfal human Tree, but when Eve was made out

of him, then the Tree was ^/wW(?i^ according to two Principles, not wholly in the Eflence,

but according to the Nature and ^mlity of the Centers of Fire and Light ; for the Cen-

ter of the Light, viz. the Ground of the Love-deiire, Hood in Eve's Matrix -, but it dil-

Orpromife. appeared as to the Creature in her fall; therefore the divine Word did " re-introduce it-

felf therein to a Center of Regeneration.

23. Now Cain and Abel were the two T-wigs which grew out of this Tree, from the

Property of both Principles, viz. of the Fire and Light ; and they were a Type of the

whole Tree, with its Fruit, which it would bring forth ; but feeing Abel was a Type of

Chriftjvvho was to be conceived without the Help of Man,only and barely of the incorpo-

rated JVcrd in the Seed of the Woman, who fhould fufi^er Death for Man, therefore Abel

muftpafs through withcut Branches and Fruit ; for the Fruit which Chrift fhould bring

forth v/as to generate anezv the human Tree, and not produce other Twigs out of his

Loins, and therefore Habel alfo, being the Type of him, Ihould not generate any Twig
out of his Loins ; for the Line of the Habelical Seed remained in the Covenant, and

pointed at Chrift, who fhould fpring forth out of the Habelical Line, and again mani-

feft the fpiritual World's EJfence.

24. Therefore Adam muft bring forth another Branch by his Eve out of the vital Tree,

which was to be like Adam in his Image-, viz. SETH; which Name fignifies, in the

Language of Nature, a Running forth, or Leap, where a Glance or Afpefl of a Love-
will arifes out of the fiery Will ; which notwithftanding is with-held, and hindered by

the outward World's Being, Eflence, and Subftance, viz. by the corrupt Houfe of

Fle/b.

25. Now Chrift muft come to help this captivated and obfcured Will, which not-

withftanding has itsßrß Ground out of God's Love, and free it from the Band of Wrath,

wherewith the divine Ens was captivated ; for this was Chrift's Office, not that he Ihould

beget, but give himfelf into the Generation of Seth, and redeem Seth and his Branches

from the Wrath, and regenerate him anew in himfelf: He was not to beget Children to

this World, but to bring forth Seth out of this World, and bring him in himfelf into

the fpiritual World.
z6. Now in Seth the Line of the Covenant went forth, in which Chrift would mani-

feft himfelf according to the human Tree ; but in Cain the Line of the Wonders, viz.

• Ctneßi 4. of Nature and its Government, went forth ; for Mofes fays, that" to Cain was born p Ha-

J-

'''• noch, and he built a City, and called the Name of the City after the Name of his Son Ha-
noch ; now Cain was the firft Man born of a Woman, and Abel the fecond, whom he

flew.

\ 27. Now Mofes fays, that Cain built a City, whereas indeed if we would go merely

upori Reafon, there were not Men who might be able to build a City and inhabit it j for
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the Spirit does here draw a Vail before the Underftanding, which lies in the Word City j

for he fays, CainV Son ivas called Hanoch, and alfo the City : Now this is certainly true

;

but the Spirit in Mofes looks upon the Root oi Cain and Adam, how the Tree, evil and

good, has opened and dilpjayed itfcif into its Boughs and Branches; for by the Name
of Hanoch the Spirit looks upon the Property of the Branch, w'z. of Cain\ Son, inti-

mating what kind of People would arifc from thence, viz. a "^ City, and Dominion of q or Com-

the outward World in Selfhood; for in the Language of Nature it is to be underftood in monwealth.

the Name.
28. HANOCH fignifies a breathing-forth of Life, and a re-aßamug to afcljißj Con-

templation ; a Child of Self, which in Nature introduces itfelf into a fclf-ful Dominion

and Will, fo that it imagines and frames in its Mind a Dominion, or Region, Country,

or City, defiring and afpiring in its Will to be a Tree, or Prince of Men •, for when the

human Life departed from the Spirit of God into Selfhood, then it would be a peculiar

felfiß Lord, which Will's Sou was Hahcch, viz. a City or amafled Subflance to a felf-ful

Dominion and Government.

29. From which Government and Dominion the Branches or Children were born,

concerning which the holy Spirit complained in Noah, that ' ihey would not fuffer his ' Centfu 6. 3.

Spirit to reprove them any more, for they were a Tree or Branch fprung forth from the

Tree of Self-fulnefs •, from which the worldly Principalities and Superiorities have taken

their Rife and Original. For when the human Life fell to the Stars and the Spirit of

the outward World, then the fame brought it into its own Dominion, from the Angeli-

cal into the Aftral and outward elementary Dominion, according to its Figure-, this the

City of Cain, viz. Hanoch, fignifies to us, viz. the Dominion upon the Earth.

30. But now Henoch cannot be the Ruler, but the City is HE, that is, the Branch

or the Country of the Children of Pride, who departed from God in their own felfiih

Power and Authority ; now the Multiplicity of Wills mull have a Judge, feeing ' ihey ' i Sam. 8. 7.

•would not fuffer the Spirit of God to rule them-, therefore the Spirit in Mofes fays. And 'GfÄ.4.v.i8.

Hanoch begat IRAD. This is now the Governor, who out of their own Eflence fet him-

fclf up to be Judge and Lord over them, viz. a Potentate and 'Tyrant.

31. For the Name is very pregnant in the Language of Nature, and fignifies a

breathing-forth of Life, where the Life docs foon ^ form itfelf in the Center of the fiery ' Or take.

Property a.nd ßrong Might, viz. in the Anger of God, which was become Ruler over

the Life i the fame took Irad, as a Lord and Tamer of the Life, and lee him over

Hanoch.

32> From this Root the Rulers of the World are rifen ; for feeing that Man would not

have God for a Ruler of his Life and Will, God " gave them the Ruler in Nature from " Or permit-

among ihemfelves, that they might lord it over and rule one another. '^"'

33. For God has not given Man any Law or Government among themfelves, but

made him only to be Lord over all Creatures, fo that he fiiould rule over all Things ;

but he himfelf would rule with his Spirit over Man, and govern the human Life; but

feeing that Selfhood would not, then Irad, that is, the Fire's Strength and Might,

fprang forth forcibly out of the human Tree, and let itfcif over the City Hanoch upon

the Elarth.

34. But now Irad rauft have fomething wherein and wherewith to fet up himfelf

to rule and reign, for the Fire's Wrath and Fury would not have fuffered them ; and alfo

the Government muft be fomewhat profitable and advantageous ; therefore Alofes writes

now very right, and exceeding wonderfully, and fays, Irad begat MEHUJAEL, '* OrAppre-

which intimates very emphatically, in the Language of Nature, an w affuming of the j^" f°"^in~^
outward and inward Center of Nature, viz. of the outward and inward World, s. ßlf- or Ims&ug

'

conceited, bold, courageous, vain glorious, arrogant Mind, which would pofiefs the to itfelf.

U 2
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Riches of the outward World in its Dominion and Superiority, viz. all manner of Crea-
tures and Fruits ; and efpecially it denotes a Splendor of the inward afluming, viz. an
earthly God, which externally fets itfelf in God's Office : Out of this Name, Babel, viz.

the Beaßwith the Whore, was afterwards brought forth.

35. And iW(?/}j fays further, Mahujael begat Methiifael: This is now the right won-
derful Name, wherein is fignified how the Life arrogates divine Power to itielf ; for

METHUSJEL would intimate in the Language of Nature thus much, that is to fay,

Mine is the divine Might. I am an Angel fet therein by God, or I am the Ordinance of
God, which indeed is true, but according to the firft Principle by the outward Nature,
viz. a natural Power and Ordinance.

36. Moreover, in this Name there is hidden, under the Angel, the Praife of the

Children who fliould be fubjeft to this Might, and live under the fame as under the
divine Ordinance ; but this Angel's Name in divine Power firfl: forms itfelf in the flelhly

» fTfA-/, takes, Selfhood ; for the Syllable ME, which begins the Word of the Name, firft x forms
Br conceives, itfelf in the outward World's Birth, in the Selfhood, and fliews that this Ordinance does

not arife out of the Kingdom of Heaven in God's Holinefs, but out of the firft Princi-

ple, which forms itfelf in the third Principle, viz. in the outward World's Nature, into

iuch an Order, and therefore it Ihall, and muft be abolißicd, and proved through the

Judgement of God,

37. And Mofes proceeds to write, and fays, Methufael begat LAMECH: Now in this

Name the hidden Myftery of the divine Ordinance by the angelical Counfel is contained^,

and it fignifies, in the Language of Nature in this Place, as much as a fending of the

Angel over the Dominion of the Humanity, viz. over the Regions of the World, over

ihzfleßjly Life, which fliould be fubjefl: to the fupreme governing Prince in Nature.

38. For here the JVound which y/J./;« received is fought, in that two fuperior Princes
reign over the human Life ; viz. the ordained good Angel, and the incorporated evil

Angel in the Flefh •, alfo hereby is underdood the powerful Aflault of the evil Angel
from without, and from within, for the inward Spirit in the Name goes forth out of the

Covenant of God, and pafles into the outward World, which denotes how Man would
become Jewd and prophane, and alfo vilify the Covenant of God, and yet with the af-

fuming goes again into Selfhood, and forms itfelf in the forth-proceeding Angel's Name-,
which denotes an hypocritical Whoredom in an Angel's Form, which enters again into

the external, and at laft caßs away the Covenant, together with the Angel's Name
quite from itfelf,

yGen.^.v.ig. 39- Further, Mofes writes, ' Lamech took two Wives ; the one was called Adz, and
the other Zilla. Hereby is underftood, in the Generation of the Life's Tree, thus much ;

==Stem, or Wz. that the human Life knew the Wound which was arifen in its ^ Stock; and thence-
Eody. forward took two Wives, that is, a two-fold F.fience and Will : ADA fignifies how the

Soul goes with the Will through the Mind, and forms itfelf with the Defire in the firft

Stock of Adam, and would be willingly honcß again, but the Life had alfo taken to itielf

ZILLA, for Wife of the Pregnatrefs, viz. flethly Joy and Pleafure.

40. The Wife or Will Ada would cxercife a good Dominion, and rule and maintain

itfelf upon the Earth according to God's Command, and ßoe bore Jabal : JABAL be-

*Verfezo. tokcns the fimple plain Man, fuch as Countrymen are, iäc for Mö/^j fays, ^ that from
him proceeded fuch as dwell in Tents, and keep Cattle.

^Verfezi. 41- ^ut the other Brother, ^^y^ Mofes, ^ was named 'jühiS, who was the Father of all

thofe that handle the Harp and Organ ; for the other Will proceeded from the Spirit of
the outward World into temporal Pleafure and Joy, and devifed all Kinds of joyful Sport

and Paftime for the Recreation of its Life ; and this fignifies JUBAL, viz. an external

jocund Angel, with whom the inward S^'mt fperted before itfelf in a Likenefs,

I
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42. And Zilia, fays Mofes^ alfo bore Tulal-Cain, a Mafier in all Brafs and Iron-works; ' Verß zz.

that is, ZILLA is the fiery Defire which forms itfelf in the human Property into a Sub-

ftancc of Sulphur and iViercury, and brings itfelf forth with its Spirit out of the Sub-

ftance into a Contemplation and vifible Appearance, in which Underftanding Man has

found out the Art of Metals.

4j. For the Sifter ofTubal-Cain was Naema: Here lies the precious Pearl, Dear Maf-

ters: * NAEMA is heavenly in her Property, clothed with her external Vefture, fo that * Naamah.

you do not know her; for the earthly Man is not worthy of it, for her EfTence is virginal,

a Virgin of Purity ; it points in one Part at the inward new Man, viz. the Sifter ot the

fulphurean Man ; and on the other Part it fignifies the grofs Metal of the Earth, and

alfo the precious Metal, viz. Gold and Silver.

44. For T'tibal-Cain is the Brother oi Naema, they lie in one Womb-, but Tubal-Cain

is of this World, and Naema is a Virgin hidden under her Brother; and herein the two-

fold Earth is underftood, viz. in a twofold Property, one heavenly, and the other grofs

earthly-, viz. an Eflence out of the dark World's Property, and an ElTence out of the

light World's Property; And thus alfo it is to be underftood in Man; for by the Pro-

perty of God's Anger, viz. by the dying of tlie earthly Man, Naema becomes manifeft,

45. Why does Moßs add the Name Naema, and yet fpeaks nothing either of any that

fhe brought forth, or that fhe married. Anfwer : Becaufe that in the Regeneration the

natural Generation ceafes-, the new Virginity in the Spirit of Chrift does not produce any

Creature more, but they muft all proceed out of the firft Center and Stock, fo that they

may be all one Tree-, and by the Fire the Metal, viz. the Virgin, which is Tubal-Cain's

Sifter, is made manifeft.

46. The Name TUBAL-CAIN has an excellent Underftanding in it, for it (hews how
the fulphureous, mercurial Wheel opens itfelf in the Birth and Generation of Metals,

and alfo in the Original of Life -, for God fubjedled all Things to Man, and gave him

all Things for his Delight and Play; therefore Tuhal-Cain muft open and difcover him-

felf in the human Tree, that fo they m.ight underftand it: Hereby we have fignified

enough to thole that are our Schoolfellows.

47. '' And Lamech faid to his Wives Ada and Zilk, Hear r/iy Voice, ye Wives of Lamech, iy^^ß 23,2^.

and mark what I fey ; I have ftain a Man to my Wound, and a young Man to my Hurt. If

Cainfhall be avenged Seven-fold, truly Lamech Seventy and feven Fold. This is a wonderful

ftrange, and marvellous Saying. Who would underftand what^the Spirit fignifies here,

without it sown peculiar Explanation ? I ferioufty admonifh the Mocker to leave our

Work here uncenfured, for he underftands not our Spirit and Senfe.

48. Lamech fays, that he flew a Man to his Wound, and a young Man to his Hurt. This

Man is Abel, according to the outward Humanity of the Kingdom of this World; and

the young Man is the Image of Chrift proceeding from the Virgin-like Line, out of the

Seed of the Woman in him: Tht Man he flew, to his Rebuke, viz. to an incurable

Wound, and the precious young Man, in the Man, to an Hurt, which would gall and

trouble him, as an evil Hurt, Bruife, or Boil, in the Confcience of Sin; for the Wrath

of God wrought in this Boil, and the Wound, being a great and woful Hurt, might

not be healed ; for the Curfe of the Lord went forth out of this Boil into the Wound, in

which the Earth was curfed, fo that the human Dominion became a Valley of Mifery.

49. For Lantech faw the fore Wound, and returned ; and thereupon he took two

Wives, that is, a twofold Will into his Mind for his Government, whereby he would rule

upon the Earth, viz. one went forth from Ada into the grazing and keeping of Cattle,

and the hard Labour of the Hands for a temporal Livelihood, wherein_ he found the

Curfe and M^ound, and the other went forth out of the Branch oi Zilla into the Earth

after the Metals, to make ufeful Tools and Inftruments for the Tillage and Hufbandry
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of the Ground, and for other Neceflaries ; and fo he found in the Metals the rufty Boil

and Sore in their metalline Nature; for the precious TinSiure, or the fair Bloflbm of the

Earth, was hidden in the Curfe, viz. environed and befet with an evil Boil and Sore.

50. Now Lamech knew the woful Hurt, and faid, Hearken, ye IVives of Lamech, and
mark -what 1 fay, he would fain exprefs the Hurt and Damage; he law back again into

the Tree of Man, and confidered the Revenge of God, which had laid hold of Man's
Life, and faid, Cain fl:)all be avenged Seven-fold, and Lamech feven andfevenly Fold; for God

• Ver. 14, t;. jajj ^Mq to Cain when he flood and cried, ' Thou drivefl me out this Day from ' the Face of
f Or from the ([.g £^,-/^ . ^«^ ;; ^y// come to pafs, that vi'hofoever findeth me willflay me: {But the Lord

Country. /'"^ ^^ him,'] Whofoevcr flaycth Cain, Vengeance fliall he taken on him feven Fold, and he fet a

Mark on Cain, that none ßootdd kill him.

51. Thefe are moft wonderful and hidden Sayings, Cain fJmll he avenged Seven-fold,

and Lantech feventy and feven Fold. Why lliall Lamech he avenged feventy and feven Fold,

and Cain Seven-foil? Who has done any Thing to Lamech? Here the Spirit points out of

the Center ot the human Life upon the Time which was to come, intimating, how it

would afterwards go with Man in this tVound, when Men fhould multiply and increafe,

and make to themfelves Kings, and Princes, Dominions and Governments; that the Wrath
of God would alio forcibly exercife iifelf in Man's Will, and even open and difplay itfelf

in the human Life and Dominion.

52. Now if a Man would underftand what Lamech fays concerning the Revenge, then

he muft look upon the Center; for the Life of all Creatures confifts in feven Degrees or

Properties, as it is above clearly mentioned: Now yldam was the Stock; for Adam and
Eve are one Tree, from the Parting and Divifion of which Evil and Good arofe ; and
Cain was the firft Twig which fprung forth from this Tree, wherein the Seven Properties

of Life put themfelves forth out of the right divine Order and Harmony in the Life,

and deßroyed the Image of God; which was occafioned by the Djvil, who urged him on
alfo in the divided Properties to the Brother-flaughter, fo that he (lew Abel: Now God
faid, Cainßall be avenged Seven-fold, if any oneflays him; and he fet a Mark on Cain, that

none fljould kill him.

53. The Devil had folded up himfelf in the Wrath of God, and cunningly infmuated

himfelf into the Seven Properties of Life, feeing they were departed from their mutual
harmonious Accord, and he would be Lord in the Place of the Spirit of God in the Life

of Man, and would wholly murder and flay the Life as to the Kingdom of God ; there-

fore God fet a Mark with the Promife of the Covenant therein, fo that none could flay it.

54. For Cain did not cry out only for fear of the otitivard Life, but he feared that his

right £^t,T;;ij/ Life might be flain, that his Life lliould be wholly blotted out from the

Pace of God ; for he cried alfo and faid, Lo ! thou drivefl me out this Day from off the

Earth ; and I mufl hide myfclf from thy Face ; and I muft be a Fugitive, and a Vagabond in

the Earth; and it --juill novo come to pafs, that ti-hofoevcr findeth me willflay me. He cried out
for fear of being killed, and was fore afraid, and yet there was no Man befides him upon
the Earth, but only his Father Adam, and without doubt his Sifler whom he took to Wife.

55. Cain feared the spirits, who had moved him to flay his Brother, that they would
alfo kill him ; for he fays, I muft be hid from thy Face : Now this was not in any external

Manner, but in an internal; forGod dwells not in the View of the outwardRyes, but in

the inward fpiritual [Vifion ;] therefore God faid, IVhofoever killeth Cain's Eternal Life,

Vengeance flmll be taken on him Seven-fold; and he fet the Mark of the Covenant on his

-I^ife, fo that no Spirit in the Wrath could murder it; for he was a Twig out of the Tree
Gf Life.

56. Though the Seven Properties of Nature in him were departed from their mutual
Accord in each other, yet he was not the file Caufe of it, for he had fo received his Life
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from Father and Mother in the divided Property, and therefore the Grace pafled as well

upon him^ as upon Ahel, except only that Abel proceeded out of the other Line ; but the
.

Center of the Soul was alike to them both-, but the Motion in the Seed was unlike-, for

they were the two Types of the World, viz. Cain the Type of the Selfhood in the

"Wrath, and Ahel the Type of the Refignation of Life ; where, from the Refignation,

another World fprings forth through Death out of the Center,

57. Not that Cain was born to Dcftruftion, but that evil-awakened Property in the

Diflimilarity, viz. the Soul of the outward World, broke {orth forcibly in the Seed, and

took the Center of Life into its Power; and therein God fet a Mark, viz. his Covenant.,

that the Murderers fliould not flay the Soul's Life,

58. But if it fhould fo come to pafs, that the own peculiar Will would give itfelf to

the Murderers, then the Life of Cain fliould be avenged Seven-fold, that is, through all

the Seven Properties •, and the Free-will which flays the £ Life of God, which was in the ^ John i.

Word, fliould be rebuked and puniflied feven-fold through all the Seven Forms of Na-

ture, both temporally, and eternally ; and this is the Meaning, JVhofoever kills the Life,

[that is,] what Free-will foever murders its Life, Vengeance fliall be taken on it eter-

nally, in the Seven Properties of the dark World.

5g, And in this Place we are further to confider rightly of the great Myflieries; for

the Seven Properties of the human Tree, producing and manifefting the Life of the

Wonders of God, had now fpread forth themfelves even to Lamech -, the Dominion of

the World was now wholly brought forth with Lamech in Nature : For Lamech was the

Seventh Man in the Root of the Wonders arifing from the firß Stock-, that is, Adam-

was the firft-, Abel belongs not to the Line of the Wonders, but to the Regeneration-,

Cain was the Second in the Line of the Wonders, Hanoch the Third, Irad the Fourth,

Mahiijael the Fifth, Methufael the Sixth, and Lamech the Seventh.

60. Now Lamech fprang forth from Cain^s Root out of this Line of the ^Vonders of

God-, and he was zn honeji, upright Man, but was " environed with the Spirit of the •> Taken, or

Wonders -, and he looked back upon the IFound, and alfo upon the ' Sign of Grace in
Yq^'c^ 1

the Covenant, and knew certainly that even now the Spirit of the Wonders fliould be * ^
•

fully brought forth, and manifefted in the human Life j whereby all Arts of the World
fliould be found out.

6 1. And he faw alfo forwards, how it would fall out in thefe PFonders of the World ;

how his Children would introduce his Life, which they fliould receive from him by Pro-

pagation, into s^ Babylon of Fofly, and corrupt the fame: And hereby alfo he looked

efpecially upon the Word whence the human Life was fprung, and how the Life in the

Spirit of the Wonders of the World would introduce itfelf into a Seven and Seventy-io\d

Word of Languages, and Nations, as came to pals at Babel, and how the Free-will of-

Nature would go aftray from the only God, and be corrupt, and that it fliould be avenged

Seven-and-feventy-fold ; that is, every Tongue and Speech fliould be avenged in the An-

ger of God, and for this Realbn, becaufe they would corrupt Lamech'% Life which they

received of him by Propagation ; and this the Wrath of God would avenge in the Free-

will of his Children, divided into feveral Speeches.

62. For the Spirit faw forwards how the Free-will would give up and addift itfelf to

Selfhood, and apofliatife from the only God, and how the Anger of God would feiie upon

and confound the natural Spirit of the Wonders in Man, viz. the Soul of the outward

World, from whence the Great Babylon of Contention about God's Being and Will

would arife ; and this the Spirit faid fliould be avenged Seventy and Seven-fold in Lantech.^.

6^. For this was a Seven and Seventy-fold Racha [or Avenging] upon the Word of

the Underfl:anding in the human Life, that out of one only fpeaking Word and vital Spi-

rit, a Seventy and Seven-fold Tongue {viz. a Confufion of the Underftanding) fliould be-
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made, before, the Underftanding laid in one Sound, [Voice or Harmony,] but now the

Racha came into it, and confounded and fhattered it mtofeventy and/even Parts.

64. For the human Wheel of the Sound or Underftanding was turned round, and the

Ten Forms of Fire, wherein Time and Eternity confift, opened themfelves in every

Form of Nature J
which was /even times Ten, which make Seventy, whereto alio belongs

the Center with its Seven unchangeable Forms of the eternal Nature ; which are together

Seventy and Seven.

^ Myfterium 6ß. And herein (dear Brethren) lies the ^ grand Myßery: If you were not clothed with
Magnum.

x.\\t Garment of the contentious Languages, then we would be bold to declare fomething

more in this Place to you-, but you are yet all captivated in Bahel, and are Contenders
' Or Mean- about the ' Spirit of the Letter, and yet have no Underftanding of the fame-, you will

'"S- alfo be Dodors and learned Mafters (forfooth) but yet you underftand not your own
Mother-tongue; you bite and devour one another about the Hufk of the JVord, wherein

the //to'«^ ^ör^ forms and amaftes itfelf, and you neither defire nor underftand the living

Word
; you fpeak only out of Seven, and out of Seventy and [even, and yet you have the

"' Or the un- Word in c«^ Number, wherein the " whole Underftanding is contained; you have it

'^rlrh'"^
moving upon your Tongues, yet you cannot comprehend it.

t ings.
^^ ^^j ^j^^ Reafon is, that you will only fpeak out of Seven, and feventy and [even,

viz. out of the Wrath, which has divided the Tongues, and avenges the Lite of Lamech
" Or enter feventy and feven Times in your Tongues and Speeches : But if you would " go to the
into. Center, and open your Eyes, then you would fee how the Babilonical Whore leads you

captive by her String, and hov/ flie has fet herfelf over the Life of Man \w\i\i feventy and

feven Numbers, and has wholly hidden our Sifter Naema with the Numbers, that the

Beaß of the Numbers might reign and rule in the Wrath of God over the Life of our

Sifter Naamah.

67. But we have heard a Watchman fay, Av/ay : The Beaft with the Whore which

flood upon the Earth in Naainah's ftead is quite fallen, and given to the Prefs of the

Vengeance. Seve>2-foId " Racha in the Seventy and feven, &c. 'iht Racha arifes up \n Lamech, and

goes through the Seventy and feven-, and this none can hinder. AMEN.
68. Ic or Naamah fliall be manifefted to all Nations, Tongues, and Speeches; and even

then out of the Seventy and feven there fliall be but one IVord of Underftanding ; for the

Life of Man proceeded from ONE only Word of God, and has formed and divided it-

felf in Selfhood in the Spirit of the Wonders of the World, into Seventy and feven Pro-

perties of the only Word : Now comes the Time, that the Life's Beginning fliall again

enter with the Spirit of the Wonders and Speeches into the End, viz. into the Begin-
> Or before, ning-, and therefore the Child of the Wonders, which has given itfelf forth '' in the Sight

of (jod, muft be made manifeft in the Unity.

( g. And feeing that the Free-will has given itfelf into the Vanity of the Speeches,

and the Multiplicity of the Powers, and defiled and flain the Life of the only Word, the

Racha proceeds forth from the murdering Spirit through Seventy and feven, till the Beaft

together with the Harlot be confumed, and devoured with the Fire of God's Anger.

70. And then Tukl-Cain finds his Sifter Naema in golden Attire, and Ada rejoices in

her Son Jabal, who is an Herdfman : For Lamech has again found his Children which

he left in the Racha ; and the Pride of Self, and alfo the Craft, Deceit, and Subtlety of
i Or for. the Serpent ceafes : ^ Then every Beaft fliall eat its own Pafture ; the Time is near.

HALLELU-JAH.

The
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The Thirtieth Chapter.

Of the Line of the Co-veiiant.

t- ?**^^^^^"^H E Lw? of the Covenant is not fo to be underftood, as \i the Covenant
"^ ')'*^^<T 5! ^^'^ °^^y '•^P°'''

this Line-, no, the Covenant '' befalls the only L//?, h pa/res up.

«y f^ X ^ va wl'"ch was in the Word before the Times of the Humanity: The on, belongs

bV & ^ ^ \^\v\^ of Seth pafles only upon the Manifeftation in the Flelh ; in t:"; o"" is en-

^ '«r'Sfr- ^ which Line the Word in the Covenant would externally manifelt jj.
t^'I«<i "po"-

5bL^^^^^JhI ^<^^f '" the FleOi : But the Spirit, proceeding from the Center in the

Covenant, falls as laell upon Cain's Line, as upon Abel's ; yet in CatJi's

[Line] in the Spirit^ and in Sett's, in the external Aloutb, [or Manifeftation,] viz. in the

formed and conceived Word, that is, in the Office and Miniilry of Teaching and Preach-

ing: For Seth was fprung forth according to the Spirit, out of the Covenant, where the

Spirit moved itfelf in the incorporated Word in the Covenant; and Cain was compre-
hended under the Spirit of Nature.

2. For by Cain's, Line the Arts were brought forth to Light, which were a IVonder of
the divine Wifdom, Contemplation, and Formation, viz. of the formed Word through
and in Nature -, and in Seth the Word was brought into a formal Life,i'/z. into ^.fpiritual

Contemplation., wherein the Word of God beheld itfelf with the Wifdom in a fpiritual

' Image; and in Cain's Line it beheld itfelf in a natural formed Word ; and both ferve to ' Form, or

fet forth the wonderful Deeds of God. Figure.

3. Not as Babel judges, that God out of his Purpofe and determinate Counfcl has thus

predeßinated and chofen one Part of Men in his Anger to Condemnation, and the other

Part to Life: They that fo judge are yet tinder the Number Seventy and feven, in the

Multiplication of the Word ; for the Promifc was given to Adam before Cain was con-
ceived; the Covenant touching Grace refled in Adam and Eve-, but the Spirit of Sanfti-

fication, and Regeneration by Chrift, paflcd only upon the Seed of the Woman, viz. upon
the Seed of the Kingdom of Heaven which was fhut up; that is, upon the Light's Tinc-

ture., upon the Matrix of Venus., wherein Adam, when he was Man and Woman, fliould

have propagated himfelf in peculiar Defire and Love, which, feeing it could not be, [by
Reafon oi Adam's ftrong earthly Imagination,] was taken from Adam, and made into a

Woman.
4. But when the Woman became earthly, the heavenly Part of this Matrix [which

was for the Produktion] of the heavenly Birth, was fhut up in Death, into which Matrix
the Word of God again incorporated itfelf with the Covenant, to open and manifeft him-
felf in this Matrix with a living and heavenly Seed, and to deßroy the Pcwer of Death.

5. For the Word would not open itfelf in the formed Word of Nature, viz. in Cain's

Generation, but in the difappeared heavenly Ens-, and by the fame revived and requick-

ened heavenly Ens, that is, by the Woman's Seed of the heavenly Part, it would bruife the

Serpent's Head, viz. the Devil's introduced Ddire in the Wrath of Nature, that is,

overcomethe Wrath [and Curfe of God] in the Generation oi Cain and Seth.

6. The Word in the Covenant opened itfelf in Seth and Abel, it being as the Voice of
the Teacher, and Cain's Generation fhould in its Life receive this Voice, and impreis it

into its Life, fo that it might produce the New Regeneration ; but that many of them
have continued in Death, and contemned this Voice, is owing to the Free-will, which fuf-

fered itfelf to be held by the Devil in the Anger of God, and ftill to this Day dots fuffer

itlelf to be held, in that the Cainical Will loves Nature and Self too much.
Vol. III. X
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7. For if the Free-will of the Soul will apprehend the Word in the Covenant, then it

muft die to its natural Selfhood, and felf-ful Will, and be wholly refigned to the own Will

in the Covenant, that it may with its Beßre follow the Word and Spirit in the Covenant,

as the fame does lead, guide, and move it.

8. And this Cain is very loth and unwilling to do-, he will be a felfifh Lord, and with

the Defire figures and iTiapes a Monfter, and an evil Beaß in his Free-will, which does

not refemble the firll: Image of the formed Life in the Word of God : Now againft this

Beaß the Words oi Cbriß are direfted, when he fays, Un'efs you be converted, and become as

Children (that is, unlefs you depart from, and utterly difclaim the Will of the Self-gene-

rated Beafi, and enter again into the Form of the firft Life) jc« cannot fee the Kingdom of

God: Ailo, you muß he born again of the Water of the heavenly World's Effence, and of

the fame holy Spirit proceeding from the Covenant, otherwife you cannot fee and behold God.

Xcte. 5. This evil Beajt of the Godlefs Form \% predeßinated to Condemnation: But the Cove-

nant is in the Life-, if the Free-will refigns itfelf up to the Covenant, then Chrift arifes in

his Humanity, out of the Covenant, in the Life-, and even then the ftrange Beaft^/>j in

Chrift's Death, and the Will forms itlelf again into the firll Image according as God
created it-, and this is not appropriated only to Seth, but to Adam's, Life, viz. to the only

Life of IVlan which was in the Word of God, and pafTes from one upon all, as all Branches

in one Tree receive Sap from the only Root of the Stock.

10. But the Properties of Nature, viz. of the natural Life, have brought themfelves

out of ^/(/«»«'s Stock into fundry Boughs and Branches, whence the Mz.'/z/^/Za/)' of Na-

tions, Tongues, and Speeches is rilen ; but the Life is only One, and the Covenant in

the Life fprang forth from the Root of Life, viz. from the Word of God, out of which

the Life came upon all, even as the S.in, viz. the Fall and Apoftacy, pafled upon all,

none excepted: For the Children oi Seth were concluded under Sin as well as Cain's-,

f Or, the but the Covenant f with its Manifellation pafled upon SETH; for his Name fignifies, in

open and out- the Language of Nature, a forth-breathing Spring out of the Life through iheßrß Center

r'a^^-^'^^f' of the Soul, wherein the Word of God would open itfelf through the Life.

the*Cove° 1 1- And Mofes fays, • Selb begat Enos, and then began Men to preach of the Name of the

nant. Lord; for the Name ENOS fignifies, in the Language of Nature, a divine Lubet through
G.t. 4. 26. the Life, wherein the formed Word would behold itfelf in the Sound and Voice of the

Life; therefore, the Spirit of God began to teach out of the Covenant, through the Life

oflVIan, concerning God, and his Eflence, And Will : This was the Beginning of the

divine Contemplation through the formed Wifdom in the Word, where the Word beheld

itlelf through the Wifdom of the formed Human Voice.

12. And as the Life formed itfelf by Cain's Line, through the Wonders of the formed

Wifdom in Nature, with all iVIanner of Arts, and Works, and alfo Dominions, Govern-

ments, and Orders, and introduced them all for the fetting forth of God's ivondrous Deeds

and Adts, viz. to a Contemplation of Evil and Good, Light and Darknefs; fo likewile

the Spirit of God brought forth, out of the Line of the Covenant in the manifefted

Word, the Wonders of divine Hohnefs, Truth, Righteoufnefs, Love, and Patience, and

by the Preaching of the formed Word declared what the holy and ipiritual Kingdom of

Gcd is.

13. In Cain the Kingdom of Nature wa=; reprefented, and in Abel and Seth the fuper-

natural divine Kingdom : Both thefe role together, and went all along one in another to

the Remonftrance or Contemplation of the divine Lubet in ihe formed Wifdom; and each

put itfelf forth in an efpecial Manner into its vifible Appearance as a Wonder.

14. For from Adam even to Lamech in the Line of the Wonders there are feven Ge-
nerations; and in the other Line, viz. in the Line of the Covenant from Adam to Enoch,

are alfo feven Generations j Enoch is the Eighth, viz. a Beginning of the prophetical
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Spirit; for in the firft feven Generations the Form of the fpiritual Kingdom, proceeding

from the Life's Tree, was fet forth.

15. Adam was the Stock, for his Life takes its Original out of the Word : But feeing

the Life of Nature in him predominated over the Life in the formed Word, and would

have the fupreme Dominion, and obfcwed the Life proceeding from the Word, the Word
itfelf freely gave itfelf with a Covenant to be a Life therein, and fet forth its Figure in

Abel, how the natural Life fliould and muft be broken ; and the Word of the divine

Power fhould again fpring forth afrefli out of the firft Life.

1 6. Thus Abel was the Figure of the Second Adam, Chriß, and therefore he muft be

. (lain for the Covenant's fake; for Chrift fliould kill the exalted, haughty, natural Will,

and bring forth a new one ; and therefore Abel alfo fhould not beget any natural Child -,

otherwife it had been ftrange to Nature : For they fhould all proceed out of one Stock,

and the Word would fpring forth anew through the oitly Tree in the Covenant, that lo

the Children of Grace might be brought forth out of the Tree of Nature, as the Dew
out of the ' Day-breaking. 'OrMom-

17. For thus alfo the Figure of the New-Birth was reprefented out of theStein-, namely, '"8-

the Line went forth out oi Adam-, he was the firft, Abel the fecond, Seth the third,

Enos the fourth, where Men began to teach of the fpiritual Kingdom :
" KENAN the ^ Or Caina«.

fifth, which fignifies, in the Language of Nature, a going-forth, " re-conceived L.ubet or'" i^e-ap^ie-

Defire of the divine Contemplation, in which the ll^ord Taught formed itfelf, viz. m 'i^ndea.

Prayer, and in the Will's Defire, and alfo in their Offerings.

18. MAHALALEEL was the fixth, and fignilies, in the Language of Nature, an An-
gelical Form of an Angelical Kingdom, where the Spirit typified and pourtrayed the

Kingdom of Chrift in this Name.
19. JARED was the feventh: By this Name is underftood, in the Language of Na-

ture, a Priefl or Prince of the Spiritual Kingdom : For as Irad fhould be the Regent or

Ruler in the Kingdom of Nature, fo Jared fhould be the Regent in the fpiritual King-

dom ; for out of Jared came the Oßce of Mofes ; and out of Irad proceeded the King-

dom of worldly Principalities, and formed Governments and Dominions.

20. But the Language of Nature fhews very clearly, that Jared is only a Type of a

fpiritual Kingdom ; for the Name carries forth the Cherub along with it through the

Word ; for the fpiritual Kingdom upon the Earth was all along captivated in the Wrath
of God till Chrift, who defiroyed the Anger.

21. The Oßce of this Jared is twofold; externally it is the Figure of the fpiritual

Kingdom, bound with the Wrath of God; and internally it is the true holy Kingdom,
which the Penitent Man receives or takes PoffefTion of: Outwardly it is Mofes, and in-

wardly Chrifl.

22. From this outward Kingdom the great Mother of the Bahylonical Whoredom is

rifen, in the Kingdom of Mofes among the Pharifees, and in the Kingdom of Chrifl

among the '' verbal and titular Chriftians, who do all only boaft, and glorioufly '^tt up y Text, the

themlelves in the Figure, as an Idol, and appear as if they were the holy fpiritual King- Letter-criers,

dom ; but the Cherub carries forth the Sound through their Word, as a Conibnant of the ""^ Lueralifts.

wrathful Anger of God.

23. And therefore they muft contend about the Kingdom of God's W'ill ; for they have

not the Spirit of the inward, fpiritual, heavenly Kingdom, but only the Voice out of the

Figure, where Evil and Good are in conteft; //.'^y have, and ufe the Letter, but as an

empty unprofitable Inftrument, as a Figure of the fpiritual Form: For thus alfo the Spi-

rit reprelented it by the Name Jared, as a niixt Kingdom upon the Earth, whereby the

inward, fpiritual, new-born Children fhould be exercifed and proved.

X 2
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24. And by this Form it fignified &nä foretold how that the greated: Part in this ipiri-

tual Office would be taken in the Sword of the Cherub, and that their Office would be cut

off by the Cherub from God's Holinefs, and given to the fpiritual, eternal Kingdom of

the Anger.

25. For as Lamech in Cain^ Line took two Wives, 'viz. two Wills, and confirmed his

Kingdom therein, and at laft brought forth [or pronounced] the Seventy and Seven-fold

Rfuha, proceeding from the Center of Nature (even from the feven Properties) upon

the Murder of the Free-wii!, which would murder and flay his Life in many, fo likewife

Jared carries two Wills in his Nature's Name, viz. one into God's Love and Mercy in

the Covenant, and the other into the Figure, in which the Anger of God rifes up and
carries the abominable Idol [the Belly-God) along with it; which is here deciphered and

painted out to the l-ife.

26. And Alcfci favs further, Jared begat Enoch. Here the great and wonderful Gare

does open-, for out oi Jared, viz. out of the Kingdom of the Wonders, the Prophet mull

arifcj for the Prophet is the Mouth of the Kingdom: He fliews what the Kingdom is,

and how it is taken and apprehended in the Evil and Good, and what the Event and

"OrtheMid- End of all things (hall be; alfo he declares and points out the ^ M^ans, how the T'urba
dle,<i/j. what |^3j apprehended the Life, and denounces fevere and earncft Threatenings concerning

and aaed°by ^od's Anger, how the Sword of the Cherub will cut off the fal/e [Man or Prophet.]

the Turia in 27. //AiVOC// fignifies, in its own Speech, as much as a torth-breathed Breath of the
the Wonder divine ^ good Pleafitre, which has in the Time thus beheld itfelf with the Out-breathing
of Time

j.j^ jj porm; which Power of the Breathinai-forth does a^ain draw the formed Breath into

itfelf, and only gives forth its Sound, zs a Voice of the divine Will: And, firft, it points

at a Twig, fpringing from the Line of the Covenant, viz. out of the internal Prieüly

Office, out of the holy divine Lubet of the Wifdom of God, out of Jehovah; the Spirit

would comprehend the deeped Love in Jehovah in one Name and Word, which is called

Jefas : But in the mean Time it did thereby play in the Time of the Figure, in the holy

Wildom, in the Line of the Covenant, as with an internal hidden holy Kingdom, which

he would manifeft in the Fubiefs of Time.

2N. Secondly, it fignifies the Po-xer of the formed Word, viz. the Perfon, or the Body

out of the Liwus of the Earth, [wz.] of the heavenly Part of the Earth; intimating that

this Body fliould be taken into the holy Word, and tranflated from this Earthlinefs: As
the Light does withdraw and fwallow up the Darknefs, fo likewife the good Part of the

T.jr/.fliould, true Humanity \n Adam\ firft Lnage " fhall be tranfiated, [extrafted, or drawn forth,]
or IS to be. by tj^p Word out of the Earthlinefs, and arife out of the Earth ; which Enoch's Tranfla-

ttM from this World points out and fignifies.

i^ote, 29. Thirdly, it fignifies and points at the Prophet, viz. the Voice of the divine Lubet^
which declared and fet forth the Kingdom of Chrift, and alfo the Kingdom of the Won-
ders in their future Tranfaftions and Junctures of Time; for the prophetical Voice did

manifeft icfclf again out of the Tranßation, and foretold and fignified out of the E.iTcnce

of the Spirit, viz. out of the moft fpiritual Kingdom, that is, out of the Human Angelical

Kingdom, through the Soul's Spirit; and then alfo from the whole Body of the King-

dom, viz. from the Nature of the Wonders, from the Limus of the Earth, and of the

Stars, [it fet forth both from the fpiritual and corporeal Kingdom] how the outward

Kingdom of Man fliould afterwards arij in this World's E.xillence, and what fhould

happen and come to pafs therein. This the inward, holy,- omnifcient Spirit fignifies,.

^ Oft by. thiougii ' the cutivard, viz. through the Wonders of the Pregnatrefs, [or Mother]
"•^'

of the outward Beings, viz. through the Spirit of the outward Vv'orld : For the inzuard

Spirit viewed itfelf through the formed Wifdom of God, and contemplated and beheld

itfelf in ihc formed Spirit of the Wonders : Tliis the Name Enoch fignifies to us.
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3D. Now the Spirit in AIops docs further demon ft rate, and fays, d Enoch was 65 Tearsi Gen. 1;. 21.

old, and he begat Methufalah ; and after he begat him, he continued in a divine Life three

hundred Tears, and begat Sons and Daughters : So that the whole Age of Enoch was three

hundred fixty and five I'ears; and feeing he led a divine Life, Cod took him away, and he

tvas no more feen. Here the Vail hangs right before the Face of Mofes, by Reafon of

the Unworthinefs of Man : And the Spirit fignifies very clearly in Mofes, if we had but

the Eyes of our Underftanding open, when tliefe Myfteries Jhould be manifefted [or ful-

filled.]

31, But feeing the moft High has freely granted us by his Counfel to underßand this,

we will, fo far as we * dare, ibmewhat unfold thefe Myfteries to our School-fellows, and ' As we

fhew the precious Pearl to the Children, and yet with all fuffer a Bolt to lie before our ought.

Defcription, that the falfe Heart fliall not enter into it; but we Ihall be fufficiently and

fundamentally intelligible to thofe that are ours.

32. Mofes points, in each Degree in the Lines, only at one Perfon, which he alfo fets

into the Line through which of the Spirit of Wonders goes-, afterwards fays Mofes, And
he yet lived fuch ' a Tir^e, and begat Sons and Daughters; of which he fays nothing any < Or fo long,

further: Thereby he would intimate and fignify to us the Spirit of Manifeftation of the

Wonders of God in each Line; their Age, which the Spirit fets down, denotes the Times Kote,

hozv long each Dominion and Government, both the worldly, and fpiritual [or ecclefiaftical

Kingdom] fliould 7?^?;^ in its Form and Strufture; that is to lay, how long each * pre- e Beginning,

vailing Monarchy of the fecular and wcrlJ'y Power and Dominion fliould continue, and fo growing,

likewife of the fpiritual Monarchy.

^3. And thefe •> Monarchies of the Wonders are immediately reprefented out of the •- Or Mo-

firft Twigs, fpringing from the Beginniitg of the human Tree; that is, they are fet forth narchs.

in each Line \x\ feven Numbers, from Adam through Cain even to Lamech; and in the

other Line, from Adam to fared: By which Numbers and Navies the Spirit points in

each Line, el'pecially a.t feven, of the forth- proceeding Properties of the Tree, and Powers

of the Wonders; intimating how the Powers of the Wonders fhould afterwards bring

themlelves into Governments, and how one Figure fliould arife out of the other, and how
one fhould deftroy and break down the other, and fet forth out of the Deftruftion another

Form as it has been brought to pafs in the 'fpiritual and worldly Governments: For al- '
Ecclefiafti-

ways the wo; Idly Government is to be underftood with the fpiritual; for the outward "' ^""^

formed Word in the Dominion and Regimen of Nature does evermore fet forth its

Form by, with, and in the fpiritual [or ecclefiaftical] Form, [or Manner of Difcipline ;J

therefore obferve and mark here with precife Exa^nefs.

34. There are feven Times appointed to proceed from the Tree of Life in the Word
of Power; the firfl proceeds from the pure Life of Adam-, for before the Creature, the

Life was in the Word, whence it was brought pure into the Image; this continued till

the Fall: F'rom this pure Life Iprings forth a Twig in the inward [Kingdom,] this fame

yjds Abel, but feeing the Fall hung on him externally, this fame pure Life was carried

through Death into the holy World: This fignifies and points at the Kingdom of Chrift,

wiio fliould bring us through Death into the pure Life.

35. The fecond Time begins with Scth; for Mofes fays, that Adnn was an Hundred and

thirty I'ears old, and begat a Son in his own Likenefs, and called him Seth: Underftand, he

was fuch an Image as Adam was after the Fall, and was fet in the Ipiritual Line of the

Wonders, and Cain alfo with him in a worldly, natural Line of the W'onders, for both k k Secujarand

Kingdoms go together: Seth's, Time continues till the Deluge, and bears the Supremacy Ecclefiaftical.

even to the Deluge or Noah's Flood.

36. The third Time begins with £«(JJ under Seth's Time, and carries forth itfelf all

along as a fpiritual Minißry, or Knowledge of God, under Scth'^ Time as an hidden
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Kingdom, and coi\tn\\.Kfl'(\\\ Abraham ^ to v/hom the Covenant oi Cbriß was eftablifhed

in the Fhßj.

37. The Fourth Time begins with Ca'nian, which is the fpiritualForm, in Prayers and
fpiritual Offerings, wherein the Word formed itfelf in the Wifdom, and carried itfelf

forth all along under iSt'/^'s and Eiios\ Time, and manifefted itfelf with Mofes; like as

Enos's Time was firfl: truly manifefted with Abraham with the Promife in the Covenant;
this Time oi Cainan continued in its Manifeftation and Dominion under Mofes till Chriß

lit the Fleß.

38. Tha fifth Time begins with Mahalaleel -, and it is the Reception or Formation of
the Angelical Form, viz. of the new Regeneration out of the Covenant, and goes fecretly

all along under the Miniftry of Enos^ under Seth and Cainan, in the Word of the Pro-
mife, through all the three Times, and manifefted itfelf with the Fulfilling of the Co-
venant in the Himanity of Chrift, where the true Makalaleel and angelical Image,
which difappeared in Adam., was again manifeft in the Humanity of Chrift.

39. The Jixth Time begins wkhjared, which i3 tUe fpiritual Priefthood under the ex-

ternal, where outwardly Scth, Enos, Cainan., Mahalakd, were in their Times in their

Orders, [or outward Forms ;] as the Miniftry and Preaching of £«w concerning God
and his Being and Will; fo likewife the Preaching of /f^r^/A77/7 concerning the Covenant
zn<\ Circu-mcifwn ; alfo Afö/?j with rhe Book of the Law. Under all thefe the inward
Prieft Jared went along hiddenly : Inwardly this fpiritual Priefthood is Chriß in the new
Man •, and outwardly, in the felf-eledled Priefts, it is Babel.

40. TK\sfixtb Time began in the Kingdom of Chrift, after the Death of the Apoßles,

when Men chofe themfelves Teachers out of Favour and outward Refpeds-, that is, it

* Or Vail, did even then firft open itfelf out of the * Hiddennefs of the Shadow, and put itfelf forth

in the Churclies of Stone, where the Church ftood inßead of the holy Temple of Chrift:

Then, indeed, the holy fared., viz. Chrift's Voice, ruled in Chrift's Children internally,

but external'y the Cherula with the Sword did only bear Rule ; for the outward Authority,

which thefe felf-elefted Priefts manage, is the Sword of the Cherub ; which is fignified
'That is, in in the Name fared; ' which powerfully forces itfelf all alone; in the fFord, in the Lan-

7^S the
g^^g^ «^Nature.

Languag'eof 4' Th\s fixth Time is hidden and manifeft-, it is known, and alfo not known : For
Nature does Chrift faid. My Kingdom is not of this World. So that this Time has been forced to pafs
emphatically ^way as it were in a Myficry under Antichr'fi, where inwardly in the Children of God
thrsVord of

^'^""'^^'^ ^'"S'^o"^ h^s been manifeft, but in the reft (who have alfo lived under this

the Cherub Time, and have been called Chriftians) Babel and the Antichrifi have only been manifeft,
ftiould domi- both in the Priefts, and their Hearers : For they, who have been born of God, have

whole''Time
^^^''^'"'^ ^^^ ^"""^ fared, viz. Chrift's Voice, in them : But the other have heard only

ofthefixth the outward Voice in Babel, viz. Difputation and Contention about Chrift's King-
Seal among dom.

'''h ^(>,'''^^H
" '^^' ^^^ ^'' ^^^'^ which the Chriftians manage is only the Sword of the Cherub pro-

hav°e ta'ught
<^^^<-''"g ^rom Babel: True Chrißians wage no War ; for they have broken tlie Sword of

the Love of the Cherub in the Death of Chrift, and are dead with Chrifi, andrifen again in him, and
7«/«/ .But by they live no longer to the external Might and Dominion ; for their Kingdom is mani-

^me>i.
'

.
43- This y/^v/.' "' Kingdom begins «/>£>- the Death of the y//><p/Z/£?j, and continues with

»^ Orfixth its outward Government even to Mount Zion, till trandared Enoch again appears in Spi-

"Tr "*' ^""^ Power, for Enoch is the prophetical Root, and holds in his '^ Dominion Noah,
"OrRegimen. i^jgß,^

g^id the Sword oi Elias : At the End of this fixth Time the oytward Jrt/v^ falls,

and with him that fame outward Building, vtz. the City Babel.

I
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44. The Sign of the End is ' decyphered with fuch a Figure as this 5

o Or ftands

with fuch a
Figure.

. ff,7/NMi//rt,en/J.>v wi'v/vv/A'Abr.VQu Som«^t.

and denotes the Time when the triple Crofs does open and declare itfelf in the Voice

of Etioch, as a Manifcftation of the holy 'Trinity, to make known the fame in the Figure

and Similitude in all vifible Things : Moreover, it denotes the Ccfiqueß of the Sword of

the Cherub in Bal>el, when the Force and Violence of the City Bai>el turns its Sword

with the Point downwards. Thirdly, it denotes the great Rod and Punifhment upon Ba-

bel, which Rod does mightily advance its Power on high. F^ourthly, it denotes the

-wrathful enkindled Fire of God's Anger, which fliall devour the Sword and Rod: This

will be the End oi th&ßxth Time. The three-fold Crofs denotes the Time when this fliall

come to pafs, [or be fulfilled.] When the Kingdom of Chriß fliall attain fuch a JVwwi-Yr,

then is the fixth Time wholly pafl:.

45. The /£^v«/,?) Time begins with P £?2CfA, viz. with the prophetical Mouth, 'v-'ho^
j^^^^ ^j^^

declares the fecret Wonders of God under all the fix Times, laying open what fliould be, j^t^Queftof

[arid has been] done, and brings itfelf all along quite from under the Vail of A^cß^, the 40 Queft.

Abraham, and Mofes, even into the Kingdom of Chriß, where this fame prophetical Spi-of t^^e Soul,

rit ''

is tranflated in Chrifl's Spirit, till the End of the fixth Time ; then he manifefl:s sOrhasbeen.

himfelf in the Number of the Triple Crofs. When the Triple Crofs does manifeft itfelf,

then ftands the ng\\i Triple Crown upon the Crofs-, and even then the iiwc/^/^;/ Prophet's

Mouth does exprefs and ipeak forth the great Wonders of the Triple Crofs, that is, he

fpeaks no more magically, [viz. in Types and Parables,] but fliews the holy Trinity in

the Figure, viz. the formed Word of God in all vifible Things, and reveals all Myfl:e-

ries, within and without. t

4b. And even then is the Time when Enoch and the Children under his Voice lead a

divine Life, of which the firft Life of Enoch was a Type ; and then there is a blejfed and

golden Tear, till Enoch's laft Tranßatwn comes, and then the Turbn is born, which, when
it fhall enkindle its Fire, the Floorßmll be purged, for it is the End of all Time.

47. Enoch begat Methufalah, who was the Man of the longefl Age, and was tranflated

three hundred Tears after : This intimates and declares, that the Spirit which in Enoch

**i'.
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brought forth a Twig, viz. Methufulah, who attained the higheft Age, üiall rule in the

hß and higheft Age [of the World,] and in the mean while hide itfclf before that

Time, and remain as it were iranflated^ as Enoch was tranflated, and was no more fecn.

48. His Trandation was not a dying, or a putting off of Nature and Creature, bot

he went into the Myftery, betwixt the fpiritual and outward World, I'iz. into Paradife,

and is the prophetical R'.ot, out of the Stem oi Adam, in the Line of the Covenant, out

of which Spirit afterwards the prophetical Mouth fpoke.

49. This Spirit was tranflated in Chrift's Living Voice, when it fpoke in the Flcflj,

and muft be filent, till the Voice of Jared is finiflied-, then he proceeds forth again from

his firft Root, through 0// Voices, viz. through the Voice of A'^iJ^Z', who denounces the

Deluge of Anger to come upon Babel, and through the Steck of Ncah, and the whole

' Through forth-fpreading Propagation of his Tree through all the Lines, viz. through the ' Hea-
Ham's, fa- theniß, Japhetical, and Sern'?. Line, and through Abraham's, and Nimrcd's Children in

w'sLine ^^'^^^' through Mofes, and the Prophets, and laftly, through the Voice of the manifelled

Word in the Spirit of Chrift, and reveals the ichcle Ahßery of the Tree of Knowledge

of Good and Evil.

50. For through his Voice all the forementioned Voices of the wonderful Lines

(wfhence the Kingdoms of this World have had their Rife) ihall be changed into one

Voice and Knowledge, and tranfplanted into one Kingdom, viz. into the firll Tree of

Adavi, which is no longer called Ada;n, but Chriß in Adam. All Nations, Tongues,

and Speeches, hear this Voice : For it is the firß Word, whence the Life of Mankind
proceeded, for «// Wonders join again together in the Word into or.e Body-, and that

Body is the formed div'.yie Word, which at firft with Adam introduced itfelf into one only

Stem, and through him into a Tree of manifold Boughs, Branches, and Fruits, to the

Contemplation of the divine Wifdom, in the Wonders of the Powers, Colours, and

Virtues, according to Evil and Good.

51. This high Tree difclofes, and clearly opens itfclf, what it has been in Time, and
fDifclofure, what \t fiall he eternally; and in its f Man.feftation, Mofis puts away his Vail, and
or Opening.

Qj^^^^ß j^j^ Parables, in his Dodrine, and then the prophetical Mouth of this Tree of

Wonders exprefles in divine Power all the Voices of the Powers of the Tree, whereby

Babel idkQ% her End; and this is a Wonder : And in this fame Wonder all Numbers and

Namts are made manifeft, and this no Man can hinder.

52. For that which is loß in the Spirits of the Letters iTiall be again found, and the

Spirit of the Letter fhall be found again in the formed Word of the Creation, and in

the Creation fhall be found and known the Being cf all Beings, and in the Being of all

Beings the eternal Underltanding of the holy Trinity : Then the Contentions about the

Knowledge of God, his Being and Will, ceafe : When the Branches fliall know that

they ftand in the Tree, thty will never fay that they are peculiar and fingular Trees,

but they will rejoice in their Stem, and they will fee that they are altogether Boughs and

Branches oi one Tree, and that they all receive Power and Life from one only Stern.

53. And here Moßs fnall keep Sheep, and every Sheep eats his even Paßtire ; therefore

obferve it, when this approaches near to be fulfilled, then Ncah denounces the Deluge,

and Elias brings the flaming Sword upon the falfe Ifrael, and the Tiirba, in the Fire of

the Wrath, devours the ivild Tree with its Fruit and Branches -, let this be told thte,

Bakl.

54. For concerning Enoch' $ divine Time our Speech is taken from us, feeing Babel is

not worthy of it, and alfo (ball ;-<?/ lee it •, and likewife we muft be filent concerning

the Dilcovery of the Times of the Ancient, whofe Number llall ftand open in the Roje

of the Lily.

The
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The Thirty-firft Chapter.

Of Enoch' J- 'wojiderful Li?ie.

I. j*"^^^^^ OSES mkes,^ Enoch begat MEtHUSALAH. This Name fignifies » Ge«. v. 21.

H. "k.^ ^ in the Language of Nature as much as a t forth-proceeding Voue^
\
Or out-go-

^^ M ^^ which intimates and denotes the Spirit oi Enoch ; which Voice "forms
i"^^^^^^^

^ :^^^^ itfelf into a Body, viz. into Nature, and goes forth in ftrong Might
prehendT."

C^$§^^ through the Word i and when the conceived or formed Word is pro-
».A. Ajfc Ä^

ceeded forth, it then contemplates itfelf; for the Syllal/Ie {-SJ-) is a

fiery Glimpfe of Light ; and the Syllable {-LAH) is the forth-proceeding Word, which

beholds the Property of what kind of Ens it is, wherein the Word has formed (or

comprehended) itfelf: The divine Sound beholds itfelf in the human Ens and Word,

contemplating how the Free-will proceeding from the human Ens has introduced the

divine Voice or Breath into a Form of the Spirit.

2. Now fays Mofes, And Methufalah begat Lamech : The Spirit now puts itfelf forth

by Methufalah, even out of the Ens into another Twig, and called it Lamech^ viz. a

Contemplation and Beholding of the great Afflidtion and Wound, that the human Ens

was corrupted •, for like as Lamuh in Cain'% Line exprefles the Wound of Corruption

[and Mifery that was broke in upon Mankind,] and fpoke of a feventy-and-feven-fold

Racha upon the Free-will which corrupted the Life : So here the divine Spirit faid, the

human Ens is Lamech, that is, the Wound \% too great, it prevails •, although the ftrong

and mighty Breath of God in Methufalah proceeded forth out of the prophetical Voice,

yet the Ens on Propagation formed itfelf in the corrupted Nature in Lamech, that is, in

two IVills, as Mofes fays, the firft Lamech in Cain\ Line took two JVivcs^ viz. Adah and

Zillah ; fo here likewife it would not be other-wife.

3. Now Mofes fays, ^ And Lamech begat Noah : With this Name the Spirit goes w Verfe z8.

forth out of the Wound oi Lamech into the End oiTime, and brings the End into the

Beginning; for iVOyf/f fignifies in the Language of Nature £W and Beginning. Now
the Spirit finds in the End the holy Word, which had efpoufed and incorporated itfelf

in the Covenant, and iz.'^^y^'Tbis fameßoall comfort us in our Labour andToil upon the Earth " Verfe 29.

which the Lord has curfed.

^
4. For the Comfort of Man muft come out of the Beginning and End ; for in the Be-

ginning is and was the Word of God, which is the Beginning of all Thmgs -, and in the

End is alfo the Word of God, which is the Comfort of all Things, that the Creature

ßall be deliveredfrom the Vanity; to which the Spirit looked, and faid. This fame {-where

he meant the Word which would manifeft itfelf in the Humanity) ßiall comfort us in our

Labour upon the Earth which the Lord hath curfed: For Noah coxAdi not comfort Men, for

he preached to them the Rebuke, Punifhment, and Perdition -, but he that was in the

Beginning and End, he comforted Mankind in their Labour and Toil upon the Earth,

which they had in the Curfe and Anger of God.

5. In this Name Noah the Spirit in Lamech looks forward into the End, and back-

wards into the Beginning, and conceives itfelf in the Beginning and End into a Form,
and calls the fame Noah, that is, an Ark of the Wonders which were in the Beginning

and End, and in the whole Time ; and difplays or puts forth this fame Spirit of the whole

Form through Noah into three Branches, which went fortfi out of the Tree of Wonders,

viz. out of the prophetical Ens of Efioch in the human Property: And ihcreof Mofes

Vol. III. y
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) Note,

Concerning
the Refurrec-

tion.

2 Or taken

into the di-

vine Lubet.

» Orb, or

Sphere.
" Or Life's

Wheel.

' Gen. vi. X

,

«I
I will yet

give them
12 > Years

Refpite,

fays, JtjJ Noah begat Sem, Ham, atid Japhet ; thefe were the three Twigs of the

feconci Monarchy, under which mod excellent IVIyflcries are given us tobe underftood.

6. SEM iignilles an out- breathing divine Lubet [or De/ire] out of the Line of the

Covenant, out of the Life of Man, and a Comprehenfion of the Lubet, viz. a Type

of that which fecretly palTed forth afterwards under the Lubet : It points at the Humanity

of Chrift in the Flcfn, the Type of which was Sem, viz. a Reprefentation [or exprefs

Form] in the faaie Lubet, in which Lubet alio the Covenant was made vi'ith Abraham^

concerning the Seed of the fFofiian, wherein the Bleßng fliould appear.

7. The other Branch or Twig the Spirit called HAM, which fignifies a j^rö«-^ Breath-

ing out of the Center of Nature, and a grofs Amaflment or Compadtion into a Fleß ;

which denotes the earthly, natural, flelhiy Man, which holds Sent Captive in itielf,

[underlland by Sem,] the inward Man, which (hall y arife from Death out of the Earth :

Undcrftand the iMan proceeded from the Limus of the good Part of the Earth, which

•was in Sem, z formed according to the divine Lubet.

8. We do not hereby underftand the totally fpiritual Man, which is only as a Spirit,

but that [Man] which is from the Limus of the good Part of the Earth, which Ires

Captive in Ham, that is, in the grofs beftial Flefli, and is as dead, without the divine

Lubet, which the fpiritual Chrifius, viz. the totally fpiritual Man, Ihall put on at the

End of the Days in Noah, [that is, out of the Beginning and End :] This inward

hidden Man, his grofs earthly Brother Ham, viz. the grofs earthly Fk(h (which \5 no-

thing worth, John 6.) devours, and fwallov.-s up.

9. And from the Lubet of Sem fprings forth the third Branch out of the Center of

Nature, where the divineLubet beholds itfelf through Nature ; and this the Spirit called

JAP HET, which is in the Language of Nature an Appendix oi Sem, a Birth out of

C«;Vs Line of Wonders, where the divine Lubet brings itfelf through Nature into a

Form of the Wonders of the divine Wifdom: With Sern it introduces itfelf into a Con-
templation of the fpiritual IVcfiders, in the Holinels of God, and in Japhet into a

natural IVonder, viz. into the Septenary of the eternal and temporal Nature, underftand,

into a Form of the /^w«-/^/i ^ Wheel, or Life's Form; in which ''vital Sphere the

Spirit of God appears as a glorious Joy or Glimpfe of the Wonders.

10. Sem is a Type of the Light-world, and Japhet is a Type of the Fire-world,

where the Light (bines through : Japhet is a Type [or Image] of the Father; and Setn

a Type of the Son : But Ham is an Image and Type of the outward World.

1 1. For the Type and Figure of the three Principles ftood in the three Brethren, and
clearly pointed out the lecond Monarchy, even to the End of the World; and it withal

fhews what kind of Men would thenceforward polTels the World, viz. a fpiritual

World, and a natural World of Wonders, and a bellial World of Folly : Thefe are

the three Sorts of Men ; viz. out of the Stock and Family of Sem came Ifracl; and out

of Japhet's Stock, the Gentiles, who governed themfelves in the Light of Nature -, but

Sem's (Generation v/ere difciplined) in the Covenant and Word of God •, but Haki [both

in Se?n and Japhet] ruled himfelf in the beftial brutißj Property, againft whom the Curfe

of God v/as pronounced through the Spirit in his füthcr Noah : For Chrift faid, that

Fleß and Bloodfiall not inherit the Kingdom of God.

12. And Mofes (peaks now further thus :
c But when Men began to multiply upon the

Karth, and Daughters were born to them, tlM Sens of God faw the Daughte s of Men, that

they were fair, ard took to them JFives as they pleafed : Then faid the Lord, Men will not

fufftr my Spirit any mere to reprove them, for they are Fleß ; yet I will make their ^ Days
an hundred and twenty Tears. Here Mofes has again the Vail before his Eyes ; for he
fays, that the Children of God looked upon the Beauty of the Daughters of Men, and took to

them PFives according as they pleafed, and would not fuffer the Spirit of God to reprove

and admonifh them.
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13. The Meaning of it is this ; the Children of God, in whom the Spirit of God
manifefted itfelf, looked in the Lufi of the Flefli after fieflily JVomen, although they

were of the Generation and Lineage of Ham, without God's Spirit-, yet if they were

but fair and beautiful for their Luft of the Flefli, they introduced the Seed of the holy

^wj into fuch (^^zW Velfcls, and afterwards brought forth inch ^ Tyrants, and ßefhly- = Giants,

minded Men, who -wotihl not fuffer the Spirit of God to rebuke them, for they were only

Flefh without divine Spirit and Will.

14. They fliould not have mixed themfelves with the beftial Daughters, but fliould

have looked after thofe in whom the Spirit of God was, even thofe who feared and loved

God : But they looked only at the Luji of their Eyes &nd Flcß, and corrupted the holy

Ens in the Covenant, in which God had f efpouled and betrothed himfelf: Againft * Incorpo-

thefe the Spirit here complains, that they would not be inflrnSied and reformed, but '^'^'^*

follow the Luft of the Flefti.

15. We fee this very emphatically fet forth to us in Sem, Ham, and Japhet, that it is

fo, that the Spirit would not that the Children of God fliould mix themfelves wifh the

very carnal or beftial People ; for after the Deluge the Spirit divides the three Brethren

into three Families, and would that each Family (hould remain fcperate by itfelf.

16. For this Reafon came the Deluge upon the Earth, and deftroyed thefe mixed
People, and afterwards made a Seperation among them according to the Nature of the

three Principles, that each Property might poflfefs its Choir and Line, in the Nature of
the Wonders: But yet it would not do-, fo that, at /a/?, the Spirit divides them with the

Confufion of the Languages at Babel, that fo they might come into a feveral Divifion ; for

the Properties of the Tree did there divide and fpread forth themfelves into feve/ity-and-

feven ; viz. into the PFcnder of the Nature of the formed Word.

17. Now fays Mofes, Z And the Lordfaw that the Wickednefs of Man was great upon e Verfe 5, 6

the Earth, and that all their Thoughts and Imaginations in their Hearts were only evil con-

tinually ; then it repented God that he had made Man on the Earth, and it grieved him a his

•very Heart ; and he faid, I will defray Man which I have created from off the Face of the-

Earth, both Man and Beaß and creeping Thing, and all the Fowls of the Air -, for it repents

me that Ihave made them. Thefe are marvellous and wonderful Sayings : That the Spi-

rit fays ic repented God that he had made Man, and the Creatures : Who would under-

ftand this without divine Knowledge, that any thing fhould grieve the unchangeable God ?

Reafon would be ready to fay. Hath he not known beforehand what would be ? iiow
can his Will, which is himfelf, grieve and repent ?

J 8. Here we muft go into the Center. In God there is no Grieving or Repentance :

Nothing can grieve or trouble him : But there is a grieving in his expreffedformed V/'ord;

for it repents iht formed fVord'm the Devils, that the Ens of Light is turned into an

Ens of Darknefs ; it grieves the Devil, that he did not continue an Angel; alfo, it re-

pents the wicked Man eternally that he ftood not in the divine Ens in the formed Word,
and has turned the Power of the Word into Malice and Liiquity ; alfo, there is a griev-

ing in the fonned Word :n Nature over all kinds of Creatures, that the Property of the

"Wrath in the Curfe of the Anger rules and domineers in the formed exprefled Word

:

It grieves the Love-Ens of the Word, that the Devil and Wrath domineer in it, and

corrupt and deßroy many.

19. Now when God fays, L repents him : It is to be underftood according to the

Creation of the formed Word, not according to the Qternal-fpeaking Word, which is un-

changeable, but according to the ^ooi Property in the Creation, that it muft be laden

with Evil againft its Will : For the Spirit fays in Mofes, And it grieved him in his Heart :

Yes -, it did truly grieve or trouble him in his HEART: The good Ens of the Earth

which went alfo along with it into a Compaflion, which is from the fpiritual World's

Y 2
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Property from the holy Word, the, fame was in the Sin [or Fall of Man] captivated in

Death, and fliut up in the Curfe in the Earth ; now the formed Word grieved at it, and
troubled or afteclcd the eternal fpeaking Word, viz. God's Heart.

20. For our Soul cries to God's Heart, viz. to the eternal fpeaking Word, and moves,

troubles, or afFedts the fame, that it fliould move itfelf in us according to its Love.
Now the human Word works in the divine, and ftirs the divine, fo that the divine

[Word] enters into our Sorrow for Sin, and helps us to repent of our Sins : For the Spi-

rit in Mofes faid, when Lamech had begot Noah, This fame fhall comfort us in our

Labour.

21. This was now the Spirit of the Beginning and End of all Things ; it repented^

through Nature, of the Iniquity of Man, and grieved at the Captivity of the Variety of the

Creatures, and v/rought Repentance into the holy eternal fpeaking VVord ; the Spirit in the

formed Word of the whole Creation of this World faid. It grieves me, that I have

brought me into fuch an evil Property in the Creatures ; and it wrought Repentance into

the living eternal fpeaking Word, from whence the out-breathed formed Word was
flown fortii and proceeded.

Note, 22. For that this is fo, let us take an Example in our Repentance ; we cannet work any

Repentance, unlefs our inward human Soul repents that it has made, formed, or

brought forth the Beaft of Vanity in itfelf: But if it will repent, then its formed Word
muft enter, or make its earneft Approach into the Heart of God, and prefs the fame

with an inceflant Importunity, and move in it ; and now when this comes to pafs, then

prefently the Deluge comes upon the evil Man of the vain Will, which muft forthwith

be drowned in its Sorrcvj in the Word oi Death : Here then God repents in Man, that

the evil Beaft full of finful Defire is born, and in this fame divine Sorrow it muft be

drowned in God's Love, and die to the wrathful evil Life and Will.

23. Now underftand God's Sorrow or Repentance in the creaturely Subftance of the

Creature's Right : The Spirit in the whole Creation, even in every Life which moves

in the Fire and Air, fiid, // grievetb me, that I have figured this Image of Vanity on

me; and this Sorrow of the formed Spirit in the exprefled Word ^nVx^^i, that is, moved
the eternal fpeaking Word in it-, then faid the eternal Word, I will yet give them aa

hundred and twenty Years Refpite, (for fo long the Tim.e in the Dominion or Govern-

ment of SetFs Spirit continued) and then the Turba in all Flefli (hall perifli or be thrown

down: For this Sorrow was nothing elfe, but that the Word in the Covenant grieveda.t

the Mifery and Vanity of Man, and would comfort Mankind by the Covenant through

Noah, which Comfort firft opened itfelf in Abraham, viz. in Enos's Manifeftation.

24. For the Comfort went forth in the Love of the Covenant, and opened itfelf with

its Branch at its right Limit or Jundure of Time ; for God has confined all Things into

a certain Limit, when every thing fhall come to pafs; and from the Comfort of the

moving Word in the Covenant proceeded forth the Judgement, that the old Adamical

Man, with all his Defires, Concupifcences, and Lufls, fiiould in the Covenant (when

the fame fhould open itfelf in the Flefh) be drowned and mortified in the fame new Hu-
manity of C^r//?; and out of the Comfort of the Covenant, a new human Spirit and

Will ftiould arife, which fhould live in Righteoufnefs and Purity ; of which the Deluge

was a Type.

25. For the Grief ox Repentance came out of the Covenant upon the formed Word
in the Life •, and therefore, feeing the lame Word repented of the Vanity, thereupon the

yanity of the Creature muft be drowned ; for the JVill in the Covenant went forth from

the Vanity, and grieved the Life of God, and moved the Matrix of Nature in the Wa=
ter's Birth, and drowned the fiery Wrath in the Fire^s Nature,
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26. But the Spirit in Noah does efpecially complain here againft Man, for their fo-

domitical heßial Concupifcence and filthy Liifts of the Flefh, viz. againft Unchaßity., and

unclean lajcivious Wantonnefs, and alfo the high Opprejjors and Tyrants, who put forth

and advanced themfelves in their own Luft-, and would rule and domineer, and no longer

fuffer the Spirit of God to rule in them, and reprove them, that they had intruded

themfelves, to compel and tyrannize over one another, without Command : All this was

an Abomination before God, and it grieved the Spirit in the formed Word, that it had

brought forth fuch evil Beaßs, and would no longer endure them.

27. Even this fame prophetical Spirit, whofe Root opened and difplayed itfelf in

Enoch, which alfo by Enoch propagated and put forth its Line with its Branches ; which

alio by Noah grieved at the Wickednefs and Iniquity of Mankind, and drowned them
with the Deluge ; even this is he, which now alfo grieves at the great Sins and Vanity of

Men ; for his Mouth is at prefent opened; he has been tranßated in the Spirit of Chrift:

Now this Word which became Man repents at the Vanity and Wickednefs of Men,
that its Children of the new Covenant will not ^ give willing Obedience to the Spirit of 'Suffer the

Chrift, therefore this prophetical Mouth does now difclofe and put forth itfelf, for it ^IJ'"^®^

is the Time of its Manifeftation, and proclaims the great Deluge of God's Anger, and ^^^^ ^°^^

the Flaming Sword of Elias, who alfo was tranflated into the Myftery ; for he muft draw
forth his Sword in the Turba,

2«. Let this be told thee, Babel; he complains mightily againft thy beftial Unchafti-

ty and Tyranny-, againft thy own ußtrped Power, Force, and Violence, wherewith

thou^n proud and wanton, and haft thereby fet up thyfelf in God's, Government-, he

will drown thee with thy Tyranny, and beftial Wantonnefs in the Fire of Anger: See-

ing thou wilt not repent thee of thy Vanity, therefore he repents through thee with

the Turba, and will drown thy Tiirba, that fo his Repenting may be made manifeft in

his Children, and alio his Refrefliing, Comfort, and Confolation, might be manifefted

out of his Repentance,

29. For without God's repenting there is no true Sorrow or Repentance for the Va-
nity, for the natural Spirit defires not to repent ; yea, if it could be more wrathful, mali-'

cious, evil, and vain, it would pleafe, love, and delight itfelf therein ; for it is Nature's

Spirits Strength and Might : But the Word of God, which in the Creation impreflfed

and gave itfeft" into the human Ens for a fovereign, powerful, [and holy] Life, the

fame [incorporated ingrafted Word of Life,] if it be ftirred and moved, repents and
grieves that it has fuch an evil Beaft in Nature on it; it fays, It repenteth me, that I have
created the evil Beafi in Nature.

30. But this Sorrow is not a Sorrow to Annihilation, as if he would have no more to

do with the Creature, but it is a Sorrow which faddens and moves God's Heart, viz.

the holy ^m?/(? Word, and f^ts the natural Spirit a Time to repent, that fo it might

enter into divine Sorrow ; but if it does not, then he will drown the natural Spirit in its

evil Will and Ways, as came to pafs in the Deluge.

31. God faid, i The Earth is corrupt, andfull of Perverfenefs ; and the End of all Flefh ' Verfe ii.

is come before me, I will deßroy them : Here is again a great Myftery, in that God faid,

The Earth was corrupt before him ; that all Flefh had corrupted its way -, and that the Earth

was filled with ^ Perverfetiefs through them, and, lo! he would deßroy them. The Earth was ^ Violence.

• before with Cain accurled according to the Vanity's Property ; but now he fays alfo in

this Place, All Fleß has corrupted its way -, the End of all Fleß is come before me : This is

not fo mean and flight a Tiling, as one would look on it to be ; for the Spirit com-
plains againft all Fleßj, that all Things were become vain in his Sight, and full of Per-

verfenefs.
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32, Now fays Reafon^ A Beaft does not fin, it does according to its Nature's Property,

how can any Perverfenefs be attributed to it ? So far does Reafon go, and further it

knows net ; alfo it underftands nothing of the divine iVIyftery •, it underftands nothing

of the /orw^J/röri that has formed itfejf through the Nature of Time : It fays only,

God has created and made, and confiders not that all Things are created in the Word,

that the Word has introduced, and compafted itfelf into an Em : AUb it will know no-

thing of the eternal fpiritual Nature of divine Manifeftation -, it underftands nothing of

the Ground, or Original of the outward vifible World with its Creatures. JVJ^en itfaySy

God has made all Things out of Nothing, then it means that he has/o fpoken it forth,

and yet it is wholly blind and fenfelefs in it ; it looks only upon the outward Colour,

and knows not from whence it takes its Original : Thus it is only learned in the external

Colour; and prates of the painted Work of the Outfide and Shell -, and concerning the

Ens, whence the Colour arifes, it is dumb and fenfelefs,

1 Text, 33. The Spirit complains againft all Flejh upon the Face of the Earth, even ' what-
Liveth in the foever has Breath and Senfe : The outward Nature had corrupted itfelf in every kind of
Air and tire,

j^j^^^ ^^^ brought the formed exprefled Word into an Ens of Vanity; this was the

Perverfenefs and violent Self-will of the natural Life •, the Spirit of Nature, which takes

its Original in the Fire, had exalted itfelf in its fiery Property, and introduced itfelf into

a wrathful Life, and driven itfelf even to the utmoft End of Meekncfs.

34. For the Bivil was an infinuating predominant Prince in the Wrath's Property,

which had incited and ftirred up the Center of the outward Nature in the Fire's Matrix^

and had not only corrupted the natural Life of Man, but alfo the Creatures ; for he

moved and aded Man in God's Anger, who ufed the Creatures for their Service and

Food, fo that the Curfe and the Vanity were alfo manifeft in every Life ; and Man in

his Converfation flood in the Curfe and Vanity, and fo came in the Vanity in the Curfe,

even into the Ahyfs, viz. into the Eud of this World ; therefore faid the Spirit, the End
cfallFleßo in its Perverfnefs and Violence is come before me : Every Life had through the

Vanity of Man brought itfelf to the End of the outward Nature; and the Throat of

Wrath was open in Nature, and would devour and fwallow up all Things in the Wrath.

25- f^o'" ^^^ Kingdom of God's Anger., viz. the dark World, had got the upper

Har.d in its Property, and brought the good Part of Nature even to the End, there-

fore the formed exprefled Word did move, or repent through every Life of this Vanity,

that it Ihould bear the Abomination on it, and faid, that it would deftroy the Womb
or Pregnatrefs of Vanity proceeding from the Fire's Mother with fVater^ and break its

Power and Force.
• 36, For before the Flood the Fire's Root was more ftrong and potent than the Wa-
ter's Root, and that from the Original of the fiery Motion ; that is, the Fiat flood in

the fiery Property, and compacted the Earth and Stones, fo that there was then a great

Wrath poured forth in Nature, and that by reafon of the Cafting out, or Ejeftion of the

Hierarch Lucifer into the Darknefs.

37. And here, by the Flood or Deluge, theForce zndVioience was taken from the wrath-

ful Fire-root, in the Center of Nature ; for the repenting or the grieving of the formed

Word, was nothing elfe but a Type oi Chrifl, where the eternal living divine Word in

the human Property repented and grieved in the formed creatural Word at our Sins and
="Dicd from Vanity, and ™ mortified the fame Vanity in his Death in the Creature, and drowned the
the Vanity, formed creaturely Word in the human Property, with the divine Water of Love and

Meeknefs in the holy heavenly Blood.

38. So alfo, in this Place, the formed Word grieved at the Vanity of the Creatures,

in that they were lad«n therewith, and brought the Life of all the Creatures into Death ;

and in its Sorrow it moved the Meeknefs of the Water-fource in Nature, fo that all the
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Fountain of the Deep opened themfelves, as Mofes fays, and devoured the Fire-fource in

the Water: This fignifies to Man the Baptifm of Chrift, where the Fire-fonrce of the

Soul in God's Anger was in the Word of Chrift's Covenant baptized with the regene-

rated Water of the Spirit; underftand the fpmtuallVnter,vihich fhall quench the Fire of

God's Anger •, as it was above mentioned concerning the /even Times, that each Time
of the fcven Degrees of Nature has brought itfelf to its Efiii; and in the End there was
a Sorrow for the Abomination ; and in the Repentance and Sorrow the Tur^a was
broken and deßroyed.

39. Now behold here right : By Noah with the Flood the fecond Time, v'fz. Seth'%

Time, was at the End\ and with Adam in the Fall, when he lulled to eat of the Vanity,

the firji Time was at the End.

40. In Adam the Word repented, and gave itfelf with a Covenant into the Life, to

help, comfort, and reftore tlie Life -, and by Noah the Word repented, and moved all

the Fountains of the Deep in Nature, and drowned the Wrath, and opened the Co-
venant of Grace.

41. And when the Time oi Ems was at the End, in the Days of the Children of
Nimrod, the Word grieved at the Vanity of Man, that they would not know God, and

drowned the Underßanding of the one only Tongue, and divided it, and gave " by its ^Or oat of.

Repentance the certain Underftanding in the Covenant with Abraham.

42. And when the Time oi Cainan was zt the End, that the Children oi Abraham''

%

Covenant were compelled in the Vanity of Servitude, the Word grieved at the Vanity,

and deftroyed Pharaoh, and afterwards all the Men of the Children of Ifrael in the

Wildernefs, except Joflma and Caleb, and gave them, out of its Sorrow and Repent-
ance, the Lavo of his Covenant, a true Type of Chrifi, who fhould drown the Abomi-
nation in his Blood.

43. Thus alfo, when Miihalaleel's Time was come to the End, -the Word grieved in

the deepeft Repentance, and brought the Life of God in Chrifl Jefus into the formed

creatural Word in the human Ens, and drowned the Turba in the human Ens with God's

Love and Mercy, and gave them the Spirit of Comfort and the Gofpel.

44. Thus even now alfo, where the Time or Jared is at the End, which has been-

covered with Babel, even now at this prefent, the Word repents and grieves at our great

Vanity, and will deftroy the Abomination with the devouring Jawj of Wrath, with

Sword, Hunger, Fire, and Death, and gives out of its Sorrow, Grief, and Repentance,

a Lily out of Enoch's Mouth in God's Sweetncfs.

45. And when Enoch's Line Ihall be at the End, that the Vanity again grows in the

Turba, then comes the greateft Grief and Sorrow of all upon the Nature of the Wonders,
that it is at the End, and there is no more any Remedy for it •, even then comes the laß

Motion o with the Turba in the firft Principle of the eternal Nature, and fwallows up ^ Or of.

the outward Nature in the Fire : Even then the formed Word fhall be wholly freed

from Vanity, and gives P by iti laß REPENTANCE the holy fpiritual JVorld, » Trom, oz

AMEN «"'Of'
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The Thiity-fecond Chapter.

Of the Co-veyjant between God and Noah.

< Gm.vI. 1 S. I . ?*')!5^<(*>6^'*\ O D faid to Noah, q / will eflahlißj a Covenant with thee, and thoußjalt

i^)k ^ ){i^ go into the Ark with thy Sons, and thy Son's JVivcs with thee. A great,

'^'^/W^n'^-^'^ P''<^g"^"^ ^"'^ remarkable Example we have here in Noah and his

4'^'^SbL J»^ 'S- Children : The Covenant was made with Noah; for his Spirit was a

'S^ ^ ^*^ Difcovery or Beaming-forth of the formed Word in him, in the Be-

^^?j9'i(*>a55i!^^ g'f^'ng ä"d End of Time; and the Beginning and End was the

eternal J-Vord, which had efpoufed itfelf in the Covenant, in which
Covenant the Soul oi Noah, viz. the formed V/ord of the eternal Nature, found Grace,

and obtained the Confirmation of the Covenant of Grace.

2. As his Name properly and peculiarly fignifies, in the Language of Nature, a be-

holding of the Beginning and End. In this fame Beginning and End, viz. in the eter-

nal fpeaking Word of the Father, which would manifeft and open itfelf again in the

human Life, Grace vras opened and prefented to Noah, fo that God eftablifhed and con-

firmed the Covenant with him.

3. And here we have a very excellenr, and an emphatical Example, which is exceed-

ingly worth the mentioning, in ihe three Sons of Noah, which in their Properties were
fprung forth from the Stock of Jdam in a threefold L/«^ •, for we fee that three Nations

[feveral Sorts of People] did arife from them, and that God included them all three

with their ff-'ives in the Covenant of Grace, and commanded them alfo to go into the

Ark, into the fecond Monarchy, and d\d not exclude the flefhly Ham.
4. This is firft highly to be confidered, that a Gate of Grace ftands open to all Men,

and that God has nst fet any Eleftion or Predcftination in Nature-, but the Election or

Choice arifes out of the Free-ivill, when it turns itfelf from the Good into the Evil,

5. Secondly, it is a Type of the three Principles ; viz. Sem is a Type of the fpiritual

Light- world in the Covenant ; and Japhet of the Fire-world, which fhould be a So-

journer of the Light-world, and a M'rrör of the great Joy in the Light-world-, and
Hani is a Figure of the Limns of the Earth, to which the Curie and the Anger of God
does hang; all thefe three God took into the Covenant with Noah, and brought them
into' the Ark.

6. For every Man has thefe three Worlds upon him, and in him ; and the Covenant in

the Word was therefore given, that the whole Man fhould be redeemed.

7. For Japhet fignifies the Fire-foul ; and 5^?« the Image of God out of the Light-

woild, viz. the Spirit out of the holy Word ; and Har,i betokens the Ltmus of the

Earth with the outward Dominion or Region of the Air, and of the magical ethereal

Conftellations, together with the Body, which fhall \it freed by the Covenant from the

Citrfe, and rife again out of the Earth. The three Brothers were a Type of thefe three

Principles.

8. Not that one did wholly rife out of one Principle alone : No ! Sem and Japhet had
likewife Hani's Property m them, as it plainly manifefts itfelf afterwards in the Jews,
who became lb wicked and vile a People: Only we fpeak here of the fuperior Domi-
nion, or predominant Property of which Principle, the Creature has had in the outward

Life in its Figure,

I 9. Ham
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9. Ham had the outward earthly elemental Kingdom in the Figure, which ftood in

the Curfe; therefore his Image [or Perfon] was alfo curfed of his Father, in the Spirit;

for the earthly Image ßjall not inherit the Kingdom of God; but he alio had a Soul from

Adam, which flood in the Covenant ; but the Free-will does very feldom work any good
Thing infuch a Lodging, and very eafily attains the Curfe upon the Soul, as we fee tha.t

the Curie afcerwards came upon tliis Generation, that Ifrael muft deflroy them by their

Entrance into the Land of Promife; though they did not wholly deilroy them all, yet the

Curfi was come upon them.

10. There is a very great Myflery in the Ark o? Noah, which the Lord commanded
him to build after that Manner, and fhewed him how high, how long, and how broad

it fliould be, and direäed alfo that it fhould have three feveral Stories-, alio concerning

the Creatures which he commanded him to bring thereinto-, which is fuch a Myftery,

that the wicked malicious Man is not worthy to know it; and we alfo (hall not mention

it in the Ground [or Depth of its Meaning,] for it has its T'ime wherein \x.fhall be open-

ed, w'z. in the Lily-time, when Babel has its End: But yet to fet down fomething for a

Furtherance and Direftion to our Fellow-branches, to whom in its due Time it (hall

break forth and grow out of our Ens of this Lily, which alfo fliall be a Rofe in the Lily-

time; we will fet it down in an hidden Explication.

11. The Myftery of the holy Trinity, alfo the three Principles-, alio the three Sons of

Noah; alfo the three Mm that appeared to Abraham in the Plain of Mamre-, alfo the Fi-

fion of the Great Temple in Ezekiel-, and the whole Revelation of John-, they belong to

this Figure; alfo the Temple of Jerufalem.

12. Set before thee the Figure of the Ark with its three Stories, with its Height,

Length, and Breadth, and place it in the three Principles -, and in the three Principles

open the Myfteries of the ' Hierarchy of Chrift in the three DißinSions of Heavens, ' Or Hierar-

which yet are only One, but in three Properties ; as Fire, Light, and Air, are three, and ^^^^''

yet but one. Place in thefe Diftinftions, [or feveral Differences,] the three Sons of Noah,
and go out of their Properties into the'iv Monarchy in the World, which continues to the

End of Days; alfo fet before thee the formed Word according to all the three Principles-,

and fo you will find the Ground of all : Efpecially fet before thee Mofes, Elias, and Chrift,

in their Appearance and Transfiguration upon the Mount: The Ark of Noah is the firll

Type of all thefe Figures ; and the Hierarchy of Chrift is the fulfilling of them at the End
cf Days : Enough to ours.

13. And the Lordfaid, Come thou and thy whole Houfe into the Ark, for thee have Ifeen Ge». vil. r.

righteous before me at this ' Time. The Scripture fays elfewhere. Before thee none living is "Or Genera.

njhteous, if thou wilt mark Iniquity : But here God fays, / have feen thee righteous before
"°"*

Tiie at this Time : The Creature was not the righteous One, without Evil, but HE, who
at this Time did in Noah open and manifeft himfelf out of the Covenant, who grieved

at the Evil of this Time, and introduced his Sorrow into God's Lcvs and Mercy, and fo

brought the Righteoufnefs of the Mercy into the Sorrow, and manifelled the grieving,

mournful Spirit in the Ens of the Covenant in the Creature: Thus Noah was righteous

before God at this Time, when the Covenant moved itfelf in him.

1 4. This Time is (or fignifies) che Motion of the Covenant, which made Noah righteous,

for this was the Time. When Noah received Life in the Womb, the Spirit looked with

his firft Glimpfe of Life out of the divine Ens of »"he formed Word into the Beginning,

whence the Life was come, and into the End which was the Kingdom of Chrift; in this

Afpe£i, [or divine Glimpfe,] the Life of Noah receives the Righteoufnefs in the Mark of
the Covenant at thi-i Time, for that was the Time in him wherein he was found righ-

teous.

Vof.. IIL Z
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15. God brought jE/^^/ Perfons into xhe Ark, and of the clean Beafts ' Seven and Seven.,

the Male and its Female. The Seven Perfons point at the Sevat Properties of the natural

Life, that God will have Children out of cill the Properties into his eternal Ark : The
Eighth Perfon was Noah, and in Noah was the righteous (hn, that was the Covenant,

out of v/hich the Kingdom oi Chrifl fliould come, therein flood the Ark oi Koah : But
the Ark has three Stories, which are the three Principles in one only divine iVlanifefta-

tion, for each Property of the Three has its own peculiar Heaven, and certain Choir in

itfelr".

16. The /even Pair of clean Beaßs are even the very fame Myftery, for the Center has

feven Properties, and yet they are but One in the divine Power; but, according to the

eternal Nature, there ure feven of them as to the divine Manifeftation ; which fignifies to

us, that the Creatures were brought forth into Life out of this Seven-fold Ens, where each

Degree has again Seven in it, to its Manifeftation, whence the Infinity, viz. the Form of

God's Wifdom, does appear and Ihine forth, and that in the formed Wifdom, whofe

Image and Figure iliall not vanifh or perifh, though their Life, and the Creature, which

hath a temporal Beginning, pajfes away, but the ' Form fhall remain in the divine Wif-

dom, viz. in the Ens of the formed Word in the Figure, to the Praife of God's wondrous
in the Figure.

£)geds ; indeed not to a Reftauration of their Creature, but for a vijl^le lAirror or Look-
ing-glafs in the formed Wifdom of God.

17. But of the unclean Beafts God commanded 'Noah to take only one Pair of each Kind
with him into the Ark : Underftand it thus, the unclean Beafts have, on one Part, their

Original out of the Limus of the Earth according to the Groflnels, viz. according to the

dark World's Property: Though their Spirit takes its Rife out of Nature, yet we are to

confider the Difference in Nature in refpeft of that which came forth, in the Verbum

Fiat, out of the Source of the dark World's Property, into a Companion, whence fuch an

Ens adheres unto many an unclean Creature ; and it fignifies unto us in the right Under-
ftanding that the dark World, viz. the unclean IVorld, fhall appear before the Wifdom of

God only in one manifeft Form, viz. in the Darkneis -, but the Properties fhall be ma-
nifeft only in the Creatures themfelves, each in its own peculiar Self and Nature.

18. For the formed Willlom as to the Darknefs is the Heaven of them all, which is

only manifeft according to the Darknefs, wherein the Property lies hidden, according to

which God calls himfelf «« angry zealous God: Out of this dark Heaven, every Creature

receives its Power and Virtue according to its Property -, according as its Hunger is, fo it

I'ucketh with its Defire from thence: And it fignifies unto us, that the unclean Beaßs,.

each kind of them in their Form, ßjall appear only in one Form in the Wifdom of the

Darknefs, viz. in the Figure, as they were created in the Beginning, and not in feven Pro-

perties according to the Center of Nature, in all (Properties according to Light and
Darknefs) as the reß fhall-, for they are in the Figure of the firft Principle, which in the

pure Heaven fhall be manifeft only in one Property, viz. according to the burning [Proper-

ty,] wherein the Light is * tnoved, and the Wifdom formed.

ig. But l;ere I will warn the Reader to underftand our Senfe and Meaning right, and
not to put me Calves, Cows, and Beafts, in their Spirit and Body, into Heaven : I fpeak

only of the eternal formed Wifdom, whence Evil and Good has been brought to Manifef-

tation.

20. Moreover, God faid to Noah, For yet feven Days, and I will caufe it to rain upon

the Earth forty Days, and forty Nights ; and every living Subßance which I have riiade will

I defray from cff the Face of the Earth: Why did God fay, after feven Days the Flood
fl-allcome.'' Why not prefently, either fooner or later? Why does he fet Seven 'D&ys^

In this the Seven Properties of Nature are contained myftically, in v;hich the Verbwn
Fiat had introduced itfelf into an Ens, viz. into the formed Word; that is, into the

* Moveable
and capable

of Forma-
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Creation of the World ; in which Creation the formed Word repented at the Vanity of

all Creatures, and moved itfelf through the Generatrix of Nature in tlie formed Word
to dejlroy the Ttirba.

21. Now the firft Motion and Information of the Word in the Creation with the ^ix

Days Works, and the Day of Reft, being y^rra Days, was brought into a Form of Time;

and it yet ftood fo in its Form : Now then, when the IFord (which faid it would drown
every Life with Water) did open, difclole, and manifeft itfelf, through the Sc-vai Proper-

ties of Nature to the fV^ler's Birth; it came to pafs in the Form wherein the Word had

given in itfelf with the Creation, viz. in the fame Seven-io\d Operation, which fliould

open itfelf in its own peculiar Order, and not enkindle or elevate any one Property above

the other: But if all Seven would open and manifeft themlclves according to the ffaier's

Birth, then the only Fountain or Head-fpring of all the Deeps in the Center of Nature

fiiould break open; and feeing they came in Seven Days into their outward formed,

working Dominion, the fpeaking Word did nlfo proceed in the Opening thereof in Seven

Days to the Limit, for its Manifeftation of that which it defiredj namely, to drown the

Turba.

22. And let none look upon this as a Fiftion, or laugh at it ; for whofoever does fo,

does not yet underftand our Spirit or Meaning at all, nor has any Knowledge at all of

the formed Word, but has only an external Underftanding of Nature, like a brute Beaft^

or a Bird that flies in the Air, and knows not what the Eflence is.

23. Now fays Reafon, Why did it rain juß forty Days and forty Nights? Could not

God have drowned the World in one Hour?
Anfjuer. In the Space oi forty Days the Turba was born in the human Property, viz.

Adam, before his Eve, ftood in the Image of God forty Days and Nights, which yet in

the Image of God were only as oneDay ; there he wrought /or/)' D^jj in his Defire, viz. in

the Fiat, and brought forth the Turba in himfelf, in his Luft after the GrolTnefs of the

Earth: The good Part of the Limus of the Earth which was drawn, in the Verbum Fiat,

into a Mafs, hungered after the evil grofs Part, which was of the dark World's Property.

24. And even in forty Days the Groffnefs arofe in his Imagination in the good Ens, viz.

a felf-ful Will to the Perception or Intromiflion of the grofs Earthlinefs, in which Evil

and Good were made manifeft : And when this fame Will's Spirit was rifen in the Defire,

it entered into its own felf-ful Dominion, and in its fiery and earthly Might ftronglyy?/^-

preffed the holy, fpiritual Ens in the Word of Power •, then Adam fell afleep, viz. into an

Impotency and Difability of the angelical fpiritual World, and the Woman was taken out

of him ; and both were in this Turba " formed to the outward natural Life. . " Texr,

25. This Turba is that wherein God did alfo fet the Curfe; which with Noah was firft figured.

at the End, when God faid. The End of all Flefh is come up before me : And out of this

Forty-days produced Turba the Fountains of the Deep arofe in the Water-fource ar,d drowned
tbeTürhi in the Fleß of thefe Sexes.

26. For from the Sin oi Adam came the Deluge over the World-, and this Forty-days

produced T^^r^rt was the Sin in the Fleß; otherwife, if the Water-fountain had not opened
itfelf, the Fire-fountain had proceeded forth out of the Turba in the Wrath of God.
Therefore God faid, it repented him that he had made the Creatures ; and his Sorrow went
into the Turba, and drowned it.

27. And let the Reader be pur In Mind, that fo often as he finds the Number Forty in

the holy Scripture, that it altogether in the Beginning points at the Forty-days produced
Turba : The forty Days of Mofes upon Mount Sinai ; alio ihe forty Tears in the Wilder-

nefs; alfo the forty Hours of Chrift in the Grave; alfo the forty Days after his Refurrec-

tion before his Afcenfion ; do all belong to this ; and all the Numbers Fo0' in the fe-

crer, and myftical prophetical Sayings of the Prophets; for out of this Turba the Pro-

phet is rifen with his Prophecy. Z 2
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iZ. But in that I fay, that if the /^Fii/^r-fountain had not been opened, the F/r(?-foun-

tain would have broke forth, it is aUb true : For the Children in the Turoa would have

alfo burnt Noah in the Ark with Fire^ if the moft High had not hindred and prevented

them with the Water-, for the Fire's Turha was moved in them : This was the World's

End, or the End of all Flefh ; for at the End all Ihall be purified and purged in the Fire's

turba ; for it will enkindle itfclf.

2(). There is a very great Myftery in that which the Spirit fays in Mofes^ Noah tfMii

five Hundred Years old when he legal Sem, Ham, and Japhet, which otherwife is againft

the ordinary Courfe of Nature, to beget Children in fuch a natural Age ; alfo there is a

very great Myflery in that God laid, that he vjoidd give the World an hundred and twenty

Tears Refpite, and yet the Deluge came in the fiA hundredth Year of Noah, viz. in the

hundredth Ytz.v after the Warning or Notice thereof; and it fignifies the Abbreviation of

Time in its natural Courfe, and alfo the End of the World, how that there fliall be an

Abbreviation or foortening of 'Time in the Circle of the Conclufion of all Beings, of

1 Quere this which we will mention fomething in a '^ Treatife by itfelf, if the fame be permitted us.

Treatife by ^o. When Noah entered into the Ark, Mofes fays, ^ The Lord /font him in : The inti-

^ cl \6 "''^'^ Signification of the Spirit here is, he fhut up the fecond Time or Age of the
' World, which was at the End; feeing the Fire would fain have moved itfelf, therefore

the Lord fhut it up with Water, and herewith alfo [he opened] the Gate of his Entrance

to go forth in the Third Time, and begin the Second Monarchy in the outward World ;

For thxßrß Time was in Paradife ; thefecoiid under Seth's Manifeftation ; in the third

Enos's Manifeftation fhould be opened and fet forth.

, Ch. vii. 24.. 3^' ^'^^ M'fes fays further ; » And the Watersßood upon the Earth one hundred andfifty
Ch. viii. !., 2. Days, then God nmembred Noah, and every living Thing, and all the Cattle that was with

him in the Ark ; and God caufed a Wind to pafs over the Earth, and the Waters affuaged-,

and the Fountains of the Deep and the Windows alfo of Heaven were flopped. Mofes fays^,

God remembred Noah : Now Keafon thinks. Had he then forgot him? Whereas he is

prefent to all Things, and is himfelf through all, and in all Things : The Spirit in Mofes-

does here hang a Veil before the Myftery, that the natural Man does not underftand it.

32. God's Remembrance here is the Beginning of the thirdT\mt, even the Beginning

©f the Second Monarchy in the four Elements with the Creatures : For in the Covenant

made with Noah the fecond Monarchy was comprehended, which went forth out of the

Center of the Generatrix through the Divine Wifdom in Nature.

' Verfe f, 4. 33. And Mofes fpeaks further; '' When the Waters were abated, the Ark fet itfslf down

upon the Mount Ararat. This Name [ARARAT'\ plainly hints to us in the Language

of Nature a Mountain, or a compacting and an amafTing an ElTence out of the Center

of Nature, even out of the Wrathfulnefs, feeing the Anger of God had then repofed

itfelf there -, the Ark flood upon the allayed Anger, but the laft Syllable in this Word
Ara-RAT lignifies that the Wrath of the eternal Nature, proceeding from the Center,

has betook or formed itfclf into an active Dominion, and would thenceforward ride

through Nature as a Warrior, and mightily exercife its Power and Violence in the hu-

man Property ; whereby they would undertake Wars, and advance themfclves in Pride,

Pomp, and Power, and butcher and Hay one another, eagerly contending about this

Mountain of the Wrath's Might, ov feverehv\m:i\\ Authority.

34. This Mountain Ararat denotes the Houfes of the great ones, or domineering

Potentates upon the Earth, viz. the great Caßles Forts, and Bulwark::, the mighty

Mountains of the Power, Violence, ancTStrength of the Rich, and alfo the high Nobility

fprung up from the Myftery of the Great World ; upon which Kingdom the Ark of

iVcÄ^ hasYet down itfclf; but the Covenant with Noah, I mean the Kingdom of Chriß,

has fet itfelf to be an eternal Lord over this Mountain of the warlike Might, and Forct
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of Arms fprung up from the Anger of God ; which Dominion and reigning Power of

Chrift fhall abolißj and take away the Kingdom of this Mountain, and quite fupprefs it:

And it denotes to us truly, fundamentally, and exadlly, that this Power and Authority

would take upon it, in its own Power, the Ark oi Noah, viz. the Divine Covenant, and

carry it, yea, pit it on as a Garment, and proudly perch up itlelf therein, as if it had

the Kingdom of Chrift in its own Power.

35, And it aifo fhews and denotes to us, how that this Mountain of the wrathful

Anger of God in the human Property would beautify, trim, and adorn itfelf with the

Ark of Noah, and would proclaim it to be the holy Ark of Chrift -, and yet it v/ould be

only founded upon the wrathful Anger, and be only an Antichrißian Kingdom ; which

indeed would carry the Ark, viz. the Name of divine Holinefs, in the Mouth, but its

Heart would be only this Mountain. A Veffel, and confufed Heap of God's JVrath ;

and yet it would make devout Shews of Holinefs, and glory in having the Ark upon it-

felf, but the Aim and Intent of the Heart would be fet upon the Strong Holds, the Pre-

ferment, Power, and Riches of the World.

26. It denotes further, that the Potent and Mighty of the World would build the

Ark., viz. the Service and Worfliip of God, upon their Heart and Reafon, witli great

Stone Hotifes and Churches, and that thefe Houles thus built up of Stone fhould be

their God, whom they would ferve in the Ark ; and they would wage War for the Houfes

of Stone of their own contriving ^nA framing, and for their Devices and Opinions therein

maintained, and contend about the Figure of the true Ark, and not ccnfider, that the

Ark ftands upon their Mountain, that God has fet it above thetn, and that they ought to

walk under God's Dominion in Humility, and fuffer the Ark to ftand upon them, and
not ufurp to themfelves the Power of the Holy Ghoft, or take it away, and bind him
to their feigned Power and hypocritical Forms, and command him to be filent ; as they do,

in that they cry with full Mouth, Lo! Here is an Affcmbly of Divines: Here is the true

Church of Chrift : This you muft believe and do : This is the Law and Ordinance of the

Church. No, the Ark ftands above them •, they are under, as Mount Ararat was under-

neath the Ark : Chrift is the Ark, and not the contrived Heaps of Stone, or any Form
of Man's devifed Worftiip or Opinion. All Affemblies, Congregations, or Synods, are under

the Ark Chrift, and not above ; for the Ark of Noah placed itfelf above the Mountain,
to fignify that the Mountain muft bear the Ark : We muft bear the Ark of Chrift upon
us, and have the Temple of this Ark within us.

2"]. It denotes further, how the Figure of this Ark, viz. the '^ fpiritual Kingdom up- ' EcdefiaftN

On the Earth, would place itfelf «/x?» the Mountain of Power, Dominion and Lordli- "'.• ^'^"cal

nefs, and would rule with the Mountain in the Ark, and take upon itfelf to meddle "'^ °® '

with the worldly Dominions and Authority, and bring the Mountain, viz. the Power of

the fecular Arm, above the Ark: Whereas the Ark ought to ftand upon the Mountain,

and Noah with the Covenant to remain in the Ark, till the Lord bid him come forth,

that is, till Chrift delivers the Ark to his Father.

58. And Mofes hys further; ^ At the End of forty Days, when the Ark had fet iifelf^ Verfe 6, 7,

down, Noahfmt forth a Raven, to fee whether the Water was abated; but the Raven flew
to and fro, till the Waters were dried up from off the Face of the Earth : The Raven de-

notes the earthly Man, and ftiews how ihat he would firft put forth himfelf upon the

Mountain Ararat, that is, advance himfelf in his Selfhood and earthly Luft, and build

up his Kingdom in the fecond Monarchy.

39. And though he cam.e forth out of the Ark, yet he would fly to and fro in the

Kingdom of his Selfhood, and not return into the Ark, from whence he departed in

Adam, and would only be a covetous Muck-worm, and a greedy Devourer of fleftily

temporal Pleafure in his own Will, and remaia as the Raven, and not return to the Ark,
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ckfning to enrer into it, but mind only to poflels the Kingdom of this World in G/w;y

and State: Alio it denotes that the Generation of this Raven would have the chief Place,

Preheminence, and Government in the fecond Monarchy (like the Devil in the Wrath cf

Godj as Hiiiories witnefs that it fo came to pafs.

« Verfe 8, 9. 40. • Aftervjards be[ent forth a Dove from him^ to fee if the Waters -j;ere abated upon

the Earth, but ivheri the Dove found no Rejl for the Sole of ker Foot, ßoe returned again to

him to the Ark, and he p-ut forth bis Hat-.d and took her to him into the Ark. This fets

forth and denotes the Figure of God's Children, who foon after come alfo utuier the Go-
vernment of the Raven's Property, and are brought into the Govcrmnent «f this World,

for they are alfo with Adarfi gone forth out of the Arlc to behold and prove this evil cor-

rupt World, and live therein ; but when their Spirit can find no Refl in the earthly Do-
minion, then they come again before iht Ark of Noah, which is fet open in Chriß, and

Noah receives them again in Chrift, into the firfl; Ark, whence Adam departed.

41. Moreover, the Raven denotes x.\xtß?arp Law of Mofes, in the fiery Might under

God's Anger, which binds and flays Man, and brings him }!0t into the Ark : But the

Dctr denotes the G(^_//ii.'/ of Chrid, which brings us again into the Ark, a.nd faves the

Life : For the Mount (Ararat) does, as an exad Type and Figure, point out to us the

Kingdom of Mofes -, and the Ark, wherein the Life was kept and preferved, fignifies the

Humanity of Chriß,
* Ver.io, II, 42. ' And he flayed yet other feven Days, and again he fent forth a Dove out of the Ark,

and it came to him about Evening, and lo ! ße had plucked off an Olive-leaf, and Irought it

in her Mouth : And he flayed yet other feven Days, and let a Doveßy forth out of the Ark,

which returned not to him any more. The Spirit in Mofes fhews by thefe three Doves and
the Raven, which Noah fent forth out of the Ark, a great Myrtery, which though he

does not clearly unfold, yet certainly is contained therein : The Raven does alfo denote

the Law of Mofes in Nature, which will remain in its Selfhood, and will not return in

true Refignation and Self-denial under the Obedience of God, but will enter in to God
by its own Strength, Power, and Ways.

43. Theßfl Dove CignAes the prophetical Spirit, which rofe under Mofes, viz. under

the outward Law, and Offerings, and pointed through the Offering into the Ark oi Noaby
and Cbrifl; this prophetical Spirit went all along through the Office oi Mofes : It indeed

fiew under Mofes, but it tended again into the Ark with its Prophecy, as the firft Dove
which Noah fent forth flew indeed into the World, but came again into the Ark of
Chriß.

44. The fecond Dove with the Olive Branch, which alfo came again to Noab into the

Ark, denotes the Word in the Covenant of Noah, which came forth out of the holy Ark
of God into this World, viz. into our Humanity, and plucked off an Olive-leaf in the

World, and brought it to Noah; that is, it plucked off^ a Branch from our Hum.anity,

and took it into the holy Word, viz. the Mouth of God, as the Dove the Olive-leaf,

and brought the Branch to holy Noab, that is, to God the Father ; but as it was an

Olive-leaf, it denotes the Un^iion of the holy Spirit, that the fame ftiould anoint the Hu-
manity, and bring it again with this Dove into the holy Ark.

45. The third Dove which Noah let fly, which came not again to the Ark, denotes

the Kingdom of Antichrifl upon the Earth, which indeed is flown forth with its Doctrine

uut of the Ark, but its Spirit remains only upon the Earth, feeding upon the fat Grafs,

[upon the Riches, 1 lonour and Beauty of this World,] and fo it fliays only in Selfhood,

[and returns not to the Ark ;] it indeed makes devout Shews of Holinefs to God, and gives

good Words, but the Man with its Senfes and Realbn will not forfake the World, and
return again to the Ark. They build themfelves/rt/f/)' Palaces without the Ark for the

Pleafurc of the Fkfh, and are very zealous and devout in Hypocrify without the Ark ;
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they will be accounted Children by an external Imputation of Grace, and Adoption, but

they will not enter into the Ark ; but they fay Chriji is in the Ark, he hath purchafed

and paid all, we need only to comfort ourfelves therewith, he will bring us in well

«nough.

4Ö. The other Party fays, they have Chrift in their Works of J^ypocrify, they take

the Ark along with them when they fly out in their fieflily Pleafure : All thefe remain

without the Ark in this World, and return not to the Ark. This the third Dove de-

notes : For the Antichriflian Kingdom walks demurely in the Shüpe of a Dove, and as a

Sheep, but it is only a Figure and dark Shadow of Chrift's Kingdom, which confifts in

the Spirit in Power, and is really /;; the Ark.

The Thirty-third Chapter.

Of the Beginning of the Second Monarchy^ a?id of the Covenant

of God with Noah and all Creatures.

I- ?* .^^J^^ s^N D Mofes fays, ^ ^hen God fpoke ivith Noah, and commanded him to go^Gcn.y'in. 13,

äM 5r^ ^ forth with every living Thing, each with its Kind : But Noah biiilded an Al-

S^ ^ ^ti. ^^'^ ^° ^^^ Lord, and took of every clean Beafl, and of every clean Foivf, and

f^^^^*^^ offered Burnt-Offerings upon the Altar ; and the Lordfmelled a fweet Savour,

£'^§§^^ ß»^/?/i in his Heart, I will not henceforth curfethe Earth any moreforMan''

s

Sake ; for the Imagination of Man's Heart is evil even from his Youth ; and

I will not any more fmite every living Thing as I have done, while the Earth remains : Seed-

time and Harvefl, Cold and Heat, Summer and Winter, Day and Night ßall not ceafc. Mo-
fes fays that God fmelled a fweet Savour, and faid in his Heart, he would not again curfe

the Earth, or fmite every living Creature any more, for Man's Sake. This is a Figure

or myftical Type as is before mentioned in the Offering of AM.
2. For his Heart is the Word in the Covenant, which took the Prayer, and Will-Spi-

rit of Noah through the holy Fire in the Offering, and brought it in the Word to Sub-

flance, and v^'whs). fmelled, in the Divine Power, the Humanity of Chrift, who was to re-

fign himfelf in the Covenant into the Word of Power ; that is, it dtfired to have the

Humanity in his Power and Virtue as a plcafant Savour-, and from this Smell, [or fweet

Savour of holy Reft in the Paradifical Property,] the Spirit of God declared, that he

would not again deftroy Man and the Creatures any more ; lb long as the Earth ftiould

endure, thefe Creatures fhould alfo continue.

3. For Noah offered all Manner of clean Beads, and Fowl; and the Spirit fays, that

he fmelled a fweet Savour of Refl : Now [he does not mean] that he took Pleafure in the

Smell or Savour of the Offering, for all Beafls are in his Power, and are continually be-

fore him ; but he fpoke it in reference to the hidden Offering in the Covenant, which *> That I's, th«

the inward World in the Creatures didfmcll, which hereafter would deliver them by its own inward cen-

peculiar ^ Offering from the Abomination of Vanity, and fet their Figure into the holy
[vhich^"^fhall

Wifdom, viz. into the fpiritual World. purge the,

4. When Noah offered, then the Lord (that is, God manifefted in the Offering by Floor, and

the unmanifeft holy Name JEHOVAH through JESUS) did fmell the holy difappeared^'^y^-^^^]^^^^^

Humanity in /Idam ; that is, he did tafte in the Lubet or good Pleafure of his Wifdom
tranfpäreat

how the fame fhould be again manifefl in the holy Name Jefus. And then he bleffbd Gold.
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'G#«.ix.i--7. l^cah and his Children, and faid, ' Be fruitful^ and multiply, and replenißi the Earth; and

the Fear and Dread of you be upon every Beafi of the Earth, and upon every Fowl of the

Air \ eien upon all that creep upon the Earth , and upon all the Fißjes of the Sea ; into your

Hands they are all delivered : Every living Thing ßjall be Meat for you ; even as the green

Herb I have given you all Things ; but the Flefh with the Life thereof, that is, with the

Blood thereof, youßall not eat •, for I will require the Blood ofyour Lives, of eveiy Beafi villi

I require the fame ; and at the Hand of every Man will I require the Life of Man, feeing

that he is his Brother ; and whofoever ßeddeth Man^s Blood, by Man ßjall his Blood be ßed;
for God created Aian in his own Image : And you, be you fruitful, and multiply, and be in-

dufliious upon the Earth, that you may increafe abundantly.

5. When Güd bleffed ISloah, through the OfFering proceeding from the Covenant,
and bade them be fruitful, he gave them again the whole World, with all its Hofts, in

Poireflion ; all whatfoever lives and moves, fhould be fubfervient to them, and be their

own -, and he gave it them all in common, he made there no Difference between Noab
^ Mailer. and his Children, no *" Lord nor Servant, but he made them all alike, none noble or ig-

noble ; but as many Branches and Twigs grow out of one Tree, and yet all together

are but one only Tree ; fo alfo he eftablifhed the human Tree upon the Earth, and gave
them all Beads, Fifhes and Fowls in common, with no Diftinftion, Reftridtion, or Prohi-

bition, except only, that they ßjould not eat their Life in the Bloody left they fhould be-
' Or with the come monftrous in their Life ' with the beftial Life.
eating °^ ^'^ 6. God Commanded them to rule over all the Beafts, and Creatures^ but in this Place

Beafts.
'^^ g^'^^ them no peculiar Dominion, or ruling Power over one another : For all Do-
minion, lordly Rule, and Authority, whereby one Man rules over another, does arife

out oi Ararat ; that is, from or through the Order of Nature, according to its Properties,

according to the ConßellationSy and outward Dominion of the Princes under the Conftel-

lations or Aßrtim.

7. The true Image of God has no other Dominion in its Members, than the Body
has in its Members, or the Tree in its Branches ; but the beftial Image from the Stars

and four Elements makes itfelf a Dominion and Government, according to its Mother,

whence it takes its Rife, and wherein it lives.

8. Alfo all Laws and external Ordinances, which God has appointed Man, do all be-

long to the Order of Nature, viz. to the exprejfed formed Word •, the fame God has

given Man for a Propriety, that he fhould rule therein with the inward fpiritual Man of

Underflanding, according to the Wifdom of God, and make himfelf [Laws and] Orders

according to the Spirit of Wifdom,

9. Over which Orders and Ordinances of Men, which they make to themfclves, HE
\yiz. the Lord] has fet himfelf as Judge, and thereupon has appointed the laft Judge-

ment, to feparate wrong from right, and whatfoever proceeds not from Truth, Righteouf-

nefs, and Love, and tends nor. to the fame, fl^^;';//? that the Judgment of God is let; for

it is generated or hatched through the falfe Spirits of Darknefs in Turba Magna, and in-

troduced into the human Property as a falfe Luft and Subtlety, and is a Stranger, or Baf-
tard Wifdom, which ßiall not inherit the Kingdom of God.

10. All Royal and Princely Highnefs and Excellency, together with all Governments
and Dominions, arife from the Order of Nature; in the Image of God there is tio Com-
fulfion, [no Force, Violence, or OpprefTion,] but a mere free, willing, defirous Love-
Service, as one Member in the Body, or as one Branch of the Tree, freely and readily

ferves the other, and they rejoice in each other.

1 J. But feeing that Man has introduced himfelf into the outward formed Word Evil

and Good, vix. into the Kingdom of Nature, tlie Kingdom of Nature has deprived him

of the holy Dominion, and has placed itfelf with its Power over the human Property ;

I therefore
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therefore if lie will have the fame again, he muft be horn anew of God, and then he

may rule with the new regenerated Life in the Spirit of God over the Kingdom of

Nature.

12. Indeed there &reOrders of Princely Angels or Hierarchies, in the ^/nV««/ World ;

but all without Compulfion, in one harmonious delightful Love-Service and Will ; as

one Member in the Body readily ferves another.

13. Jll whatfoever Man in the Kingdom of Nature draws under his Power, and abufes

it to Superfluities and Excefles, and thereby withdraws from his Fellow-Members, where-

by they are put to Want, Poverty, and Diftreis, and their freely given Kight and Due is

wholly withheld from them, the fame is imprinted [or comprehended] in Turi'a Magna, as

an Abomination of Nature, and put into the Judgment of God to the Day of Seperation,

14. Nature requires only Order, and gives Diltindlion of Places and Offices ; but the

Turba brings its Abomination from the dark World's Defire thereinto j vix. Pride, Co-

vetoufnefs. Envy, Anger, and Falfliood.

15. Thefe five Vices or Iniquities are the Whore's Brats in the Kingdom of Nature,

and fiiall not inherit the Kingdom of God : God holds the Kingdom of Nature for his

Order, and has given the fame into the Power of Man, that he, as God's Inftrument in

this World, fhould fever the Evil from the Good, and chufe himfelf a Judge, to pafs

righteous Judgment upon the Iniquity and Malice of the falle Defire and Lufl [of Man;]
for he fays, Whofoever ßjeds Man's Blood, by Manßall his Blood he ßjed, viz. by the Order

and Inftitution of Nature ; not that any fliould revenge himfelf upon others by his

own felfifti Power, or Force of Arms, but through the Order of Nature, through God's

Law and Appointment ; the fame is the true Avenger ; for God faid, / will avenge

your Life's Blood, and will avenge it upon every Beaft -, here he means, by the Order of

his Laiv, and its Officers who officiate in the right and due Execution of the fame.

16. Not that a Prince or Lord has Power to flied Blood without the Law of God; if

he docs fo, then the Law of God condemns him alfo to Death. Here, there is no pe-

culiar felf-ful Power given over Man's Blood, let him be King or Prince, for they arc

only Officers over the Order of the Divine Law, and they ought not to go further than

the Command of God gives Leave : Indeed, they have the Law of Nature committed to

their Charge, as Servants of the fame, but they muft deal therein only according to

Righteoufnefs and Truth, and not do any thing through felfifh, [covetous, proud, and

envious] Defire, for God has created Man in his own Image : Now the Kingdom of

Nature in its Offices has no Power over this divine Image to kill the fame, but the Of-

fice or Commiffion in God's Order '" pafles only upon the outward Image of Nature. . ^ Or has

17. If therefore an Officer of Nature [uny Magißrate] take away the Life of a righteous °^" ^^^'^''

Man, Him Nature appoints to the Judgment of God to the Day of Seperation, wherein

God will judge all the unrighteous Alls of Man : What will then become of the Tyrants

who turn the Truth into Lies, and fliamefuUy abufe and condemn the Children of God
,
on Account of their divine Knowledge and Profeffion, and ftir up War and Contention to

defolate and deftroy Country and People ? All thefe belong to Turha Magna, to the Judge-
ment of God; for they manage the Sword of the Turha in felf-ful Luft and Plcafure;

unlefs the Spirit of God commarrds them, and then they muft do it for their Office and

Charge, [and execute the juft Judgment of God upon thofe who have filled up the

Meafurc of their Iniquity,] as Ifrael was commanded to do among the Heathen.

18. Whofoever fheds Blood of his own Pleafure to advance his Authority, without

urgent abfolute Ncceffiity or God's Command, he is moved, acted, and driven, by the

wrathful Fire of God's Anger, and falls at laft to be a Captive in the fame Kingdom.

19. Every Warrior [ox Soldier] is a Rod of God's Anger, wherewith he does through

his Wrath and Indignation rebuke, and devour the Iniquity and Malice of Man: And
Vol. III. A a
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it does not belong at all to the Order [or Ordinance] of Nature, but to the wrathful

Defirc, to Tiv ba Magna, to the Order of the eager fierce-devouring Wrath, whereby

God's Anger overturns and lays walte Countries and Kingdoms.

20. Underftand, It is the Order of tlie ^«r.^ IVorlcTs Property, which by God's Per-

miffion advances its mighty Force in the Time of Man's Wickednefs, and then it goes

as the Wrath will have it, till the fame is sweWfatiated in the Blood of Man.
2 1. For this is even the Revenge of Gcd's Anger, of which he fays, That he izculd

take Vengeance for [or require] the Bleed of Man : Therefore he often takes one Man,
and by him in Anger (lays anoilier that has dcferved De^ih.

2 2. When the great and potent Rulers fhed innocent Blood, then comes the Anger of

God with its Officers, and (beds their People's Blood, and brings the Sword of the Tiurba

upon them, whence War ariks •, but this is not from the divine Orders of the good Na-
ture in which God governs with his Wifdom.

23. The Wifdom of God defires no War: But the Anger of God, according to the

dark World's Nature, does eagerly defire it, and effcdts the fanie in the Vanity and Ini-

quity of Man.
24. If we lived a's the Children of God one among another, we »^^^ not have any

warring and fighting; but in that we wage War, we thereby tcftify and declare, that

we are only Children of this IFcrld, and fight for a ftrange Inheritance, which yet u'e

muft reliuqitißj, and thereby we ferve the God of Anger as obedient Servants; for no
Warrior or Soldier Ihall inherit the Kingdom of God, v:hik he is fuch a one \ but [he that

is] a Child new-born of the Spirit of God, wiiich forfakcs this World.
n Ver.8.-- 15. 2 5. " And Cod faid further to Noah, and to his Sons with him ; faying, Lo I, behold I efla-

lliß fiiy Covenant ivith you, and tuiih your Seed after you, and with every living Creature

that is ivith you, of the Fowl, of the Cattle, and of every Beaß of the Earth that is with
you, even of all that came forth out of the Ark ; that henceforth all Fleßj foall not any more
he cut off by the Waters of a Flood ; neitherßall there any more csme a Flood to defray the

Earth : And God faid. This is the Token of the Covenant which I make between me and yovt.,

j. and every living Creature that is with you from henceforth for ever : I fet my Bow in the

Clouds, and it fhall be for a Token of a Covenant between me and the Earth. And it fhall

come to fafs, when I bring a Cloud over the Earth, the Bow ßall be fecn in the Cloud ; and
I will remember my Covenant which is between me and you. This Covenant with Man is a
Type of the Three Principles of the Divine Being, viz. of the Being of all Beings.

26. For the Rainbow is the Sign and Token of this Covenant, that God does here

mind, and very intimately look upon, that Man was created out of Three Principles

into an Image, and that he (liould live in ail Three-, and he beheld now the Inability and
great Peril of Mankind, and fet the Sign of this Covenant before him as a Reprelenta-
tion, that his Wrath fhould not any more be ftirrcd fo to deftroy every Life.

"TheColoors 27. ° F'or the Rainbow has the Colour of all the three Principles, viz. The Colour of
of the three the firfi Principle is red and darkißo-brown, which denotes the dark and Fire-world,

!he Rainbow"
^^^^ '^' ^'^^ ^""^ Principle, the Kingdom of God's Anger. The Colour of the/^^ö«JPrin-

' ciple is white and yellow % this is the majeflatical Colour, fignifying, as a Type of the

holy World, God's Love. The Colour of the third Principle \% green and blue-, blue from
the Chaos, and green from the Water or Salt-petre-, where, in the Flagrat or Crack of
the Fire, the Sulphur and Mercury feperate themfelves, and produce difl:in(5l-, various arid

r Or World, feveral Colours, which denote to us the inward fpiritual ^ Worlds, which are hidden in

the four Elements.

25. This Bow is a Figure of the laß Judgment, (hewing how the inward fpiritual

World will again manifeft itfclf, and fwallow up into itfelf this outward World of four
Elements.
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29. And this is even the 8ign or Token of the Covenant oi Grace, which Sign in the

Covenant denotes the Judge of the World, viz. Cbrifl, who at the End of Days v/ill

appear in all the three Principles, liz. according to the Fire-fign as a fevere Judge over

the Turba, and all whatfoever fliall be found therein-, he will manifefl: the fiery Judge-

ment, and enkindle the Turba, fo that the firfl Principle fhall appear in its fiery Pro-

perty : For all Things of this World's Being mufl be tried or purified /;; the Fire of tl;e

firft Principle, viz. in the Center of the Eternal Nature ; and even then the Turba of all

Beings fhall be fwallowed up in the Fire.

30. And according to the Light's Sign he fhall appear as a pleafant Vifage to all the

Saints, even in the Midft of the Fire, and defend His in \\\% Love and Meeknefs from
the Flames of the Fire.

31. And according to the Kingdom of the outward Nature of this World, he fliall

appear in his ajfumed Huma?iity ; and the whole outward Myftery of the four Elements
according to Sulphur, Mercury, and Salt, according to all the Properties of the Wonders

of the exprefTed and formed Word, even all fliall be made manifeft before him according

to Light and Darknefs, \yiz. according to their Good and Evil.]

32. Of this the Rainbow is a Type and Figure, for it is a Reflex [Anti-type] or con-

tra (jlance of the Sun, ftiewing what Kind of Property [or Virtue] there is in the Deep;
the Sun cafts its fliining Luflrre into the four Elements towards the Chaos, and then the

Chaos, from whence the four Elements proceed, manifefts itfelf according to the Prin-

ciples, with its Colours : And it denotes and points out the hidden or niyfl:ical Ground
of the four Elements, viz. the hidden World, and alfo the Hiddennefs of the Humanity ;

for in this Hiddennefs [or fecret Myfl:ery] of the Creation, God did (bt forth his Cove-
nant, that he would not deftroy its Image any more with Water ; that the Fountains of
the Deep fliould not be any more opened in the Chaos, as came to pafs in the Flood, and
in the Creation of the World,

33. The Rainbow is an opening of the Chaos in Nature; and it may very well, if the

Sun be in a good Afpeft in the Elements, produce and bring forth a wonderful Birth,

both in the Vegetables and Animals ; alio there may thereby be a crcaturely living Being
produced in the Deep, according to the Property of the Sun's powerful Influence ; accord-

ing as it finds in the Elements a Property from the Aßrum or Conflrellations, either to Evil

or Good; as oftentimes to Worms, Flies, Graflioppers, and the like; and alio to a good
Life, according as Saturn and Mercury are enkindled in their Defire.

34. For when the Chaos opens itfelf, then the harfli-aftringent faturnine Property at-

tracts, as an Hunger or Defire, to itfelf, and takes the Property of the Chaos (wherein

the hidden Powers are contained) into its Defire, and coagulates the fame, and forthwith

Mercury becomes living in Sulphur, for the Sun enkindles the fiery A'lars in its Property,

whereupon Mercury is fliirred up, or becomes aftive; this Sa'nrn frames [amafl"es] into

a Body, viz. into an Ejis ; now the Sali-petre cannot agree or unite itfelf with Mars, and
therefore there is a Severation or Motion ; and feeing that they cannot '' get rid of Sa- q o.- eftape,

turn, viz. the Fiat of the outward World, it becomes a flying Life [or Creature] ac-

cording to the Property of that fame Conflellation.

35. Saturn [hath fuch a Power or Property in it, as that it] may, if the Sun be in a

good Afpett, take in the diftilling Dew out of the Rainboy; into itfelf; underfland into

the Saturnine Property, which aftervv-ards falls upon the Water, which feme Fifli cat

down, and coagulate in them, whence precious Pearls may arife.

36. For the paradifical Pi-operty opens itfelf all along in the Chaos, if it be not hindered
by evil malignant Jfpecls ; which Marter ' Wifeling will fcarce believe : He can fpeak of' The falle

the Ground of Nature exactly, and has it at his Finger's End, and yet is blind in the Philofophcr,

Myfl:ery, and underftands not cither the inward or outward [Part of Nature :] For fuch
'^^ Sopluilcr.

A a 2
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«7^a:/,Calves. I h?.vs r.ot written any thing; for I need not fuch ^ Arätnah to the underftandlng of my
Writings, but good clear quick-fighted illuminated Eyes-, to all others they are dumb
and abiurd, let them be as wife and learned as they will.

37. The Chi'.cs is the Root of Nature, and yields of itfelf nothing elfe but a good
Property ; but if the Conftcllation be evil, the evil malignant Defire takes the good Pro-

perty into icfelf, and char.ges it into Evil ; as a good Man among evil Company changes

his Good alfo into an Evil.

38. And the Rainbow is efpecially reprefented [or freely given] to Man, for a Token
of the divine Grace-, io that he might behold and view himfelf, as in an open and per-

fpicuous Glafs, what he is ; for the Sign of Good and Evil is manifeft as a Type of the

Center of Nature, out of which Evil and Good take their Rife, over which the Son. oß

Man was fet by God to be Judge.

39. For the Type or Form of the Ark of Noah is alfo in the Rainbow-; if we were
not blind, it would plainly appear fo to us : Alfo the Trinity of the Deity is therein pour-

trayed -, for the red Colour denotes the Father, the yellow and white the Son, and the

blue the Spirit.

40. And God has fet forth himfelf in a Figure according to his Manifeftation in the

Sign of the Covenant, that we (hould fly to his Grace, and receive his Covenant, and
be alv/ays mindful of his Revelation to come ; where he will again manifeft the fpirituai

World, as he has fet it forth to us by Way of Similitude in the Rainbow, to the End
that we fliould fee what is in fecret, and how his Covenant is eternally eftablilhcd with
us in fecret, and ftands ever before him.
it*

The Thirty-fourth Chapter.

How Noah curfed his Son Ham, a7id of the inyßkal Prophecy con-

cerning his "Three Sons a?id their Poßerity.

• Gen. ix.

30

^^^^^"*^ ND Noah began to be an Hufiandman, and planted a Vineyard; and he^

\t (iJ©@3) i^ drank of the Wine and was drunken, and uncovered in his Tent. And

^ ® yf ® V ^'^''''> Canaan's Father, [aw the Nakednefs of his Father, and told it his

v£ ^ ® »^ ''"''' ^'''^^f^^^n without, and Sem and Japhet took a Garment, and laid it-

^ (äPSfefe jjW upon their Shoulders, and went backwards, and covered the Nakednefs of

jSL^^^Äj&Jtt
^^^''^ Father, and their Faces were backwards, fo that they faw not their

Father's Nakednefs : Now when Noah awakedfrom his Wine, and knew
•what his younger Sen had done unto him ; hefaid, Curfed be Canaan, a Servant of Servants

he fiall be among his Brethren. And he fiid, Bleffed be the Lord God of Sem ; and let Ca-

Ttaan be his Servant ; and God enlarge Japhet, and let him dwell in the Tents of Sent ; and
lit Canaan be his Servant. This is an exaft real Type of the human Property according

to the Thne Psinciples or Worlds ; for the Spirit in Noah fpeak» from the Center ; and
the Three Sons of Noah did now ftand before the Spirit in a Figure, typifying what
Kind of People fliould arife from them.

2. By this Figure the Spirit oi Noah propheficd or declared, from the very Stock or

Root of the formed Word of the human Property, what the y^fo;;«/ Monarchy fliould be :

Noah was drunk, and laid naked with his Shame, at which his Son Ham mocked, and
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afib dcclareci it to his Brethren, that they alfo fhould do the like ! Here the Spirit inti-

mates, and points our, whence the Curie arofe upon Ham, viz, fro.n the Shame of his

Father.

3.. For this was even the Abomination before God's Holinefs ; out of which Root

Ham and h^s Generation, viz the Man of Vanity does arife ; for in the image of God
the Shame is an Abomination.

4. Therefyn God commanded Abraham to be circtfmcifed on this Member, to fhew that

this Men">bc;r was 7wt given to Adam in the Beginning, and that it Ihould be again cut off

fi'om the Image of God, and not inJ:>erit the Kingdom of God ; upon whicii Caufe and

Reafon affo the Soul's Spiilt is afhamcd to uncover it.

5. But feeing that Adam did not ftand in the Image of God when his Eve was made
out of him. it was hung upon him to propagate in a bcftial Nature and Kmd ; thereup-

on alfo this bettial Tree, viz. the fleßoly Spiiit of Vanity, came to be propagated all

along from this Fcperty, and aclheres to Man ; the Figure of this was liam, and there-

fore he mocked his own Froperry in his Father.

6i The Spirit of this Property mocked its Ens which it had from the Center of Na-
ture: It beheld itfelf in his Father's Shame ixom when'^e it had its Kife, as in a L oking-

Glafs of its Self-hood: And thus this Spirit [of fledily Ham] forchiv.th broke to ih as a

Life of Vanity^ and manifcfted what itfelf was, viz. a Scorn [DifdainJ of Hca.en.

7. Which the Spirit of God's Image in the formed Word of the go^d Ens in Noah
did well know, and did awak-n in him the hire Center of the Soul in the Wrath, and

curfed this Spirit of Vanity, that it fliöuld not co-inherit in the Kingdom ofFIeaven:

The Scoff-Spirit fhall not pofiefs the Kingdom of God, but be cur off from the Image of

God, that is, from the outward Image of the formed Creature.

8. For the fame Propeity from whence the Shame aiifes is good in itfelf; but in

Adam's. Imagination af.cr the beftial Property it became monftrous, beitial, and ftrange

in the Image of God ; and th.r^fore this ßrange Form and Shape (hall not remain for ever.

9. From this ftrange falfe Shape the Scorner or Scjff-Spirit did arife-, the Levil infi-

nuated into the Figure of Ham^ itian-^*- Spirit, anl m )c ed at the heavenly Generatrix,

that it was now even become a Monjler in the I !Tao;f of God ; and therefore the Spirit

of Noah curfed the falfe Scoff- spirit [in Ham ana all his Generation.]

10. Not that we are to undc-rftand that He,a -.vis accu'l;d in 'lis Soul and Soul's Spi-

rit, but according to the F'igure [He ani ali nis were accurleJ] in the Property of the

reviling mocking Spirit, which broke to -h and maiifeilcd itfelf out of the Monfter

;

but He (chat is, the earthly Image of the Li-'.ms of the E rthj ihould be hidden with its

own Sclf-v/iil in the Image of (.^od, and be only a< a Serzant^ or Indraoieiu of the di-

vine Image proceeding from the holy Eis-, the* earthly Spirit fliou'd net rule, but the

heavenly viz. the Soul, with its Spirit; the Munfter, that is, ths vile revilmg Spirit,

mvift not be manifeft : But feeing the Frcc-wih did awaken anc ftir up the monftrous

Spirit, which was only a Scorner of the Myftery und Hidden nrfs in the Covenant, Noah
curfed " him, and faid. He /hould be a Servant of his hr.thren. * Ov it.

1 1 . For he faid, BleJJ'ed be the God of Sem, and let Canaan be his Servant : God enlarge

Japhet, and let him dwell in the "Tents of iem : The God of Sem was he who had cfpoufed

or incorporated himfelf with the Covenant in the Seed of the Woman-, the Figure and
Type of this (in the Spirit) was Sem ; and Japhtt was the Figure of the poor Soul capti-

vated in the Monfter ; dod fhould let this Japhctical (or Soul's) Property dvsell in the

tents of Sem, and enlarge it in Sem\ F"igure.

I . But Hary^% Figure according to the monftrous Spirit fhould not have any Domi-
nion or Reign in the Life of the new Birth, but be only as a Servant, or as an Inftru-

ment without Self-will, or any peculiar Life of Self, muft ferve and adminift«r to the
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Ul'e of the fpiritual Kingdom ; in like Manner as the Night is hidden in the Day, and

yet it is really there, but lb as if it was not ; and it is the Handmaid to the Day's Ope-

ration and Power.

13. Thus in like Manner the Spirit did exprcfs how the three Properties of the Hu-
manity, viz. the Woman's Seed, and the creaturely Soul's Seed, and the earthly Seed

in Ham's Figure, flinuld ftand in their Place, Order, and Rule, in the Regeneration in

the fpiritual Kingdom-, and thereby it declared and pointed at the Kingdoms of the

World, intimating that this fame Figure would all along put forth itfelf in the Kingdom
* Or Man- and Dominion of the * Humanity upon the Earthy and thus keep its Figure externally io long
kind. as Mankind fhould live in the Dominion of the four Elements •, as it has thus fallen out.

14. For iS'^w's Figure pafled in the Covenant upon Abrahatn and Ifrael, among whom
the Word of the Covenant was manifefted and fpoken forth. And Japhefs Figure went

along in Nature, 'viz. through the IFifdom of Nature in the Kingdom of Nature -, whence
the Gentiles arofe, who looked upon the Light of Nature ; and Sem's Lineage looked

upon the Light in the Covenant •, thus Japhet, that is, the poor captive Soul, which is of

the Eternal Nature, dwelt in Sem's Tent, viz. under the Covenant : For the Light of

Nature dwells in the Light of Grace, and is a Tenant or Inhabitant of the Light cf
Grace, viz. of God's Light ; it is even as a Form or framed Subftance of the un-

formed uncomprehended Light of God.

15. And Ham's Line paffed upon the animal beftial Man which proceeded from the

Limus of the Earth, in which was the Curfe -, whence the fodomitical and almoft wholly

brutiß People arofe, who efteemed neither the Light of Nature, nor the Light of Grace
in the Covenant.

16. This fignifies and points out the outward Part of the Soul from the Spirit of this

World ; which in the Regeneration in the fpiritual World (hall be a formed and very

ßxed Will, which may not, or defires not to rule in the Manner and Condition of a

felfifh peculiar Spirit, but fliall be as a Servant and Minifter of the creaturely Soul and
God's Spirit in the holy Light's Image -, it (hall not be manifeft in iny felf-ful arrogating

Underftanding of Self-hood, but remain hidden, as the Night is hidden in the Day,
and yet it is really there.

17. For the animal Soul (hall not inherit the Kingdom of Light, although it (lull and
will be therein •, yet it hath no Dominion or predominant Virtue of its Selßßnefs ; as an
Inltrument is a dead fcnlclefs Thing in reference to the Malier, and yet it is the Maf-
ter's Tool wherewith he makes what he pleafes ; the fame in like Manner we are to un-
derfland concerning the Animal Soul in the Regeneration.

18. But in the Time of the four Elements it will have the upper Hand and Sway.^

for it has brought itfelf into a proper Self-hood, and imaginative Life of fclfifh Pro-
priety, and thtrcfore God has accurfed it, and condemned it to Death •, fo that it mull
die to i>e!f-hood.

19. For when jidam did awaken the earthly Properties out of the Limus of the Earth
in his Defire, fo that they went forth out of their juft Accord and mutual Harmony,
each of them into its own Self-will and Z.i(/?, to behold and look upon itfelf as a pe-
culiar Self-Life, the beltial Soul was hereby brought to its predominant Power and Force:
And this fame is Ham's Property, which God has ordained to be Servant under the An-
gelical Kingdom, and curfed its jeering, fcorning Power, in that it mocked at the hea-
venly Matrix, and let forth its own Figure and Form.

''Cti. ix. 23. 20. The Spirit fays in Mofes, " That Sem and Japhet took a Garment upon their Shoul-

ders, and v:ent backwards to their Father and covered him
; Jo that their Faces were turned

backwards, a^.d they faw not his Shame. O thou wonderful God! How very myftically

and lecrctly doft thou carry thy Works ? Wlio would know and underftand thy Ways,
if thy Spirit did not lead us, and open the Undcrßnrjing ?
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2 1 . Bolb thefe Brothers took a Garment upon their Shoulders, and covered their Father :

Why did not one do it alone? or why did Noah drink himfelf drunk and lay fo naked

with his Shame ? This, Reafon looks upon as if there was nothing more in it, kit only

an Hißory of fuch an A61 : But feeing that Ham was thereby curled, and made to be a

Servant of his Brethren, and not only he, but alfo all his Peflerity defcended from him,

we fee thereby very clearly what the Spirit docs hereby fignify, viz. that it is a Type,

Charafter, and Figure of that which fhould afterward come to pafs.

22. The Earthly Spirit, which the Devil had made monftrous, was a Scorner and

Jeerer of the '^eavenly Birth : It indeed y«w the Shame which it muft bear upon it as a

Monfter, but He went away as a Beafl, and mocked the new Regeneration of the hea-

venly Matrix : But Japhet, viz. the poor Soul, and Sern, that is, the difappeared Hea-

ven's Image, which was moved, ftirred, or quickened again in the Covenant, they took

Ä GrtH/««/ upon their Shoulders: This Garment was the ;«tü Humanity, which Ihould

open itfelf out of the Covenant, out of the Angelical World.

23. And they went backwards, and covered their Father's Shame. This Intimates and

denotes that the Free-will of Self muft and fhall wholly /«r?; itfelf away from the beftial

Monfter of Self-fulnefs and Ownhood, wherein the Shame (lands open, and enter again

into the refigned Filiation or Childfhip, and go no more forwards, but retire again back-

wards, and muft take the Garment of the new Humanity, viz. Chrift's Innocence, Me-
rit, and Satisfaction upon it, and therewith cover the Shame which our Father /id.^m has

with the Monfter pafled upon us by Inheritance : This was the Type which was here

fee forth.

24. And that Sem did not carry the Garment alone and cover the Father, figures out

to us, that the Soul, viz. Japhet, that is, the inward Kingdom of the inward Eternal

Nature, muft help ; for the Soul is of the bather's Property ; and ih\% Japhet typifies : And
the Soul's Spirit, viz. the fair Image of God in the Light, which vaniihed or difappeared

in Adam, and ftood y typically in the Covenant, of which Sem was th£ Figure, points'' Or in t!»e

out to us the Son's Property, who ftiould open the Covenant : Thus alfo we are to un- Image,

derftand, that the Father in his Will, who freely gave us the Son, took on one Part the

Garment of our Sin's Covering, and this was typified by Japhet; and the Son on the

ether Part, who covered our Shame with the Father's Will, and this Sem was a Figure of.

25. For if Chriß fhall lay the Covering Garment upon our Shame, then the Soul muft

help, that is, it muft give up and refign its Will wholly thereinto, and go backwards

with its Will towards the Bofom of the Father, and not any longer parley with itfelf

in its own Will and Knowledge, how it goes or will go ; but fo it muft take the Garment
in true Repentance upon its Shoulders, and leave the other Part upon the Shoulders of

Sem, viz. to the true Image of ^ Chrift, which is the precious noble Sophia. ^ Or God.

26. Both thefe take the heavenly Garment, and go backwards to the Father; and

though they cannot fee how they go, yet they go in Fcith trufting in God's Mercy, and

turn away their Eyes from the Shame, Vanity, and falfe Will; for going backwards

and covering the Shame in this Place fignifies nothing elfe but to convert the Self-hood

naturally going forwards in its own Will and Way, and go hack again into the ONE,
out of which the Free-will departed, and came into the Monfter or Shame.

27. Noalf?, Drunkennefs fignifies, that when Adam entered with his Luft and Defire

into this World's Property, he became drunk in the beftial Property ; and therein he

uncovered his Shame, that is, he difclofed and made bare therein the beftial Laß : Now
-«when this was done, he ftood before God in great Shame-, and then the beftial Spirit in

this Monfter of falfe Luft and poifonfulConcupifcence broke forth, and reviled the pre-

cious heavenly Image, and made itfelf iWfl/?«'.

28. And thus Chrift muft in our Soul, and iw our difappeared and again revived ngbl-;
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Sophia, cover the Shame of our Father Mam and his Children ; for he would fcr that

lieafon not be born of the Seed of Man, but out of the heavenly difappeared Ens, and

brought his living Ens of the holy World thereinto, that fo he might cover our mon-
•T«/, Seed, ftrous = Shame of tJie Soul's Property, which Jäam's Luft had uncovered, with the hea-

venly Ens.

29. The corrupt Nature which had opened itfelf now in Paradife went along with all

Men ; and though the Image of j3od was again regenerate in the Spirit of the Saints, as

in a figurative Form, till the fulfilling of Chrift in the Flelh, yet the monftrous Image
was propagated a'l along in all in the earthly Property.

Note this 30. But feeing the firft earthly World of the human Property was drowned in the

F^Ü 'f 'h^
Flood, and there the firft Monarchies ceafed, the fame Figure did forthwith reprefent it-

Chapter'
^ ^"^^^ again in Noah and his three Sons : So that now the Spirit does here fignify, from

the very Stock and Root of the human Property, how it ihould afterwards be ; viz. the

Tree of Man would in its Properties introduce itfelf into Boughs and Branches, that is,

fpread forth itfelf into diftinft Nations and Governments ; and that they would not all

know the only God according to the Light of his Grace ; and how God would repre-

fent to them the Light of Grace in the Generation of Sem.

3 1

.

For Noah fays, Blejfed be the God of Sem, and let Japhet dwell in Sem's Tents : By the

God of Sem he means the holy Word in the Covenant, intimating how the fame would
manifeft itfelf; and then the Japhites or Gentiles, which lived in the Light of Nature,

fliould come to the Light of Grace manifefted from the Generation of Sem, and enter

into 6m's Tents and dwell therein : This did point at the Gentiles who before knew
only of the Light of Nature, but when the Word did manifeft itfelf in the Perfon of

Chrifi with the gracious Light of the Gofpel, they came into the Light of Grace.

32. And even here Ham, viz. the flefhly Luftfpirit, muft be, in his own Property and
Self-hood, a Servant among the Children of Light, for the Children of God compel
him to Servitude, and keep him under, and take away his reviling fcorning Will ; for the

Spirit of Ham, which Noah curled, does intimate how this Hariis Spirit would be great

upon the Earth, and go on only in its own proud, monftrous, and beftial Knowledge,
and feoff at the Children of the Light, account them Fools, becaufe their Hope is upon
fomething elfe which they do not outwardly fee.

33. Thus the Spirit in Noah point?; out to us three Sorts of Men: Firft it fignifies

the Children of Faithy who nakedly and merely look upon the hidden Light of God's
Grace, and have the fame ftiining in their Hearts.

34. The other would look upon the Light of tsature and Reafon, and would endea-

vour to fathom and fearch out the hidden Light by the Strength of Reafon, and it Ihcws

that they would therefore contend, difpute, wrangle and jangle, and bring forth many
wonderful ftrange Monfters and Conceits out of the Light of Nature, and fet them up

Note. for Gods, or God^s Light ; as it has fo come to pafs among the Chriftians and Gentiles.

35. The third Sort would be of Hamh Nature and Generation, and know neither

the Light of Nature or Grace, but walk as the Beaft, and be only titular verbal Praters

and literal Children, and moreover Mockers, Scoffers, and fleering Apes, who would alfo

be called the Children of God : But their Knowledge would be only of the external Stone

Church, a mere Cuftom, and verbal Round of a Service of God, where the Mouth
would ufe indeed the Name of God, but the Heart would only bring forth a beftial Spirit

to earthly Pride, Ltifi, and Pleafure.

36. Thus the Spirit of Sem, Ham, and Japhet, would dwell together in one Congre-

gation : Sem'% Generation in Faith hidden among the Japhites, as a poor, difefteemed,

contemned, abjedl People : But the Tribe of Japhet would (tt forth themfelves with

great plaufible Words, with great and high Oftentation of God's Service; but yet it

I would



Chap. 34. Of Noah'J airfing Ham. 'S5

would be but as an Hypocrijy and feeming Holinefs proceeding from the Light of Na-
ture : But Ham'i Lineage would be full oi Gluttony and Drunkennefs, Scoffing and Re-

viling, and they would mock at both, -viz. the Children of the C(;/«-like feeming Holi-

nefs, and alfo at the Children of the trucl^ight, and would live as the wild brute Beail

;

and yet in their fwinifli Life they would be Children of Grace by an outward Appropria-

tion or Adoption.

37. This //«/« has now the Dominion in Chriftendom ; he has flattered v/'xth Japhet^

fo that he has fet him up by the Light of Nature an external fpedoas divine l^crßip, as a

titular God : This titular God has covered Ham in his beftial fodomitical Spirit with a

very fair and glorious Covering under the purple Mantle of Chrift, and laid under his

Head great Sacks full of the Light of Grace ; and thefe the beÜial Mouth-fpirit of
Ham muft take along with it ; and when it muft indeed die, then it has whole Sacks full

of the Light of Grace.

38. But the Light of Grace remains only in the Sacks ; and Ham\ Spirit remains in

itfelf an evil Beaft, and cannot truly open the Sacks, and take out the Light of Grace;

this Ham's Spirit is accurfed, and fiiall not inherit God's Kingdom, unlefs it be really

born again out of thcLight of Grace ; or elfe the Sacks and Coverings avail him twt at al{.

39. For a Beaß goes into the Sanftuary and remains a Beaft when he comes thence.

Thy feeming Holinefs and Devotion, thy comforting, flattering, and foothing thyfelf,

avail nothing, unlefs thou fhaJt return again into thy firft Mother, from whence Man
originally proceeded, and become as a little new-bom Child, and let Ham and Japhet go
with all their Arts and Pratings.

40. ¥ov Japhet obtains it not in his fpecious gliftering Kingdom, unlefs he enters into

ISem's Tent, viz. into the Light of Grace ; fo that the fame may be born in him : Out-
ward adopted Children avail not in God's Account, but innate Children born anew of
the heavenly Ens in Chrift's Spirit: And whofoever has not the fame is ^ already judged. ^joh)t,Qh.m.

Vol. m. £ l>





How

Myfterium Magnum.
Part II. Begins with the Propagation of the Huma7t Tree

through Noah\ Children ; and the Building of the Tower of

Babel and Confufion of the Speeches, and their Divifion into

feveral Nations. This is the other Tree^ v/herein the Powers of

the Properties unfold and form themfelves into the Languages •,

even out of One into many Languages^ Tongues and Speeches.

The Thirty-fifth Chapter.

ow the ^ Hiwian Tree has fpread forth itfelf in its Properties by = or Tree of

the Children of Noah ; and how they were divided andfevered

at the Tower of Babel in their Properties^ by the Confufion of

the Tongues tJito dißinSl Nations.

I . ^^**'^'*'^^ VERY Tree grows firfl: (after it fhoots out of its pregnant b Seed) Gen. x.

Sr^it^i*^^^ into a Slock., afterwards into Branches and Boughs, and brings forth i* Grain, Ker^

w -i* T rf w ^"•^'^h^'' o"'^ of its Ens the Blojfom and Fruit; thus alfo we are to un- "*'•

M J* 't Ä derftand of the Human Tree, according to its Virtue and Mani-

%^_^«^'*'^w.^ feftation of its hidden Wonders of the divine Wifdom, which laid hid

^^ )^ _-^^ in the human Ens, and put itfelf forth in Time out of each Degree
of the Properties.

2. Adam was the firft Em to the Grain, [or pregnant fruitful Seed of Mankind j] and
this fame Ens which produced the human Life was in the divine Wifdom in the Word
of the divine Power of the divine Underftanding ; the Spirit of God brought this holy

Ens out of the divine Wifdom and Luhet into the Verhum Fiat, viz. into the Defire of

the forming Word, viz. into Nature ; and therein the Spirit of God figured the Ens of
Divine Wifdom, through the fpeaking Word, into a formal Life, and the Nature of

the three Principles into a Body ; into which Body (underftand the Ens of Nature) the

Spirit of God breathed this fame figured fhaped creaturely Life of Divine Underßanding.

3. And hence Man had his Rife, and became a living Soul, both out of the heavenly

fpiritual Ens, and out of the temporal Ens of the Earth and four Elements ; both out of

the Conftellation or Afirum of the divine Magick, and natural Magick ; a complete per-

feft Likenefs of God; a delightful 'Tree of the Life of divine Wifdom and Contemplation

ingrafted into the Paradife of God, viz. into Heaven, and into the Time of this World,
ftanding in both; fit to generate again or propagate, and form his Like out of himfelf j

Bb 2
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as out of one Tree many Twigs, Boughs, Branches, and Fruits grow
-, where every

Fruit has a Grain, Kernel or Pippin in it, fit to produce a ^jc-jj Stock and Tree ; the

like we are alio to underftand concerning the Tree of Mankind.

4. The inward fpiritual Ens grew in its Power in Adam's Life, //// the outward earthly

natural one overcame him by the infeftious Perliiafion of the Devil ; and then the natural

Eris put itfelf forcibly forth in the Powers of the Wonders of Nature, and brought forth

its Branches and Boughs out of the EfTence of Nature.

5. And though the holy Ens of the heavenly World's Eflence and Being difappeared

in'Adam by his Infeftion and poifonous Imagination, yet the Word of divine Power
gave itfelf agnin thereinto by. Covenant, fo that this Ens of the heavenly World was pro-

pagated all along in this Tree, till the Time of its nozv fpringing forth in the Ens of

Alary, where the Covenant was accomplillied, [ftood at its Aim and Limit.]

6. Adam's fpiritual holy Stem grew till his Fall, and there it ftood ftill; and then the

Word freely gave itfelf by th.e Covenant thereinto as into a difappeared Ens to regenerate

it again in its true Entity ; and the outward natural Stem obtained the Power and the felf-

growing Life in the Fall, where then the Elements, each of them in its Property, be-

came fcnfible and full of their own felf-ful Power and Operation, and grew fo to the

Flood, efpecially before the Flood, in its Boughs and Branches, and Ihews itfelf as a full

grov/n Tree according to all the Properties in Evil and Good.

7. But the Powers had not as yet 'unfolded and explicated themfelves therein, for all

Men had only one Language ; the Languages were made manifeft out of the Properties

after the Flood.

8. I'hey indeed underftood the Language of Nature, viz. the formed Word in its Dif-

ference, but this Difference or diftinft Variety was not as yet formed and framed into

Tongues, till the Stock of the Human Tree did, after the Flood, bring its Power into

the Branches; whereupon the Tree of Mankind began to bloom and bloflbm forth out

of the Properties of the Powers of the formed natural Word, viz. out of the Bleffing

wherewith God blefled Noah, and his Children, viz. the Branches of the Tree, and bad

them be fruitful, and fill and replenißj the Earth, and gave them the Covenant of Graces

9. For in Cain this Tree was curfed, but in Noah it was again blefled, that the Pro-

perties of the formed natural Word (hould put forth themfelves v/ith xhtToJigues through

t!ie Property of Nature, as a Wonder of many Words or Gods in the only living Word.

10. The Image of God in the formed Word (liould bring forth the Formation of the

only Word, out of the tirft Ens, into many Formations, or Forms of Tongues and

Speeches, according to the Nature and Manner of the princely Dominions of the high

Spirits ; which alfo are in their diftinft Degrees and Differences in the formed Word, and
in the Deep of this World rule in the Properties of Nature above the four Elements, yea

alfo above the Operation of the Stars in the Soul of the great World •, which alio bear

the Names of God in the formed Word of Nature, as an Inftrument of God, whereby
he, in a formal Manner, rules in his Dominion and Love-delight or Harmony.

'Patriarchs. 11. That the "^ Ancient Fathers //w^yö /(?«§• before the Flood, was, becaufe that the

Powers of the formed Word of the divine Property were yet undivided, and unmani-

fefted, and imexplicated in them; as ayoung Tree, which is full of Power, Virtue and

Sap, does excellently manifeft and difplay itfelf in its Branches, and fpreading Growth ;

but when it begins to blocm, then the good Power goes into the Blojfcms and Fruits.

12. The like alio we are to underftand concerning the firß Age of Mankind. When
the Powers were couched in one Property in the Stock, then Men did underftand the

Lanauage of Nature, for all Languages did lie therein ; but when this Tree of the one

onlv Tongue did divide itfelf in its Properties and Powers among the Children of Nim-
rod, then the Language of Nature {-^htncc Adarrt gave Names to all Things, naming each
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from its Property) ceafed, and the Stem of Nature became fünt, feehle^ and weak, by

Realbn of the divided Properties in the Word of the powerful Underftanding.

13. Thus they did not any longer live jo long ; for the true Power of the human Life,

whence the Underftanding flows, is
"^ come out of the Word of God ; but feeing that the dorproceed-

Underftanding did divide itl'elf into many Tongues and Properties, Nature grew weaker ed.

and weaker ; and the high Underftanding of the Properties of the Spirits of the Letters

fell, for the internal brought itfelf into an external; in like Manner as a Man relates and

fpeaks of a Thing which he has by Hear-fay^ and yet has no right Underftanding of it,

alfo is not able to fee it.

14. Oifuch a Gift (as the underftanding of the Language of Nature) Mankind was

deprived of at Babel, when they fo highly exalted Nature, and would by the outward Na-

ture build them a 'Tower, whofe Top Ihould reach even to Heaven •, which has a very

fubtile, hidden and innate Underftanding : And it lies very excellently and emphatically

in the Names oi Noah's Children and Children's Children ; which the Spirit in Mofes has

fet down in the Line of their forth-fpreading Generations ; wherein the Properties of

the Divifion of the only Underftanding a.nd Language may be underftood : For they in-

tirely intimate, how the Properties of the Underftanding give forth and unfold them-

felves one out of another, and how each mutually brings itfelf into a feveral particular

Speech ; as into a peculiar felf-ful Word.
15. For the Names of the Children of Noah and their Children (from whom the fe-

cond Monarchy had its Rife upon the Earth) zxc feventy-two ; which the Spirit in Mofes

points out; and herein lies the great Myftery of the Tower of Babel, viz. the Divifion

of the Tongues.

16. For
'
feventy-feven is the whole Number of the divine Manifeftation through the" yy.

formed Word ;
^ feventy-i-ivo arc Babel, viz. the Tongues of the Wonders; the other f 72.

ßve are holy, and lie hidden under the feventy-two, and they take their Original out of g.

JOTH, and the J OTH (kinds in the (jj, viz. in the one, which is the Eye of E-
^

ternity without Ground and Number.
17. Through the five holy Speeches, proceeding from JOTH, the Spirit in the

formed Word of Nature fpeaks holy divine Words in the Children of the 6'^//.?; and

through the feventy-fiio Tongues he fpeaks through the Nature of the Wonders both

from the Evil and Good, according as the Word forms and amafles itfelf in an Ens.

18. The five Speeches belong to the Spirit of God, who fpeaks by his Children when,

and how he pleafes, but the feventy-two belong to Man's Self and particular Ownhood,
whence Man's felf-ful Underftanding fpeaks Lies and Truth ; therefore the feventy-two

Languages, viz. Babel, muft pafs through the Judgment of God, and the Pure fhall be

fepat-ated. from the Impure, and tried in the Fire.

19. For him, who is taken under, and capable of this Knowledge, we will g'.ve a

ßort DireSiion and Manudnftion, to trace out our Senfe and Meaning (which yet we in

this Place will keep to ourfelves) and thereby intimate to him, how he may fearch out

all Myßeries and Secrets which lie couched under thefe Names, which the holy Spirit in

Mofes has marked our.

2G. The Spirit in Mofes fets dov/n feven Names in 'Jnphct\ Line, viz. the feven Sons

which he begat; which are thefe. Corner, Magog, Madai, Javan, Tubal, Mefchech, and

Tiras : Now Japhet is the firft, and betokens the firft Principle, and therein the King-

dom of Nature ; intimating how even out of Nature the feven free Arts, or liberal Sciences,

Ihould be found under a natural Pbilofophy ; and thefe were found out in this Japhefs

Line in a natural Manner by the heatheniih Philofophy ; for this was the Twig which

Ihould dwell in S^w's Tent, as Noah foretold.
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2 1. For the/fWÄ Sons oijaphet fignify and point out the feven Properties of Nature ;

and under tiicir feigen Names lies the great IMydery of the Japhetical Lines in the

Kingdom of Nacure, intimating to us what Kind of People and Kingdoms fliould arife

from them, even unto the £/7^ of the World : Concerning theManifeftation and Writing
of which, our Speech is ftopt and taken from us ; but it fhall be freely and fully mani-
fefted to our School-fellows in its Time, and be wholly made known and revealed.

22. After this the Spirit mentions only ^cwSons oi Japhtt which begat Children, viz.

Goiiier and Javan-, he pafTes over the other Children oi japhet in Silence, and mentions

not at all what Children they begat, and this is not without Caufe : The Spirit points at

the tiao Sorts of Men among the Gentiles in the Kingdom of Nature, viz. under Corner

he fets three Names, Aßenaz, Riphath, and Togaraiah ; thefe were the Sons of Göw^r;
who thus manifeft themlelves in the Language of Nature, viz. they form [conceive or

amafs] the Ens of Nature, viz. the formed Word, into an Ens, and bring it into a Con-
templation, that is, into an acute fpeculating Reafon, and make a Figure out of it, viz.

a Dommion (or Form of a Government of Self-will) according to the Kingdom of Na-
ture, tor temporal Glory and Roiotvn.

23. And under the other Son Javan he fetteth four Names, viz. Elija, Tharfis, Kit-

dm, and Doclanim ; and he fays, that of iheCc fourteen Names all the ^es and Languages
of the Gentiles were filled, and that they had their Rile and Original from hence

:

Thek four Names intimate out of the Properties of Nature thus much, viz. By the firil

[Name EL ISJ] a good /&^// angelical Will : By the fecond [THJRSHISH] an Intro-

duülion of the good Will into the Wrath of Nature, from whence an evil warlike Self-

nefs arifes : By the third [viz. KITTIM^ zfalfe Underftanding, whereby the angelical

Good-wiil is brought into the Self-hood of Reafon even to be a Fool, and fcts forth it-

felf with a ftrange ouifide Luftrc ; and it fignifies the heathenifli Idolatry whereinto they

brought themfelves through Reafon, without God's Light, and thereby did fet up hea-

thenilh Idols, and made themfelves great Kingdoms ; fo that the Spirit of Nature has

brought them, under its Power and Might, into its own Form : And under the Name
DODANIM the Spirit intimates the Kingdom of Nature in Self-hood with its felf-fui

Divine Service, viz. an external vißble God, which may be fhewn by the pointing of the

Finger.

24. And under xh^fe. fourteen Names in Japhet\ Line the Human Kingdom of Nature
is wholly pourtrayed and typified •, and we are in an efpecial Manner to obferve, that the

angelical Will is therein concluded, betokening the wile and deep underftanding Heathen
in the Light of Nature, in whom the inward holy Kingdom did behold itfelf, who not-

withftanding they laidyÄ«/ up in the true divine Underftanding, and faw by an external

Light [or Refleftion] into the Reflitution of all Beings, ßoall, when the Covering is taken
away, live in Sem's Tent, viz, in the formed Word of Nature, yet in their Property,

H Names. 25. Out of this fourteenth Number of the fourteen ^ Names of Jafhet, came the pro-

phetical and apocaliptical Numbers-, from which the Spirit prophefied how the Wonders
of Nature fhould open themfelves one after another, and what fhould happen in each

Degree of their Manifeftation ; which we will here pafs over in Silence, and mention it

in its due Place.

26. Under Ham the Spirit brings the greateft Intimation of the Kingdom of Nature,
for he fully lets forth the external Form of Reafon ; for he fays. Ham begat Cufh, Miz-
raim, Puth, and Canaan. C 1/5 // gives in the £«/ of the pregnant generating Nature,

a Signification of a Form of fudden conceived fwift afcending Luft in Self-hood, like to

a running, or far and wide domineering and reigning Might ; and it is the Root of the

princely Government, according to the third Principle; but Japhet is the fame Ground
[or Work] according to the firft Principle.
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2-. MIZRAJM fignifies a forth-driving Power, which does forthwith comprehend

Itfelf again in the Luft, in which the Center of Nature goes forth all along in a firong

breaking through of Luft and Defire, and breaks open the Form of the Luft; inti-

mating to us the Original of the divided Tongues, and how the Power of the only

formed Word of the Underftanding fliould be divided.

28. The Name PUTH (hews forth, even from the Ens of Nature, a high City or

Place whereby the Will [of thefe Men] would advance itfelf on high in contriving and

framing how to build them an high Tower. CANAAN fignifies a I ,and of Lowlinefs

and Humility-, fliewing, that God would be found in tlie Lowly and Humble-, and it

elpecially fignifies, that this high-flown afpiring Will fiiall be overthrown and caft down.

29. Although the Reader may not be able to underftand us in this Tongue, yet I fee

this down only, to the End that he may learn to confider and meditate on the great Myf-
tery, which the Spirit of God has fignified under thefe Names, from whence fuch a

Purpofe of a few Men did arife •, that it is even wholly a mere Wonder whence the

Tongues and Speeches take their Rife and Original; For the Spirit fets down afterwards,

that Chus begat Nimrod, who began to be a mighty Lord upon the Earth, and was a mighty

Hunter before the Lord. Who would now underftand what Kind of mighty Lord and
Hunter he was before God, without the Underftandingr of the Language of Nature ?

. - ODD
which feeing it is not in every Man's Gift to underftand, we will only intimate the Senfe

and Meaning, even what the Spirit does thereby underftand in the ^FcrJof theEfl^en-ce.

30. Nimrod became a mighty Lord, and was an Hunter before the Lord : Now if I be able

to fee the Spirit in its Eflence, in the Formation of the Word, then I fee what a Lord,
and Hunter Nimrod was, for the Spirit does herein fignify and point at the Properties of
Nature, ftiewing how the fame have opened themfelves in Man's Nature, and brought
themfelves into an external Form to a contrived framed Government among Men •, the

Spirit fignifies by the Name how the human F'ree-will has formed itfelf in the Nature of
the Underftanding, and imagined fuch a Model and Platform into its Mind, out of which
Imagination and Fancy the outward Work arofe.

31. For the Name NIMROD gives a very clear Signification, in open Underftand-
ing, that he came from Chus ; for he is in himfelf a taking, apprehending, or an Ano-
gation oi Power and Might of Nature-, intimating, how Nature does form and frame
itfelf into a Government in the Mind, and has put itfelf forth with Power, and has

hunted, fupprefled, and opprefied the inferior Properties ; therefore the Spirit fays, an
Hunter before the Lord ; for the Nature is before the Lord, therefore the Spirit fpeaks

here o? zn Hunter before the Lord: For obferve, as an Hunter does hunt, drive, take,

and tame wild Beafts, fo the Spirit intimates, that out of this felf-advanced human Na-
ture, fuch evil Beafts would arife, who would live only to the outward Nature.

32. Now out of the Wrath of Nature arofe over thefe foolifli beftial Men the Hunter^

viz. the outward Dominion -, which fliould hunt, catch, kill, and keep them in Awe,
fo that the Hunter might tame them and hold them under a Government, otherwife

there would be only a general raving, raging, biting, tearing, devouring and eating up
each other among the beftial Men : Seeing they would not fitff<r the Spirit of God to rule

and guide them, they muft fuffer the Office of Nature to rule them. ; for otherwife what
Need has the Lord oi an Hunter? fothat the Spirit in Mofes fays, that he was a mighty

Hunter before the Lord; that which hunts before the Lord of all Beings, docs not hunt
Hares or other Beafls.

33. Mofes has a Veil before his clear fliining Eyes : The Spirit does hereby hint at

the Government of Nature ; fhewing how the human Government has formed and con-
trived itfelf in the Soul of the outward World, and how it fiiould afterwards be among
them, and what Hunters would arife over them -, and compares the human Dominion to

an Hunter, who hunts for Beafts to catch and flay them. And- thus it would be alio
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among them, that thefe Hunters would hunt after Men, to take them and bring them
under Slavery and Servitude, and chafe and courfe them too and fro by their Blood-

houndsy bite, tear, (lay, and devour them by IVar and murderous Adts, and tame and
bring under all with Force, Fury, and Violence, and excellendy well manage the Go-
vernment of the Hunter in their own (tlf-aßumed Power.

34. For Man was fallen under the PofieiTion of God's TVrath in Nature ; the fame
forced forth itfelf now with its Defire, and formed itfelf into a Government according
to the outward Conflellations and the four Elements ; as they build up and break down,
fo did this Hunter do with his Beads in his Sport,

35. Here the World may take an exadl Looking-glafs to behold itfelf in ; it is the true

"Lordfliip. original Ground of the w^'r/^/y Dominion and '' Rule-, and though the fame Ground of
Government has an internal fpiritual Original, yet it is in the outward Form only before

God as a beflial//a»(/'»7rt«'s Office among theBeaft-Men, who muft be bound and tamed.

36. For the inward i^\nt\.\a\ Government flands in grezt Humility in an angelical Form,
whereunto God alfo created Man ; if he had but remained in Paradife, then he fhould

have had no Need of the Hunter. But feeing he would be a Bead, God ordained him
alfo an Hunter, who might keep under the wild unruly beftial Men : And the Hunter
and Bead are both alike before God, in this World's beftial Property -, but feeing it may
not be any otherwife, God holds it for his natural Order ; for he has given every Thing
its Government, [Station and Order.]

37. But it is to be lamented, that this Hunter does hunt, flay, and devour the tame

human Beads, which do not belong to his Game : But what fhall we fay, or wherewith
fhall the Children of God excufe themfelves, or quit themfelves of this Hunter before

God, feeing every Man bears externally the Hunter's Hind on him, over which the Hunter
of Nature has Power ? The imvard fpiritual Man muft leave his outward Beaft unto the

Hunter -, for his outward Beaft is alfo evil.

' 29 Names. 38. The Spiritof Mt/^j fets under Ham's Lineage twenty-nine'Names, which came from
Ham; which intimate the twenty-nine Properties proceeding from the third Principle, viz.

from the Spirit of the outward World ; hinting how the formed Word fhould be manifefted

through the outward Nature, both in Tongues and Properties, whence the Governments
and Orders of Countries and Nations have had their i?//^; Though each Property has

again its external Birth, like as one Branch or Sprout of a Tree produces and brings

forth other Twigs, yet the Spirit in Mofes points at the chief Head Root, and the Pro-

perties under thefe Names ; diewing what Kind of People fliould arife from thence, and
what their Alterations and their final Conclufions fliould be : All this lies hidden under
their Names.

39. Thus Ham hath twenty-nine Names of his Children, and he is the thirtieth ;

izventy-nine is ihc fet Numbers of his Children and Children's Children, under which the

Number of the End lies in Ham\ Government and Dominion. Thirty is his whole Num-
ber, wliereof the Prophet fpeaks, tliat this Hani would fell the righteous One for thirty

Pieces of Silver, and give the fame for a Potter's Field : As a Pot is accounted of in re-

ference to its Maker, fo is the fltfhly Man Ham in Regard to God; he takes his thirtieth

Number, which he ought to bring into God's Kingdom, and gives it for an earthly Veffel,

which refembles a Field, and in that fells the righteous one, who lies hid under the

thirtieth Number in the Word of Pozver. Thus the righteous one under the thirtieth

Number does, by the Death or Mortification of Ham's Flefli, fever himfelf from the

twenty-nine Numbers of thole Pmpenies, which have gotten the upper Hand in Ham ;

for in the thirtieth 2'ear, the righteous ont, viz. Chrift, did feperate himfelf to his Office,

and in the thirtieth Number lies this fame Myftery : This is underftood by our Fellow-

Scholars, and only hinted at in this Place. 40. Sent

5

29.

SO-
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40. Sem has in his Line of Propagation >= twenty-fix Names ; and he is the ' twenty-fe- « 26 Names.

venth. And the Spirit in Mofes Ipeaks very hiddenly, faying, "> that he was the Father of'jj}^^ ^^'^^•

nil Children of Eber ; and Eber begat two Sons ; the Name of one was Pekg, for at his Days ^^_
'"''' ''• " '

the World was divided; and the other was named Joktan : All whatfoever the Spirit in Mo-
"'

fes fpeaks of the outward A6ls of the Patriarchs, he has under them a fingle inward Eye

upon the Line of Chrift; for he fays that Sem was the Father of all the Children of Eber ;

though Eber be firft in the third Degree after Sem, yet the Spirit looks fo piindcually up-

on the Word in the Covenant, wherelbever it opens itfelf in a Line.
"**

41. For EBER fignifics in the forming of the Word as much as a Sound, or Mani-

feftation of the Word out of the Center ; and it is faid further, that Eber begat Peleg,

and called him fo by reafon of the Divifion [of the Earth.] The Spirit does not only look

upon the outward Divifion of Lands and Countries, but much rather upon the Line in

which flood the " Limii of the Covenant, for in Eber the Limit of the Covenant did open n OtMark.

itfelf in the Word, as in the Sound or Manifeftation, and went all along in the Seed up-

on Peleg; and the Line oi Adam and Chrift did there fever itfelf in the two Brethren ;

as afterwards it did among the Children of Abraham and Ifaac ; with Ifaac and Ifmael-^

and with Jacob and Efau : Thus likewife it was here with Peleg and Joktan ; externally

the World was divided -, and internally the Kingdom of Chrift and the Kingdom of the

World ; not that we are to underftand, that Joktan did not remain in tiie Covenant \

only the Spirit does here look upon the Motion of the Seed, in which Line the Limit, or

Mark of the Covenant, was to be moved, wherein the Word would again move itfelf in

the difappeared Humanity of the heavenly Ens, and manifeft itfelf in the Humanity.

42. The Name of Sem's Children and Grandchildren are mere Intimations and Signi-

fications of the Properties out of the wonderful Line of the prophetical Spirit of Enoch j

where thefe fame Properties were brought forth out of the Stock into Boughs, but here-

inio Branches.

43. The Spirit in Mofes ° fets ^fourteen Names under Joktan's Line, which are theoc«. x.

Wonderful Number of this Bough in the Tree's Property, being the Kingdom of 26-jo.

Chrift according to the Property of Nature : ^ And of Peleg he fpeaks no more but of One ' H Names.

Son, which he calls Regu, whom he begat when he was thirty Years old ; intimating
^ j^ame.'

and pointing at the Line of Chrift wherein the main Limit and Eye-mark of the Cove-

nant ftood : The Spirit denotes only One, for by one the Covenant fhould be opened;

for the Spirit looked with the one upon the Kingdom of Grace ; and with his Brother's

fourteen Names, it hinted at the human Kingdom.
44. And in that he fays, that he begat Regu when he mas thirty ' Tears old, the Spirit ' 30 Years.

therein looks forward upon Chrift, who fhould arife and come forth out of this Stock ;

and manifeft himfelf the thirtieth Tear of his Age in his Office ; as likewife all the Ages
under the Line of Chrift, which Mofes has fet down, have a very certain Intimation and
Prophecy, and point at the 'Times of the Motion in the Covenant ; as [may be feen]

through the Prophets and other Saints, in whom the Covenant has moved itlelf

45. The Spirit of Mofes fets five ' Names of the Children of Sem, which came forth '
5 Names.

of his Loins; and though he did beget more (for Alofes fays that' he begat Sons andiQ.^,.^\^ i,.

Daughters) yet the Spirit minds only the Properties of the formed Word in the Covenant
of the human Property : Thefe/w Names figure out and fet forth as in a Type ihtfive

Head Speeches " of the fpiritual Tongue through the formed Word, proceeding from the » Five Ileaj

high Name of God ; out of which Tongues, the prophetical and apoftolical " Spirit Speeches,

fpeaks.
"^ Or 'pote.

46. And though fit could kt down a Form of the fame, yet we fhould be but as

fenfelefs and dumb to the Reader who undcrftands not the Language of Nature •, and

therefore we have but given an Hint of it to our School-fellows : For the Spirit does

Vol. III. C G
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alfo, under the Names, point at the Kingdoms and Dominions, and they are God's, who
with his Name does order, govern, guide and lead every Kingdom, according to the
Property of his Name: As the Property of each Kingdom is, fuch is the Tongue, Lan-
guage, Phrafe, and Manners of the fame; as it is written, Such as the Nation is, fuch a
Cod it alfo has.

47. Not that there is more than one God ; only we underftand therein the Divine Ma-
nifeftation, how God gives himfelf forth, in his Manifeftation in th^ formed Word, to

all Nations, according to every Nation's and People's Property ; I'o that every Nation
and People does ufe, or bear forth the fame only Word according to its Property ; the

I Gen. xi. 6. ^>^^^^f"^l form and Divifion of which, is Babel ; for "" all People had only one Tongue and
Language, and dv/elt together.

48. The only Tongue was the Language of Nature, out of which they all fpoke ; for

they had it in one Form, and underftood in the Language and Speech the Senfe, vi%. the

Ens, even how the Will formed the Ens, for fo alfo was the Spirit in the Ens; of which
we will give a (hort Intimation and Manuduclion to the underftanding and illuminated

Mind to confider of, to prove, exercife, and make Trial of it in himfelf; not that a

Man can exprefs it, and bring it into a certain Form ; no, that cannot be, for it is the

Sprit (3/ the Wifdom of God, his Manifeilation.

Alphabet. *4-9- The Spirits of the Letters in the Alphabet are the Form of the only Spirit in the

^fiveVowels. Language of Nature :
'' The five Vowels bear forth the holy Tongue of the five holy Lan-

guages out of the Name Jehovah, from whence the holy Spirit fpeaks •, for the five

Vowels are the holy Name of God according to his Holinefs : For the Name Jehova has

nothing in it but only tht five Vowels, A, E, I, O, V : The other Letters fignify and
exprefs the Nature, even what the Name of God in the formed Word is in Nature, both
in Love and Anger, in Darknefs and Light : But the^i;^ Vowels fignify only and alone

what he is in the Light of Holinefs; for Nature is tinftured with the /tv Vowels, fo that

^f^xt, a it becomes ^ full of Joy and Delight.

ffTo""^
50. But that the ancient wife Men, fkilful in this Tongue, did interpofe an H in the

^* Name JhOVA, and called it JEHOVA, the fame was done with great Underftanding,
for the H makes the holy Name, with the five Vowels, even manifeft in the outward
Nature; it fhews how the holy Name of God does breathe forth and manifeft itfelf even
in the Creature : The five Vowels are the hidden Name of God, who dwells alone in him-
felf; but the H fignifies the divine Lubet, or Wifdom, ftiewing how the divine Lubet
breathes forth itfelf out of itfelf.

51. The inward Underftanding in the five Vowels is this,

I. is the Name of JHESUS.

a Germ. E. is the Name »
f„'|^-

Enget. f^ Y
Vj. is the formed WISDOM, or Lubet of the i, W2. of JESUS, and is the Center,

or the HEART of God.

" riz. the V . is the SPIRIT, viz. the '' SUS in JESUS, which proceeds forth out of the

Sweemefs. Lubet.

•Germ. An- A, is ' ä'^^:£r„g'an1 fht'End. viz. the Will of the whok Comprehenfion, and it is the

fa.g. FATHER.
52. And thefe five fold up themftlves up with the Comprehenfion or Formation into

^-^ Three, viz. into fuch a Word ; ZV , that is, A. O. V, Father, Son, Holy Ghoft : The
A. U.V. T'riangk dtnai^s the Trinity of the Properties of the Perfons, and theV on the Triangle
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denotes the Spirit in the H, viz. in the Breathing, where the univerHil God does manifefl:

liiivilelf fpiritttally with his own proceeding forth or Proceßon out of himfelf nin>

55. The other Letters without the five Vowels do all proceed from the Name < "TE- ^ Ttz-fxyrM'--

'TRAGRAMMATON, viz. out of the Center of the Internal Nature, out of the Principle., M-^-rov.

and denote and fpeak forth the *- Differences of the formed Wifdom, viz. of the = Varkticf.

formed Word in the Three Principles, wherein the whole Creation lies •, they are the

Senfe of the Creation, viz. the Property of the Powers, and the true revealed God in the

Word of Nature; Underftand this further thus.

54. When the Lubet of Man, viz. the Free-will of INIan, does conceive or form it-

felf into a Defire, then it conceives the whole Alphabet ; for the Defirc is tlie Fiat., and
the Lubec to the Defire is the Contemplation of the Free-will, viz. the formed Word of
Wifdom, wherein the Free-will does behold itfelf, and contemplates whereinco it will in-

troduce the Lubet of the Wifdom, either into Evil or Good; -and when the Free-will has

thus beheld itfelf, it conceives with the Lubet, in the Letters, viz. in the Senfe of Na-
ture, and compofes the Senfes of the Letters together, and forms the Lubet into 2il'Ford;

the fame ftands in an internal Form, viz. in a conceived Thought.

55. And even then the Free-will takes the H, viz. the Spirit of the Forth -breathing,

and brings the formed Thought before the Council of the ßve Senfes, who behold the
formed Word, and prove the fame, whether it be fit or not; if it does but pleafe them,
then the H, viz. the breathing Spirit, takes the Word, and brings it upon the "Tongue,,

into the Mouth ; there is the chief Framer, viz. the Fiat, which is the divine Inftru-

ment, and figures the Senfes of the Properties out of the Letters, as the Free-will has fee

and compofed them into a Subßance to the founding or pronouncing, Manifefiation or

Hxpreffion.

c^6. Now mark and obferve us here very exadlly, how every Word is formed or brought
in the Mouth to ' Subßance, viz. to the Expreßion ; how the chief Worker and Contriver, r Note, whe«'
viz. the Fiat, which is in the Senfes, does fliape and figure it, and how the Tongue co- a Word is

operates or frames itfelf therewith when it takes it, and by what Way it brings it forth,
*°''"J.^^

°''
^i^'

whether ^through the Teeth, or above, or with open Mouth; alfo how the Tongue brout^h't'tV*

frames itTelf in the Conjundion of the Word, which Senfe it again draws back, and will Subihnce.

not wholly call forth, as there is many 2. Senfe which is not half ^Mt forth, but many fully,

and many again are drawn half backwards towards the Heart. And now as the Word
was formed, lb is alio the Thing in its Form and Property, which is named by theWord
(provided the Free-v/ill gives ic alfo a right Name, and does not impofe a.ftrange Name
on it out of Malice or Ignorance) fo it is externally noted, and internally in the Compaction
of the Senfes it has fuch a Virtue, or ill malignant Property.

57. Now whofoever has the Underftanding of the Senfes, viz. of the Spirits of the Let-

ters, lb that he underftands how the Senfes are let or compounded in the Lubet, he un-
derftands it in the framing of the Word, when the fame is formed or brought forth to

Subftance, and is able to underftand the fenfual [natural or elfentt'al\ Lans;uacre of the

whole Creation, and underftand zvhence Adam gave Names unto all Things, and "from whence
the Spirit of God h:is prophe/ied m the Ancient.

58. This is now the Ground of the Head Languages : When all People fpoke in one
Language, then they underfiood one another ; but when they would not ufe the ° naturaUText, fcn-

genuine Tongue, then the true and right Underftanding was put out in them ; for they ^"*'-

brought the Spirits of the genuine Tongue of Senfe into an external grofs Form, and
framed the fubtile Spirit of the Underftanding into a grofs Form, and learned to fpeak
out of the Form only ; as at this Day all Nations fpeak only from this fame Form of their

contrived fenfual Tongue.

C c 2
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c^n. Now M People do any more underftand the Language of Senfe ; and yet the

Biixis in the Air and the Beafts in the Fields underftand it according to their Property.

ÖO. Therefore Man may well think and conlider what he is deprived of; and what he

fliall awain obtain in the New-birth-, although [perhaps] not here upon the Earth, yet in

the fpi°itual World •, for in the Language of Senfe all Spirits fpeak one with another
;

they ufe no other Language, for it is the Language of Nature.

6i. Our learned Ones term themielves Dodors and Mafters, and yet none of them un-

derftands his Mother 'Tongue •, they underftand no more of the Spirit, than the Country-

man does of his Tool to the Tillage of his Ground ; they ufe only the bare contrived

Form of the grofs compounded Words, and underlland not what the Word is in its

-Senfe; hence arife the Contention and Strife wherewith Men contend and jangle about

God and his V/ ill •, Men will teach what God is, and yet underftand not the leaji of God.

62. T\\e five holy Speeches in the Language of Senfe are God's IVord ; they are his

Operation through "the Senfe-tongue, viz. through the Properties-, as it cannot be denied,

that God '^ives Poiver, Virtue, and Life to all Creatures and Vegetables, for his holy Name

is thrcu'r'h all ; and Adam hud this holy Name as a proper PofTeffion, working, ruling,

and fenffbly efficacious in his Senfes -, and even this Jezvel he loft, which is now again re-

ftored and enkindled in the holy Name JESUS.
63. Therefore none can with Right be called z Divine, or Learned in the holy Scrip-

ture, much lefs a Döi^ör of the fame, unlefs that he underftands the fenfual Tongue,

and knows how the holy Spirit has fpoken by the fenfual Tongue in the holy Penmen of

the Scripture-, if he underftands not the divine Senfe in the holy Scripture, let him not

undertake to be a Maßer over it, to cenfure or interpret it -, he is not at all learned there-

in ; he is only a Changer of Letters, a Chopper of Logick in the Scriptures, and under-

ftands not one Letter in its Senfe.

64. Thus underftand us herein concerning the Children of Noah ; viz. Japhet, Sem.,

and Ham, and their Children and Grandchildren ; they had lofi the fenfual Language,

and had made themfelves a formed contrived one, and fo fpoke in a formed Language

which they themfelves underflood not in the true Senfe : Therefore God was hidden to

them -, for they underftood no more the Voice of the holy Spirit in their Language, viz.

the mental Tongue of the five Vowels.

65. And they looked about, or imagined, where God fljculd he, and fuppofed that he

muft needs be fomething with Form, and dwelling apart from them ; and feeing they

could not underftand any thing of God upon the Earth, either what, or where he was

(and yet had heard fo much of God fpoken by their Forefathers) thereupon they thought

that he muft needs dwell on high above the Stars : And they thought themfelves not able

to reach thither, therefore they undertook to build them a Tower, whofe Top fhould reach to

Lleaven, that fo they might afcend up to him ; alfo they would thereby make themfelves

& great Name, that it might be laid, they had built a Tower even to Hleaven.

66. Such a Knowledge the formed Underftanding had of God •, as ftill to this Day

fuch DoSfors are to be found, who knov/ and underftand >io more of God's Habitation and

Being than tbefe Builders of the Tower, and build in their Art altogether {except the

true genuine underftanding ones) upon this high Tower, and can never afcend up to

God," and therefore they f(7»/^W about the 5?«M«g-.- Every one fays how it might be

built /ös«<?r and ^^//^r, and yet they could never agree -,
for they have all built them-

felves even to Death thereon, till the Lord fends a IVatchman, and ftiews them that it is

in vain, that they ftiall not find him on High ; but that he is even ainong them under the

Letter, and they have not known him.

67. At this we exceedingly rejoice, that the Time is born, that we are led from the Tower

ef Babel, and are able to fee the holy God in the fenfual Language. Hallelujah. The
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Tower is broken, and fallen down, at which our Fathers have built themfehes to Death,

and yet have not built it up ; the Foundation thereof ßall iiot be any more laid while the

Earth 7?ß»<i^, lays the Spirit of Wonders.

6 8. The hidden Myftery of the Tower, and the divided Languages, is this: Man»-

kind had fraaied the fenfual Language of the holy Sprit into a dumb Form, and ufed

the formed Word of the human tjnderftanding only in a Form, as in a contrived VefTel

or Vehiculum ; they fpoke only with the outzvard conrnvid VefTel, and underftood not the

JFord in its own proper Language of Senfe ; they underftood not that God was in the

fpeaking Word of the Underftanding •, as at this D.y the like comes to pafs, and is fo.

69. But feeing God had in the Beginning of the Creation incorporated himfelf with

his Word into Man's Image, viz. into the Properties of the Senfes, and would not be

v;\t\\o\M Senfe, or in one only conceived Form; and likewife, feeing that all Things

fland in Growth, Seeding and Harvell, even now was the Time of the human Tree's

blooming, where the Spirit of the Senfes pur forth itfelf in its Properries with Bloffoms,

and manifefted the Properties through the Bloflbms, and out of the BloiToms brought

forth the Fruit : And like as every Bloflbm opens and puts forth itklf at the outmofi Part,

or higheft of the Stalk, or Branches of the Tree or Stock, fo the Spirit [of Nature] drove

the Children of Men to the extremcfl Height, that they alfo would build them an high

Tower like to an high Tree or tall Stalk -, for it would manifell its BlofTom, and Fruits

alio, in the h-ghefl of the Stalk ; and upon theTower which they would build up to Hea-

ven the fenfual Spirit opened itfelf with the BlofTom.

70. For Man's Will was, that they would afcend up to God ; and the God of [Nature

or] Senfe, put forth himfelf in the fame Defire and Will, for they fought him only in a

circumfcribed [local, outward'] Manner-, and even fo he applied himfelf to them in a

conceived Form of Senfe out of the contrived formed Tongues and Languages, wherein

notwithfianding they were dumb, and knew him not.

71. They were entered with the Senfe, viz. with the * OTra/rt/^/^/r/V, into Nature, and ''.O'' '''s^.PJ-

Nature had captivated them in the Unierfianding ; therefore God alfo manifefted himfelf
^j^^^

to them with the fenfual Spirit in the contrived Form of the ' feventy-two Properties, \ nzVio^er-

through the three Principles, viz. through a threefold fenfiial Alphabet, according to the ties,

three \Vorlds Property ; viz. through '' three Times four-and-tv/enty Letters : And they " 24
brought the fenfual Spirit of the Letters in their contrived Form through the Tongue 3

c^il oi each Letter, through the three Principles, viz. into /iree Properties of Tongues

and Languages, according to the Property of the Trinity of the Deity. 7^

72. And hence arife ^ feventy-two Languages out of one only fenfual Tongue, wherein' 72 Laa-

nll Speeches and Languages are contained, and each Tongue and Language fell upon its guag"^«.

People, according as every Family of the Stock of the human Tree had a Property out

of the formed Word, evtn fuch a Language t>efell them out of their Senfe, v:z. out of

the lame Property of the formed Word.

73. For, the Scnfe of Man's Speech, that he is able to fpeak, doth come to him ori-

ginally out of the divine Word, which introduced itfelf v/ith the Verbiim Fiat into a Cre-

ation •, now this Word brought forth itfelf through the compaftcd Properties, according

to their Compaction, Nature, Kind, Form, and Property: For fo diftinft ind various allo-

are the Senfes in the Quality even in the Place of this World, far otherwife in one Coun-

try than in another, and fo God did likewife form the Languages according to the Pro-

perty of every Land and Country.

74. For feeing that People were to be difperfcd into every Country and Climate, he

opened to each People a Language, according as it Ihould be in a Land, which did ap-

ply itfelf to the fame Shtality of Senfe^ and accord therewith \ fo that the Qiiality of the-
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Country did not introduce the 'turha into it, if they with the Word of their Voice agreed

to the Sound of the formed Spirit in the Soul of the Great World in that Place.

75. For as the Manifeftation of the formed Word was in the Spirit of the World in

every Place, fo the Spirit of God formed, through the Nature of the Properties, \.\\t. Lan-

guage and Speech in every Country ; firlt the feventy-two Head Languages out of Nature,
"OrDialeaj ^^j afterwards the'" collateral Aßnities^ proceeding from the Senfes of every Head Lan-

iiguage.
g(j2gg ^ 35 yj,g plainly fee, that a Man does fcarce find, in any Place of the World, among
all the Head Languages, one and the fame Senfe in any Head Language, within the

" i; or 18 Comoafs of "fifteen or eiehteen Miles : They alter and change almolt every fifteen or

J IT to
^'g'''-*^^'''' Miles, all according as the Properties of that Pole or Elevation are : Look

the Ele'vation '^^'''^t: Kind of Property the Luhet has in its predominant Coußellation, even fuch a Pro-

oF the Pole, perty the vulgar Peple have in their Languge and Speech.
Climate, or

Zenith and
Nadir.

c^ "^IK,;^**^:^^^=#^'^cf^^c^^cff^'^§.;?^'^^^^c^'^^"^

The Thirty-fixth Chapter.

Of the Antichriftian Bahylojiical Whore of all Natio^is, Toj^gues.,

a?id Speeches
; fjcwing what is contaified under the Languages and

Tower of Babel.

An open Gate of the Mjflery of the Great Babylon.

LllOs^^a^^etg^^OURTEOUS Reader, I defire to warn thee in Love, that thou

^Jt^ ©S k,^ wouldft not underfl-and our ^^«yi' and Meaning acccording to partial

(S© r @''i)
Aff's<^'ons, to detradt, revile, or efpecially to contemn or defpife any

@© @® 2S froni us •, much lefs, to fet upon them in their Office, FunSlion,

^IH. C\r\ jtrS'
and Dignities, out of Pafiion -,

but we Ihall fpeak in general: Let

^^t^^^^id ^^^""y o"^ prove himfelf ; he fhall indeed find the great Myftery of the

.,u.uu.. v,-

**-'^^'*'^^-^
BabylonicalTower in himfelf ; and alfo ihe° Number of the falle Beafl.

the'lBeaft.'

"'
Let him but read our Meaning with Patience, and take hhnfelf along, as to his evil in-

nate hereditary Property, under the fame, as really the earthly mortal Man, in all Men,
belongs to this Text.

2. We will here write what the Time has brought forth and manifefted, and if it was

not manifcft by Man, yet x.\\&Beafts fhould be driven to manifcft the fame ; for the Time
p Or fulfilled, is p born^ and nothing can hinder: "The maß High accompUßjes his Work.

^Ge».x.S-to. 3. Mrjfes fays, 1 Niturod, Hani's [Grand] Son, began his Kingdom at Babel, and was the

firft Lord upon the Earth after the Flood, and was the fird Ereftor of the "Tower and City

Babylon ; yet we are not to underltand that only Ham\ Cliildren would build the Tower,

but alfo Japhct's and Senih, for they were yet all together as one People, and would build

them a Tower lohofe Top ßmdd reach even unto Heaven, that they might thereby make them-

' Gen, xi. 4. felves a great Name '.

4. This Tower, on which the Tongues were divided, and where the great City Babel

flood, is a Figure of the fallen earthly Man who is entered into Self-hood, and has made
the formed Word of God in him to an Idol ; for the Nature of the Tower was this, viz.

that it fhould there ftand as a great Wonder, which Men had made in tiieir own contriving

" Number of.
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Fancy, whereupon they would afcendup toGod ; and fignifies that Man has lofl the right

Underftanding of God, and his Habitation and Eflence.

5. Man had compaded [or framed] his Underftanding through the Defire of Self-E-

levation and Exaltation into the fenfuai Tongue, and contrived or conceived the fame in-

to a felfifh Propriety, in which Conception or Comprehenfion, the Spirit of the mental

Tongue of the five Vowels was departed from him.

6. Nor that we are to conceive, that this Spirit was departed from its Creature ; only

the Free-will of Man had, in the formed Word of the ' Confonants (wherein the Spirit of» Or fpeech*

the five Vowels, viz. the unformed Spirit of God, did manifeft itfelf ) brought itfelf forth '«'s dumb

(as 2i peculiar God) out of the llefignation to the unformed Spirit into a Self-fulnefs, and ^"^"•

lelf-willed Conceit and Fancy : The Type of which was the T'ower, where the Men of

Babel would come and climb up to God in their own conceived Will and Thoughts •, they

themfelves were gone forth from the Spirit of God, and would, through their own Pozver

and Ability., take the Kingdom of God to themfelves, in Self-hood ; they would enter with

their o-wn Will, Self-born in Evil and Good, into the Property of God's Holinefs: This

denotes and declares the divided Tongues, where every Property had brought itfelf forth

out of the univerfal fenfuai Tongue into a Selfifhnefs, and a pecuhar felfiy Underftand-

ing, fo that they did not 2svj longer underftand one another; where the Underftand-

ing was compaded and brought into a Propriety, out of, and according to the three

Alphabets.

7. This compared formed Tongue the Holy Ghoft did open on the Bay of Pentecoß, in

St. Peter's Sermon, where Peter from the opened fenfuai Tongue fpoke in one Language

all Languages ; and this was alfo Adam's Language, from zvhence he gave JSamcs to ali

Creatures.

8. Thus underftand us right what Babel mA the T'ower of Babel typify and point out.

The City Babel is the Haw-hke Man, who builds this City upon the Earth ; the Tower

is his felf-cholen God, and Divine IVorßoip : All Reafon taught from the School of this

World are the Maßer-builders of this Tower ; all thofe who have fit up themfelves to be

Teachers, and are chofen to it by Man without God's Spirit, are iht MaJlerJ-Forkmen ax thh

Tower, and the Idol of the World, none excepted ; they carve and frame all together only

Slone and IVood for this Tower.

9. For the Name NIMROB^tv^s us very clearly alfo, in its own Senfe of the form-

ed Word, that it is a ielf-contrived, formed, amafled, and compared Luß, which did

advance itfelf on high as a felfifh Govl, the Type of which was the Tower : God fuffered

tliem in their confounded Underftanding to fet forth the Figure of their Property, as a

Type of what Man would be in the Prefence of God.
10. Now fays Reafon, Why did God fuffer it to come to pafs ? Anfwer : Thus it mud

be, that the Wonders of the Wifdom in the unformed Word of thcfve Vowels might

introduce themfelves, through the formed Word of the three Principles, into a Form
or external Contemplation, us a counter Platform, Draught, Portrait, or Formation •, tor

the dark World of God's Anger was become manifeft in Man, from whence the grofs

earthly Property was generated, which alfo had wholly captivated Mä.n ; and the lam.edid

here likewife reprefent its Image as a fclfiOi God.
11. Now the Tower was a Type of the dark World, where Man would behold God

in the dark Self-hood, and denotes the earthly Man, who ftands in God's Sight as this

Tower, and is an Image and Kefemblance of ' divine Contemplation according to Evil t or God's

and Good, as n painted Life -, for the true human Life was the formed Life which be- Coi.templa-

came, in its own Defire to Self-hood, fuch an Image before God as ihh Tower. "o"-

12. All Men, even from Adam, who have taugiit of God without the divine Vifion of

the Spirit of God in them, have fpoken and taught from this Tower of the confounded.
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Tongues ; and hence has the Strife rifen about God, and his Will, and Efiences, fo that

Man has contended and jangled about God in Self-hood : One has faid, they muft bring

Bricks to the Building of the Tower-, another Stone-, a third Lime-, a fourth TVocd,

Water, or other necefiary Alaterials; and their chief iVIafter-builders have been manifold,

every one according to the Property of his owft Tongue : Every one has dcfired to build

the Tower upon his own Foundation and proper Ground; one has had in the Property of

his Country and Climate, Stone for the building thereof; another Lime ; the third Chalk

or Clay, the fourth Wood; and every one has thought good to build the Tower alone for

himjelf out of the Material of his own Property for a great Wonder, that all the World
might look and behold that which he has built.

13. And when People of other Countries have feen what that has built, then they have

contemned it, and faid that the Property of their Country's Material has been better for

the erefting the Tower, and have begun to reje£t it, and to build the Tower for them-

ielves, and praifed that alfo ; which likewife has again been defpifed of others, who have

accounted their Country's Material better ; and this they have done fo long, till they have

fallen quite out in Pride and Contention, and have left off from the Tower, and have

fallen upon one another, and perfecuted, flain and murdered one another about the

Knowledge of the I'ower of Babel; and that Party which has then got the ViSlory, that

has again built the Tower out of his own Property, till othir People have alfo rifen up

and accounted their own Matter and Stuff ior the beft.

14. For the Speeches of the Underftanding were confounded and divided ; and there-

fore the People neither knew nor underrtood one another's Property, and each People or

Nation has fuppofed, and looked upon the other to be flrange in the Power of the Un-
derftanding in the formed Word ; from whence the Contempt of Religion, viz, of the

Knowledge and Confeffion of the Word, has rifen ; for the fenfual [intelligible'] Tongue

was compacted according to the Multiplicity of the Properties.

1 1^. And thus the Wrath of the eternal Nature (and alfo the Prince who dwells there-

in, viz. the Devil in his Legions) fatiates, and recreates itfelf in the Strife and Contention

of Man in the com pa6ted Word of the Tongues. And thus the Antichriß, who is the

Tozver of Babel, viz. the Self-will of the Ham-Wke Man, domineers in the Temple of God,

and there has fet himfelf up in the Place of the Holy Spirit.

1 6. For, the Temple of God is the formed Word of the human Languages and Tongues
Rem. X. 8. in Man's Underftanding ; as it is v/ritten, " The Word is nigh thee, naynely, in thy Mouth

and Heart ; and the Seat and Habitation of the oppofite adverfe Devil is the monftrous

Property out of the dark World.

17. In this formed Word of divine Underftanding the Antichrifl, viz. the Will of Self

out of the Properties of Nature, has fet up and eftabliftied himfelf, and pranks and

fets forth hihifelf, with his Property of Nature, as if he was God, and yet he is the con-

demned «cfzr;/^^ Son chofen to Death, which cannot inherit the Kingdom of God; for he

was not made a Creature out of God's Will, but out of the Will of Self; as the Devil,

who was an Angel, yet became a Devil from the Will of the dark TForld which advanced

itfelf in him.

18. The like alfo we are to underftand concerning the Antichriftian Babylonical

Beaß of Reafon'% Self-will, which terms itfelf divine, and is only a Monjler of the

true Man which died in Adam to the holy Image of God's fpiritual World, and fhall

and mufl be born again in the Word, which did again manifeft itfelf in the human Pro-

perty, in Chrift, or elfe it cannot fee the holy Word, viz. the unformed divine Word of
Power.

19. This fame holy Word muft again enter into the compared fenfual Tongue, and

h-uife the fame, ü> that the whole and perfedl Underftanding of all Tongues may be

4 again
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aoain manifefl: in oyie, as Chrift faid of the Corner-Stone, that it fhould be " <? Rock of Of- ''''Rom/ix. 33.

fefice^ upon whovzfoever it ßould fall^ him it ßoould briiife.
Ai'txli'-^

20. Thus underftand us now what the Antichrift, or the Babylonical Whore, with "'" "^'^ '^^'

the Dragon Beaft, is, as may be feen in the Revelation : Every Man which is not born

again ot God has the Mark cf the Beaß, and the falle I! 'hare in him.

21. The Beafl is the animal [natural] earthly Ham-X\k.t Man, who is from the Limus

of the Earth, according to the Earth's GroHhefs and malignant Malice, which rifes out

of the dark World, and Hands in the Citrfe of God. This Beaft arofe in Adam and Eve,

when they imagined after Evil and Good, and came into its Self-fulnefs, feperate from

the divine Power and Will, and is before God only as a Beaft: This Beaft the Devil has

infeäed v/kh his Defire, an^ made it wholly monftrous, and infinuated his Defire. there-

into, fo that it only lufts after Vanity, as a Cow does after Grafs.

22. But the Where of the Beaft is the poor Soul captivated in Vanity; which Soul

had its Rife in the formed Word of the three Principles, which was Cod's Image-, but

now, by the Luft of the Beaft, it has begot to itfelf an own Self-will, which is departed

from God into Self-hood, as a felf-willed, felf-born Creature, which does what it pleafes,.

and not what God's Spirit willeth : This Self-will, revolted and apoftatized from God, is

the IVhore of the Beaft, v/hich whores with itfelf in the Pride of Self-hood.

2 j. But now the poor captive Soul lies in this grofs Beaft, and is captivated in its own
felf-born Will, viz. in the Whore, and longs after God, from whom it proceeded and

was infpired into the created Image, and looks about on all Sides where its true native

Home of Reft ftiould be, and it finds that it is clothed and covered with this Whore •,

and then it brings its Dejtre into this Whore's Will, and feeks the Place of God for Reft,

and then the Whore's Will takes the poor captivated Soul's Defire into itfelf, and thereby

exalts andfets up itfelf; it perfuades itfelf that it, in the Soul's Defife, is the fair Child

of God which fhall polTefs Heaven, and gives out, that it is holy, and fets forth itfelf as

a God, which Men muft honour and adore.

24. And feeing this Baftard, viz. the falfe Will of Self-hood, canttot fee or behold the

Place of God, either what or where God is, then the falfe Will goes on in the IVay of

its Property, and betakes itfelf to, and appropriates to itfelf, the manifefted ^c?-</ of the

Letter, viz. the formed Word of God's Children, who fpoke from the living Word, and

fets its contrived Form of its own conceived Ens into the literal Word, and clothes itfelf

externally with the literal Word, ftands forth with Boldnefs and felf-acquired Confidence,

and fays, Here is the Place of God; here is Heaven-, here is God manifefl : But it is only a

a Baftard, and is predeflinated to Condemnation -, for God has not created it, but it was Note,^ Predef-

born and brought forth out of the Luft of the Soul, when it turned its Face from God "nation,

into the Center, and would tafte and prove Evil and Good.

25. This Harlot's Brat fits upon the beftial monftrous Man, and rides upon him as

upon its Horfe, and is half Devil and half Brute Beaft, which fhall and muft die, or elfe

the Soul will 7iot be redeemed fo as x.o fee the Face of God again.

26. This Whore has taken its Power and Undcrftanding owl of Nature, viz. out of the

Compaftion cf Evil and Good, that is, but of the dark and outward World, and has

fwallowed up the precious 7?»^^,^ of God in itfelf, which after God was created out of the

heavenly Ens.

27. Here is the Swineherd, as Chrift faid, who had confumed his Father^s Inheritance with

the Swine -, he means the poor Soul, which has devoured, fpent, and confumed its hea-

venly Goods in the heavenly Ens with this Whore of the evil felf-devilifli Will, fo that it

ftands in God's Sight as a tattered patched Swineherd, and keeps the Fruit of the evil

W^hore, viz. of the Devil's fatted Swine upon the Earth, which are the wicked ones in

their Fruits.

Vol. III. Dd
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28. Thus we underftand what the Antichriftian Babylonical Whore in Man is, which

has arifen out of the divided Properties, viz, out of Adam, in whom the Properties de-

parted out of their mutual and equal Accord, each into its 011m Defire and Luft to

Sclfilhnefs, whereby y^t/a;« became earthly and mortal; out of whom afterwards the Tree
of iht Multiplicity of Tongues and Speeches arofe, out of one only Tongue.

29. Now know tliis, that the Multitudes or Variety of Faiths are generated out of

the divided Tongues ; fo th^t almoft every Nation has brought itfelf into feveral various

and peculiar Opinions of God's Being and ElTence •, and therein confifts the Confiifion,

viz. the Myflery of the great Babylon ; concerning which the Spirit of God prophefied

and declared out of the prophetical Root (both out of the Line of Chi id, how Chrift

fliould come to rejlore and remedy the poor captive Soul, and regenerate its right true

Lite, and alfo out of the Ttirba Magna) how this Eeafl together with the JVhore fliould

be caft from the Face of God iyito the fiery Furnace.

»Clerical and 30. With this Whore of Self all the falfe Jpiritual "" ones or Priefthood have clothed
Eccleüalhcal. themfelves, who fet up themfelves to be Teachers of the Myftery of God's Kingdom

without God's Spirit : They have externally covered themfelves with the prophetical and

apoftolical Word., and pleaded the Teftimony of the Bihle -, but they have introduced their

oi^n Senfe out of the Whore's Ens thereinto, and have hung, in their Heart, to the Ba-

bylonical flefhly Whore, and have not underftood the prophetical and apoftoücal Tongue
in its Senfe,

31. They have fpoke from the Senfe of their own beflial Self-hood, through the pro-

phetical and apoftolical Word, and have brought and ufed Chriß's Words to their own
felSdi Babylonical Harlotry, and committed Whoredom, and have likewife adorned and
trimmed up their Ballard under Chrift's purple Mantle with Silver, Gold, and precious

Stones, and alfo with worldly Dignities, Honour, Favour, and Riches.

g2. After thefe. Men have run, and have even adored and efteemed them as Gods,

falling deeply in love with their Baftard, though their Hearts have never agreed, or ftood

upon the only true Ground, but have been at Fariance with each other : And this is that

y Damtlxi, of which the Prophet Daniel fpeaks, faying, y Theyßall honour a God ivhor/i their Fathers

knevj rot, with Gold, Silver, and precious Stones; and to thofe that help them to itrengthen
_Godof

^.j^jjj^ [ftrange God,] '^ Alcozim, they will divide the Land for their Inheritance. This
whole Chapter belongs hereunto.

33. Now when we confider right what this Babylonical Tower is at prefent in Chrifl's

Kingdom upon the Earth, and what it was under Mofes, and among the Gentiles, then

we find very clearly that among all three it is of one Property ; and ib alfo among the

Turks znA prefent Jews: Every Nation builds it out of its own Materials, for in the right

univerfal fenfual Tongue (if it be manifeft in one) we are all together but one only People

and Nation even from Adam.
1.^. But the very Caufe that we are divided and brought \r\to Opinions, is, by Reafon of

our Maflcr-huilders and Founders, viz. of the high Schools, Prießs, Popes, Biffoops, DoHors ;

zMoxhe Rabbles and Mt/^'j of all Nations ; who are fetasWorkmen to the Building of the

Tower: All thefe have judged from their own Language, and natural Underftanding,
viz, from their conceived and formed fenlual Tongue, from the outward Letter ; and have
indeed neither known God, or the Light of Nature; but have been blind and dumb as

to both -, both the Jews ;ind Gentiles, and alio the felf-made Teachers of the Chrißians.

35. Whofoevcr have run, void of God's Spirit without divine Underftanding, either

among Jews and Gentiles, Chrißians and Turks, tiiey have builr only their own Tower, in

their ov/n EfTcnce •, and theiame is even a Tower of the great Wonders of God, of divine
Contemplation both according to Light andDarknefs, Life and Death, Joy and Sorrow,

36. Not that we are to underlland that this Tower is not at all profitable before God -,

it is even the great Myßery of God's Manifcftation according to Love, and Anger; as
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God has created out of the great Myftery all Manner, Kinds, and Sorts of Beafts,^

Birds, Worms, Trees and Herbs, evil and good ; and that all to the Manifeftation ot

the great Wonders : Thus likewife the human Tree has brought forth //^f/j Wonders out

of its fenfual Tongue, qv\x. oi \.\\q Multiplicity of the Properties, and introduced them

into ä Subflance, for its Growth and Glory, viz. to thi great Harveß of God ; where each

Property of Love and Anger, Light and Darknefs, fliall reap in its own Fruit, and every

Thing iliall poflefs its Heaven in itfelf in its own formed and conceived Ens, out of

the only Word of God which has given forth itfelf to every Life (even vinto every Life

and Being according to its own proper Qiiality and Virtue, according to and out of its

Principle) as an univerßl Word, to the glorious Manifellation of Eternity.

37. Now when we further confider of this Beafl with the Whore, what it is in itfelf, with-

in and without, then we find that it is the formed compafted Word of the Spirits of the

Letters i for Men are all of one only Property as to their Life; all are begotten out of

one Flelh and Soul, and have all but one only Kind of Life ; as a Tree in many Boughs

and Branches, where the Boughs and Twigs do no: perfeäly and wholly feem alike or

the fame in Form, but all have one only Sap and Virtue-, fo likewife is the Creature of

Mankind among Jews, Chriftians, Turks, and Heathens.

38. And the only Difference is this, the Spirits of the Letters in the formed Word do

fe'ver us in the Underftanding-, otherwife we live all alike in the four Elements, and eat

of the Fruits of one Mother, and remain in her when we die to this outward Life.

39. The compacted fenfual Tongue, which is divided in the Spirits of the Letters,

confounds us, and makes us to err ; fo that 'we fuppofe we are ftrange to one another, and

yet we are all but one only Tree, which the Devil \\?lX.\\ poifoned with his Defire myJdam,

fo that the equal Temperature or Accord vi'as brought into Diftemper or Difcord, where-

upon the Spirits of the Letters were [varioudy] made manifeft, fo that we fpeak from

many Speeches ; that is, we have introduced the powerful Word of God into the Multi-

plicity of the divided Properties, and have made, in each Tongue's Property, a Self-

hood, or a felfifh Defire to Arrogation, Self-Apprehenfion, and Aflumption.

40. Hence arife the Contrarieties, Differences, and ^ Opinions, in that we have intro- a Text,

duced the unformed Word into the Form of our own felf-made Image ; now we con- Images,

tend and ftrive about thefe Images and Conceits ; and every one fuppoles his own to be

beft: And when we bring all thefe Images and Rcfemblances again into one Language

and Speech, c^nd mortify them, then the only quickening IVord of God, which gives Power

and Life to all Things, is again manifeft, and Strife ceafes, and God is all in all.

4t. Therefore we fay, we have found it in the Grace of the One, that all Men's Ima-

ginations, Opinions, and Knowledge of God, his Being and Will, without the divine

Light, [or ^ Illumination of the Spirit,] are this fame Whore's Beaß, which is fiown forth '' The un-

and rifen from the compared Spirits of the Letters, whereby Men contend about the doubtedUnc-

^ . . r X T tion of the
Spirits of tae Letters, Ho, q\^^^^

42. We have loft the/w Vowels in the Alphabet, which introduce all the Spirits of

the Letters into one pure Harmony ; and the five Vov/els are as it were fenfelefs or dumb
in reference to the other Letters, and yet they are the Life of the reft, for there cannot

any Word be formed but there m.uft be a Vowel.

43. Now there is no better Way or Remedy to bring us into Union, that fo we may
become ONE again with one another, one People, one Tree, one Man in Soul and Body,

than to deftroy and kill all the Images or Forms of Letters in us, and fuffer not one of

them at all to have its own Self- Life; not dcfiring to know or will any more of God, only

and alone what God wills to know in us and through us j and alfo that we immerfe, or

refign the Soul's Hunger and Defire, merely, only, and nakedly, without any other

knowing or willing, into \}ne five Vowels-, and therein the great holy Name of JEOVA
Dd2
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or JESUS (viz. the living Word) is manifeft, which gives Life to all Things ; and not

according to the Property of Nature Defire and Will the different Variety of many
Things, but give up ourfelves into the one only Love-6un: Therein he is manifeft.

44.. As the outward Sun gives Life and Power to the whole World, fo likewife this

only Name, in its Power, gives Life and Underftanding to a/l the Letters : Underftand

us right what we mean by the Whoredom of the Letter.

43. The Letters, viz. the Properties of the fenl'ual Tongue, have introduced them-

felves into an external Form, or felf-ful Will and Underftanding, and brought them-

felves with the Vowels into a Companion,
f
Self-comprehenfion or particular Forma-

tion,] and when this v/as done, then JESUS, liz. the holy Name JEOFJ, died [or

difappeared] in the fenfual Tongue in the Letters with the five Vowels of the one only

holy mental Tongue ; that is, thi: fpiritual Man, which was refigned in [and to] God,
died to the divine Underftanding and Will.

46. Now there is a felf-willed Beaß of Selfiflinefs and Ownhood brought forth out of

the Spirit of the other Letters, which does only kill, and bring forth dead Fruit ; for

« Chrlft in St. Paul fays, ^ The Letter killeth, but the Spirit makes alive: Underftand this thus.

^""Z- ... 47. The divided fenkial Tongue kilis us, fets us at Odds and Variance, leads us into
2 or.m.

. ß^/^gi .^ jjyj. jj^g Spirit of the Vowels, viz. the holy Nar,ie of God, does again revive and

quicken us in him. Therefore the holy Word of x.\\e.five Vo'wels did again (when the Spi-

rits of the Letters were divided and brought into the Self-hood of the Wonders of God)
efpoufe and incorporate itfelf forthwith in Pa'adife with the precious Covenant, into the

Letter, viz. into the natural Man, to manifeft itfelf again with a Motion in the compar-
ed Tongue, and to introduce the holy Senfe again into the fenfual Tongue.

48. Thus underftand us right: The literal Form in the fenfual Tongue is now the

evil Beaft, which will domineer in its own Poiver ; now into this evil Beaft the Spirit of

the five Vowels, viz. the Name JEHOVAH (which with the H has breathed the JESUS
thereinto) has given in itfelf, and killed the evil Beaft, viz. the Self-will, and has again

tinctured the Spirits of the Letter, viz. the right natural Man, with the Tincflure ot the

holy Name of the Vowels or JEHSUS, and with the Love bzsjlain the Death or Deaths

in the Letters, and deftroyed their Self-will ; fo that the Spirits of the Letters cannot

any more introduce themfelves into a felf-ful Companion of the fenfual Tongue ; for

they are dead in their own Will, and the Spirit JEHOVAH m JESUS is become their

•" Rim. vi. Life; ^fo that they live no longer to their Self-hood, viz. to the Nature of the Wrath, but
2> 10. in that they live, they live to God.

49. Thus now the Beaft of the Whore is in us outwardly, viz. in the mortal Man-, and
' 7-'"' V. 24. inwardly is Chrift in the ' inrnortal Man, who is paffed through the Death of the Letters, and

has turned the Death into Life.

50. Now it behoves Man, and his main Happinefs depends upon it, that he alio

fhould die to the Images of the Letters in him, and difclaim or depart from all Reafon's.

Scholarftiip, or Knowledge of Nature, and all Babylonical Mafter-builders, however they

are called, and enter into the one only Life JEHSUS; and not at all difpute about the
'Orconfider. Way where it is, but only ' think that it is in him-, that he mu^ forfnke all whatever he

has, either Art, Wir, or Skill, i^c. and become öwf barely and nakedly in himfelf, bring

himfclf into the ONE, viz. into God's Will, and be freely willing with v;hatever it will

work or do with him : He iriuft give up himfelf as being without Will, and leave himfelf

wholly in God's Mercy, and bring all his Learning into this one only Thing ; that he in

his Teachings and Learning will not do or fpeak any thing but what God wills through

him ; and thus all Images, [Opinions and Conceits,] die in him, and the Soul's Life falls

into the only living IVord, which has mänifefted itfelf again in the Humanity.

51. For this is the great 5fi2/? of the Babylonical Whore in us, that we bring ourfelves
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into the Images and Forms of the Letters, and make Opinions to ourfelves : That Ofi-

nion is a Bead

52. Alio we mufl: not defire to know and will, ourfelves, but die continually with our

own Self-will, and in all Things give God the Honour^ and give him again that which he

gives us, viz. whatever Underftanding, Wifdom, and Skill we have ; and acknowledge

that it is mt our own, but that the divine Sun Ihines out of and through us, and works

in us as it pleafes.

53. Thus likewife we mud diffufe and give out again our Power and Virtue, which

the divine Sun works in us, univerially to all, without any Gain, Advantage or Hire

from any: Whofoever (hall help to maintain and nourifh our Life, to him we muft be

thankful, and no\. flatter any for his Authority's Sake, or receive his falfe Glance, Shew,

or Lulbc, into this Sun-light ; but all muß be in general or common, as the Sun-fliine gives

itfclf univerfally, and gives no ftrong, great, or potent Thing, any more but its Purity

and Brightnefs ; it tinäures the Earth and its Children with 07ie only Power and Virtue^

and gives Lite and Strength to all Things.

54. Herein now v/e fhall know whether one be a Teacher fent of God, or whether he

has h;s Rife and Original only out of the Spirit of the Letter : If he be born univerfally

out of the Love, then he has the Light of divine Knowledge, viz. the fenfual divine Un-
derftanding, a Tongue tinftured from the divine Ens of the/r^ Fowels, and fpeaks from

the Spirit of God, rebukes and teaches powerfully without refpe^f of any Man's Perfon,

and has no Image [or mental /Jo/] in him 5 for he teaches from the Spirit of God, even

what the fame [Spirit] teaches in him.

55. But if he be a Maßer-builder of the Tower of Bahel, born of the Spirit of the

Letters, viz. of the Diftiarmony, [or Diverßties,] then he is a Hypocrite and Flatterer,

a gloffing Fawner, that will fay any thing to pleafe thofe that are gainful and advantageous

to him ; a Soother of thofe that help to honour his Maoziin, and adorn his Letter-God

in the divided Tongues ; a Scorner, evil Speaker, and bold Cenfurer of thofe that do not

honour him in his Form and SeSl of Religion ; a Self-applauder, ambitious, proud, and»

under a gliftering Shew of Religion and feeming Holinefs, a covetous, malicious, envious

one ; putting forth him.felf with Oftentation, that fo he may be known and honoured

:

He will be applauded, and fet by, of Man, attributes to himfelf Underftanding and

Wifdom, and boafts of Wifdom, and a rel'tified Judgment and Underftanding, and yet

has none of them •, but he is only a Builder on the Tower of Babel, viz. of an external

Figure and Form, % painted Chriftian ; he will undertake to teach others, and yet he him-

felf was never taught of God ; he teaches only from the Form of the compared Spirits

of the Letter, which have compacted themfelves in Evil and Good -, he takes thefe into

his own Power and Ability, and compadls, and fets the Words together into an Opinion.

56. And that Opinion is the Tower of Babel ; and they which run after him, and af-

fociate, gather, and bind themfelves with him in the Opinion, are the City Babel, viz.

the Children of Nimrod, who will climb, and afcend up to Heaven upon this Tower, and are

continually climbing up their whole Life, yet come not to Heaven in the Opinion ; but

when the Time of the outward literal Conflellation is out, then this built Tower /«//x down,

viz. the outward Man, together with his Opinion, and all ftiatters and breaks to Pieces,

even to the only Soul, which then ftands naked and bare before God.

57. Flere is now no Remedy, unlefs il has the one only Spirit of the founding Letter,.

11/2. the infor7ned Word of God in it, fo that it is able in its Defire to attrad and draw the

fame to itlelf, and clothe itfelf therewith, that the fame does cleave and break in Pieces

all the formed contrived compaded Tongues and Images of the Letters, and introduce

them into otje only Tongue and Will, which is God all in all : All Things muft enter

again into the ONE, viz. into the univerial ; in the Multiplicity there is nothing but
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Strife and Diiquietude ; but in the Onenefs there is an eternal Reji, and no Enmity

or contraiy Will.

58. Now when we truly confider again what the Tower and City Babel is in its formed

Image upon the Earth, and what and where it is, then we find it clearly pourtrayed be-

töre our Eyes, that it is the great Houfes of the Churches, Cloißers, Fortreffes, and alfo

theflrong IValls and Towers of the Cities upon the Earth, wherein Men hide themfelves

from Force and Power, and in the Opinions play the Hypocrites before God in the Church-

es, Cloifters, and Strong Holds, and cry to him that he Ihould receive and accept of

them in their contrived, formed, and received Opinion of the Letter.

50. What is all this .^ An Idolatry and Hypocrify; an Antichrifi with Shew and glifter-

ing Glory. What do Men bring into this glolTing hypocritical Babylon? Nothing but

Images, mental Idols, and felf-conirived Opinions, forged out of the Form of the Let-

ter. What do Men carry home with them from this hypocritical fpecious Houfe? Only

the Images of the Letters-, into thefe Images and Conceits the poor captive Soul does

•wrap itfelf, which notwithftanding is full of Fear, Doubting, and Trembling, by Heafon

of the conceived and received Image or Opinion ; and it is continually in Fear left ano-

ther People might break in upon its received, formed Images, and deftroy and over-

throw thefe its received Images ; and therefore Men have made Fortreffes, Bulwarks, and

Towers andfirong Walls about their Cities, and Churches, that lb they might defend them-

felves, left the Tower upon which they would afcend up into Heaven fhould be de-

ftroyed.

to. Now fays Reafon, Thefe are indeed Houfes of Meeting, where Men teach and in-

ßruci the Simple and Ignorant, where Men ßng and pray, &c. Lo! Externally, in and

among the literal Men, they are only the Tower and City Bahel -, but internally, among
the Children of God, in whom the Temple of God is, where the Images and mental Idols

are deftroyed, there is Chrifl ; that is, in thole who have pulled down and broken all

Images and Opinions m them, and are entered through the Converfion from Images and

Conceits only into the mere naked Grace, Mercy, ^n^ free Compaffion of God, and efteem

themfelves as wholly tmvcorthy empty Nothings, and become as it were dead in them-

felves, willing, or defiring nothing elfe, but only the mere Purity of God in his Love-

will, and account themielves too unworthy of attributing or taking any Thing to them-

felves, and freely fall in deepeft Humility into God's tender Mercy, as if they were 7iot,

and wholly call their Defires and Wills into God's Compaffion, fo that what he wills and

does in them, that they alfo will, nothing elfe ; in thefe, I fay, it is a Houfe of Teaching,

and an Houfe of Hearing, a Temple of God-, where the Spirit of God teaches, hears,

fings and praifes in the Soul; for they are dead to all Self-hood, and felfifli WilHng and

"VVeening, and melodize with Unity and Onenefs of Spirit in the Praife of God, in the

Knowledge of the Holy Ghoft : Thefe are the Church of Chrifl.

61. But the reft have only the Tower at Babel in the Opinion, in their Conceits and

Images ; thefe Idols they carry with them into the Houfes of Stone, and glory in them,

wm-ßoip them, and carry them again home with them, &nA fight for them, as if they had

the living God in them, -and wage grtzl IFars for /^f/f Images, laying Country and People

wafte and defolate -, and yet they are more foolifh than the Birds in the Air, which all

praife and honour God in oki? Tongue and Underftanding; for they are all vjithout any

Images : Whatfoever the great God does with them, therewith they are content.

6t. The human Tree is only one Tree, if they continued in the one only God who
hath created them, and did not make to themfelves Images, who would fet them at Odds

iAiltxvii.zZ. and Variance about God : They indeed'^ exift and live in the one only God, and yet they

contend and jangle about God.

63, Why'do they contend ? For the Idols of their Heart, for the Stone Houfes of
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the Churches, and for the Pride of the Images, fand forged Opinions-,] every one will

honour his Image, and fec it up alofc as arj high Tower, that lb he might have great Re-

fpeä in the City Babel: And therefore they build themfelves Strong Holds, and make

great Bulwarks and Walls to defend and keep the Image, and flatter themfelves in Hy-
pocrify, and underftand and mean, by the contrived and painted Image, the God Maozim,

viz. iha fat-belly God, and Pleafure of the Bead, viz. of this IVhore^ Image : They fct

the Image upon the Tower tor tiie Shew of their Holinefs, and therewith they are very

devout in glillcring Appearances before God, as with a peculiar felf-born God ; but they

immure the ßeaft within their Stone Houles, that it may be fecure, and there fat itfelf.

64. What is now this Beaft with the Whore ? It is Half-D<;vil, which has its Kingdom
upon the Earth : And it is this Half-Beaft, this evil Beaft has devoured Man, viz. the

Image of God.

65. And tor this Caufe God became Man, that he n-jigbt deftroy, flay, and nullify the
'

IVorks of the Devil ; and we muft put on this divine Humanity, and deftroy the Devil's

Kingdom in us, and mortify all Images, otherwile we cannot fee God ; the living Word
muft mortify the literal Image.

66. The living Word is therefore become Man, that the literal Image might die, and

the firft Man, which was formed out of the living Word in God's Image, might be re-

generated anew in Chrift's Spirit, viz. in the living Word ; and if now he is born, thea

all the Image-Teachers are more prejudicial, than beneficial to him ; for they introduce

their Images only into the Temple of Chrift, and deßroy the Image of God.

67. And let this here be declared concerning the Children of Nimrody and the Tower

tf Babel, as the Spirit has fo given us to know ; and we admonifn the Reader in Love,
to prove and examine himfelf ; he ftiall find where he is : This is not written to reproach

any ; but thus the Spirit fpeaks with open Mouth, and ftiews, what all Things are, from
whence they come, and into what End they thall go.

68. But the Reafon why fo much is written of the Beaft and the Whore of Bald is,

becaufe it is at its End, and ihaWfoon be broken in Pieces i therefore it muft be revealed,

that Men may fee and know it : For Babel falls not, unlefs all whatfoever has made the

Images likewife falls -, all Images, [Opinions and Seils of Religion,] together with the Beaß
and IVhore, muft fall ; otherwile there is no Cure or Remedy.

6u. Men have for a long Time been patching and pieceing of it, and have verily

thought to have made a Virgin of the IVhore -, but her Whoredom has thereby been only

adorned, trimmed up, and made the greater : If this Whore muft fall, then all Se^s.,

which are only the Images of the Whore, muft fall down and come to nought, together

with the Beaß upon whom ftie rideth : Every Man muft break down and deftroy the

Images and Idols in himfelf, and where they will not do it, there the Zeal of the Lord
does it.

70. How very finely does the Whore at prefent raife up its Head, and feeing it hears

that the Spirit intimates [great and glorious Things) of Sion, viz. of the adorned holy
Bride of Chrift, then it thinks that // is the fair Child, which God will bring into a

gclden Temple, wherein there ftiall be a brave golden Time, and mere Joy, Plealure, and
Delight ; and it looketh about, to fee from whence this fair Temple of God fliould come,
into which it fliould enter, and become a V\rg\n ; it hearkens continually from whence
thefe holy People foculd come, who, as it fuppofes, ftiould make vl golden World.

71. But it thinks not to leave oft' from its covetous voluptuous Whoredom, and be
converted: No! it grows worfe and worfe, and more unchafte and abominable, full of
Blaiphemies •, fo that there hfcarce any Good at all in it; and it ftands before God as aa
arraigned condemned Whore.

72. Jrlearken, thou adorned and frows^^^ Babylon, full of Evil and Wickednefs in the

5
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Sight of God and his Angels ; we have heard a Watchman Hiy, Away! 'The City together

with the 'Tower of the Whore and the Beaß is fallen., and judged of the mofi High : Thou
I" See Verfes fhalt not fee the City of God for ever \ unleis thy Children put off" and call away the
S°> 8'- defiled Garment full of Shame, and fall down wholly naked and bare, without any Image,

at the Feet of the moft High, and turn unto him: Such as thefe may indeed fee it; but
as for others, who hope for golden Mountains, and feek for temporal Honour, Money.,

and Pleafure of the Fieih, not any of them. AMEN.
y^- Reafon will here, in the above-mentioned Text, where it is mentioned that a

true Chriftian muft die to all Images, Opinions, and Self Knowledge, and be wholly an-
nihilated in himfelf, begin to fpeculate, cavil, and lay, that ive forbid Man the natural

Knowledge, and exteriial rational "Wii'dom, whereby Men govern the Life, and all Things
of this World ; and if this were fo, all Underß^nding would be abolidied.

74. To him we declare, that nothing is hereby taken away or abolißoed in Man, nei-

ther Underftanding, Skill, or Art, for all thefe rife out of the divine Wifdom ; we do
not nullify the exprefled Word of the formed Wifdom, but only the Beaft which will

rule in divine Contemplation, viz. the Bealf-like Will of Self, and felfilh Ownhood and
Propriety, which is departed from God, which honours itfelf ^j a falle, felf-ful God, and

iT>.^eß\\. i^.tannot believe or trufi in God. This is' even the Antichrifi which has ''

fet himfelf up in

God's Place: And we withal teach, that Man muil: wholly die to the Antichriftian Image,
that he may be born again in Chrilf, with a new Life and Will ; which new Will has

Might and Ability, in the formed Word of Nature, to lee and behold with divine Eyes
all the Wonders of God both in Nature and Creature, in the formed Wifdom.

75. For if the Antichrifi dies in the Soul, then Chrifl rifes from Death ; for he refts in

the five Vowels in his Grave, viz. in the mental Tongue, which died in Adam, and lies

captive in Antichrifi: When this rifes from Death in the mental Tongue, and is made
alive, then he opens all the Trcafitres of the heavenly Wifdom in the fenfual Tongue; io

that Man does far more clearly underftand the Spirits of the Letters, viz. the formed
Word of Nature in all the three Principles, than he did before in the Antichriftian

Whore's Child.

76. For the new Birth is indeed effedted and brought to pafs in the mental Tongue,
viz. in the difappeared Image of the heavenly Humanity ; but it tinges and cafts away
the falfe antichriflian Image of the natural Humanity, viz. of the Spirits of the dumb,
fenfelefs Letters, and makes them all fenfelefs and dead in their Self-hood, and gives

them their own Life, fo that they behold themfelves in the new Humanity, and make all

that they affume, and their Formations, in the new Humanity.

77. Thefe new Formations are effedted and wrought in the divine Will, in Refignation,

and they are the heavenly Images and Formations, which are formed and fhaped in

the Holy Ghoft to the Honour of God.

78. F'or if the holy Name of God be not in its Power in the forming of the Wordj,
viz. in the Spirits of the Letters, v/hich are the formed Word, and helps not to form the

Word in the fenlual Tongue, then the falfe Antichriß fpeaks only from what his own
Self has allumed of the literal Form.

79. For the Spirit of God forms and imprints into the Word of the Mouth (when the

fenfual Tongue takes it) Righieoufnefs, Truth, Faith, Love, and Patience-, viz. divine

Power and Virtue; but the Antichriftian Child forms together with it, in the Conception

of the Word out of the Serpent's Ens, Lies, Falßjood, Tales, Unfaithfulnefs, Pride, Co-

vetoufnefs, bitter fiinging Envy, Anger, Backbitings, Revilings, and all whatever is againft

God, and makes the formed Word of the Letter to a Beaß, and wicked Baftard, which

is rejedled from the Face of God, upon which the Jurlgment paffes.

"60. The like is alio to be underftood concerning the external Wifdom and Art : If the

divine

i'
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divine Wifdom works therein, then the Underftanding and Art is very good, andgrounded

in the divine Wifdom ; but if it be otherwife, it ftands in mere antichriftian falle Image
[and Fancy,] to the Judgment of God.

81. Therefore let a Man prove and try himfelf, what falls in, and fuggefts itfelf, into

the fenfual Tongue in the Formation of his fVords : If it be Truth, Righteoufnefs, Faith
in Hope, Love in Patience, an earncft full unfeigned Defire to fpeak and do the Truth,
and that for God's Sake, in Hope of eternal Life, then it is well with him ; let him con-
tinue ftedfaft in fuchExercife, and work more and more effedlually and powerfully there-

in ; and his precious Pearl-Tree ftands in its Growth and Increafe.

82. But if the contrary be found in him, that when he will fpeak, then Lying, a proud
Look, great Words for Pomp and Oftentation, alio envious Bitternefs, falfe fpcaking

againft his Neighbour, Falfhood, Anger, a revenging Defire, falfe and evil Interpretings,

a/id wrong harfh Cenfurings, fall in and imprint themfelves into the Formings and Fancy

of bis Words ; then he may certainly and really know, that he has the antichriftian Ba-
bylonical Whore together with the falfe wicked Dragon-Beaß fitting in his Heart, which
introduces and infinuates, and imprints fuchWill and Defire in his Words, for the form-
ing and building up of the M/j/i^ Images; for thefe falfe Infinuations and Suggeftions

are all brought to Subftance in the Formation of the fenfual Tongue.
83. Therefore know, O Man! and prove thyfelf, that thou art the Image of God, ac- No/t.

cording to the divine Word and Underftanding : If thou fpeakefi, willeß, and doß

righteoufly, then thou art that fame Image of God, wherein God dwells, fpeaks, wills,

and works; but \i otherwife, and the contrary is found in thee, then thou art the apof-

tate rebellious Lucifer in his Generation and Train, and doeft, willeft, and defireft even
that which he wills and does.

S4. And though thou defireft not Hell-fire, Lucifer alfo did not defire it, but there is

no other Reward for the falfe Image ; feeing it forms itfelf out of xkitAbyfs, it muft ve-

rily enter into its Father's Country.

85. For the Speech and Underftanding of Man do not befall him from the Stars and
Elements ; for then other Creatures could alfo fpeak and underftand : Man has the fame,
originally, from the incorporated formed Word of God ; it is the Name of God, which
h£ muß not abufe, upon Pain of eternal Punifhment : This incorporated Word Man has out
of all the three Principles in himfelf, and has a free own peculiar Will to form a Sub-
ftance, out of which Principle he will ; and thereupon alfo follows the Seperation, and
reaping in of every thing into its Receptacle, [or appointed Place.]

The Thirty-feventh Chapter.

Of Abraham and his Seedy ajid of the Li7ie of the Cove7ia?it in its

Propagation ; a?td alfo of the Heathen Gods.

I • f**^^^^^^"*^ F we look upon the Hiftory of the A6ls of the ancient holy Patriarchs

^ (il©@© ^ "^^^^ right Eyes of Underftanding, then we fee therein mere Won-

^ @ I ® Lw "^^^^ ' f^"" ^^^ Lines or Races of the Children of God are like to a

^ @ ^ ^ Tree, which grows into Boughs and Branches, till it bears Fruit

:

vs; dJCS^IS) j^ Thus alfo the Line of Chrift grew in the Stem of the promifed Word
lu^^^^^jjf in the Covenant, from Branch to Branch, even into the Height of

the Twigs, to its right Age, till the Power of the Tree, that is,

the Word in the Covenant, put forth itfelf with the glorious /ot'fr«>« fair Bloflbm.

Vol. III. Ee
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8. Out of which Blofibm the holy Image of God is again grown in Fkß} and Blood,

'viz. in a holy Body : We fee its Boughs and Branches fo fair and excellent, that the Soul

dc:>es mofl: exceedingly reioice at this Contemplation, and truly defires to bud and grow
forth along with thele Boughs and Branches, to the great Praile of God in our angelical

" Tixt, of. Tree of the Hierarchies of Chrift, ' \n the holy Paradiie.

3. God made a Covenant \^\th Adam after his Fall, when he died to the heavenly Efis

in him, that he would quicken him again, and regenerate him anew; and this Covenant
was the Root in the difappeared £w, which grew in this Line of Adam from Setb and his

' In the Stock Children and Pofterity even to Noaby in one • Stem of the Tree ; and with Ncab God
or Body of renewed the CovenanL
the Tree.

^^ ^^^ ..^^ undivided fcnfual Tongue, wherein the Spirits of the Letters ruled in ojii

Harmony, continued till the Flood, fo that all Men fpoke in eiieTer.gtte ; in which Tongue
the divine Spirit of the n-.'e Voxvels, liz. the divine Un-ierlLinding, moved.

5. But feeing they had introduced the Image and Beaft of Vanity into the fenfual

Tonoue, and fell wantonly in Love with the Babylonical Whore of Seif-hood, therefore

God complained againft them, that they would not fuffer his Spirit any more to rule

them, and faid, that it repented bim that he had fjwde Man.

6. For as the Sorrow to Deftruftion manifefted and opened irfelf, fo alfo the Sorrow

of Repentance to the new Regeneration out of the Covenant : Thus the Sorrow of the

formed Word in the only fenfual Tongue deßrcyed every Life and Being which lived in

the Air, that is, in the rrtanifefted Spirit of God, viz. in the third Principle ; and the

W'ord of the fenfual Tongue did, after the Flood, put itfeif forth in a. Companion oi xhc

Spirits of the Letters. : .

7. For God faid to N^ab, The Men are F!eß, and morecrcir vain end -aicled even fnvi
their Taath; thus the Holy Spirit would not any more manifeft himfeif in the evil con-

trived fenfual Tongue, but left them to foltow their own Fancy : Seeing they rcfufed to

follow him, he fjftered the Power and Force of Nature to manifeft its fFonders out of

Evil and Good, vi%. m Images of the dark and outward World, where their Images were

trimmed up and fet forth in ihe Glory and Light of the cuticjrd Nature, wherein Eyü
and Good are mixed toseiher,- to the Contemplation of the Yv'onders of God, according

to Love and Anger : from which Ground the Heathen's Vnderßojiding, with their Icsilsy.

did arife and ipring forth.

8. For the Underftandingof the Spirits of the l^etrers brought itfeif into the Forma-
tions of many Speeches ; and in thole Formings cf Self the Images were brought forth

in the Underftandins:, wherein the cuticard Naiure beheld irklt ; and alfo the Dezil did

from God's Wratb introduce his Imagination and Defir^into Men, riiereby takad them

fron the true Underilanding into Images ; fo that they did ?:ot know the true God.

9. For all the Oracles of the heathen Gods take their Original out cf the outward

and inward Nature of the dark World, as a Figure or Underftanding of the Soul of the

outward and inward dark World -, like a peculiar felf-ful God ; undcrftand, a Nature-

God : For as the fenfual Tongue was become fuch a Nature-God, and Underftanding,

which played the Hypocrite with itfeif, and formed the Im.ages in itfeif, fo God fuß'ered

it to be, that Nature did likewifc reprefent itfdf to them as a God in the OracUs, and
fpoke through the Images.

10. For the Heathens -Tvorßipped tht Stars and four Elements, feeing they knew that

they governed the out'-jsardUuz of all Things ; their underftanding of the compared
fenfual Tongue, viz- the comprehended Word of the Underftanding, did alfo enter into

the /«T-TTfi compacted and amaifed l'/o7-d of Nalurt in them-, and one Uaderftancing

moved the other, viz. the human Unde.'-ftandiag, in their Defire, moved the Under-
ftanding in the Soul of the outward W^orld, viz. of the exprejfed and furmed Word out

4
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of the inward dark and Fire-world, and out of the aftral and elemental World 5 in which

Soul the Meaning of the Sphere of Time is in the Underftanding.

11. Through v/hich Underftanding of the Soul of the outward Wo: Id the prophetical

Spirit has fignified, from theSpirit of God, how the formed and exprefled Word of Na-

t-:re and Time fhould aftirxards bring itfelf into Forms, of pulling dov/n and fetting up,

among the Nations, viz. into the building and rearing up of Kingdoms, and of their

Deftrudtion and Ruin; in which Soul of the outward World, all Things ftand in Time,

Limit, Mcafure, and Weight, like to a Clocks or Horologium, of which the Scripture

fpeaks much.
12. From this Soul, «err. from the Horologium of the Underftanding of Nature, the

Heathens were anf-xered by their Images and Idols, •viz. through the Senfe of the Ajirvjn^

which their Faith (that they powerfully brought thereinto) did move and ftir up.

1 5. And it was not wholly by the Devil, as the Calves-Eyes judge, who know nothing

of the Myftery, and lay, only Devil, Devil, and know not v.-hatGod, or Devil is : They
are themfehes Idols and Men-Devils, and ferve their Image-God Mao-zim [and Mammon^l
in Self-hood, and are as much counterfeit Images and Idols as the Heathens were.

14. And they have at prefent made the Turba in them a falfe God, which will even

bring the Deluge of Fire upon their Necks -, of which they have no Underftanding or

Faith, and fay continually there is no Danger, whereas they have brought the Horo-

logium of Nature to its fet Limit to Deftruction : For the with-holden Spirit of the Won-
ders is at the End and Limit of its Imprifonment, and manifefts itfelf out of the great

Horologium of the inward and outward Nature, with the wf^f/ß/ Tongue, through the

y^a/«a/ compared Tongue, and this is a Wonder which none can hinder.

1 5. Now as we are to underftand and confider thus of the fenfual compacted Tongue
of the formed Underftanding of the Gentiles, who were of Ham's and Japbet's Genera-

tion, the like alfo we are to underftand of the mental (yet compafted) Tongue in the

Covenant, which in the Maniieftation of -it from Sem's Children and Generation fell uf>-

on Abraham, where, after the Flood, the firft fpiritual holy Oracle opened itfelf out of

the mental Tongue of the five Vowels, out of the holy Name of God, viz. out of the

holy Fire of the Love of God ; through which Fire the divine Voice was made ma-

il ifeft.

16. And we fee very excellently, and fully, how the Spirit in Mofes does intimate and

declare it in the Genealogy, even in the Names, how all the" ten Forms of Fire, 'siz. the = Read the

ten Properties of the holy Tongue " to the Fire-Life (underftand to the fiery Tongue) ^-'^ Qaeftion

are fet forth in the Names of the Children of Noah, even toAäraham.
Qi!e*ftk)D3°'of

17. For in Abraham, the Spirit of the fiery Tongue, /P/'z. of the holy U>:derßa-:ding ü^^ Soul.

of the mental Tongue, opened itfelf out of the Covenant, and fet forth alio its Figure ° Of, or pro-

out of its compadled, formed, menral Tongue, viz. the Circur/iq/isn and the Oifenngs, ^"'^'"S "'=

[or Sacrifices,] which Figures did all point at Cbrift, who (hould open and unbofe the

Band of the mental Tongue to the divine Underftanding, and again enkindle the Light

of Grace in Love, even in the formed Word in the Lerters of the. fenfual Tongue, and
deftroy the Beaß of the formed Tongue ; in which the Devil Iported, arid fee himfelf

therein as God.
18. This Gueft the holy flaming Tongue, viz. the Spirit oi Chrifi, drove forth, in the

Opening and Manifeftation oi xht Covenant, and took PofTeffion of the Throne of Prince

hucifer in the human Property in God's Children,

19. Mofes fets down ten Names from Noah to Abraham in the Line of the Covenant,

viz. Scifi, Arphaxad, Salah, Eber, Pe'eg, Regu, Serug, Nahor, "Terab, Abram : And he

fets down very wonderfully, that Terah begat three Sons, viz. Nahor, Harar. and Abratii \

this is even a Type of the three Principles, intimating how all three ftiouldbe opened in

£ e 2
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this holy flaming Line ot' the Covenant, through the holy Fire, and be fevered from
Vanity ; and how the whole Man fhould be born anew, and formed to the Image of God,
through the holy Fire in the Covenant; as indeed the iVa»«« of the three Brothers repre-

fent and hold forth fo much in the Tongue of Senfe : If a Man does but introduce the

true mental Underftanding thereinto, then he fees it in the Form of the compojed Spirits

of the Letters; which although we could well give an Hint of, yet the unilluminated

Reader would not underftand it ; but to our School-fellows we need not decipher it,

they have it already in the Underftanding,
« Ten Forms 20. By the " ten Forms of Fire I underftand firft the formed Word in they^f^« Forms
of Fire. Qp Nature, and the eighth, ninth, and tenth Forms are the inward World, which is un-

formed ; viz. the eighth Number is the Fire of the eternal Nature of the divine Mani-
feftation, alfo the Strength and Omnipotence^ which at the End of Days ßall purge the

Floor: The nitith Number is the heavenly TinSlure of the Fire and Light: And the tenth

Number is the Love-¥\v&, viz. the Triangle of the Holy Trinity in the Majefty ; figni-

F The forty Red enough to thofe that are our School-fellows : It is explained at large in the p forty
Queßions. ^teßions of the Soul, in the philofophic Difcourfe at the Beginning and Entrance of the

fame [Qiieftions.]

21. Out of thcfe ten Properties of the Names in the Line of the Covenant xhtOrade^

viz. the divine Voice, was made manifeft in Jlbraham: And therefore the Spirit of the

Lord commanded him to go from his ovjn Country, and from his Kindred ; for the Voice

of the divine Manifeftacion with the Meßah or Chrift ftiould not come forth out of his

Kindled, viz. out of his own Blood, but out of God : But yet in him laid the VefTel, viz.

the Ens, in which the divine Voice would manifeft itfelf; and therefore, becaufe another

^Jehn iii. Seed Ihould be introduced into his own Seed, viz, an heavenly Ens % he commanded him
to go out from his Kindred and Father's Houfe.

22. For the Poffibility and Ability to the divine Manifeftation did not ftand in Man's
Etis, but in God's ; but Man's Ens muft come thereunto, that fo Adam\ heavenly

difappeared Ens might be quickened in Chrift's living Ens, and in Chrift arife frorsi

Death ; therefore God faid to Abraham, Get thee into a Land that I will fhew thee.

Here the Spirit fignifies, that he ftiould not fee God in his Father's Country, that is, in

the earthly Man, but in the Land which the Lord would fhew him in his Seed, which
was another Seed out of the divine jE«j ; in this ftrange Seed he would blefs his own
Seed, that is, tindure it with the divine Tinflure of the ninth Number in the facred

Ternary, even with the Tinfture of the holy fpiritual World.
' Gen. xii. 1, 23. For thus faid the I^ord to Abraham, ' Get thee out of tljy Country, andfrom thy Kin-
^> 3- dred, andfrom thy Father's Houfe, into a Land that J will ßew thee, and I will make of

thee a great Nation, and I will llefs thee, and make thy Name great : 'Thou ßalt be a BleJ-

fing. I will blefs them that blefs thee, and curfe them that curfe thee. The great Name
which he would make him in his Seed was not to be underftood only as to the Kingdom
of this World, for Abraham was only a Stranger upon the Earth, and muft wander up and
down from one Place to another, and pofleflied no Principality or Kingdom, as the great

Names of the Gentiles out of the fenfual compared Tongues ; for he was to be a Stran-

ger and Pilgrim upon the Earth in iht prcmifed Seed and Bleßng, for Chrift faid alfo. His
Kingdom was not of this fVerld.

24. But the great Name which fhould be a Bleffing, wherein God would blefs all Na-
tions, was the Hierarchy of Chrift, in the Covenant, which would open itfelf in Abraham^s
Seed : This was an eternal great Name of a royal Hierarchy of an enthroned Prince in di-

vine Power and Omnipotence, which fliould rule over the Curfe ; for God faid, he would
curfe them that curfed him, viz. the apoftate revolted DevUs and all wicked Men, who
would curfe this holy Seed and Bleffing j upon their Head this Seed ftiould tread.
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25. And here, \\n>S^x Abraham^ greatName and Bletllng, the Perfon of Chrift is wholly

to be underftood ; for he faid, In thee all Nations ßall be blejfed, and thou ßoalt be a Blef-

fing. Now all the Families of the Earth could not be bleffed in the outward mortal Man
of Abraham ; iox Abraham died, and his Children and Grandchildren were a long Time
Strangers, Servants, and Bondmen in ftrange Countries, as in Egypt, for three hundred

I'ears and upwards^, and had no Scepter till under Mofes ; who alio was no King, but a

Prince of God, [which princely Dominion] continued to King Saul, where they would
indeed have a King againft God's Command and Will, whom notwithftanding God did

afterward rejeft, and fet up David to be King (out of the prophetical Spirit in the com-
pacted mental Tongue) under Chrift's Perfon, wlio fhould bring forth and manifeft the

great Name, and eternal Bleffing.

26. But here now we are rightly to underftand what the Perfon of Chrift fliould be
under this Name and Bleffing •, not wholly a Stranger, [or another Perfon,] which
iliould not be out of Abraham's and Adam's Seed; as fome ' err concerning it, and fet s See CoIIec-

Chrift only in the promifed Seed, viz. in Abraham's promifed Seed, wherewith the poor tion of Let-

captive Soul would be little benefited ; hereby alfo the ' RefurreSlion of the Dead out '"j" y^^"^*"

of chefe ovr prefent Bodies would be wholly nullified. 5o

'

27. For if Chrift was wholly another, then alfo another [or wholly a ftrange Perfon] ' The Refur-

muft be born in us out of Chrift's Seed and Flefti, which would not be me. or myfelf, reaionofour

but wholly another Man -, as fome err, that we are fo born of Chrift as the Dew is out of^^^^^ ^
°"

the Morning, which indeed is true, but my Ihood [or Perfonality] which was created in

Adam out of the divine Ens, viz. out of the good Part of the Ens of the Earth, which
came forth alfo out of the heavenly World's Being, as to the good Ens, into a Coagulation,

muft alfo be therewith _;w<W-, as the like is alfo to be underftood in Abraham.
28. For God faid. In thee all Nations ßall be blejfed : He faid not alone in me, but he

faid, I will blefs thee, and make oi thee a great Nation, and make thy Name great; and
thou flialt be a Bleffing, thou thyfelf Ihalt be it, that is, Chriß ftiould become Abraham,
and Abraham Chriß.

29. For the Seed which difapp eared in Adam and died to the mental Life, into which
God engrafted or incorporated the Limit or Aim of his Covenant with the quickening

Word, the fame is that into which God would introduce his Bleffing, viz. the living, di-

vine, heavenly Ens, and would blefs Abraham and Adam and their Children in this re-

quickened Ens, or difappeared Seed, and make them truly alive : The living Ens of the

Word in the Covenant, and the Adamical difappeared Ens in Abraham, ftiould become
one Perfon and Body ; for the fame are one Kind of Ens.

30. But iht poifonftil malignant yi'«/5W Defire, which the Devil had made monftrous,

had Ihut up this holy Etis in Adam in Death, and covered it with the grofs, earthly Pro-

perty, like to a fair Piece of Geld which was changed into Lead, fo that one would fay

the Gold is dead and gone : And it would be truly fo indeed, if the Artiß did not again

redeem it.

31. Thus likewife the heavenly Artift would not rejeB Adam's difappeared Gold, and
make quite another new Thing, but he took his own Tin^ure and of his own Gold, out

of which he had made Adam's Gold, and tindured Adam's Gold with his own Gold, even
with his Tin6ture, that is, with the IVord (viz. with the Power) of God, and with the

Eflence of the Word, viz. with the heavenly Corporality.

32. So that Chriß became a God-Man, and Adam and Abraham in Chrift a Man -God ;

God and Man c«« Perfon undivided, according to and out of all the three Principles of
Eternity and Time, according to and out of Body andSoul; with every Property of Man,
and every divine Property ; except the Serpent's Property which Adam lufted after, took

in and imprinted on himfelf, the fame he did not affume ; But the Ens, underftand the
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hv.niijn Ens, wherelnto the Devil had ibwn his Seed, that he muft afuimc. and therein

bruife ihe Head of the Devil, and of the inlbwn Serpent's Ens, aud reßroy the liiibn of

Death, which held the heavenly Ens fliuc up, and fpring forth afrefh ; as the dry Rod of

Aaron, ivhich budded o.nd bore green Almonds, was a lively Reprefentation of this: And
this is the true LInderftanding of the Seed of Abraham and his Blcßng, as he meaneth.

33. Abraham in the Spirit of Chriil flwuld be a Bkfiing ; for Abraham's Ens and

Chrift's Ens have blefTcd all Nations: Undeiftand the Z./w of the Covenant, in which the

prcmifed PFord ftood in the Aim or Limit of the Covenant, viz. the Spirit of the five

Vowels, the great Name JEOVA, which God, by the Motion of the Covenant in Abra-

ham^i. Seed, made to [be] JEHOVA, or JEHOVAH, as an infpired or inbreathed God,
" Or Tongue who fhould blefs the whole Alphabet of the " Senfes of all Tongues ; underiland, the form-
that exprefles gj compaftcd Word, viz. all Nations, Tongues and Speeches ; a Blefling of the Jews and
ttie Senfe of^., ^ ' 'o r' o J

rllLanguages '^sntttes.

in one. 34. For he faid, All Nations fliall be blefled in thee, no Nation or People excepted,

but all, even AH, not only the Line of the Covenant, but Adam in his Children : The
Line of the Covenant fhould blefs the Line oijaphet and Ham; for Japhet ßjould dwell

in Sem's Tent, that is, in Chrift, viz. Japhet fhould be received into Sem's Line.

^ß. But the grofs earthly Ham (underiland the ^rc/i Flelh) is accurfed in Ham and Cain,
" 75^« vi. and fhall ^ not inherit God's Kingdom : Not Ham in Soul and Body is curfed, but the

Serpent's Alan, whofe Figure, according to the outward, Cain and Ham muft reprefent,

fo that all Properties might be manifcft in an external Figure.

36. Therefore we admonifli the Jews, that they learn to know their Meßah, for the

Time of their Vifitation is at Hand, wherein they fhall be redeemed from the Captivity

of their Mifery, and be mzdc free again.

37. Alio we admonifh thofe that are ours, that they grant Mary tobe the Daughter of

Abraham, znd Adam, and C^r//?'s Mother as to the Soul, and yf^flw's created Image, and

r.ot according to the Deity, or according to the Ens in the Word of Life which came
from Heaven •, for that was not her Propriety, indeed it ftood in her, but [it was] in the

Word of the Promife in the Eye-mark of the Covenant, which was accomplifhed or at

the Limit [in her.]

38. But fhe is not the Mother which has brought forth or borne God, as thejews and

Turks fay that we teach -, but G^J has brought forth and blefled the fame« her Seed; fhe

in her Seed received the Power of the Holy Ghoft in the Word, and brought forth the

Creature, which was God and Man.

39. And it is not the Property of the Deity, which has neither Beginning nor End,
alfo does not pofTefs either Time or Place, but it is througli all, and in all, from Eternity

to Eternity; it has only manifeßed itfelf in the Humanity, as the Fire does thoroughly

heat an Iron, and changes it wholly into Fire; and yet the Iron remains Iron ftill; fo

alio the Man, or the Humanity which Mary brought forth out of her EfTence and out of

God's Elience in one only Eflence, is to be underftood.

40. She brought forth the Humanity, and God the Father has from Eternity brought

forth the Word which did manifefl itfelf in the Humanity, and filled the Humanity, as

the Fire does thoroughly heat an Iron, and the Sun illuftrates or fhines through the Wa-
ter or Glafs.

41. She indeed has brought forth the heavenly Body, but not from the Power of her

Ens or Seed, but from the Power and Ability of that Ens, which did manifeft itfelf in

her Seed; as the EfTence or Being of Eternity manifefled itfelf through Time, and yet

the Time was not able or capable of receiving the EfTence of Eternity into its own Might,
but the Eflence of Eternity affumed or took on it the ElTence of Time : As the inward

Heaven and World has brought forth and aflTumed the outward Heaven and World, fo
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likewile the Eternity affbined the EfTence that it breathed into Adam^ which died or dif-

appeared in the Seed of Ma)y ; underftand in her own human Seed.

42. And this is the great Name of Abraham in Chritl, and the Bleßng of Ahahnm,

wherewith God bleffcd Ahaham and his Children, and not a ftrange Perfon, as fome er-

roneoully conceive, who underftand not the three Principles.

43. The Perfon was ftrange, but it is become an Indvveller in us -, the Heaven took

on it the World, and made the World in it to Heaven, and yet each remained dwelling

in itfelf, viz. the formed Word of the Body, a Creature, in itfelf-, and the unformed

Word in itfelf; God over all, and in all, and through all: Thus alfo we are to underftand

and confider of the heavenly living Eifence, which gave itfelf into yj^i^w's and Abraham's

Ens, as filling All in the Perfon formatively, and without the Perfon at once through all;

and with the IFord of Pozuer as an Habitation or Manfion of the Pov^er alio through all

or every where, but not to be comprehended of any Thing; as the Sun's Power and In-

fluence, and the Air, penetrate through all Things, and give Life to every Being; the

like is to be here underftood.

44. We muft by no Means abolifti the Creature in Ch rift's Perfon, for that which he

aftumed both from the Soul and Body of Man, the fame is Creature ; but that which he

introduced out of the Deity into the Humanity, that is neither Nature nor Creature, yet

in our Humanity formatively, but immenfe, uncircumfcribed, not particular ; like as '<'^"^'/7-

the Air and Sun-ftiine is whole or entire, fo likewife it is here ; and we are in like Man-
ner to underftand it, as if the Sun-fhine did introduce itfelf in fomething into a F'orm,

and yet was wholly one Thing with the Shine or Light without the Form : Thus like-

wife Chriß's, heavenly divine Ens, which he introduced into our Humanity, is to be un-

derftood. '^

45. Cod did often appear to Abraham, Vind /poke with him. as one Man fpeaks with ano-'

ther : Therefore Reafon fays. How was it done ? Did God aflume the Form of a Body ?

God appeared to Abraham in the Ens and EfTence, wherewith he would manifeft himlllf

in his Seed, viz. in Chrift's Perfon, and fpoke from the Word of the Covenant in the

Limit, in Abraham^ Seed, even to the mental Tongiie of Abraham, which moved itfelf ia

the Covenant; and this the fenfual Spirit in Abraham underftood.

46. For othrr-ivife Abraham was not able to fee God ; but in the formed Ens of the

heavenly Effcnce Abraham was able to fee in the Spirit of the Covenant, viz. in ths fame
apirit vih\c\\ would manifeft the reprefen ted Type and EfTence in the human Eflence.

47. For it is written, that ^ God appeared to Abrahara in the Form of three Men, and^ Gen. xviiiV

told him of a Son tn^hichßould proceed forth out of his Loins, vjhom Sarah ßjould bear to him,

upon whom the Covenant pafied : Now what did the Appearance of thefe three Men
typify ? Nothing clfe but the Trinity of the Deity, and the Manifeftation of the divine

formed Word through the three Principles : Therefore the divine Image was rcprefented

in three Men ; for it is a thrtefold Ens, but one only Effence, viz. three Worlds, and yet

in one another as one, but differenced in three Principles, viz. with the dark wrathful

F/rd-World, and with the holy L?>/&/-and-Love-Fire World, and with the outward vifihle

World.

48. Out of thefe three Worlds Man was created, even into an Image of the divine

Manifeftation : Therefore God fhewed himfelf to Abraham in the fame Ens and Eflence,

as in the Form of the angelical Meffage, and yet fpoke of himfelf.

49. For the reprefented Ens, through which God fpoke, was angelical and human ; it

would become human, for Chrift as to the Perfon of the Creature fhould be a Prince or

an angelical Hierarchy ; fo likewife God appeared to Abraham in this Ens, Effence, and

Property, with his own indwelling Voice.

^0. Very exceeding wonderful is the Hiftory concerning Abraham % for the Kingdora-
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of Chriß is therein wholly reprefented, and not only the Kingdom upon the Earth in

the Time of i\\e. four Elements, which alfo is pourtrayed and fet forth under it, but yet

only as a Pilgrimage, which fliould not be the right Kingdom ; for Abraham muft conti-

nually wander up and down, and alio his Poilerity, and yet God promifed him the Coun-

try wherein he was a Pilgrim for his Propriety, that he and his Children fhould eternally

polTefs the fame.

*0«.xii),i4, 51- For fo God faid to Abraham,'^ Lift up thine Eyes, and look from the Place where thou

J 5. art, Northivard, Southzvard, Eaflward and Weflward ; for all the Land which thou feeß,

to thee will I give it, and to thy Seedfor ever: But fiow they obtained PofTefTion of this

Land a long Time after, and were firft brought in by Jufhua ; and Abraham and his Grand-

children lived not to obtain it, and they were very ofcen driven out from thence ; and

yet God faid he would give it Abraham and his Children for an eternal Pofleffion.

c,i. But we fee at prefent that they have it not in Pofleffion ; for the Turks have now
Pofleflion of it •, and Abraham'% Seed, viz. the Jews, have at prefent neither Land nor

Principality, but are almoft in all Places only as Captives : But now the Purpofe of God
muft ftand, his Word muft be true : Abraham in bis Seed fliall eternally poflefs it, for

eternal is not only temporal.

53. Therefore alfo God fpoke of the Place, and ihews the fame to Abraham, that he

might fee it with his Eyes : And even here lies the great IVIyftery ; for Paradife was ia

the World, zndAdam loft Paradife ; but in Abraham's Seed, viz. in Chrift, Paradife was

again reftored, not according to the mortal Man, but according to the heavetily.

54. Now we fee at prefent that Chrißendom has not thefe Lands or Countries in Pof-

feflion ; and fo likewile the Jews have them not : And now feeing that Abraham fliall

eternally poflefs them in his Seed, viz. in the holy Seed, we are thereupon to confider

rightly of the Place of the holy Paradife, as the prophetical Spirit in Ezekiel, and Daniel^

* Rev. xxi. and in others of them, fignifi.es and declares, but efpecially in St. John in tht Revelation %
concerning the holy Jerufalem which comes down from God out of Heaven, as a Bride pre-

pared, and adorned for her Bridegroom ; and in all thus much is fignified, that Chrift in

Abraham's Seed (hall take in his Kingdom.

55. For with the DifTolution of the four Elements, when the four Elements fhall be

in equal Weight [or brought into the true Temperature] and the Earth chryflallized like

* Re^v. iv.6. a glaffy Sea ^, as may be feen in the Revelation, then that which was promifed to Abraham

concerning the eternal Pofleflion fliall be performed : For Chrift faid. My Kingdom is not

of this World : But now the Kingdom of this World was fliewn and promifed to Abraham
;

therefore we muft thereby underftand the heavenly Kingdom, and even that very Place,

which was fliewn xo Abraham, when Paradife fhall be again made manifeft, and Abraham

in Chrift fhall appear to the eternal Poflfeflion.

56. For although at prefent the Turk has it according to the four Elements in Pofl^ef-

fion, yet Abraham in Chrift has it with his Seed in Polfeflion according to Paradife, viz.

m the Paradifical World : Abraham is rifen in Chrift, and poflefl^es his promifed Land in

his Principle : He is in Paradife, and the Turk in the outward World.

57. Paradife is in the World •, yet not in the third Principle, but in the fecond : The
one does not confound the other : When Abraham's Children in Chrift part from the

earthly Body, then they take Poffeffion of this promifed Land according to the fpiritual

Man, and poifefs the fame eternally.

58. And this is that which God fo often faid to Abraham, That he would give him the

Land for an eternal Poffeffion ; for when he promifed it him, then he commanded him to

go away from that Place, to fignify, that he did not mean the external Kingdom, but the

eternal, and iet him forth a Figure in the Stars of Heaven, faying. That even/« his Seed

fhould be multiplied and increafed ; and as the Stars have a pure clear Body in Com-
I pariibn
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parifon of the earthly Bodies, fo likewife the Seed of Abraham fliould be an heavenly

eternal one.

59. But that Abraham^ Children, viz. the Jews^ are at prefent caft out from thence,

and difperjed into the whole World, ilie Reafon of it is their Blind7tefs and Obßinacy, tiil

the Time of the Gentiles be accomplifjcd: They have not known the Lord of Glory, but

have rejehed him ; but when they Iliall know chemfelves, they fhall be planted again into

the Root.

60. Not that they are cafl: out of the Root, bnt they mud: be blind, that their Light

might fhine to the Gentiles, till the Gentiles alio become blind in this Light oi Abraham Note.

(as indeed they are at prefent really blind) and then the Light of Abraham (ha.\\ again rife

out of its own Root and Stem, and fhine to all Nations : 1 hen Japhetßjall dwell in Sem's

Tent, and Ifrael fliall be brought together to the open Grace-Fountain of all Nations i

concerning which all People are as yet blind.

6i. But the Time is near, and the Morning Star has appeared, if any are able to fee

:

But the Babylonical Whore has blindfolded all ; fo that all Nations walk in the Night

:

Her abominable Whoredom is come before the moft High, who will blot out her Shame,
which has defiled the Heaven. This thou (halt foon find by Experience, in thy Drunken-
nefs, iäys the Spirit of Wonders from its own Root.

The Thirty-eighth Chapter.

y^ clear Ma7iifeßatio7i of the Beginning of the Heathen's War ;

How Abraham delivered Lot his Brother s So7i : And of the

Royal P7'ieß Melchifedech of Salem, to 'who77i Abraham gave
Tithes.

i.jtri^ ?«'"*^ERE we fee very clearly what the Imaginations, Purpofes, Intentions, g^». xiv.

5(6.^^ jmI and Undertakings of Men have been, even from their Youth upward;

^ H ^ how they have brought themfelves. ö^^/ of the Image of God into half

*r «r _w -3< beftial and half devilifh Properties, viz. into Pride, Covetoufnefs, and

^tjf^^ji felf-ful Domination ; in like Manner as the Dm/ defired the fame, and
therefore was caft out from his Kingdom.

2. For here the Gentiles, and the Children of Ham at Sodom and Gomorrah, and in the

whole Region thereabouts, did now begin to exercii'e their domineering Power, among
whom Abraham was only a Stranger, and dwelt in the Plain of Mamre as in a Wilder-
nefs, where he kept Cattle : But the Gentiles did tear and rend for the Kingdom of this

World, and for the external Might and Power, driving how one People might rule over

another, whofe Will and Dominion have continued even to this Day, and have received

their Beginning from the Heathens, and the Children of Ham, viz. from Babel, from
the divided Tongues.

3. When the Powers of the formed Word, viz. the Properties of Nature, divided

themfelves, and each introduced itfelf into a Selfifhnefs, then St7-ife and Enmity arofc

among them, for the Center of the Nature of the dark World has obtained his Doral-

V OL. III. F f
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nion in the fallen Property of Man : For Men were as dead to the Kingdom of God, viz,

in the Love and Humility, and lived at prefent to the outward Starsand the four Elements.

4. Alfo the Devil had built his Strong Hold in the Serpent's Ens in Man ; therefore

they fought only after that which made them great andpotent in the World : And yet we
may fee, how the Devil did only fool and ape them in the Wrath of God, fo that they

ßew one another, and efteemed temporal Pleaftire higher than their Life ; which is the

greateft Folly under the Sun, that Man fhould bring his Life into the Danger ofDeath,
for the Sake of poor üUy Pride ; whereas yet he knows 7iot whether he fhall hold and
pofTefs that, for which he murders, kills and flays.

5. And we fee ho-w foon the Devil in his Envy and Pride ruled in them-, for though
they had the whole Earth before them to pofiefs, and many Countries and Iflands were
uninhabited, yet they undertake JVar, that fo they might but domineer over one ano-

ther, and rob and plunder one another ; thus the Devil, as Man's Enemy, brought them
into his Pride, that they might ferve him.

6. It is not in vain that Chrifl: calls him a Prince of this P^orld; he is a Prince accord-
• ing to the Property of the Wrath of the dark World -, in and according to the fame Pro-

perty he rules Man in Body and Soul, in Will and Mind.

7. For all War and Contention arife out of the Nature and Property of the dark
World, viz. from the four Elements of the Anger of God, which produce, in the Crea-

ture Pride, Covetoufnefs, Envy, and Anger-, ibefe are the four Elements of the dark
World, wherein the Devils and all evil Creatures live; and from thefe four Elements

arifes War.
8. For although God commanded the People of Ifrael to drive out the Heathen,

and wage TVar, yet the Command was wholly from the angry zealous God, viz. from the

Fire's Property -, for the Heathen had flirred up the Wrath and Indignation which would
devour them: But God, lb far as he is called God, defires no IFar^ yea he cannot defire

any Thing that is evil or deftrucStive, for he is according to the fecond Principle only

good, and communicating, and gives himfeli to all Things.

9^ But according to the dark World's Nature he is an angry zealous God, and a con-

fuming Fire, if his \Vrath be awakened ; according to this Property he defires to con-

fume all that moves and enkindles icfelf therein : And fro.m this Property, God com-
manded Ifrael to fight, and fmite the Heathen ; for his Anger was fet on Fire in them,

and thev were as Wood caft into the Fire, which the Fire defires to confume.

1 o. therefore the Wrath of God commanded one Nation to flay another, that it might

evtn out of his Wrath be taken away-, otherwife the Fire oi his Anger would have en-

kindled itielf, as happened to the five Kingdoms of Sodom and Gomorrah : Thus the

Wrath of God fatiated itfclf in the Life of the Wicked, which it devoured into itfelf,

in that they flew one another.

11. As it yet now fo comes to pafs, that oftentimes Men cry to God to give them
Succefs and Viäory againll their Enemies, that they might murder them ; but God gives

them not Viftory therein, but the Sword of his Anger, which they awaken with their

Prayer's fierce Defires and Will: Were they true Men, and Children of God, they would
nud no War, for the holy Spirit does not wage V/ar, but he only loves and gives ; but

according to the Property of the Anger he confumeth all Ungodlinefs and wicked Do-
ings, and is thereby more blov/n and itirred up in Indignation.

12. For the more a Man adds Wood to the Fire, and ftirs it, the more it elevates and
enflames itfelf till it devours whatfoever it can reach-, the like alfo is to be underflood

concerning the Zeal of God : This enkindled Anger-Zeal of God was fet on Fire in Adam^
afid it devoured his Image of the holy World, and paffcd/ro»? Adim upon all Men.

13. For they which were in the Line of the Covenant had the enkindled Zeal^ according
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to the firft Principle, viz. according to the Soul and Body, alfo in them; the one not

better than the other ; the Serpent's Ens lay as well in Abraham, and his Children, ac-

cording to the enkindled Soul, and according to the grofs beftial Property of the Mortal,

as in the Gentiles ; except the Line of Chrift in them, which was not the finful Man's

Self-hood, but it ftood in God's Power ; as the Heaven ftands in the World, and yet the

one is not the other; and as the Heaven ßands in Hell, and Hell in Heaven, and yet the

one does neither confound or comprehend the other ; or as the Night is in the Day, and

the Day in the Night; or as the Light of Nature dwells and fhines in theDarknels.

14. Thus we are to underftand, how the Children of the Saints have waged War
againft the Crew of wicked Men, and drove them out, viz. in the Anger's Property,

which managed its Sword by them, to deftroy the Heathen and the Generation of Ham ;

iox'' Abraham went cut with his ix:hdeHoufe and People, againfl the Heathen who had carried "Gen. xiv. 14,

away Lot his Brother's Son captive, and he /mote the Heathen, and delivered his Brother. 'S> '°'

This was done in the Zeal of God, which thus delivered his Children through the Might

of his Anger ; for what conduces to the Wicked for Deßruciion, the fame conduces to

the holy Men for Life and Deliverance.

15. But that thofe who will be called Chriftians (who ought in and with Chrift to be

dead to the Anger and Wrath of God in Chrift's Death) wage War, they do it not as

Chrißians, but as Heathens: No Chriftian wars ; for if he be a Chriftian, then he is dead

in and with Chrift's Death to the four Elements of God's Anger in Self, and born a new
Man in Chrift's Spirit of Love, who lives in Righteoufnefs, in Love, and Patience, and

lives not to himfelf, but to God in Chrift.

16. For a true Chriftian leads his Converfation and Will in Heaven, in the Life and

Spirit of Chrift ; as St. Paul fays. Our Converfation is in Heaven : But when the Chriftians

wage War, they do it from the heathenißj Property, and not from Chrift's Property ; for

a Chriftian is not of this World ; his Kingdom is in Heaven ; and he is dead in Chrift

to the World, according to the new fpiritual Man in him : The Heathen-Man, viz. the

half-devilißo Man (who has his Kingdom in this World, who never has Room enough
upon the Earth, but lives in the four Elements of God's Anger, viz. in Pride, Cove-

toufnefs. Envy, and Wrath) the fame defires in the Chriftians to war, fight, and flay.

1 7. Saint Paul fays, ^ Give your Members to be Weapons of Righteoufnefs : For why do ^ Rom.yl. 13.

Men fight ? For the Kingdom of this World : And yet as Chrift laid, = His Kingdom -was J'""^' '"• '•

not cfthis World ; fo alfo his Children's Kingdom in him is not of this World : Now then "John xviii.

if we give up our Body and Soul for Weapons of God's Anger, and feek only thereby ^
'

•^^//"[Interefts, liberties, and Privileges oi Mammon,'\ and flay one another for the King-
dom of this World ; I think we are herein Chriftians indeed in \}c\it -Mouth, but the Heart

and Soul is an Heathen, and not born out of Chrift's Spirit.

18. When Abraham had fmote the Heathen, he defired nothing of the Goods which he

took, but reflored to the King of Sodom what the Heathen had taken from him, and was only

zealous in the Lord; he did not fight for Country and Kingdom, but to deliver his Bro-

ther Lot : This was a true Zeal, which the Lord drove in him ; he did not ftand up
and fight for Country, or City, and though he obtained it, he defired it not, but went
again to his own Place.

19. And here the Spirit in Mofes fpeaks very wonderfully, and fays, that when Abra-

ham returned from the Slaughter, the King of Sodom met him ; and Melchifedech King of Sa-

lem brought forth Bread and Wine, who was a Prieß of the moß High God, Poßejfor of Hea-
ven and Earth, and bleffed Abraham, and Abraham gave him Tithes : And though we find

almoft nothing elfewhere in the holy Scripture of this Prießhood, yet the fame was really

in the Figure of Chrift; for the Spirit fays in another Place of Chrift, that he was an

High-Prieß of the Order of Melchifedech.

Ff 2
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20. Thus the Spirit of God does very fecretly and myftically reprefent the Figure of

Chrift by Melchifedech, and calls him a King of Salem, and a Prieft of the moftHigh God,
172. a Priefl: of Salvation, and the koly UnSiicn, as it intimates in the fenfual Tongue;
that is, Chrift has blefled Abraham, and brought him forth Bread and Wine, i-iz. his

Flepj and Blood, and is the High-Prieft before God, that makes Atonement iox Abraham
and his Children.

21. For J^-^Z?^;;; had managed the fecri of God's yf;;^fr againfl: the Heathen ; now
came AIchhifed;ch, and blelfed Abraham again, left the Sword of the Ti;rba fhould lay

hold on him ; and he gave him forth Bread and Wine, that is the heavenly £«/, which
he would introduce into Abraham^ Seed, and change it into Flefh and Blood ; and here

he appeafcd the Father's Anger in the Covenant, as in the Type-

11. For this Prieft with Abraham is really to be underftood in a [piritual Manner ; for

though Abraham might have externally a Prieft after the fame Manner with him, under

the Figure of Chrift, yet Mo[es fays, he zvas a Priefl of God-, and /aid to Abraham, Blejfed

art thou, Abraham, of the mofl High, ivho poßejfes Heaven and Earth, who has fliut up
thine Enemies into thy Hands : Here is none other to be underftood but Chrifl, who
very often appeared to Abraham in the Figure, and blefted him always ; for the Spirit in

Mofes calls him alfa a King of Salem, which is nothing elfe, but a King of Salvation.

2^. And Abraham gave him Tithes : Indeed he might have fucli a prieftly Order with

him, to whom he gave Tithes : But this King and Prieft was he of whom he preached,

to whom Abraham gave Tithes, viz. the tenth Property of the human Properties of the

fiery Tongue of the Soul ; and the Prieft gave his Bread andJVinc, and his Bleffing there-

into-, viz. the Love-Fire, the Tindure of the Light, together with the heavenly 5^.'^-

fiantiality, that io Ab-aham might receive the Light's Tincture into the Soul's fiery Tinc-

ture, and become again a com^\t^z Image of God, which was feperated in Adam with the

"Woman: Therefore Chrift, -l/z. the ?/''(3/»^«'s TincSbure, gave him again the Light's £w,
that fo the Male and Female Property might become one Image or Pcrfon : This the Spi-

rit does here fignify in Mofes, under the Royal Priefl of Salem.

Note. 24. For Efdras, when he dictated the left Bible, in the Knowledge of the Spirit of
Ißras die- God, to his Scribcs, faw this very well ; and therefore the Holy Spirit does fo fet it

tates the Ei-^Q^n
: And we fee very exaftly, how Efdras wrote the Hiftories oi Abraham in the Vi-

loft. ßo'^ "f ^^^ Spirit ; for the whole Hiftory of Abraham is delineated under Chrift's Perfon-,

2 E/a'ras xiv. and is an Image or Type of Chrift.

25. Abraham faw in the Spirit this Prieft of Salem -, and when Abraham offered Sacrifice,

then this Prieft was in the Offering, and offered to God •, for he was to make Recon-

ciliation for the World with an Offering-, the-refore he was a Prieft of God.

26. He brought Abraham's Will-Offering, viz. his Prayer and Defire in Faith, inta

the holy Ens of God, and in the fame Ens, viz. in the divine Effentiality, heavenly

Bread and Wine was brought to Abraham's Soul, that it might eat at God's Table, till

this Prieft became Abraham, that is, did manifeft himlelf in /ibraham with the heavenly

Corporeity, viz. with the Soul's Food in the right Bread and Wine.
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The Thirty-ninth Chapter.

How God appeared to Abraham m a Vißon^ and eßahliß:)ed the Co-

ve?ia7it with him in his Seed \ a7id how Abraham'^ Faiih laid hold

of the Covejiantj which God accounted to him fot^Righteoufnefs;

and how God comtnanded him to offer Sacrif.ce^ and what is there-

by to be underßood.

I. "^^y-J^^^ OSES fays, ' After theje Things it came to pafs, that the Word of the t q,„_ ^v.

^^.*. .^^^ Lord came to Abraham in a Vifion ; and [aid^ Fear )tot Abram, I am thy 1—7.

^J^^x M rf V ^''^'''^''> ^^^ exceeding great Reward ; but Abram faid. Lord God, what
J^J' *, ^ ii'ilt thou give me, feeing Igo childlefs ; and the Steward of my Houfe is

^^y '^'%>^ ^^^^ Eliezer of Damafcus. And Abraham faid further. To me thou hafl

^^^»s r*,^^ ^/i'^« no Seed ; and lo ! this Son of my Servant will be mine Heir : And
behold the Lord faid unto him. He ßall not be thine Heir ; but he that

ßall come forth out of thine own Bowels ßjall be thine Heir; and he commanded him to ge

forth, andfaid. Look towards the Lleaven, and number the Stars : Canß thou number them ?

And he faid to him, fo ßall thy Seed be. Abraham believed God, and that was counted to him

for Rightecufnefs.

2. In this Portion of Scripture lies the Root of the Chriflian Faith; for God faid to

Abraham, that he was his Shield and Reward, that he would give him the Seed out of

his Loins : God would be Abraham's Reward, and give him a Son of his own, whole

Seed Hiould be as the Stars in Heaven, which are innumerable; and his Steward's Son
fliould not be Heir, viz. the animal human Seed full of the Serpent's Ens fhall not in-

herit, but God's Reward, God's Ens. He would give in his Reward into his Seed, viz.

into the Power of his Loins, which fhould be a Seed like to the Stars of Heaven •, he

looked upon the Seed in the Covenant, viz. upon the eternal Kingdom, which fliould be

as the Stars in Heaven, fo pure, bright, clear, and innumerable : And this Abraham
believed, and it was accounted to him for Righteoufnefs.

3. Believing here is this, viz. he received and laid hold of the Word ; he took it into

his Defire, viz. into the human Ens ; the Aim in the Covenant in the /onw^ii compounded
Word, viz. \nAbraham*s Nature and Property, received the y^M/^/>/g- Word of God, viz.

the Promife ; and both thefe were formed into one ; and in this one Abraham's, Faith was

right; for God counted the Word, ^^lYäch Abraha7n received into liis Faith's Deiire, to

him for PJghteoufnefs, for Propriety, and Jußifcation.

4. For this received Word which was thus taken in, juftified the creaturely Word,
viz. the exprefled, created Word ; underftand that Word which had formed icfelf in the

fowö« Property, and brought itfelf into a Creature, and put itfelf forth out of the three

Principles into an Image ; in which Image the Self-will had, through Defire and Lull,

elevated itfelf with the dark World's Property, viz. in the Fire of God's Anger, and in-

troduced itfelf into an earthly Gr<?//??f/} •, into which grofs Image the Devil alfo had intro-

duced, by the Serpent, his Ens, Will, and DeCre.

5. Now the living eternal-fpeaking holy Word came forth, out of tlie Light's and di-

vine Love's Property, to help this Ens, this compaöed Word, and created Image, and

btcame \t?r Rtward -, this fame Abraham'^ natural W^ord and Power received into itfelf j
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and this fame Word of God taken in, and fixed in the D^^irc, jtiflified Abrahmi^s cor-

' rupted Word ; it was his Righteovfnefs : The fame deftroyed the Anger, and ruined the

Devil's Defire and Will -, underftand in Man's Ems, viz. in the formed Word this was

effefted.

6. For there is no Faith without God's Word and Power -, therefore Ahraham did now
take God's Power and Proniife into his Ens in him, and formed or conceived the fame

into a Subfiance of his Spirit •, this was the Faith of Jtißißcation, that God's Word, and

the human Will and Defire, came into ove fpiritual Subfiance: Thus God accounted the re-

ceived or infpoken apprehended Word to Abraham for Righteoufiiefs, viz. for Pro-

priety : And this is the Ground and Root of Faith, that he took in or imprinted God's

Promife into his Defire, as his very own, and let not the fame pafs from him in Doubt:
As Jacob did, who took the Word of Promife into him, and faid, / will not let thee go

till thou dofl blefs me, and wrefiled the whole Night with the Word of Power, //// he ob-

tained Vilfory ; lb that the promifed Word gave in itfelf to him, for Propriety, viz. to a

Bleßng, or a great Rewr.rd, as here in Abraham.

7. Thus underftand us very accurately : The incorporated Word of the Covenant in

Paradife, which God promifed to Adam concerning the Bruifer of the Serpent's Head,
did here at prefent wreflle through Jacob's formed Word of the human Property, with

the new promiled Word, viz. wich the living Word, which did at prefent move itfelf

in him, and would that the corrupt human Ens might be blefled with God's Love,
that the Wound might be healed; and it did long and pant after the fulßllifig of the

Covenant, that God would be pleafed forthwith to introduce the holy Ens of his hea-

venly Fffentiality into Man's Elfence, that Chrift might be born out of God's and Man's
Eflence . Therefore let Chriftendom know, that Faith is not only an Hiftory or Know-
ledge, [but a real Subfiance.]

8. Faith is nothing elfe but the uniting of one's Will to God, and the receiving of
God's Word and Power into the Will, that fo both thefe, viz. God's Will and Man's
Will, become both one Subftance and Eflence ; that the human Will be even God's

Will ; and then Chrifi in his Sufferings, Death, and Refurreolion, is accounted to his own
s^/'is. Chrift. Humanity for Righteoufnefs ; fo that Man becomes « C/6r//?«j, or the Anointed ; un-

derftand according to the fpiritual Mzn : And thus we put on Chrifi in Abraham's Faith,

and are Twigs, Shoots, and Branches in his Vine, and thel'emple ofGcd: He that teaches

and believes otherwife, is yet in the compadled, uncontrite, or uncloven Tongue of

Unbelief, in the Whoredom of Babylon.

5. This is the true real Ground of our Chriftian Faith, that as Abraham put on Chrift

in the Faith, fo we alfo zt prefent receive, and in our heavenly Part of the Humanity put
on Chrift in his Irlunianity, according to the heavenly World's Eflence, in the fame
Fleih and Blood which Melchifedech reprefented and brought to Abraham in the heavenly

Bread and Wine, viz. in the Type thereof; yea v/holly receive it into our Evs of the

heavenly World's Eflrnce, which died in Adam, and became alive therein, and arife from
Death in Chrift, and dwell very efl"entially with our fpiriiual Man in him : And then he

IS our own Righteoufnefs, we in him, and he in us, only one Chrifi, one God, one Faith, one

^ree in the Paradife of God, in the Stem, which is God, and in the Power and Virtue
thereof which is Chrift, and in the Branches of the Tree which are v/e Chriftians, wholly

one Tree, not two : We underftand not herein the grofs beftial Man full of the Serpent's

^John ri. Ens, ^ which ßall not inherit the Kingdo;n of God, but the true Man, which God created
I Cor.w 50. in i^is Imaye.

10. Let Mafter Sophifter or Wifeling of Babel look us right in the Face, and fee what
Spirit's Child we are : We underftand not the Beafl, but the Man Chrift, which died in

Adamy which was again regenerated out of Abrahdm's Seed, and deprived Death of its
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Might, and deßroyed Hell in Man, andrem the Death in us, and rofe igi^xn from Deaths

and lives for ever : The fame vf& mean by a right Chriftian, and not Calves, and Oxen,
Dogs, Adders, Serpents, Toads, and the like, who would with their Beads of Vanity

be ö«/tiwi^/y adopted and regenerate Children of God -, no fach Beaß comes into Heaven,
only and none eife but a Chriß, viz. a Child of Chrift, which is born of Chrift's Flelh

and Blood :
' Without are Dogs. 'Rev.^x.iui^,

1 1. Therefore let it be told thee, O Babel, thou rideß upon the Dragon of thy own con-
trived, half devilifh, and half beftial Tongue in thy own Words and Will, and haft not
Ahrahani'T, Faith, viz. in the received and formed Word, which became Man : But rhou
howleß with the Dogs, and yet wouldeft with thy fnarling, jeering, contentious Dogs-
Will, in a ftrange Child, be Abraham's Heir.

12. But God faid to Abraham, 'Thy Servant''s Child ßoall not be thy Heir, but he that is

begotten out of thy Loins : He that is born of the Faith of Righteoufnefs, he fliall be

God's Heir, and not the Son of the Bond-woman, viz. the ftrange introduced grofs bef-

tial Serpent's Ens.

13. And God faid to Abraham, ^ I am the Lord that hath brought thee oue ofUR of the^Gen. xv,

Chaldees to give thee this Land to inherit it. But Abraham faid. Lord God, whereby fhall II-'^'^-

know that Ifljall poßefs thefame? And he faid unto him. Take me an Heifer of three Tears

eld, and a She-Goat of three Tears old, and a Ram of three Tears old, and a Turtle-Dove^

and a young Pigeon : And he took all thefe, and divided them in the midfl, and laid each Piece

ene againß another, but the Birds he divided net. And when the Fowls came doivn upon the

Carcnffes, Abraham drove them away ; and when the Sun was down, a deep Sleep fell upon

Abraham, and lo ! an Horror of great Darknefs fell upon him : And he faid to Abraham,
Know this of a Certainty, that thy Seedßoall be a Stranger in a Land that is not theirs ; and
they ßjcll be compelled to ferve, and be affii£iedfour hundred Tears ; hit I willjudge the Na-
tion whom they muß ferve ; and afterwards I will bring them out with great Subßance : And
thüußmlt go to thy Fathers in Peace, and be buried in a good old Age \ but in the fourth Ge-

neration they ßall come hither again
; for the Iniquity of the Amorites is not yet full. New

when the Sun was gone down, and it was dark, behold a fmoaking Furnace, and a Fire-ßame

paffed between the Pieces. Here the right Figure of Chrift's Offering for the Humanity
is reprefented ; and alfo his Suffering and Death, his Perfecunon; and alfo his Viftory is

delineated herein ; and likewife the Man of Sin and Vanity, intimating how he muft//>
up his Meafure -, and whereunto each is appointed.

14. God gave Abraham the Sign how it fliould go with his Seed, in thax Abraham faid.

Lord God ! whereby fball I know that Ißall poffefi thefame? Then God fet the Figure of
the Seed before him (for he had comprehended it in his Faith, which was made his

Righteoufnefs) and ftiewed it him in a Figure, for the Offering fignifies the Offering of
Chrift ; the three Sorts of Beafts, viz. the Heifer, She-Goat, and Ram, each three Years

old, denote the Part of the outward Humanity of the Time, viz. out of the Limus of
the Earth.

1 5. But that they muft be three Tears old, denotes the whole outward threefold Man,
of the Sulphur, Mercury, and Salt, viz. the three Properties of the three Principles, which
lie in the F.arth in one EfTence or Subftance.

i6. And \\\?it Abraham divided \.ht(e three Beafts, and laid one right overagaiiift the

other, fignifies the twofold Limus of the Earth, viz. the grofs Property out of the dark

World's Property, and then fecondly, the Limus out of the heavenly World's Pro-

perty, which lies in one Companion in the Earth, whence Man was created as to the

Body.

17. But rh^it Abraham JmV^«/ them, fignifies that the GrofTnefs, vi\\\ch Adam's, Defire

introduced, muft by Death be feperated from the Purenefs of the Humanity, and one

5
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muft lie right oppofite to the other, and be divided from one another, each into its Pro-

perty, as Light and Darknefs are divided, and yet are near one another.

1 8. The 'Turtle-Dove denotes the poor Soul captivated in this bellial Property •, and the

young Pigeon fignifies the inward difappeared Humanity of the poor Soul, which (hall be-

come young again in the Offering, viz, a new Birth.

ig. But that the two Doves were not divided, but offered whole, fignifies that nothing

fhall be taken from the Soul, and from the inward Man of the heavenly Limus, they

Ihall remain whole and entire in their Subftance, and be offered whole to the angry Fire

of God in Chrift, and be brought quite through the Fire of Anger, through Death, viz.

through the great Darknefs and Horror of Death and Hell, as this was the Figure
thereof

20. When Abraham had fet forth his Offering, he fell into a deep Sleep, and Horror
and great Darknefs did encompafs him : The Sleep fignifies the Death of Chrilt, and the

Horror the Wrath of God, viz. the Abyfs of Hell, and the Darknefs the dark World ;

into this the JFord, which had given in icfelf into .^/^rß/^^yw's Faith, to be a Seed of the

Children of God, fliould enter with the Offering in the whole Humanity, both with Soul

and Body, and refign itfelf up wholly to the Anger of the Father to be devoured.

21. And the enkindling of the Fire, which pafied between the Pieces, was now the holy

Fire of God, which came forth out of the holy Burning, viz. out of the Zow- flaming

Word, which gave in itfelf to Abraham^ Faith, in the Humanity of Chrift in Soul and
Body, when he ftood in the Father's Anger, in the Death and Darknefs in Hell, and
caft the Humanity in Soul and Body to the^«^<?r, and changed the Anger into Love-
Fire ; for the IVrath of the Father according to the eternal Nature of the dark World,
which was enkindled in the Humanity, muft in the Humanity receive fuch an holy EnSy

wherein the Anger might in its Fire be changed into a Light or Love-Fire.

22. This holy Ens in the Word of FVith muft enter into the great Horror of God's
Anger ; for the Soul ftood therein eflentially in its Property; it is out of the Father's

F'ire-Property (out of his Strength and Omnipotence) viz. out of the firft Principle; and
here the fecond Principle, viz. the Love-Fire, came to help it : Therefore it muft enter

again into its own Root, from whence it came to be a Creature, and be tindlured in the

Power of the Love-Fire, in the divine Light, and be changed into an excellent, pure di-

vine Gold ; of which this Offering was a Type.

23. And that the Fozcls fell upon the Carcaffes, which Abraham drove away, fignifies

the hungry Effence of the wrathful Property of the Anger of God in Man, which hun-

gered after the Humanity, and would devour the fame into itfelf, but the JVord in Abra-
ham's Faith drove away the Devourer from thence ; it fliould not be devoured, but be
offered, that fo one Effence might enter into another, and overpower the other.

24. The Offering of Chrift (viz. the Humanity of Chrift) did indeed give itfelf wholly

as an Offering or Sacrifice into the Father's Anger, into his Fire's Effence ; but the Love-
Spirit of God hindered the wrathful Effence of the Fire, fo that the Fire could not devour
the Humanity of Chrift ; it took only the Self-will of the Humanity, and brought it

again into the firft univer/al enure Will, out of which Man's Will was given him, which
had corrupted him, and brought him to Self-hood: Here it was again introduced into

the Father's Will, viz. into the firft Root ; for fo alfo Chrift faid, when he in this Con-
|Z«i^xxü.42. dition or Trial on the Mount of Olives did fweat Blood, ' Father, thy TFill, 7iot my

-Will be done.

25. The divided Word of Man's Property, which had turned itfelf away from the

univerlal PerfeP.ion, viz. from the ONE into a Self-hood, muft enter again into the

ALL, and be tried, purged, and purified through the Fire of God, and live and move
in i\ie. one, viz. in the Father's only Will.
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26. The Figure of the Servitude in Egypt fignifies, that Chrift in his Members fliould

be only a Pilgrim and Stranger in this World, and that the outward Man, which is of

this World's Eflence, fhould be fubjeft to the Dominien and Power of this World's Ef-

fence, and be plagued, and always accounted only as a Carpenter's Axe, whereby Men
build the Houfe.

27. ¥or z Chrißia7t Man h evtn zs, God's Hatchet, wherewith God builds his Houfe
for an Habitation, both as to the i'ö/y Children, and alfo as to the Wicked; they muft
both build -, inwardly from God's Spirit they build God's Temple, and outwardly with

their Hands they muft be in Servitude ; for the outward Kingdom wherein they dwell

is not theirs, but the Heatheii^s^ which have their Heaven therein, and work therein in

God's Anger.
28. And it was very fully and myftically told to Abraham, that he fhould be fubjeifl:

to Servitude in his Children, till the Iniquity of the Amorites was full ; fo that herein we
fee very clearly how God's Children muft ferve the Amorites, viz. the Gentiles, till they

alfo obtain their Inheritance in the IVrath of God, and wholly accomplifti their Works
alfo in the Anger of God, for a Building of the dark World : For God faid, ney
ßouldferve the Egyptians, and have only Plagues for their Reward, till they had accom-

phflied and filled up their Meafure : Thus the Wicked muft wholly finifti their Works

;

and the Children of God muft be embroiled alfo in Servitude with them. AW,
29. Therefore, dearChildren ofGod ! though you oftentimes muft ferve wicked'Lords

and People, and be accounted as Bond-Slaves, as it yet at prefent fo falls out, yet think

that you alfo ferve God therein : For as you in your Hearts and Mouths build God's

Kingdom to your Poflefiion, fo you muft likewife with your Hands help your Maßers to

build their helliftiSeat; for you are God's Inftruments, fit enough for all Kind of Struc-

ture ; you muft not do it from your Choice and Good-ltking ; but from the Command of

God you muft do it.

30. For in that the Potent compel the Poor, and force them into Servitude and Slavery,

that he does from his God, viz. from the Kingdom of Nature, from the Stars, and from
Self-hood, wherein he builds up the Houfe of his Wonders to the Kingdom of Nature ;

this is his Office whereto his God ufes him ; and it is alfo a great Wonder before the Eter-

nity: But it arifes from the divided Tongue, where the Properties entered into Self-

hood, each in itfelf; over which the Strong^ domineer ; to all thefe, viz. to the King-
dom of Nature, the earthly Man, I mean the outward Man, muft hefubJeB, otherwife

he reßfls the Kingdom of Nature, viz. the formed Word. Nott:

31. Now it does not belong to the Children of God to refift or oppofe, but to do all

for God's Sake, whereto only God will ufe them ; they muft think that they, in this World
and in the Eternity, are God's Servants, will ferve him in his Order,\ox Ordinance.]

32. We do not hereby judge or condemn the worldly Magiflracy and Order ; but we
ihew the Ground of all Myfteries : Dominion or Rule rifes out of the Kingdom of Na-
ture, and may indeed enter into God's Kingdom, if it manages its Authority and Power
as a Servant of God in the Kingdom of Nature, and not as a felf willed God, who will

do what he pleafes : If Rulers acknowledge and behave themfelves as God's Stewards in

his Kingdom of Nature, and tranfgrefs not the Order of Nature, and do not advance

themfelves higher than the Office of Nature fets them, and fo make themfelves Petty-Gods,

to command and impofe what their Will and Lufl lead them to, then well and good ; but
if it be otherwife, they ftiall find it, as God faid to Abraham^ This People^ whom they muß
ferve, IwilljudgCp
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The Fortieth Chapter.

Of the Hißory and wonderful Typificatmi of God' s Spi?'ity con-

cerning Hagar, SarahV Maid^ and her Son Ifmael, and his Re--

je8iionfrom the Heirßjip and Inherita7ice of Ifaac.

Qen. xvi. i.5ir>sf3<(#>g?j^1^HOSOEVER will read the A6ls of Abraham, Ifaac, and 'Jacoh, and

^^ ^ )^^ rightly underftand what the Spirit of God does fignify and mean by

'*^ife:'*"w^ifis:'*'
^^^ fame, he muft not look upon them o^ily as an Hißory, as if no-

**" kiL Jt)(
"^ thing elfe was couched therein, than an outward AcquiGtion or Re-

^w w vj^^ lation of an Act or Thing done: The whole Kingdom of Chrifl:, to-

k.^4s*C*3>&S^^ g^t^'^^^ with the Kingdom of Nature, is therein fet forth exadly ; not

only the Work of Man's Redemption, but alfb what Men, how or what
in Man, fliall poflefs and' inherit God's Kingdom-, not as the Jews boaft, that they
alone are God's People : No ! It is far otherwife j God looks not upon one Sort or Ge-
neration of Mankind, but upon the Stem or Root of the Tree.

2. In the two Brethren, viz. \n Ifaac and Ifmael, both Kingdoms are typified; viz. \n Ifmael

the Kingdom oi Nature, and in Ifaac the Kingdom o( Grace ; and thus alfo in Efau and
'Jacob ; for at prefent two Lines went forth out of Abraham, viz. Japhet's and Sem's: If-

mael was the firft, as Japhet among Noah's Children ; and fo likewife Cain among Adam*&
Children ; thefe point at the Kingdom of Nature, which has its Original out of the Fa-
ther's Property, and muft always be the frß, if a Creature fliall be brought forth, [or to

the producing of a Creature.]

3. Afterwards comes the Kingdom of Grace, which takes in the Nature; as firfl

there muft be a Fire, before there is a Light ; the Fire begets the Light ; and the Light
makes the Fire manifeft in itfelf ; it takes the Fire, viz. the Nature into itfelf, and dwells

in the Fire.

4. The like alfo we are to underftand concerning the two Properties of the Humanity,
viz. in the two Principles, according to Fire and Light» viz. according to the Father's

and Son's Property, according to the Anger, and according to the Love, both which are

in one Eflence.

5. But feeing Man's "Will had fubjefted itfelf to the Kingdom of Nature, the King-
dom of Nature did now alfo reprefent its Property in Man's Image, to the higheft God,
el'pecially in this wonderful Man Abraham, in whom the Spirit and Word of God moved
itfelf; now the Figures of the eternal Principles, viz. of both Wills, were reprefented

out of one Man to the Word of God, which had brought forth and formed all EfTences,

viz. the revolted difobedient (Will) in Ifmael, and the holy Obedience, which fprung

forth from the received Word of Faith, in Ifaac.

6. Two Types were here fet forth ; in Ifmael the poor, fick, diftempered, evil, cor-

rupted Adam, fallen from the Will of God; and in Ifaac the Image of Chrift was repre-

Icnted, which was come io help the poor corrupt yf^«;«, and to introduce his apoftate

Y/ill into Death and Mortification, and purify the fame again in the Fire of God, and
regenerate it anew in the Love-Fire, and in the firft only eternal Will of God, where
the Father and the Son are one only Will and Effence, in the wrathful Anger-Fire and
in the Love-light Fire.

7. For with the Motion of the divine Property, when God moved the Nature, and
created the Creatures, the two Properties, viz. of the Love and the Anger in Nature,

I
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fevered themfelves ; fo that the Myftery of God, viz. the invifible fpiritual World, might

be manifeft, and come into aWreftling [Love-ftriving] Sport, in tlie Strife and Counter-

Will.

8. For if there was but one only Will, then all Eflences would do but one Thing •,

but in the Counter-Will each exalts itfelf in itfelf to its Vidory and Exaltation ; and all

Life and Vegetation ftand in this Conteft, and thereby the divine IFifdom is made ma-

nifeft, and comes into Form to Contemplation, and to the Kingdom of Joy, for in the

Conquefl is Joy : But one only Will is not manifeft to itfelf i for there is neither Evil nor

Good in it, neither Joy nor Sorrow; and if there were, yet the one^ viz. the only Will,

muftfirft in itfelf bring itfelf into a Contrary, that it might manifeft itfelf,

9. The like alfo is here to be underftood concerning Ifaac and IJmad; for Chriß muft

be born of Abraham's, Seed -, and the corrupt Man muft alfo be born out of this Abraham^

Seed, whom Chrift ftiould help and fave.

10. For Chrift, viz. God's holy Word and Will, took to him, on his holy, heavenly

Ens., Man's revolted Ens and Will, and brought the fame in him into the MortificatioJt

of Self-hood, even into the Root whence Man's revolted apoftate Will did arife in the

Beginning of his Creation, viz. into the Wrath of the eternal Nature, into the Father's

Property as to that Nature, and regenerated the revolted human Will in the fame Fire

through the Love-Fire, and united or atoned God's Love and Anger, viz. the divided

Nature, in the human Will; which Nature, in the Creation of the World, had intro-

duced itfelf into a Contrary, to the Manifeftation of the IVonders.

11. Now underftand us here right, according to the very acute Depth: Chrift tpuft

be the King and Hierarch, viz. the human Prince in the eternal Kingdom ; and the King-

dom was his own Peculiar ; now his SubjeSis, viz. his Servants^ muft be other Perfons

than he, all which muft introduce their Will into him, as into one Stock : He muft be

the Tree, which fliould give to his Branches, viz. to the reft of Mankind, Sapy Power,

and Will, that fo they might bring him forth Fruit; but feeing the Branches on his

Tree, which was himfelf, were become evil, he gave \i\mk\i into their evil EflTence, and

put forth his Power and Virtue in them, that fo they might become good again, and

flourifli in him.

12. And that this might be effefled, the Tree and the Branches of the Tree muft be

diftinguiftied or feverized, that fo the Wonders of the formed Wifdom. of Nature in this

Tree might kö/ ceafe and come to nought > for which [Wonder's] Sake, God had moved

him.felf to the Creation, and fevered the Will of Nature, viz. his formed Word, into a

Contrary.

X3. Ifaac was conceived in the Ens of Chrift, viz. in the apprehended or formedWord
o^ Faith, of Abraham's Ens in the Faith, and ftood in the Figure of Chrift ; he was not

wholly and only out of the heavenly Ens, but out of both together ; out of Abraham's

Adamical Ens, and out of the conceived or apprehended Word of Faith : And Ifniael

was out of Adam's Ens, of Abraham's own Nature, according to the corrupt Property ; he

was wholly out of the EflTence of Abraham's Soul and Spirit, but fiot out of the appre-

hendedWord of F^//^, which pafted upon i/rtßf.

14. Now Ifmael was, as his Father Abraham was before the conceived Word of Faith, and

fliould alfo take or receive that fame Word of Faith in theDefire out of Ifaac's heavenly

divine innate or inbred Word, and bring it to a Subftance ofFaith in him ; for God anointed

the Humanity of Chrift, and the Humanity of Chrift anointed his Boughs and Branches,

viz. thofe who alfo bring their Defire into him ; and fo they alfo come even to the fame

Unit'ion, wherewith God a.noinKd Abrahavi's Seed in his Faith's Defire.

1-. I'hus the Figure of Chrift was reprefented m Ifaac, and Adam's Figure In Ifmael

;

and in Abram God and Adam ftood as it were oppofite : God received Adam again in
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Abram into his Covenant, Word, and Will ; and out of this fame Covenant, Word, and
Will, which Abraham received of God, in which Abram was jiiftified, Chrifi was born,

who received Ifmael^ and all the poor corrupt Children oi Adam (who do but introduce

their Defire into him) into his Word and heavenly Ens, and delivered them to his Fa-
ther, viz. to the Bofom cf Abraham, into which his Father had imbolbmed or immerfed
the eternal holy Word of divine Love, wherein ftands the Compaßon over us the Children

of poor Eve,

\6. Thus underftand us now right in this, concermnQ Abraham's BoKd-zvoman, and
»Gfff.xxi. 10. concerning the Free: What does that mean which was faid to Abraham? "" The Son of
««/. iy. 30. the Bond-woman ßjall not inherit with the Free : It was not only fpoken concerning the

outward Inheritance only, but concerning the eternal Inheritance of the Adoption or Fi-

liation of God.

17. The rebellious Self- will of Nature was in Ißnael, which he inherited from his Mo-
ther Hagar, and from Abraham''^ natural Adamical Will, which was a Mocker of the

new Birth.

iS. For the Devil had introduced his Will into the human Will inclined to Self-hood'

in the Serpent's Ens, which Will did only mock and fcorn the new Birth ; juft as the
Devil h only a Scorner and Contemner, when he is told, how that the Anger, viz. the

Wrath of the eternal Nature, of which he is a Prince and PoflelTor, fhall be changed in

Man again into Love, the fame feems ridiculous to him : This falfe Spirit was a Reviler

and Mocker in Ifmael, of whom God faid, Cafi out the Son of the Bond-woman, viz. this

Scoffer; for the Scoffer's Spirit and Will fliall not inherit with the Free, viz. with the

only IVill of God,
19. But now we are not to underftand this concerning the whole Perfon oi Ifmael, as

if God had rejeSled him oijt of his Purpofe from the divine Adoption : No, no : The
contrary plainly demonftrates itfelf ; for when Hagar waxed proud, feeing flie had con-

ceived, and not her Miltrefs, and lightly fet by Sarah her Miftrefs, zx\^ Sarah reproving

her (harply for it, fhe fled from her -, then the Angel of the Lord met her, and faid unto
•Gtvj. xvi, her, ''Hagar, Sarah's Maid, whither wilt thou go? Return again to thy Mißrefs, andhum»-
7 - '

o«
i)iy fuhmit thyfelf to her : I willfo multiply thy Seed, that it ßjall not be numberedfor Multitude-.

"Ver.ii— J4. 20. And the Angel of the Lord faid further to her, ° Behold 1 thou art with Child, and
thoußjalt bear a Son, and his Name fhall be called Ifmael, becaufe the Lord hath heard thy

Afflihion. He fhall be a wild Man ; his Hand will be againfi every Man, and every Man's
Hand againfi him ; and he ßoall dwell in the Prefence of all his Brethren. And ße called the

Name of the Lord who fpake with her. Thou God feeft me ; for ßoe faid. Here I have feen

him, who hath looked after me ; therefore ße called the Well where this was done. The Well

cf the Living, who hath looked upon me.

21. Underftand this Figure thus: Hagar fled in the Will of Self, viz. in Difobedience,

that is, in the Will of Nature, in which the Devil according to the Wrath's Property

delires to be a Prince ; this Will would not humble iifelf under the Covenant, and obey
l\\t free one, viz. Cod's, only Free-will : Hagar fled away in the Figure ; for the Will of
Self-hood muft fly away, and wholly die, and not inherit the Covenant and the Adoption ;

but the Angel of the Lord met //iT^ßr, andJaid, Whither wilt thou go, Hagar, Sarah's

Maid ? Rettern again to thy Miflrefs, and humble thyfelf under her Hand : Behold ! thou art

with Child, andfhalt bear a Son, wbofe Name thou ßalt call Ifmael ; becaufe the Lord hath

heard thy Aßißion. The Meaning of it is this :

22. 'rhou poor miferable Man, captivated by the Kingdom of Nature, Nature has

indeed brought thee forth in its Contrariety, in its Wonders, and the Devil has poifoned

thee ; lb that thou muft be a wild Man upon the Earth, to the Oppofition of God's Chil-

dren, fo that they muft be tried and exercifed by thee, and be brought into Tributatio/r^



chap. 40. Of the Type o/* Hagar, ^c, 229

that fo they alfa might powerfully put forth, out of the holy Ens, the Sap of their Root
of Salvation, and in the Preflure move, adt, and penetrate with the ardent Defire through
the Love Ens, v/hich is wholly meek, foft, and ftill, fo that in this Contrariety and Con-
teft Fruit might alio grow upon the divine One : Thy wild Will rnuft, indeed, be cafi

out and mortified ; but return again to the Free,v\z. to the only Will of God, and hum-
ble thyfelf before the free one ; for I have looked upon thy Mifery and Affliftion, and
have not call thee from my Prefence, but only the wild Property, viz. the Will of the
natural Self-hood.

2g. But I muft have it thus alfo in the 'Time of //jw World -, for it fhall dwell in the
Prefence of all its Brethren, and exercife them in the Fear of God with its Oppofition ;

but return thou only in Repentance unto the Free: I will fo multiply thee, that thy Seed
fhall not be numbered.

24. Why muft even this to the Mocker be thus done .? Becaufe in him laid the King-
dom of the Wonders of God's Manifcftation out of Nature, viz. out of the Fire-world,

out of God's Strength and Omnipotence ; which he will again introduce in Chrift into

the Love, viz. into the only free one : But Hagar, viz. the Will of the Fire-Soul's Na-
ture, muft be converted, and enter into Repentance, humble itfelf before the Free, viz.

the only merciful Love-will, viz. before the Covenant and Seed in Ifaac, and caft away
the rebellious Will from itfelf.

25. And therefore the Lord fent his Angel to meet her, and manifefted himfelf to

her with his Voice,, and flie called the Name of the Lord, Thou Godfeefl me: Here I have
feen him who hath looked after me ; that is, the contrary or rebellious Will ran away
from the free, viz. from God ; but God looked again vipon the poor, miferable, and cap-
tive Soul, and called it again ; and then faid the Soul, Certainly, here I have feen him,
who has looked after me, after that my Will of Self, viz. of Nature, was run forth from
him ; which is thus.

26. V/hen' the Mocker, viz. Self-will, is gone forth in its Nature, and has brought
itfelf into an Oppofition againft its ^ Brethren (who fometimes will not work in their hea- f Underfland

venly allotted Ens) and let itfelf againft them with Contempt and Scorn, and performed the Powers of

its Office of Nature, given to it for the Exercife of the Children of God ; then God looks {i^ aU ifoly

alfo upon xh^ Mocker, as his Inftrument to the exercifing of the Soul, and wills not that Meninwhoia
the Soulßould per

ifo; he looks on it again, inftrudts it, and calls it, and draws it alio in theLightpre-

Man's Confcience to KimCeK: This now is the Meaning: He hath looked after me, even
^'*''''

when I had almoft accompliflied the Work of Nature in the Will of Self.

27. Hagar being thus feen of God, when fhe became difobedient to her Miftrefs, and
ran away from her, and without doubt in an oppofite Will againft her Miftrefs, the fame
did much trouble, move and affed: the Woman : Thereby her Miftrefs, viz. Sarah, was
alfo exercifed, fo that fhe was earneftly moved in herfelf, and called, and prayed to God,
that he would take away her Reproach, in that fhe was barren, and blefs her, and make
her fruitful; fo that fhe alfo did purify the Houfe or VefTel wherein fhe fhould receive

the holy Seed oi Abraham in his blelTed Seed, and not introduce any human Wantonnefs
of Nature into Abraham's bleffed Seed, but defired fhe might have a right divine Defire in

her, wherein flie might take the Seed oi Abraham.
28. And for that Purpofe God made her barren, even to her old Age, leß the beftial

Luft fliould be predominant in her, and mix itfelf in Abraham's bleßed Seed ; for fhe

fhould give all her human Power (viz. the Woman's Seed in the Covenant, which moved
itfelf in her as to the Kingdom of Nature) into the Seed o{ Abraham; not out of the

Wantonnefs of beftial Luft, but out of the Defire of the Nature of the formed Word j

and therefore the beftial Luft introduced by Adam (in which Luft the Devil had made
^is murdering Den) muft be firft even as quite mortified in her, that fo the inward-
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Nature might yet ftand only in the Defu-e, viz. the formed Word's En$ as to the

Creature.

29. For the promifed Word in the Covenant with Abraham fliould give itfelf out of

Jbraham's Seed into Sarab^s Seed, viz. into the Woman's Matrix in the Tindure of Fe-

mes, and take to it the Female Ens out of the Love-Tin£ture, which had parted itfelf

from Adam into a Woman ; indeed not according to the manifellLife of the holy heavenly

Ens fhut up in her, which difappeared in Jdam and Eve, which was firfl made mani-

fell in Chrifl ; but according to the Kingdom of the formed Word of Nature, in which

the heavenly Ens laid fhut up, till the Motion of the Covenant in the Ens of Mury, where

the Limit or Eye-mark flood at the End of the Covenant.

30. Thus Hagar and her Son Ifmael (who as to the Will of Self, viz. as to the Devil's

introduced Defire, and his outward Conftellation, was a Mocker of his Brethren, and

did exercife them) muft be an Inftrument of Nature, whereby God manifefted his

JFonders.

31. But God will not for ever call away the Nature from him, but thus ufes it in

Time in a Contrariety, to the Opening of his Wonders of IViJdom out of Love and An-
ger, as a Generatrix of his Wonders [in Good and Evil.] Tlie like alfo we are to un-

derftand concerning the evil innate Property in Man, which cannot ']\iAgG the Soul.

32. But the Frö-f-a;/// which it has, if it therewith continues in the Iniquity in Self-

hood, that condemns it ; for it will not enter again into the one, viz. into the quiet Reß :

Noll. Its Condemnation is in iifelf, and not without it, it makes its Hell in itfelf; that is, ic

awakens, out of the Center of the eternal fpiritual Nature, God's Wrath in itfelf, viz. the

Property of the dark Fire-World ; in which it is not the Child of God's Love, but of his

Anger, of which Subftance and EfTence itfelf is.

33. For if the Soul dies to Self-will, then it is dead to Hell, viz. to the Kingdom of
sNo Self-A- the wrathful Nature: Now it cannot do this in its own St]£-Ability ', unlcfs God looks
bility. upon it again, as here it happened to Hagar, when fhe laid, 'Thcu God jeefl me; and

therefore ihe called this Place or Fountain, The Fountain of the Living and Seeing: For
the Fountain of Life did even there manifeft itfelf in her, and brought her again to

Converßcn.

Vote. 34. For fhe fhould not be caft out with her Son from the Purpofe or EleSlion of God :

But God did only fet forth the Figure of both Kingdoms in their Seed ; viz. in Ifmaei's

'Gen.xvi1.20. and Jfaac's : For thus faid God afterwards to Abraham, ' And as for Ifmael T have heard

thee: Behold, I have blejfed him, and will make him fruitful, and multiply him exceedingly :

Twelve Princes fhall he beget ; and I will make him a great Nation.

3ß. Now what God has blelTed, that no Bißop with his Reafon fhall unhallow, or
* God. make execrable : ' Fie hath fet him up to be a Ruler in the Kingdom of Nature, that
•"Ifmael.

jjg rnjght manifeft the Wonders of Nature, and not predeßinated him to Condemnation, as

Babel judges : In whofe Hand a Shepherd's Crook would be more becoming and fitting,

than to expound the Myfteries of the Scripture with earthly Eyes, and make Conclufions

therein -, which indeed ferve the Devil, and make Men lewd and prophane.

0,6. For though Ifmael vizs afterward caft out with his Mother Hagar, fo that he at-

tained not to the Inheritance of Abraham's Goods, the fame has far another Figure than

Reafon fees in it : God fet Ifmael to be a Prince in the Kingdom of Nature, and Ifaac to

be a Prince in the Kingdom of Grace; Ifmael muft polTefs ftrange [or another Sort of]
Goods, becaufe he was not fprung forth out of the Line of the Covenant j and Ifaac

was of the Line of the Covenant; and therefore God gave Ifaac Abraham's Goods, viz.

the blefTed Inheritance, becaufe he was born of the Bleffing, and out of him the Lord of
the Goods fliould come : Therefore he in the mean while ihould be a Polleflbr of the

fame Dominion, till the Lord Ihould come ; and Ifmael muft be a Servant and Minifter

of the fame Lord who was to come after.
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37. For the Children of Nature are Servants in the Kingdom of Grace, wo/ Z-orr/^ in Self-

will ; they muft not with the own Self-will enter upon the Inheritance of the Kingdom of

Chrift: For " it lies not in any Marl's ozvn willing, weening^ running, or going to will and" Rcm.'w. 16.

take the fame in their own Self-will's Ability ; but it lies in God's Mercy ; it is a King-
dom of Grace, not a Kingdom hereditary from one Generation of Men only ; but God
gave it of Grace to Ahram in his Seed.

38. The Mocker IJmael mull be caft from the blefled Inheritance, for he was not born
of the Line of Inheritance, wz. out of God's fpecial Gift, as Ifaac was, who reprefented

the Pcrfon of Chrift •, for Chrift alone fliould be the Heir of God's BlelTing, who had
the fame out of the Right of Nature ; ß//the reft, one with another, muft be as his So-

journers ; for Japhet muft dwell in Sem'^ Tent, not as a Lord and Mafter of the Tent,
but as a Servant.

39. For the Perfon of Ifaac alfo, according to his innate Adamical Nature, was no
otherwife therein, than as a Servant ; but that he was chofen to be Heir, the fame was
from God, who beftov/ed it on him as a Vicar or Deputy of his Lord, who ftiouki fpring

forth out of him; whofe Property, given of God, he did carry in himfelf as in the Place

of Man/ton of the Covenant ; underftand, he bore Chrift in himfelf in the Covenant of
God, and to him alone the Goods did belong out of the Right of Nature, for he was
God's Child by divine Nature, and an Heir of all whatfoever God had created.

40. But to all others the heavenly Goods did not belong out of a natural Right, for

they had lofl the Right of Nature in Adam, and attained thereto only by the Free-Gift

and gracious Donation of the Giver, even by the Mercy of God ; therefore Ifmael was
caft out from the Inheritance of Abraham^s peculiar Goods ; for the Figure of Chrift's

Kingdom to come was here reprefented.

41. And we may yet fee this clearly, fufficiently, and fully fet forth, in that Abraham
laid with an Egyptian firange Maid, and begot a Son of her out of his Seed, viz. out of
the Eflence of his Body and Soul, and yet afterwards rejected this Son from his Inhe-

ritance ; fo that we plainly fee here the Figure of the right Children's Inheritance, that

none can come to the Adoption [or true Childftiip of God,] unlefs he be born out oi this

Covenant, out of Chrift's Flefli and Spirit.

42. The old Adamical Man as to its own Self-will out of the Serpent's Ens is ''wholly " Note,

rejefted, and caft away, he is nothing profitable [or wholly unfit] for the Kingdom of I'redeftinate

God •, he is only an Inßrument, whereby God proves and exercifes his Children, as a Be- '^°^
j^^"'**^™"

fom wherewith the Houfe is fwept.

43. The Soul mw^ forfake its own Will to all Eternity, and muft have a new Body
born or generated in it out of the heavenly Etis; which heavenly Ens difappeared in

Adam as to God, and was introduced again thereinto out of Chrifi's Spirit.

44. The grofs introduced beftial Property, is alfo '' alike rejedted from the Kingdom y Alike re-

ef God in all Men who are born oi Adam's finful Seed, as well in Ifaac and Abraham, as jefled or re-

in Ifmael ; but the Ens in the Covenant fliall live for ever ; and at the Laft Day it Ihall probated,

again put on the true Man created in"Adam out of the Limus of the Earth, ^hich is of
the Kingdom of this World's EfTence •, yet not the Groflhefs of the Earth, but the ^ Ens ^ ^^ote,

of the formed Word, which has given forth itfelf into a Creation. The Refur-

45. The inward Ens of Chrift (which the Soul puts on it for an heavenly Body out of p '^"'" °^^'^*

Chrift's Spirit, and out of his Flefti and Blood) is fpiritual : It is a fpiritual Body, which ^'

dies not at the Death of the outv/ard Man, yea it is not buried; neither does it arife again j

but it is dead and buried, and rifen again in Chrift, for all, and in all, and lives eter-

nally, for he is pafled from Death to Life.

46. And therefore Ifmael came not to the Inheritance of his Father's Goods, for he

had not yet put on Chrift in the Flefti and Spirit j but Ifaac had put him on in the Co-



2 2 Of the 7j}'pe of Hagar, &'c. Part iL

venant, viz. in the incorporated Word, and hadChrift now in the Covenant from God's

Gifr, as a natural Right in himlelf ; not from his own Power and Ability, but from the

Power of the Giver, even from the Power of the Covenant.

47. But now Ifmael mutl put on the Covenant from Chrift, and not from the inherited

Adoption or Childfhip, as Chrift who had it from God in a Childhke [or filial] Right

:

And now Ifnmd muft do this for the obtaining of it, viz. he muft behold himfelf in the

Fountain of the Seeing and Living, as his Mother Hagar did, and return again with the loft

Son to his Father, and fall down before Jl^raham's Feet, that is, his Heir Ifaac in Chrift,

and pray that he would receive him into his Houfe, (which is Chriß's Humanity, viz. the

fpiritual World) as a Servant, and Day-Labourer; for he has had nu mure any Right to

his Inheritance-, he hath been begotten and born only as a Step-Brother (or Son-in-LawJ

of a ftrange Mother, viz. of the Kingdom of Nature.

48. And for their Sake Chrift came, that he might have Mercy on them ; for he him-

'.Mait. ix.i2, fe'f alio faid, when he was in the Flefh, ^ He came not to feek the Righteous, but the poor
'3' Sinner, his Brother in Ifmael and Adam, tict his Line in Ifaac, for the IVbole has no Need

of the Phyfician, but the fick wounded poor Sinner.

" ^'ote,_ 4C). And v/e will not herein conclude fo blindly concerning ^ Predeßination, and Elec-
PredeiUna- j-,q„ q£ Grace, as Babel does, which teaches that God has ordained a certain Number and
''°"'

Company to Damnation, and the reft to Salvation.

50. If this were fo, then Nature muft needs be limited, confined and determined, when

it ihould beget and bring forth a Child of God, and nothing would be in the free Con-

dition or Liberty ; yea God muft then conßne and Ihut up his unchangeable [one, infinite]

TFill into a Beginning and Limit, and nothing at all could be free in the human Pro-

perty •, but whatfoever any one did, that muft unavoidably fo come to pafs ; let him rob,

rteal, murder, or blafpheme God, and live as he pleafed, it muft be fo ; if this were true,

then the ten Commandments, and all Doftrines, Teachings, and Laws, were to no Pur-

pole, and none need repent, unlefs God compelled him to it.

' ExdJ.x-x. 7. 5 1. I fay, whoibever teaches fo, he ufes and " takes the Name of God in vain, and hor-

ribly prophanes the Name of God, which is free from Eternity, and offers itfelf to all

*Ma«. xi.28. poor Sinners, and '' bids them all come unto him.

* Set forth. 52. The Covenant was indeed * eftabliftied in Ifaac, viz. the divine Might and Do-
minion •, but it was given to no Man in the Line of the Covenant, but only to the Man
Chriß, fo that none came out of a peculiar Right to God, but all in the Grace of the

One: And God declared his Mercy and Compaffion in Chriß to All, and without him

there was no Door of Grace to the Jews, viz. Abraham's Seed, and alfo to the Gentiles ;

all are only Children received out of Grace, and new-born in him j and none, either of

the Jews or Gentiles, without the Life of Chrift [are received to Mercy ;] all Men who
have prefTed [or earneftly come] in to God, viz. to his Grace, all thofe he has received in

the Grace which he offers in Chrift,

53. Therefore Chrift alio prayed /ur his Enemies, which knew him not, hut crucified

liicn, that God would forgive them in him, and receive them to Favour -, in which Accefs

.ajl Nations who knew not Chrift in the Flefti have an open Gate, and are taken into

God's Mercy.
= Without. f;4. For, ' befides Chrift no Man comes to the Childlike Inheritance ; to him alone

'John xvii. the Goods belong, viz. the Hierarchy of Men ; as he himfelf alfo inid,^ Father, the Men
>j 6, ifj^-cfg thine, hit thou haß given them me, and I give to them the Life eternal ; and therefore

it belongs to him, becaulc he is God's Son, born of his EfTence from Eternity.

55. Adam was alfo God's natural Son, which he created out of his EfTence ; but he

loß the Childfhip and the Inheritance, and was caft out, and with him all his Children,

as Ifbiael was caft gut from the Childlike or filial Inheritance.

ßS. For
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56. '^ox'vci Abraham \\\t Inheritance of the true Sonfliip was again manifeltcd; but

Jfmad was not born of the Inheritance of the Sonfbip, but of the rejeäed Seed ; but now
God offered again, out of free Grace, his holy Inheritance in ///i^rß^«;«, that he would
generate the rejeftcd Seed in this vew Mother, which gave in itfelf into Abraham*s Seed

again in himfelf to a childlike Seed.

57. Not that the rebellious AdamicalVs'iW, which has run away In the Self-hood in

IJmael, fliould be received into this Mother ; no, the fame is wholly cafl out with IJmacl

in all refpecls from the filial Inheritance ; he cannot be born anew, unlets he die to his

Self, and own Willing, and come in a converted Will to God in Chrift as the loft Son,

who neither wills nor defires any thing from a natural proper Kighr, but only tint the

Lord of the Goods would have Mercy on him, and receive him again to be a Day-La-
bourer: This converted Will God does s take into his gracious freely given Inheritance, s 7'e,v/, en-

viz. into the Goods oi Abraham in Chrift, and makes it to be Heir in Ifaac\ Goods, 1/2. g'a^^t.

in Ijaac's freely-^w^n Inheritance in Chrift.

r,%. Ifmael was caft out from Abraham's, viz. from God's Goods, that he might come
to his Son, to whom he gave the whole Inheritance, and entreat him for ihe filial Inhe-

ritance, for the natural AdamicalMan had loß \i ; and that which was loft was again

freely given to the Covenant of Abraham, viz, to the bleffed Seed, that is, to the Man
Chrifl; and he now does freely give it to them v. ho come unto him.

59. All Men who come to God the Father, and pray to him for the eternal ''Adoption^ i» Or Sonlhip,

to all them he gives the Adoption in his Son Chrift, to whom he has freely granted

the whole Inheritance, viz. the Hierarchy of Mankind, the FoffelTion of the Throne of
the angelical World, even in the Place of this World ; and he has given to him all the

Power of Rule and Dominion, as he faid '^ All Power in Heaven and Earth is given to me ' M^//. xxvlii.

of my Father. 1 8.

60. For God the Father rules the Place of tliis World in his Son Chrift ; and all Men
who now come to God, they come to him in Chrifl, who is the Lord, viz. the Mouth of
his Father.

61. Chrift is the 5/«^ wherewith he [guides and] feeds his Sheep : In Chrift's Voice zW
poor Sinners who turn to God are born to a new Will and Life ; and in the filial Birth in

Chrift's Voice they die wholly to the own Will of Self-hood in Chriß's Death.

62. For Chrift is dead to the human Self-hood in the Father's Anger, and buried with

the Will of Self in the eternal Death, and is r;/?» again in his Father's Will, and hves
and rules to all Eternity in his Father's Will.

63. God the Father introduced his Voice and Word, viz. his Manifeftation into the

Seed oi Abraham, viz. into Man's Will of Self ; and he brought that W^ill of the human
Self-hood with his own introduced Voice into the Death, and into Hell, which Death and
Hell were manifeft in the Self-hood of Man's own Will ; and in the Power of his mani-

fefted Voice, he deßrcyed the Death and Hell in the Voice and Word of Man's Self-hood ;

fo that Man (hould not any more will to himfelf, but what he now wills, he muft will it

in the manifefted Voice of God.

64. So long as Ifmael ^ v/illed in the Voice of his fcorning contemning Self, he could k Or would
not be Heir of thefe introduced freely-given Goods : But when he has turned to God, take Inhe-

and forfaken the Will of Self, then God alfo fends the Angel to him, even v/hile he is in "'^^ce.

his Mother's IVomb, and fays, ^ Return again to the Free-, and humble thyfelf under her i Cea. xvi, ^
Hand, and thou ßalt live.

65. For Ifmael was run away from God in the TVomb ; which fignifies the fugitive Na-
ture of Man, which has run away in Self-hood ; and in the Mother's Womb, God
fent him an Angel to recall him ; noting that all wicked Alen are called inwardly by the Note,

Voice of God, while they are yet in tlie IFcmb, and allQ during the Time of their whole

Vol. m. H h
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Life^ in their own Eflence and Being : Only the natural Will of Self-hood /c/j its Hear-

ixg, fo that the Voice of God is not manifeft therein.

66. That is, like as the Sun Ihines all the Day long, and gives itfelf to every Eflence

which will but receive its Power, fo likewife the Voice of God founds through a'.l Men,
to recall [and reclaim] them, the whole Time of their Life : As foon as the Seed is ß-u»t

in the Womb, the Voice of God is founding [ox'wcrki}tg] therein to a good Fruit-, but on

the contrary, alfo, the Voice of God's Anger founds in the EfTence of Man's Seif-hood ;

there is a continual Combat betwixt them, as with Heat and Cold ; that which gets Vic-

tory, of that is the Fruit ; this Scrife continues ai long as Man lives in this World.

67. Therefore we declare with good Ground, that Men ought not to make Con-

clufions concerning the Children ot God's Saints ; as if God had fo out of his Purpofe

begotten one to Condemnation, and hardened him that he could not come to the Adoption,

and chofen in himfelf another, that he cculd not be loft ; it is a mere groundlefs Ficlion

:

[There is no Ground or Foundation at all for it, either in the Book oi Nature, or in the

holy Scripture ; it proceeds from the Abyfs and botlomlefs fmoky Pit of Darknefs and

Hypocrify.]
"• Or the 6S. By the "" Tribes of the Saints (in whom the divine Covenant has opened itfelf, viz..

Stems. by the Patriarchs, as Adam, Noah, Abraham, Ij'aac, and Jacob) there are always two Fi-

gures to be reprefented, viz. Chrijl and Adam, a good and an evil Man.

6g. Cain, Ham, Ijmael, and Ejau, were I'ypes of the corrupt Man ; and Abel, Sent:,.

Ifaac, and Jacob, were Types of Chrifl, who opened himlclf m this Line, and fct him-

felf before the corrupt Children of Adjm as a Light, and Preacher to convert them.

"Join Hi. 17. 70. l-or " God has not fent his Son to condemn the World, viz. the poor, corrupt Man,,

but he has fent him into the World among the godlefs Crew of evi] Men, to teach aiui

call them ; and thofc who have a willing DeJJre to hear he will lave, even thofe that have

but a Spark of the divine Ens, which is capable of hearing in them : The quickening

and renewing Voice of Chrift does cry and call in that link Spark which is in all ihefe,

that is, it blows up that little Spark that it may become a divine Fire.

71. And that we may open wide the Eyes of the blind Jelf-named Chriftendom, and

alfo of the Jeivs in their Boafting, that they may not fo brag and rely upon their Know-
ledge, as if they only were the Children of God, becaufc they kncvo the Name of God,
and flatter themfelves with the knowing it, and condemn other People who are deprived

of knowing as they know, and have introduced another Knowledge, as they, alas ! do-

mofl: blindly, infomuch that one Nation or People does exercile [or evil intreat] another j

know, that Cß?«, Ham, Ifmael, ^nd Efau, 2ire {h&Ty^ts oi x.hti'urks znd Heathen, whom
God blefled in Ifmael; and gave them to poflTefs the princely Dominions in his Kingdom
of this World, and caft them out in their own contrived Knowledge from the Knoiuledge

•OrSonfiiJp. of the " Adoption of Chrift ; as he caft out Ifmael; but he recalls them in the Womb, by

the Angel of the great Counfel, to the Free, viz. to God's Gooci»^ that they flioukl re-

turn to him.

72. For they lie fliut up under the Veil oi Chrifl, as Chrift did under the Levitical

Priefthood under Mcfes, and as the Children of Ifrael under the Law were not juftified

through the Law, but through him who was hidden under the Law ; and thus they are

now hidden under the true Knowledge, and lie as it were fliut up in the Mother'sWomb.
7<. But the Angel of the great Counfel calls them by their Mother Ilagar, viz. by

the Kingdom of Nature, that flie (the Motl-^r and her Child) (liould return home to Sa-

rah, viz. to the Free -, that is, to the one only God, who hath born his Son of the Free :.

Thus they come, as it v/ere, under the Veil in the Mother's Womb to the Free, viz. to

the only one God, who has born them of tlie free [Woman] the true I^ord, to vvhofe

Goods they, being Strangers, are received in Grace as Sojourners.

74, For as Ifmael did not go to Ifaac for the Inheritance, which did of Right belong
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to Ifaac (becaufe the Lord was in him, who freely beftowed it upon him, and fet him as a

Steward) but would have it of the Father ; fo the 'Turks have turned themfelves from Ifaac^

liz, from the Son to the Father, and will have the Inheritance of God from the Father.

75. Now the Father is manifefted to us in the Son ; and when they now do call upon
the Father, he hears them only in his Son, viz. in his Voice manifcri: in the human Pro-

fsrty, and they yet ferve the Son in the Fa:her.

76. For we Men have no other God at all without Chrift the Son •, for the Father has

manifefted himklf towards us with his Voice in the Son, and hears us only through his

Voice manifefted in the Son.

77. Now when the Turks worfhip the Father, he hears them in the Son, and receives

them to Adoption in the Son, in whom God has only manifefted himfelf in the human
Property, and in ?w other Property befides.

78. Now fays Realbn, How can they attain to the Adoption of Chrift, when they will

not have the Son to be the Son of God, and fay, that God has no Son ? Hear, O Man !

Chrift faid, '' JVIjofoever fpeaketh a Word againft the Son of Man, to him it ßoall be forgiven \ ' Afü/z.xü.ji.

but he that blnfpbernes the Holy Ghoß, to him it fhall never lie forgiven : That is as much
as if he fhould lay,

79. Whofoever reproaches the Humanity of Chrift in Ignorance, [confidering it] as

his own tlefh, to him it maybe forgiven ; for he knows not what the Humanity of Chrift

is ; but he that blafphemes the Holy Ghoft, viz. the only God, who has manifefted him-

felf in the Humanity, wherein Father, Son, and Holy Ghoft, are one only God, he has

no Forgivencfs ; that is, he that reje£fs the only God, he has quite broken himfelf off

from him, into an oiun Propriety of Selh

80. Now the Turks do not blafpheme the Holy Spirit who manifefted himfelf in tite

Humanity, but they reproach the Humanity, and fay, a Creature cannot be God.
81. But that God has wrought and done "^ Wonders in Chrifl, that they confefs, and «lOrMiracUs.

blafpheme not the Holy Spirit which has wrought in Chrift, viz. in the Humanity :

Blindnefs is happened to them, fo that they walk under a Veil.

Ü2. Now fays Reafon, God has taken away the Candleßick from them, and rejecied

them : Hear, O Man ! What was the Caufc that God (as he threatened by St. Paul) did

take away the Candleftick from them, and fliut them up under the Veil? Thinkeft thou,

that it was done without his Foreknowledge, without his Will .'' No, it was done with
his Will.

83. He permitted the Kingdom of Nature to give them a Doftrine of Reafon : See-

ing Chriflendom became blind in their Reafon in relpeft of ChrijVs Perfon, and wrangled
and jangled about Chrift's Humanity, and put all Manner of Scorn, Reproach, andDil-
grace upon his Perfon, as it fell out among t\\z Arians when they denied his D?ity, and
the Bifh'.fs in their Covetoufnefs applied his Merits in his Humanity for the Belly-fake,

to their Bdly-Orders, and praclifed all Manner of Lewdnefs and Prophanenefs, (even with

Swearing, Curfing, Juggling and Sorcery) by his Suffering and holy Wounds, fo that

there the holy Name of God, v/hich had manifefted itfelf in the Humanity, was abufed ;

upon this God hid himfelf from them in their Underftanding, fo that firft they became
blind with the Brians, in refpedl of the Deity of Chriß.

84. But afterwards, when they would be only blind Beafts, he hid himfelf alfo from
them in refpeft of the Humanity by the ' Turkiß:> Religion, fo that they were wholly de- ' The Doc-
prived of the Candleftick of the World, and it went with them, as the Prophet faid to trine of M<z-

Ifrael under their King, Ah! ' I muß give thee Judges as informer Times. bomet, or the

85. Thus the King of Light in the Humanity was withdrawn from them, and x}^tJll- ^ jZ^"i_ 26.
iicature of Nature was given them again for a Guide and Governor ; fo that they returned

again into the Mother's Womb, viz. into the Root^ out of which Man was created,

Hh2
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that is, to the only God ; fo that the Name and Knowledge of the holy Humanity of

Chrift 1% yet put out with them.

86. And that they might not ufe the fame fo vainly, and ineffectually for /wearing,

and falfe Defence [or Covering,] they mufl again enter into Hagar, as into the Mother's

Womb, and have now verily been a long Time a People run av/ay in their Mother Ha-
gar from Abraham^ Houfe, viz. from the Humanity of Chrift.

87. But know, and declare this as a Word of the moftHigh, known in the Sound of

hh Trumpet, wiiich he has prepared to awaken all Nations, and to vifit the Face of the

whole Earth, That the Angel of the great Counfel, viz. the holy Foice of Chriß, is not
'.|/J(/.Ixi.x.

I
;. departed from them eternally to forget them, ' So little as a Mother can forget her Child,

that jhe fiiould not have Pity upon the Son of her IVornb, although he were dilbbedienc

to her.

88. For as the Angel came to Ifnael (being yet in the TVomh) when his Mother fled

from Sarah, and enriched him with a Blefiing and worldly Dominions, and bade the Mo-
ther with the Child return to Sarah ; thus likewife when the Enflern Countries entered

again into the Motiier's Womb with their Knowledge of Religion, God gave to them, in

the Kingdom of Nature, Power and Authority over the princely Dominions of the

World, to poiTefs and rule them under the Light of Nature, //'// its Time, and then they

fliall come in again with great Joy, and with great Humility io Abraham, viz. to Chriß.

Sg. And this will not be in the Form of the Babylonical, formal, literal Chrißendom,
" Verbal, out- in their invented and contrived Orders-, who are only " Letter Chrißians (fo that a Teßi-
"'^^' mony [or fome outward Footfteps] of Chrift and his Kingdom have ftill continued upon

the Earth) but they fhall be born in Spirit, and in Power ; for they are the loß Son, who
is wandered away from the Father, and is become the Swineherd.

90. But when the Angel iliall bid them return, they come in the Hiimility of the loft

Son returning to the Father ; and then there will be great Joy celebrated by Chrift and

his Angels, 1'hat the Dead is made alive, and the Loß is again found, and the true golden

Jubilce-Y^SiX of the Marriage of the Lamb riles up among them.

91. And though the Elder Brother (who has continued in the Letter) grumbles at it,

in refpeft of the dift'erent Form which he has made to himlelf, for the moft Part for his

Belly and Honour, yet they are not moved at it ; they are merry with the Father.

"Painted. g^. Now then, if we truly compare '" counterfeit Chrißendom and the Turks together,

and look upon them right, then we fee that they (fince the Turks departed from them)
have been but one People (before God in Righteouihers and Holinefs) with different

Names,
" Maiih. xxi. q^. And they are the two Sons ;

" to one whereof the Father faid. Go and do this ; and
^^- he faid, yea, but did it not; and to the other alfo do this, and he faid no, but did it ; which .

does fo highly advance or fet forth the Turks in the Kingdom of Nature, which the blind

Chriftian World does not underftand.

(^4. Not that we juftify the Turks, and fay, that they fliould remain in their Bhnd-
5' Painted. nefs : No: But to the >' counterfeit [verbal] Chriftians we declare, that they are alike

(with them) before God, in that they are as blind as to Chrift's Kingdom as the Turks;

as it plainly Ihcws itfelf, in that Chrißendom is full of Strife and Contention about

Chrift's Deity, and Flumanity, and abominably prophanes the holy Name in his Huma-
nity, and ufe it oaly for a Form and Cuftom to fwear [and covenant by ;] alfo to Idolatry

[and flypocrii'y -,] and are gone from the Sword of the Holy Spirit to a blood-thirfty con-

founding Sword, wherein is nothing but contending and contemning one another; and

the whole titular Chrißejidom is turned into mere Seils and Orders, where one Secb de-

fpifes and brands another for Unrighteous : And thus they have made of Chrißendom a

mere raurihering De?i, full of Blafphemies about Chrift's l-'cribn, and have bound the
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Spirit of Chrift, in which a Chriftian Oiould live in deeped Humility, to the Forms and

Orders of Difpiuation, and have ktfoolifi Reafon to be a ^ Malier of the Underflanding ' °''^'° J^'^se

above Chrift's Kingdom. ^Meling^f
95. But ought we to fpeak fo of Chrißendom and the Turks as if they were ßM^ f the Holy Spi-

Thus we fay, The Turk is openly an Ißmaelite, and a Mocker of Chrill's Humanity, rit is in the

and holds him not for the Son of Man and God too; for he underftands not the heavenly Scripture.

Ens in the Perfon.

y6. But the Sc6ts of Chrißendom do indeed cover themfelves with Chrift's Mantle,

but do attack him in his Humanity and Deity, and revile him in his whole Perlon, tear,

and rend one another [with Words and Swords] about his Perlon ; the one will have it

this Way, another that Way, every one will be Mafter over his Words and Spirit, and

deride Chrift in his Ms/Ki-tTj, and are as much revoking, rebellious, and fugitive Jß-

maelites as the Turics, and live in their felfifh Will, and ferve the Kingdom of Nature

in their Self-hood, and worldly htereßs, and Pleafures.

97. A Chriftian fnould be dead with Chrift to Self, and be rifen again in Chrift, and

be born anew of Chrift, and/)«/ on Chriß ; that fo he might be a Chriftian in Chrift, in

the Spirit and heavenly Flefti of Chrift, according to the internal fpiritual Man.

98. But inftead hereof Men have put on Babel and the Antichriß, and boaft them-

felves of their Ordinances. And in the Stone Houfes of the Churches, Cathedrals, and

Cloifters of Chrißendom, though indeed they counterfeit fomewhat of Chrift, feeing that

they there read the Writings which the Apoftles left behind them, yet afterward in their

Preaching, for the moft Part, they foift in the Kingdom and Government of Nature,

with Brawling and Dijputing; and fpcnd the Time with difputing, confuting, and coii-

tending about SeSls, and their different mental Idols and Opinions, infomuch that one

Party is brought wholly to condemn another, and the Ears and Hearts of the Hearers

are fo infefted with Gall and Bitternefs, that one Sedt wilfully oppofes another, and cries

it down for deviliß ; whence nothing but Wars and difdainful Provocations arife, to the

defolating of Countries and Cities.

99. Thus they are alike before God, and lie as it were fliut up in Hagar, in the dead

Reafon •, except the true Children of God, which verily are here and there to be found

among all Nations and Seds, but wholly fimple and defpifed, aUo covered under Chrift's

Crofs to the Reafon-wife World.
100. For as the four Elements receive the powerful Influence of the Sun, and we fee

in the Subftance the Body, but not the Sun, though it works therein; fo likewife

the Spirit of Chrift is hid in the Children of God : But as an Herb fpringing from the

Earth does, by the Virtue of the Sun, put forth a fair Bloffom and Fruit, fo alio do God's

Children out of their difresrarded Form.

täjiocioe^ociSoc^oJaoijocJociJocäocJocJooJooJooJociJocä^

The Forty-firft Chapter.

Of the Seal of the Coveftant of Circumcilion, a?7d of Baptifm.

i.j«r-i»S F^a^HEN God had made a Covenant \s\t\i Abram, and bleffed him, and G.-?;. xvil.

k. Ä"^ ji made him a Father of many Nations, which ftiould be bleffed through

^ W ^ him, I'iz. hy Abram'a Bleffing in the Covenant, then he gave him the

*f^^w T)i -vtf Sea! of the Covenant, -viz. the Sign and the Figure upon what Ejis the

r 5^*^ V w Bleffing paffed, and ftiewed him in this Figure what in Man ft^.ould in-
»LJS 3K-J«

j^^^.^ ^^^ poffefs the eternal Blefllng ; that is to fay, not the grofs earthly

beftial Man, which is conceived and born in the Luß of the FIeßj, out of the beftial Luft
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of Man and Woman, which did involve or infinuate itfelf into Adam, according to the

brutifh and be(tial Property of the divided Life's Effence ; upon this the Covenant and
Bleffing do not pals, but upon the Ens of the M'^ord formed out of the heavenly \Yorld's
Property, out of the Lijnus of the Earth; not upon the introduced Serpent's Ens out of
the daik World's £;/j and Property, but upon the Soul, and its right Body, which was
created to it in Adam.

2. And we here fee by the Circumofion, the Type, that tiie beßial Copulation of Man
and Woman is an Abomination before the Holinefs of God, which yet is borne withal,

by divine Patience and Vcrmiffion, feeing now it cannot be otherwife with Man, he having
loll the magical Birth of Paradtfc ; for here God 'icx. forth the Figure in the Circumcifwn,

that every Male muft be circumciled on this Member of the Propagation of the mafculine
Seed, in that Man fows his own IViII out of the Property of Nature in his Seed ; there-

fore God fet forth the Figure with the Circumcifion, both of the earthly Seed, and alfo of
the Member and Will ; for the Spirit in the Covenant muft" cut off through ChrilVs
Death this Figure in the inward fpiritual Man, together with this beftial Will andDefire.

3. For the beftial, grofs, earthly Seed of the Man or Woman ftiall not put on the Co-
*Joha.u 13. venant and Bleffing, as Chrift alfo faid, but he * who is not born of the Will ofMan, nor

of the Fleß, hut of God; the beftial Birth with its Members muft be cut off through the

temporal Death, and die in the fpiritual Birth through Chrift's Death, and be buried in

the eternal Death, viz. in the Nothing.

4. But feeing the Covenant of God had incorporated itfelf in Abraham'' s Seed to a

Propagation, God did here fet before him, by the Circumcifion, the Perlon of Chrift, in

whofe Death this Beaft and Monfter fliould die, and out of his Death a new angelical

Form ftiould come forth ; for the Circumcifion was not the Atonement, but the appre-
hended [or conceived] Ens of Faith was the Atonement ; out of which Ens of Faith
Chrift fliould be born ; but the Circumcifion was the Sign, that the' Ens of Faith in the
Word of God ftiould cut off the earthly Seed.

5. For the livingWord of God looked into the Covenant ; andin theCovenant the human
Seed of the heavenly Part laid difappeared ; and in the difappeared Ens ftood the Aim or

Limit of the new Regeneration in Chrift's Motion, where the Word of the divine Tinfture
and Power would again move itfelf in the true Humanity created in Adam : And it did

alfo move itfelf in the Spirit of the Children of Faith, fo that they were received and
accepted of God in the Spirit (upon the Promife of the Motion or Manifeftation of the

Ihut-up Ens) as dear innate Children.

ISote. 6. Not that they had put on Chrift in the Flefti before his Manifeftation, but indeed

the fame Ens in their Faith; and this fame received Ens oi Faith was the Circumcifion,

which circumcifed the Heart and Mind, and rent in twain the finful Veil, and pointed

at the cutting off of the earthly introduced Serpent's Ens in Adam, viz. of the earthly

Seed, and the earthly Members to the beftial Propagation ; it ftiewed, that Chrift (when
the incorporated Ens of Faith fhould manifeft itfelf in the Humanity) Ihould and would
cut off this Beaft, and deftroy the Life of Death and Hell therein.

7. We muft not look upon the Circumcifion only and barely as a Sign or Figure, for

it is the Seal of the Covenant, which ftood as a Seal imprinted on the Ens of taith, for

the Spirit of the promifed Word to the new Birth was in the Seal, as among Chriftians ic

is in the Seal of Baptifm.

8. And therefore God faid. That Soul that (hall contemn this Covenant (hall be rooted

out from among his People-, and he commanded the Natives and Strangers to be cir-

cumcifed, though they were not of the Seed of Abraham, to fignify, that the Covenant
paffed upon ß/Y People, who would but receive the £«j of Faith i even there the Circum-
cifion fhould be done.

4
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9. For that was not the right Circunicilion which was done oul"^ardIy on the Flefli,

but it was the Sign only of the Circumcifion ; the true Circumcifion was effefted in the

Ens of Faith, in the Covenant, in the Power of the Word and Holy Spirit, where the

Word, in the Spirit of Chrilt, cuts off the Serpent's Ens from the right human Ens of

the heavenly Part ; v'^z. it cuts off the £nj of the dark World, introduced and infinuated

through yf<:^i;z;«'s evil Defire, and the Devil's poifonful Defire flying in.

10. The Baptifin of the Chriftians and the Circumcifion of the Jews hold wholly one

and the fame Right •, among the Jews the Circumcifion was etfefted or performed in the

Word oi Power, the Holy Spirit baptized \.\\tm mi\\ x.\\QhQ\y Fire's Baptifm-, under-

ftand, it baptized their true Man corrupt [and withered] xnAdam; the fame was tinc-

tured with this Baptlfm, viz. in the Ens of Faith-, for the Ens of Faith was tie Baplifm

ot the Jews, where the Holy Spirit did inwardly baptize them to Chrift's Humanity.

1 1. But now feeing this lame Word of Faith (viz. the Ens of Faith) has put on the

Humanity, and quickened it in itfelf to Life, this fame Spirit does fww baptize yjkhpra- mte.

ter, pointing at the Humanity of Chrift-, for the Water of eternal Life, viz. the hea-

venly World's Subftance, was difiippeared in Adam, and made alive again in Chrift's hea-

venly Ens (being alfo the Water of the heavenly Powers) introduced mto our (in him af-

fumed) Humanity, therefore the Humanity of Chrift was the Fzr/?-born from the Dead.

12. And with this fame heavenly Water, wliich God's Word and Power introduced

into the Humanity of Chrift from Heaven, underftand from the holy i'piritual World,

viz. from the fecond Principle, the Holy Spirit of Chrift does baptize the Chriftians in

their Baptifm of Water ; which externally is alfo but a Sign of the internal Seal, in which

Seal the Holy Ghoft baptizes.

13. And therefore Chrift has appointed the Seal of the Circumcifion into a Baptifm of

Water, feeing the Fire-Baptifm in the Covenant is become manifeft in the Water of

Life in the Humanity ; fo that this F/r^-Baptifm, viz. the flaming Love-word, is made
Flefh i therefore Chrift faid, ^ We mufi now be born anew through the Water and Spirit,^ Jobn'm.

itherwife we ßjall not fe God.

i4. For in the Water wherein the flaming Love-word in the Ens of the Covenant has

manifefted itfelf in our heavenly difappeared Water, which is become incarnate, all the

Children of Chrift muft be new-born, and take this Water in their Faith's Defire, in which

Water the eternal flaming Love-word of God has incorporated itfelf-, this fame Water
baptizes the inward Man which difappeared in Adam to the new Regeneration ; and the

earthly, beftial, half-ferpentine and devilifli Man to Mortification zx\<M)eath'^ ; it circum- "Note, how

cues the poor captive Soul, and puts the Covenant and Humanity of Chrift upon it in ^^ j""^. '^^P'

the inward fpiritual Man, now difappeared or withered as to the Kingdom of Heaven,
j^gath.

15. Underftand it right, you Jews and Chrißians; you have but one only Baptifm ; the

Jew is baptized inwardly on the Soul in the Ens of the Covenant, and circumcifed on the

difappeared Ens of the right heavenly Humanity •, viz. the Serpent's Ens is cut off from
the heavenly Ens in the Power of the Word's Humanity, and the flaming Love-fpirit in

the £«i of the Word tinftures the true Humanity, and baptizes it with the conceived

Ens of Faith which is taken in ; the Faith in the Spirit of God baptizes it with its hea-

venly Water.

16. And the Chriftian is baptized with the fame very Word and Water in the Faith •,

it is wholly one and the fame-, only this is the [external] Difference, that God has ap-

pointed and eftabliftsed the Covenant of Circumcifion in the Baptifm of Water, feeing

this F/r^-Baptifm has manifefted itfelf in Chrift's Humanity in the Water oi Life.

17. And that you may yet fee that they are both one-, Chrifl was circumcifed as a

Jew, and was baptized as a Chriftian, thereby to declare, that he, in his Love revealed

in the Humanity, had manifefted the Fire-baptilm in the Water, viz. in great Meeknefs
and Long-fufferance, and changed them into om.
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18. The £//.f of Faith was not yet incarnate among the Jews, therefore God gave

them the Sign of the inward Circumcifion by the cutting off the c/^'cf^r^ Fore-fkin, that

fo they might have a Sign, that the Holy Spirit in the Ens of Faith in the Cove-

nant would cut 0^ tht'it ftnful Birtii ; whereby ihcy were the Children of Grace in the

Eiis of Faith.

19. But this fame Ens of Faith was firß made Flefli among the Chriftians in Chrift's

Humanity, and is alio now iv.carnate in the Children of Faith in their true Man : The
Chriftians now, in their Faith's Defire, put on Chrift, (viz. this Ev.s of Faith, which

the Jews did alfo put on in the Flelh) in the heavenly Flslh, vix. in the heavenly living

Water in the divine Manifeftation.

20. This Water is the Heaven, wherein the only holy Element is the Motion and Ef-

fence ; it is Chrift's, viz. God's holy Corporeity, viz. the formed Wijdom of the forth-

breathed or formed Word of the divine Powers, God's living, eternal fpeaking Word,
which is a Spirit, and the divine Vnderfianding \ which again attra(fts to itlclt its own
forth-breathed Eflfence, viz. the Forming of its Wifdom.

21. The /"^//'c'r's Will draws the Soul, which is a Fire-Breath, out of its Fire-Spirit,

to itfelf; and the A'wz'sWill draws the noble Image created of the Wifdom, viz. out of the

heavenly Elfcnce, to itfelf j and the Holy Spirit draws the whole moving human Under-
ftanding to itfelf; fo that it is a God-Man, and a Man-God, God made manifcft in an

Image ; and this is the Image of God: And thus alfo the Circumcifion and the Baftifm
are to be underftood, which in both is the Ground, and chief Corner-Stone to the new
Birth, among the Jews and Chriftians.

Note, Why 22. Now in that the Males were to be circumcifed and not the Fif?»jfo '', and yet all arc
Males only to be baptized among the Chriftians, is thus to be underftood, as follows. Mark it right,

Wh^^Males ^'^^ ]'i'^^^ and Chriftians, and nU other Nations, we tell and declare it to you all, for you

and Females ^^^ hereby called; the Time is come about that t\\s. Antichrifl muft die.

both bap. 23. Adam was the Image of God, he was Man and Woman, and yet neither of them,
tjzed. before his £-j^, but a mafculine Virgin in peculiar Love, full of Chaftity and Purity:

The Tindlures, viz. the Power of the Fire and Light according to the Property of the

Father and Son, were both in each other as one, in an inceflant Conjundtion of Defire,

wherein ftood the pecuYizv Jidry Love-Defire.

24. But feeing the Devil alfailed the Property of the Fire's Tinfture, and brought his

falfe Defire theremto, fo that the F'ire's Tindure was divided in the Properties of the

eternal Nature, each Property on the Center gave itfelf forth into it? Self-hood, whence

ihe/elfijh revolted Will and the falfe Lttß did arife ; which Luft defired to prove the dark

World's EfTence, viz. the earthly Eflence out of the dark World's Defire, and to tafte in

itfelf how the fame would relißj, if Evil and Good (each manifeft in itfelf) were together,

viz. in the Diftemperature without the divine One : Hereupon the falfe fiery Defire fliut

up the Property of the Light's Tincture with the introduced Vanity of the Devil's Defire,

and with the earthly Hunger after the Vanity (proceeding from the dark World's Efience)

in the Earth, and in the Elements; fo that the heavenly Female, or right Virgin-like Life,

was extinct in the Ens of the Light.

25. For the Holy Spirit departed from the introduced Vanity •, and fo the holy Matrix.,

viz. the heavenly Generatrix, difappeared, and the Mother of the outward Nature, viz.

the outward natural l-Foman, underftand the Property of the Woman, got the upper Do-
minion in the Birth, lothsit Adcim muft now be divided and figured into a Man and
Woman.

26. But feeing the fiery Property of the Tincture (which now has t!ie Dominion in

the Man, snd is called Man by Reafon of the Father's Property) was the Caufe of the

poifonful Infcftion, fo that the Tincture of Venus, viz. of the Woman or the Light, was

5 mortified ;
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morcifird •, and feeing he introduced in himfelf the Abomination of Luß into the Wo-
man's Property, whereby alarwards the Woman, viz. his £^v, did fo eagerly luft after

Evil and Good, and began the earthly Eatings thereupon we are here to confider, tliat

this fame tire's Soul, viz. the Man's Tindlure, mull be baptized again with the divine

Love-Fire, that lb it might not introduce the £;« of the Devil and Serpent, infinuated

into ihe majculine Seed, fo poifonful, into the Womaii's, Matrix ; it muft be tindlured,

and baptized again with the divine Love-Tinflure, viz. with the holy 'Love-Ens, which
came to pafs in the £;w of Faith, in ihc proniifed incorporatedWord of the Power of God.

27. But the Woman, viz, Adam's Virginity, was now transformed, or formed out of

Adant's Nature and Elfence into a Woman or Female-Man-, and in her the holy Vir-

ginity dilappeared as to God, viz. the Tinifture of the Love and Light did ftill remain,

but as it were dead or difappeared ; for the outward Mother, viz. the elementary Mother,
lived now in its Stead in her, and was the Generatrix of Nature, which muft receive

Adam's, viz. the Man's Seed, into itfelf.

28. Into this dilappeared heavenly Tinilure of the Light, viz. into the true holy

Virginity, the eternal holy Word of the Power of God, which had created y/i^;« into an

Lnage of God, did promiß and incorporate itfelf, with a Covenant, to bruife the Head
of the Devil, and the Serpent's Etis.

29. Thus underftand us here very accurately : Like as the Father generates the Son-,

and as out ofAdam, who denotes the Father's Property, the Woman, viz. his Love-
Tindture, was taken ; and as before, whilft theWoman was in the Man, the Fire's Tinc-

ture penetrated into the Light's Tinfture, and loved itfelf therein ; and as Man andWo-
man are one Body, fo likewife the H«-Baptifm of the Circumcifion went forth out of the

Man's Fzr^-Tincture into his Female Tindure in the Woman ; God baptized the Fire's

Tindture in the Man ; and out of the Man's Seed comes both the Male and Female Sex.

30. Thus tlie Man's Covenant and Baptifm entered into the Woman, viz. into the

Female Property, for the Woman's Tinfture had in it (already) the holy Ens in the Co-
venant, that God's Word in the Covenant would become Man, in her fhut-up [barren]

Ens, and quicken again therein the difappeared Virginity.

31. Therefore the Woman muft not put on the Seal of Baptifm in her own peculiar ^'lll

or Defire, but have it from the Man, feeing flie was taken from the Man, that fo flie

might become a right Woman in the Man's Baptifm, that the Image of God in her

might obtain the Fire's Baptifm and Tindure from the Man.
32. For St. Paul underltood this very well when he faid, ' The IFoman ßall be faved by ' \Tim, ii. 15.

tearing of Children, ifße continues in the Covenant, and in the Love. For the Woman
has her Soul from the Man's Soul ; and when fhe is given to the Man, then (he is one

Body with him, and brings forth Children to the Man i Ihe is his Woman, his Inftru-

ment; an half Man, and the Man an half Woman.
3^. And that the Man's Property might again obtain the perfed Love, viz. the Fe-

male Ens, and the Woman the Mafculine Ens, the Holy Spirit baptized the Man's, viz.

the Fire's Tindure, with the heavenly holy Virgin-like Tindure, and the Man baptized
the Woman's ElTence in his Seed with xht fiery and alio divine Tindure j therefore God
commanded the Males only to be circumcifed.

34. For in the Jews Fire-Baptifm the Spirit baptized, only w/'/yJ'OK/ Water, but among
the Chriftians the Spirit baptized througbWattr : The Jewilh Women could put on the

Spirit indeed in the Man's Fire-Tindure, but now feeing this fame '^ Fire-Word is be- f Burning, ar-

come Flefh, they ought now of Right alio to put onChrift in the Fleßj, and be baptized-, dent,

for their heavenly difappeared Virginity muft alfo put on Chrift's introduced heavenly
Virginity^ that fo they might be true manlike Virgins in the Spirit and Elfence of
Chrift.

Vol. III. Ii
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>ng.

35. Now Reaibn aflis further, Why muft the Mi/^-Children be circumcifed juft on
?Circumci- tig Eighth Day ? ^ Why muft it not be either fooner or later ? Did it not lie in JVIan's

i)ay.'
^ ' Choice and Power to delay the fame if it was weak ? Herein is contained the Myftery

and Wonder. Dear Brethren, ceafe from the Contention of the Letter, and learn to un-
derftand the Z'/^if« Myfteries ; we fliall deal with you in a child-like Manner ; do but
look us in the Face, from whence we come, and whence it is that we know and under-

ftand all this.

36. God commanded the Boys to be circmncifed upon the Eighth Day. And for what Rea-
fon ? Six Days are the Man in Nature, the feventh is the Day of Reft in him, viz. the

heavenly difappeared Ens, wherein the fix Spirits of Nature work -, as God made the

Creation in7?.v Days, viz. out of the fix Properties of Nature, and brought them to Reft

into the feventh, viz. into the Emanation or Flowing-forth of the heavenly Ens, which
God has co-imprinted into the Companion of the Creation, which is the Keß and right

Life of the fix. Properties.

37. Thus Man has got feven Days for his own -, the feventh is his Day of Reft ; un-

derftand the feventh Property is the heavenly Nature, which died in him, whereby he
came into Difquietnefs ; therefore the Eighth Day came out of mere Grace to help him,
and gave itfelf again into his feven working Days, viz. into the feven Properties of his

own EfTence : And THIS DAT\s Chrift, in the Circumcifwn, and in the Baptifm.

38. For God in this Procefs holds the Order, with the Regeneration of Man, in the

Manner and Nature as he created him out oi feven Days •, underftand in ßx Days his

natural Life was brought out of the fix Properties of the inward and outward Nature into

e^'^^F
'^^^ an Image, and the feventh Property was the Paradife, viz. the * Saturday, in which the

fix Spirits of Nature in their Operation were reconciled and atoned; for it was the fpiri-

tual World.

39. And hence arofe that Command to the Jews, that they ftiould fanftify the Sab-

lath, and reft even externally on the Saturday, to fignify the inward, holy, eternal Sab-

bath, in which the Spirit of God works in Man and every Creature, in each according

to its Property ; for every created Being reßed in him.

40. And therefore he commanded the Male Children to be circumcifed on the Eighth

Day, viz. in himfelf , for he himfelf is this Eighth Day which circumcifes -, for before

Chrift's Humanity the Procefs went in the Form of Nature -, but feeing now Chrifl has

fulfilled the Nature of Man, and given himfelf into the feven Days of Man's Property,

Children may now be baptized every Day.

41. We fee here a very excellent Figure by the Beginning [or firft Inftitution] of the

Circumcifion, and Covenant of the F/rf-Baptifm,againft the JVfi7/^frj of Conciufions in Rea-

fon upon th€ Letter, who will needs have it, that fotne Chil'dren are damned from the

Womb, and even for this Reafon, becaufe they are taken and born out of the corrupt

Ens of Nature : For Ifhmael, who was by Nature a Mocker, and captivated in the poi-

fonful and corrupt Adami(al Ens, even He muft be the firß Man which Abraham circum-

fifes ; who was baptized in the Covenant.

42. You Keafon-wi'ie! I pray fet this Looking-Glafs before your Eye?, and think

what you do with your Conclufions concerning Predußination-, we lliew it you in Humi-
lity, if you will not fee, it fhall be ftiewn you with Fire, which is certainly known:
For Chrill came for IßmaeV^ Sake, and for thofe that are like him, to help and/^ztv them.,

if they would themfclves; but in Ifaac fliall the Seed be called, viz. the Eighth Day^

which is come to help the other^^.v Days, and introduce them again into the fevenlh, viz,

into the Day of Reft.

43. Dear Brethren, be inftrufted right: The God of Love "j^ills net the Death of poor

torrupt Mm ; but has poured forth his belt Treafure (which he had in himfelf, and ii
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himielf) in Grace over all Men •, like as the Sun fliines to the Good and EviU but the^

Wicked corrupts and Tpoils the ' Treafure in hiin(l.-lf, and will not receive it, but takes 'His precious

tn the Ens of the Serpent full of Vanity, and is baptized with the Fire of God's ^«^^r in ™^S^'

the Will of Self.

44. But if he went with his own Will into the Death of Chrifl, and defired from the

Bottom of his Heart to die to his Self-hood and own Will in God's Mercy, and caft his

whole Truft and Confidence in God, and thought that he had nothing of his own in this

earthly Cottage, but that he was only a Servant, and Steward of God and his Neigh-

bour, in all that he has and pofl|efles, and fortbok the Propriety [and ftrltifli Intereft]

thereof in his Mind, he fhould/aw; be baptized with the Holy Spirit, and put on Chrift

in his IVill.

45. But thefe mifchievous earthly temporal Goods, temporal Honour, and Pleafure of

the Flefli, captivate him in the E}is of the Serpent, fo that he is not capable of the Bap-

tifm of the Holy Spirit.

46. Alfo the felf-eleded, unfitted, and unprofitable T*fÄf-^?rj (trained up in the School

of the difputing Reafon, and chofen by the Favour of Man) are wholly blind herein, and

teach only out of the //üi,'^;- or outward Vcflel of the Regeneration; they will needs be

outwardly adopted Children, by an ^x/^r«^/ Imputation of Grace, though they live only in

the Will of 5f^; they will preach the Holy Spirit into the Beafi of Self-Will, which yet is

no Way capable of the Holy Spirit : They mderßand nothing fundamentally either of

the Baptifm, or the Lord's Supper; the new Birth is ftrange to them ; they deny the divine

effenlial In-dweW'ing in God's Children, viz. the Temple of God, and fo ftand before the

Jews, when they Ihould declare unto them What Chrifl is IN US, and what Baptifm

and the Lord's Supper are, juft as piftured Chriftians, or as Liols.

47. For the Jews knozv that God has fpoke with their Fathers, and given them the

Circumcifion, and the Covenant; there they ßick: But could the Chriftians funda-

mentally demonftrate to them what the Covenant and Circumcifion are efientially and

effe£fuaUy, together with their " Offerings, they would forlake the Sign, and enter into the k sa^^jß^jj^

Siibßance.

48. But that it has fo fallen out, that both the Jews, and alfo the Chriftians, have

walked in Blindnefs, even till this laft Time, and fo alfo the Turks, who by Reafon of

the Blindnefs, Contention, and Ungodlinefs of the Chriftians, have turned themfelves to

Reafon and Nature, God has therefore permitted it, becaufe the Chriftians and Jews both

in the old and vew Teftament received and appropriated to themfelves tlie Covenant, and

the Seal of the Covenant, in the outward Shell only, viz. in the Veflel, [or literal Notion

and Apprehenfion,] and lived only to the outward earthly mortal Man ; they always

regarded, and provided for the earthly Kingdom and Life, more than for the eternal.

49. They would underftand in jhe Hufi, viz. in the outward Letter, what God has

fpoke ; and they chofe to themfelves Realbn-wife People, v/hich were gifted in the out-

ward, formal, logical, and notional Underftanding of the Letter, who had not the Spirit

and Power of God's Word and Life in the new Birth in them, but only tiie Spirit of

Self, Pride, and the earthly Belly-God, contriving thereby how they might be rich, in

Chrift's Poverty, upon the Earth : Thefe Men have blinded them, fo that, both among
the Jews and Chriftians, Men have regarded and loved only the earthly Ens.

50. Therefore God has permitted, that the Wonders of Nature in the Pov^er of his

/{ngcr fliould be opened and brought forth in them, and that they fhould thus ftick in

Blindnefs, yet in Controverfy andContefts, fo that the Name and Memory of his Cet'^w^?//

might not quite be extinguiihed ; and one Nation has by Reafon thereof exercifed and

evil-intreated another, in the Contention and Contrariety, whereby often a fair green

Twig has fprung from the right Underftanding, which ha» been ftrange to them, by

lie-
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Reafon of their received Opinions^ and they have contemned and perfecuted it ; for the

earthly Man in Self is not worthy of the holy Covenant and Seal.

51. And feeing God knew very well that they would run of themfelves without being

fent of him, and would abufe the holy Ens in the Covenant, thereupon the Veil of Mo-
fes has befet the Jews, and the Tower of Babel with the Antichrift, (viz. the outward

"Chriit inftead of the holy Ens in the Covenant, that is, God's Prefence) the Cbrißimis;

{o that they have been evermore feeking, in this Antichrift, what God is, in his Cove-

fi;i!it. Will, and Efience.

52. Thus they have been exercifed in Contention, and PerfecuHon, in that they have

perfecuted one another; yetfo, as that God's Children have fprung forth in the Crofs ;

and Chriß has been inwardly manifeft to them, but outwardly Babel has yet ftood both

amono- the Jews, Chriftians, and Turks; the Antichrift is only xhtfame among all, for

he is the Titular or Letter-God, wherein the Self-Will feeks and worfhips God in the

Huß.

53. Hear therefore, ye Chriftians, Jews, Turks, and Heathen, even all Nations of

the Earth, what now (yet once more for a Farewell in this World's Exiftence) is freely

tendered to you, in the Vifitation of the merciful God in the Voice of his Trumpet, by
his Love- Will and Spirit; the Sound of the Trumpet concerns you all ; let it enter into

your Ears, and do but open your Ears and Hearts a little from Self., and then you ftiall

hear the Sound in you : It founds through all, even to the Ends of the Earth, but no
Self- Will hears it.

54. The only divine Way, wherein Man may fee God in his Word, Being and Will,

is ibis, that Man become wholly one in himfelf, and in his own Will forfake all, whatfo-

ever he himfelf is or has, let it be Authority, Might, Power, Honour, Beauty, Riches,

Money, Goods, Father, Mother, Brother, Sifter, Wife, and Child, Body, and Life,

and become wholly a Nothing to himfelf: He muft freely reJJgn up all, and be poorer

than a Bird in the Air, which yet has a Neß ; the true Man muft have none ; for he

muft travel away from this World, that fo he be no more to himfelf m this World : He
muft be a Nothing to the World's Self and Intereßs ; for the Subftance of this World
which he poflefles for a Propriety is xhtTower of Babel, and the Antichrift, wherein Men
will be their own God; and with this felf-made God they will afcend upon the Tower to

• Or with Heaven, and place themfelves ' for God. Underftand it thus :

^°^'
55. It IS net meant that one fhould run from Houfe and Home, from Wife, Children,

and Kindred, and fly out of the World, or fo to forfake his Goods as not to regard them ;

but the own Self-Will which poflcffes all this for a Propriety, that he muft kill and an-

nihilate.

56. And he muft think, that all that of which he is a Mafter is not at all his own, let 1

him thrive or go behind- hand, gain or lofe, be rich or poor, wife or fimple, high or I

low, let him have fomething or nothing; let himefteem all /^^/> Things altke, a fair 1

Garment as a coarfe patched one, the Profperity of this World as the Adverfity, Life as '

Death, his Authority as a Servant's Place, a kingly Crown as an old Hat ; and let him

forfake it all in his Mind, and not account it for his own.

57. But he muft think and wholly refign up his Will thereinto, that he is but a Ser-

vant of all whatfoever he has ; and is only a Steward in that Calling, Profeffion, Office,

and Older, wherein he is ; that it is God's and his Brethren's in common ; that he only

ferves God and his Brethren therein ; and let him look that whdtlbever is conferred and

put upon him, be fo received of him, and managed by him, as that it may conduce to

the general brotherly Order and Profeffion, and that God may make }v^c\\Orders in this

World, as a Figure of the angelical World, that lb he might fervie him therein.

58. And he muft not at all infmuate his Mind into Self-hood, as to think (let him be
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either King, Counfellor, or Judge of the People) that he is therefore helterhdoxt God,

or before Man ; he muft continually look upon his naked Bofom, and think, that one

naked Man does always refennble and is like another ; and alio that his Gown of State,

and Office over which he has Charge, belong to the brotherly Society.

59. And all whatfoever is bellowed and conferred upon him either for Honour, Power,

Wealth, and Goods, he mufl: return and give it back again to God his Creator, and fay

unfeignedly in his Mind, Lord ! it is thin , I am unworthy to have Command over it

:

But feeing thou haft placed me therein, I wholly and fully refign up my Will to thee :

Govern, and work thou by me, as thou pleafeft, that it may be done in thy Will, and

conduce to the Profit and Service of my Brethren, whom I ferve in my Calling, as thy

Command: Do thou, O Lord, all through me, and fay only in me, how, and to what

I ought to direct the Works of my Hands, to whom I fhould give and bdlow Money,

Goods, Power, and Honour: And thus continually he (hould think, how he in his Place

may pleafe and pleafure (not himfelf but) his Brethren.

60. But if he be a Servant, then let him think that heferves God in his Will, and Men
in God's, and the general brotherly Funflion ; and in that little which God has given him

in this Cottage for Food and Raiment, he is as rich as a King; for if he looks upon him-

felf naked, he fees the Truth.

61. And when Man brings it fo far, that all is one to him [that he is able toefteemall

Things alike, and be content with any Condition, as St. Paul teaches] then he is as th^

poor Chriß, "^ who had not whereon to lay his Head ; and he rightly follows Chrift, who " Matih. vjü.

faid, " He that forfaketh not Houfe, Court, Monies, Goods, Brethren, Siflers, Wife, Child,
f<^^,^^ ^^^^

and denieth not himfelf, he is not worthy of me. 29.
'

62. And for the Sake of this Self and Unworthinefs, God has turned away his holy

Countenance from the Nations, fo that they have known him only through a dark PFord

and Shadow.

63. But he that enters into this total Refignation, he comes, in Chrift, to divineCon-

templation, fo that he fees God in him, and fpeaks with God, and God with him, and

mderßands what God's Word, Being, and Will are -, this Man is fit to teach, and none

elfe; he teaches God's Word from him ; for God is made known and manifeft to him

in his Covenant, of which he is a Servant and Minißer ; for he wills nothing but what

God wills through him.

64. He teaches when God commands him, let it be either to Friends or Foes, in their

Seafon, or out of their Seafon -, he thinks that God muft do in him as he pleafes, and

though he mult therefore fuffer Scorn, yet it is all one to him.* If he be honoured and
refpccled oF Men, he humbles himfelf before God and his Brethren, and gives God and

his Brethren tlie H'^nour, and takes it not at all to himfelf; but if they curfe him and

fmite him on the Face, he thinks thus v I now ftand in Chrift's State of Perfecution, it

(hall turn to the befi for me and my Brethren.

dj. Lb ! bving Brethren, this is a Chriftian, and fuch a Kingdom he now offers to

you, by the wonderful Sound of his Spirit's Trumpet, and there mufi zx\dißjall be fuch

a King.lom foon manifeft and come into Being, for a Witnefs to all the Nations of the

Earth, of which all the Prophets have prophefied.

66. On the contrary, he offers to all wicked, unwilling, ftubborn Men, his Anger,

Wrath, and Hardening, to devour them, and to make an End v><th Babel: This fay not

I, but the Spirit of the Wonders of all Nations.

67. Therefore trufs up thyfelf in Armour, and lay Itiftily about thee, thou Anti-

chriflian Babylon, and devour much Blood, for thou thyfelf art even he that deftroys, and
quite ruins thyfelf: For thee, there is no Remedy, [thou wilt take no Counfel, thy owii

Ca/Vi-like Fury in Hypocrify hardens thee,] alfo there is no Re^entame in thy Wifts.
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but for the Children of God under thee, we have written this, as we have known and
feen it.

68. Now fays Babel^ Whence fliall this People come that fnall know the Lord, and live

in God ? Hear, O Babel ! Among thy Brethren in the Time of thy AiBi^ftion and Tribu-

lation, they are brought forth in their Difrefpefl and Mii'ery ; and thou caileft them Foolst

and knowefl: them not ; let no Man wait for another coming ; the Time is already come
about-, the Voice of the Caller and Hearer is already prefent; the Covering is put away
from this Voice; thou art not at this Time called under a Veil, but with open IVIouth,

very clearly.

69. This Voice of the Crier opens God's clear Countenance in his Children \ and in

the Ungodly the angry Countenance, feeing they defire fully to purfe up all, in Cove-
toufnefs into Self, viz. into the Antichriftian Bag, and to bring the Whore of Self even

to the very Top of the Babylonica! Tower.

70. The 5/^» of this Image, and its Deftruftion, is the Covetoufnefs and Envy ; its

Sign flood before in Silver and Gold; that was the Banner and Standard of Antichrift :

But now the Banner has changed itfelf into Copper, feeing Mars is the Soul, viz. the
'Or Sword, jvian or Hufband in Copper, fo that this " Mars is given to Babel for a Banner and En-

fign, whichßall rule iiW Babel h^s an End, and no wicked Man fhall know this; and
though he carries the Sign in his Hands, yet he calls it only his loving Companion.

71. But upon the Kingdom that is, and is not, and yet is, Ihall the glorious Orna- .

ment of Gold be put, for the Prince of the Powers of the Earth has given it to them.

The Forty-fecond Chapter.

Of the ThreeMen which appeared to AhrsLh.a.m. in the Plain o/'Mamre,

who went towards Sodom, a?id fet the Cities of the Childre?z of
Ham on Fire from the Lord.

T/je Meani?jg of this Figure.

Cen. xviii. ^ W)^iß)'€^'^ T firft, when Abraham was called only Abram, God appeared to him
^^ ^ ^^ in the Vifion as one ; and when he had fealed the Covenant with the

r*^^jsr TM|^>»^ Circumcifion, he called him Abraham, viz. a Company or Multitude
'«^ k. JmI -^ of Nations, a forth-breathed manifeft People of God, in whom God

^^ ^ ^^ ^^'^ forih-breathed or manifefted himfelf ; and he appeared to him alfo

ls.^^<(*3>6^ji^ afterwards in the Manifeftation of the holy Trinity, viz. in Three MiUy
which were only One, wherein the Manifeftation of the holy Trinity

in the Deity was fet forth, and reprefented in Man's Image, how the whole Trinity of
the Deity would now manifeft itfelf in this Covenant in the Humanity, that the Trinity
of the Deity fliould be fcen in the Fleßo.

2. And hereby is declared the great Humility in the Deity, viz. in Chrift, hov/ Chrifl
would vifit Mankind, and take Care of Man, and alfo condefcend to be entertained by
Man ; as he came, in thefe three Men, to Abraham, and fuffered his Feet to be wafhed.
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and did eat and drink -, which denotes, that Men muft cherifli or lovingly entertain the

poor Chrift, who is foor in this World, in his Members and Children, who aifo would

be poor, contemned, and defpifed People; and what Mm do unto them^ that they have

done to thele three Men, w'z. to Chrill the holy Deity in the Humanity.

3. The Words of this Figure runs :
• And the Lord appeared unto him in the Plain of^y^j^ 1—16.

Mamre, as he fat in the Door of his Tent in the Heat of the Day ; and he lifted up his Eyes,

and lookedy arid lo ! three Menftocd by him : And when he faw them, he ran to meet them

from the Tent-Door, and bowed himfelf towards the Ground, and faid. My Lord, if I have

found Grace in thy Sight, pafs not away, Ipray thee, from thy Servant ; let a little Water he

fetched, Ipray, to waß your Feet, and refl yourfelves under the Tree, and I will fetch a Mcrfel

0/ Bread, that you may refrefh your Hearts-, after that you fiall go on ; for therefore are ye

come to your Servant. They faid. Do as thou hafl faid; and Abraham haßened into the Tent

unto Sarah, a-d faid. Make ready quickly three Meafurcs of fine Meal, knead it, and make

Cakes upon the Hearth: AndAbraham ran unto the Herd, and fetched a Calf tender and good,

and gave it to a young Man, and he hafied to drcfs it ; and he took Butter and Milk, and of

the Calf which he had drejed, and fet it before them ; and he flood by them- under the Tree,-

and they did eat.

^. And they faid unto him. Where is Sarah thy Wife ? And he faid. Behold, in the Tent..

And he faid, I will certainly return unto thee again, "^ as I live •, and lo ! Sarah thy Wifeßialh Or in that

have a Son : And Sarah heard it as fhe flood behind at the Tent-Door. Now Abraham and Manner, in

Sarah were both old, and wellflricken in Age, and it ceafed to be with Sarah after the Man-°^'^
A^^^d-

nsr of Women, and therefore fie laughed within herfelf, and faid. Now I am old, fiall I have j^g 'to the

Pleafure, my Lord being old alfo ? And the Lord faid unto Abraham, Why did Sarah laugh, TimtoiLiie.-

and fay. Shall I afjuredly bear a Child which am old ? Is any Thing too hard for the Lord ?

At the appointed Time 1 will come unto thee again, as I live, and Sarah fiall have a Son

:

Then Sarah denied it, faying, I laughed not : For fie was afraid : And he faid. Nay, but

thou didfl laugh.

5. O thou great and v/onderful God, how plainly and fimply doft thou reprefent and

pourcray the Kingdom of thy Son in the Humanity ? How lively and fully are the greateft

Myfteries delineated herein ? And indeed they are fo plainly reprefented, in fuch entire

Singlenefs and Simplicity, as Chrifl, who notwithftanding was King oi Ifrael, did ride into

Jerufalem upon an Afs. Here the proud World may have a very trueLooking-Glafs, and

fee if they be the Children of this Simplicity.

6. The great Love and Humility of God in Chrift's Perfon are fully reprefented in

this Figure, how God came in the deepeft Humility and Simplicity into the Humanity,
when the Humanity was enflamed with higheft Heat of the wrathfid Indignation of

God's Anger, as the Figure here denotes.

7. The three Men came before Abraham''s Tent in the very Heat of all the Day : Tliis fig-

nifies, that God d\dfirft incorporate himlelf with his Love-Covenant, and alfo with the

Fulnefs of Time refpeding the Covenant, when the human Day, underftand the fix Pro-

perties of the Days, were moft of all inflamed and fet on Fire in the Wrath of Nature,

in Man, that is, in the Fall. And afterwards in the Fulnefs of Time, when the Huma-
nity of thefe fix Days was in the very exceeding burning Heat of Vanity, and the beftial

Property, he manifefted himfelf with his tender Humanity out of the Ens of the holy

Covenant, and came in three Perfons of the Deity before rhe earthly Man's Effence, or

earthly Cottage, viz. the Soul's fT^/;/, &nd a.ppea.vtd to Abraham, that is, to Adam in his

Children, viz. to the human Eflence.

8. And here is fully fet forth the Type and Image of Chrift : When Abraham fees thefs

Men, he goes to meet them, and bows himfelf towards the Earth, and runs from the Door of

his Tent unto them, and prays them to reji under the Tree, until he fiould do that for wbicb--

they came.
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9. We muft look upon this Figure thus : When the divine Voice had reprefented it-

felf in the Ens wherein ir would become Man, in three Perfons to Abraham, then Abra-

ham'?, apprehended Ens ot Faith iet itfelf forth alio to this Image, viz. to the Triune Hu-
manity in the Figure; for the Ens in the Covenant in Abraham ^ Faith was furrounded

with tlie grc^t Heat of God's Anger, when the human iJay was grown hotteft in the hu-

man Effence.

JO. But when he looked up, and faw the Type of the Triune Deity ftanding before him,

this Faith's Em in deepeft Humility in Chnft's Perlon (being that which was to become
Chrift) did bszv itfelf before the Trinity of the Deiry, wliich was come unto him, which
would in the Fulnefs of Time give forth and maniteit itlelf with the Voice (which now
fpoke in thefe three Men with himj in this Ens of Faith (being the Humanity of Chrift

before his Father) and faid, Lord, if I have found Grace in thy Sight, fafs no: away from
this Ens of Faith, viz. thy Servant.

11. For y^i^rfl/i.-?»; was now in the Spirit, and fpoke from his Faith's Ens in Chrift's

Humanity, and before him ftood the Type and Image of Chrift's Deity ; and he faid in

the great Humility of the Humanity of Chrift, Let a little Water befetched, ana u-aß your

Feet : This is the great Humility of Chrift, who waßed his Difcipks, viz. his Children's

Feet, as thefe three Men here were wafhed ; fignifying, and pointing out, that Chrift

fhould wafli wi:h his Blood the Feet of God's Children, who fhould be born of thefe three

Men, viz. of the Trinity of the Deity, whereby they might come to God.

12. And he bad the three Men refl under the Tree : This now fignifies the Tree of Life^

under which God's Children fliould fit down ; and then he would bring them a Morfel of
Bread to refreßj and comfort their Hearts-, and afterward they ßould go: That is, when
Chrift has walhed his Children's Feet with his Blood, whereby they are able to go to

God, viz. the holy Trinity, then he gives them a Morfel of Bread, that fo they may
recreate and ftrengthen their Hearts -, that is, he gives them the Bread of Life, viz. his

heavenly Fleßj for Food, fo that they wax ftrong, and are able, in the divine Power, to

go from Abraham^s earthly Tent, through this World in God's Anger, to meet the Lord,

and bow themfelves before him, as this Figure fignifies.

13. And he fays further: For ye are thenfore come to your Servant : Underftand it thus.

The holy Trinity was here at this Time reprefented in an Image of ö«r Humanity, and

Abraham ftood in the Type of the Humanity ol Chrift, even as Chrift and his Children

are in reference to each other ; the holy Trinity leads the Children of Chrift in the di-

vine Drawing to the Humanity of Chrift •, and now thefe three Men Hood there in our

Stead before Chrift, viz. before the Figure ; for the Father draws them to Chrift, and

through Chrift to the Father ; they are wafhed and atoned in Chrift ; therefore now faid

Chrift to the three Men, which God reprefented to him in his Perfon, Therefore are ye

come to your Servant.

14. For Chrift muft be our, viz. thefe three Men's Servant ; and God brings his three

Men, viz. us, who approach to him, in himfelf, viz. into the Will of the holy Trinity,

to his Servant the Man-Chrijl, that fo he may wafti and feed them ; and then they are

able With Boldnefs and Confidence to come to the holy Triune Deity.

15. And the Men faid to Abraham, Do as thou haß faid : That is, Chrift ofFers himfelf

to his Father, viz. to the Triune God, for a Servant -, underftand, the Word, which the

Triune God did infpire into Adam, concerning the Bruifer of the Serpent's Head, offers

itfelf for a Servant to the Triune God, viz. to the Children who ftiould poftefs the King-

dom of Heaven ; now the Triune God fays. Do with thefe thine andmy Children as thou haß

fdid, that is, with thefe Children which are now fet before thee-, for they fliall be Angels,

and tliou ftialt thereunto help them, for I am therefore come in them unto thee i now do

as thou haft laid.

4 16. Plere
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\6. Here God fully gave the Man Chrift to accomplifli the Confurmnatum with them,

3s he had laid; and the whole, entire, excellent, and f^oly Figure of the New-Birth, is

therein emphatically and lively fet forth ; and it flievvs, how the holy Trinity delights

itfelf with Figures concerning the Word incorporated and infpoken into Adam, and now
opened in Abraham's Ens of Faith, and fets it forth with Types, and plays in Figures

with this Chrijl, who was to come;- where God reprefcnts the Pcrfon of Chrift in Aha-
ham, and the Children of the New-Birth, whom Chrift (hould beget aneiv, in the Perfon

of the three Men, viz, in the Triune Deity, which brings them through Chrift inco

itfelf, and places them in the Angelical Choir; as thefe three Men did appear in the Form
of three Angels, and alfo in rhe Perfon of the holy Trinity, fignifying, that the holy Tri-

nity would dwell in thefe angelical Men, and that they fliould be the Image, viz. the

Manifeftation of God.

1 7. Abraham commanded to take three Meaftires of fine Meal, and to knead it, and bake

Cakes, that the Men might eat : What does this mean ? Thefe three Men had no Need of

any fuch Eating ; it is the Figure of Man's Regeneration : The three Meafures denote

the three Principles, viz. the three Worlds in Alan : The fine Meal points out the hea-

venly Humanity, viz. the divine heavenly Subftantiality, that the Property of this hea-

venly and divine ' Subftantiality ftiould alfo be kneaded and mixed with ours, difap- , Qj. E.{jence,

peared in Adam ; and a divine Cake, viz. fweet Bread for Food of God's Children, fhould

be baked thereof; underftand in tht fiery Heat.
18. When Chrift ftood in the Plre of his Father's Anger, viz. fn Hell, then thefe fweet

Cakes were baked for God's Children, which they fliould eat ; and the three Meafures

are now the thj-ee fVorlds (viz. the whole Man without the Serpent's and Beaft's Property)

which fliall be mixed with the divine Ens into a Lump, and Cakes baked thereof; this

is now Chriß's Flefh, which he has joined or mixed with our Humanity, and gives us

now the fweet Cakes thereof to eat, viz. the heavenly Plefli ; here the holy Spirit played

therewith in the Figure.

19. And Abraham ran to the Herd, and made ready alfo a Coif tender and good; that is;

he gave it to his young Man to drefs it. O thou wonderful God ! How much does Sim-

plicity pleafe thee ? How plainly and fimply doft thou reprelent the great Myfttrries to

us ? I thank thee, that thou Iheweft me, unworthy Man, fuch Things, wherein the

whole World is blind. O God, open thou their Eyes, I pray, that they may fee, and
turn to thee, and enter into Humility.

20. The tender Calf, which was made re.idy for this Meal, is the Limus of the Earthr,

viz. the outward Man, which is before God as a Beaft ; underftand, it is a ' Wonder- > Marvellous

Beaft, like as the ;:i7:'o/e outward World before the ^/w«i? Underftanding is only as a or ^vonderful.

Beaft, wherein God forms himfelf with the holy fpiritual Ens into an external Body, to

the Manifeftation of his Deeds of Wonder, both of Love and Anger ; which Figure of

the outward World, viz. the divine Beaft, fliall '«0/ be wholly turned into nothing, but' AW, Wh.-it

the Vanity only fliall be feperated from the Good into the Kingdom of Darknefs.
^u^^^c^'^

^^

21. In like Manner, God will not wholly caft away the divine Beaft on Man, which
'

indeed dies here, but only the introduced Serpent's Ens, and the Vanity of the dark

World's ElTcnce : The divine Wonder-Beaft, which is the Servant of the divine fpiritual

Image, and fliall be fo in Eternity, the fame fliall arife at the Laft Day, and be proved

through the Fire of God ; where it fliall be made very pure, as a Cryftal, in which the

Angel, viz. God's right Image, fliall dwell, in which angelical Image God is primely

manifeft, and thence fhines through the Beaft, as the Sun through a Cryftal : This now
is the Signification of this tender and good Calf, which was dreffed for this Meal, and

fliews that the outward Man, according to his right Image created in Adam out of the

Liraus of the Earth, fhall be brought upon God's Table.

Vol. m. K k
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2 3. But (hzi Abraham fays, He gave it to xht young Man to drcfs, that is, the Servant,

it denotes that this heavenly Beaft-Man is the iTiilrument of the Angdical Man, who is

prepared to be a Servant of this Angel's Image.

23. And Abraham took Butter, and Milk dfo, 4nä fet it all before thefe three Men, avd

came before thevi under the Tree, and they did eat. When Chrift has fed his People vi^itli

his Body and Blood (and even ixihile he feeds tbem) he comes in his Power in his Chil-

dren before the holy Trinity, and waits in his Children upon thefe three Men, and gives

them from this prepared Food, wherewith he feeds his Children, Praife and i'piritual

Food.

24. Thefe three Men, viz. the holy Trinity, eat thefe holy fpiritual Meats, out of

the Power of Chrift's Body ; for Man's Will gives itfelf wholly, peculiarly, and fully, to

thefe three Men, for a Food of Praife, with an holy Voice and Prayer of Ttankfgiving -,

and this Voice of Praife eats the Power of God into itfelf, in fuch iVIanner as a Man wil-

lingly eats the Tune, Harmony, or pleafanc Air of delightful Mufick into his Hearing,

and is therein merry and pleafant ; fo God does awaken, or manifeft himfelf in his

Power in his Word of Hearing, or divine Senfe, with Man's pure humble Voice or Me-
lody of Praiie.

25. For thereunto God has created Angels and Men, viz. to his own Joy : And know,
•OrParables, that we fpeak from the true Ground, and not from Conjefture or " Similitudes, but from

the open Seal of God, as we really fee ; do but underftand it right.

20. And now when God had delighted, and fed himfelf with Abraham in the heavenly

Ens, which he would, by the Opening of the living Word in the Seed of the Woman, be-

ing alfo the heavenly Ens, manifeft, and introduce into the Ens of the Covenant, and
had fported in the Ens ai Abraham's Faith, viz. in the Power of the Praife oi. AbroJmm,

viz. in his Humility, then God afked after Sarah, whom he well knew, but Sarah knew
him not, that the Lord fliouid be in fuch a Form: Then he faid to Abraham, Where is

thylVife Sarah? That is, (he was not yet in this Play till flie had received Abraham's Ens
of Faith, and then this Play would awaken itfelf in her; therefore fhe laughed at this;

for fhe knew not the Myfteries -, they did at prefent only manifeft themfeives in Abra-

ham's Spirit, where the Ens of Faith laid : And he laid, She is in the Tent ; which is thus.

27. She is in the human Tent covered with the earthly Tent, that Ihe does not fee who
^^Ger. So fig- now is with me : And the I<ord faid. Twill come again to thee, " As I live, and lo! Sarah
nifies j^s, or

^^^, ij/jj^ ß^all have a Son ; that is, I will come again to thee with the Motion of thy Seed

;

, and when Sarah ftiall conceive, then I will open and unloofe her in her ftiut-up Seed and

come into thy Seed, that is, move: For, to come fignifies to move : When God comes,

then he m.oves Man, and comes or goes in and with Man.
2S. But that he fays. As I live-, this is fpoken after an efiential Manner ; for God told

him how he would come ; not before him as at this Time he did -, but As, that is, as

the lightful Influence and Power of the Sun gives itfelf into a Fruit, which when it comes,

does not ftep near to tiie Fruit, but As ; that is, it penetrates eftentialiy with the As
into it ; fbr^^ is as much as thus, I will fee into it [or open my Love-afpect in the Ens
of its l^ifc.] As I live ; hereby we are not to underftand, as if iie had faid. If I yet live

;

but he would live in the As -, he would come in the As, viz. elfentially, and not figu-

ratively and typically, as at this Time he did.

29. For when God cometh, then he comes no otherwife, than As, that is, like the

Sun-fliine into the Fruit : This is underftood, in the Language of Nature, effentially,

with emphatical Excellency ; for if God fpeaks of his own Coming, then he fpeaks only

cßentially, in Nature and Manner of the uncompacfed Tongue of Senfe.

2,0. And Sarah laughed at this: She thought ftie (hould bring forth a Son from Abra-

ham'i Luft only, from the human Cohabitation in the Concupifecnce of the Flefb ; there-
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fore flie Hiid, Shall I, noiv I and m Lord are loth old, take Vkafure ? The beftial World's

Spirit laughed at its Youth, in that it was now weak, and fhould now again become

youthful, and thought with itfelf, this were a Sport if thou couldefl: : As i^' one fhould

tell an oA/Man, Thou (halt become yomig again, and receive fuch a Defire and Luft as

when thou waft young ; at this Nature would laugh ; and think, Yes, indeed, would that

were true ; as if Doubt and Hope were coupled together. Thus it was alfo with Sarah,

foi the V/orld's Spirit underftands not the Myfteries of God ; it is before God only as a

Beaft ; and feeing the World-Spirit did now h.ar that it fhould fo come to pafs, then it

thought, thou (halt be the Work-mafter , oh that thou couldeft, thou wouldfl very fain 5

and it laughed at itfelf that it fhould become young again.

31. The natural Man underftands even as much of God as a Beaft; when \x.fees the

Hay, then it thinks, now there is fomewhat for me to eat -, but if it lees nothing, then

it hopes for it out of Cuftom : But Sarah had now hoped till fhe was ninety Years old,

and thought it to be very wonderful, that God would do ibmev/hat to her above the ordi-

nary and ufual Courfe of Nature, and imagined it to herfelf after the Manner of hu-

man Fleafure.

32. But the Lord faid, Why did Sarah laugh at it ? And ße was afraid, and faid, T
laughed not. But the Lord faid. It is not fo, th.u didfl laugh. Should any Thing be too im-

poffible for the Lord to do ? Here is the Type of £w : When fhe had turned her vain

Curiofity into Self-Luft, to eat of the forbidden Tree, and God afterwards afked her.

Why ßoe had done fo, flie denied alio her own Luft, and laid it upon the Serpent.

33. And feeing that now God had here alluded with yi:^rß^£j;w concerning the New-
Birth, he alfo does the like with Sarah concerning the Luft of Eve, which this Woman's
Seed fhould flay as a Lye -, for Sarah ^\^ here therefore tell a Lye, that fhe did not laugh,

in that Eve alfo lyed; God did here reprefent before him the Lye of Eve, and that he

would confound it with the eternal Truth, and reclaim her; as he did to Sarah, and con-

vinced her fo of her Lye, that fhe muft be afhamed of it,

34. And here we are to underftand, that God hath reprefented (or delineated) the

whole Procefs, how he would regenerate anew the true Man which he created ; and how
the fame fhould come to pafs ; and how he would hum the Serpent''s Ens in the eternal

Fire ; and how he would put the Lye of the poor Soul to open Shame and Death on the

Crofs ; for we fee this here very excellently in the Type.

35. After God had fet forth the Procefs of the New-Birth, thefe three Men went to-

wards Sodom, and would burn Ha-m, viz. the evil Ham-\\kc flefhly Property, with Fire

from the Lord, as it alfo came to pafs ; fo that we fee it very emphatically, how the

Judgment of God begins at the Houfe of Ifrael ; how Chrift is fet to be a Judge of the

Devil's Ens and Will, who fhali burn the Devil's Efience with Fire ; as the following

Figure fignifies.

3C k2
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The Forty-third Chapter.

Of the Ruin and Def-ruciion of Sodom a72d Gomorrah ; how the

fame was predi&ed by God to Abraham.

C'.n. xviü. I. ?«"^^^^^-^ND the Lord fpoke to AWaha:n, when he had blefied Ahraham, and

>Comprehen
fible or mea
furable.

had faid, that he would command his Children to walk in the Ways
of the Lord, and that he would alio blefs them, as is before men-
tioned, Behold ! there is a Cry of Sodom and Gomorrah, which is great \

and their Sin is exceeding grievous : Therefore I will go down and fee,

whether they have done altogether according to the Cry which is come unto

me ; and if not fo, I will know. And the Men turned their Faces from
thence, and went towards Sodojn. God faid. How can I hide from Abraham that Thing which
I do, feing that heßall become a great and mighty Nation ? And thereupon he fhewed him
what he would do.

2. The unilluminated Reafon looks upon this Figure very wonderfully, that God
faid, he would come down and fee if the Cry was true, that he might know whether it

was fo or no : Reafon fuppofes with itfelf, Is he then >' circumfcriptive ? Or dwells, he
aloft only and above ? Doth he not know all Things before? Does not the Scripture

alfo fay of him, Ant not I he who filleth all Things ? Alfo the Heaven is my Throne, and the

^ Concluded £^^/^ my Footflool ? Would he then firft come down like a ^ ciicumfcriptive Being, which
in a Place, fe- was feperate from Time and Place ?

part by^him- ^' '^"'^''' '^^""^ is Reafon incapable of fearching out the Cry which came up before him ;

felf. ^"^ hereupon the creaturely Reafon thinks, that God dwells only on High above the
Stars, in an Heaven alone, and looks down here beneath, as the Luftre of the Sun looks
and fhines/«;« its Body upon the Earth; fo far Reafon reaches, and further it knows
not v,?hat God is, or where he dwells: It knows not that he is every Eflence, and dwells

through every EfTence or Being, and poffefles no Locality, alfo needs no Place or Space
• Subftance, for his Habitation ; and yet that he (fo far as he is called God) is no " Effence, but is as a
,^^'"S^'°'^^' Nothing in regard to the Eflence -, and yet he is even through all Things, and gives

""
in himfelf, in an energetical working Manner, to every Eflence, as the powerful
Influence of the Sun to the Fruit; but he works with the Creature, and its Life, not
from without into it, but from within out of it, to his own Manifeftation ; that the iV«-

ture and Creature is his Manifefl:ation ; if >> it did but underftand this right, ic would
here make no farther Slu'flion.

4. Now underftand the Sum of all briefly thus : God dwells in himfelf, both accord-
ing to the Love, and according to the Anger ; each Property fees only into itfelf, and
is not manifefi in the other with its own Property ; as you have a Similitude of this in the
Day and Night, viz. in the Light and Darknefs ; the U^ht dwells in the Darknefs, and
fees it not, alfo the Darknefs fees not the Light: And as the Light dwells in its great Meek-
nefs in the Fire, and yet receives not the Source and Pain of the Fire to itfelf, but re-

mains only good, without any feeling Life of the Fire, and yet it arifes through the
Confuming of the Fire, viz. through the Dying of the = Eflence ; in like Manner alfo un-
derftand the Being of God.

5. God's Love-Eye does not fee eflientially into the wicked rebellious apoftate Soul, nei-

ther alfo into the Devil, but his Anger-Eye fees thereinto ; that is, God, according to the
Property of the Anger or Fire of Wrath, fees in the Devil, and in rhe falfe Soulv

4
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6. Therefore God faid, nere -was a Cry ccwc up before hhn ; there he iinderRood, be-

ibre his manifeßed Word, I'iz. before the Voice in the divine revealed Ens of tliefe three

Men : It was come before the £«j, and before the Hearing which had now in the pro-

m'lfcd Ens reprefented itlelf, in three Perfons, to Man, concerning the Humanity of Chrift.

7. P'or the Judgment over all th,: Devils and wicked Men was given /^/\f Word, or

Hearing; for it was the '' moveable Hearing whereby God the Father heard in the Hu- 'Effeaive.

manity, and whereby he would feperate the Evil from the Good.
8. Now this Hearing, viz. the Hearing which would manifctt itfelf in Chrift's Perfon

in the Humanity, heard the Voice of the Sodomites, I'iz. of the Children of Ham in it-

felf, that is, according to the Property of the Anger, and brought the Hearing before

the infinite Hearing into the firll Principle, viz. into the Original of Nature and Creature:

For the Sodomites, viz. the Children of theFlelh, do all live in the Hearing of /Z'/jWorld,

viz. in the expreffed formed Word, in the Figure of the Deity, where Evil and Good are

manifeft together in one Efience.

9. Now underftand us here very punctually and acutely : The Angelical World is

called" above, and the formed outward is ' called below ; in like Manner as we fay, when = Or is faid ta

a Fire is kindled, then the Light is above, and the Subftance [or Matter] below ; when be.

we fpeak of God's [being] above, then we mean and underftand within, for the [being]

within, •" without the Subftance, is the [being] above ; for, without the Subftance [or r gj^tra Sub-

Matter] there is all above, no below ; that which is under the Subftance is alio above, ftantiam.

10. Now theCry of the Sodomites was come before t\\t^ Above, viz. before and into eOr Migh-

the firft Principle, where the e Above does conceive or comprehend itfelf out of the No- n^^s-

thing in the firft eternal Beginning, viz. to a Nature, and Formation of the Powers, or

Word ; and God's formed Word or Voice out of the Feather's and Son's Property, out of

Love and Anger, which had betrothed itfelf by Promife to be a Chrifi to Man, and
formed itfelf into a divine Ens, heard the Cry in the Property of the Anger, wherewith
he is a Judge of the wicked Ens or Ungodlinefs.

1 1. I'herefore faid the Father, / will come down, that I may fee whether it be fo or no-,

that is, he came down, that is, ' out of the Above with that formed Hearing of thefe three ^.P"!
^'°'^ °"

Men, in the E^is which God had formed to be Judge of the World, which was to be- S'«

come the Chrifl.

12. For this jEwwas to be creatural in the Perfon -, therefore it was formative, in an
angelical Manner, in the conceived Wo7-d of the Prcmife-, and therev/ith it came from
above, that is, out of the ^^ct'f, w'z. out of God, out of the unchangeable God, and
heard firft in Abraham into the Ens of the Covenant, into the Aim or Limit of his Co-
venant with his Love ; and with the Anger, viz. with the Hearing of the Fire, he heard
into the Iniquity and Vanity of Man, andy'^w with the Anger vi?hat they did •, that is,

his Wrath faw eflentially into the Vanity of Man, in Manner as an incentive Fire (liould

arife in any Piece of Wood or Fuel, and would devour theWood i fo likewifeGod looked
with his Anger-Eye in the formed Ens (through the fame judicial Vs'ordi. in Chrift's Ens,
wherein he will judge the World) into the wicked Infeftion and Will of the Children of
Ham at Sodom and Gomorrah.

13. For when God had fet before him, in /Abraham, the New-Bifth of his holy Chil-

dren out of his Love-Ens, he alfo fet before him the Judgment in his Anger Ens, how he
would, through this Chrift, prove the Wicked in the Fire.

14. And the Judgment upon Sodom is a Figure of the Laft Judgment : As the three

Men which came hcfore Abraham were a Figure of our new angelical Humanity, where
God dwells in IVIan, fo was alfo his Anger in theWicked •, and we fee here, that God
•wiW Judge the Devils, and all wicked Men, by the Children of the Saints ; as he now re-

prefented the Figure of the judicial Oßce in an Humaniy of three, and deftroyed Sodon?

and Gomorrah from the World,
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15. Alfo God faid to Abraham^ How can I hide from Abraham the fhing -which I do ? It

was hidden to the earthly Abraham, but from the heavenly, out of God's Efts, God would
not hide it -, and here he fet forth the Figure of his Love and his Anger, viz. the Hu-
manity of Chrift in the great Humility and Love j and his Truth and Righteoufnefs in

the two Angels.
Chap.xviii. 16. For thus fays the Text in Mofes; ' AKd Abraham flood yet before the Lord, viz. be-

-- 2—25, ^Qj.^ jf^pj-g tj^^gg Men, which he here calls only one, and came near to him, and faid

;

IVilt thou aJfo deflroy the Righteous with the IVicked? Perhaps there are fifty Righteous within

the City. Wilt thou alfo deflroy them, and r.ot fpare the Place for the fifty Righteous that

are therein ? "That be far from thee to do fo, to flay the Righteous with the JVicLd; and that

the Righteous fljouhl be as the Wicked, that be far from th;e ; that thou, who art tie Judge
of the whole Earth, fliouldft fo judge.

17. This is now the very excellent and pregnant Figure, how Abraham (in the Ens of
Faith in Chrift's Perfon and Spirit) comes before God, viz. before the Triune God, be-

fore the fevere Righteoufnefs of God, and will reconcile and atone the Father, and prayeth
for his Children, which dwell among the Company of the Wicked, that his Father would
be pleafed to fpare that Place (where yet righteous People dwell) from Rebuke, and
drav/s his Mercy into his Righteoufnefs, and fays, Thou wilt not fo judge, who art the

Judge of the whole World.

18. This Figure is nothing elfe but God in his Righteoufnefs, and God in Chrift with
his Mercy : Here the two Types ftand both together: What fhould it elfe mean, that a
Man would with-hold God from doing what he pleafes ?

ig. The Man Chrift does with-hold God's Righteoufnefs and kvtrt Judgment from
falling on the Crew of wicked Men, elfe they had been devoured at the firfl Difobedience
in Paradife ; this is he who comes before God, and into God, viz. into God's Anger,
for he is of God, and therefore he can come before God.

20. That is, the formed Word, viz. the Creiiture, ftands before the Judgment, andyF/j

in Judgment, and fuffers not the Anger to judge, lb long as there are righteous People j

as is here to be feen : If there had been but ten righteous Perfons, God had fpared them
;

indeed there were hut three Perfons only which were righteous before God, viz. Lot with
his two Daughters : His Wife \\z% alio not fie [or capable ofthis Mercy,] therefore, though
fhe went out oi Scdcm, yet fne remained ftil), and was turned to a Pillar of Salt, as fhal!

afterwards be cleared and explained.

21. Abraham, that is, the Spirit of Chrift, entreats fo far with God, that God would
fpare all thefe Places for the Sake of ten Perfons ; but they were all revolted and gone
aftray, except his Brother's Son, who was a Stranger among this People, whom God
firfl brought out before he enkindled the Wrath.

^ Ncie, E/iiras %i. The Spirit here fpeaks very covertly and hiddenly in Mofes, and Efdras'', who
^''°*^

f'^if r
^vote again thefe A^s in the Spirit of God, after they were Icfl among the Children of

Afts w> Ci- V^^^^ ' 3"<^ ^'"c here fee very fully and pregnantly, how exaftly and punctually the Spirit

nt/ii, iiz. here aims at the Figure in Abraham, and points out what is thereby to be underftood.

25. For at the Appearance to Jbrah^.m, he fpeaks of three Men-, and here he fpeaks of

two Angels., which went towards Sodom, and deftroyed the Cities, to fignify, that the

Prrfon (,f Chrift is the third, which went not along -, for here only t\vo went, viz. God's
Truth, and God's Righteoufnefs, viz. the Judgment and the Truth ; the Judgment re-

'Upon. mained ' in Sodom, ar?d 'the Truth brought Ac/ out.

"Gin.xht. 1, '24. And when "" hth tbef [^Angels'] at £w« (when their Time was out, and theirDay
^'' pafifed) came to S:dcm, Let fat at (he Gate-, and whett he faw them, he arofe up to meet

them, and he bowed kimfelf with his Face towards the Ground, and he faid, Behold now, -my

Lords, turn in, Jpmy, into your Servant's Hmfe, e)id tarry all Night, and imjh yonr Feet,

5
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andyeßall rife up early, and go on your TVays. And they faid Nay, but we will abide in the

Street all Night. And he earneftly entreated them ; and they turned in unto him, and entered

into his Houfe ; and he tnade them a Feaft, and baked them unleavened Cakes, and they did eat.

25. It" we flaoiild decljre and explain this in its right Undtrftanding, then we would
exprefs it after this Manner : The Cry of tlie Sodomites was the Curie, which Noah laid

upon Hani when he curfcd him, by Reafon of his unchaße wanton beftial Eyes and De-
lire ; this fame curfed, beitial Spirit liad propagated and bred up itfclf in the malicious,

prophane, wholly earthly, and ferpentine Property, in the Fleß and Soul of this Gene-
ration oi' Ham, fo that it had eftablifhed itfelf in a kingly Dominion, under which they

lived more like Beaßs than true Men.
26. This Cry of the curfed Serpent's £;w, grown up to its full Height in the Anger,

was made rrianifeft, and founded aloud in its Mother, -viz. in the Anger of God in the

dark World's Property, and had awakened the Judgment upon and in ititlf ; and now
God fent his Judgment upon the Serpent's Ens : This was now the Time o( Enos's hidden

and at prefent opened Seal, as it is before mentioned concerning the feven " Lines, [or n gee Cliar».

general Jundures of Time,] where his Myltery was at the End, and was now revealed xxx. Ver. 36.

a^ a Sound of his Preaching in the Word of Power, both in Love and Anger.

27. In Abraha-m it was in Love; for here the formed Word, which began to be taught

in the Days of Enos, did now manifeft itfelf in the formed, pregnant, and grown Ens
[or Being] in Abraham, vv'ith the promifed and holy Seed of Faith : And in the Children

of Iniquity, who were of the Generation of curfed a/?«, the Property of the Anger did

here manifeft itfelf out of Enos^s Preaching, v^herein he threatened God's Judgment and
Rebuke ; this fame was now grown up in the Children of Iniquity, and brought to

Subßance.

28. And now feeing the Seal of this Enos did open itfelf, his Myftery was at the End,
and was forthwith to be manifeft according to Love and Anger, thereupon each Property

fet forth its Subftance to the divine Contemplation, z'iz. whatfoever the Word in ihe Love
Ens had wrought under the Sound or Voice of Enos, and alfo what the Sound of the De-
nunciation of the A}!ger of God had wrought : Here now the Effences of both Properties

opened themfelves, and fet themfelves into the Judgment, to the final Sentence of the

Righteoufncfs of God : Now in this final Arbitration or Determination of the divine Juf-
tice, 'viz. \n Abraham, there ftood Chrift in the Judgment of Enos his Preaching of Re-
pentance-, and in £«« his Threatenings of Plagues and Punifhment, the earneft and fe-

vere Judgment of God, viz. Pünce Lucifer did there ftand (in the Judgment in the

Children of the Curfe in Ham) to execute the fame in theWrath of God, as a Servant of
the Houfe of Darknefs.

29. For God faid to the People of Ifrael upon Mount Sinai, ° I will vijit and punifho Exod.-x.x, ?.

the Iniquities of the Parents upon the Children, even unto the third and fourth Generation

;

which is here to be feen in Ham, Noah\ Son ; here came firft the Curfe of Neah into

Judgment.

30. And here two Angels were fent (that is, in the Power and Might of the Judgment)
in Chrift's Stead, feeing Chrift was not yet in the Flefh, and in Office; for Chrift's Oßce
continued in Abraham before the Lord, and prayed for the rebellious Men of Sodom and
Gomorrah.

31. But when they were tried in the Judgment, [viz. in the Office of the Love of
Chrift before the Lord.) whether tiiere were any Men of Sodom who were capable of the
Office of Chrift intheLove, and yet none were found, then the Oßce of Chriß m Abra-
ham remained behind, and went not to Scdom-, but the Office of divine Righteoufncfs

and Truth went in the Form of two Angels to Sodom, and looked very intimately into

their Eflence and Being, znA proved, ih^ fame in itfelf, as it is to be feen, that as foon as
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thefe two Angels came into the City, the Property of the People did open and manifeft

itfeJf, and they -would have thefe Men brought forth among them.

32. For thefe two Angels had ftirred up or moved their Properties, and fet them in

open View before the Lord, to fee what was in them •, and then they found, that they

were only beftial, unchafle, lewd Murderers, which brought them into Judgment; and
now they inuft be judged according to their EfTence.

33. But that the Spirit in Alofes fignifies, T'hat Lot fat at the Gate^ and knew thefe An-
gels, and entreated them earneßly to turn in unto him, that fo he might tt'aßj their Feet, and
bake them Cakes, and that they did eat, and yet at firß denied to turn in unto him ; the fame
is a very hidden Myftery -, for it is the Spirit of I'ruth and Righteoufnels, which Lot
knew very well, for it was moved in the ElTence, and entered firft with the Trial into

Lot ; and when he humbled and bowed himfelf before the Lord, he was proved, and
found upright in himfelf.

34. But the Truth did j?r/? rf/i//^ to go into his Houfe with the Righteoufnefs, viz,

with the Judgment, and would remain in the Street ; for it was becaufe of Z,o/'sWife, who,
when (lie was proved, and the Judgment pafled through her, was caft as to her temporal

p Prima Ma- Life ; for fhe continued in the Judgment, as a i" firft Matter, wz. a Sulphur-M^rcarw,

"»"^Theh d
^^"^^ '^' an '' impreiled Afi^Z/fr of the Judgment, as a Tranfmutation into the firft Eflence

Ailringent. ^"^^ '^'^ which the Body was created.

35. Yet it was not fo foon as to be before the Execution of the Judgment, but wheu
Lot ivent with her out of Sodom, and the Judgment began, fhe drew the Judgment back
again on her; as is to be feen in the Judgment, which then laid hold on her, for it had
taken her in the Probation.

36. Yet the Command was given her not to look back, and fo (he might have over-

come, if fhe had immediately entered into Repentance, and broke the evil earthly Will,
and fallen down, with Lot, at the Lord's Feet : And this was the Caufe, that the twa
Angels refufcd to turn in to Lot.

37. And by Lot's Wife the earthly Matrix is fignified, which fliall not go along through
the Judgment, though it mufl: help to work and bring forth Fruit, as an Inlfrumentj
yet it is not in its outward Form chofen to the Kingdom of Heaven ; for it was adjoined

to Eve in the Sleep in Adam's Fall, and fhall remain in the Judgment, and be changed
again into its firft Matter out of which it was created; it is not condemned into the Abyfs,

'In Myikriobut it fliall pafs into the Myftery, viz. into Sulphur and Mfrf^r//«, which ' in theGrand
agno- Myftery is a fait Spirit, viz. a Caufe of all Corporality ; as it fhall be mentioned hereafter

concerning Lff/'s Daughters, -v^ho for this very Caufe were to be gotten with Child of
their Father.

38. Thus underftand the Figure further internally; Lot baked Cakes of unleavened

Dough, and made them a Feafl, and they did eat. Now the Angels do not ufe any fucli

Food ; but they were only formed Angels in an angelical Shape ; io^ Abraham and Lot
alfo called them Lord: It was God's Judgment and Truth.

39. This Feaft- was eaten in Manner as the Ofterings oi Abraham and Alofes, as is be-
' AmafTes, fore mentioned ; for the Will's Dcfire ' forms itfelf therein into a Subftance : God ea';s
conceives,

^^^j^ ^^^ Word of the Will; but the Food is confumed in the outward Spirit, in which
it is wrought.

40. F"or the Faith's Defire of Let was the divine Food of thefe Men ; but with the

Feaft, which Lot gave them out of his good Love-Will, Lot's Will was formed into a

Subftance, that fo he might be preferved in this Judgment outwardly as to the earthly

Life, and inwardly as to the Will of Faith.

41. For thefe Angels did eat of Lot's Food, as if they had eat of his Body and Spirit,

which was therein apprehended, in like Manner as it is to be underftood in the

Offer-
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Offtrringsf, as is before fufficiently explained concerning the ' Offerings 0? Cain and /IM : 'OiSacrificef.

For the un!eavened Cakes were (or fignified) the Inforniing [or Impreflion] as may be feen

every where in Mo/^j v and they denote t\\& Body_ of Chriil, whcreinto the Imagination

of God entered as into a Type, and yet was only conceived or apprehended in the Faith.

42. Further, the Spirit in Mofes fays". And before the Men laid down, the Men of the^^ Ver. 4, j.

City Sodom came, and enccmpajjcd the Hotife round about, young and old, even all the People

from every S^iarter. And they called for Lot, and [aid unto him. Where are the Men that

came in uyilo you the lafi Night ? Bring them out, that -zve may know them.

43. This is now the Figure, as it is before mentioned : The Judgment (after it had

bound ilielf with Lot in the Feaft) did now penetrate r.nd prefs in the Probation of their

EfTence and Being \n\.o All, that they came furioufly on Heaps, running as mad enraged

People, driven, forced, and compelled to the Judgment.

44. For the Zeal of the Lord, which longed after them, drew them to itfelf; it hun-

gered earneftly to devour their Vanity-, therefore thev run all together, young and old,

and would know the Mouth which hungered after them ; for they in their Blindnefs kneiv

not what they did ; thus the Anger drew them to itfelf.

45. " And Lot went out*unto them at the Door, andßut the Door after him ; ajid faid, /» Ver. 6-9.

pray you. Brethren, do not fo wickedly ; I have two Daughters which have never knoivn Many
let me, Ipray you, bring them out unto you, and do with them what feems good in your Eyes

;

lut unto thefe Men do nothing, for therefore came they under the Shadow of my Roof. And
they faid. Come hither, thou art the only Stranger among us, and thou wilt rule; well, we
•will deal worfe with thee than with them.

46. Here the Ground of their Sin is finely decyphered, and laid out in its Colours,

wherein their Cry was come before God ; as nauTCly, Uncleannefs, Lafcivioufnefs, Ty-
ranny, felf-willed Perverfenefs ; and the greateft of all was, the Contempt of God ; for

Lot had told them of the Punifliment which God would bring upon them; and then they

faid. Thou art tie only Stranger amon^ us, and wilt go about to rule and judge us ; we will

yet plague thee worfe than thofe ; to fignify, that God had before lent them Warning by
the Meffengers of his Mouth, and that they had only plagued and contemned them,
therefore they fiid alfo to Lot, Wilt thou govern us with thy Threatenings, and con-

temn and nullify our Works ? We will Icrve thee worfe than them.

47. For when theyunderftood, that Men of God were come in to Lot, who threatened

them with Ruin and DeftrucStion, they made an Uproar againft them, and would kill

them ; as the mad blind World has always done, when God has fent them Meßengers^

who have rebuked and reproved them-, then the Babylonical Whore has cried out. Run,
run, there is a new Herefy, which would teach us other DoSlrine, and reprove our Way
which we go in.

48. Thus it was here: The fclf ful, rebellious Devil's Will, in his Serpent's Ens,
would be uncontroulable, unreprovable ; and feeing thefe Men were come, they cried

o\yt '' Mordio, and faid, there were falfe prophets and Teachers come, to rebuke and y Murder,
contemn them, as the Babylonical V/horc has always done; for Ihe will not hear what
the Lord ipeaks through his Children ; but that only muft be accounted facred, which
ße fpeaks from the Serpent's Ens.

49. This Whore has covered herfelf witli the literal Word, and gives forth herfelf for

Holy, and boafts much in a ftrange Attire, but her Heart is only Sodom and Gomorrah;
when fhe fees thefe two Angels come from Abraham, that is, from Chrift, to her in

Sodom and Gomorrah, and lay open her Shame, then fhe makes the whole City of an Up-
roar, with a Cry of Murder-, fo that all People, young and old, come running toge-

ther, and think that there is fome ftrange wonderful Beafl arrived.

50. And when they can perceive no new ftrange Thing in God's Mrßengers, and hear
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25^ 7%r Rmm «f Soddm «n# Fait IL
tiiat rtirr onk teach and reprotpe, ther ttey ftmvk, O '! oar JISm/Bar a^«
hid a new Ünftart, an Hsretiii, and filä" Fraobea. ^ tbsre is a fos^ aaä aäanick F^

:' ht 11 work thas oiit :' ~-t£; gad aigy ifaqyi i» wwMiikg' x. la»
^-,..- _— _. _-. Owl, and ankuiriiim z:— ;-.. .-^oofe, iiis Wife, aai ^CäldRsa. woSfc

ScoTTi, Rjqrroazh. and Coxurnip!:. as the ^viumiirs 'aid Z^ ^ cx«ij oac oflginits he Aies
Brdl, if he c: : r a JoS: of, and rerik- rfw/r Meflci^cas.

5'i. Aad x_.;.. -,.:. :.i j_bdw£ no arher Ground or ä-^sb m xbeWaii^ SaoE floflf ^os
* Or rnniE niK the = Higk-Trieß who has j>k/ iw the Whnrc of ^ti>yiim isi5 hrm ar '"'"^gf*", jd ie :»
toe Iviiiufisr ^^ ragmg toaa. and fu5er5 a felfcWmd J-jsz. rhe Spim «af ite ArfiylBiBtfe m^am:^ i»

drive him ^ and im-res ie MTlanderftandmg, as iasrs the iSaAwBifej dA, ^»fc» '(Iwrii

;

amd cild, fm^ and greats fcrcc xqjnu ict, and nie 7«;z) Men -winch -wert caire in i

that ther —ig hi knciz- them ; thi they inigin: jiffisiK rbcm, icom, reaRfle, asii

them ; for idub the Anger of God dsss, dräwe jiÄif mto a Fire for Jos <

And thus mad alfo mufi: tiie Peopk iae, wiisB dte Fvm/bmsttt &all naüte,

sä] «jÄ^ i^ ?i>f Jli? ' • ' '- InJcntitifs,

52. And we V .^ rrom t&es, dnnisiKfenL, UEäviaro, KfiseKsos, fid^fwAsä»

lewd, idnäatroos, Trmrdsruns Baivlon^ ftdl of ^ Tioa, aas, and Aiacam-narirms, aäiai

2z<i^ alfo theIf rwD Aiigfels, in^.. Güd's Trxith and Jod^aaaH;, asc «si^into i^se, amA^c-
ciz^t unto thee, nDw at the End of Em>zh\s Sati, «^äcii -xdis Uiucaa, tkBt;a:|Dt&K rä

cp£3ied in is Sound and Voice, Ay I^iftroÄian zaä Osexksw 5 !äv Ae Tbbc of ai^
juäpnem is £ iiand ; and iK-hold tiryfeif i^siit, sadthieFvc ~B. ^esymmmmH^i ^Sobb hik:

ar prefent cs& Scorn, Rep-oach, and Contempt s^em tM„ attaltdcAsvila^dk, asi&e
- ^Ddomäei dids aad theirefore thv Parafemeni hamss D^«rtfacr: Aaä «Hevim k^ iRicr

ihe raw Angeis fhall cr.— -- -h 2^.* tmdsr the opeaed Scjä imoi i^rae, :äiaB läie ^m naf

ihy Deftrußtion ie hi :... .ich new thou -»iii isor noiMsaneieiRBE. dec zna£: iae iiwaei

to find it ft> by iad ana wofuJ ExifOiETwe^ ia\% tie Spwk of "WonAas.

f 3. "We may fee very faiiy what wsf the haimmsis Iv-me aaal ^fsan. Sam-, theOy «üiesBüf

was come cp bcEfore God ; ibr Ija would iarire ant hs tjno JÄaijftara, wkäiäi wew 3«:
Virgins, nDto them, thai To tiiey mJrhi biK neafc from liic ragtr-g 1"jroar ,^ain& taei
sngelic^ Mefiengo^ ~

:
* >' ' nrw -wtJi sBoogh thyr läiey matt: Tihti^ (hrrffnuf iraTT^iwMwrf

7/i;,.-, if fo be they m:r . "v their Defrrf,.

54- The inward Figure »n toe Spi-it, gi»"ing m to xjTiderflsmd wkmiJiä^iäBes^ nt :
-

typifV, is tiiis : The Judgmeni begins ai tJie Honit of God, as beKim£aP-i xite ^.^^
dren of God mnfl: be firfi broDgtii tuto Tüdgment. anß pri/wx! ;, if ifaeerE ]ac OdläwB«f
God ID ar^y Piact --hold the Anger, üb thai Ebc l^mmlBamBm. ma^^ ^asp:

back, thai the i;-'- —.»-. ::ii wriildren laf God, anc_7>»^rz«7 Abäö» Ac&anc'^ice hii£.

Sin of tt-iai Car o- Countrr. Tto feel if they i>e c^>ahlt of the iame Ifminak.
z,£,. 1j - - - EtitTCBEffis nitB JaigfEKSKs Ic wanid give

tbem to z:.i _:.^— ..;- .-,^ —^... . l , r tried i ^liiBC «^iift he tti *as if»<öueStai

by the Spirit, -which had the two J of 2-o? in ihc yu^tamt^ aniä iiad iaraa^ai tue

Trohc or Trifi"
' '

-
.

--

. .^^pj j^^ «pnB aifac Sib aiuä .Shaoie

ofrtie City, "j— :— : -.- 1 - ::.- ^: — 1_- .-- - Bods.
56. But wien thefc two Wirpm were not capaiak of Tixis Viae, ihc S^tül, smü. licT«»

/_-.-' ": ^-- i^zäii^vbeaBiBHBflteJatdgmeni of

tr _ . . ./ - I-rtf*i«BttJ^Mfcii«f ^Är J^-
fnß^ as if he would fa^r ih£ Dau^rhien; ix/ Ik . : c anä ^fioä^ ine äe %m3t xiiä

57,
- 'or certain. Aar this.TJr/^ _ - c' Jife«? mos wriBKn wiially Aoob sfe

Prophecy of the Spirit, JBtrmatiii? wiiat each Ac, «or ^wrnnr of rhe iü&aiy, ioAb
fcraiiii tte fi^QK J i- .— - ^

. : :f:-&»BÖ5 *tefc A^,[-af aäic
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Patriarchs,] he muft modellize or reprefent in his Mind the old and new,Man, and fet

Cbriß SindAJam one againft the other, and then he.may undcrftand fl//;_ancl without thi5,_

he underflands nothing hereof but a Child-like Hißory, which yet is ib rich and full ot

My-fieries, that no Man from the Cradle to the longed Age is able to exprcl's them, al-

though he had obtained the Knowledge and Underftanding thereto in his Childhood:

And we in our Gifts do älfo give but fome Glances and Hints thereof, though we have

obtained the Apprehenfion and Meaning of them from the Gift of God; yet we cannot

exprels all, and the World would not be able to* receive it. a To undsr-

58. And Mö/^j fays, ^ The Men of the City prefjed fore upon the Man Lot, and -j;hen they ^.^nd or -.p-

dre-w near together to break the Door, the Men put forth their Hand and pulled Lot into the P"^^|^_"

Houfe to them, andßmt too the Boor : And the Men which vjere before the Door of the Houfe b X'gjVej, lo,

were fmitten vjith Blindnefs, both fmall and great ; fo that they wearied the-.nfehes, and could n.

not find the Door.

59. This Figure was afled thus externally •, fo that they were thus blind with vifible

Eyes, and could not fee the Door, and did no Hurt neither to Lot, nor the two Men
with him, nor his Houfe neither ; but in the Spirit the Figure ftands thus.

60. When God fends thefe two Angels, viz. his Truth and Judgment, into a Man's
;

Spirit, viz. into the Houfe of his Heart, as here it came to pafs in Lot (in whom alio the
|

Spirit, viz. God's Truth and Judgment, was manifeft, and therefore he rebuked Sodom, \

for which Caufe they encompalfed him about, to flay and murder him) then the Judge-.}

ment pafles firft upon this Man, who is reprefented to the Sodomites as it he was a Fool^

whom they mull vex, plague, and perplex ; and they alfo do without Intermiffion revise
;

and rail at him, and condemn him for falie.

61. But he muft reprove, rebuke, and teach them; and he hath no external Protec- '

^^_,
tion of Man, they all caft the Dirt of their Mouths upon him, and they that fhould hin- -—

^

der it do but laugh at it ; let him look where he will, he has no Deliverer; then the '^•'

common People fuppofe that God rebukes and punifhes him on this wife.

62. But thefe two Angels are with him in his Heart, and ftand in his Perfon, as in

their VefTel and Inftrument, even amidß the Enemies ; but the common People eagerly

labour and beftir themfelves to deftroy him and his Houfe.

6^. And when it comes to the Trial in earneft, then thefe two Angels put forth their

Hand upon the wicked malicious Men's Heart, and ftrike them with Blindnefs, that they

are confounded, and know not how they (hould get <= by this Lot, and the two Angels ; «Or at.

one cafts forth this, another that ; one fays he is honeß, another reviles him, and fays «11

Evil of him ; and this fo long, till they cannot find the Door, wherein they would break

in to him, and do him Mifchief ; for tbefe two Angels Ihut him up in themfelves, that

they cannot fee the Door of Revenge-, as it may be feen here in Lot, how God delivers

the'Meflengers of his Mouth, and hides them from the Enemies; and this''P^Ä has fo *Underftand

found it by good Experience. '^^ ^'''^°'-

64. = And thefe Menfaid unto Lot, Haß thou here any befides ? Son-in-Law, and Sons and 'Wet. 12, 13.

Daughters, and whatfoever belongs to thee in the City, bring them out of this Place. For we
will deßroy this Place, becaufe the Cry thereof is waxen great before the Lord, who hath fent

us to deßroy it. And Lot went, andfpoke to bis Sons-in-Law which married his Daughters

;

andfaid, Arife, get ye out of this Place^ for the Lord will deßroy this Qity. But be femed
unto them as one that mocked.

65. This is now an excellent Mirror, how God alfo gave Warning to thefe Men, and

would have fpared them for Lot's Sake, if they would have followed him ; but the fFratb

had captivated them, and wholly hardened them, that they did but laugh and jeer at

him, and as it w^e faid to him. What is happened to the Fool ? He thinks the Sky

will fall.

LI2
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(>^. The inward Figure ftands thus : God's Truth in the Love drew thefe Men, Lot''%

Sons-in-Law, znd would deliver Ihem-, but the Wrath was 7?rflKg-^r in them, and had cap-

tivated them in the Probation of their Heart ; they continued in the Judgment, as Lcl's

AVife, whom notwithftanding Lot brought forth with him before the City, yet theWrath
drew her back again into Judgment ; fo that (he (feeing fhe was for Lot's Sake freed

from the Fire-Sword) mull go into a Tranfmutation, till the laß Judgment, which is a
terrible Example.

67, In this Figure this prefent World may behold itfelf, and take Warning; for as

certain and as true that the Preaching of Lot was true, and the Punifhment followed
< Or Judge- thereupon, fo certainly nlfo the ^ Punifhment of the_/7.v/ii Seal's Time (which Seal is even
ment. now at hand, and has already opened itfelf) (haW fuddenly follow.

6S'. But that the Warning hereof came fo long ago, this declares that the Time of
the fixth Seal, in its iVIanifeltation, is the mod wonderful of all the fix Seals, till the fe-

i Or Seal- venth^ Number, which is yet more wonderful; for it is the End of this World, and the

Liiß Judgment.

* Amyflical gg l^^ ^\^\^ bg declared to thee, Babel, •>
1 '-flTfi under the Voice of the open Seal

by he fhewsof this fixth Time, though thou contemneft and derideß it, it hits thee, and has already

to Babel theftruck thee with the obdurate Obftinacy of Wrath, which has thoroughly fifted thee in
pouring forth [hg Appearance of the Meffage of thefe two Angels, and fhall now be hinted only to

Seal'iTwMth f°"''^ Z^*^"'
^'''° ^^^" §" °"'^' ^"^ ^^ delivered with Lo/'s Daughters.

on theMy lie- 70. The hardened, lurprized, and apprehended Crew is already yW^^i ; for the dole-

ry of Iniqui-ful fifcing Sword has taken hold of them ; they run now, in a raving, raging Manner,
ty, and alfo^j ^^^^ People, in Pride, Covetoufnels and Envy, and contemn what the Angel's T'r«;«-
»he Time. r j

pet iounds.

71. The Cry which the Angel's Trumpet founds is this: Go out from Bahel : Go cut

from Babel: Go out from Babel : She ftands apprehended and captivated in the faming

Sword. AMEN.

e5oc$ccj[5c$ooj5ocäocji!^ cä3c5cc^c4oo5ocäoo5ocäocJ:c4ocäoc4ooj5o&c5joäooäoc5oc$Dc$s(^o^

The Forty-fourth Chapter.

How Lot departed out of Sodom ; and of the terrible Overthrow of

this whole Region in HamV Ge?2eratio7i ; of the Circumßances

thereof^ and how it was effeBed.

C,e». xix. 15, 1. ^5^'*'w'*'^:^ H EN the Wrath of the Judgment was now fet on Fire, and the Day
^c. ^^/K ,^^^ appeared, that the Sun fhone bright, and every Man thought. All is

3* i. r!C ,^ jt '" Peace and Qiiiet, there is no Danger, the Angels commanded Lot to

A 3* *l M ,f,a]i£ haße, and faid, Arife, take thy Wife, and thy two Daughters which

ts -^v^^Sfivw- w are here, lefi thou alfo perißj in theIniquity of this City. And while Lot

"^^ i^ ^^ lingered, the Men tooii him, and his Wife, and his two Daughters by the

Hand, the Lord being merciful to him, and they brought him forth, and

fet him without the City.

2. The internal Figure ftands thus : The Spirit in Mofes fets forth the Figure fo clearly,

that a Man may eafily apprehend it ; for he lays, When the Morning came, and the Sun
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was rifen, they took him ly the Hand, nrd brought him and his Wife, and his two Daughters,

forth cut of the City. And now as the Figure was externally in the rifen Light of the

Day and the Sun, fo it was alio internally in God's Truth and Judgment.

3. In the Truth the Figure was internally thus : In Lot and his two Daughters, the

Light of the Underfi:anding concerning the Meßah was rifen in God's Truth j which

Lot's Daughters knew very well, that it [viz. the Light of the Sun of Righteoufnefs] in

God's Truth had moved itfelf in their Father Lot ; from which Caufe afterwards when
they were gone out from Sodom, and the Night approached, they made their Father drink,

fweet IFire to the full, and laid with him, that they might receive Seed, viz. the holy Seed,

from him ; for the Spirit, both in Lot and his Daughters, did alfo fignify thus much,
in their rifen Light, and flievved it to them.

4. And now as the Sun was externally rifen, and it feemed to be a very lovely, pleafant

Day, fo alfo internally in God's Truth, the Sun of the Covenant, viz. the holy Sun-day,

was rifen according to the Probation in their Eflence, for they were now pafled through

the Judgment: And likewife on the contrary, the Sun of the dark World's Property,

w'z. the working of God's Anger, was riien now in the Children of ^öc/«;;, and forced

mightily into God's Righteoufnefs; therefore the Angels bid Z,o/ make hafte; for the

Sun of Anger was already rifen, and had apprehended the Children of Iniquity.

5. Like as the holy Sun in God's Truth (which had apprehended Lot and his Daugh-
ters in the Ellence of Faith) took Lot and his Daughters by the Hand, and brought
them iorth from them, fo likewife the Wrath had already taken the Children of Sodora

by the Hand of their Efience, and brought them into the Judgment of Execution. And
we will fignify and apply, (O Babel!) this Figure to the Time of thy Seal : Mark and
obferve it, ye Daughters, Children of Lc/ -, it concerns you.

6. When God w\\\ puniß a Land, he firft fends ihem Meflengers, and exhorts them
to Repentance, and declares to them his Grace; foon after he fends them the Angel of_ > -

Righteoufnefs, who tries and fifts them, whether they are capable of the Grace that is

tendered to them, and fets judgment before them, with Threats of their Ruin, denouncing
great War and Plagues upon them, to blot and root them out if they will not return and
repent; and he fliews them alfo by his Mejfengers the Light, and Way of Righteoufnefs,

and fuffers them to run on in the Light that is tendered to them, till they be weary and
glutted with it, and hold it only for a cuftomary Thing, and an Hillory, and again be-

come a Sodom.

7. And then he fends them both Angels together, viz. the Angel of Righteoufnefs,

and the Angel of Truth; and he firft threatens them feverely, and exhorts them, and
fets the Judgment before them ; but when they ' grow wholly a Sodom, he leaves off 'are.

from the outward Figure, and lets them fill up their Meafure ; and then it feems as if

the Sun was rifen upon their Sodom, and now it fliould be good znd profperous ; but even
then ;. ys the Angel of Truth in his Children, Haßen and go out ; the Puniftiment and
Ruin ii at hand.

S. ''• Thus we declare to thee. Babel, that God has already long fince fent thee Mef-i^ No:e well

fengers, and with the Declaration of the Gofpel has tendered thee liis Grace ; and there- '''^ »nd the.

•with alfo he has mightily threatened to punifh thee with Ruin ; but thou haft made only ^'^^^^^
'°^

a contentious difputing Babel of the Light of the Gofpel, and art now the weli-fatted

Sodom.

9. And know for certain, that the Lord for a Farewell has now fent thee two Angels-,

one has the Truth in him, and bids Let with his Daughters to go out from Sodcni ; and i 'Yhy Cain-
the other has the icvere Judgv.ent, and has now at laft fifted thee, and turned thy in- like Crying

•ward Signature outwards, and fet it before the Lord; and thy ' murderous Cry is cGme^of^u'n "P

up before the Pre:ence of the moft High, and it is exceeding great ; he h^s knt his

Angels to deftroy thee, and to overturn the Cities.

on oiher»
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10. Thy Signarure, wherewith thou art now ourwardly marked, is the great Cevi-

t«ufneß and Envy^ together with ihy ytmmuftiliin-Moncy -, and the great wrathful Severiqr

of ihy OppreiT;on of the Poor and Miferable, in that thy Covetoulnels has ferved iifeif fo
» The Scard- hie 1, tiiat it defires to devour all into itieif, whence thv great - Enbancen;£7U of Men's

moduies. and ^*- ^'^' ^^^'^ faycft, Now it is a good and a profperous Time ; the Sun is rifm upon
all Opprefi- me, and {hines on nty Purfe^ io that 1 can fill it as I plcale; it is a good and a nne T:me
ons, rife from for me ; it (hall now be a good and golden Time fure enough ; I ihall certainly enjoy it,

oef ^ndP^ride
^"'^ '''^ *" ^'S''^

Power and Authority, and be refpedted.

of Man,' who ^ ^- But hear now, what at prefent the Sound of the Trumpet declares : It lavs, Gc
feekstomain- cut from Sodom ; the Sun is riien in Love and Anger; this we will not hide from you

:

uin ir by the xhe Angel ofTruth has now already taken Loi^sDaugbtirs, wich the Father, and his

fVife, by the J^and, and bids them go; it is Time; this thou flialt foon fee by woful
Experience.

1 3. For the Angel of Anger has alfo uken thee into Judgment, and tkcrefct-e thoxx

art fo wrathful, covetous, murderous, and wicked ; do but behold thyfcif whether we
fpeak Truth ; thou getteß thyle]£ much to fpend in thy Signature, and thou haft indeed a

Storeho'jfe full of Provifion in the j^iy/s : He that can fee, let him fee : In whom there

is but the leaft Intimation of the Trumpet's Sound, let him go cu: of Stdim : There ;s

no longer ar.y tarrying.

•Ver.17—23. 14. And Moj'es fays further'. And when be bad brought Let fcrtb, be faicL, Efcape for
thy Life, lock nst bebind thee, andjiay not alfo in this -wbole Plain ; ejcape unto the Mountain,

left thou be confumed. But Lot [aid unto bim ; Ob not fo, nu Lord: Behold now, feting tbj

Servant has found Grace in thy Sight, be pleafed to magnify tby Alercy xvhicb tbou baß ßiTc»
unto me, in that tbou baß faved n^ Life : I canmt efcape to the Mountain, left fome Einl take

me, and I die. Behold there is a City very near, unto which I may flee, it is a little one :

O let nie efcape thither (is it not a little one ?) and my Soulßball live. And be faid unto bim.

See, J have accepted thee concerning this Thing, that Ißould not tyverturn the City for 'o.bicb

thou baft fpoken. Haße tkee, efcape thither-, for I can do nothing till tbou be come thither ;

therefore the Name of tie City Kvas calledZoar: And the tun v:as rißn upon the Earth 'xbai

Lot came into Zoar.

The inward Figure ftands thus :

15. The Spirit of Truth had moved the Spirit in the Covenant in Lot, and taken him
by his fpiritual Hand, and brought him forth out of the Judgment, underftand the

Sculof Lot, in which the Word of Promife in the Covenant had opened itfelf according

to the fpiritual Property, into which alio the now-fent Voice of Truih and Judgment did

force, and defended Lot from and in the Judgment.
16. For with the Judgment, the firft Principle, r/z. the Soul's Centre, was lifted and

proved through all the Properties of the eternal Nature ; into this, the Lord's Hand, 'ciz

the Angel of the Lord, did put itfelf, with the Grace of Chrift's Covenant in Abraham,

and drew Lf/ out of the Judgment, and from the Children of Scdcm : Therefore the

Angel laid. Deliver tkyfeif, ami look not behind thee inio Judgment, viz. into the enkin-

dled Wrath, left the fame fhould take thee; as it happened to Lot's TVife, who turned

her Defire back again, to fee and behold what the Wrath of the Lord fhould be.

17. As Adam and Lucifer alio did the like, who would eßentially behold and prove

God's, viz. the eternal Nature's Wrath ; which yet is a confuming Fire, and forthwith

proves Spirit and Body, and if it reaches any thing of which it is capable, it devours it

into itfelf.
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18. Now the Soul of Lot trembled and ftood in Fear before the Angel of the Judge-

ment, viz. before God's Righteoufnefs, and entreated his Truth, that he would be

pleafcd to magnify his Mercy in the Covenant towards him, left the Turia fliould take

hold of him -, and it is a very excellent Example, how God takes his Children in the

Time of Punifliment and Judgment, into his Love, defends them, and brings them

forth from great Deftrudion ; as he did here to Ls/, and alfo unto the upright Children

in the final Deftruciion of Jerufalem.

19. Alfo the Angel of Vengeance faid, / can do nothing until thou be come thither. Oh

!

thou wonderful God, who can hinder thee ? But this ^is even thus to be underftood :

The Spirit of his Love in the Covenant: bad fet or eftablilhed itfelf with the Truth in

Lot., and kept off the Anger, that it could not burn till Lot came out.

20. And we fee that often the Children of God are able to with-hold great Plagues Note*

and Punifliments of God, [from coming down on a People ;] there is even fuch £f Might

in them, that God's Anger is able to do nothing ; and it is as it were impotent where they

are prefent ; alfo they are a Might and Power againft Hell and the Devil ; for fuch a

Thing is true real Faith, that it can with-hold and overpower God in his Jngcr.

2 I . Therefore the Lord faid to Lot, I cannot do any ^hing, until tho'u be gone out, and^

he fpared alfo the little City called Pella, or Zoar, (viz. a Diverfion or turning away of

the Anger) /or Lot'j Sake ; for when he came thither, the Turhamxi^ be extinguifhed, as

the Name, in the uncompafted Tongue of Senfe, does exprefs it.

22. » And then the Lord rained upon Sodom., and upon Gomorrah, Brimjlone and Fire from • Ver. 24, 2j,

the Lord out of Heaven, and overthrew the Cities, and all the Plain, and all the Inhabitants 26.

cf the Cities, and all whatfoever grew upon the Ground. But his Wife looked back., and fhe

hecoine a Pillar of Salt.

23. This is now the Figure of the Kingdom of Chriß, who had opened himfelf to

Abraham in theLove, how he would fit in Judgment over the World, and how the Might

and Dominion is given to him of God, that he Ihould defiroy the Devil's Kingdom upon

the Earth, and give all wicked Men to i\\q Anger of God to be devoured ; for when he

had manifefted himfelf to Abraham, and confirmed the Covenant of Righteoufnefs, he

then fent thefe two Angels, viz. God's Truth and Judgment, to Sodom^ to blot out and

dcftroy the Children of Ham, viz. the malicious, vile, rebellious, Half-Devil Men, that

fo the Devil's Kingdom might be /^«^^, and not grow fo great upon the Earth, and

hinder his Kingdom.

The inward Figure ftands thus:o

24. It rained Brimßane and Fire from the Lord from Heaven, (ays Mofes : This was nst

the inward hellilh Fire, which at the End of Days fliall purge the Floor-, otherwife the

four Elements would have been changed-, it was only a Figure of the future : The Ori-

ginal of the Brimftone and Fire was generated in Turba Magna, in the third Principle ; it

was only a Sword of Vengeance : The inward Fire confumes Earth, and Stones, and all

Elements : But this was only a Fire, as is generated in the f Tempeß in Turba Alagna in p Thunder-

the '1 Egeßum, which the Conftellation cafts forth from itfelf, which is a Materia there- clap.

unto; though it be no palpable Matter or Subftance, yet it is a fpiritual Subftance, in '^^^^^
^"^'

which Mercurius does enkindle itfelf in the Sal-Nitre, viz. in the Fire-Crack, where

then alfo the Plagrat, or Fire-Crack, fixes itfelf into a Subftance or Eflence« which is

Brimftone

25. For the three [firft Properties,] viz. Sulphur, Mercurius, and the &//-Sharpnefs,

are in the Original (as they are yet a Spirit) only one Thing; but when Mercurius, viz,

the Sound of the formedAVord, moves itfelf in the Principle, viz. in its firft Original, by,

4
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an Oppofuion or contrary y^<?(^, then he is terrified in himfelf ; that is, the Motion ftirs

the Original of the Heat andCold, viz. the Original of ihtfirfl Principle, according to

the cold and hot Fire, which is tiie Beginning of the Contrariety and Horror, from
whence the Fire-flalh or Sal-nitral Flagratariies ; where alfo the three tirfl:, viz. the Heat,
the Cold, and the Sound, doimprcls and introduce themfelves each inco a pecuharSub-
ftance in the Fiagrat, viz. the Heat into Brimftone, and the Cold into a fakifii Property,

and Mercurius into a watery Property ; and yet they were not wholly feperated, and each

of them of another or lundry Subllance. by icfelf, hui fixed together according to one
Property.

26. The like alfo we are here to underftand concerning the Brimßofie-Fire : TheWrath
of the firfl; Principle, viz. God's Anger, according to the eternal Nature, did behold the

' Of darting outward Nature in the third Principle with an ' Alpeft, which is called Tiirba Mngna, be-
Flafli. jpg a 'fia};a in the Soul of the outward World in the Spirit of Nature, whence the out-

* The prime ward Nature does enflame and enkindle itielf ; and the ' three firft [Properties] fix ihem-
Ternaiy of fglves into a Subflance, viz. into Brimftone, Salt, and into a mercurial, poiionful Water

;

in which the Fiagrat or Flalli of the Fire did enkindle and imprefs itfelr, and io being en-

kindled did rain upon Hodom and Gomorrah., a»d upon the Plain of the Country, and de-

ftroyed all ; this is that which is laid, The Lord rained Brimfione and Fire from the Lord
out of Heaven.

27. Not that this Matter of the Brimftone and Fire came from the inward Heaven -,

but the IVrath came forth from the inward into the outward [Principle,] fo that the out-

ward, in the Might of tiie inward, did imprefs and enkindle itielf out of the Properties of

the inward ; and this is a real T)pe of the inward dark World : If the fame Nature moves
itfelf, then it is even fo in fpiritual Property, which God calls his Wrath and Anger,
and a confuming Fire-, for if this inward fpiritual dark World did move itielf, the out-

ward World wich the four Elemeiits would fortwith be fwallowed up in this fame Spirit-

Fire ; which Ihall come to pafs at the End of Days.

2 8. And here we have a Figure of this in Lot's IVife, who was turned into a Pillar of
Salt: For the three firft [Properties] had moved themfelves: For (lie, after fhe had

looked back into the Turba, was apprehended or taken in the SaWs Spirit in its Impref-
' Or tliat Fro- fion ; which denotes, that fhe was ' moft of that very Property, viz. covetous in the De-
P'^'''/ ^'^' fire, in which (he alfj was taken and apprehended in the fifting Probation of the Angel,

minant ^in
"

29. And though the Angel had defended her from the Fire-Wrath, yet ihe was taken

tier. in the Wrath of Nature of her own peculiar Property ; for the Turba Magna laid hold

of the Body, viz. the Subftance of the third Principle, and changed it into its own pe-

culiar Property, viz. into the Alight of the firft, which was chiefly predominant in her

Body, according to which L^roperty fhe was apprehended in the Turba.

, 30. And we ought not to account this a ftrange Thing; for we have very much hereof

in the Scripture : i.et us look upon Uzza, who was apprehended and faitten by the Ark

of the Covenant, when he only tuched the fame, when the Wrath of God was moved
"That is, a- but in the " Sound. Let us lee alfo how it feized on the Philißmes, when they had the
wakfned and ^/^-^ of tlie Covenant with them ; alfo how it devoured Chorah, Dathan, and Abiram, by

and^ „Qt^'^.
Afo/t'j in the Wildernefs : All thefe have but one Original; but each is j-.eculiarly mam-

toned, feft in its oven [Matter and Manner,] according as the 'Turba is enkindled among the

three firft [Properties.]

31. But if Lot's Wife had apprehended, and laid hold of the Word of Truth and

Mercy in the Meffage of the Angel, it had \^tt\\ proteHed her; but fhe did not believe what

the Angel faid, and very likely fhe loved her temporal Goods, all which flie muft forfake,

and looked back again, and earneftly longed after the temporal, and t!ie Turba of Time
did alfo apprehend herj fo tlwt flie, according to the Subftance of the Body muft remain

in
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in theßrß Matter (out of which God had extrafted the IJmis of the Earth, and formed

it into a Ipiritual, living Image) till the Lord fliall again tranfmiUe the lame Siibftance

into a fpiritual EfTence.

32. And it was done for this End, that Man fliould yet fee what he is according to

the outward Body, if God withdraws his Spirit from it ; and that he requires the Ground

of the Heart, and not only a Mouth-Hypocrify and Flatteries of a feeming holy devout

Lip-Labour; that a Man fhould only comfort himlelf with the Grace tendered, \{aQd\n^

himfelf with an outward Apprehenfion or Application thereof,] and receive the fame only

as a Free-Gift of Grace from without, and yet remain an evil Beafl in the Spirit and

Will.

33. As the prefent Baiiylomcal Chrißendojn does, which alfo with Lot's Wife receives^

the Grace only externally, [or by a ftrange imaginary Imputation,] and comforts itfelf

with the Grace, but remains in the Heart, in Selfhood and the Luil of the Flefh, un-

converted, and has turned its Eyes only towards Sodom; but with the Mouth it is gone

out of Sodom, and the Body is yet at Sodom, and looks with Lot's Wife .only upon Cove-

toufnefs, and temporal Pleafure, and will not go with the Heart out of Sodom.

34. Therefore the Angel of the Wonders fays, Thou art lifted, and " apprehended in x Captivated,

the Turba ; thou art guilty, and capal>k of the Brimftone-Fire : Thy verbal Hypocrify, in

that thou fayed, that thou art^o«^ ou! o{Bal?elznd Sodom, does not at all avail thee-, thou

art wholly captivated with Lot's Wife in the three firft, feeing thou hungered only after

the three fird, and ufed the Spirit of Chrid only for an external Covering, and wilt not

hear in thee what now the Lord fpeaks, but heareft only what the Antichrid fpeaks in

his Pride, Covetoufnefs, Envy, and Anger, how thou mayeft pleafe thy earthly ;»«7ä/

Idol Maozim, and Mammon, viz. Self-Love, Self-Will, Self-Senfe.

35. Thou feeked and honoured only the ^x/^r«a/ Idol-God, wz. Silver and Gold, Cop^

per, and the Fulnefs of the Belly to thy luxurious, fumptuous, and ftately fodomicical

Pleafure ; and this Idol is alfo fifted for thy Sake, and is made nigh and far off" to thee,

and thou underdanded not what it means : Thou fayed. There is no Danger, and it '^^'^
may well be helped and amended ; we may contrive it well enough to a good Ufe ; but

thou knowed not what is thereby figned and fignified.

The moft inward Figure of Lois Wfe^ being turned to a Pillar

of Salt, is this :

36. When thefe two Angels came ^rom Abraham, viz. from the Spirit of Chrid, unto

Sodom to Lot, and he bowed hin,l"elf before the Lord to the Earth, and entreated thefe

Angels to turn in to him, they entered according to the divine Property cffentially^ in to

him, in like Manner as they came in to Abraham with the Ens of Faith -, even fo it was

here •, for it was but one Covenant ; but in Abraham the Seed to Chrid's Perfon was

named, and not in Lot ; as Mofes declares very fufficiently.

37. Lot's Faith took the Ens from the Angel, who brought the fame to him from

Abraham's Faith's Ens-, for of one (viz. of him who did move and manifcd himfelf in

Abraham) they mud all be fanftified ; now Lot by the Adminidration of the Angel (un-

derdand formed Angels fent out of the divine Property, out of Chrid's Ens and Word)

was landtified as a >' proximate Line, or Branch on the Ens o{ Abraham.
Affi"^-^*"^

°^

38. And feeing Lot's Daughters were capable of this Sanflification, and not the Mo- Atnnity.

ther, the Mother mud go again into the fird Matter; and Lot mud copulate with his

two Daughters in the blefled Seed •, for they were capable of it, and none elfe in the

World ; for two potent Generations were to arife from thence, viz. the Moabites and

iht Ammonites, a great People ; as the Spirit in Mofes does alfo fpeak very covertly and

Vol. III. M m
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hiddenly concerning Lc/'s Daughters, that the one faid unto the other, Lo ! there is not

a Man on the Earth to come in unto us after the Manner of Men ; come, let us give our Fa-
ther fweet Wine to drink ; and then ive zaill he icith him ; that fo he may not know it, and
ive may preferve Seed of our Father : For the JMother was not capable of this holy Seed,

^Or fifcing feeing Hie was captivated and taken in the - Probation in the Turba.
"*

59. Now Realbn would objeft, and fay, Why did not the Daughters of Lot marry with
Abra>?ar^% Generation ? Why would they lye with their Father, contrary to the Right and
Law ü£ Nature, and all Nations? Anfwer : This might not be, for the Seed of Chrift

was called in Abraham; but now there laid t'-jjo o/Z^^r Lines in the Seed of Chrift, as near

Affinities, which fliould be born of Abraham's Faith, viz. of Chrill; : As Abraham's Faith

was born out oiJEHOVA, out of the Name fefus, fo thefe tv}o Lines of Affinity were
in the 'Tree oi Wonders, which fliould fpring forth from God's Truth and Righteoufnefs,

and be brought into the Love of fefus : This Manifeftation the Angels brought to and
into Lot, which Opening and Manifeftation did fpring forth in Lot's Seed.

40. Bi'.t ieeing his two Daughters did alfo ftand in thisjudgment, and were apprehended
in the fame Spirit which opened itfelf in Lot, and received alio the fame Properties as

their Father, it muft be fo, and it was fo permitted of God, that thefe two Sons, Ammon
zr\A Moab, muft be born of /ix'c Sißers of one Seed; for they were to be tivo Nations»

proceeding from t-ivo Lines of Nature, yet from one Root.

41. But in that the Spirit in Mofes does fo cover it, and fays, 'The two Daughters cawfed

their Father to drink fweet IFine, that he did not know what he did, and fo were gotten

with Child of their Father in the Father's Drunkennefs (which yet feems to be wonder-

fully ftrange without God's Work) the fame is thus to be underftood; not that it did not

fo come to pafs ; it did fo come to pafs, as the Text in Mofes declares -, but this was a

Work of the Spirit of God, and hereby alfo he covers the external Shame.

42. For the outward Work is only a Shame in God's Sight, and alfo in the Sight of all

People, but the inward Work in its Figure muft be fo ; and it is the true Figure, that

the Man Chrift, viz. Goa's Son, fhould be born through a Shame, which alfo was a Shame
before God; but fo he took our Shame and Reproach upon himfelf, and hung it as a

Curfe upon the Tree of the Crofs, and offi;red it up to the Righteoulhefs of God ; fo

likewife both thefe Lines muft be covered with a Shame, that they both might be fandti-

fied only and alone under Chrifl's Shame on the Crofs ; and they ftiould not dare to fay,

*Rom. xi. 32. that thev were pure before God and Nature ; for the Scripture fays, * He has ßut them

up all under Sin, that he might have ALrey upon all.

43. And that this was truly and certamly a Work of God, appears in this, that on

the fame Day the Mother was turned to -a Pillar of Salt, and Sodom deftroyed, doubtlelV

with all their Houftiold Furniture and Goods, yet that fame Night they fct about this

Work; whereas they continued all Night in a Cave of the Mountain by Zoar, [fo that

we mav well think] no natural ^!^>'/>' Inftigation did provoke them thereunto.

44. But it muß be, that the rather ftiould be drunk, tliat the human Underflanding

might not do it, but that it might be God's Work ; alfo that the Soul of Lot might not

enter into the Turba in the Tinfture of the Seed with the Shame of the Daughters; it

muft be done therefore as it were in Man's Drunkennefs, and Mifunderßanding, left

the Nations (hould make a Right or Cußom of it ; for the Daughters of Lot were alfo

as it were drunk in the Spirit, fo that the Spirit might do what he would, and they

only were Inftruments.

45. And that they underftood that the Father wzs fan£?i/ied, and that they willingly

would conceive of the holy Seed, appears, in that they faid. There was not a Man upon.

Earth who could come in unto them after the Manner of Mankind ; and therefore they would

lye with their Father^ that- they might preferve Seed : Tiiere were indeed many upon the

5
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Earth, but none was capable of this Seed, but thefe his Daughters ; this the Spirit in

them gave them to underftand. ...

46. Therefore we ought narrowly to obferve what it means, when the Spirit m Mojes

draws a Veil before his Face, that it does not appear wholly pure before God, and yet,

on Account that it was unavoidable, it muft be lo.
. . . -

47. And we ought not alio to judo;e, in the Deeds of God, according to Realon -, for

Reaibn looks only upon the outward, and underftands nothing of the inward-, it knows

nothing of the Root of this Tree, and of its Boughs and Branches, from whence each

Branch or People muft take its unavoidable Rife and Original.

The Forty-fifth Chapter.

How God led Abraham vety 'W07^derfully ^ and how h'a^ always flood

by him in Temptation^ and defended him \ what we are to under-

fland thereby. '

.

I. f^ f^BRAHAM muft be only as a Pilgrim upon the Earth, and travel from Gen, xx.

k. ^^ ji one Place to another, and dwell in Tents; and he was every-where

^ J ^ tried and tempted ; his Wife Sarah was twice taken from him, but

*f-^«r Tu^-« wonderfully proteded, and preferved of God, as once by Pharaoh in

k ä^ k D ^D'P^^ ^"'^ ^h^" by Akmelech King of Gerar ; but both Times he was

protected by God.
2. And now that Abraham, viz. the Stock, and Beginning of the conceived Ens oi

Faith, in which Chrift was underftood, muft thus ivander from one Place to another,

and could have no abiding Place upon the Earth, and moreover muft ftand in Fear and

Temptation, the fame is the true Type of Chrißendom upon the Earth ; how the fame

ftiould not be bound to any certain Place, nor to any People that God did chufe thereto

in a peculiar Manner ; but that Chrift was given, with his Gofpel of the Kingdom of

God, to all Nations.

3. And it fliews how he would wander with his Knowledge from one People to ano-

ther, and have no where any conflant abiding Place with a People, but be among the

Nations with his Children upon the Earth only as a Sojourner or Stranger; and how they

would continually try to deftroy *> Chriflendom among the Nations, and caft Reproach up- ''The true

on it, as they would finfully reproacli Sarah, Abraham's. Wife. ^ nlhaHs,

4. And it fhews how the Chriftians fhould be continually tempted and exercifed of the

Nations, and plagued with Contention and JVar ; alfo hov/ Chrift would go with his

Gofpel from one People to another, when they ftiould be weary and glutted with the

fame, and hold it only for a Cufcom, and a common ordinary Thing; and fo they would
grow wholly blind in it, and mala- only a fine devout Lip-Labour thereof, and fuppofe

to find out Chrift by their acute Difputations and Arguments.

5. And then he would depart witli the Underftanding and Spirit from them, and come
10 another People, which alio would be only fießdy, and account and look upon Chrift

externally as a mere Man ; as Pharaoh and this Y^xvigAbiniekch looked upon Abraham and

his Wife, and dcfired to have carnal Knowledge of Sarahs by Reafon of her Beauty ;
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wh'ch fignificd and denoted, that they would put on Chrift in the Flefh in an outv}ard

beftial i\J anner, but not in Power and Spirit.

6. As it is here to be feen in Abimekch, and alfo in Pharaoh, that when they defired

fo know Sarnb carnally, that the Lord came in among them with Punifliments and
I^iagues, and fliewed them his angry Countenance, fliut them up, and difmayed them,
as if he bound them with the Chains of his Might, and made their Women barren,

and terrified them with Vifions and Prefages-, thus he did to tK\s. Abimekch, and threatened

him with Deatli in the Dream, and made known to him, that Abraha7n was a Man of
God, and liow he was blefled of God,

7- Through which Means God brought the Nations to the Faith; when he came to z

ileihly unbelieving People, then he fhewcd himfelf in Power and Wonders ; which the

carnal Nations feeing, did converc themfelves, and turn to God.
S. '1 hus Abraham mult be a Type of Chrift's Kingdom upon the Earth, and go up

and down from one People to another •, whereupon the People which he left did yet boalt

themfelves of Abraham, and called themfelves after his Name, but were only hiftorical

Children, brought forth o'i flrange Women, without Abraham\ Faith and Spirit.

9. Thus alio It has flillen out in Chrifiendoin ; when they have been wf^ryof the Spirit

of Chrift, and made only a prating Bufinefs thereof, the Spirit of Chrift has then de-
parted, and /yiJdei! itfelf from them ; and then thefe People have indeed ftood yet in the
Hiftory, and bonßed themfelves to be Chriftians, but have been indeed only the Children
of the Bond-woman, viz. oi Hagar, and the Sons of Mockery, who with difputing and
wrangling about Chrift's Name and Will, have mocked, fcorned, reviled, contemned,
reproached, and branded each other for Hereticks; and mere Ißjmäeliies have rifen of
them.

10. And it is as plain as the Day, that now Men go from the /corning and reproaching
each other, to the Sword of Murder, and will wholly flay and root out Chrift, [in his

Members,] and fet the Babylonical Tower in Chrift's Stead, whereby a Man fhall be able
in Self-will d.nd Power to climb into Heaven; fo that a Man need not enter in through
the mortifying of the old evil Man, but may be able to come in after a fine hypocri-
tical Way, with the Selfhood of the evil Man, or indeed as outwardly adopted Children,
covered with Chrift's purple Mantle ; where yet the Will of Self is unmorlified, and can-
not truly come to God.

11. Now as thefe People were afterwards judged when Abraham departed from them,
they being only Mockers of the Children oi Abraham, as may be feen in Pharaoh, and
the Heathens alfo, efpecially in the Land of Canaan ; fo likewife it has happened to the

Chriftians, that thefe Nations which continued only under the Narae of Chrift, and yet

were only heathenifti in the H art, were always judged and banifhed by fuch heathenidi

People J as may be feen by Aßa, Egypt, and Greece, and many other Nations befides, how
God has pulled off the Mantle of Chrift from them, as verbal Hypocrites and Mockers
of Chrift, and given them a darkened Heart and Underftanding of the Kingdom of
Ghrift, and caft away their Candlfiick, that they could no longer fay. We are Chriftians,

and belong unto Chrift ; but they -have become f«r^j, and barbarous People, begotten

of the wild Tree of Nature.

12. Thus Chrift muft here in this World wander only as a Light from one People to
"Matt, xxiv. another, '^ for aTcfiimony to all People : And to thee, O Germany, it is now ihewn, [and
''' alio to thofe Nations of whom thou art born with the Name of Chrift,] in that thou haft

for a long Time walked under the Mantle of Chrift with an heathcnifti Heart, and boafted

of the Adoption, but lived only in the Iniquity of the Fiefti, that thy Judgment is nigh
at Hand.

13. For the Angel of the Judgment calls aloud to the Refidue oLdbraham's Chilcken
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in Chrift, Go out of Sodom : Abraham in Chrift is gone away from you ; you have no

more of Chrift than an empty Breath, and a difputing verbal Lip-Laboiir; a Mockery,

whereby one Brother does contemn, fcorn, and mocic another for Chrift's ü'woWt'd'^^ Sake,

and only kills Chrift in his Members. The City Jemjakm and Babylon wherem thou

haft gloried Iliall go to Ruin. Amen.

14.. Lo ! a 5>'^r fliines from the £«/? and North, which fliall blind thee, and break

down thy walled Towers and Strong-Holds in Jerufakm and Babylo?;, for thou arc called

no longer Jenifakra, but Babel ; and the Children which fit in the Shadov/ of the Night,

and which lye imprifoned in Babel, fliall be delivered, and come forth, and enter into

the City of God, which he has fet open to all Nations and Tongues of the Earth, that

his Glory may be known : A Light for a'l Nations,

15. The Figure of'' Abraham, Sarah, and Abimelech, is an empha'tical Type of ChriJ- ^ Gen. xx,

tendom, how they fhould be weak in their own Power, and be delivered by God only ; as

yfi^r(i,6ä;« was of a faint and timorous Spirit, when he was to go among thefe Nations,

and prayed his Sarah, that ftie would fay of him, that he was her Brother, that fo they

might not flay him for her Sake-, to fignify, that a Chriftian in his own Strength is not

able to do any Thing, or to take to ^/>»/e^ therein the Spirit of Chrift, who gives Cou-

rage •, but he muft go only naked among his Enemies, and not at all rely on himielf and

his Knowledge, but merely and only upon God's Grace.

16. For he himfelf cannot ftand, onXy Chriß in him muft be his fole Courage, and

ftedfaft Ferfeverance : As /ibraham here, in his own Abilities, was full of Doubt before

Pharaoh and Abimelech, and continually fearful of his Life, and muft fee only when, and

how G(?^ would fliield him, and his Sarah: And this Hiftory is excellently, elegantly,

and exactly written by " Efdras in theVifion of the Spirit of Chrift, concerning Chrift's 'AV^Efdras,

Kingdom, as if the Spirit had on Purpofe figured this Hiflory concerning Chrift's King-

dom, for it aims direftly at it.

17. But the outward M?.n unckrftands nothing of the Kingdom of Chrift; as we may
fee in Sarah, when ftie had conceived and brought forth Ifaac, flie faid, the Lord has

made me to laugh \ the People will laugh at this, that the very aged Sarah fliould give a
Child fuck ; ibe did not j^/ underftand the Type of Chrift ; but the Spirit of Chrift /«

ber underftood it, and not the natural Man in Self^hood ; but the Will which was refigned

and given up to God, the fame only did apprehend the Covenant, and the Spirit of Chrift.

18. But Reafon, viz, the fclf-ful Will, did not perceive any Thing of it, it was only

Matter of Af/>//& and Z,Ä«g-/??/^r to it; for it looked only upon itfelf, what it was: As
Abraham's Will of own Self-hood looked only on itfelf, and was afraid and difmayed ; Note.

and yet in him there was the great Might over all Powers and Principalities ; but it did

not belong to the human Self-hood.

19. Fov Chriß in his Children does not belong to the human Self-hood, viz. to the

Self-will ; neither does he appropriate or give in himfelf to it, but to the humble refigned

Will ; to that he does incline and appropriate himfelf; and fometimes he does alfo defend

the own Will thereby.

20. For the own Self-Will is of the Nature of this World, born of Flefii and Blood ;

but the refig-ned Will dies to the World, and is brought forth to Life in God : Thus alfo

we are to underftand m Abraham, and in /?// Chriftians, a twofold Will, wi;. one of this

World, which always ftands in Fear ; and then according to the fecond Principle, W2,
the Kingdom of Heaven, the poor captive 6Ws Will, which dives and immerfes itfelf

into God's Mercy in Hope,
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The Forty-fixth Chapter.

Of Ilaac'j- Birth, a?td the cafling out of lOiinael iiüth his Mother
Hagar. What thereby is fignifed.

Gcn.Tixu i.?«'^<*>^1^HE Spirit in Mofes fets the Figure of Man's Regeneration in its

^Tk 3^ M^a, Procefs fo exactly and orderly together in the Hiftory oi Abraham^
f*iy^]Hr "3«^ ^ that a Man may even lay hold of it, much more fee it ; how he does

*^ ShL Jh['^'*' fet the natural Man in Self zndChriß fo pundtually by each other, and

^)^ ^ "^^ points even with the Finger at the Figure: For when God had de-

)tS,^*^*(*3*ftS^j^' ftroyed Sodom and Gomorrah, and that Plain, over-againfl whicli^i^i^r^-

hani dwelt, and brought forth Zo/, then Abraham journeyed from
' Corrupt, thence towards the South •, fhewing, that when the Kingdom of Chrift fhould be ^ de-

Ijpoiled in any Place, that then Chrift would depart thence.

2. And he lived under the King Abimelech, and fojourned as a Stranger at Gerar : In

thefe two Names, viz. Abmelech and Gerar, the Figure ftands plain in the Generation
or Formation of the Word without any Interpretation or Explanation ; therefore the Spirit

in Mofes wrote down this Hiftory, and from thence he looks as through an exact Per-

fpefiive: For JB IMELECH denotes the Man of ingenious and difcreet Reafon, viz.

the true Man, but without Chrift, only in tlie Creature, as he is created: GERAR
denotes the ftrong auftere Life of Nature, wherein theUnderftanding muft dwell, which
Nature is corrupted, and from that Corruption cafts or darts Temptations and Oppofitions

continually into the Life's Underftanding, or Reafon-light ; fo that the Life ftands in

a conftant Contrariety, and is inceflantly fifted, winnowed, and proved •, which is the

Crojs^ of the Children of God, that they fee, that while they live in themfelves in Self-

Reafon, they can do nothing elfe h\.\x. go aftray, flip, and err, as may be feen here in

Abraham. When God led him away from the Borders of the Sodomites, he went to-

wards the South to King Abimelech.

The i77ward Figure of this ftands thus

:

J?.
When God had manifefted himfelf to Abraham, and fet forth the Figure of Chrift

and his Kingdom, and alio the Poiver of Judgment upon the whole Earth, then God hid

himfelf again from Abraham: And then Abraham went towards the South Country, that

is, into his Reafon, viz. into Man's own Underftanding, and dwelt at Gerar, that is, in

the corrupt Nature; which manifefts itfelf plainly in hh Carriage to\wa.vAs Abimelech, where
he in the Fear of Nature, in the Temptation, denied his Wife, and faid, that ftie was

not his Wife, that fo he might but preferve himfelf by the Subtlety of Reafon. And
we fee here alfo how that that very Thing, by which he thought in Reaibn to keep himr
felf from /V'/Z/Ii'/r/, muft reprove and teach him ; as we fee how Abimelech reproved him,

m t!iat he had denied his Wife, with whom he had ahnoß fmned if the Lord had not

warned him ; and the Explanation is this:

4. If we fee a Man whom the Spirit of God d'ives, and by whom he oftentimes fpeaks,

we muft not lb conclude and think, that he is fomething more than other Men ; as Abra-

ham was no more than others in his own Reafon ; the Self-Reafon in them is as wavering,

-dubious, and imperfefl, as in other Men, fo that what they know, and teach of God, is

?2oi their own Propriety ; as we fee here in Abraham, how he out of Fear did not fpare his

Kste.
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Sarah (but denied her out of a timorous Conjefture ; thougii Abimdech had taken her

away from him to be his Concubine) \.\i^\. fo he might but live, and it might be well with

him for her Sake.

5. Thus God proves his Children, that they might /ff», that they in their own Ability

are no more than ail other fmful Men ; and that Men ihould not fo fet by them, and hold

them for a God : Thus often God permits them to go aftray and err, and yet then he

rebukes them alfo by thofe whom they ought to teach ; as we fee liere in Abimelech, how-

he mull reprove Abraham and make him aßjamedy that he would not i'pare his Wife for

a fmall Fear's Sake, but would de^iy her,

6. And though it does fall out, that fometimes we fee fuch a Man whom God drives

to crr^ yet we ought not therefore prefently wholly to rejeB him, and fet him at nought,

and think that he is wholly without God, as the World does i but we fhould think, that

God does thus let his Children under the Crofs, to prove them, that they fhould learn to

know themfelves ; and then the Stin rifeth agaiTj upon them ; as here it did upon Abra-

ham, when God had fuffered him to go unto Gcrar, that is, into his natural, rational

Life, wherein he committed a great Oft'ence before Abimekch. A twofold Sun did after-

wards arife and flilne on him, viz. one was, that Abimekch did acknowledge him, and
learned to fear the Lord, and gave the Land for a PolTtinon to Abraham ; he gave him
alfo Gifts for Rebuke -, as the Reproof of the Saints is, that Men fliould fear at God's

Reproof: Thus the Sun of K]ng Abimdech's Favour arofe upon him. And then the other

Sun which fliined upon him was, that Sarah conceived, and a Branch fprang forth to him
out of the Line of the Covenant, from the divine Sun's Power, and Ifaac was born to him.

7. And that we may underiland the very Truth, we fee how always the Crofs Hands
by the Children of God ; and Adam and Chrift are continually fet by each other ; as here

Abimekch and Abraham ; and Ißomad and Ifaac ; and alio the Man of right Reafon, and
the corrupt Nature againft Reafon, which incelTantly fifts and tries Realbn ; as we may
fee it is here in Hagar and Sarah, which alfo were fet one againft another, that one did

cxercife the other ; as Hagar in the Property oi corrupt Nature, viz. m Adam's Life, and
Sarah in Chrift's Perfon-, fo that /:/(7^.ir did exercife and prove the natural Sarah, that flie

prelTed forth out of the Reafon into Gcd.
8. And we here in Sarah and her Maid Hagar, with her Son Jjhmael,- and with Ifaac

Sarah's Son, learn how Sarah cafi out the Bondwoman with her Son, which feemed grievous

to Abi-abam, and yet was right in the Sight of God ; fuch an excellent Mirror, as we find

not the like again in the Bible ; fhewing how Chriß and the natural Alan dv/ell by one

another, and how the natural Man, with Ißjmael and his Mother, mufc be wholly caft

out from the Right of Inheritance, and Self-will ; that the natural own Will is no Heir

of God.

9. And when the refigned Will has wholly caft ' him out, then the poor Nature of; The felf-nf-

Man fits in its rejected IVill in Fear, and trembling, and utterly defpairs of ]^ife ; as here fuming Wi)l

Hagar, with her Son Ißomael, when flie was caft out from Abraha.m, One wandered in the°',
.^i^'"[^'

Wildernefs oi Beer-ßueba, that is, in the Brokennefs of her Heart, and looked upon her-jg ^e Malier
felf as one wholly forfaken, and as one quite fpent and faint, defpaircd of her own and in Man.

her Son's Life; for fhe had loft tht Inheritance, and the Favour of her Miftrcfs alio, and
all herGoods, and there was neither Water nor Bread to preferve Life, and they were

as given up to Death ; for fhe went and fat a Stone's Caft from the Child, becaufe fhe

would not fee him die ; and when flie had even wholly given up herfeif to die, then the

Angel came again to her, and called her, and comforted her, and fliewed her alfo a 'con-
tain, and told her that flie lliould not be fo afraid of Death ; her Sen muft yet becon.e a

great Nation.
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The inwa?'d Figure of this is thus :

10. When Ifnac, that is, Chrlfr, is born in the Convert, then the fpiritual new-born
Will rejeifls its own evil Nature; it contemns it, and condemns it to Death, cafts it out
alio from itfelf, with its Son the Meeker, viz the fiilfe Interpreter, [and Pervertcr of the

Truth,] as if it would even burfu the lame in the Mind; fo very an hateful Enemy the

new-born fpiritual Will becomes to t!ic natural Will in its evil ^alities
-,

viz. to Ißymael

the Son of the natural Will, who is only a Mocker, Scoffer, pharifaical Cenfurer, Lyar,
Backbiter, and Unrighteous.

I \. And when the new-born Will has thus caft out the evil Nature with his -xicked

Children from itfelf, then the poor forfaken Nature ftands in great Diftrefs, Trembliofr,

and Defertion ; for the internal holy Soul does forfake it; and then it even gives up itfelf

wholly to Death, and wanders in itfelf in the Wildernefs, and looks upon itfelf as a

fooliß) and fimple one, who is every one's By-Word-, and Laughing-ftock.

12. And when the Nature does willingly give itfelf thereto, that it alfo will now die

•wholly to itfelf, and defpairs wholly of itfelf, as a poor forfaken Woman that is deprived

of all the worldly Glory, Riches, Beauty, and the Pleafure of the outward Life alio, be-

ing wholly call: out from its former Defire, and almoft quite forlorn, fo that tlie own
Defire begins to faint and fink within itfelf; then comes the Angel of God to theN.t.ure,

and comforts it, and bids it not to defpair, and gives it alfo IVater to drink ; that is,

fome faithful upright Man, [or fome inward Ray and Beam of I jght from the new Birch

of Chrift in the Heart,] which comforts it in its forfaken Condition, and helps to nouiifh

and cherifh it, and tells it, that it fhall not die, but become z great Nation, but not in

its innate and inbred Pleritage, vix. in the evil Self-Will, but in Beer-ßieba, that is, in

the true Contrition in the Wildernefs, viz. in the Valley of Tears in the Defertion ; that

is, the poor Nature muft work in this forfaken Condition, and in its prefent Banifhment

and Exile [from the fenfible and full Enjoyment of Paradife] bring forth much Fruit f

which Fruit the Angel brings again \nx.oMraham\ Tent to be a Sojourner of Chrift.

Ig. That is (we muft underftand) when Chrift is born in Man, he rejefts the Vanity

of Nature, with the Will which works and defires Vanity, and makes the natural Will

to be Servant, whereas before it was Lord and Mafter ; but Nature ftands in the IVil-

dernefs, in the Vanity of Death, encompalfed with Sin ; and now it muft work and bring

forth Fruit, and yet it looks upon itfelf as wholly impotent., and as one wholly caft out

from the inv/ard fpiritual Will of Chrift ; and in itlclf it feems as one foolifli, and con-

temned of the World, and every Way beaten off" from its own Will ; and then it begins

even to Jink and faint in itfelf, and to leave ofi^ from its own Will; and all Things are

of fmall Efteem with it : That which before did rejoice it, that now is againft it ; and

it ftands always as if it fliould die; it hopes and doubts; that is, it hopes Amendment,
that it might yet once be delivered from the fcornful Contempt, and be let again into

the Honour of its Self-hood ; but it dries up alfo its Well of Water ; and God's Anger
appears in its Sight ; that is, all its Friends depart from it, with whom before, in its

temporal Goods and Profperity, it had Pleafure, Refped, and Honour; fo that it looks

upon itfelf as continually dying.

14. And when this comes to pafs, then it is right in the IVay io Beer-ßjeba, and wan-

ders in the Wildernefs ; for it knows not what it fhall do ; it is every one's Scorn ;

whatfoever it looks upon, rebukes it for a Fool, in that its Power is taken from it, that

it muft now forego the Beauty, Riches, and Honour of the World, and all whatfoever

might advance and prefer it in Temporals ; and it would fain have them ; but yet it i-s

drawn from them by the inward Man in Chrift's Spirit, and reproved in thefe Temporals

for unrighteous and abominable. is- And
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15. And then indeed it enters right into Beer-ßoeba, viz. into the Contrition of the

Heart, and fets Reaibn by the empty Water-Pot oi Hagc.;\ and goes a Scone's Caft from

its Son Ißiinael, 'viz. from the own Defire of Nature, and ftands and compels alfo the

Thoughts of Nature, and will not give any Thing any longer to its own Children, viz.

to the Senfes and Cogitations of the Mind ; but it cafts them away (as Children that now
muft die) a Stone's Caft, that is, a while from itfelf, that it might not ße the Death of its

Children •, fo wholly does Hagar., viz. the Nature with its Son, give up itfelf to the Mind
for the Mortification of the Self-hood of the own Will ; it fits alio and mourns in itfelf

in Beer-ßjeia, viz. in the broken and contrite Heart, and wholly defpairs of its Reaibn -, it

would fain die, that it might be but freed from the miferable forlorn Condition.

16. And then when it is thus prepared, that it quite defpairs of itfelf, and gives up
itfelf wholly into the Death of Selt"-hood, then comes the Angel of God to Hagar, that

is, to the poor forfaken and dying Nature, and fays, JVhat aileth thee, Hagar ? God hath

heard the Voice of the Lad, where he lies-, arife, take up the had, and hold him in thy Hand,

for I will make him a great Nation : And then God opens the Eyes of Hagar, viz. of Nature -,

andßoe fees a Well of Water, and then fills her Bottle with Water, and gives the had Drink,

who grows in the Defart, and is a good Archer, and dwells even in the Wildernefs of

Paran, and muft take an Egyptian Wife.

The inward exceedi7ig precious and worthy Figure of thisßands thus :

17. When Man has put onChrift in Faith, and is entered into right true Repentance,

and has in his Mind forfook the whole World, even all its Honour, Goods, and Things
temporal, then the poor Nature of Man does thus (land in the Mortification of Self, as

is above-mentioned concerning Hagar and her Son ; for it defires alio to die, even to

the Senfes and Cogitations of the Mind, and to enter wholly into Refignation.

18. And when it ftands thus in the Thoughts of Death, having given up its Will and
Cogitations into Mortification, then the inward Voice of God's Word manifefts itfelf in

the iVffW and ''Senfes; and even there the divine Word hears the Voice of the Child's ^ Thoughts,

Crying, viz. the troubled d''Scon{6\.zte. Mind in its Thoughts ; for it founds therein in the Meditations.

divineYoice, and fays in the divine Voice to Nature, viz. to Hagar, What aileth thee,

thou troubled and perplexed Nature ? Fear not, God has heard the Voice of the Lad •, viz.

of thy 'Thoughts, which thou haft offered up in the Defire to God : Arife, that is, lift up
thyfelf to God in this Refignation, and ftand up in the Voice which has gracioufly heard

thee, and looked upon thee ; and take thy Cogitations, viz. thy Son, by the Hand of
Faith, and guide and govern the Powers of the Mind ; they fiiall not die, but live, and
go; for I will make them a great Nation, that is, to a great divine Underßanding znd Ca-
pacity in divine Myfteries ; and God opens to Nature the Fountain of hving Water, fo

that it receives, into the Bottle of its ElTence in itielf, of God's Well-fpring, and there-

with it gives the Lad, viz. the Senfes [or Pov/ers of the Mind] Drink.

19. And then God is with this Lad of the Thoughts ; and he grows great in theWil-
dernefs, that is, in the corrupt Nature; the right, difcreer, and intelleftual Child grows
great in the Spirit of the Lord, and becomes an Archer, that is, an Archer of the Lord,
and his Brethren, who fhoots the Birds of Prey, and the wild Beafis ; underftand, he
fhoots down, out of his Spirit, the evil Beafts and Birds in his Brethren, with the holy

Spirit ; he teaches them, and reproves them with divine Arrows.

20. But he muft dwell in the Wildernefs of Paran ; viz. in the corrupt Fleß, and in

the Wildernefs among ungodly People ; and there he muft be an Archer of God ; and
his Mother, viz. Nature, gives him an E;iyptian Woman, that is. Nature lays a fleftily

Woman by the noble Mind born in Chrift's Spirit, with which the noble new-born Mind
Vol. Hi. N n
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muft fit in TFedlcck, and be plagued with this idolatrous fleflily Woman : Underftand
it thus :

21. This Egyplian Woman is his Flefh and Blood with Reafon, wherein the Idol A^ö-
zim, viz. the ßatylonical Whore, fits, where the Devil has his Pulpit, which, to the pre-

cious Mind, is ihe Crofs of Chriß, where the Woman's Seed, viz. the Spirit of Chrifl:,

mull inceflantly bruife the Serpent's Head, i-iz. the Devil's introduced Defire, in this

Whore of Babylon.

22. This Whore is now the Exerciie and Probation of the fpiritual Cogitations or Senfes

in the Chriftian Mind-, but this Whore does not hurt the Children of Lhrift ; indeed it

has a falfe Luft, and is a very wedded Harlot, which fnall not fee the Kingdom of God j

but it muft yet ferve for Good to the Children of God ; for by it the Crofs of Chrift is

laid upon the precious Mind, fo that the Mind muft continue in Humility, and not fay,

I am righteous, I am holy; No! no! Tiie Hollnefs is not this Child's own-, but it is

God's Mercy, who has heard tlie Crying of the Lad, viz. of the poor forfaken Mind :

Thus the noble holy Mind, viz. the new Man, born in Chrift's Spirit, muft be wedded
' Note, How with this Egyptian, evil, malicious, idolatrous, ivhorifo, ungodly Woman, which is ' nei-
vye cannot ^[^g^ able to do, will, or think any Good, and muft bear with it the foul Shame and Re-

think a goodP'^^'^'^ ^° ^o"g' '^'" "^he unclean, idolatrous Whored/«; and then this Lad is led of the

Thought. Angel into Ifaac's Tent, viz. into Chrift's Flefh and Blood. •

23. And this is the very real Figure of the Spirit in Mcfes, for which Re.ifon he has fo

punctually and emphatically deciphered this Figure •, for the Spirit in Mofes aims fo di-

reftly and fully at the mortifying of Man's Self-hood, and plainly declares, that the

Mf-ijoill muft be caft out from God-, and where Chrift is born, there the fame is brought
to pafs ; as here, when Ifaac, the Type of Chrift, was born of the free Woman, then

the Son of the Bond-woman muß be caß out ; for in Ifaac the Seed which fhould inherit

the Kingdom of God was to be called; it fhould not proceed out of the felf-ful Nature of

the Flefh, and Will of Man -, but out of God's Will, out of the mortified Will of our Na-
ture, which dies to its Self-hood, and defpairs of itfelf, a Chriftian muft be born -, that

is, Ißrmad, viz. the poor Sinner (when he becomes an Enemy to Sin, repents of it, and
wills it no more) ßjall be born in God's Mercy : Indeed Nature muft and ftiall be there,

even with its evil earthly Flefti, but Chriß is brought forth from thence, as a fair Blof-

Ibm out of the wild Earth, as a pleafant Fruit out of the Kernel.

24. A very excellent Figure the Spirit in Mofes does prefent to us in Abraham and
Sarah; when Sarah would call: out the Son of the Bond-woman from the Inheritance, fo

that the Son of the Bond-woman Ihould not be Heir with the Free, the fame feemed

unjuft to Abraham, feeing he was of his Seed, and his own Son : But God faid to

him. Let it not be grievous in tlyy Sight, becaufe of the Lad, and becaufe of the Bond-

woman ; in all that Sarah hath faid unto thee, hearken to her Voice ; for in Ifaac ßjall tijy

Seed be called.

The inward precious Figure of this is thus :

25. When a Man is born again in Chrift's Spirit, as it was here w'nh Abraham, then

he ih'mks fometimes, that he is wholly new, and knows not himfelf yet right, and that he
has yet the whorilh Egyptian Bond-woman with her fcoffing Son of Faulty in his Arms,
and now, when it happens that ofientimes the Mocker, viz.lßjmael the Son of the Bond-
woman, breaks forth out of him, yea, even wholly without his Will and Purpofe, that

Sarah, that is, honeft Minds, to whom God makes it known, reprove him -, nay, and he

is oftentimes reproved of the Evil, fo that it is plainly declared to him, that this Mocker
ftiould be caft out: This Abraham, viz. the Man, will by no Means brook; he will be

5
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uncontrouled -, and yet he does not know, that he in this Time of his earthly L:/? (land;

in xht Judgment of God, that his Words and Works mvift be daily proved, and judged;

he will often go in a Way oijußification, and maintain his own Caiife, and will be praiJcd,

and in the mean Time forgets the Egyptian Bond-woman in his Arms, and her fcoffing

Son, who fometimes peep forth in his Words with evil Interpretations, wrong Meanings,

and evil Surmifes, and cover themfelves finely under a glolTing Mantle of ghifering Hy-
pocrify ; this now the free Woman cafts out, that is, the Spirit of Chrift calls ic out by

other People's Mouths ; and yet this feems to be unrighteous to the Man, feeing the Word
is born of his Body, and rifen out of his very Mind.

26. But the Lord fpeaks in the Spirit of the Humility of Chrill ; Let it not feem

grievous in thy Sight, that People find Fault with thy Words, and rejecl thy Labour

:

Hearken to Sarah, viz, to the divine Voice ; and do thou thyfelf cad out from thee what-

foever thou haft at any Time fpoke or meant evilly, wrongfully, or partially ; for in

Ifaac, that is, in thy deepeft Humility, thy Seed fhall be called, where, in thy Words
and Works, the Spirit of God works in Love, and not in thy natural Self, and peculiar

Ownhood of Reafon, wherein the Son of the Bond-woman fpeaks and works.

27. And the Children of God ought well to confider this Figure, and think, that

whatfoever is fpoken and done from Favour, AffeEiion, and Partiality, be it either to-

wards honeft or difhoneft Men, the fame proceeds from the Son of the Bond-woman,
which muft go into Judgment to be tried, and muft be judged of Men, viz. of the Evil

and Good ; it muft be caft forth among a Company of evil and good Tongues, where

every one pafles his Sentence and Judgment thereupon : God judges upon the Earth

externally by Men, both by the Evil and Good.
28. This now muft feem lb very grievous and heinous to Abraham, viz. to Man, when

his Words and Works are judged and proved, to think, that his divine Seed muft be

brought forth only in the Love and Humility, and that whatfoever he fpeaks, judges,

or does from Partiality or Favour, does belong again unto Judgment, where it muft

be proved and purged ; as Hagar with her Son Iflmiael was •, and then,when it is judged,

that is, caft out by the People, then comes the Angel of God, and fpeaks to this natural

Man, that he ftiould not defpair in this Judgment, but take it in good Part, and be

content that his Words and Works are judged.

29. Therefore we fay, as the Lord has given us to know it, that whofoever will read

and underfland right the Hiftory of the Old Teftament, he muft fet before him two
Types, viz. externally Adam, viz. the earthly Man, and internally Chrifl, and change Nate:

both thefe into 07te ; and fo he may underftand all whatfoever Mofes and the Prophets

have fpoke in the Spirit.

30. He muft not be fo blind, as to look upon it as the Jews and 5^^?/ do, who make
only of this Hiftory Conclufions of Reafon in Refpeft of the Ele5lion of God, as if God
had thus only chofe to himfelf a feveral and peculiar Nation or Sort of People to be his

Children : The EleHion of God pafTes upon the Figure only, ftiewing what People fhould

bear the Figure of the inward Kingdom of Chrift in the outward, in which People God
would fet forth and manifeft the Kingdom of Chrift externally : The Jews have had only

a Mirror and Type hereof externally, and fo likewife the Chrißians, who looked upon
Chrift in the Flefti as a tnere pure Man.

31. Thefe Figures have remained very fpeechlefs to the World, even to this laftTime,

and that from the Purpofe of God ; feeing Man is fuch a Piece of mere Vanity and Fleßy

and is fo foon weary of the Pearls, and ai'terwards comes to trample them under Foot,

therefore God has dealt with Man in Types and Parables ; as Chrift alfo did when he

came upon the Earth: He fpoke all thefe Myßeries in Parables, on Account of Man's
Unworthinefs.

N n 2
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;;2. But now at prefent there is great Caufe (as all the Prophets have prophefied there-

of) that the fame (hould be made manifefl: ; and the Caiife is this, that in this laft Triim-

' Rev. X. 7. pei's Sound, the "' Myßery of the Kingdom of Godjhall be finißjed ; and the Bride of ChrifV,

i'iz. the wife Virgins, fliall be prepared, who Ihall meet the Lord in \\\5 appearance ; and
Kme. it denotes the Day of Chrift's Coming, when he will appear with the holy City of the Neia

Jenifakm, and bring home his Bride: Therefore the Myftery of the Kingdom of God
miift firft be unfolded and explained out of its Types, and become wholly manifeft.

^^. And this will be the Fall of the flelhly _/?«/«/ Man, in that the Man of Sin mufb
' 2 Ti^f^jT:!]". 3. be made manifeft, as St. Pß«/ plainly prophefieth thereof, "that the Child of Perdition

fioall he revealed to all Nations, Speeches, Tongues, and the Beafi ivith the Whore fhall

go into the bottcmlefs Pit ; that is, Avhen the Kingdom of Chrift becomes wholly manifeft,

then the Beaft, and the Whore of Flefti, viz. the falfe Bond-woman, with her icoffing

Son, ftands in great Shame, and zrc judged oi every one, as an Whore in the Cage, that

every one fcorns and Icoifs at.

34. As indeed hitherto Men have reviled Chrift, in the outward Image of Si-m-

plicilv, in his Children and Members, in which Reafon has feen and known no more,

than Hagar and Ißmael in their miferable Baniftiment ; under which, notwithftanding,

the Voice of theAngel has been, which they have fcorned and mocked in the foolilh,

plain Simplicity under the ^'eil, and have let up the Mocker Jflrmael in Chrift's Stead,

which has been only an Antichrifl : Now this Mocker &nd Antichrifl fhall be revealed un-

iVc-'f. der this Trumpet's Sound, and be caft out of the Children of God into \.\iQ Ahyfs : This

Babel iTiall fee in a fliort Time, declares the Spirit of the Wonders of God.

35. We fee an excellent Figure of this in Abimelech, that when God will manifeft him-

felf to a People, how he terrifies them in the Midft of their Sins, and appears to them
in Anger; as he did to Ahimelech in the Vifion, and to Mofes in the Bufli of Fire, and to

Ifrael upon the Mount Sinai alfo in the Fire j and alfo to Elias in the Fire and Wind

;

where always the Rebuke of God's Wrath is pre-fignified, how God does bruife the

Hearts of Men, that they x\\x^ fear and tremble before him; zshtre Abimelech, when the

Lord appeared to him by Night in a Vifion, and threatened him by Reafon of Sarah,

wa? aftoniftied. and told the fame in the Ears of his People ; and the People were fore

afraid, and Abirnelcch called Abraham, and made a Covenant with him.

36. This is an excellent Figure, and fully intimates how God terrifies the Enemies^

and comforts poor dejeded Nature, when it faints for Fear, and turns its Fear into Joy ;

and hov/ the miierable and afflifted, if he be bojteß, is at laft drawn out of Mifery and

Afflidion ; and how, at laft, his Enemies, whom before he thought to be his Enemies,

m\i^ferve him and advance him ; fo wonderfully does God lead his Children, if they do

but endure Temptation, and continue under the Crofs of Chrift in Humility, and not

look upon Self-Revenge, but put on Patience in Hope, and perfevere ftedfaft m the Faith;

at laft, all a Man's Adverfaries muft fee and acknowledge thaiGod is with the Man,, and

that the World has dealt wrongfully and unrighteoufly with him.

37. Alfo this is an excellent emphatical Figure, hov/ Abraham (when God would punidi

AUmelech) prayed to God for Abimelcch, and made Reconciliation, that God bleffed Abi-

mtlech; and this whole Hiftory ftands in the Figure of Chrifi, and holds forth \\cmAdam
and Chrift are together; how' Chrift id come into the felf-afllimed kingly Ownhood or

Selfncfs of Man, and terrifies Sin and Tteath ; and how the poor, corrupt Nature turns

itfelf, in the Horror and Acknov/ledgment of Sin, to God ; as here Abimelcch turned to

Abraham ; and how it then gives the Kingdom of Nature for a Poffeßon to Chrift : And
the inward Figure in the Spirit oi Mofes (who was the Type and Figure of Chrift, who
yet points, out of the Father's Property, to the Son in the Flefti, viz. in the Humani'y)

can be underftood no otherwife than even thus : It is the true Ground.
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The Forty-feventh Chapter.

Of the Cove7iant of Abimelech a?icl Abraham, foewing 'what the

fafite is i7i the fpiritual Figure ; a7id what the Spirit in Mofes,

tinder his Veil^ does here poi?it at.

A very precious and excellent Gate to the Children of God in Beer-ß)cl>a.

I. )«'>s?S(iS®e¥'*\OURTEOU S and friendly Reader, know, that if a Man Oiould

'^Jd. (S'3 k.^ write many hundred Books of the Hiftory of Abraham, yet he could

^a\ @^ "°^ lufBciently exprefs the abundant Richnefs which lies hid under

@© ^ @© '^'''s Figure : But we will afford a little Service to the Children of

^ mn ?Kr^
God in their Weaknefs, and fomewhat unveil this Figure ; it is not

w ^Q^^ed*;^ ^^ ^^ underftood by the natural Man : But the Lord doth thus lead us
lML/^tS^'<»^JtS

|j^ Qj.^^g j-^Q ^j^g Underftanding of it ;] therefore I fliall here give him

the Hand thereto -, obferve it well. There is couched under it a peerlefs, matchlefs

Pearl, which fhall here ftand open, and yet alio continue hidden, which cannot be pur-

chafed with the Goods of the whole World ; it is hidden to Reafon.

The outward Figure in the Text of Mofes ftands thus t

9 . And it came to pafs at that Time, that Ahimelech, and Pichol the chief Captain of his Gen. xxi.

IJoft, fpoke unto Abraham, faying, God is with thee in all that thou doefl : Now therefore 2z — ^^.

fwear unto me here by God, that thou wilt not deal ° unfaithfully with me, nor with my Chil- ° Unkindly.

dren, nor Grandchildren ; but according to the Kindnefs which I have done unto thee, thou

ßoalt alfo do unto me, and to the Land wherein thou art a Stranger. And Abraham faid, I
•will fwear. And Abraham reproved Ahimelech, bccaufe of a Well of Water which Abimelech''

s

Servants had violently taken away. And Abimelech attfwered, I know not who hath done

this Thifig ; neither didß thcu tell me ; neither yet heard I of it but to-day. And Abraham
took Sheep and Oxen, and gave them unto Ahimelech ; and both of them made a Covenant. And
Abraham fet feven Ewe-Lambs of the Flock by themfelves. And Abimdech faid unto Abra-

ham, What mean th:fe feven Ewe-Lamhs vjhich thou haftfet by themfelves ? And he anfwered.

Seven Lambs thou ßalt take of my Hand, that they may be a Witnefs unto me that 1 have

digged this Well : Whereupon he called that Place Beer-ßoeba, becatfe they there fwcre both of

them ; and thus they made a Covenant at Beer-ßeba. 'Then Ahimelech rcfe up, and Pichol the

chief Captain of his Hofl ; and they returned into the Land of the Pbilißines. And Abraham
planted Trees in Beer-ßicba, and preached there of the Name of the Lord the eternal God; and

he was for a long Time a Stranger in the Land of the Philiflines. This Figure feems out-

wardly, as \i Ahimelech was afraid oi Abraham ; feeing God had given him to underftand

in a Vifion that Abraham was a Prince of God, thereupon he defired a Covenant and Oath

from Abraham, left he fliould root out him and his Pofterity.

g. But theSp'.rit of Chrift under the Veil of Mofes has deciphered before him far another

Figure, wherewith he alludes, and prophefies •, ior \mdtr 2\\ iha AQ.% oi Ahraham, which

the Spirit of Mofes has v/rote, we are to underftand a twofold Figure, viz. externally, an

Hiftory relating fomething done ; and under that fame Hiftory the Spirit of Chrift in

the Covenant does fo aptly and exadly fee its Figure, as if he played therewith.
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4. For the Place here mentionetl, is even the fame whither Hagar fled with Ifomael;

it is even the fame Beer-ßoeba, and the fame Fountain of Water fignihed, which the Angel
' Or called fliewed Hagar ; which Abraham^ that is, Chrift, digged; where afterwards f ChriHendom
o"- preached of the Name of the I^ord the eternal God in Chrift, by this Well of Water in

Beer-ßoeba.

5. And the Covenant betwixt Abimelech and Abraham is the Covenant of Chrift with

the Humanity^ where Abraham^ that is, Chrift, fwore, that he would not deftroy the Hu-
^J»hHii\. jy. manity ; as he alfo faid, when he came into the Flefh, that ^ i>e was not come into this

World to condemn the World» but to fave the World-, that is, to blefs and keep Covenant.

The inward holy Figure ftands thus :

6. Abimelech and Pichol, who fpoke with Abraham concerning the Covenant, the Spirit

does here reprefent in the Type of God the Father, and then alfo of Nature : ¥i\ng Abi-

melech points at the Father in the Soul's Property, and Pichol-, his Field-Captain, points

at Nature, viz. God's Officer j both thefe approach to the Type of Chrift, viz. to Abra-

ham. For Mankind was given to this Chrifi : He ftiould be a Prince of God in, and
over the Humanity.

7. Now Nature had brought itfelf out of the Father's Property into falfe L»ß, under-

ftand in the human Nature, for it defired to manifeft Sarah, viz. the free Woman, un-

derftand the heavenly Virgin-like Matrix, in the earthly beftial Property ; which came
to pals in Adam, when he brought his female Property into a beftial Luft ; now the Spirit

here in Mofes hints at this Figure, and reprefcnts, undcrKing Abimelech, Adam in the Fa-

ther's Property and Nature.

8. As Adam lufted to manifeft himfelf with his female Property, viz. with the Mother

of the holy Birth in the earthly beftial Mother, or to prove, try and tafte in the Tinflure

of Vetius the Root or the Ground of the third Principle ; fo here King Abimelech in the

fame Nature (underftand the mafculine out of the Father's Property) did luft after the Mo-
ther of the Covenant which was now moved in Sarah, to know the fame ; which the

holy God would not have •, and therefore he came to Abimelech, and terrified this Nature
of Luß, and threatened PunilLment and Deftrudtion to it.

0. Now underftand in King Abimelech the Soul out of the Father's Property -, and by
Pichol underftand the outiaard Nature, viz. the third Principle ; which is the Field-Cap-

tain or Servant of the King, viz. of the Soul ; and by Abraham underftand Chriß in tue

Humanity, or in the Ens of the Faith of the Covenant, as the Spirit fignifies and fets

forth pregnantly by Way of Allufion in this Figure.

10. God the Father brings the poor Ssul, viz. the King of the human Property, to

Chrift, after that it had given itfelf to Luft with its Servant, viz. the Body of Nature

;

and now the Soul fpeaks to Abraham in the Figure of Chriß, Why didft thou not tell me
that God was in Sarah, viz. in this Image ? Why didft thou not fay to me, that ftie was
thy Wife? underftand CÄrz/?'s Wife, which is called the Woman's Seed in this Mother ;

for I had alnioft heinoufiy oftended towards her.

1 1. Underftand, the Soul oi Adam knew not Chrift in its heavenly Matrix in the Tinc-
ture of Fenus; it thought, that it was the fair, pleafant Child ; therefore it went with this

holy I'indure into felf-ful Luß ; but now when God fliewed the Soul this holy Tinfture
in the Covenant, then the Soul laid, I did not know it; viz. that this female Property,

as it was in me, was God's Wife, who brings forth by it ; and it fpoke by the Field-

Captain, viz. by the outward Nature, to Abraham in Chrift, Take now thy Wife, viz. the

hi-avenly Matrix in me ; for, lo ! God is with thee in all that thou doft •, that is, I will

reftore again to thee whatlbever I have taken into my Scif-Pojfeßon, viz. the Matrix of
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the flVf/»!?World's Property, which is clofed up in me, and now awakened in thee ; take

it, it is thy Wife. Andv^htn Auraham, underftand ChrilT:, took the fame, ' Then all the 'Ge». xx. ij.

Women and Maids of Abimelech, and his Servants, underftand the Daughters of Eve, zuere

healed in the heavenly Matrix through Chrift's Wife, viz. through Sarah in the Cove-
nant, that ihey again might bring forth God's Children.

12. Now the Soul, in the Father's Property, fpoke to Abraham in Chrift, feeing ' <3// 'Ma//.xxviii.

Power over the Humanity was given unto him. Swear unto me by God, that thou wilt not
'^*

fiew any ' Unkindnefs to me, nor my Children, nor my Nephews ; but according to the Kindnefs ' Or Unfaith«

that I have done unto thee, do thou alfo unto me, and to the Land wherein thou art a Stranger :
^"'n^^s-

That is, as if God the Father in the Soul fliould fpeak with Chrift his Son, to whom he

had given tlie whole "Humanity for a peculiar Pofleffion, and fay thus, Seeing I have given " That is, all

thee the Power in the human Property, which is mine, to be tliy oun, fwear now unto Mankind.

me by God, that is, deeply bind thyfelf therewith into an eßential Oath, or one eternal

Covenant, that thou wilt not (hew any Unkindnefs to my Nature in the human Property ;

nor to the Children, viz. to the Branches which fpring forth anew out of their Property

;

nor to their Nephews, or Grandchildren ; that is, to thofe Children who fpring out

from the •zü//^ Property, where oftentimes a wicked Hujband or a wicked Wife are joined

together, tlie one being ungodly, and the other honell ; but according to the Kindnefs

which I have done unto thee, even unto thy Image-, (in that I have reftored unto thee

again this heavenly Matrix, which in Adam was captivated in my Wrath, and difappeared

from thy Image, in my Anger;) thou flialt do likewife to me, and to the Land, that is,

to the outward Man, wherein God's Children bear the heavenly Image -, that is, to the

Land wherein thou fojourneß.

13. For Chrift is a Stranger in our earthly Humanity; and our earthly Humanity does

often make our Children or Grandchildren Strangers to God: There the Father of Na-
ture in the Soul's Property faid to Chrift, he was a Stranger in our Land ; as Chrift alfo

faid, that his Kingdom was not of this World, that is, of the earthly Man ; but Chrift

ftiould ftiew Kindnefs in this ftrange Land, underftand the flrange Humanity, and not

reject the Children which fliould be born thereifi ; as the Father had done to his Image
of the heavenly Humanity, which difappeared in Adam: This Chrift fliould fwear to

God, as he alfo fwears in the Prophet Ezekiel, " As true as Hive, I will not (or have no " jr^i.xxxHi,

Delight in) the Death of the Wicked or Sinner, but rather that he ßjould turn and live: For n.

Abraham in Chrift, viz. in the Figure, faid, I will fwear, that is, I will do it.

14. And Abraham reproved Abimelech becaufe of the Well of Water which the Servants of
Abimelech had taken away by Force ; that is, Chrift reproved the Soul, that the Soul's Ser-

vants, viz. the Effence of Nature, had taken away the Well-fpring of the EfTence from
the heavenly Corpora'ity, viz. Chrift's Body in Adam, whereupon the heavenly Image </?V^

or difappeared ; for Chrift's holy Fountain of Water fprung up in the Soul's fiery ElTence;

but the Soul's Eflence had taken this Fountain of divine Sweetnefs into its own felf-ful

Power, and changed the fame in itfelf to another Property.

15. And Abimelech anfwered, that is, the Soul, I wot not who has done this ; th.it is,

I did not know that the Devil had deceived me, that the falfe Luft was rifen in the very

Effence of my Nature : And who has done this Hurt ? Alfo thou didft not tell it me, that

is, thou didft not declare to me, that thy Image was in me, that this holy divine F'oun-

tain was thine, which my Servants, viz. my Eflences, have '' taken to Self-hood; rnore-'T"'."^^i'*°

over, I heard not of it but to-day ; that is. thou haft not revealed to me that this F''oun-
pj-j^^ '^

^°'

tain is thy Seat, but to-day only, that is, to-day, where thou doft again manifeft thyfelf

in me in AJam with a Covenant of Grace, where now I heard thy Voice in me.

16. And Abraham took Sheep, and Oxen, and gave them to Abimelech ; and they both made

a Covenant with each other \ that is, then Chrift took his Sheep, that is, Children j and
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his Oxen are the Genliles : The Sheep are tlie Children in whom the Covenant was ma-
nifefted, I'iz. the J^it-j, and he gave them to the Father, and made between Chrift's Spi-

rit and Humanity, and between the Jews and Gentiles, an eternal Covenant, that it

Ihould be one Humanity and fiot two.

17. And Abraham fet feven Lambs apart by themfelves. Thefe feven Lambs are t\\tfeven
Properties of the natural Humanity of Chrift, which he did manifeft in our Humanity;
and in tliat the Spirit fays, by themfelves, fignifies, that Chrift in his Humanity of the
feven Properties is a dißin^ Per/on ; fo that we iVIen (viz. Jews and Gentiles, who come
to his Grace) ought not to fay, ^Fe are Chriß -, but we are his Hoi'.fe in which he dwells ;

the Power of the holy Fountain of Water is his-, we are only Branches on his Tree: He
^ Or by him- is with the feven Lambs of the divine Property ^ apart in us -, they belong not to Man's
{^'f-

Self.

18. Only in the right Reftgnation Chrift and Man is wholly one, when Man's Will wills

nothing any more without Chrift, but gives up itfelf wholly in Chrift, then it is dead to

Self, and Chrift only Ifoes in it •, alfo it fignifies that his creaturely Perfon with the feven

Properties of the Humanity ftaall dwell among us as a dißin^ Perfon, as eternal High
Priefl.

\g. And Abimckch ßiid. What mean thefe feven Lambs "jjhich thou hafl fet by themfelves ?
That is, God the Father made ati AUufion, through the Eflence of the Soul in this Fi-

gure, with Chrift's Figure in Abraham, and laid, What mean thy feven Properties of our

divine Nutme by themfelves ? Why, feeing thou fhouldft regenerate Mankind and dwell
in them, wilt thou alfo fet forth thy feven Properties of our divine Nature in a dißinä,

human Perfon ? And Chrift anfwered in the Figure of Abraham, Thou /halt take feven
Lambs from my Hand, that they viay be an eternal Teßimony unto me, that / have digged this

IFell; that is to fay, Chrift fpeaks to his Father in Man's Perfon, Thou ftialt take the
Figure, or the Image of my feven Properties of the human Creature, for an everlaßing

Tefiimony, that I in my Sufferings and Death have again digged the Well-fpring of eternal

Life in the human Property, that Man's new-digged Fountain oi Life is mine.

20. And the Spirit \n Mofes fpeaks wholly under a Veil; therefore, or from hence,
the Place was called Bur-floeba : This is the very precious Place, where God the Father
and his Son in the Humanity /:c;c;v both of them together ; the Place was called Beer-

fiseba ; viz. a Bruißng of Death by the Will of him that lives and fees in the difappeared
Humanity, where, in Chrift's Humanity (which he aflumed from us Men) Death was
hruifed, and broken in Pieces, and the Well-fpring of Love flowed forth again, out of
the living God in our bruifed Humanity of the heavenly Part, into the Soul's cieaturely

Fountain : Now the Spirit oi Mofes fpeaks here very pregnantly, that the Place was called

Beer-flieba, where the Teftimony of this Oath {viz. a Fountain o? Grace) was eftabjifhed.

21. And the Place of God at Beer-ßeba is faewn to us poor Men, where God the Fa-
ther has made an everlaßing Covenant with us in Chrift Jefus, 172. in the penitent, con-
trite Soul ; when the poor Soul in this jirecious Covenant and Oath wholly gives up itfelf

with a broken and contrite Heart to Repentance; then the Oath of God in the Covenant
of Jelus Chrift flands open to it in Beer-ßoeha, viz. in the Soul's Contrition; where God
in Chrift Jefus has fworn that he will not deftroy the poor Soul, and its Children, and
Grandchildren

; nor do any Hurt to this Land of the Soul, viz. to the Body of the
Humanity.

22. Thus now we ought ftedfaftly to truft our dear /?»;»<«k«^/ Jefus Chrift, who has
fworn a precious Oath to his Father, in our Soul's Property, that he will not turn away
his Alercy and Love from us ; we fliould but come to him in Beer-fheba, and receive the
Oath as our own, that is, with contrite, penitent Hearts.

23. f^nd Mofes fays further; PFhen this was done, then Abimelech arofe^ and Pichol his

I Field-
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Field-Captain, and tbey returned into the Land of the Philißines : That is to fay, when God
the Father had given over the Humanity to his Son Jefiis Chrift, with this Covenant

and Oath, then he went with his Regiment or Hoft, viz. with Picbol, that is,' with the

outward Nature, again into the Land of the Philißines, that is, into the Dominion or

Regimen of the outward and inward Nature, which is of the Philiftine Property, that is,

inclined to Good and Evil : This denotes that tlie poor Soul, though it has taken on it

the Covenant and Oath of God, and fworn with Chrift to God, yet it muft in this Life-

time dwell in the earthly Body, viz. under the heathenifh Philiftine Eflence of theFlelh-,

which is a conftant Alverfary to this King Abimelech, viz. to the poor Soul, and only for-

fakes the Covenant and Oath, and brings itfelf, in its Philiftine, felfilli, luftful Concupf-

cence and Defires, into Self-hood, as into its own Land.

24. And hereby it is fignified to the poor Chrißians, that they muft lodge and lye

with theNew-Birth in this Philiftine Land or Houfe of Fleß, as mere Strangers, and can-

not be wholly freed in the Time of this Life ; for Pichol the Field-Captain of the Soul,

viz. Nature, muft have its Rule and Work in this Time, in Evil and Good, and be an

hard Crofs, and continual Temptation to the precious Image of Chrift, viz. to the New-
Birth ; by which Crofs the noble and dear Tree of Pearl is moved, ftirred, and caufed to

fpring and grow: As a Tree which comes out of the Earth muft grow in Heat and Cold,

in Wind, Rain, and Snow, fo alfo muft the precious little Tr^e of Jefus Chrift, which is

a Stranger with Abraham in Beer-ßeba, viz. in the earthly Cottage.

25. And the Spirit in Mofes fpeaks further, faying, Abraham planted Trees at Beer-

ßoeba., and there preached the Name of the Lord, the ever-living God, and was a Stranger in

the Land of the Philißines a long Time : This is as much as if he had faid. The Spirit of

Chrift in Abraham, when the Soul, has received the Covenant and Oath, that it is contrite

in true Repentance, does plantTrees in Beer-ßoeba, that is, it brings forth heavenly Branches

in this penitent Heart in the ftrange Land, the earthly Man, and preaches from thefe

new Branches, of the Name of the eternal God, and dwells a long Time, viz. the Tme
of the whole earthly I^ife, in this Philiftine Cottage.

26. And this is a real Figure of the poor penitent Sinner, who in Chrift's Spirit be-

comes a new Creature according to the inward Man ; ü\tm'[\g how he muft enter into

Repentance, and plant out of Chrift's Spirit the little Tree of Chrift in his contrite and

truly broken Mind, and dwell alio with this little Pearl-Tree of Chrift among a Com-
pany of wicked Men in a ftrange Land, viz. in the evil corrupt Flefta and Blood, and
there teach of the Nam.e of God, and inftrudl the Heathenifti, and Philiftine Children,

that they in his Preaching may come to him in Beer-ßoeba, that is, into true and unfeigned

Repentance.

27. Thus very exacElly does the Spirit in Aiofes play here with the Type of Chrift,

under an external Hiftory in a ßmple child-like Form, and it ftiews us how we muft
continually ftand in Temptation, Trials, Danger, and Oppofition ; and how God does

thus wonderfully deliver his Children, that even thofe of whom they are afraid, who alfo

wiili them no Good, muft at laft make a Covenant of Peace with them in tlieir Con-
fcience ; and alfo how the poor Soul, by Reafon of great Fears znd Horror, has no Refi

in itfelf, unlefs it comes through earneft Repentance in Chrift to God, and makes a Co-
venant with Chrift in God, io that the poor, dejeded Confcience and Nature be com-

forted : Without this there is mere Diftrefs, Anguifti, Horror, Unfettlement •, as it hap-

pened to Abimelech when he was enkindled in falfe Luft towards Sarah ; then God terri-

fied his Confcience, that he went to Abraham, and humbled himfelf before him, and with

great Recompence and Gifts made a Covenant with him ; Thus alfo it goes with the Chil-

dren of Chrift, when they «z^arf Temptation, and continue ftedfaft in the Faith; then at

laft their Enemies muft be aftiamed, and return back ; as it is to be feen here in this Figure,

Vol. III. O o.
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The Forty-eighth Chapter.

How God tried Abraham, aitdfet the Figure of Chriß's Offering in

his Sufferi?ig a?id Death.

Girt. xxii. I. ?*"^^^^^"*| FTE R the Spirit in Mofes had deciphered the Figure of the Cove-

^ ®©@^ tt^
"^""^ °^ God, eftabliQied in Chrift Jefus with his Children, (hewing

S (S A ^ ^ how we poor Children of Evs fliould and miift depart out of this

^ ®^J^,JB 3 earthly Will of Self, and be born in Chiift with a new Will and Life,

Vj5 ®©©{£> ^v he here now fees forth the Figure, how the fame fhould and mull be

k.^^^^^Jll brought to pafs ; how Chrift miift again offer up our Soul and Hu-
manity to his Father, even as he alfo was to be caft as an Offering into

the Fire of God's Anger, and wholly die in the Wrath of God to the human Soul's

Selfnefs and own Will, and yet fpring forth powerfully with the divine only Will of God,
through Death, and the Anger of God, and break in Pieces and make a Scorn of Death
which held the Humanity captive, and fo bring the human Soul again to God his Father

» I Cor. xvr. into the only eternal divine Will, and ^ deliver up again the Kingdom to him, which he had

"t'car. XV,
g'^^" ^^^ '" ^^^ Humanity; fo that afterwards, and to all Eternity '' God might be all in

28. ^^h and the Creature might not live any more to its own Will, but found only as an In-

ftrument of a divine Tune in a divine Harmony, and the whole human Tree might be
only one in all its Boughs and Branches.

2. The Spirit in Mofes fets forth this Figure very clearly, even to the End of all his

Writings, and plays, under the outward ¥\gme, with the inward, which fhal! remain for

ever. I will therefore fet down this Figure of Abraham^ Temptation, in refped of his

Son Ifaac, alfo in the fpiritual Figure, and fhew what is thereby to be underftood-, for

though the Learned have explained it, that God tempted Abraham, to fee if he would
copA\nv\e ßedfaß in the Faith upon him, yet it has far another Meaning and Interpreta-

^''"'- tion ; for God knows well beforehand what Man will do ; alfo Man cannot without his

Grace ftand in the Temptation, as may be feen here \n Abraham, when he denied his

Wife before King Abimelech, as he came into Gerar.

3. Abraham is here reprefented in Adam's Stead, and his Son Ifaac is reprefented in

Chrift's Humanity, and the Voice which came to Abraham is God the Fafher''s •, thefe three

ftand here in the Figure of the Procefs of the Work of Man's Redemption, ftiewing how
« 7m,Image, Abraham, that is Adam, fhould offer up his <= Perfon in Ifaac, that is in Chrifi, to the

Voice of God in the Fire of God, that fo the Humanity might be proved in the Fire

of God.
Gf«. xxii. I, 4. Now the Voice of God fpoke to Abraham, and faid, Abraham! And he anfzvered,
^" Here I am : That is, God called to Adam in Abraham, viz. to all Men, andfaid. Take thy

own Son Ifaac whom thou Icveft, and go into the Land of Moriah, and offer him there for a
Burnt-Offering upon a Mountain which I will tell thee of. Here the Spirit looks with Ifaac

upon Chrift, for in T/t/^f laid the Covenant, and the Ens o( Abrabam''s Faith, out of
which Chii(t ßjould come. Now faid the Voice of God to Ad^!n in Abraham, Take thy
Son whom thou loveft, and öfter him for a Burnt-Offering upon the Mountain which I

ftiall tell thee of-, that is, the Jews, viz. Adam's Children, fhould offer Chrift for a Burnt-
Offering ; tliat is, the divine Ens Ihould give in itlelf into Adam's Ens, which the Chil-

dren of Adam fliould offer up one with another in the Fire of God. And it denotes, that

every Man, when he has received the Ens of Faith, muft offer up h\mfslf wholly to God,
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and die to his own Will in the Fire of God, and in the divine Ens of Faith be born anew

through the Offering in the Fire of God.

5. For laid the Spirit in Mofes, Thy Son whom thou loveft, viz. thy o-ion TFill, which

has brought itfelf into Self-love., this Self-will muft be offered up to God, that it may
leave the own fclfilh Will in the Fire of God, and wholly give over its own Propriety,

and no more will and live to itfelf, but to God ; and it rightly points out, how Chrift in

our human Will, wliich had broken off or turned itfelf in AdMu from God, fliould again

zü/^'ö/Zy offer, and give up himfdfin Jdatn's Perfon to God his Father-, and how the

PVrath of God fhould devour the Will, viz. the Will wherein Adam had introduced him-

klf into Self-hood.

6. In which Devoration of the Fire of Anger, the Love Ens, in the Word of Faith,

of divine Power, viz. the true Man created in Adam, muft be formed, and a\ü preferved

in this devouring Fire, as Gold or Silver in the Crucible ; where the Copper, and all

that is impure, ' purges from it, and only the Gold or SWver ful'Jdes in the Fire-, fo «lEvaporater.

likewife the human affumed own Self-Propriety, together with the alfum.ed Ens of the

Serpent and Bealt, and all whatfoever fubfifts not in the divine Fire, muft be confumed in

the Offering. And that we might have again, in Chrift's Perfon, a wholly pure Entrance,

and open Fountain of Grace, Chrift muft offer up our hum.an Will of Self to his Fa-

ther, and refign it up to him wholly, and that upon the Mount Moriah, that is, in his

Death, where he, for ' all, and in all, fhould die to the human Self-hood ;

"^ even as '2 Or. v. i;.

when the Stock of a Tree dies, then alfo all its Branches in it die ; and as the Tree re- ^j^"/^', ^^\
news its youthful Growth, it alfo introduces its new Power and Strength \'i\\.o\\.% Branches; wJ'effeaual
which indeed is not poffible to the outward Nature, but in God it is very poffible ; as to all Men.

may be feen in the dry Rod of Aaron, which was dead to its Sap and Life, and yet in

one Night fprang forth afrefh, and bore fair Almonds.

7. Now faid God, Upon the Mountain which Ißallßew thee ; that is, it muft not be

done according 10 Ada/n's Will; alfo it muft not be done in us according to our Will,

as if we fhould prefcribe to ourfelves where and how we would öfter up ourfelves in

Chrift to the Father, as Bakl does : No -, but upon the Mountain ; that is, on the

Place, in the Property, and in the Death, as the Lord appoints, orders, and fends it

to us: We muft be only obedient mth Ahaham, and give up ourfelves willingly there-

unto when he will have us offer to himfelf ; not whip, beat, and plague ourfelves, but

only fink with ourWill into him, and wait till the Lord fliews us the Place where, and

how he will have us offer to him : We muft give up to him our whole Heart and Will,

with Body and Soul, and commit it to him what he will further do with us ; where he

in the s Type of Jefus Chrift will offer us according to the Body : And when the Lord ? Image, or

calls us to the Offering with his Crofs, or will offer us up to the temporal Death, then Likenefs.

we fliould fay with Abraham, Lo ! here am I, Lord ! Do what thou pleafeft.

8. And Abraham roß up early in the Aborning, and ^ /addled hisAfs, and took with him two Gen xxü._ 3.

young Men, and Ifaac his Son, and clove IVoodfor the Burnt-Offering, and rofe up, and vjent^ '^^'"' §"'•

unto the Place of which God had told him.

This Figure ftands thus:

When the Voice of God calls us, then we fhould with Abraham go prefently ; for

early in the Morning fignities here, when the Voice breaks forth as the Dawning of the

Day ; when God in us calls us ; when Man has a Thought come into him, faying, Thou
ihouldft return, amend, and truly repent j then it is Time : He muft forthwith girt his

Afs, viz. the beßial Man, with Power, although he cries, Stay yet a while, it is Time
enough To-morrow ; yet it fhould be done prefently in the lirft Looking of the Will to

Go 2
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God-, for ih\^h the Hind which is hunted early in the Morning, as the prophetical Spirit

prophefies : For Chrift muft girt this Afs early with tiie Voice of God, and go to the

Offering.

9. And the two young Men which Abraham took along with him, denote the Soul

from theßrß Principle, and the Soul of this World, viz. the outward Spirit of the out-

ward Life; thefe muft go with Ifaac, that is, with Chrift in the old Abraham, that is,

Adam, to the Offering of God ; and Alraham, that is, the Man Adam, in his Children,

mufl: himfelf cleave the Wood, upon which the Offering muft be burnt ; that is, when
he confejfes Chrift, then he cleaves the Hearts of the Wicked, who run with him to the

Death, and the Offering of God : For Adam in his Humanity clove God's Love and
Anger; and now a.\(o Abraham muft cleave the Wood for the Offering ; for Chrift fhould

alfo cleave Death and Life afunder, and offer up himfelf upon the cloven Wood of
Death and Life to God's Anger,

Ctn. xxn, 4. 10. And OH the third Day Abraham lifted up his Eyes, andfaw the Place afar off. Here
the Spirit points at the Sleep of Adam, wherein he ftept to the angelical World ; and on
the third Day after his falling afteep, when now the Woman was made out of him, and
the Fall effeded, he faw Chrift, viz. the Place of God, in the Covenant afar off; alfo

herein is included the Refurreäion of Chrift on the third Day., where he faw his Place
(where he would and fliould offer and give up Man to God his Father) viz. the. laß Judge-
ment, and the fin;ü Offering afar off; alfo it fignifies that Abraham in the Spirit faw the

Offering of Chrift afar off", viz. above 2000 Years then to come: And that the Spirit

fays, Abraham lifted up his Eyes on the third Day, and faw the Place ; it is nothing elfe,

but that Chrift did again lift up on the third Day our human Eyes out of the Grave,
from the Dead, to God ; and alio that it was yet afar off in the Days of Abraham : Thus
the Spirit alludes with the outward Figure to that which was and is to come.

Ceti, xxii. 5. ] i_ _^;;J Abraham faid unto the two young Men which he took with him. Abide you here

with the Afs,, and I and the Lad will go yonder and worfhip, and come again to you.

The Figure of it internally ftands thus

:

The two young Men muft tarry there with the Afs, and not go, at this Time, to the

Offering, only Abraham and Ifaac muft perform that; that is, ive poor Children of Eve
muft abide with the firft and third Principle of our Life, this our Time with the Afs,

viz. with the outward Body here in this World ; but Chrift in Ifaac, and Abraham in

Adam, muft go forth to the Offering ; that is, Chrift flood in Abraham^s, viz. Adam's
Perfon, and alfo in his heavenly Humanity, who fliould only go, and offer up the Of-
fering of his Body to the Anger-Fire of his Father, and worftiip for us God his Father

;

therefore he faid he v/ould go yonder ; that is, when he ihould offer up his Life, he
would go yonder, that is, to God, and worßip God /er us.

12. This points at his Afcenßon according to the Humanity ; when he had finifhed the
* Yonder, or Sacrifice, he went ' thither, and worftiipped in our affumed Humanity God his Father ;

to that Place, ji^^^ jj^ q^^ affumed Soul, in divine Power and Property, does pray and intercede for our

Weakncffes and Ignorances, to and before God. Therefore fays Abraham, We will go
yonder and worftiip ; that is, we, God and Man ; and when we have worftiipped, we
will come again to you ; that is, we poor Children of Eve muft in the mean while tarry

with the Als, till the Time of its Offering and Prayer be out ; and then he cotnes agaifi

to us, when we have finiftied the Courfe of the outward Aftnine Life.

13. Alfo it intimates very pregnantly, that he (when the Time of the Offering in

Prayer is out) will certainly come again to us, from the Place whither he is gone, and
dwell vißbly with the creaturely Hunaanity among us ; as the two Angels faid to the Men
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of Ifrael, ^ Te ßallfee this Jefus come again in like Manner as he is afcended; which Time '" Note, That

js now near ; and his Voice to prepare the "Bride has already Ibunded : And therefore J'^'^^^ comes

hold not this for an uncertain Fidion ; the Morning Star and MefTenger of the An-
jf^'"'

'^'^^''

nunciation has appeared.

14. And Abraham took the Wood of the Burnt -Offerings and laid it upon Ifaac his Son, Gm. xxU. 6.

and he took tie Fire in his Hand, and the Knife ; and they went both cf them together.

The inward Figure ftands thus :

Adam had divided and rent afunder God's Love and Anger in himfelf, and brouo-ht

himfeif with the creaturely Life into the Anger, which had amafied the earthly Vanity

to itfelf ; now the Spirit oi Mofes does here point at this Figure, how Chrill; fliould take
oar introduced Sin upon himfelf, and carry it to the Burnt-Offering.

15. And Abraham took the Knife and Fire : Abraham denotes Adam, who took the Fire

of God's Anger into himlelf ; and the Knife fignifies Death, that Chrift fliould be killed,

and offered up in Abraham's, that is, in Adam's, Anger-Fire to the Father ; and it clearly

denotes, that Abraham, that is Adam, fliould do it to Chriil; ; for Chrift fhould be of-

fered up of Man : Seeing the Min Adam had taken on himfelf the Fuel (viz. the Sin) for

the Offering, therefore alfo Man, vi%. the. Jews, muft offer it up to the Anger of God,
that fo Man might be atoned by Man : Underftand by the Humanity of Chrift.

1 6. And Ifaac fpoke unto Abraham his Father, and faid. My Father I a}td Abraham an- q^,^ xxii - S
fwered. Here am I, my Son. And he faid, Lo ! here is the Fire, and the Wood, but where

''
'

is the Lamb for the Burnt-Offering ? And Abraham faid. My Son, God will provide himfelf
a Lamb for the Burnt-Offering ; and fo they went both of them together.

The precious Figure is thus :

The Spirit here plays in Chrift's Perfon, who was come in great Humility into Adam's
Humanity, and prefents himfelf to his Father in Adam's Eifence, with his heavenly Hu-
manity, and fud. Behold, my Father! here I have taken on me the Sin and Death in

the Humanity; here is now the Fire of thy Anger ; viz. the divided Life's Forms of
Man's Property, Self-hood, and own Will ; in this now I have the Fuel, wherein thy
Fire of Anger burns ; here now I have the Wood, viz. the Sins of all Men, and alfo

thy Fire to the Offering; where is now the ' Lamb, viz, the patient Lamb, which (hall ' Sheep.

be offered up in this tire? And Abraham anfwered from his ßro?ig Faith's Ens, God
will provide himfelf a Lamb for the Burnt-Offering; and they went both of them to-

gether.

17. Here Chrift does in Ifaac's Figure prefent himfelf in our affumed Humanity to
his Father, and fays. Where is now the Lamb for the true Peace-Offering ? But the Faith
of Abraham had apprehended the patient L.amh, which laid in Ifaac, viz. the heavenly
Humanity, which God would open in the Ens of Faith in our difappeared and alio hea-
venly Humanity, and faid, God would provide hlm.ielf a Lamb for the right Burnt-Of-
fering: And hereby he fecretly points at the heavenly Humanity, which God would in-

troduce into Chrift's Humanity, viz. into our Humanity, which fhould be the patient

Lamb that God would provide for himfelf; ^fi^^ioh Abraham had already apprehended in
Faith, and hints at.

18. And that the Spirit of Mofes fays. They went both of them together, underftand, to
the Offering; it denotes our Adamical Humanity, and Chrift's heavenly fupernatural Hu-
manity of divine Effentiality, that both thefe fhould go together to the Offerino- of God -,

as Chrift offered on the Crofs his heavenly Humanity in our Humanity to the Father,
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and with the heavenly reconciled ours captivated in the Anger of God, and preferved it

in the Fire of God's Anger, as the Gold is preferved of the Tinfture in the Fire.

Gen. xxii. 9, 19. ^nd ivhen they came to the Place of which God had told him, Abraham built there an
'o- Altar, and laid the Pf^'ood in order upon it, and bound Ifaac h;s Son, and laid him on the M^

tar upon the Wood. And Abraham ßretched forth his Hand, and took the Knife to flay his

Son. This is now the right Earneßnefs, viz. the Figure, how God would bind his Son
hy Adam's, Children, viz. by Abraham' 5 Children, the Jews ; that is, he would bind our

Sin, and lay it upon the Wood, that is, hang it on the Crofs, viz. on the Figure of the

holy Trinity, which was become in Man a wooden earthly Crofs ; whereas before the

Life's Crofs, viz. the Figure of the Deity, was fpiritual and holy in Adam-, but in the

earthly Luft it had made itfelf earthly, and as it were wooden : Thus allb theDeath, viz.

the Dying of the holy Crofs in Man, muft be again offered up to God upon a wooden,

earthly Crofs, and be again changed out of the earthly Death into the holy fpiritual Figure.

20. But Chrift fhould not be flain, but hung up on the Crofs, pierced through in his

Hands and Feet, for the Anger of God was awakened in the Converlation and Works
of our Hands and Feet ; and therefore alfo Ifaac in the Figure of Chrift muft not be

flain, nor alio burnt ; for he was not the right one, but the Figure only in our Hu-
manity, for he foa/i«i2/ accompliili this Offering in its Powers. And it denotes, that

we are indeed bound with Chrift, and laid upon the Wood, and alfo muft die for Chrift's

Sake, but with our Death we cannot attain this Offering, as Ifaac alto could not effeft

that ; but the Ens of Faith in Abraham and Ifaac, out of which Chrift role, the fame did

effeSl it, and can yet now in thefe Days effed it in the Chriftians, in Chrift, in his Hu-
manity in us.

21. And as Ifaac was reprefented in Chrift's Figure, as if he was to be the Sacrifice,

fo every true Chriftian muft with Ifaac enter into Chrift's Figure •, he muft willingly re-

fign himfelf into Chrift's Death, and bind his Sin with the Will in the Spirit of Chrift,

and offer it upon the Altar of Chrift, and with a full and free Will die wholly to Sin

;

then comes the Voice of God, as it came to Abraham, and to Hagar in the Wildernefs

of Beer-ßeba, and fays, Do not any Thing to Nature, viz. thy Son ; no-w I know thou be-

lieveß God.

22. But it muft come fo far with the penitent Sinner, as here it did with Abraham and
Ifaac, where Ifaac was laid ready bound upon theWood, and Abraham took the Knife to (lay

him. There muft be a very real fincere Earneftnefs in this Matter ; the finful Man muft

bind the Sin with all his Thoughts and Mind, and give himfelf wholly into the Procefs ;

that he will now die to Sin, and offer it up in Faith and Confidence to God in Chrift's

Death ; he muft take the Knife with Abraham into the Hand ; that is, he muft wholly

take and fatten into his Mind to perform the Work of earneft Repentance in dying to Sin :

It muft come to the real and effedlual Praftice, and not only come before the Altar, and

fay, I am a Sinner, God has ofi^ered Chrift for me, and yet keep the finful Will ; but he

muft bind Sin in Chrift's Death, and lay himfelf wholly with all Power and Strength on

the Altar of Burnt-Offerings, upon the Wood.
23. The evil earthly V^Wl muft be bound, and refigned up with Earneftnefs, and caft

upon God's Altar in Chrift's Death, and be alio offered up in Chrift's Dying •, we muft

not only comfort the finful Man, and flatter it with Chrift's Death, faying, God takes

away Sin from us in Chrift's Satisfaftion and Merit -, we need only comfort ourfelves

therewith, and apply it from without to ourfelves : No, no ; but we aUb ourfelves muft

die to Sin in Clirift's Death, and put on Chrift's Offering in his Death ; and as an obe-

dient Ifiac we muft caft ourfelves on God's Mercy, in the Spirit and Will of Chrift, and

arife in Chrift, in and with him, that God m2iy jiißify us from the Altar of Sin-OiTering

with Ifaac, in Chriit, which is the true Offering in the Figure of Ifaac.
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24. It is not.z^ BaM teaches : There muft be an entire and fincere Earnefliiefs, and

not only a comforting, [and applying Promifes of Coiifolation,] but we muft with Abra-

ham obey God, and then we put on Chrift's Suffering and Death -, and Chrift's Death

avails only in us. And here it is truly faid, 2~cu are faved by Grace in ChrijVs Merit : The
Will of Self attains it not, but that which enters into Chrift's Death and dies ; it muft

come to the Death and Mortification of the own Self-Will : The Soul's Will muft

be an utter deftroying Enemy to Sin in the Flelh, viz. to the Luft of the Flefh ;
^'^^""^ "

1^"' ChJa»,
muft be an oppofue Enmity between them, ehe Chrift's Deafh is

"' noi at all profitable ^*°j™
ij"^^'

to any. profitable.

25. And Mcfes hy%,'The Angel of the Lord called unto him out of Heaven, and [aid., Abra- G«;.xxii. 11.

ham, Abj-ahaml That is, when Man refigns up his Will wholly, and wiUingly defires to

obey the Voice of the Lord, having given himfelf into Chrift's Sufferirg, Death, and

Reproach, that he now will in the Crofs and Suffering hold ftill and ftedfaft to God un-

der Chrift's red " Banner, then God calls Man with a ? double Voice, as here he did Abra- "
Enfign.

ha?» ; where God faid to him, Abraham, Abraham ! that is, he calls to him in his own "
Twofold.

Voice in his Word, and alfo in the Voice of the human EJfence ; that is, he opens to him

the divine Hearing in himfelf, fo that he hears God from without in his Word of his Ser-

vants, and alfo from within in his own Life''s Word, viz. in the fenfual Voice, which was

divided in Babel by the Children of Nimrod, and formed into the Spirits of Letters,

where the mental Tongue was then compadted. Here it arifes again in the uncompaded
fenfual Tongue, fo that Man hears what the Lord fpeaks in him ; of which Babel knows

nothing, nor can know, nor will know, but climbs up continually in the compacted

Tongue, on the Tower of Babel, into an Heaven of human Self-hood -, and it has put

Chrift's Garment outv/ardly upon itfelf, but it has not the twofold Voice : Therefore alfo

it does not hear when God calls Abraham.

26. And Abraham anfwered. Here I am. And he faid. Lay not thy Hand upon the Lad, Gen. xxii. 12.

neither do thou any Thing unto him
; for now I know that thou fearefl God, feeing thou haß

not fpared thy only Son

f

er my Sake. That is thus: When Man has wholly refigned up
himfelf, viz. his own Will cr Son, and put it wholly to the Mortification in Chrift's

Death, then the Nature of Man falls into Sadnefs ; for it has loft its Right, [its own Law
and Will;] then fays the Spirit of God by the Soul, Do nothing to thy Nature, now I

know that it is given up and refigned tome; and the Soul has now " an Afurance of ' Pkrophory.

Confidence in God, and is fully bold, even to leave the outward Life, for God's Sake,

and give over its Will to God m Obedience ; as here Abraham had fully refigned up his

Will to God ; he v*-ould now do whatlbever God commartded him.

27. And 2.% Abraham did not fpare his Son, and would have given him up to Death,

fo alfoGod did not ipare his Son, and gave him to Death for us ; and iblhould we alfo not

fpare even our own Will, but rather be willing to leave all whatloever the own Will has

taken Poffeffion of, and delights in, and willingly die to all Temporals for God's Sake,

let it be Principality, Dominion, or Kingdom, Temporal Honour, or Goods, or what-

foever it may be that is our dearly beloved Son, all this a Chriftian muft give over, and
refign up in the Mind, and account and efteem himfelf only a Servant therein -, yea, he

muft efteem his eutzvard Life 7iot for his own, but in his Mind depart from and forlake

every Creature ; and then he lies bound upon the Wood of the Altar of Burnt-Offerings,

and waits for the Voice of God from Heaven, which calls to him, and becomes the Voice

and Month of his Life-, and this is truly, with Abraham, to believe God-, where God be-

heves in "vlan : And then God lays, Now I know that thou feareftGod, and putteft thy

Truft in him alone, for the human Will finks into the moft pure Being of God.
28. And Abraham lifted up his Eyes, and looked, and lo ! a Ram was hung in a Thicket by q^,^ ^^^^ j,

bis Horns : And he wenty and took the Ram, and offered him up for a Burnt-Offering in the 14.

5
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"^ Jehovah- Stead of his Son. And Abralmm called the Name of the Place '' The Lordfeeth ; as it is faid
jireh. to this Day., Upon the Mount zvhere the Lord feeth. This is the golden Figure, which fliews,

that the Kilhng, Death, and Dying, does not reach the true Man, but only the Ratn
• with his Horns, which flicks in the Flefli and Blood in lYitThorns of Sin : And it chiefly

' 7'exi, Soul's denotes that the true 'human Soul in Chrift, and his Children, fliall not die in this Burnt-
Man.

Offering of God ; but after it has refigned up the Will of Self, then God opens its Eyes,

that it iees the Ram behind it, viz. it Ipies the Will of the wild evil Flefh, and learns to

know it ; which will (lick, with its puftiing Beaft's Horns, in the thorny Thicket of the

Devil, in Flefh and Blood, viz. in the Defire of the Vanity of the World in felf-ful Luft :

This the refigned Soul fees, and offers it up for a Burnt-Offering in the Stead of the

true Nature; for the right Nature is delivered in this Burnt-Offering from the i?(7w of the

F'lefh : The Horns are the Injedlions, Oppofitions, and Affaults of the Devil ; and the

Thicket of 'Thorns is the Serpent's Ens, which the Luft of Jdam has introduced.

29. Thus we muft underftand in this Figure, that the whole Man in Chrift's Perfoa

fhould not be given to the Anger of God, as if the Adamical Man ftiould be wholly con-

fumed and devoured by it; no, but the wild Ram only, the Enmity, the oppofite W^ill,

the Property of Apoftacy and Rebellion ; but the Life's Effence ftiuuld remain for ever:

The fame Adam, which God created to Paradife, the fame fliall remain eternally ; but

the Divifion, or diffonant Dilunion of the Life's Forms, in that they are rent afunder,

and brought into the Property of Self-hood, whence Strife and Enmity are rifen in Man ;

I fay, this evil Ram, viz. this introduced Infedion, vam Defire, and adverfe Will, muft

be offered up in Chrift in the Fire of God's Anger : This was the Beaß for the Burnt-

Offering: The Lamb of God in Adam fliall not be confumed in the Fire, but it muft

ox\\y ß:)ed its Blood; it muft immerfe and fink itfelf wholly with the human Nature into

the One, viz. into the eternal Nothing, without all Nature ; and then this Place is

called Here the Lord feeth; that is, when the Ram is offered, then this Place is afterwards

the Temple of God, where the Lordfeeth.

30. And the Spirit of Mofes fpeaks very hiddenly hereof, and fays. Hence it isfaidflill

to this Day, Upon the Mount where the Lordfeeth: The Mount is the Life's Nature^

where the Lord has feen not only in Abraham and Ifaac, but he fees in Chrift's Spirit,

yet at this Day, upon this Mount, in the Children of God : When the Ram is offered

up, then the Spirit of God fees through Nature, as the Sun fhines through a Glafs, or

as a Fire thoroughly heats an Iron.

31. Therefore a Man ought not to be fo foolifli, as to torment his whole Life in his

Repentance and Converfion, and to offer it up in the Fire of Death without God's Com-
mand ; but he muft only facrifice the Sin, and Self-Love of Vanity ; he muft offer up

only the Ram, and not do any Violence or Mfchicf to Nature ; not ftrike, whip, and
Kote. beat it •, or creep into a Corner, and fuffer the Body to ßarve for Hunger : No, he muft

not, out of his own Purpofe, give the Image of God to Death ; but the Ram he muft ;

he merits not any Thing by plaguing and torturing himfelf ; for God has beftowed his

Heart to that End, to redeem us from Fain and Torment.

32. When the Soul with the right Nature has tamed itfelf from the Ram of the Flefh,

then it muft facrifice the Ram to xh^Death of Chrifl ; but it muft remain ftedfaft in great

Humility, in theRefignation in God, and not any further afllidl and rack itfelf, either with

Doubts, or with any other external inflided Tortures. It muft alfo give Nature its

necejary Nourifliment, and not enfeeble and diftemper itfelf; for it is the Temple and

the Image of God : But it muft daily and continually mortify the Ram in the Flcfli, viz.

the felfilh Lufi of the evil Flefli, and the Will to the Self-hood of this World ; and

though the Flefli be difquieted, feeing i: muft forfake what it fain would have, yet the

true Nature and the Soul muft not give Heed to it. It muft not alfo take Care for the

J fake
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Sake of the Flefh, where that fhould have its Maintenance, but commit it to God, and

go on in his Calling as a Day-Labourer in the Service of his Lord and Mailer, and let

God take Care for the Ram, and give it what he pleafes.

33. And the Angel of the Lord called unto Abraham out ofHeaven the fecond Time, and faid, G^n. xxii.

By myfelf have If^orn, faith the Lord, becaufe thou haß done this Thing, and haß not fpared '5-^9-

thy on'y Son, that I will blefs and multiply thy Seed as the Stars of the Heaven, and as the

Sand that is upon the Seaßore-, and thy Seedßjall poffefs the Gate of his Enemies ; and through

thy Seedfloall all the Nations of the Earth be blejfed; becaufe thou haß obeyed my Voice. Atii

fo Abraham returned to his young Men, and they rofe up and went together to Beer-ß.nba, and

dwelt there. This is now the Seal of Faith : When Man has wholly given himfelf up to

God, then God fwears to the Humanity by himfelf, that he will blefs Man ;
that his

Life's Eflence Ihall thenceforward fpread forth itfelf in his Power, and grow to a great

Tree of divine EfTence in the Wifdom, whofe Fruit and Knowledge fliall be infinite and

innumerable ; as he iwore to Abraham, that out of his Body, or Life's Eflence, many Na-

tions fliould arife ; alfo how his Life's Effence fhould poffefs the Gates of the Enemies,

vix. of the Devil and Death ; as here he gives a full and pregnant Hint concerning Chrift

and his Chriftendom, how they fhould deftroy the Devil's Kingdom, and break down his

Gate in Man : This the Faith in God's Children is able to do.

34. For as foon as the Judgment of the earthly Man has been held in the penitent

Man, fo that the Soul rejects the Will of the evil Flefh, viz. the W^ill of the anin.'al Soul,

and brings it into Judgment to the Condemnation of Death, and refigns itfelf up wholly

to God, then Gadi fwears in Chrift Jefus this Oath to the Soul, and lets it to be a Prince

over the Enemies, viz. over the proud and haughty Devils, even to yWj-e them, and

obtains full Power over them, and drives them out.

35. After thefe Things Mofes mentions how the Blefling of Abraham fpread forth it-

felf, and he makes a Relation of his Brother Nahor, how Milcah bore to him eight Sons,

from whom great Nations did arife, viz. the Ajfyrians ; who indeed did not fpring forth

out of the Ens of Faith, viz. in the Line of Chrift, as Abraham, but out of the natural

Adam, upon whom alfo the Bleffing of Abraham did ' light ; for the Hiftory is fo exaftly ' Paffco! or

deciphered, that a Man may fee that God has not only chofen the natural Line of Chrift, *'ent.

procjeeding from Abraham and Ifaac, but alfo the Lines of Nature in the Adamical Tree,

which he would alio bring together, and manifeft himfelf to them -, and they who would

believe in God ftiould be engrafted into the Line of Chrift ; that is, they who ftiould be

capable of the divine Ens in the Voice of the Lord, whofe Will ftiould diredt itfelf to

God.

36. As wc may fee again in this Figure, how God has not rejedled the Kingdom of

Nature in Man, but that he in Chrift will deliver it out of the Anguifh and Enmity

;

and that a Man ftiould and muft continue in the Kingdom of Nature-, a.s Abraham, when

he had finiftied his Offering, went with his Son and two young Men 10 Beer-fieba, and

dwelt there; by which the Spirit in Mofes fignifies, that v^hen Abrahatn had performed

this Calling in the Figure of Chrift before the Lord, he returned again to his natural

Affairs, viz. to the Doing of this World's Buftnefs ; he went to Beer-fheba, that is, into

the Toil and Labour, whereinto Adam has brought us, where a Child of God in the

cloven and broken Nature, viz. in Beer-ßeba, muft work in God, with teaching and

praying, and alfo in Nature, with the Labour of the Hand to maintain the outward Man,
and follow the Wonders of the outward World in the formed Word, and help to form,

manifeft and bring them forth in Figure, to the Contemplation of the Wifdom of God.

37. Alfo hereby is hinted very clearly, that a Child of God, in this World's Exiftence,

does not ftand daily and hourly in the Operation of the fpiritual Figure, that his Spirit

can fee and know that [only] but alio in the natural, where the Spirit of God goes alfo

Vol. III. P p
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along working in the Work of Nature, and manifefts itfelf in another Property in him ;

as it may be fccn bert \n Abraha7n, and in all the Saints ; that God did Ibmetimes mani-
feft himfelf to them in the Figure of Chriji, and fometimes again in the Crcfs and La-
bour, in theTemptation and Contrariety of the Nature of the corrupt jidam ; \'o that they

have lived in Weaknefs and Infirmities, as all Adanis, Children [have done and do.]

38. And we ought to look upon and confider this Figure conctrmng Abraham, in all

' Tixt, Ezra, that the Spirit of Mofes and ' Efdras has written down, as a Type of Chrift and Adam -,

viz. of the Kingdom of Chrift, and the Kingdom of Nature ; that hereby God has re-

prefented the Figure of Chrift and his Chriftendom, how he would again redeem and de-

liver them from the great Toil and Labour.

39. Wherewith alio the Kingdom of Darknefs in the Pain and Torment is continually

reprefented, and how the fame does pant and reach after Man, and how Man ftands here
in this Life as in a Field, and grows; on whom fometimes the Sun of divine Love does
caft a Glimple and fhine, and fometimes again God's Wrath and Anger ; and how Man
muft be purged, tried, and purified : And the chiefeft and moft efpecial Point herein is

this, that a Man muft give up and reßgn himfelf to God, in Faith and full AlTurance,.

and hold ftill to him, and let him work in him as he pkafes ; and how alfo he muft learn

to bend and bow his own Nature, and lead it towards God,, that in all Things it may
defire to b'e God's Inftrument and Servant, and defu^e and will to work nothing but what
belongs to the divine Manifeftation in the Wonders of Nature, for the Contemplation
of God's Wifdom ; and on the contrary, it muft reject the own Will of the Devil, and
all Defire to Self-hood.

40. And we fhould not look upon the written Hiftory of Mofes concerning the Pa-
triarchs fo blindly, as the Jews and Babel do; as if they were only a mere Hiftory : No ;.

the fame is not only full of the Types of Chrift and Adam, viz. of the old and new
AWa Man, but there are alfo fecret and myflerious Intimations, and Prophecies concerning the

hidden fpiritual World, (hewing what fhall be after this Time.

41. Reafon muft know, that the Spirit of God has not laboured in the Work only to

fet forth the Hißories of the Ancients, which for the moft Part fcera but fimple and

childlike : No ; they are fet forth for a Type and Information.

42. The Spirit of God has reprefented the greateß Wonders therein, which he would

accomplifh in Man, and that in a plain, fimple, and childUke Manner, that fo the Pride

of the Devil, and the Subtlety or Wifdom of Reafon, might be confounded and made
foolifti thereby.

43. For we muft know, that the greateft Power and Virtue, together with the Won-
ders, lie in the Humility and Lowlinefs; and how God is fo near to all Things, and yet

nothing apprehends him, unlefs it ftands ftill unto him, and gives up the own Will

;

and then he works through all; as the Sun does through the whole World.



Chap. 49. Of the Death «/Sarah, ^c, 2gi

The Forty-ninth Chapter.

Of the Death of Sarah, and the hereditary Sepulchre of Abraham :

IFhat is underflood^ andftgnified thereby.

I. ^^'*'X*'^5H E Spirit in Mofes has fet before him the whole Figure of Man by Gtn. xxlii.

^^^i»v«sr«s^^ Abraham^ fliewing what his Condition flioukl be in this World, and

1 T- -^ v5 ^^'^'^ hereafter Ihould become of him ; for after he had firft fpoke of
'' ^ ^

the Beginning, viz. of the Stock of the human Tree, Ihewing whence

it did fpring, he afterwards declares its Boughs and Branches^ toge-

ther with its Power and Virtue, and mentions how this Tree is cor-

rupted in its Power and Eflence -, and that God has beftowed the

higheft Tinfture upon it, to tinfture it again, and renew it ; and how the Poifon in the

Effence of the Tree is to be refifted.

2. Here he does now very wonderfully fignify, how this Tree has flood in the corrupt

Property in a ftrange Field, and rooted itfelf with the Root into a ftrange or alienate

Ownhood, wherein the Root was not native ; and how the Root of the human Tree muft

forfake the ftrange Field, together with the ftrange introduced Effence, and wholly give

itfelf freely out of its Life's Will and Defire.

3. Hereby alfo is fignified, how the Place whence the human Root did fpring is be-

tween the holy fpiritual World and this earthly corrupt World -, and that Man's Propriety,

from whence he is fprung, ftands in a double"' Cave, viz. in two Principles ; and how he "Our TV*/ has

muft be buried in this twofold Pit, as a Kernel which is fown into the Ground; and it, Tht Ca<vt

how alfo [this Cave of Machpelah] this twofold Pit, is Man's Propriety, of which Effence ?{^^^^^P5-^

or Subftance he himfelf is effentially. here in the

4. The Figure of this we fee here in Abraham, that when he converfed in this out- German Ver-

ward World, he poffeffed upon the Earth vo Land of his own, but went from one Place
^^°^^J^^ J^";

to another, and was every where a Stranger; but when his Sarah died, then he would
t,ieCave,ora

have a Burying-place for a certain Poffeffion for his Wife, for himfelf alfo, and his Chil- twofold Pit.

dren; and moreover he would not have it for nothing, but buy it : All which is a very

wonderful Typification, and not only a bare Hiftory, as the Jews have held it to be, be-

fore whole Eyes the Veil oi Mofes is hung, but we will here alfo fet forth the inward Fi-

gure with the outward, and fee what the Spirit in Mofes does here fignify.

5. Mofes fays, Sarah died at Hebron in the " Head-City in the Land of Canaan : This may Ge». xxiil. z.

very well thus be, but the Spirit has his Figure under it; for he looks upon the Center, " Our Text,

where tjje Death of the Saints is, and where the true Man muft die; as namely in the Kinach-arb*.

Head-City Hebron-, that is, in the formed fVord, where he has introduced the Ownhood,
and felfilh Luft, into the formed Word of his Life's Property, and fer himfelf up into a

fclf-ful Dominion and Regimen, as into an Head-City, where the Self-will has framed,

and contrived to itfelf a City, or Propriety, in the formed Word, and built it up for its own
peculiar Land of Poffeffion ; where he indeed fuppofes he is a God, or fomething of his

own, that he may do with and how he pleafes ; now this Self-will muft die in the Head-

City, viz. in the formed Ens of the Word in its Center, viz. in the City of its Self-hood.

6. And this City Hebron lies over-againß Mamre ; viz. between the eternal and tempo-
ral Nature ; where [the Cave of Machpelah] the twofold Pit is, viz. the Kingdom of
God and of Nature ; for in this twofold Pit Abraham would bury his Sarah, and have
the Pit for his own.
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' 7. That is to fay, when the Children of the Saints in Hebron, 'viz. in the City oi hu-

man Self-Propriety, die to the felf-ful outward natural Life, or Self-hood, then the true

refigned Life will no longer ftand in a ftrange Field, or ftrange Eflence, but in its own,
from whence it is originally ftfen : But feeing it has loft this fame Life's Field in Adam,
and rooted itfelf into a ftrange Field, viz. into the Serpent's Field of Falßood, the Life
cannot rake to itfelf again, of due Right, the firft true Field ; but it muft buy it : This
is even the Figure-, that Chrift has bought it for his Blood of the heavenly Eflentiality,

for the holy Tinfture -, underftand [he has thus purchafed it] of the eternal Nature,
wherein God's Anger, ijiz. the Wrath of God in the Center of Nature, was manifeft,

and had devoured this Field in the human Property into itfelf as its own ; for out of the

Center of Nature the Word of the human Property was brought into a Formation-, this

the Children of Self had taken into Poffeffion ; therefore fays the Spirit, the Children of
Heth had this Field for their own PoUefTion.

8. This fignifies, that God's Children muft wholly forfake the Nature-Right in this

Field of the formed Life or Word ; for they have loft the natural Right in it ; but in

Chrift they muft buy it again of the Father of Nature -, they muft take Chrift for their

Kanfom, and give the Father/ö«r hundred Shekels of Silver for the fame-, and thefe are

the four Centers in the fpiritual Body's Property, which are born in the holy Tinfture,
viz. in Ch rift's Property.

9. The firft Shekel is the true magical Fire ; the fecond is the Light, or Love-Defire %

the third is the holy Sound oi the mental Tongue -, the fourth is the formed or conceived

Ens out of the other Properties, where the holy Life is formed, and ftands in an Eflence

:

This is the pure Silver without any Spot or Foulnefs, under which the Spirit of Mofes
points out, that Abraham in Chrift has given to the Children oi Heth, viz. 10 Ephron;
underftand to the Father, or the Father's Property, [for his Cave of Machpelah] for his

twofold Pit, viz. for the Center of the Father's Nature according to Eternity, and for

the Center of the temporal Nature ; in both which the divine ^ Lubet has brought itfelf

out of the Property of both Centers into an Ens, and into the Creature of the Hu-
manity ; which human Creature has broken itfelf off from the univerfal Being, and put
itfelf into a Selfiftinefs ; therefore it muft be again rooted into the univerfal -, for which
End it muft be tinctured with the moft holy Ens, and engrafted ; which the Spirit does

here compare to pure Silver, and fo fccretly intimates in the Figure.

10. When Abraham converfed upon the Earth, he defired to buy no Field for his own
Poflefllon ; but now when he was to bury his Sarah, he would have the Sepulchre here-

Gtn.wVä.j. ditary, and peculiar ;
^ and boiioed himjelf before the Children of the hand, and entreated

them for it; whereas they would freely have given him the Field, and bowed themfelves

before him alfo-, but the Spirit mMofes has its Figure here: For he has reprefentedM??/

to him in a very perfed Model ; for which Caufe alfo he plays in the Procefs in the Fi-

gure -, fliewing that the Children which belong to Chrift muft bow themfelves before God
the Father, from whom all Beings originally come ; defiring that he would fell to them
the ^ twofold Pit, viz. the Kingdom of Nature, and the Kingdom of Grace, in Chrift's

Blood ; for that, with the four Centers of Humility and the Love-Birth, the Father takes

for Payment.

11. And that the Children of Heth and Ephron would freely give it to Abraham, and

yet at laft, upon the Defire of Abraham, took Money for the fame, it intimates to us,

that God the Father has indeed freely given us the Kingdom of Grace ; for he gave

it freely to Chrift his Son, in our Humanity-, but Chrift would have .it for a natural due

Right ; therefore he offers his Humility to his Father, that he would be pleafsd to take

his Payment for it, viz. his human Property, of him -, as here Abraham did in Chrift's

Figure; although he could have taken the Field, yet he would not; for the Cave of

^ Or good
Will and
Pleafure.

•The Cave of

dc-ubie Val
ley.



chap. 49. the Bury'mg-Place of Abraham. 293

Machpelah fhould not be taken, but dearly purchafed with the moft precious Subftance

:

God took, the Karnefl: or Ranlbm of Chrift, for his '' Cave of Machpelah, for Payment ;
^ Twofold

therefore y/^r«>{'ij;« muft ftand in Chrift's Figure ; for the Body muft be buried in the P'^-

Cave of Machpelah (in this twofold Pit) viz. in the eternal and temporal Nature, viz. in

the_^<7r»?^icompa(5ted Word, if it fhall rife again in the Motion in the Voice of this fame

Word, and fubfift in its Image which it firft had.

12. For Mofes fays, Hebron is fituate in the Land of Canaan, which God promifed to g«». xxlii. z.

^\wt to Abraham ; underftand by Canaan the holy ayßalline World or Earth, viz. the

City of God, which yÄiJ// hereafter be manifeft; wherein //^^ro» lies, viz. the Head-City

of the Land ; whereby externally the outward World with its Figure is fet forth, and

internally the holy eternal L,^nd of Canaan.

13. And we fee very clearly what the Spirit of Mofes means in its Figure; for firfl: it

reprefents by Ifaac Chrift's Figure with his Offering and Death ; and prefently thereupon

it fets forth alio Man's own Death, and where Man muft die, namely, in his City Hebrony

the City of human Self; and whereinto he muft be buried and put, namely, into the

twofold Pit-, viz. into the Kingdom of God and this World -, and it is therefore called a

twofold Cave, becaufe there are two Manfions, viz. a twofold Life in two Principles^

whence Man did originally arife : But if he be buried in the Will of his Self-hood in the

Serpent's Defire, then he does not reach this twofold Cave ; and though he fhould be

therein, yet he lives only in the apoftate EOcnce in the Self-hood of the Devil, viz. in

the introduced Serpent's Ens in the dark World's Property, which is manifeft and pre-

dominant in the Serpent's Eiis.

14. The chiefeft Part in this Figure is, that the Spirit of Mofes points at the twofold

Life-, how this World has a twofold Life and Eflence, which he intimates by the twofold

Cave, wherein Abrahayn would have his Burying-Place, to fignify that his twofold Huma-
nity, viz, one out of the divine Ens, out of the Eternity and heavenly fpiritual Effentiality,

and the other which is out of the Time, even out of this If'orld's Eflence and Subftance,

(hould be buried and put into an eternal Sepulchre -, where the Subftance of the twofold

Body ftiall lie in its original Mother, and leave the own Will in this eternal Grave in

Death, that fo the Spirit of God might alone live, rule, and zvill, in the Spirit of the

Creature, viz. in the Soul, and the Life of Man might be only his Inßrument, where»

with he might work, and will, how and what he pleaies.

15. For fo it muft be, that the human Will might be brought again into the only Will

of the Deity and Eternity ; for it was, in the Beginning, when God breathed the Soul

into the Flelh, m th^ eternzl " living PFord, and God's Spirit formed it into a Likenefs e y,,;}, i;,

of the Deity, viz. into a creaturely Soul; which Soul had turned itfelf away from the

only eternal Word of God into a Self-hood, that fo it might be manifeft in Evil and
Good, and rule in the Diffimiiitude or Diftemperature.

i6. This Difllmilitude or Diftemperature fhould be buried or put again into the Like-

nefs or Temperature, viz. into the Effence out of which the Soul and Body did arife-,

that is, each Eflence's Property fhould return again into its Mother ; and the Mother is

a twofold Cave, viz. the inward i'piritual and divine Kingdom, and the outward vifible,

fenfible, palpable Kingdom of the external World, wherein Abraham would have his Bu-
rying-Place.

1 7. For the outward Kingdom remains for ever ; for it is produced out of the eternal,

as a Model, Reprefentation, or vifible Image of the inward fpiritual Kingdom ; but the

Dominion in the Stars and four Elements do not remain for ever in fuch Self-hocd or Pro-

priety, but only e7ie Element, wherein the four are underftood, but in equal Accord and
Harmony, in juft and equal Weight, Number, and Meafure, in one only IjOve-Wil! j

,

where the afeending, domineering, ftirring Might of the divided Figure, the four Ele^
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ments, do no longer rule, but the foft, meek, and ftill Humility in a pleafant, lovely,

* MuficalAir. delightful '' Air, [or ftill harmonious Sound.]

1 8. The compailed Property of the Word, in the Soul of the outward World, "viz, in

the Ownhood, or Selfnefs of the third Principle, ceafes ; the outward Spirit of theWorld
is changed into the inward, that the inward might rule and govern wholly through the

outward ; which, at prefent, the great Motion of the enkindled Might of the dark World
does with-hold and carry in its Dominion ; in which [dark World's Property, which is

now fo predominant] the Devil is an afpiring, aJfauUing Prince ; and all Things work and

tend to the great Seperation, that fo the Properties of the three Principles might each

become creaturely in themfelves ; to which End the Eternity has brought itfelf into a
• Myfterlum pj^t^ or Defire, to the Formation of the Eflence, 'viz. of the ' Grand Myflery, that thus
agnum.

^^^ might be manifeft in the other ; the Evil in the Good, and the Good in the Evil j

and each Thing might have its own Seat and Habitation.

The Fiftieth Chapter.

Of Khr?ih.^m s fe?2ding his Servant to take a Wfefor his Son Ifaac:

What lue are to underßand under this Figure.

GiH. xxiv. \.f)^i*ytH.'^BRAHAMJirongly engages his Servant, who was the chief Ruler in bis

*' 3> 4- ^)<( ^ )S(^ Family Government, and laid an Oath upon him, that he fiould not take a

'*'^^ //'*^ifi^'^ ^^^f^ "'^'^ ^^^ ^°^ °f ^^^ Daughters of the Canaaniies, among whom he

'«'is. M ^^ dwelt, but go unto his Kindred and to his Father's Houfe, and take him

%y^ ^ ^^3" ^ Wife. Realbn looks upon this Figure in a mean and fimple Man-

k.i^<C*)>SS^jB{ n^r, as if Abraham hated and abominated this People among whom
he dwelt, becaufe of their evil Converfation -, but the Spirit of God

in Mofes, who has thus noted down this Figure, has his fecret and myfterious Meanings
^ Gtneßs. couched herein, and plays with the whole written Hiftory of the"" firft Book of Mofes,

as with a moft pleafant Interlude, and points continually, by the outward A£i of the ex-

ternal Man, at the fpiritual Figure of the fpiritual eternal Man in the Kingdom of Chrift.

2. The Servant mud fwear an Oath to Abraham, that he would take a Wife to his Son
out of his Family, Stock, and Kindred : Why did Abraham lay an Oath upon him,
whereas the Servant muft obey his Matter without taking an Oath, and Ifaac would not

have taken a Wife contrary to his Father's Mind and Will ? The Spirit of Mofs looks
here into the internal Figure. Ifaac ftands here in the Figure of Chrifi; and Abraham's
Servant ftands in the Figure oi Nature ; and the Canaanites ftand in the Figure of the in-

troduced Serpent's Ens, out of which the rebellious, fclfidi Will of Man's Self-hood is

rifen, viz. in the Figure of the beßial Man, which fhall not inherit the Kingdom of God

:

Thefe three the Spirit of Mcfis does fet before him in the Type, and thereby points at

the true Man which fliall fubfift elernally.

The inward Figure is thus :

3. Abraham requires his Servant, who was the chief in his whole Family. Abraham
here denotes Gcd the Father, and the Servant, by whom he governs, denotes Nature

:
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Nature muft here in its Might and Strength /wear to God, that is, deeply engage and
cflentiaily bind itlcif, that it will not take to Ifaac, that is, to the Chriftians, viz. to

Ciod's Children, a Wife, that is, a Matrix of the Canaanites, i-iz. of the Serpent's Ens,

or afluciate with it to the Propagation of the Serpent's Ens ; that it will not affume the

Poifen of the dark World's Property to ir, viz. the Canaanitiß Property, and introduce
it into the Children of Chrift for their Wife, viz. into the Tindure oi Venus, which is

the true female Matrix in Men and Women ; but that it will join the true Alamical Man,
which God had created in his Image (viz. the true human EfTence proceeding from the

firfl: original Tree out of the firft Root, viz. from Abraham's, Stock, who denotes Adan^)
to the Ens of Chrift, viz. to the true Ifaac in the Children of Chrift.

4. Underftand thus: Adam has introduced into ourFlefti and Soul the Ens of the Ser-

pent and the Devil, which Nature has taken into Soul and Body, and has begotten and
brought forth therein a felfilli rebellious Will, which is difokdient to God.

5. But now feeing that God had again introduced the holy Ens of his holy Word into

Ifaac, which Abraham apprehended in the Defire of Faith, and reprefented the fame here-

in IfaaCy with a new Twig fpringing forth out of the corrupt Tree of the human Pro-
perty, and born out of Chrift's Spirit; thereupon Nature, viz. God's Officer, muft here
deeply engage itfelf to God, and fwear, that it will no more take the Serpent's Ens for a

Wife, viz. tor its beloved Companion and Yoke-fellow ; underftand that it will not take
its Conlbrt out of the poifonful, ferpentine Property of the introduced Iniquity of the
adverfe oppofite Will; but God's OffiCGVyViz. Nature, muft take ElTence and Subftance
out ol Abraham^ true Climate, where Abraham^s Home was, in Adam, viz. out of the

right human Eftence, and bring the fame to Ifaac, viz. to Chrift's Members in their

heavenly fpiritiial holy Ens of Faith, as a fpiritual Woman, with whom the true Man
takes Delight in himfelf with the heavenly Matrix, in pure Defire of Love, and loves

his own Nature in God's Love, and not in the Canaanitiß, felfifti Serpent's Ens, in the

apoftate, rebellious, ungodly Will ; that fo the New-Birth might be holy initsVirginity,

as to the inward Man.
6. For Man in his Efience or Being ftands in a twofold EfTence, viz. in the natural,

and fupernatural ; in the divine Ens of the formed Word, and in the natural Ens of the

Center of Nature in the Fiat, viz. in the divine Defire ; in which Defire Nature, and
the ^n^i'^burning World, take their Original,, which bright flaming Nature fliould not
any more take the falfe Luft of the beßial Serpent's Property into itfelf-, of which the

Spirit here does prophefy in the inward Figure.

7. And Abraham's Servant faid. How, if the Vornan will not follow me, ßall I bring thy Gtn. xxiv;

Son again unto the Landfrom whence thou cameß? The Meaning hereof in the inward Un-
derftanding is this : Nature fpeaks to God, and fays. How, if the right human Ens will

not follow me, feeing it has a cleaving Affeäion to the Serpent's Poifon, (hall I then
bring thy Son, viz. the holy heavenly Ens, again into the Land, viz. into the Place from
whence it came, along with me ? That is, when God entrufts the Officer of Nature with

his holy Ens, to bring the fame into the human Property, and to take the human Ens
for a Wife of the heavenly Man, then fays Nature, viz. God's Officer, How then, if the

Woman (underftand the human Ens) will not follow me and come with this Ifaac, that

is, with the Ens of Chrift, into the true human Land, viz. into the true Adamical Para-

dificalTree, (hall I bring thy Son again, wz. thy holy Ens, into the Place of God ?

8. And Abraham faid. Beware thou, that thou dofl not bring my Son thither again: Thecen. xxir.

Lord God of Heaven which took me from my Father's Houfe, andfrom the Land of my Kin-^—9-

dred; and that fpoke unto me, and didfwear alfo unto me, faying^ Unto thy Seed I will give

this Land; he fhall fend his Angel before thee, and thoußalt there take a Wife unto my Son.

But if the Woman will not follow theSi then thou art clear from the Oath -, only bring not my
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Son thither again. And then the Servant put his Hand under the Th'gh of Abraham his

Maßer, andfwore unto him concerning this Matter.

9. The inward Meaning is thus : God fays to his Officer Nature, Take Care that

thou doft not go according to thy Reafon, and conceive another Will, and bring my holy

Ens again thither from whence it is come, for it muß dwell in Man. The God of Hea-
ven, who has taken the human £;« from the eternal Word, from his eternal native Coun-
try, which is the Houfe of the eternal Father, who has promifed Man the Land oi Canaan

according to the Paradifical Property, and moreover has fwore to him he lliall fend his

Angel before thee, that fo thou niayeft take a Wife unto my Son there, even where the

Angel, vix. t\\t divine Will, fhall guide and direcfl: thee; that is, when God will betroth

and bind himfelf with his Word and Power in his Children, with an eternal Marriage,

then he fends liis Angel before, viz. his Will, into the human Ens, that the fame does

convert and turn itfelf to God.
10. The Nature of the Mind mufl: not in its Will of Reafon take upon it to be Lord

and Matter, and douht at what God will do, when the Office or Charge of a Servant is

laid upon it-, it mult not make itfelf its Looking-glafs, and doubt, when it fees that the

Soul lies captivated in the Ens of the Serpent; it mud not think with itfelf, I ffiall not

here arrive with a profperous Succefs widi my divine Mcffage, but it muft leave that to

God, and difcharge its Meflage according to God's Command, and commit it to God,
how he will bring the Woman, viz. the human Spirit, and betroth and join it with the

Son Ifaac, that is, with Chrift in the divine Ens.

11. But if the Woman will not follow thee, then thou art clear of the Oath ; that is, if

the human fVill, when I fend my Will before thee in Man, will not follow thee, then the

Meflfenger, ^72;. God's Officer, with the Heaven's bns which is fent, is clear ; only bring

not my Son thither again -, that is, bring not the heavenly Ens again into that ElTcnce

out of which it is come, but 7?fl«i _/?/// therewith, and hear whereunto God fhall direct

and incline thee: For the Rain from Heaven fliall not afccnd up again empty without

Fruit, fo likewife God's Word z.n6.Covi\m2k\\d. fhall not return Home empty, but work and
bring forth Fruit in its formed fVifdom.

II. If o;ie Man will not, then the fame Word falls upon another which is capable of
it : Therefore Nature, viz. the MefTenger, Officer, Advocate, or Petitioner of the hea-

venly Meffage, inufl not bring the Word with the divine b ns back again into that Place,

viz. into the inward divine Voice ; for what God once fpeaks torth by his Word in Power,
that fliall and mn^fiand'm a divine Form, to the divine Contemplation: Nature muft
go forward, as a Meflenger mufl: go on his Way, and declare that the Lord has given

Ifaac all his Goods-, that is, he has given to Chrill all his Goods, and defires now a

iVife^ viz. Man, who fliould give himfelf in Marriage with Ifaac in Chrift.

Girn. xxir. 9. ^S- ^'"^ ^^-'^ Servant laid his Hand under the 'Thigh of Abraham his Maßer, and fivore to

him concerning this Matter : That is, when God put his holy Word with che heavenly Ens
or Eflfence, viz. with the formed Wifdom, into the natural Ens of Mary., as into God's
Servant, and God and Man became one Perfon, then the human Nature fwore under the

Thigh of the Father's eternal Nature to God, that it would obey God, and iienceforward

go forth, and feek the human Wife, and marry it to the divine Ens : All which is to be
underflood in Chrifs Perfon, who in his an"umed Humanity, as Abraham''%, or God his

Father's Servant, in the natural Property, fliould go forth with his Word, znA feek this

Woman, viz. his Brid; and Spoufe, which the Angel of the Lord, viz. God's Will,
fliould bring to him.

Gm.xxIv. 10. 14- And the Servant took ten Camds of the Camels of his Maßer, and departed, and had
with him all Sorts of his Maßer's Goods ; and he arofe and went to Mifopotamia, the City of
Nabor. Here now the Spirit looks upon the Procefs of God, and intimates how God

4 fent



chap. 50. 0/ Abraham'/ providmg a Wife for his Son Ifaac. 297

Angel, or MefTenger Gabriel, with the Voice of Nature to the human Nature

?r, viz. to JJam's Nature in the £«j of Mßr_>'; in which Voice the living holy
fent his

in Nahor,

Word was hidden with the heavenly livino; Ens ; and save alio the Father's Nature Ten

Camels ; that is, the ^ 1'en Forms of the three Principles to the natural and fupernatural s Ten Forms,

Fire-Life, viz. ^Stwtn Forms of the Center of Nature, and 'Three Forms of the three SevenForms.

Diflinclions of the Principles ; all which are God's Camels^ whereby he bears and carries 'ThreeForms.

all Things.

15. And the Goods of the Lord are the formed Wifdom of the great Wonders and

Powers: All thefe God's Officer took along with him when he had the divine IVord in

hinifelf, and introduced the fame into the human natural ii;ij, even into the E-iis of A'lary,

or awakened, opened, or manifefted the fame therein, according as a Man might ex-

prefs the great Deeds and Works of God ; whereas indeed the outv.'ard, compared,

bound-up, fenfual Tongue, cannot give V^'ords fufficient enough to the deep mental Un-
derftanding.

16. For here the Spirit of Mofes takes the Angel's MeflTage along with Ifaac\ Figure,

and plays externally in the Figure with Ifaac and Rebecca, as Chrill's Figure; and in-

wardly he plays with Mary, as Jdam's Effence, and with Chrill's, as the Virgin-like di-

vine Ens.

17. And the Spirit of Mofes fays further, Jnd the Servant made the Camels to kneel down Gin.xxW. i u
without the City, by a Well of Water at Evening Time, even about the Time that Women life

to go out to dra-iv Water : This fignifies and notes internally, how the Myftery of the

Nature of the three Principles, being the Bearers or Carriers of the formed Wifdom of

God, has laid itfelf down by the divine Fountain without the City -, the City denotes

the hidden Myfteries of the divine holy Ens of the formed Wifdom -, about which the

Nature "^ of the three Principles has laid itfelf; for Nature is external, and a Carrier of *= Or the three

the Myfteries of God : It lies by the Well-fpring of God, viz. by the Birth of the hoiy'^'^'f^^'l"'"
"^

Trinity.

The outward Figure is thus explained :

iS. At Evening, that is, in the laft Days of the World, or towards the Evening Time
in Man, when the eternal Night draws near, then God brings his ' Bearer, viz. theWill'Or Carrier.-

of the Father's Nature, which lies down by the Fountain of the divine Property in Man,
and will there give his Camels, viz. his Will, Drink ; like as towards the Evening, that

is, in the laß Time, he laid his Will to the human Nature in the Ens oi Mary, by the

true Well-fpring of the Covenant, and there gave the human Nature Drink.

19. And as the Servant oi Abraham, ftanding by the Well of Water in Mefopotamia,

did purpofe and endeavour to fulfil his Mafter's Will, and yet did not look upon him-

felf [and caft about in his Reafon] how it fhould be, but conimended his Caufe to God,
to do as he would pleafe, and only fet a Lot before him, that he might fee what Way
God would lead and dired him ; even fo alfo does the Spirit of Mofes here play in the

Figure of Chrift -, for Nature in the Ens or Seed of Mary was the Servant of God, which

pitched down before the Ens of the Covenant, as an Inllrument of God, and gave God
the Honour, and committed it to him, how he would bring it to the holy Virginity in

the holy Ens of the Covenant in Mary ; as here Abraham's, Servant commended it to

God, when he came before the Fountain, how he would lead him, and vjhither, or what
he fhould do, that God might bring him to the true Virgin, whom God would give

his Mafter's Son,

20. So likewife it was not effe^ed by and from the Purpofe, Underftanding, or Power
of Nature, that Nature was brought to the holy Ens in the Covenant, and married the

divine Virgin in the Ens of the Word of God ; Nature underftood nothing of it, how it

Vol. III. Q^q
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fliould be brought to pafs, or what it fliould do to purchafe or accomplifh the fame ; it

knew not the holy Virginity in the Covenant •, but when God's Command did found or
fpeali to it, by the Angel Gabriel, then it gave God the Honour, and committed to him
what he would do and work through it, that God might efpoufe it to the Virgin of Wif-
dom ; as here Abraham^i Servants prayed to God, that he would bring the riglit Virgin,

which God had chofen for him, to the Fountain of Water.
21. For, by the Well of God, Nature fliall know what Kind oi Virgin fliall come and

give the Camels, or the Bearer Nature, Drink -, as Rebecca came forth by God's Infti-

gation, and gave the Camels of Abraham''s Servants Drink, fo likewife the divine Virginity,

in the E?!s of Mary, came and gave the EfTence in the Seed of Mary, and took the hu-

man Nature for a Spoufe and Confort.

22. And the human Nature in the Covenant, in the Seed of Abraham, in his Ens of
Faith (when he apprehended the IFord of Promife in the Faith, which was his Righteouf-

" Or Ear- nefs) had the fair golden Forehead ^ Jetvel in itfelf, and the two Bracelets, which it hung
fjngs. on the Word of God, which moved itfelf in the Angel's Meflage in Mary, where then

the Ens of Faith was efpoufed or married with the now-moving Voice •, which Motion
befet, and embraced Nature ; as here Abraham's Servant, when he faw that God had
brought to him the true Firgin, he drew forth the Free Gift of his Mafter Abraham, and
hung it on the Virgin.

23. Thus alfo Nature, in the Covenant, in the Seed of Mary, put the fair Jezvel, which
God promifed Jdam in Paradife, and opened in Abraham, which Abraham apprehended in

the Spirit and Faith, upon the Voice of God, viz. on the living, moving Word of God,
which founded in the Angel's Meflage, in Abraham's Ens of Faith ; and herewith alfo

itfelf.

, 24. Vor Abraham h.id laid hold of the Vv''ord of the Covenant in Faith, fo that it was

formed into an Ens, buz not zvholly into the Humanity; and this Ens was the fair Jewel,

which Nature bore as a hidden Treafure in itfelf, till the Limit of the Covenant, even to-

wards the Evening of the World, and then God's living Voice founded into Nature, in

the Seed ofiheJVoman ; and fo Nature, viz. God's Servant, gave forth the hidden Pearl,

and hung it on the Forehead of the Virgin-like Love of Jefus, which was moved in the

Angel's Mcfljge, and came now to the Fountain to draw forth ihtfiut-up Virginity in

Man from the divine Ens ; and there it obtained its Bridegroom, liiz. the Soul of Man,
with the Father's Jewels, and great Goods : WiMi this, the Spirit of Mofes does here

play, and hold forth afecrei Intimation under the outward Aft.

Ceit.xxiv. 14. 25. Abraham's Servant made him a Lot, to know the Virgin by, which was this, She

that ßjoidd come and give him, and all his Servants and Camels, Drink, fhe fhould be the

right one : Thus alfo God has planted this Lot, and put it into the Nature of the Soul,

and the right Humanity, that the Virgin, which fhould refrefli the Soul with the true

Humanity out of God's Love-Fountain, the fame the Soul fhould defire for its eternal

Spoufe.

26. As it came to pafs in Mary, ivhen the Angel greeted her, he refrefhed the Soul, and

alfo her Seed of the Soul's Nature proceeding from the Woman's Tinfture, whereby this

Soul's EfTence brought its Defire towards the /a^^^/ Spring-water of the Fountain of Jefus,

and drank of this Water of the Lov'e of Jcfus, whereby, and wherein, it was married to

the fweet Love of Jefus, in JE FI OVA ; fo that in this Seed of ]\iary, in the Limit of

the Covenant, a manly Virgin of God was conceived, which is Chrift Jefus in our Huma-
nity ? and in the divine Ens, in the Power of the Word of God, a formed God, accord-

ing to the Creature ; but according to the divine Voice, God all in all; underhand a

formed God, according to the human Property., viz. a vißble Image of the Deity, and

therein the whole invifible, immenfe God in Trinity in EfTence.
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27. This whole Figure ftands in the Procefs of the New-Birth, and fliews how it

fliould come to pals ; ior Abraham in his Faith ftands in the Figure oi Adam, viz. in God
the father's Figure, who created him in his very Image and Likenel's ; and Ifaac his Son

ftands in the Figure of the Humanity of Chrift, viz. in the Son's, Figure.

28. God the Father has given all his Goods, underftand, of the formed Word, viz.

all created and procreated Beings, in the Place of this World, to his Son, who manifefted

Jjimfelf in the divine Image of the Humanity ; even as Abraham gave all bis Goods to IfaaCy

who was the Type ot Chrift.

29. And as Abraham would take a Wife to his Son Ifaac of his Kindred, and fent out

his chief Officer to take a JFife to his Son, and yet did not before-hand name the fame to

him, and tell him who flie fliould be, but bade him go only to his Father's Houfe, and to

his Kindred, and fee what Woman God would bring to him for his Son Ifaac to take •, fo

likewife God has fent his O/Hcer (who ruleth chief in his whole Houfe, that is Domi-
nion, which is the Voice of his revealed W^ord) into the World, to the right ^iaw/V^/

Man, and not to the Canaanitißo Serpent's Ens ; but to the difappeared Virgin-like Image
of God, and to the living Soul, which is of God the Father's Houie, that is, his Pro-

perty -, and looks out for a Virgin, for a Wife to his Son Jefus Chrift, viz. he wooes

for the heavenly Virginity in Man, which difappeared in Adam ; for this Virgin God's

Officer of Nature does woo, by his Servants, whom he fends forth, and bids them make
Suit for this Virginity, for a Wife to his Son, and join it with him in Marriage.

30. And as Abraham did not name before-hand the Virgin to his Officer, but com-
manded him to go to his Father's Houfe, and there look up unto God, and fee where

he Ihould bid him make Suit, and take that Virgin which God fliould choofe, and bring

to him ; fo likewife God has fent his Officer, viz, his holy Word by his Servants, into the

World to the true Man, not to the Serpent-Beafts -, for thcfe hear not God's Word, they

have no Hearing in them thereto; like as the Canaanites in the Serpent's Ens were even
wholly belfial, and half dead as to the divine Hearing., by Reafon of their Iniquity and

Self-will.

31. And he caufes his-Servants, viz. Officers, toßt down by the Fountain of his holy

Word, with Command, that they fhould, in theirOfficeand Charge committed to them,

call upon God, and pray, and teach his Word, //// God draws the Virgin's Heart, and
brings her to the Fountain of his Word, to draw Water out of the Well-fpring of God's
Word.

32. And when this Virgin, underftand the inward divine Image, which was obfcured

in Adam, draws Water in the Fountain of the divine Word, then the Officer, Abraham's

Servant, viz. the Father's Will, fpeaks in the Soul, faying. Give me to drink of thy fweet
Water of the eternal Virginity •, and the precious Virgin fays to the Will of God, Drink, my
Lord : I will alfo draw [Water] for thy Camels -, underftand by the Camels the Effiencesoi

the human Nature proceeding from the Father's Property 5 and by the Virgin underftand

the Nature and Property of the Light in the Love ; viz. the Eflence of the divine Ens of
the angelical World, which difappeared in Adam, and now comes again to draw Water
for its Bridegroom the Soul.

33. And now, when the Officer (viz. God's Will) with his Camels, viz. the Eflences

of Nature, is refreßjed v/hh Drink by the Virgin, then the Will fent forth of the Father,

in the Effence of Nature, gives Thanks to the true Deity, that God has brought this

Virgin unto him, that he fhould take this Virgin of the Love and Humanity of Jefus
Chrift for a Wife.

34. And immediately the Will of God the Father takes the precious y^y^/j- (which
God did incorporate inio Adam's Soul, even into the Light of his Life, in Paradife, with

the precious Name Jefus ^ yea, which Jewels were incorporated in the Center of the
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* Eph. i. 4. Soul " before the Foundation of the World was laid, which have been wholly hidden to the

Note. Soul ; which Jewels are the holy Fire of the hidden Love-defire) and hangs the fame on
• Orjewel for the noble Virgin of the heavenly World's Eflence, as a golden ° Ear-ring of half a She-
the Forehead, keiv^eight.
I' Haifa She- 7,-^. Ihis golden Jewel [or Ear-ring] off half a Shekel Weight is the nev/ heavenly

^^•. ... Eflentiality, which came down or proceeded from Heaven ; as Chrift faid, '^ That hewas
joviui.

come from Heaven % there he means the Ens proceeding or coming from thence, which

was the half-holy Humanity, viz. the holy Ens in the Word, which did unite itfelf to

the difappeared heavenly Ens in the Humanity ; fo that this golden Jewel of half a Shekel

Weight belongs to the divine Sound or Word, which comes into the Humanity, and is

hung upon the heavenly Virginity in Man.

3&. And now when the Marriage is celebrated, and the Virgin-like Ens betrothed to

Sh^L-^^i^"^*^
this holy Ens, lb that the Virginity receives this Jewel offered unto it, then it is a ' whole

Shekel of Gold ; half of the Deity, and half of the Humanity.

27. And the two Bracelets, which Ahraham^^ Servants, vi-z. the Will of the Father in

»TenShekels. the Soul's Nature, puts on the Virgin, which are of' Ten Shekels Weight of Gold, they

are the ten Forms of the holy Fire, which are hung with the new-introduced Humanity
of Jefus Chrift's divine Ens on the dilappeared Virginity •, whereby it again receives its

true Life.

38. And when this Virgin has thus received this Jewel and Bracelets, then it rejoices,

and runs te her Brother Laban ; viz. to the third Principle of the outward Humanity,
proceeding from the Li?nus of the Earth, that is, to the outward Soul, and tells this to

him ; that is, when the Virgin's Image does receive the Ens of Chrift, viz. this fair and

precious Jewel of half a Shekel, together with the holy Fire of the Word, then it pe-

netrates, with its Voice of the divine EfTence, through the outward Man, viz. its Brother,

and declares the divine Power-, whereby the outward Man, underftand the third Princi-:

pie, is glad, znA exceedingly xt]6\ce'i with the Virgin of the inward Man, and runs alfo to

the Fountain of the Word of God, and prays God, that he would be pleafed to come in

to him with his Word; as here Laban prayeth Abraham's Servant to come in to him ; which

yf^röy?'rtw»'s Servant, viz. God's Will, dots zvillingly, and turns to the outward Man, as

Abraham''s Servant did.

39. Thus does the human Nature likewife, when it hears the Voice of Chrift founding

in the inward Man, and fees the Ornament, which the holy Spirit has put on the Virgin's

Image, then Laban, viz. the Brother of the inward Image, does earneftly intreat the

Will of God to come in.

40. And when the Will of God ^here typified by Abrahani's Servant) is come into^^-

thuel and Laban, viz, into the third Principle of the Humanity ; then the Officer of God,

viz. the Word of God, which comes into Man, ftys, I will not eat of thy Food {underfkand

of the outward Life's EfTence) e.xcepi I obtain my Errand, that thou giveft my Mafter,

viz. my Matter's Son (that is, t!:e Humanity of Jefus Chrill) thy Sifter, viz. the heavenly

Virginity, to Wife ; and he relates the Milfion or Errand of God to the human Nature;

that is, he opens to it the divine Underßanding, fo that even the natural Man learns to

underftand theV\7ill of God, in which before it was blind.

41. And then the poor Nature with the Soul gives up itfelf into God's Will; and then

thus fpeak Laban and Bethuel, This comes from the Lord, zve ßmll not fpeak any Thing againß

it ; behold here is thy Place, do with me and with my inward [Ground] as thou pleafeft :

Here is Rebecca, viz. the formed Word of the heavenly Property, take it, and marry it to

thy Mafter's Son, viz. to the Humanity of Jefus Chrift, according to thy good Liking,

as the Lord has fpoken.

42. We fee here very exadly, how the Spirit of Mofes does fpeak in the Figure ; for
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he fets Lahan, viz. Bethuel's Son, before the Father, viz. the outward Soul before the in-

ward Fire-Soul, the Air-Soul before the right Fire-Soul ; though they are not two, but

0}2e, yet they are underftood in two Principles ; for the Fire-Soul gives Anfwer through
the Air-Soul ; the Fire-Soul ufes the uncompaäed Tongue ; but the Air-Soul ufes the f<?w-

paiJed iarmtd Language.

43. 'Therefore the Spirit o? Mofes fets Lahan,Rebecca'% Brother, firft, as if the Bufinefs was
done by Laban ; to fignify, that when God's Officer, viz. theWill of God, in the Drawing

of the Father, comes into iVIan, and feeks a Lodging, and the Virgin, then the outward
Spirit of IVIan mu^ give its Promifej for it is turned away from God and the true Re-
fignation ; now it mud again give its Will ':c'i'o//y and/a//y into God's Will.

44. And when it comes to pafs, that the outward Soul v^ith the inward Fire-Soul does
•wholly confent to this holyiVlatch, and gives up itfelf to God, then the Will of God, viz.

the Officer, in the drawing of the Father, hows himfelf again towards tlie true Deity •,

that is, he comes again to its Seat and Place, and brings forth out of Ahraham\ Trea-
fure, that is, out of God the Father's Treafury of his formedWifdom, the Jilver and golden

Jewelst and hangs them on Rebecca, viz. t!ie heavenly Virginity.

45. For thefe Jewels do not belong to Laban or Bethuel (underftand to the outward or

inward Fire-Soul) while it is here in this earthly Life, but to the true Virgin Rebecca, pro-

ceeding from the divine Ens of the formed holy Word, according to the angelical World's
Property, viz. according to the fecond Principle, viz. the inward fpiritual new Man,
which is, with Rebecca, married to the right Ifaac, Chrift ; and therefore the Spirit of

Mofes fets down, how Abraham^s Servant gave Rebecca the golden Earring and Bracelets, Gen.-xxW. 53.

'With /liver and golden Jewels and Raiment ; but unto Laban, viz. unto Rebecca's Brother,

and her Mother alfo, he gave ' Spices. t our Text
46. O thou wonderful God ! how plainly deft thou fet forth the great Myfleries ? The precious

filver and golden Jewels are the Treafure of the divine Wifdom in the Word of Life, '^^'"25»

which Treafure the divine Word brings along with it to the right Virginity, which died

in Adam, and is again brought in Chrill to its Beloved, and gives it wholly and peculiarly

for the Ornament of the Banquet; and the Raiment is the new Humanity, wherewith (he

comes before her Bridegroom ; and the Spices which vi^ere given to Laban and the IVIo-

ther, are the Power and Virtues of the holy Spirit, which are freely given to the Fire-

Soul and the Air-Soul, by the Coming-in of the tender Humanity of Jefus Chrift.

47. For the outward Soul is not in this Life-time (feeing yet the earthly Body adheres

to it) cloathed with the new Raiment ; neither is the filver and golden Jewel of the Hu-
manity of Jefus Chrift given in this Life-time wholly to the peculiar PolTtffion and Power
of the Fire-Soul ; but the Spices only ; that is, the Virtue and pleafant Jfpeä of the holy

Spirit : For the Fire-Soul might become proud and haughty again, if itftiould have this

Virgin in its ozvn Power, z% Lucifer and Adam did; therefore the Fire-Soul muft here in

tliis Life-time rföW» in its Principle ; and in the Air-Soul, viz. in the third Principle,

where the earthly evil Man lives, it muft talce on it the Crofs of Chrifl.

48. '^•dtVwgm Rebecca ov Sophia, with her Bridegroom Chrift, remains in their own,
viz. in the fecond Principle, in Heaven ; for St. Paul fays, " Our Converfation is in Hea-^ Philipp, iii.

ven, underftand the Converlation of the Virgin \Sof>lla^ where flie with her beloved Chrift 20.

ftands in Wedlock; and Chrift and Virgin Sophia are onePerfon-, underftand the true manly
Virgin of God, which Adam .vas before his Eve, when he was IVIan and V\'oman, and yet

neither of them, but a Virgin of God.

49. And nov/ when thel'e Nuptials are celebrated, then Abraham's Servant with all his Ge».ii-Aiv. 54.

Servants ßts down with his obtained Bride, and with Father and Brother, at the Table, and
«»ß/ /o^^/Z'cT the Marriage -Feait; that is, when Man, underftand the inward Virgin-like

fpiritual Man, is married to Chrift, then God eats of Man's Will and Words ; and again
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Man eats of God's Will and Words -, there they fit at one Feafl:, and then it is truly

"^ Luh X. 1 6. laid, and apphed,'' IVboßever beareth you, heareth me ; whofoever hears tkffe Men teach

and fpeak. of God, he hears God fpeak, for they fpeak in the Power of the holy Spirit's

Spices, and eat together oi the great Supper of Chrift.

50. O what a very glorious znd fumpluous Feaft is there kept, where this Wedding-
Day is celebrated in Man! Which no Canaar.'üiß Serpent-Man is worthy to know, or

tafte of, yea, he does not expermentnlly tafle of it to all tternity -, neither knows he what
Meat or Food is there eaten •, nor alfo what internal Joy is there, where Chrift and Vir-

gin Sophia are Bride and Bridegroom -, and the inward and outward Souly// by the Bride,

and eat with her of this Feaft ; which we leave to the Confideration of the Children of

Chrift, who have been at this Wedding-Feaft ; no Man elfe in this World underftands

it : No one knows any Thing thereof, but the right Lo.han and Bethuel.

51. But this Bridal does not laft continually, but when Abraham s Servant bad obtained

the Firgin, and celebrated this Feaft and V/edding-day with the Father, and Mother,
Gen. xxiv.54. and Laban, and had contimced there all Night, he arofe up early in the Morning, and faidy

Let me go un:o my Maßer.

The inward Figure /lands thus :

52. When Chrifl has married himfelf with Virgin Sophia, viz. with the inward Huma-
tnly, foon after the Voice of God füunded in the Soul, and faid, I will go avjay from thes

with the Virgin ; and it is continually, as if he would force away, and depart from Man

;

then the poor Soul muft make cc;;?;/7«.2/Prayers and Supplications that he would be pleafed

to tarry ftill longer with it; but the Voice oftentimes founds. Hinder me not, I muß go,

or make my Journey, to my Maßer ; thou art vain, evil, and finfiil, I may not tarry with

thee any longer.

53. And then the poor Soul calls Virgin Rebecca, viz. Chrift with his Bride ; and puts
'ilfa//. xxviii. him in Mind of his precious fVord and Promiß, in that >' He hath promifed to remain with
^°- us even to the End of the World, and to make his Abode in us-, and thus one Day after ano-

ther it is delayed, and yet Chrift goes with his Bride into his native Country, viz, into

the fecond Principle -, but the Marriage is celebrated in all the three Principles.

Gen. xxiv. 54. A very excellent Figure we have in this alfo, that when Rebecca went home with
61— 67. Abraham^s Servant, and Ifaac met her in the Field, and fhe aßed him what Man that was.,

and Abraham''s Servant told her, that it was his Maßer Ifaac, how ß)e lighted off the Camel,

and put a Veil before her Eyes, and was aßamed ; and how Ifaac took her and carried her into

his Mother''s Tent.

The inward Fisure is tho IS

55. When the inward difappeared Humanity does again obtain the precious Jewel,

and is quickened in the Spirit of Chrift, and difcovers its beloved Chrift in itfelf, then

it falls down into the deepefi Humility before the Holinefs of God, and is aftiamed that

it has laid fo long captive in the beßial Man, and that it was a Queen, but has loft its

Kingdom in Adam ; then it veils its own Face before God's glorious Clarity, and hum-
bles itfelf: But Chrift takes her into his Arms, and leads her into his Mother's Tent, viz.

]nto the heavenly World's Eßence, from whence he is come with his heavenly EfTence,

and there flie becomes his Wife ; and thus Ifaac is truly comforted for his Mother, viz.

for the difappeared Matrix in the Tinfture of Venus which died in Adam., and which he

again does now obtain in Virgin-like Chaftity for his Spoufe ; as here the Hiftory con-

cerning Ifaac founds.
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56. And we ferioufly admonifh the Reader not to contemn, fcorn or deride our

Explanation^ it is the true Ground ; for when Ifaac met his Bride, he came from the Well Gen. xxiv.

Lahai-rci, [from the Fountain of the Living and Seeing One,] as Mofes fays: If any de- ^'^'

fires to underftand our Meaning and Knowledge, he muft then make towards this Foun-

tain, that fo he may be received with Rebecca-, and then he will fee from what Spirit this

Pen has wrote, and in what ^ Number and Voice [it is rifen.] ^ Seal, Vi'al,

57. If any one here fees nothing, he may well blame himfelf for being blind, and no o"^ '^•'"'"P*'*

Man elfe ; the Jews, and 'Turks, and alfo Babel, may here open their Eyes wide, and

look upon the Figures of the Old Teftament right j they will even find them fo.

The Fifty-firft Chapter.

How Abraham took a?iother Wfe, of ivhom he begat fix So7is, to

'-johom he gave Gfts ; aiid to his Son Ifaac he gave all his Goods',

but the other hefent awayfrom his Son Ifaac, while he lived', and

alfo he died, and was buried by his Sons Ifhmael and Ifaac : What
hereby is fignified unto us.

I
.

/t<f"^^^^"*^ 5 £ 5 fays, Abraham took a Wife, anäher Name zvas Kctiirah, andßoe Giit.Ti}iv.\,2.

'M &Ä ^ bore unto him Zimran, fochßmn, Medan, Midian, Ifhback, Shuah, from

^jy M ^^ whom fprang forth fix Generations : Of Sarah Abraham begat only one

fo -^^ Wjj Son, at which the whole Hiltory points-, but of Keturah he begat

y -^^'ic^ jj ßx Sons, concerning whom no peculiar or efpecial Thing is mentioned,

but only their ramilies or Generations.

This is thus to be uiiderftood in the inward Figure :

Abraham and his Sarah mufl: be firft old, before he begat Ifaac, to fignify, that Chrift

fliould be manifefted in the Flefh in the Old Age of the World.
2. Ifaac was begotten and conceived of Abraham's Nature, and of the Ens of Faith

in an old and almofi: dead Matrix, as to the human Nature, th.ic fo the divine £;/j might
have the Predominance ; but when Sarah died, Abraham took unto hirn Keturah, and
foon begat of \\t\:fix Sons : Keturah does in its Name exprefs the Center of Nature; when
we form the fenfual uncompafted Spirits of the Letters in this Word Keturah, then we
underlland, that KETURA H is a formed Matrix of Nature ; which fignifies to us,

that Abraham, after he had begot the Type of Chrift in the Ens of Faith, fliould now
beget his own L.ikenefs as to Abraham''^ Nature out of the^/.v Properties of the natural

Spirit's Life, and alfo fet forth and reprefent his own natural Likencfs ; and therefore he
muft alfo have fuch a Veßel thereunto.

3. Sarah muft bring forth but one Son, to fignify, that the Kingdom of Mankind is

given but to one, and that they all belong to this one, and iliould in him become the

fame only one, as Branches on one Tree; which [0;/*?] fhould be Chrifl in All.

4. But here Abraham did now with Keturah beget ßx Sons, according to the ßx Pro-



304- Of Abraham'j other TFife hy whom he hadßx Sons. Part II.

fcrties of the formed Nature, of the Operation of the Jix Days Works -, and Ifaac, that

IS Chrift, is ihn feventh^ viz. the Day of Reft, or Sabbath, wherein the fix Sons fliould

enter into Reft -, even as the fix Days of the Creation, underftand the fix Properties of

tlie Center of Nature (viz. tht working Spirit-Life) do reß in the feventh 5 thus the Spirit

of God reprefents the Figure in Abraham.

5. And we have here a very excellent Figure againft the Reafon-vt'iit, who fay, that

•whofoever is not born by Nature in the Ens of Faith (that is naturally as it were begotten

of the Seed ofthe Woman which works only by a particular Election of God as they feign)

the fame is hardened, and cannot attain to the Adoption of God-, he is not drawn by God,
that he fhould come to the New-Birth: This Figure quite ftrikes down their FiBion, and
Ihews the true Ground-, and firft, it fees forth IJaac, viz. Chriß, and declares plainly

tliat to bim alone the Kingdom of God is hereditary and peculiar, and that no Man can

have it any more for or from the Right of Nature ; and it fliews how -u-e are altogether

caß out from thence with Adam, and have lofi the fame ; as the Children of Keturah were

all caft out from the Inheritance oi Abraham\ Goods, and only Ifaac inherited them.

6. And it fets down hereby, how Adam\ Children were alfo begotten of Abraham, and
*'Ge'i. XXV. 6. ^aw he gave than Gifts of his Goods ^

; denoting how free Gifts were given to Adam's na-

tural Children, out of God the Father's and Chrill's Goods ; as Abraham's Goods were
given them of Grace as a free Gift.

7. For Abraham did not caft out his natural Children from him without Gifts ; fo like-
<: Notj, where v/ife God did not caft Adam out of Paradife without his <= free Gift j he firft gave him the
tlietieeGrace

^j,^^^y^^ c/ //j'^ Serpent in the Word of the Covenant-, and afterwards he cuK Adam from

given to
° the childlike Inheritance of the statural Right-, and yet he received him again in the

Mankind, free Donation ; as Abraham alfo did not here rejeft his Children, and caft them out from
the Childdiip, but from the natural Right of his Goods ; yet they were dear unto him in

the Childftiip; therefore ht freely gave them Gifts of his Goods: And thereby he figni-

fies to us, that the Kingdom of Heaven does indeed belong only to Chriß, viz. to the

true Ifaac : But as he freely of Grace gave the Covenant to Adam, and as Abraham gava
Gifts o\Moi Ifaac's Right to the Sons of the Concubines, fo God the Father does ftill,

to this Day, give Adam's and Abraham's natural Children the Covenant and Herita're of
Chrift, as a free Gift of Grace.

8. And as Abraham's natural Children were not dißnherited from the Covenant, but only

from his Goods, fo likewife no Man is difinherited from the Covenant of God eftabliftied

in Adam znd Abraham-, every Man receives the free given Covenant in the ff'omb, in which
his free-given Covenant he has Power to turn in to Chrift's Goods.

9. But he has not the Goods in the Right of Nature, to take the fame at or by his

own Will, but as a. free Gift; he ftiall and murt refign himfclf up to the Covenant as a

Servant, wholly giving up his own natural Will in the Covenant, :indforfaike the Will to

the Right of Nature, and become wholly the Covenant's own ; fo that he does not any
longer introduce his own natural IVill into the Covenant and free Gift, but give up his

Will to the Covenant. And then the free Gift ftands in the Place of the own Will;
and the Nature of Adam lives in the free Gift, and alio enjoys the Inheritance, but not

in the Self-Will, but in the true Refignation, where the IFill of the Covenant becomes
Man's Will.

10. For the Will of the Covenant inherits the Sonfliip in the Right of Nature, but
the Will of the natural Self is caft out from it, the fame muft die to the afl!uming own
Propriety ; and when it is brought lb to pafs, it arifes in the Covenant in Chrift, and
poflefles the free Gift in the Right of Grace : Chrift has manifefted himfelf in the Cove-
nant in Adam's freely given Gift in the human Nature, and is become the Life and Will
of the Covenant, and h?LS fulfilled the fame.

4 II. But
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1 1. But now this free-given Covenant, which God bellowed on Adam, lies in allMcn ;

for as A;? /i^i as a Birth-right from one upsn all, Co alio the Covenant and the Free

Gift of Grace pafs from one upon all : Every Man has Chrifi in him ; but tlie own
Will does not apprehend him, but it crucifies him, and will not die to its Selfifhnefsj

that fo it might enter into Chrifi's Death, and arife in the Covenant in the Will of

Chrift.

12. The own Will defires only to be an outwardly afTumed or adopted Son of Grace,

and yet it is caft out from the Prefence of God : As Abraham call out his natural

Children from his Goods, and difinhcrited them, and gave the Goods only to Ifaac, fo

likewife the Kingdom of God bekngs only to the Will of the Covenant.

13. Which indeed lies in all Men ; but no Man can receive or fee the Kingdom of God,
unlels he becomes the Child of the Covenant, fo that \\t forjakes the natural Will pro-

ceeded forth, and put on the Will of Chrift: in the Covenant, fo that his Will in the Co-
venant be born anew in Chrift ; and then he is '' a Branch on the Vine of Chrift, and receives ^ John xv. 5.

Chrift's Spirit, Will, and Life, and becomes as to the Covenant Chrifltcs, or one anoint-

ed ; and thus Ckrifl then dwells in Adam, and Adam in Chrift ; and this is that which the

Spirit of Mofes reprefents in this Figure.

14. But that Abraham fent the Children of his Adamical Nature azcay out of his Houfe
ivitb Gifts, and did not keep them with him as Sojourners, it denotes that the external

Man will, while in this Life, live in the Will of Self upon the Earth, and that he

cannot wholly put off the fame according to the earthly Man ; but this fame earthly Self-

will is caft out of the Holinefs of God, viz. from the Kingdom of Heaven.

15. And though the free Gift of the Covenant lies hidden in him, yet the outward
earthly Man is caft out from Paradife and the Covenant of God, and ßall not inherit the

Kingdom of Heaven ' ; but he only ftiall inherii it who is born of the free Gift of the Co- : John in. 3,

venant, not Adam, but Chrift in his Members ; not the Serpent's Ens, and the felfifti re- s-

bellious Ißjmaelitiß: fcoffing falfc Will, but the Will of the Covenant in Ißmael's Circum- ^^^V-
^'J-

cifion, where the Mocker is cut off from the Covenant, and Ißrrmel then becomes Ifaac's
' '"''^'" '°'

Brother.

16. The Own felf-made grofs earthly Adam, who by his own Luft has made himfelf

a Beafl, and received and taken in the Devil's Defire and Will into the feif aifumed
Beaft, the fame cannot be or remain in the Image of Chrift •, he is caft out from thence,

and walks in the World of Vatiity, and his own Luß, fo that he is not capable of the free

Gift in the Covenant.

17. But the right Adamical Man, which God made out of the Matrix of the Earth,

out of which the Earth had its Original, in the fame is the Covenant, and the Free Gift

;

even as a Tinfture in the grofs Lead, which fwallows up in itfelf the Groffnefs,

viz. the grofs Saturn in its own Defire, and mortifies the Saturnine Will, and advances

0* fublimes its own (underftand the TinEiure'% Will and Propriety) in the Lead,
whereby the Lead is changed into Gold.

18. Thus likewife we are to underftand, that the grofs Saturnine Self-will, pro-

ceeding from the dark World's Property, in Man, cannot dwell in God's Il.^ufe: It

is without in the corrupt World •, God has cafi it forth out of Paradife , is Abra-
ham caft out his natural Adamical Children from Ifaac's Goods, fo alfo our earthly

Man, as to its affumed Groffnefs and Self- Propriety, is not at all fit for or profitable

unto the Kingdom of Heaven -, it is only the Ax wherewith the Carpenter builds in

this Life-Time •, in Heaven he hath no Need of this Ax, for he ftiall not have Occa-
fion to build him an Houfe for his Propriety ; but Chrift, viz. the formed Word of
God, is his Houfe,

1 9. For as Abraham caft out of his I loufe the Sons of his Concubines with Gifts, fo

Vol. m. R r
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likewile the Jdamlcal Man is call out from God, whom Chrift, viz. the Father's

Free Gift, receives again unto himfelf ; for when Chrift was come into our Humanity,

Godfuffered him to be hung upon the Crofs, and be put to Death., but received him again

in his free Favour, and fet him at the Right-Hand of the Power of God in Heaver, and

our Humanity alfo with and in him •, but the human Self will mufl; die on the

Crofs.

20. Thus likewife the Spirit o? Moßs does here fignify in the Figure, concerning

Abrakam and his natural Children, that the outward natural Man fhall not dwell in

the Ens of Chrift, for he is caß out of Paradile in Adam ; therefore alio he cannot be

received according to his beftial felfifli Propriety to the Poflefnon oi Ifaac's Goods, that

is, to the Ens of Faith, viz. in Chrift-, and though Chrift, viz. the Free Gift of the

Father, dwells in the inward true Man which God created in Adam, yet the grofs

Beafi, viz. the Earthlmels and Vanity, Hull and muft in every Refpeft be caft away from

Chrift ; yea, every Man, who defires to be a Chriftian, muft caft out the Earthly IVill,

which longs and breathes after Vanity and Self-//f/i'.

21. h% Abraham {xn this Figure ) did not Ipare his own Children, but caft them

out, fo lilcewile a Chriftian muft not fpare or forbear his Children, viz. his own Luft

and vain Defire, and all whatfoever hangs or depends thereon, but daily and hourly

caft them by the Underftanding out of the true Temple of Chrift, viz. out of God's

Free Gift, and crucify the old Adam ; othcrwife, if it be not thus effected, the old

felf-willcd Adam crucifies Chrift in him, and fo Chrift indeed muft hang on the Crofs,

and be put to Death.

22. And this Figure alfo, concerning Abraham's cafting out his natural Children,

fignifies that when Chrift, viz. the true Ifaac, came into the Flefh, viz. into the

Humanity, Abraham''?, natural Children, viz. the Jews, fliould, under the Kingdom of

Chrift, be caft out from the natural Goods, viz. from all Doniinon, from Country and

Kingdom, and their Rule and Dominion ftiould «^y^; for the Dominion belongs only

to Chrift, viz. to Cbrißendom, for Chrift brought an eternal Kingdom with him ; the

Goods were all his, as Abraham's, Goods belonged to Ifaac.

23. And though it has not Dominion over all, as Ifaac had Pofleffion and Rule of
that only which his Father left him, for the natural Children of Abraham born of Kethura

became afterwards heathen, and ruled over the outward Goods as Children of the out-

ward Nature, yet Abraham's Children, who were in the Covenant under Circumcijio»,

muft, when Chrift did maniteft himfelf, be caft out, to fignify, that the earthly Man alfo,

viz. Self in the Serpent's Ens which is on the Children of the Covenant, muft be caft

away from God.

24. Thus in Abraham and his Son Ifaac the Figure of the Kingdom of Chrift was
reprefentcd : But when Chrift came into the Flefli, God put away the Figure, and took

from the external Children of Ifaac the outward Goods of the Land Canaan., to intimate,

that now the Holy Land of C^;;(?ä« is become manifeft, where Ifaac's Children ftialltake

PofTeffion of the true promifed Inheritance in Chrift, and no longer have the Figure only,

but the Eftence of the Fig'^re, viz. x\\t perfeSl Subfiance, and now forfake the outward
Goods with the Figure, and put on Chrift in the Flefti.

25. But that the Jews, viz. Ifaac'% and Abraham's Children, viz. the Children in

Chrift's Figure, did not all turn to Chrift, when he manifefted himfelf in the Flefli,

has this Meaning-, God gave them the haw of Nature, where, in the Law, the Govern-
ment of Nature was underftood externally, and internally Chrift, viz. the Covenant,
and the promifed Free Gift of God in Paradife ; fo that the Law of Nature was to be
Chrift's Sojourner, and the true Man alfo was to live under the Law of Nature in a right

Note. Rationality, and yet bring his own Nature into Chrift's Houfe ; and thus the figure of
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the Law muft continue among fome of Abraham^s Children, viz. among fame of the Jews,
to fignify, that the Law is Chrift's Sojourner.

26. Underftand, ihzt the Nature 0/ ilfö« (liall remain ; for it is not fo reje£l:ed of
God, as if quite another new Man fhould arife out oftheold; but the new Man
Ihall arife out oiAdanis Nature and Property, and out of God's, in Chrift's Nature and
Property -, Jo that Man is become an Adam-Cbriß, and Chrift a Cbriß-Adam, a'M^n-God,
and a God-Man ; and therefore the Figure continued ßill among the Je^j^s ; and for this

Cauf:; they were not ^// converted to Chrift ; that fo Nature might keep its Figure, and
due Right ; for it fhall deliver up its Children under the Laiv, viz. the Figure of
Chrift, to üod the Father, in Chrift, but its Figure fliall bt proved in the P'ire of God,
ib that it flTall be known, who has been the true Child of the natural Law, in the Figure •

of Ciirift, who has been born in the Spirit in the Law out of the Figure of Chrift, and
who has not,

27. It is not he that has the Words and Title of the Law, that is, a Jew born in the

Figure, and in the Law, but he who is born of the Proniiß in Abraham's Faith ; lie

that lives in the Figure of Chrift, viz. in the Law in Prafeßon, and Vraäice, with

Mouth and Heart, the fame the Law of God in Chrift's Figure has comprehended, and
will bring him into the fulfilling of the Figure.

2'^. For it does not only depend on Man's knowing that Chrift has given himfejf into

the Law, and is become the fulfilling in the Law, as the titular Chrißian boafts ; but it

depends on God's Order, on the Mercy of God: Whofoever has been a true Jew, and
has put bn Abraham's Faith in the Law, he has put on the £«j of Chrift, which Abrah.-.m

conceived or apprehended, which Ens of Faith the Humanity of Chrift has fulfilled
;

and ic is hidden to him what it is, for he works in the Office of Nature in the Law of

God, which Chrift has taken into himfelf and fulfilled; fo that he ferves God in the Of-
fice of Nature, and the Oßce of Nature ferves Chrift, for it is become Chrift's own Pro-
priety.

29. For ^ to him all Power is given both in Heaven and on Earth, under which Power f Ma//.Kxviii.

the Office of Nature alfo is in the Law -, for God, in the Spirit of Chrift, is even the

felf-fame vjho gave the Law and the Office of Nature to do Rightcoufnefs, together with
the Figure of the Kingdom of Chrift, with the Ens of Faith, to Abraham and M-fes ;

and he is alfo the very fame who fulfilled the Faith and the Law.
30. Thus the Jew works in his Faith in Chrift's Office, viz. in the Law, wherewith

Chrift governs in Nature, and has put on Chrift in the Covenant, and in the Ens of
Faith in Chrift's Figure, which Chrift has fulfilled.

3 I. For the Chriftian who confefiies Chrift in the Flefti, works in his Faith in the Flefli

of Chrift, and has x.\\t Law of Nature, viz. God's Officer, to do uprightly in his Faith-,

for Chrift rules in the Law of God, which he has fulfilled, and made a Servant in his

Children, and kills the Law of Sin through the fulfilling of his Love in his Blood and
Death, both in them who live in the Dominion oi bis Law, and alfo in them who live in

the Dominion of his Conqueß, as the Chriftians do.

32. F'or the Faith which prefles or comes in to God in the Law, in the Figure, in th.e

Covenant, the fame comes to God in the Ens of Abraham^ Faith, out of which Chrift

was born •, and he that comes in to God in the fulfilling of the fame, comes or prefTes in

to God in the Humanity of Chrift, viz. in the whole Procefs of hisSuftering, Death, and
Refurreftion.

33. A Chriftian is Chrift in the inward Humanity, and a Jew is Chrift in the Figure,

and in the Office of his Law, viz. according to Nature ; but now Adam in his Nature,
and Chrift in the divine Nature, are but one Perfon, one only Tree, ^ Who now is kcni-Romxm.'^i..

that Judges?

R r 2
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^ Rom. ii. 34. Saint PauH^iys, ^ T'here is no refpe5f of Perfo7is before God ; for as many as have finned

without Lazv, ßjall alfo perißj without Law, and they who have finned in the Law, ßjall be

judged by the Law ; for not the Hearers of the Law arejufl before God, but the Doers of the

Lawßjall bejuflified : For when the Gentiles which have not the Law, do by Nature the

"Things contained in the Law, thefe having not the Law are a Law to thentfelves, which

ßoew that the Work of the Law is written in their Hearts, their Confcience alfo bearing

IPltnefs to them, and their Thoughts within thenifelves either accufing, or excufing each other.

That is, or lignifies, thus much :

^^. When the Gentiles apprehend Chrift, then they apprehend the Law of Nature to

do uprightly, for Chrift is the Beginning and the Fulfilling of the Law : But the Jews
have the Li?:-:; •, now whofoever tranlgreiies, and fins, either the Jew in the Law of

Natuie, or the Gentile who acknowledges Chrift in the Law of the Fulfilling, each fliall

be punillicd or judged in his Law ; viz. the Jew in the Law of God the Father in

Chrift, and the Chriftian in the Law of the Gofpel, viz. in the Law of the Accom-
pliflTment.

36. For here is no refpeft of Name, in that one fays, I am a Jew, the other I am
a Chriftian, the Name makes no Difference in tiie Adoption of God, but the Spirit in

the Heart to do uprightly, to obey God ; they all come in the Grace under the Obedi-

ence of Chrift to God, both the Jew and Chrißian.

37. For without Chrift there is neither Law nor Gofpel, Chrift is the Righteoufnefs

which avails before God in the Law; lb that Man without Chrift has no God; now let

him run either in the Law or Gofpel, if he runs in the Defire to obey God, then he runs

in the Law of the Accomplifliment; for Chrift is the only Obedience which avails be-

fore God, both in the l^aw and Gofpel; all Men who give up themfelves In Obedience

to God, they are received in Chrifi's Obedience, viz. in the fulfilling of the Obedience,

the Jew and the Chriftian, and fo hkewiic the Heathen who has neither the Law nor

Gofpel.

38. For if the Gentile defires toobey the only God, and vet knows him not accord-

ing to the EfTcnce of his Manifeftation, but prelles in to the Obedience of God, then

he is a Law to hinifelf, and declares indeed that God has written his Law in him, which

he has fulfilled in his Son, as Paul['.iys; for he who knows the Law and the Gofpel

knows ti.e fame only as a Gift of the Giver, who has given him the Knowledge ; but he

that does not know it, and yet deßres the Power of the Law and Gofpel in him, God in

Chrift knows what he pleafes.

qg. For Grace does not only lie in knowing, that one knows the Grace in Chrift, but

it lies in the prefiing into that Grace, and in the Mercy of God. One preffes in to

Mercy in the Law, the other in the Gofpel, and the third without the Law, and with-

out the Knowledge of the Gofpel; he that has neither, but hangs on the Grace of God,
the fame is freely given without his Knowledge of it.

40. Even as the Branch on the Tree does not know whence the Stock introduces

the Sap and Power into it, it only longs and gafps after the Power and Virtue of the

Root, and draws with its Defire the Sap into itfelf ; fo likewife many an ignorant Man
longs after his eternal Mother, out of whom he is arifen with Adavr, and comes in his

Ignorance again to the free Gift of Grace, which God freely beftowed on Adam in his

Fall; for the Covenant and Grace pafled from Adam upon all originally, or by way of

Inherita>!ce, even as Sin paflrd from one upon all: Whofoever defires the Grace of the

OFily God, he obtains it in Cbrß, who is the Grace itfelf.

41. The Jews will not believe the outward Humanity of Chrift, and deny the fame;

but the Chriftians believe it, and yet defile the fame with ungodly Converfation ; and the
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one is as the other before God, except the Children of Faith among the Jews and

Ckrillians, whofe defiled Garment is waflied in the Blood of Chrift.

42. We do not hereby confirm, or /peak for the Unbelief of the Jews and Gentiles,

th.u they Ihould or might remain in Blindnefs, for theTimeof their F//?/ö//o« is at 'Hand, '
TV^?', born,

that they Oiali fee-, but we hereby difclofe and lay open the wicked Antichnfl among the

Jews and Chriftitins, in that every one boafts of his Name, and condemns another ; the

Jew in the Law, and the Chriftian in the Gojpel, and the Heathen in his Supcrßition.

4^. Each of them will be God's Child in his Knowledge, and yet the Difobedience

and Unbelief are as great among one People as another ; and they are in the Knowledge

only as a Figure before God, and none is faved by his Knowledge only ; for that I be-

lieve and hold for a Truth, that Chrift was born, died, and rofe again from Death

for me, does not make me a Child of God-, the Devil knows it alio, but it does not avail

him : I muft ptit on Chrifl in the Defire of Faith, and enter into his Obedience, into his

Incarnation, Suff^ering, and Death, and rife again in him, and put on the Obedience of

Chrijl, and then I am a Chriftian, and not before.

44. The judging, cenfuring, and condemning others without God's Command, is

only the Antichrift among the Jews, and among the Chriftians : Without God's Mercy,

none comes to the Sonfhp -, we muft all enter through the free Mercy of God ; the Jew,

and Chriftian, the Knower, and he that knows not -, our Knowledge muft be filled and

abound with the Love of Chrifl effeftually, fo that we love one another, otherwife Know-
ledo-e is not at all available: If I bring not my Knowledge vvith the Defire into the Love

of God, wherewith he has loved us in Chrift, and love my Neighbour in the Love of God
in Chrift, with that Love wherewith God generally loves us, and loved us when ive were

his Enemies, then I have not as yet the Love of God dwelling in me.

45. ^-Jithoio will he love his Brother, who contemns him for the Sake of his Know-
ledcre? Did not Goi love us when we knew nothing; of his Love? If a iVIan has not this

Love of God in him, wherewith God loved us when we knew him not, why does he boaft

then of God's Sonfti'p? If he be the Child of God, then he has the free Love of God,
wherewith he loves all Things-, if he has it not, he is not then as yet capabl." of the A-
doption : Now then if any one contemns and condemns his Brother, w lo has not as

yet his Knowledge, how can he boaft of the l.-ove of God, wherewith Godlovtd bis Enemies

in Chriß, wherewith Chrifl prayed for his Enemies ?

^6. O thou falfe cold Love of the titular Chriftendom, how does the eternal Truth

ftrike thee in the Face of thy Confaence, in that thou only dependeft on thy knowing,

and con:end;ft about the mere Knowledge, and haft not Love ? Thou judgeft thyfelf

only in thy judging others : One Seil and Company judges and condem.ns another, and

before God they are no other than the natural Children oi' Abraham born of Ktthura, one

laying the Blame upon another that the F'ather had cafl them out from the Inheritance,

and yet they could not fee what was the Fault, namely, that it was by reafon of the evil

corrupt Nature, which was not a true Heir.

47. So likewife your judging and cenfuring others does not entitle you to the Goods
of Chrift : Nay, the fame is wholly cafl out from the Inheritance, both of the Jews and

Cbriflians, and alfo of the Turks-, all your Contention is nothing elfe but the Mocker Jßj-

mael, who mocks Chrift in his Members ;
you do all abufe the Name ot God with your

judging, and condemn the manifold Gifts of the Spirit of God among you, and judge

only in Self, and not according to the Love of Chrift.

48. Your judging one another is only the Hurt and /'Fiz.'wi of the World, wherewith

you make the Ignorant to err, and bring them to blafpheme-, you teach them the Art of

cenfuring and condemning, and you yourfelves have not the true Knowledge in the Spirit

of Godj you do not teach yourfelves, and yet you will be teaching and judging others j
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and in this Way and Coorfe you are all, one with another, the difinherited Children o f

Kethura
;

you contend, bite, and devour one another about Abraham''^, viz. Chrift's

Goods, and yet you have them not ; if you had them, then you would have the Love of

Chrift, which is the true Goods.

49. NoKnoA'ledge without the Love of Chrifl: is at all available to the Sonfhip, it is

on\y Ba^el, and Fable, teaching, and yet an etFeding and doing tioiLing, but only ho-

nouring the \do\ Afaozimln itfelf: The Knowledge of the high Schools, and the Know-
ledge of the Devil, without the Spirit of Chrift in Love, do both of them bring only
Contention and Defolation.

50. If the D«t'/7 had not known in Self, then had he been an Angel ; and \iMem
had not defirod the Self-knowledge without God'a Love, he had continued in Paradife

;

if the high Schools did not know the fharp acute Difputlag, they had continued in the

Simplicity of Chrift, and had not brought the v/hole World with their Contentions and
Difputings into Opinions, and Judgings of one another, lb that now there is nothing but

contemning and conderrining in Chriilendom, and all Love and Truth are extinft ; and

,
Men have let and put Salvation in Opinions, [in this or that H'ay and Form,'] and bound
the M after to the Servant, fo that Antichrift domineers over Chrift, and yet pretends all

for Chrift; but indeed he thereby only honours and minds his Lucifer, and Belly- God
Maozim, as it is plainly to be feen.

Gv*. XXV. 51. Now afrer xha Abrakmn had fent away all the Children of the Concubines from Ifaac's

6-Q. Goods, with Gifts to'vjards the Ep.fi, as Mofes fays, they came into the Eaft-Country
-,

that is, into the Dominion and Government of Nature, where the Eftence begins, and
* Near to. ' Abraham died in a qtiiet Age ichen he was old, and full of 2~ears, and was buried by* his Sa-

rah in the Cave of Machpelak, which is before Mamre.

The inward Figure is this :

52. /^^ra^Ws natural Children of the Concubines went towards the Eafi ; here the

Spirit points at the Figure of the whole Man, when Chrift has manifefted himielf in

^'Text. Be- Man, and polfelTed his Goods, as here Ifaac, then iSature goes into the'' Eaft, viz. into
ginning.

j.|^g Father's Property, and works according to the Soul in the firft and third Principle •,

and Chrift fits in the midft, viz. in the fecond Principle, and rules over that which Na-
ture in the Father's Property forms and fafaions in the divine Wifdom.

53. Therefore Mofes lays here, that they went towards the Eaft, and points fecretly

' Text, Morn- in his Figure at the Property of Man, fignifying how Nature poft^.'fles the ' Eafl, viz,

ing- the Beginning or ri.ife of the Dominion ; even as Chrift a!;b faid, that //^ was a Vine-

dreffer who did glean. In God's Kingdom Nature is Chrift's Servant, but in the King-

dom of Nature's Self or Propriety, Chrift has given himfelf with his Humility to be a

Servant, and an Afliftant, and ferves the Father in his natural Manifeftation, and con-

tinually picks up or gleans •, what the Father formeth through Nature, that the Wifdom
brings into its Treafure.

" I Cor. xiv. 54. Therefore fays Saint Paul, that "^ the Spirit of God is fubjeä to the Children of God,

32. ii. 10. and goes along with them in the Searching, even into the Depths of the Deity : And when
it comes thus far, then Man is in a quiet old Age, and then all Things ftand in Order

••'Eaft. in him -, viz. Nature in the " Morning, in the Father's Property, and Chrift in the " Eve-
"Weft.

^ ning, in the Humility-, and then Man has enough of the outward, evil, finful Life, he

'^f^^'n^''^ longs continually to enter with his Eflence into the Cave of Machpelah, viz. into the
twofold Pit, ,°,,--w-'--,rn -J ^'
as the Dutch ^^^rnal Motner, as it is before^ mentioned.

Tranfiation c^e^. And when he has brought his Life's Forms into the divine Order, as here Abra^
has it.

ijpffi had fet all Things in Order, then he gives up himfelf wholly and fully in one Ef-
1 Chap. xlix.
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fence into the eternal Generatrix, and with his own Will he refigns up himfelf intoMor-

tification and Death, and is wholly tired, and weary of the Life of Self, and fo refts in

his God.

(i}j:^c53o5o^cioo5sc$3c5oo5o:5oc630iSoc$3o5oc53e55c53>l'(:J:o3oc^

The Fifty-fecond Chapter.

Of the Hißory of Ifaac, a?id alfo of the Birth of Efau and Jacob,

and what has been aSled concernifig them ; the Mea7iing thereof is

hinted to lis in this Chapter.

I . |*"5!s5S(S©6¥'*'l OSES fays ; After the Death of Abraham, Godbkjed his Son Ifaac, and Gf». xxv. 1 1.

^k (^3 k^ he dwelt by the F/ell of the ' Living and Seeing. Reafon underftands ' ^»"arou

• ®® @® ''^'^ externally of a Place where Ifaac dwelt; but the Spirit looks iip-

@© ^^ @® 0" ^^^ F'g^re of the Life's Form, fliewing how the human Nature

^ ^ vjf-^ and Creature has dwelt by the Well-fpring of the divine Ens in the

W ^Q^^elv^ Covenant, which Abraham laid hold of in Faith, viz. the Soul of
lU^^^^^^M

jj-^^^ j^^j^ jjy ^{^g IVellfpring of the holy Trinity, in which the Soul

received its Light, and/^^w and knew the Will of God, out of which Well-fpring the

higheft Love of the Deity manifefted itfelf to the Soul ; and out of which Fountain af-

terwards, in the Fullnefs of Time, the holy Name Jeftis out of Je^jova manifefted itfelf,. .

and efpoufed itfelf for a Bride to the Soul,

2. The Soul of Ifaac dwelt by this Fountain of the Living and Seeing, till the fame

Fountain afterwards poured forth, and opened itfelf in the Humanity of Chrift in the

Soul ; and then afterwards the Soul dwelt in the Fountain, when it was exalted in Chrift's

Perfon to the right Hand of God -, and then the Fountain of God fprang forth through,

the Soul, where then it received the divine Might as a Prince of God, or as an Image or

exprefs Likenefs of God, or as a formed Word of the Voice of God, through which
Voice God was made known and manifeft.

3. So likewife our Soul when it forfakes the earthly Will of its aflumed Self, and ap-

prehends the Ens of Chrift in the Covenant, and turns itfelf to God, then it dwells alfo

by the Fountain of the Living and Seeing, that is, by God's Eye, which he has again

with Chrift manifeft 'd and opened in tiie Humanity : Indeed our Soul does not in this

Time of the ea'-thly Cottage dwell in the Well-fpring of God, as if it apprehended the

Well-fpring in Self, but like as the Sun fhines through the Glafs, and yet the Glafs is not

turned to be Sun, but it dwells by the Luftre and Virtue of the Sun, and fuffcrs the Sun
to work and ftiine th; ough. it, fo is the Soul in this Time.

4. And further yet, As the Sun gives its Tiniflure into the metalline Ens, and the me-
talline Ens gives itsDefire into the Sun's Tinfture, fo that out of them both the fair and
precious Gold is generated, fo likewife it is to be underftood concerning the Soul and the

Fountain of God ; I'le Deity ' inhabits the Soul, but the Soul comprehends not the fame 'Or dwells

as to its creaturely Power ; but the Eye or Light of Gcd, with the holy Love-Tindure through the-

from the Light's Luftre, gives itfelf into the Defire of the Soul. ^''

5. For the Defire of the Soul is the Fiat ', which takes the Power of the holy Love- f iv«/*, what
Tinäure into itfelf, and makes it effential^ fo that the divine Tintlure proceeding ilie Fiat. U..
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proceeding from the Defire of the true Love-Spring, i-iz. from the Fountain of the

Living and Seeing, and the Soul's believing Defire, become ow^ Efience.

6. Underftand a fpiritual Eflence ; and this fame fpiritual Eflence is the invjard new
Man» viz. a new Houfe or Habitation of the Soul, in which it dwells according to the

inward heavenly. World : The Name of which Eflence is Sophia, viz. the Bride of Chriil:,

Chrift's Humanity, in which the glorious JacoFs Star of the dear and precious Name
Jeftis is a fhining Light, whereby the Sou\ fees and knows God.

7. The Soul is not changed into the Deity, viz. into Labai-roi, the Fountain of the

Living and Seeing, for it is the eternal and temporal Nature's ; but the Deity is not Na-
ture's, but the JVill to Nature, and manifefts itfelf through the Soul's Nature, as the Fire

manifefts itfelf through the Iron, where then the Iron feems as if it were mere Fire, and

vet it keeps its own Nature, and the Fire alfo its own, and the one does only a'lt-v// ia

the other, and one is the Manifcllation of the other. The Iron has no Power over the

Fire, only the Fire gives itlelf to the Iron, and the Iron gives its Ens to the Fire, and

fo both are changed into one, and yet remain two Elfences ; lb Ukcwife it is to be under-

^ ftood with the Soul and the Deity.

8. And as the fiery Property is different from the grofs Iron, and has another Source,

folikevvife the ntw fpiritual Humanity in the Ens of thrift in the divine Love-Fire is

quite another Effence than the earthly Body, though the Soul is underftood in the Fire,

and in the Light's Luftre the Body of Sophia, for the Power or Virtue of the Light is

the Tindlure or the Beginning to the new fpiritual Body; which Power the Soul's be-

lieving Defire takes, and forms or brings into an Effence, that is, it makes it eflential ;

it becomes an Hllence or fpiritual Body from the Defire, which fpiritual Eflence is the

Temple of God, of which the Scripture fpeaks.

9. But our Babylon will underftand nothing hereof, but will be wholly blind therein-,

for ftie will not know how Chrift is born in the Faith in us, and how Faith comes to Ef-

fence, but ftie will direftly make the Half-Serpent Man to be an aifumed and adopted

Child of Grace, and fet in God's Temple -, but it avails not : Shall the Devil fit at the

Right-Hand of God in the Fountain of the Living and Seeing .' He hath been once caft

away from thence, he ftiall not any more polTefs the fame : A Beaft is not Sophia. The
'A/a//,^.xviii. Scripture fays, " Ton muß be co?iverted, and be born again as Children, otherwife youßall
!• not fee Cod.

10. The Soul cannot fee God but only in its new-born Image, only through and in

Virgin Sophia in JacoFs Star, viz. in the Name of Jeßs it fees in Jehova in the Well-

fpring of the Life of God •, it is not itfelf this very Fountain, it gives only the Fire to

the Manifeftation of this Fountain : But the Fountain is underftood in theL,ight, viz. in

the Meeknefs of the Light.

1 1. Now the Soul's magick Fire-hmct could not fo be enkindled that a fliining Luftre

of a Light might arife in the Soul's Fire, if the divine Love-Defire, viz. the Love-Ens,

had not given itfelf into the Soul's Fire -, the Ens of Chrift, out of the divine Love, gives

hfelf into the Soul's Fire-Source, which the Soul's Fire eats into its fiery EflTence, and

thereupon the Life of theWrathfulnefs dies, and the fair precious Light is thence gene-

rated ; for here Chrifl arifes out of the confuming Fire of the Father's Property, accord-

ing to his Anger, from Death, out of the Fire of another Life : Here the magical Soul's

Fire becomes the precious Sophia's Bridegroom, and here are Man and Wife, viz. both

Tinclures of the Fire and of the Light become one Perlon, viz. zn^ingel of God.

12. Here Z-««/fr lofes his Throne, and the Serpent his viperous Seed, and Chriß ßts

at the Right-Hand of God in Man; and Man then dwells truly by the Fountain of the

Living and Seeing: And this is that which the Spirit of Mofes lets forth by this Figure

concerning Ifaac'% Habitation, if we would but once become feeing, and foriake the mere
Huflc,
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Hufk, and know ourfelves right, not according to the earthly Beaft, but according to

the inward, ipiritiial, heavenly Man.

13. As to the Part of the beftial Soul [of Man,] that attains not the precious Image

in this Life-time for Propriety, the inortal So\x\ either from the Stars or four Elements

attains i: not, only the inwardSouX, out of the eternal Word of God, out of the eternal

Nature^ out of the formed \Vord, out of God's EfTence according to God's Love and

Anger, vix. out of the Center of the eternal Nature, which has its Original out of the di-

vine Defire through the eternal " Verhum Fiat, whereby the divine Lubet forms and fa- »Word.

Hiions the Wifdom into a Subllance, to the Contemplation of the Deity, This [Soul is

that which] is betrothed to Sophia.

14. The outward Soul is now betrothed and efpoufed to the Stars and four Elements,

to form and bring forth the Wonders of God's formed Wifdom in Figures, both in Words
and Works : This outward Soul obtains fometimes only a Look from Sophia, for it has

the Death and Mortality in itfelf, but it fliall after this Time be changed again into tlie

firll Image, which God created in Adam, and leave the Serpent's Ens to the Earth, which

fliall at the End of Days be tried in the Fire of God, where the Serpent's introduced De.-

fire fliall evaporate from it •, and then the whole Image of God out of all the Three Prin-

ciples fliands in One Eflrnce ; and then ' Cod fills all in all : This is here to be under- y Ephe/.l. 23.

flood by this Figure.

15. Further, the Spirit of Mofes defcribes the Children of Ifniael, and relates how he g^«. xxv. 16»

hegat twelve Sons, from ivhom twelve Princes arofe in their Generations ; and he lets down i8.

at laft, he fell in the Prefence of all his Brethren ; here he means, before Ifaac' s, Genera-

tion, and yet he waxed great in worldly Dominion before them, and potent Nations

arofe from him ; and Ifaac with his Children and Pofterity were only as Pilgrims, and

travelled up and down from one Place to another, till they were at lall redeemed irom the

Egyptian Bondage, and poflcflrd the promifed Land.

The inward Figure.

i5. Ifmael'ir) hU tivelve Princes typifies the Kingdom of the corrupt Nature of Man's iz Princes.

Property, which Kingdom is twofold, viz./ix Numbers out of the in-ivard Life's Figure, 6 Inward.

and/'.Y Numbers out of the earthly outward ]J\{a's, Figure, viz. the outward, vifible, pal- 6 Outward,

pable Man, and the inward, fpiritual, foulifli Man ; both thefe have twelve Numbers in

the Figure, whence twelve Princes arofe, according to the inward and outward Nature's

Property : Thefe the Spirit of Mofes puts in the Figure, and fays, that they /^// in the

Prefence of all their Brethren, to fignify, that (he twelve Dominions of the inward and
outward Nature of the human Property in ns Corruption fell before the twelve Dominions
new-born of the Ens of Faith in their corrupt Self; for the Devil had fet his Dominion
and Power into thefe Properties.

I 7. But when the promifed Seed of Faith was conceived in Abraham, \ifupprejfed and
beat down the Devil's Power in the Dominion of Man's Self-, and then happened the

fpiritual Fall in Ißomael\ Line, wherein the Devil as an haughty Prince had fet himfelf to

bear the chief Sway and Dommicn ; for Chrift kills the Pride of the Serpent in Man.
18. Now fays Mofes, Iß.nnael fell in the Prefence of all his Brethren ; this was nothing

clfc but a fpiritual Fall of the human Self before God, for as to this World they were
fimous renowned People, as their princely Dominions teflify : Whereas, on the contrary,

lfaac\ Generation were only Strangers among the Nations ; which figniiies, that Chriß's

Kingdom and Dominion is not in this IFcrld's Nature-, and yet the Kingdoms of this

World fliall /r?// before Chrifl:, and be in Subjeftion to Chrifl.

10. Afterwards the Spirit of Mofes defcribes Ifaac's Children by Rebecca, and fays.

Vol. III.

'
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Gea. KJ.V.21, that y7j£ voas barren, cindJfaac inlfecjed the Lordfir his 'fifi, ividGod was in/rerjed of hit;} ;.

*^' and lißbeccü conceivid isith tisjo Scm^ which ßrove together in the JFcmb. Here now t.'-.c Fi-

gure of the Kingdom of Nature, and alio of the Kingdom of Chrifl: in the New Birth,

is clearly let foiih •, for Ribs<tca''s two Sons which flie brought forth, viz. Efau and Jacohy.

point at two Lines, viz, Efau proceeds from ^'braham's own Ad'imical corrupt Nature,,

and Jacob arifes in the Ens of Faith, in vj\\\c\\ /Ibrah m'& Faith's E.ns had incorporated it-

ielf into his Adamical Nature, in which alfo the Covenant and the Line of Chriil ftood,

who fhould bruiie the Serpent's Head in the Adunuval^ii^uxe.

20. And here is defcribed and held forth how tlie two Kingdoms in the two Brothers,

viz. the Devil's Kingdom in the corrupt Nature of Efau'm Adam'^ own Nature of the

introduced Serpent's Ens, and alfo the Kingdom of Ghrifl; in Jacob in the Ens oi Faith,,

did both ftrive together while they were Children even in the JVomb ; where then the

Kingdom of Nature in Efau began to fall before the Kingdom of Chrift in Jacob ; for

here the Woman's Seed already bruifed the Head of the Serpent's Ens, its Might, in

EfaUy and the Serpent already itung the Woman's Seed, 172;. the Ens of Faith in Jacob

on the Heel, and therefore \\\t^ ßrug.led tngether in the Womb.
21. Alfo we have here a very emphatica), pregnant j-igure m Rebecca, in that iHe was/;*/

7//>, and could not be opened to conceive of Ifaac''s SteC\\ until Ifaac had intrearcd the
' Stop or Lord, that he would open the "" Withholding in the Coveninc m Rebecca-, where then the-
ffrong Bar. Lord was intreated in the Covenant concerning the Barrennefs of Rebecca, fo th.it be opened

the Tinfture in the Woman's Seed to this Lnprcgnation or Conception.

The inward Figure flands thus

:

22. The Seed of Faith was in Ifaac inherited (vom his Father Abraham, but Rebecca

had n<jt this Ens ; indeed f!\-\z was in the Covenant, but the Lns of Faith was not in her

in the Effence, but only in the Covenant, and therefore her Matrix was Ihut vip, and was
not capable of the Ens of Faith, fo long, till Ifaac immerfed his believing Defire into

the Lord, underlland into the Center of Nature in Rebecca, lb that the Spirit of the Lord
moved itfelf in the Covenant in Rebecca, and moved alfo the Covenant together with hsr

Adamical Nature, fo that the Barrennefs in her Matrix was difclofed, both in the fhut-up

Ens in the Covenant, and then likewife the Adamical Matrix, whereupon flic conceived

two Sons, of two Kingdoms Property.

23. And this is the Meaning of the Saying, "The Lord was intreated: Vlhtn Ifaac

brought his Faith's Defire, through the eternal and temporal Nature, into the Zara', and

therewith did earneftly prefs for his Wife Rebecca, that the Lord would be pleafed to

open her through his Prayer and Faith's Defire, that fo flie might be with Child by him -,

which Faith's Dclire, together with the ^JawzV«/ Nature's Defire, gave in themfclves into

the Barrennefs of the Matrix in Rebecca, and opened her ; whereupon flie conceived

both Nature's Properties from a twofold Seed of Ifaac.

24. Not that we are to think or underlland i]MtJacob was wholly conceived of the Ens

of Faith, but as well of the Adamical finful Nature as Efau ; only the Kingdom of Grace

in the Covenant let forth its Figure in the Ens of Faith in him ; and in Efau the King-

dom of Nature, viz. the n^-\z corrupt Adamical'^zx.me, fct forth its Figure, not as a Se-

paration, fundry Partition, or RejeSlion, but to fignify that Chrift fliould be conceived

and horn with his holy divine Ens in the Adamical corrupt Nature, and deflroy Death, and

the Strong-Hold of Sin, together with the felf-raifed Defire to Ownhood and Propriety

in Self, and mortify the fam.e with the Love-Defire in the divine Ens, and ruin the De-

vil's rampant Fort of Prey, which he has built up to himfclf therein, and change the

Wrath of God according to the eternal Nature, in the Center of the dark fiery World's
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Property, into Aivhu Love and Joy, .-ind tindure the A'damical Nature with the iiö/y Tinc-

ture of the Love-Fire.

25. Therefore the corrupt JdankalNztine in its Type was reprefented in the Womb in

Efeiu, with the Type of Chrift in Jncol/ ; and they both inuft be formed of one Seed, to

lignify, that Chriit fliould give in liimfelf to our corrupt Nature, and redeem our cor-

rupted right Adaniical Nature from Corruption, and introduce it into his own holy Nature

in himfeU.

26. Alfo God reprefented in Efati the Figure of his Wrath ; and the Devil's Might,

who had pofftrfled the Kingdom of Nature in Man, fhews how he would fight, and ex-

ercife great Enmity againit the bns of Faith, and the Kingdom of Grace, which fliould

deprive him of his Strength.

27. Reafon fays, Wherefore fliould God permit the Devil to fight againfl: the King-

dom of his Grace ? Hear and hearken, thou very blind and altogether ignorant i^ra/i;/:

l,earn the* A, 8, C in the Center, how God's Love and the Kingdom of Grace and « inflrudllon.

Mercy would not, and could not be manifeft, without Strife and Enmity, and then thou

hall here no further QueRion : Go forward into the Center of this book, and thou

tindell the Ground.

28. And when tlie Strife between the two Kingdoms began in thefe Children in the

JFomb, fo that they Itrove or Ipurned againft each other, Rebecca became difcontented

and troubled at it, and laid, *> If it ßjould be thus with me, why am I with Child? And^ Gen.xxv;

ßje went to enquire of the Lord: And the Lordfaid to her. Two Nations are in thy IVomb, ^^' ^3-

and two Manner of People ßjall be feparatedfroin thy Bowels ; and one People ßjall be fironger

•than the other, and the greater ßjallferve the lefs.

20. Thefe two Nations, which were conceived of one ^zid^'xn Rebecca, are on one Part

the Man oiWxc Adafnixal felfißj Nature in Self, viz. the Original of Man, and on the other

Part the new fpiritual Man regenerated of the Kingdom oi Grace in the Covenant, thefe

came out of one Seed -, one out of the Adamicai Nature only, and he was the greater or

elder, viz. the firft Man which God created in his Image, which became corrupt, and
died as to God ; the otiier came indeed out of the fame Adamicai Nature, but the King-
dom of Grace in the Ens of Faiih had given itfelf to it as a Conqueror, and this was as

to the Adamicd Nature t\\s younger, but God was manifeft in him; therefore the greater

fnou'd i'crve, and be fubjedt to the lefs, who was the leaß according to the human Pro-

perty, but the grcateft in God.

30. And yet we do not fee that Efru was fubjeitl: to Jacob, but it is the fpiritual Figure,

flicwinT how the Kingdoir. of Nature in Man fnould be broken by the Children of God,
and made fubjeft to t.he Kingdom of Grace, viz. to the divine Il'mility, and wholly dive

itfelf into the divine Humiiiry, and be born anew of the liumiüty ; thus the Spirit of
God iTiewed this by the Anfwer to Rebecca, faying, that it fliould be aßriving or fight-

ing Kin2;dom, where indeed the firft corrupt Man, being the greater or elder in Nature,

üiou'-A.ßrive againft the lefs, viz. th.e Spirit of Chrift in his Lowlinefs and Humility,

zr\i perfecute him : But the Adamicai Man muft at laß be obedient and fubjeft to the

Humility of Chriit, if he will be Abraham's Child and Fleir -, but if not, then he muft
be lb long caft out from Abraham^ and Chrift's Goods, //// he humbles himfelf, and
irttXy yields under Chrift's Huniility, and forfakes the Self-hood of the greater and elder

Self and Enmity afiumed in Adam.

31. By Rebecca's Trouble, Diicontent, Impatience, and Regret, in that (he runneth to

enquire of the Lord why the Strife was in her, that tlie Children d\d fo ßruggle together,

is fignificd thus much to us-, that when Chrift manifefts himfelf in xhc Adamicai 'Naturt^

then begins and arifes the Strife of both thefe Kingdoms, viz. the Devil's Kingdom \n

God's Anger in the Serpent's Ens, and alfo Chrift's Kingdom : When Chrift bruifes the

S f 2
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Serpent's Head, then ariies gft&tDifquietriefs'm the Mind-, for the Serpent [ii'.v.;i Chriit,
•viz. the New Birth on the Heel, and then arifes this kicking and ipurnine, r/-. a h'
mentable and woeful Difirefs : And then fays Renfo:t in the ,Mind with Rebecca^ If it

fhould be thus with me, why am I entered into the divine Impregnation, into i^,/)i»///j;/c??

Am I not thereby come only into nifquietncls, and thereby become a Fool to the World,
and to my Reaibn alfo ? And then arifes the Combat, and Satan's Bruifing, in the Mind^
with Anguifh and Grief, and then the Mind knows not where to bciake icfelf, but runs
into Penitence, and afks the Lord why it goes fo Vv^ith ir.

32. And then the Lord (liews him in his Language, that Chrifl now is in him \nHeU^
and afiaults the Devil's ftrong rampant Fort of Prey, v/hereupon there is fuch Conteft
and Difquietnels in him, and (hews hirh how Iris Reafon, and the y^i^^;»/V«/ Nature, viz.
the greaier Part of his Life, mud be broken, and dive itfelf wholly into Refignation,
into the dcepeft Humiltiy, into the Procefs of Chrifl: under his Crofs, and become a Stran-
ger to itfelf, yea. its ow« Enemy, and go with the Reafon, and the gxeaxex Adamcal Will,
into its Nothing.

33. And when this is done, then Efau, viz. the JJamcal Nature, is indeed born,
and comes forth always firft-, hut Jacob, viz. the Spirit of Chrilt, comes foon after»

and deprives Efau of the Kingdom and Power, and makes Nature a Servant ; and thea
Efau, viz. Nature, muft ferve Jacob, viz. the Spirit of Chrift: Then it is even here, as

*7c/^«xvü.6. the Son laid to the Father, " Father, the Me» were thine, and thou kafl given them me,
*Jo/;nx. zS.and^ J give unto them eternal Life.

34. Underftand, Nature is the Father's Property, for it is the Strength and Might,
viz. the Fire fpirit : This Fire-fpirit was given to the Light or Love-fpirit in Chriil, t;/2;.

to the holy Name y.?//«, which introduced itfelf in ^^-j.'/^'-tw's believing Dcfire into an
Ens, out of which Chrift. and then the new Man out of Chriit, is born, to ivhom the
Kmgdom of Nature in the Father's Fire-property Wv'ZJ^/x'if« •, and he wholly gave his-

Love-Ens for Food to the Father's l-ire-fource, viz. to the fiery Soul \n the Father's Na-
ture : And even there Chrift with Love took Polfcftion of the Father's Fire-ftrength,

and changed it into the Glory of the triumphant Kingdom of Joy ; and thus alfo it is to

be underftood in the new Birth of Man.
Cen. XXV. 35- And Afo/es fays further : Andnow when the Time came that Rebeccaßould be delivered,.

34—26. behold there were'Twins in her Womb ; and the firfl which came out was red, and all over
rough like an hairy Hide, and they called his Name Efau ; and prefently after came his Bro-
ther out, and his Hand took hold on EfatCs Heel, and they called him Jacob. Flere now
ftands the figure fo lively and fo clearly fet forth, that Reafon may even fee it : That
which before was hinted at in the fpiritual Figure, that ftands here in a lively perfcnal
Figure; for Alofes fays, Efau came forth firß, who was red, and had a rough Skin.

36. Red betokens the Father's Nature in the Fire : Rough denotes the earthly beflial

Nature, which Adam with his Luft introduced into him from the Earthlinefs. His Name
is called ESAU {vom the fenfual Language, from the Property of the Formation c his

Nature's Property •, the fame in its Formation in the Language of Nature ftands thus r

E is the original ex uno, viz. [„« otrh/o"™] and is the true angelical Property created in.4-

• ^au fignJ- dam: {"SAU) is the formed Beaft of Self-luft, which has enclofed and fl:iut up the E,
fies Sow, or and obfcured andyZa/« the fame in itfelf; that is, when it was extinft in it as to the

fw!r.ift Pro^
Light's Fire, yet the SAU, viz. the outward beftial Man, who had changed theE, viz.

peny. ^^^ [Ingtiicai] Image into a Beaft, did yet remain in its Form: Therefore the Spirit called

his Name ESAU, viz. a formed or amaftcd Image of Luft, turned from its finePure-

nefs into drofTnefs, wherein notwithftanding the E did ftill remain, but wholly encom-
pafled and (hut up with the SAU.

37. After this Efm comes Jacob, viz. the Type or Image of Chrift conceived in the
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Ens of Faith, and holds Efau by the Heel: This declares, that the ^iöw/f^/ Image

which God created lliall and muft ht firfl born, for the fame is it which (hall live for

ever, but no: in its rough Beaft's Hide ; fur in that Jacob holds Efau, viz. the firft Man
by the Heel, it fignifies, that the fecond Adam, viz. Chrif!:, is born after the firll Adam,

and takes i\old of him behind, and brings him back again from the Coiirfe of his own

Self- Will into the firft Mother, from whence Nature is rifcn, viz. to another new Birth.

. 38. But that Efau goes forward with his Birth, and Jacob by holding him by the Heel

cannot 'withhold him, denotes, that the earthly Man in his Selfn fs fhould go forward, and

not go wholly in this Life-time back again into the Mother of the new Birth, but he

would walk up and down with the bflia! Man through this Time ; fortheBeaft Ihall not

be new born, but the Image of God, which was loft or periftied in /^dam.

39. And it further denotes, how Chrift Hiould take the true Adamical created Man by

his Heel, that is, by the Adind of his Converl'ation, and put him back again into the firft

Mother, whence he did arife, and how the Spirit of Chrift {)r,ouk] follow after the earthly

Man in this Life-time; when the Bevil fliould be'the earthly Man's chief Guide in the

Anger of God, then Chrift iliould come after him, and take the inward Property of the

poor fallen and captivated Man, viz. the poor corrupt Mind of the Soul into his Arms,

and draw it back again out of the Devil's Nets and Snares •, as Chrift faid, "That he was a

Vine-dreffer who gleaned: For in this Life-time the ^(^a/«/c^/ Nature's Image ftands before,

and the Image of Chrift behind ; therefore the natural Man muft die., and Chrift muft

arife and put himfelf forth eminently in him.

40. And it lliews further, how the Spirit of Chrift in Efaf's. Line Oiould take Efau

in this Life-time by his Heel, and hold and rebuke him, and by his Children labour to

hinder and fupprefs his evil Cmverfation and wicked Walking ; but the Efauitißo Genera-

tion would contemn, defpife, and only trample it under foot, and lay about them as an

evil, malicious, fiery Beaft -, as it even fo comes to pais, when God fends his Prophets,

that they muft reprove and rebuke Men, then they even fpurn them away from them as

Dogs, and will by no Means endure them •, h\Mjacob, that is, the Spiritof God, holds

them yet by the Heel, and makes them Jiaked and bare fo long, till Jacob'% Footftep or

Impreffion is known.

41. JACOB fignifies, in the Formation of the Name in the high Tongue, a ftrong

Lubet or Defire out of the mental Tongue, viz. out of the Name JEHOVA brought

lato a Companion or E?!S ; where the I takes the A, and exalts itfelf in the A, and takes

the fenfual Tongue into the mental, viz. into the COB, fo that the O is kt for the Cen-

ter of the Word ; where then the profound Name of God is conceived or brought into

the O, and therein it is rightly underftood how the Father's Nature, viz. the Spirit of

Senfe in A, C, and B, does form itfelf into the I and O ; for I is the Center of the higheft

Love, and O is the C^^nter of the perceptive Word in the Deity., which is underftood

[to be] without or beyond all Nature.

42'. This the Spirit has underftood in Ifaac ; therefore they call him JACOB, fo long

till this Name was moved through the I in the Ens of Faith, fo that the I opened the

C and B, and put forth the formed or conceived Ens in the O, feeing the I had formed

itfelf with the O in Nature, through Nature, as an holy Bloflbm ; and then the Name
was called JESUS : For the I brought itfelf again into the enclofed ftiut-up [f,^|',',s] Pro-

perty in Aiiam's Nature, and then the A was put intoE, for the Father gave his Nature

in the Humanity to the Son, viz. to the I, and the Son made again an [A"|ei] of it through

the I, for the I entered into the deepeft Humility and Lowlinefs; and then the Figure

flood thus, IE, out of which the fiery Love-fpirit went forth, and made nklfpredominant,

and fet forth before it its Character with the S and V; for the S is the Character of the

holy Fire, and the V is the Charader of the Eßux, iflfuing forth or Emanation, out of the

Fire.
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43. Thus the Name Jacob was in the Fulnefs of Time in the Ens of Mary changed
into the Name|/^?^«J, which Underftanding has been dumb and dead both to the Jeu^s

and Chrißiam; feeing no Nation does any more undeiftand its cwn Language, but tiicy

contend only about the Compaction of the formed Nature of the czf/ixi^?-./ Name and Un-
derftanding: The merJal Tongue none will learn to underftand, how the fame has

''Modellized. formed, imprinted, and ^ idcancd itfelf in the Words and Names in the fenfual Tongue j

and yet \hz whole Underftanding lies therein without Opinions : If wc were not ß very

blind and ihut up in Ignorance, futfefing Self in Pride to rule and govern us, we ihuuld

fion attain tc thtdcepcft Underuanding, but the Antichrift bears the Supremacy ; there-

fore Efau only rules in the Underftanding.
Genxxv. ^^. And Myij kiys further ; A>id uhen tLe ChiUren were grown up, Efau was a cun-

»H \li
^^^'^'^ Huntery and a Man of the Field; and Jacob was a s ilain Man, and dwelt in Tents

;

and Ifaac loved Efau, and lo-ved to cat of his Venifon, but Rebecca loved Jacob. O thou

wonderful God, how very fimply and plainly are the greateft Myfteries typified r.nd de-

ciphered ! Who can be able to underhand, without thy Spirit, from whence it waj, that

the precious Man Ifaac, in the Type of Chrift, loved the natural Man in Adam's corrupt

Image, Efau, more than Jacob in the Type of Chrift in his Figure ? If thou hadft not

in thy Knowledge vouchfafcd me to underftand the fame, I muft be here even ftark blind

:

But it is by tliy Couniel, O Lord, that we know thee ; and thy Time is born, that :hou

revcakß the Secrets.

45. Mofcs fays, that Efau was an Hunter, and a Man of the Field, and the Father loved

to eai of his Ver.ifcn, and loved him abov£ Jacob. Here ftands an a/jTW^/ Figure, as if

Ifaac loved Efau for his Adlivicy, cunning S'<ill, or worldly Exer^ife, and loved him
more than Jacob; fo wholly has the Lord rhe Heart of rhe Wife and of his Children in

his Hand, that his Children muft not in their Will d: >vhat they pleafe, and oftentimes

well underftand, but what God wills.

46. Alfo we herein fee how oftentimes God withdraws the Myfteries from the mofi
holy, that they muft be even Children in ihem ; and though they bear the divine Play

in their Hands, and it is their Work and 1 xercife, yet they muft have a childlike Heart
in the Underftanding thereof, as it may be fecn here in Ifaac.

47. He loved Ejau more than Jacob : Why fo ? The Ens of Chr/ß laid in him, which
ruled him-, for Chrift fliould love his En(m:es, viz. the corrupt Efau, and his natural

Children J him he loved more than his divine Nature ; for he brought his divine Nature

b ^.jut his Sin into the Death of the corrupt j^dam, and loved '' Adam's corrupted Nature more than his

ill the Na- ho!y fc ns, which he, tor the Sake of Man's corrupt Nature, gave into the Fire of God's
ture, but his 2\nger, that fo he might redeem it in his Love -, of this, IJaac was here a Figure in the

Nature'^by" ^f^^ge of Chrift, who loved his Hunter in his evil Nature more than Jacob; he did net

Sin, which love his Iniquity, but his Child-like Nature, to which he would do much good, as Chrift

)ie by Death loved US in OUT Adamical Nature, and did us Good : He did not love us according toa

''^'d tI'^'k^'"
the Will of Sin in us, as Ifaac alfo did not therein love his Son Efiu, but according to

tJie Father's Nature and Property, according to the childlike//;^?/ Nature.

The inward Fig-ure ftands thus :

4S. V.hen Ifaac intreatcd the Lord, that his R becca might conceive,, his natural De-

Farneft ^""^ ^"'^^ ^^'^^ ' Lubet of the divine Ens of Faith entered into Rebecca,, whereby Rebecca

longing. wias opened-, and fo the natural Love of //i?/?c, which was environed with Faith, was pro-

pagated in his Seed, and opened itfelf in Efau: Ifaac's Love did not open itfelf in Efau
as to his corrupt Nature, I fay, not according to the Kingdom of the Nature of this

World, but according to the Covenant, according to the fccond Principle, viz. according

to God's Kingdom, which the external Nature in him had not as yet apprehended, as
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the divine Ens in Abraham opened and manifefted iLlclf according to the fecond Princi-

ple, and not in the mortal zQxx\.\<px. Adamical Nature of the outward World : The like alfo

is h&rc to be underftood in the Figure in Ejau.

4ij. Not that Efau received the Ens of Chrill in the Covenant as Jacch^ but h's Fa-

ther's Love-defire, in which the ivV.yn/ Covenant Hood unmcveahk : Nov/ there was thus

a Conjunftion with his Father's natural Love, for every Property loves its ownLikenefs,

elpecially if the Likenefs is proceeded forth from the Efience or Thing loving, as Ejau

was conceived in Rebecca cf his Father through his Love-dcfirc.

50. And it even denotes, that the divine Ens in God's Love in Ifaac loved the mife-

rahle human Nature, to redeem it : Th-rrefore God manifclled his Love in Abrahan^s

Faith, and introduced the fame into an Ens ; fo that this fame Love, which GoJ gave

to redeem Mankind, fliould love the human Nature in its fhut-up abandoned Condition ;

as in very Truth the true real Adamical iNature, ordained by God, was fhut up in Efau-,

and on the contrary, the Kingdom of the IFrnth had tlie outward Dominion: Now, to

redeem this, tlie Spirit in the Covenant, through Ifaae's Nature, loved his Son Efau, viz.

the filial Nature, and not only becaufe he was a Floanter of the Creatures.

51. Yet here alfo, by this Hunter, we are even to underftand the fame as is fet down
before concerning Nimrcd, ni-bo was a mighty Hunter before the Lord : For this whole De- Gen. x. 9.

fcription of the firil Book of Mofes is God's Spirit's Figure, Type, or Reprefentation,

where he '' plays with the Kingdom of Nature, and then alfo with Chriß's Kingdom ; and ^ Or fets

he has fo pourtrayed, delineat^ed, and typified the Afts of the holy Patriarchs under his j^^^'** =*= *" *

Figure, that we may clearly fee in all the Hiftories the Glance or AUufion of God's Spirit,

how he has delineated, and fet forth to the Life the Kingdom of Chrift, and the King-

dom of Nature, and alfo the Devil's Kingdom in the IVrath of the eternal Nature; and

neither the Jews or Chriftians hitherto have had a right Underftanding of the fame, Kote.

W'hich among the Patriarchs. WAi rightly iiflderftood in its true Meaning.

52. But afterwards, when their Children and Polleriy gave no Heed to the fame,

but difregarded the true Underftanding, and loved their evil Nature more than the Spirit

in the Covenant, then tiie Underßar.djttg was ' put out among them, till they at laft alfo ' Or quench-

hfl the Book of the L.iii\,wtb the holy Hiftcriesi and "' Efiras wrote for them again the ed.

Figure and Hiilory in t!ie Spirit of G')d, and that very brief, Ihort, and exactly, ac- '• ^ßras

cording to the fpiricual Figure ; in wiiich they were more M;;i than feeing--, as 1^0 this g^jf^^-^^^j^^

Day their F.yes are blinded, and tiiat becauf; they ahufed the Knowledge of the true God, Law and Hi-

and ferved the Naiure of this World, and honoured their evil Will above God ; therefore ftories again

alfo God has withdrawn himfelf from them with his Myfleries, and has fuffcred them to
^'^'^''

^^^
run up and down as Children full of Ignorance with the Figure, till the Gentiles Time in

the Manifcftation of Grace (in which they alio have only abufed the Time of Grace, and

the open Seal in their evil Nature) does alio come to its End and 1 .irnit; and then the

Figure fliall be fully manifcl^ in the " Efjence " for alVitnefs to all Nations and after thai "Subfiar.Hal-

fh.'^,,A..,,„,
-^ ' > ' •'

Iv. Declaring
the Judgment.

^
theverythini

53. And theSpint of Mcfcs fays further, p Jacob was a plain Man and dwelled indents, jtfejf, u^.

and Rebecca loved Jdcob : Reafoii undtrftands this Figure of a woman-like, motherly, na- clothing it of

tural Love;, but the Spirit hath not wrote this Figure on that Account; for Rebecca ^'^ ,^^&^[^^^

preflTed earneftly that Jacob might receive the Bleßng of Abraham and Ifaac ; fiie loved Ja- a^Mai'ib.-axw'.

cob as to his Original, which though ("he might n it fo well underftand externally and ra- i^.

tionally, yet the Spirit in the Covenant underllood it in htr, which moved her alfo to bear ?£••«. xxv. 27,

fuch a Love towards Jacob ; for there was alfo aConjundlion between the Mother and Son.

54. For Rebecca was fhut up and barren, but when Ifaac brought his Prayer and ear-

nclt Defire to God for her, then the Ens in the Covenant gave itfclf into his Faith in his

Defire, and "n oroceeded in the opening of Rebeccc. into the Conception ; for herewith
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alfo the barren or fliut-up Mother was opened, fo that her Fruit (viz. Jacob) and flie

came into one Degree of Nature, and received one and the fame Love from Ifaac's De-
fire ; for the Ens of Faith was conceived in the Tinfture of Venus in Rebecca, and as it is

1 Luke i. iS. faid of Mary, Chrift's IVIother after the Humanity, that "^ ße '^.•as bleßed ammg all IFomen,

fo alfo Rebecca did here receive the BlefTing from the divine Ens \ indeed not in the high

I/Jegree as Mnry, but yet according to the Property of the Covenant-, and hence it was

that the Lo-ve of the Covenant was manifeft in her, as the Ens of Faith was alfo in Jacob,

wherein the Love of God burned, fo xhztße loved Jacob more than Ejau : For the Love-

defire in the Mother and Son was from oris Original, and therefore her Defire inclined

itfclf more to Jacob than Ejau; and alfo becaufe the heavenly holy Matrix, which dif-

appearedin Adam, wa.?i waved in her Image, difappeared or dead as to the heavenly World's

Efience, which Matrix atterwards was wholly opened in Mary ; nov; this Matrix did long

to receive the Ens of Chrill which was manifeft in Jacob, which was lirft to be efreifted in

Mary, and yet the Spirit in the Covenant did take its Love-fport and Delight herewith.

55. But that the Spirit of Mojcs fays, Jacob was a plain \_b<iucß'\ Man, and remained in

'Tents ; he underftands thereby, that the true Jacob in the Ens of Faith remained in the

Tents of the outward Nature; that the Ens of Faith remained in his Nature, which is

only a Tent thereto ; that he did not give himfelf wholly to the Tent as yldim did, but

he remained therein in his Principle, till God in the Fulnefs of Time brought him forth

in Chrift's Humanity through /^£ Tents of Nature.

The Fifty-third Chapter.

How Efau C07itemned his Birih^right, aftdfold it for a Mefs of Len-
til-Pottage ; what we are to ujidcrßand by this Figure.

CtH.xxv. 20. ' • l"*^^^^"^ H E N the Spirit of Mo/es had fet down the Birth of Efau and Jacob, he
i^ )^ proceeds to relate prefcntly how the natural Adamical Man would but

V vs
^'^ nothing regard this high Gift in the Covenant, and would only

W^^rJT^ feek. after the Belly-filling of the earthly Life, z.%Efau, who gave bis BirJh-
SL'ÄÄÄvK

^j^^^
jr^j.

Pottage of Lentil, that he might but fcrve his Belly.

The Figure of Mofes ftands thus :

€en XXV ^- ^^^ Jacob fod Pottage : And Efau came from the Field, and he was faint. And Efau

25 _ 3^. faid to Jacob, Feed me, I pray thee, with that fame red Pottage, for I am faint ; and hence

his Name was called Edom : But Jacob faid. Sell me this Day thy Birth-right : And Efau

anfwered, Lo ! Imuß even die, and what Profit will this Birth-right be to me ? And Jacob

faid. Swear to me this Day ; and he fware to him -, and fo he fold his Birth-rght to Jacob

:

Then Jacob gave Efau Bread, and Pottage of Lentils, and he did eat and drink, and rofe

up, and went his Way : Thus Efau dcfpifed his Birth-right.

This Figure externally has but a plain and child-like Appearance, but yet is a Figure

of the greateß Myfteries •, for Efju denotes thcßrß Power of the natural created Adam ;

and Jacob denotes the Power of the other Adam, Cbriß : Thus does the Spirit here play

with the Figure. 5. For
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3. For Adam^ Nature came from the Field, and w^l^ faint, and longed to eat of the

•Pottage which Jacob had : Adam was a Limus of the Earth, and a Linius of Heaven •,

but feeing he died to the Limus of Heaven, the earthly Nature had wearied him in its

Strife 1 and in this Figure (of faint Adam) Efau flood here.

4. The red Lentil-pottage, which Jacob had, after which the faint Adam in Efau
longed, was the. Ens of Faith, "viz. the £?«of Chrill; the Adamical Nature in Efau, in

its Anguifh and toilfome Labour, in its Corruption and Mifery, longed after t'lis Pot-

tage, which was in Jacob ; yet the earthly Nature of Efau underftood it not, but the

Soul's Nature, which alfo longed after Chrifl's Ens, which was ftrange [or hidden] to

Reafon.

5. Efau's foulidi Nature faid in its Longing to Jacob, Let me, I pray thee, tafte

of the red Pottage ; for I am weary and faint by reafon of the Drivir or Fomenter
of the anxious Birth ; and from this Longing or Luft he was called EDOM, which

fignifies in the Companion of the Word, in the Formation of the Tongue of Senfe, as

much as a dipping or immerfingof the captivated Angelical Property into the Pottage ;

as if there the Soul's Longing or Lubet, in which the Angel's Character yet flood,

although captivated, dipped, or plunged itfelf with the Defire into the kcly Ens, and
would take the holy Ens in the divine Pottage, I'iz. the heavenly Effentiality into the

Luft of Self: Therefore the Figure calls him in the high Tongue Edom.

6. For the Defire of Efau's Soul faid to the divine Ens in Jacob, Give me thy Tafte

into the Eflence of my creaturely Selfhood ; but Jacob, that is the Spirit of Chrift in

the Ens of Faith, faid. Sell me thy Birth-right for the Pottage ; that is, give me for it

the Soul's Life's Form, viz. the Center of the Soul's Nature, that fo thy ' firft Birth, •. Or Birth-

viz. the Soul's Center, may be my own, and then I will give thee the Ens of God. right.

7. For Efau inherited the firft Ibulifti Power from his Father, and had the Soul's

Center for a natural due Right; after this came the Ens of Chrift, as a divine Free Gift

with a foulifli Center; for the holy Ens fhould receive the foulifii Center from the

AdamicalNmure : Now here the Adamical Sou\\(h Nature wooed for the Ens of Chrift,

and the Spirit in Chrift's Ens wooed for the Soulifli Nature ; and the Spirit of Chrift

in Jacob would not give the Tafte of the divine Ens to the Soul's Nature in Efau, unlefs

it did give him the fiery Center to the Beginning of the foulifli Creature for a Propriety;

that is, unlefs it did wholly refign and give up itfelf in the natural Self, into God's
\Vill, 2.nd forfake \he. Firft-birth of the Creature, and Efteem of itfelf in its Self as

dead, and give over the Dominion and Will of Life to the Spirit of Chrift in this hea-

menly Pottage.

8. But feeing Efau's Reafon did not underftand this, he faid to Jacob, Lo! I muft even
die, what then is this^fr/^ 5/;7/?> to me ? So very lightly did Reafon pafs over it, and
knew not what the poor Soul Ilcod in need of; but the Spirit of Mofes played here in

the inward Figure, and does fecretly hint hereby at what this externally fignified,

9. And Jacob faid. Swear unto me this Day, that is, the Life of Adam in Efau ftiould

freely give itfelf out of the fiery Might, and wholly give itfelf up to the divine £»j,
and forlake the fiery Right of Selfhood; audit lliould do it this Day, that, is, from
henceforward for ever : And this is laid, to fwear in God, viz. wholly, deeply, and fully

to caft, immerfe, give up, and refign one's felf into the divine Power, and not refifr,

upon Pain of God's Rejedtion.

10. And he fwore to him ; and when he had fwore, he was called Edom : For the fiery

Soul's Nature dived and immerfcd itfelf into the Lubet of the divine Ens ; v^hence this

Lentil-pottage is faid to be reddifli; for here in this Oath the fiery Eflence entered into

the Lubet of the divine Ens, and thus the Light's £«J received the Fire's £«j;- and
the Spirit of Mofes plays here in the Figure ; alluding how the Soul's Property in the

Vol. III. T t
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Fire's EfTence muft wholly refign up, and eternally immerfe itfelf, into the Incarnation

of Chrift, in the divine Light's and Love's Ens in the Covenant, viz. into the divine

Lubeti and how the Light's Ens would receive and take Pi/yon the corrupted miferable

fiery Soul's Nature, and caule it to repent and quit itfelf of its Luft ; and alfo how the

poor Soul would give up its natural Right for this red Pottage.

11. For this is even a Figure, fhevving how God the Father gives his Nature, "viz.

the Soul, to his Son Chrift, in the Love-£«j, wliolly for his own Propriety, wiiere the

fiery Right is made fubjecl to the Love in the Light, for thus it goes alio in our nezv

Birth: The Soul longs afier this Pottage ; but it it will tafte it, ic muft give its Birth-

right for it ; and moreover it muft fwear to God this Day, that is, for ever, to forfake

and quit its Nature's Right : Which the outward Reafon looks upon as ridiculous and
foolißjy I mean the Children of the earthly Luft, that when a Man gives Honour, Goods,
and alfo the temporal 1 ife, for this Pottage, they even call him a Fool, as here they

do Efaii.

12. There is in this Figure a twofold Underftandingi viz. inwardly it is the Figure
of Chrift and yfi(/<s;», as ic is above mentioned ; and outwardly it is the figure of the

earthly Man, fhewing hov/ carelefly and flighcly he pafles over it, and fells and gives

away the heavenly Subftance to fill his carnal Belly, and to fatiate his luftful Will : The
poor Soul indeed longs in its Elfence after this red Pottage-, but the earthly Reafon
defires only a Lentil-pottage for the lufting Belly ; as the like alfo is here to be under-
ftood in Efau.

13. The Soul of Efau longed after JacoFs heavenly Ens; but the earthly Efau,
according to the outward Soul, minded only the earthly Power-, the Kingdom of Nature
was lb very ftrong and earthly in him, that he neither underftood or regarded the eter-

G.-w. XXV. 32, nal, but laid. What Profit foall this Birth-right do unto me, feeing I muß even die? And
34- he fat down, and eat and drank the earthly Food for the heavenly.

14. And Mofes fays, that -when be had eat and drank, he rofe up and -went away -, that

is, he filled his Belly with the Pottage of Lentils, and fold Jacob his Nature-right, and
went with the earthly Man away from the divine Injoyment.

The inward Figure is thus :

15. Ahrahnm received the divine Ens in his Faith's Defire, and the fame was the Stock
•and the Root of Ifrael ; but he was not Ifrael, for the Kingdom of the corrupted Nature,

and the Kingdom of Grace, viz. the conceived Ens of Faith, were not as yet One in

him ; as when a Kernel is fown into the Earth, the Kernel has as yet no Root, upon
which the Stalk, Branches, and Fruits Ihould grow, but the Kernel's Power draws the

EfTence of the Earth into itfelf; and of both thefe, viz. of the Kernel and of the

Earth's Power, grows the Root, and then the Stalk, and above again the manifold

Fruit,

16. The like alfo is here to be underftood; the divine holy Ens is not Nature's, but
the Soul is Nature's : Now if the divine i://j fhall be made manifeft, then it muft be
done through a natural Effence or Means, wherein the invifible may come into a vifible

Lflence.

17. The divine Faith's £«/, which yf^rß/jß?« received, was of the invifible fpiritual

Property ; the fime defired to introduce itfelf through the human Nature into a vifible,

fiihflantial, creaturely, and natural Eflence for a working Life, wherein the holy Light's

natural Ens, and the Soul's fiery natural Ens, might work and bring forth Fruit in one
« In one Sub- ' Efience ; for the Jdamical Nature was gone forth from the holy Ens, which was difap-
ftance, or peared in it ; and here now was the Ground or Foundation of the Union \ and as it ii
ßüciy.
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with the Kernel in the Ground, where the Power in the Kernel mixes itfelf with the Ens

of the Earth, and afterwards leaves its Shell and Htifk, when the Earth's Ens and the

Kernel's Ens is changed into one Ens ; fo likewife it is here to be underftood.

18. Abraham received the divine Fß////^ Ens^ wherein flood his Juflification ; but his

Life's Nature had not as yet laid hold of it to its ozvn Power and Strength, for the divine

ElTence doth not give itfelf into Nature's own Power-, indeed it gives itfelf into the

EJfence of Nature ; but the divine Defire does not incline and yield itfelf to Nature's

own Self-will, fo that Nature fliould have the Predominance ; a Similitude whereof we

have in the Corn which is fown into the Earth.

19. The earthly Nature cannot, in its own Pov^fer, make another Corn ; and though

it draws the Corn's Ens into itfelf, yet it brings forth only a Stalk, in which Stalk the

Corn's E-4S grows up and brings itlelf into a Bloom, and again into ' Corn ; where- 1 Kernels,

unto the earthly Nature, with its Ens, mud be only a Servant. Seeds.

20. And as the earthly Nature of the Earth does always firß fliew its Child vifibly

in the Growth, and the Corn's Ens does therein hide itfelf, the like alfo is to be under-

ftood here by Abraham; the Adamical Nature in Abraham 'nv^ manifefted itfelf with its

Fruit, and that was Ißmael-, but the divine Ens laid ftill hidden in his Nature, and

fprang forth with Ifaac; and by Ifaac the earthly and alfo the heavenly Nature did again

fpring forth together, though in one Seed.

21. But as the earthly Ens in the Stalk, and the Corn's Ens in the internal Ground,

grow up in and with one another, and yet each fets forth its Fruit, fiz. the Earth, the

Stalk and the Corn's Manfion, and the Corn or Kernel the Blooms and Fruits, and yet

the one without the other could not come to Eflence; the like alfo is here to be under-

flood.

22. Abraham was the Field, into which God fowed his Corn-, Ißomael was the Root,

viz. the firft Birth ; Ifaac was the Fruit, which grew from the Seed of God, underftand

out of the Ens of Grace; and Ißomael grew from the Ens of Nature out of the Father's

Property -, for the Ens of Grace had given itlelf into the Ens of Nature : Now each fet

forth its own Figure j with Ißnnael the Kingdom ol Natttre, and with Ifaac the King-

dom of Grace was reprefented : Ifaac was the Twig which fprung up out of the Field of

Faith, viz. in the Line of Chrift ; and from him came Jacob ; viz. the Branch fpiead-

ing forth and difplaying itfelf into a Tree with many Boughs and Branches.

2^, A''f/ that we are to underftand that JflCoZ' did c«/y grow and fpring forth out of

the Kingdom of Grace ; for the Kingdom of Nature, in which Ißmael and Efau ftood,

was alfo his Ground as to the Creature ; but the Ens of Faith had given itfelf thereinto,

and tindtured Nature, and advanced its Power, viz. the Line of the Covenant of God
in Nature.

24. As a Bloffom upon the Stalk hath far a more pure fubtile Property than the Stalk

and Root, and as out of the Bloflbm firft the Fruit, and a neiv Seed proceeds, viz. out of

the fubtile ; fo likewife in Jacob the Bloffotn of the Kingdom of Ifrael firß came forth ;

and no more in the Divifion, as it is to be underftood with Iß:mael and Ifaac-, but both

Kingdoms together, viz. the Kingdom of Nature, and the Kingdom of Grace, not

any more each Kingdom by itfelf, or apart in the Figure, but in the Type of the new
Regeneration, fhewing how God in his Love had given himfelf again into Man, viz.

into the Kingdom of Nature, and how through his Power the wicked Ens of the Serpent,

fown by the Devil into the Kingdom of Nature, ftiould be broken and killed.

25. Therefore God called Jacob Ifrael, viz. a flourifliing forth-fpreading Treeof many
Boughs and Branches ; or, as it is underftood in the Formation of the Word in the high

Tongue, a flourilhing, or frefh fpringing of Paradife, where the I gives itfelf into

the Root, to a new Center, and fprings forth powerfully tlirough the Root, with which

Tt 2
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the Word of the Covenant is underftood in the '^z.vr^t JESUS : For this I is the Charac-

ter of the Unitis, viz. of the eternal One in the divine Lubet, which y^dam loft, when

he departed from the I, viz, from the only Will of God, and entered into Self, and into

the various Multiplicity of the Properties in their Diftiarmony, Inequality, and Dif-

cord, to try, prove, and tafte Good and Evil in the five Senfes.

26. This I brought itfclf of Grace again into the divided rent and torn Properties of

the Adamical human Tree, and fprang forth through and with the Jdamkal Tree -, and

hence he had his Name Jfrael, being as a great Number and Power of fuch Branches,

all which fpring and grow forth in the new Tinfture -, in which alfo the Ens of the cor-

rupt Nature grew up all along ; even as the Sun's and the Earth's Power work and

grow together in the Fruit of the Tree, and are always in Conteft one with another, till

the Fruit be ripe, and a neiu Kernel for another Fruit be produced and alfo ripe, and

then the Tree leaves the Fruit, and fows the new Kernel for another young Tree.

27. In this Nature and Manner alio arofe the Strife and Combat with Efau and Jacob

in the TVomb, to fignify, that the corrupt Nature with the Serpent's Ejis fhould be re-

jeded and caft offi as the Tree lets fall its ripe Fruit, and only defires the Kernel [to

propagate its Like;] fo it was here, when the Ens of Chrift ftirred itfelf up in Jacob,

then arofe the Strife and Enmity ; for the Ens of Chrift ftiould rule •, and the Wrath in

the Serpent's Ens that would alfo rule-, and hence came the Conteft about the Domi-

« 7^«^'s evil"'0" and Kingdom-, the Ens oi Chrift fet itfelf aloft in Jacob, and bruifed the Mead of

Mafure was the Eflence of the Serpent's Ens in Efau, and even there the Serpent fiung Chrift- on the

as much re- Heel, and thence it came, that both the Children did ftrive and ftruggle together in

i^^^fl[^°^thtJFomb.

ly theVigure 28. Not that we are to underftand, that £/ß?i was wholly out of the Serpent's Ens.

was fet in No : He was of the right Adamical Nature, 'from his Father Ifaac and Abraham ; only

Efau ; not Qq^ jid here fet forth the Figure of the Kingdom of Nature, which was poifoned in
that he was

jyj^j,^ g^j jj^gj, ajj-Q j-f^g Figure of the Kingdom of Grace ; (hewing, that the natural

and°whoUy Man muft /c^/rt/^f his Own evil Will, and therewith alfo wholly immerfe and give up
from all E- himfelf into the Kingdom of Grace ; and the Figure which was here reprelcnted in Efau,
ternity pre- ^^5 jq ß^g^ (}^3t tl^^ " evij yjdamical Man did not at all avail in God's Sight, that it was

Damnat^on° not profitable for the Kingdom of God, but it v/as caft away and r^^Vt?^^ from God, and

asßa^f/falfe-that he muft wholly forfake his natural Right of Self, and wholly give in himfelf into.

ly teaches. God's Will.
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The Fifty-fourth Chapter*

How Ifaac, by reafoii of the Famine^ went down to Abimelech

Ki7ig of the Philiftines at Gerar, and how the Lord appeared

there to hiniy a?id co?nmanded him to ßay there^ and renewed

there the Covenant of his Father with him : Of the Meaning of
this in its fpiritual Figure.

i.!*')5^<(*>6f^"*^ H E twenty-fixth Chapter kä Gentfis farther relates the Hiftory gw. xxvL

^^ ^ )^^ relating to Ifaac ; how God did fo very wonderfully guide him,

'^^?*"t '^W'*^
and renewed the Covenant of his Father Abraham with him, and

'i' iKL M ^v preferved and blefled him, and his Wife with him ; for feeing

fei^ ^ ^^ the Kingdom of Grace in the Covenant of God was now manifeft

k.^^*(*)*SS^j»^ in him, the Bkjfing of God did now fpring forth effedlually in his

Purpofe through the Kingdom of Nature.

2. And, on the contrary, it fhews how the Devil was an utter enraged Enemy to this

Bleffing, and defired loßft and fearch the Kingdom of Nature in Ifaac and his Wife
Rebecca (in whom as yet the Serpent's Ens laid in the earthly Flefli) through the Luit

of King Abimelech.

3. And this again is a Figure of Adam in Paradiie and alfo of Chrift in the new
Regeneration., fhewing how Adam went into King Abimelcch's Land, that is, into a flrange

Kingdom, viz. into the four Elements, where he has denied his Wife, viz. the Matrix

of the heavenly Generatrix in him, in that he introduced his Luft into the beftial

Property.

4. As here Ifaac flood in Fear of his Life befoi-e King Abimelech by reafon of his

Wife, fo Adam in his flrange Luft in the Kingdom of the four Elements and the Stars

did alfo ftand in Fear before the flrange King, viz. before the Kingdom of this

World, and denied his heavenly Birth out of Fear of the Kingdom of this World,

and gave his eternal Will to the King of this World, that it might the better

fare with him in his flrange Luft, as Ifaac thought to do with his Wife, who flood

herewith in the Figure of Ad:m.

5. Which Figure tiie divine Imagination reprefented to itfelf in Ifaac, and fet down
withal the Covenant of the New Birth, viz. his promifed Truth, how he would lead

and guide the Children of his Grace in the Prefence of the flrange King, viz. in the

Kingdom of this World, and preferve them " from the Lufl and Defire of this King, x geforei

and would lay hold of this King with his Power, and change his Laß and Defire, viz. the

Lufl of the Stars and four Elements, into another Will of the eflential Defire ; fo that

the fharp and fevere Might of the Aßriim in Flefli and Blood fhould be changed into a

Covenant of Peace, and do no Hurt to the Children of Grace in the Covenant; but it

fliould ferve them to bring forth the Blefling and Fruits, that they might grow greatly;

as here Ifaac mih King Abimelech flood furrounded in the mere Bleffvig of God ; and his

Poflefiion of Goods and Cattle grew fo great, that King Abimelech thought he would be

too potent and mighty for him, and therefore commanded him to go out of his Land.

6. Which is a Figure of the New Birth in the Kingdom of Nature ; that if the inward ''^" ^P'{""

fpiritual Man does in divine Power outgrow or overtop the Kingdom of Nature, then Cofmic Spi-

the Kingdom of the outward Nature in Flefh and Blood in the ' Spirit of the World, r«.
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is fore afraid and aßonißjsd at it ; for it fees and feels its Ruin and Decreafe, and would
fain preferve its Selfhood and Propriety in the outward Life.

7. And then comes the fpirltual Man in the Covenant of the New Birth, and reproves

King Abimelecb, viz. the outward Life in the Spirit of the outward World for the Wells
of Water, which the divine Thoughts, viz. the Servants of the new Man, had digged,
in the Soul's Ground, viz. in the eternal Center, hcczvi^^ Abimelecb with his Servants,

viz. the evil earthly Thoughts, Imagir.ations, and Senfes, had filled them up with the

vain Lufl of the Flelh : This fets forth and reprefents the Wells of Water which Abra-
ham's Servants, viz. Abrahani\ Faith's Dcfire, had digged in the Ens of Faith -, about
which Wells Abimeleih\ Servants, t'/z. the Defires of the Flefh, have contended for, and
continually //(V^ them {up with Earth,] which Ifaac's Servants do again open in the Root
of Ifrael, and at laft dig up a ll-'ell wherein they find of the Living Water ; and there

they did pitch their Tent, which Well fignified Ckrifi : For they called the Place Beer-

ßeba, viz. an Opening, or a Contrition ; which fignifies Repentance, Breaking up, or Con-
trition of the earthly Will, in which Repentance the Water of Life, viz. Chriit,j?ö-M;j forth.

8. This whole twenty-nxth Chapter of Genefis is a Figure of the poor fallen Man in

the fcr?-«// Kingdom ot Nature, fignify:r!g how he fwims therein, and how the poor
Soul is toll to and fro therein, and feeks itfelf in outward Things, and labours to

advance its Strength and Power, and yet finds no where any abiding Place therein, but
wanders from one Thing into another, and works now in this, and then in that, and
foon in another, and fecks ließ, but finds none, till it comes to Beer-ß:eba, viz. into Hu-
mility before God; and then the Well of living Water fprings forth to it, out of God's
Covenant.

9. Now though the Words in this Text of the twenty-fixth Chapter feem to treat

only of external TKmQS, yet it is nothing elfe but the Spirit in Moßs alluding or pl.iying,

under the external Hidory, with a fpiritual Figure of the Kingdom of Nature, and of
the Kingdom of Chrift ; for he begins and fpeaks of a great Famine which was come
into the Land, on Account of which Dittrefs Ifaac went down to Abimelecb King of the

Philißines at Gerar.

The inward fpiritual Figure is tliis :

1 0. When God had created Adam, he came into the Famine, viz. into the Tempta-
tion, wherein the Soul ought not to eat of the outward Kingdom, but of xhc inward;
but feeing it turned itfelf with its Will into the outward Kingdom, it lived in the

Famine, viz. in the Hunger after the outward World's Subftance-, and therefore it

turned itfelf to Abimelecb King of the Philißines at Gerar, that is, to the corrupt King-
dom in God's Anger, viz. to the heathenifh King, and was fubjeä: to it.

Gill. xxvi. ;. II- And then the Lord appeared to it, as here he did to Ifaac, and faid. Go net into

Egypt; that is, Thou poor depraved Soul, go not into the beftial Luft, but remain in the

Land which Ißjall iell thee of; and be thou a Stranger in this Land-, that is, remain in

my Covenant, and be with the Soul a Stranger in this Houfe of Flefh, wherein the Soul

Cen. xxvi, 3. is not at Home : And lo I will be with thee, and blefs thee, for unto thee and unto thy Seed

I will give all thefe Countries., and I will perform the Oath which I fware unto Abraham
thy Father : That is,

1 2. Remain but ftedfaft in myWill, and then I will give thee after this [Life-time] the

Kingdom of Nature, according to its inward good Ground, for PoflefTion and Propriety,

and S m\\ perform and ratify my Oath {viz. Jefus Chrift whom I promil'ed thee in thy

Fall, and whom I introduced into Abraham's Faith) to thee for ever; and I will, in the

Kingdom of Nature, wherein thou mult in this Time ftand, work, labour, toil, and be

I
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in Need andDiftrefs, even multiply thy Seed as the Stars in Heaven, and give thy Seed allccw. xxvi. 4.

the wrought Powers and VVorlis to an erernal Propriety ; and throujo thy Seedßjall all the

Nations of the Earth be blejfcd : That is,

J3. Through thyl'nsot Faith, which in C\\n{\:,viz. in the Aim and L.imit of the Cove-
nant, lliall be manifeftcd in the Kingdom of thy Nature, and creaturely Property, and be-

come Man in thee, all Nations, viz. the whole AdamicalTrse, Ihall be blefTed ; and for this

Reü{on,becaufe Abraham obeyed my Voice, and kept my Charge,Commandments,lVays andLaws ; Gen. xxvi. 5

that is, Abraham has received my working Wo5d into his Soul's Defire, and obeyed my
Voice in its Operation ; which divine Operation is the Command, Law, and Form-, out

of which Operation, aifo, God fhewed Abraham, by the Circumcifion, the Figure of the

Kingdom of Chritl, that the fame Ihould cut off the Sin and Vanity ; which Figure God
called his Charge, Law in the Covenant, and his Statute.

14.The Spirit of M?/^i does now proceed further in the Relation of this Figure,and figni-

fies under the outward Hiftory of King yfZ'/»if/d'f/&, how thsitAbimelech's Servaits and Ifaac^s Gen. xxvi.

Servants contended about the Wells of Water, and that Abraham and Ijaac's Servants digged '
^— ^

'
•

the Wells of Water ; which Wells utere continually flopped up by the Envy and Enmity of the

Philißines : By which Figure the Spirit fecretly fignifies, how the Children of the Saints,

viz. the Patriarchs Abraham and Ifaac, have always digged in their Ens of Faith for the

Well-fpringof Lifem the Covenant,and have alfo obtained the Knowledge of the Ädeßah,

15. But thefe V/ells were continually covered and obfcured by the Devil in God's An-
ger, and by the earthly Reafon, till they apprehended and laid hold of the Promife of the

Meffiah in Faith; and then they faid we have digged a Well, and have found of the. Water Gen. xxvi.

of Life : The fame Ifaac called Sheba, and therein hints at the Sabbath, Chift, as he alfo 32» 33'

immediately fays, that thereupon the Place was called Beer-fhcba, viz. a Contrition and
Breaking of the Anger and Envy of the Devil in Man's Property ; to fignify, that-, the

SABBATH, Chrift, viz. the fpiritual Well-fpring, is truly called BEER-SHEBA, viz.

& Contrition of Death, where the Sabbath introduces itfelf into Death, and brings forth

the F'ountain of Life through Death.

10. At which Fountain the Children of God's Covenant pitched their Tent, and
waited upon the Promife, till the fame Fountain was opened in the Humanity, and

flowed forth out of Chrift's Blood and Death, of which the poor Soul drank, and thereby

wa^ brought into the eternal Sabbath, where it was redeemed and freed from the Strife

of the Philiflines, viz. from the Contention of the Anger of God and of the

Devil, as the Hiftory in this Text does clearly fignify thus much in the High Tongue
;

which the Spirit of Mofes has thus reprefented in the Figure, and plays with the Defcrip-

tion of this Figure.

17. As indeed the whole Old Teftament is a Figure of the New, and the New a Figure

of the future eternal World, wherein the Figure fliall ftand in divine Power, and the

Spirit of God fhall in Eternity play with his Deeds of Wonder ; to which End alfo he

has created Man, and infpired the Power of his Voice, viz. the living Word, into him,

that lb he might be an Image of the eternal W^ord, with which Lnage the eternal Spirit

will play, and work Wonders, that fo there may be a Joy and Knowledge in the eternal

Wifdom.
18. Now when the Spirit of Mofes had pointed out the Figure of Adam ^nA Chnfk.

under an Hiftory, he proceeds, and further relates how it muft go with the Children of

God in this Time, (hewing in what Defire the poor Soul in Flefli and Blood lies captive,

and is continually vexed and tormented, as here Ifaac and Rebecca ; for the Text fays.

When Efau was forty Years old, he took to Wife Judith the Daughter of Beeri the Hittite, Gtn. xxvi.

and Bafhemoth the Daughter of Elon the Hittite, which were a Grief of Mind to Ifaac and 34> 35-

to Rebecca 5 and in this Place he fpeaks no further of thefe Wives, or their Children, to
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fionify, that it is a Figure, whereby he alludes at fomething elfe ; which Reafon looks

upon as very dränge, and wonders that God Ihould permit two evil Women to be with

holy Ifaac, through his Son Efaii; with whom he and his fair blefled Rebecca mufl: live in

Trouble, Vexation, and Oppofuion : So very fecretly does the Spirit of Mofes fet forth

its Figure, that Reafon muil even be blind in it.

The fpirltual Figure is thus :

"Forty Years 1 9. The ° /or/j ^?^rj of the Age of £/««, or of i/äöc after he begat Efau, fignifies,

of Efau. jj^at Adam with his Eve, when he was Man and Woman, and yet neither of them, flood

"Adam for- in Paradife ^ forty Days in the Temptation or Proba, and had Joy with his fair Eve, viz.

ty Days in with his ^ female Property in himfelf.
Temptation.

^q. 'Q\m Abimekch, viz. the King of this World, had introduced his Luft into this fair

ip
'•"" " female "^ Rofe-Garden, w'z. into the 5"/«/;7z/rf of ^^««j, underftand into the /'c/y Life of

Love in Jdam, and ftirred the Center of the Soul's Nature •, whereupon Adam became

lufting and longing to take to him in his Property yet two Wives-, viz. the beftial Wife,

accordinof to the beaft-like Property out of the four Elements, and the allral Wife from

the ConRellation [or Aftrum of this World ;] which viicktdWomait did awaken in Adam's

female Property, which he took to Wife for his Luft; as Efau did the Wives oi Scorn

and Mockeiy, with whom he caufed mere Grief of Mind and lamentable Perplexity to

himfelf and his right female Property •, and we indeed do ftill fuffer and endure the fame,

and muft confume our Time with them in Mifery and Lamentation.

* Ifrael forty 21. Further, This Figure denotes the ^ Forty Years of Ifrael'in the Wildernefs, when
Years in the

j]-,ey ^\^ g^t Manna, and rejoiced with Rebecca under a ftrange King, where they lived in
\Vildernefs.

^^^ Kingdom of this World, and yet were led, preferved, and nouriftied in the divine

Arm ; and therefore they grew great before the World, as Ifaac under King Ahimelech;

and when Ifrael, after Forty Years, pitched their Tent at Beer-fheba, viz. in the promifed

Land, they yet took thefe two Wives to them in their flefhly Luft, which caufed mere

Grief of Heart to them ; for which two Wives fake they were forely puniftied of God,

and v/ere at laft, for their Sake, driven from Beer-fljeba.

22. Thirdly, This Figure denotes the hard Combat of Chrift in the Wildernefs in

Adam's ftead, Vv^here Chrifl in our Humanity took ibfe Izvo Wives (which were manifeft

inAdam through his ftrange Son or Will) to his heavenly FlTentiality, and fuffercd them

^ Chrift forty to hunger ^ forty Days, fo that they muft refign and give in their Defire to the divine
Days in the Eßgnce, and learn to eat heavenly Manna ; to fignifv, that this earthly Luft [in usl from
Wildernefs.

^^^ g^^^^ ^^j ^-^^^ Elements ftiould be broken in Chrift's Death, and ccafe.

' Chrift forty 23. Fourthly, It denotes the ' Forty Hours of Chrift in the Grave, where thefe tivo

Hours in the Wives of Unquietnels, in the human Property, were changed again into one eternal Wife,
Grave.

^.y^. into the true Rebecca, and nght Adamical Eve, which was in Adam before his Eve.

^Chrift forty 24. Fifthly, It points at the '' Forty Days of Chrift after his Refttrreüion, when the

Days after twoWives oiAdam and Efau were again changed into a manly Virgin, when liiis Virgin,
his Rcfurrec- ^,:2;. Cbriß in our Male and Female Property, did ng\\\.]y Jland out the Forty Days o^ Adam
t'°n-

ji^ Paradife, when he was tried, and therefore he fet himfelf by divine Might into the

royal Throne of ejefted Lucifer, as a Judge-, and with thefe two Wives in one Virginity,

• Viz. Luci- ^f^d o"s oi^'F Perlon or Image, would rule over = him, as tiie Caufe of Man's iVIirery,

fer. feeing he was the great Caule that Adam, viz. the Image of God, did manifeft by his

Son of the new Will yet two Wives in his Virginity.

^ NtteyZidi&s, 25. This the Spirit in Mofes and ' Efdras have myftically and fecretly hinted at under

an outward Figure, fliewing how it fliould rt/V^rcüizrfl'j fall out : And though it is very

Jikely that Reafon will not believe us, we care not for that, and it matters not much,

5 feeing
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feeing we have not difclofed this for its Sake, but for the Sake of the mderßatiditig Chil-

dren. However, we know very well in what Vifion we write •, [we know from what **

Spirit's Illumination and Knowledge we have let down fome Glances of the great Myfte-

ries fignified by this fliort divine Hiftory of Mofes.']

•J^c5ot5oc$5cjsc^c5oej3c5oe$oojbc53cijoc$cc$ocjooäocj:)itc^cjoo5oc$3s^

The Fifty-fifth Chapter.

Shewing what we are to tmdet^ßa?id by IfaacV blejjing Jacob un-

knowingly^ when he was old, and ready to die,

The Gates of the Great Myßeries of the whole Bible.

|. j"*^^^^^"*? HEN Reafon reads this Hiftory of the twenty-feventh Chapter of Ge- Gen. xxvil.

%:$>. ^ nefis., it hath a twofold Conjedture about the fame ; one is, as though

W ^tt Rebecca only loved Jacob more than Efaii, and therefore brought him by

*Ä! ^'^^^^ Craft to obtain the Bleffing of his Father ; and again it conceives, that

^^S^^^ indeed it was from the Appointment and Providence of God, becaufe

Efau was not worthy of the Blefiing, and therefore it will take upon it

wholly to condemn Efau ; whereupon alfo it has fet the Predeßination ; and yet it under-

ftands nothing at all of this wonderful Figure.

2. Now if we would rightly underftand and interpret this Figure, then we muft fet

here in the Figure the Patriarch Ifaac in God the Father's Stead, who alotie can blefs ; who
alfo bleffed Ifaac in Abraham^ Seed, that Ifaac fhould again blefs his Seed in the Cove-
nant's Line.

3. And Efau was fet in the Place of the depraved Nature, viz. in the Kingdom of
the corrupt Nature, in Man's Property, apprehended in the Anger of God.

4. And Jacob we fet in the New-Birth, in the Humanity of Chrift, which God the

Father bleffed inflead of the depraved Adam, when he brought forth a new Generation

out of our Humanity in this Line.

5. And we fee here how Adam has fooled away, and loft the Blefiing and divine Untfion

;

and how he was rejefted in the earthly Image from God -, and how he has loft his Right
of the divine Undion, as here Efau did the Primogeniture, and alfo the Bleffing.

The inward fpiritual Figure flands thus

:

6. Ifaac was old, and expeSled to die, and called Efau his firß-born Son, that he might Gen. xrvii.

blefs him with the Bleßng of Abraham, and bade him go take fome Venifon, and drcfs it for « — +•

him, that he might eat gladly thereof, that his Soul might be refrefhed, and the Bleffing

of the J^ord might put forth itfelf in him, that he might blefs Efau -, and Efau went and
did as his Father would have him, that fo he might be bleffed j this, in the inward Un-
derftanding in the Figure, is thus.

7. When Ifaac was ready to die, the Bleffing in God the Father's Property moved it-

felf in him, and would blefs the natural Seed oi the Adamical Nature, viz, the Kingdom
Vol. III. U u
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of Nature in Efau : For Ijaac longed after Venifon, viz. after the Kingdom of Nature
in the beftial Property, viz. after the depraved Adaniical Man, as to the firft Creation.

8. For the Father's Blelling would caft itfelf upon Adam, in whofe Stead Ejau flood
;

but the heavenly Ens was extinSt in the firft Adam., and therefore the natural Man might
not be helped and remedied only with a BlefTing: But there muft be another ferious Ear-

neftnels-, the BlefTmg muft become a Subßance., viz. Man, in the Kingdom of Nature;
of which [fubftantialBleiTmgJ the Kingdom of Nature was not capable in its own Power
and Might; as here Efau in his Kingdom of Nature was not capable of the Father's

Blefiing.

9. For the Kingdom of Man's Nature was fo poifoned, that it muft he dijfohed

;

therefore the BlefTing of Ga-i the Father turned itfelf upon the IVoman's Tinfture, viz.

upon the Adamical female Tinfture ; underftand the Light's Tindure : For the fiery

Tinfture xnAdam was av/akened in the IFrath., viz. in the Kingdom of Darknefs, and
was made an earthly Image-, and herein the heavenly was fwallowed up and mortified :

Now the BlufTing would come to help this heavenly difappeared Image, that fo it might
be quickened again in the BleiTing ; and fo the Kingdom of Nature with which it was
incorporated fhould be blefll-d, tinftured, and regenerated.

10. Seeing then two Lines went forth in Abraham's and Ifaac'i Seed, viz. in Ißmael

and Efau the right depraved Adamical Image, and in Ifaac and Jacob the Line of the

Covenant in the_/rf«-given Grace, theBleffing of God the Father, which was manifefted

in Ifaac, turned itfelf upon Jacob, viz. upon the Line of Chrift whom God has anointed,

that he fliould again anoint the firft-born Efau, viz. the firft Adamical de^vsMtd Man :

For the firft Adam had loft his firft Birth given him out of the divine Word in the Crea-

tion, and could not any more be blefled out of bis Center.

1 1. For the Soul's Will was broken oft^from the eternal Word of divine Holinefs, and
had given itfelf into the Center of the firft Principle, viz. into the Wrath of the eternal

Nature, into the Severation of the fpeaking Word, viz. into the Oppofition and conten-

tious Contrariety; whence alfo Ifaac blefled Efau with the Word of Strife, when he faid

Gin. xxvii. to him in the Blefling, Thoufjalt live by thy Szvord, and break thy Brother's Toke from off
4-' thy Neck ; fignifying, that now the depraved Nature in him was become a Servant of

God's Anger, and fliould now bear and manage the Combat which Adam had raifed up in

the Life's Properties, and be a Servant of the lame.

12. But that Ifaac did n:t underftand this Thing, and would have blelTed Efau with

the BiefTmg of the Covenant, and given him the Scepter in Zion, it (hews us, that Ifaac

and all the holy Children of God, though thty be born again of the New-Birth in the Line'

of the Covenant, do not apprehend and underftand the internal Ground oi their EiTence,

wherein the Kingdom of God works and is in Power, fo as to be able to do any Thing
thereby in ^f/Z-Will ; but God turns this internal Ground of the Place of God, as he-

pleafes ; and the Soul muft fee to what it does ; as here Ifaac muft fee to what the Lord
had blefTed by him.

C..-». sxvij. 4. 13. For Ifaac faid to Efau, that he ßoould make him ready favoury Meat fuch as he loved

to eat, and then his Soul would blefs him : But now this Blcffing ftood in the Line of the

Covenant, in which Chrift (liould fpring fo.rch, not in the Soul's Might, but in God's
Might: For the Souls of Ifaac and all the Children of Adam were as yet with the

Soul's Root, on the Band of God's Anger; which Anger this internal incorporated Line-

of Grace ftiould deftroy in Chrift's Death, and wholly incorporate and unite it in the

Line of the Covenant.

14.. Therefore the Soul's Will in Ifaac ftiould not propagate the Blefling of this Co-
* Or Soul's, venant's Line, and give it to the Kingdom of the '^ Soul-like Nature, viz. to the firft-.

horn.Efau, and ütiiAdam ; for the Soul was a Caufe of the Deftruflion ; the Fire's Tioc-



chap. 55« ^f liaac'j bhjfmg Jacob. 331

ture received not the Might and Strength of the new Vertue, for its Might fliould be

broken, 'ivz. its proud Lucifer, who Hkewife is the very fame : But the Light's Tinc-

ture, which ditappeared in Adam, when the Fire's Might introduced darlcEarthlinefs into

it, which TxnStwt fprang forth again af'-efh in this Covenant's Line in the Power of the

in-fpoken and promifed incorporated Word of Grace, the fame had the Might and Power
of the Blefling.

15. The Seed of the Woman, viz. the Light's Tinfture and Vertue, fliould bruife

the Head of the fiery Serpent, and change the Soul's fiery Might into a me;k Love-Fire ;

the fiery Soul's Will fhall and muft be wholly tranfmuted aad turned into Mtcknefs.

16. As this difappeared Light's Tincture was brought from Adam into the Woman,
viz. into Eve (v/hich, when it was in Adam, was his fair Paradifical Rofe-garden of pecu-

liar Love, wherein God was manifeft) and feeing now the Figure of the New-Birth was
reprefented in Ifaac^ Blefling, therefore alfo his Wife, viz. the blefled Rebecca, muft
come, as one who alfo ftood in the Line of the Covenant, and fet forth the right Figure

of Chrift, viz. Jacob in the Place of the BlelTing -, to fignify, that Chrift fliould be nia-

nifefted in this Covenant's Line in the Seed of the Woman, viz. in the Light's and f- ire's

Tinfture, and affumes the Soul's Nature from the Power of the Light, that fo he misht
rule over the fiery Nature ot the Soul, and change the fame into the Power of the Light.

17. Now Rebecca, Ifaac's Wife, was here in this Place a Figure of the Virgin Mary,
who brought forth Chrift, viz. the Blefied of God, who fliould blefs Efau, and all the

Adamical CW\\drtn; and it was fo ordered by the Lord, that Rebecca fliould fo carry it,

fof flie underftood that the Blefling, viz. the Scepter of Ifrael, did reft in Jacob.

18. For feeing the Scepter of Zion laid in the Seed of the Woman, viz. in the Vir-

ginity, the fame Scepter was here alio ftirred in the Seed of the Woman ; fo that a Wo-
man muft bring forth the Covenant's Line to the Place of God, the Father's Blefling,

which was in Ifaac ; and the Man's Will, 172. the Soul's natural Fire-Will, muft come
behind, and be a Servant of God's Wonders, and fee what God has done with him.

19. But that it appears to be as a Deceit or cunning Subtlety, in that Rebecca did fo

inftruct zwA put on Jacob to take away the BleiTing from Efau, as if flie loved Jacob far

above Efau, therein Reafon has blind Eyes ; for through the Devil's Cunning the Curfe
came into the World, and through the divine Cunning in the Love the Deftruftion of
Death and Hell came again into the Soul: The diviue Cunning killed the Devil's

Cunning.
20. Underftand it right ; all Cunning arifes from the Lubet or Defire; the Devil's

Cunning arofe from the falfe Lubet or Luft : So likewife God's Lubet came again into

the Woman's Seed (into which heavenly Matrix the Devil had infinuated his Luft; and
deftroyed the Devil's Luft.

21. It was of God that Jacob obtained the Blefling, v.'holly contrary to the Mind and
Will of Reafon -, for he ftood in the Figure of Chrift, and Efau ftood in the Figure of
the depraved Adam.

22. Therefore Efau was an bairy or rugged Man, fignifying the monftrous, beftial

Property, which had awaked in the Fall through Luft. Now when Adam's Luft had
brought itfelf to Subftance, then the FleOi became grofs and beßial: Thus the bef-

tial Part fwallowed up the heavenly in itfelf, and Death was manifefted in the Flelli ; and
we fee here in this Figure very clearly typified how it fliould be.

23. Ifaac would blefs the beftial Man in Efau ; this God would not ; the divine Blef-

fing belonged to Chrift: But the depraved Adam could not be capable of receivino- the
Blefling of God, unlefs Chrift fliould take this rugged beftial Skin [or Form] which
Adam had put on, as here Jacob could not be blefled, unlefs he had on him the hairy

Beaft-like Skin.

Uu 2
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24. God the Father fet before him our Mifery, in his Covenant in Chrift, in our Hu-
manity which he afilimed j for Chrift muft enter into our Humanity, and walk in our

* Note, ^ hairy Form, and deftroy our Death of the beftial Property, as it is written, He took on
Jß"<-'" I'V- ^ him our 8ichiefs, and laid on himfelf our Grief.

\"pet'A\'. 24* 25. For as Ifaac took hold of his Son Jacob in his hairy Skin, and/e/? whether he was
his firß-hcrn Son to whom the Blefiing belonged, fo God the Father reached into the Ef-
fence of his Son Chrift, and felt whether the Humanity of Chrift was theßrß Image cre-

'AW, the ated in Adain; ' whence the Agony feized on him in the Mount of Olives, that he fweat
Caufe of the

i^QQ^ly S-x'eat, of which Ifaiah fpeaks plainly. He took on him our Grief.

' ' 20. And as Ifaac found outtvardly only Efaiis Skin on Jacob, and inwardly heard Jacob's

Voice, and yet blelTed him inftead of Efau, as if he was EJau; lb likewife God the Fa-

ther found our rugged human Property on Chrift, and yet inwardly he heard that the

Voice of God founded in him, that the divine heavenly Ens was within under his af-

fumed Humanity •, therefore alfo his Voice did in his Baptifm in Jordan reft upon him,

when he bleifed our Flumanity, in that he faid, ^his is my beloved Son, hear ye him.

27. So j.kevvife Ifaac heard indeed the Voice of Jacob under the hairy Skin, and un-

derftood that it was not Efau ; but the Spirit in his Blefiing did yet forcibly pafs upon

him ; for he proved in him the incorporated Ground of the Covenant, viz. the Line of

Gen. xxvii. the new Humanity ; for he faid, The Voice is Jacob's Voice, hut the Hands are the Hands
2-' of Efati; in which the Spirit intimates, that in Jacob, and all the Children of God in

Flefli and Blood, there is even the firft depraved beftial Adaniical Man, with his hairy

Shin, which God does not look upon ; but only the divine Voice, which is one Spirit

with God, inhabits in the inward Ibulifh Man.
28. And then we fee in this Figure, that our Beaft's Skin in Flefli and Blood, where-

with we fo pride ourfelves and make devout Shews before God, is only a Deceit: As
Jacob in this Beaft's Hide flood as a Deceiver before his Father, and would blind his Fa-

ther with the Beaft's Skin, fo likewife the earthly Man cometh in his beftial Property bc"

fore God, and defireth God's Blefting: But he may not obtain it, unlefs he has Jacob'S)

viz. Chrift's Voice, in him under this Beaft's Skin.

29. For as Jacob was fmooth and pure under this Beaft's Skin, fo muft we be fmooth,

*Of theHeart pure, and holy, in our inward Ground % under this our Beaft's Skin, if we will have the

and Soul. Bleffing of God to light and reft upon us •, for we iee very well in this Figure, that the

Blefllng would not reß upon Efau, who had by Nature a rugged, hairy Beaft's Skin in

his Elfence, though he was the firft-born to whom the Bleffing belonged by Right of In-

heritance ; for ihcßrß iVIan was become depraved in his Nature, and had loft the Inhe-

ritance of God, the Bleffing-, and the fihal Inheritance refts only upon thzfecond new
Adam.

30. Further, this Figure denotes, that the new Man in Chrift fhould take away the

Scepter and Might from the Devil, and alfo from the Man of Sin, and in this Bleffing

rule over him in Power, as Jacob was made I^ord over his Enemies : This Figure points

wholly at Chriß.

31. For as Jacob took a ftrange Form on him, and came in ('range Attire before his

Father, and defired the Bleffing of him, and alfo obtained it, fo Chrift, viz. the Fternal

Word, took on him alfo nßraiige Form, viz. our Humanity, and brought the lame be-

fore his Father to blefs it.

Gen. xxvii. 3 J. And as Ifaac bleffedhis Son Jacob with the Dew of Heaven, and the Fatnefs of the

38. Earth, with Corn and tVine, fo God the Father blefled our Humanity in Ci.rift ; for our

Humanity was alio in its Original out of the Limus of the l-arth, and was nouriffied and

brought up by the Dew of Heaven, even by Corn and Wine : This God bleffed to the

New-Birth and RefurreSion of the Dead upon the Life to come.
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33. And as IJanc fet Jacob to be Lord over his Brethren of the natural Property, fo God Gen. xxvii.

has fet the New-Birlh in the Bleffing of Chrift to be Lord over the Adnmical Nature in ^9-

Flefh and Blood ; fo that the new Man, born of God's Bleffing, miift rule over all the

Members of his natural Body, and they muft be fubje£b to the new Man.
34.. And as Ifaac fet the Curfe between them, That vjhofoeverßould cwfe Jacob ß^ou'd Gen. xxvii.

he accurfed., and whofoeverßould hkfs hhu ßmdd alfo be blejed; fo God has fet the Curfe 29-

upon the corrupt yfi^ÄW/W Kingdom, that whofoever fhould not befoiindintheBlefTing of

Chrift-, muft be eternally in the Curfe of God ; but whofoever fhould bring his Mind and
Will into this Jacob's, viz. Chriß's BleiTing, he fliould be for ever in the BlefUng.

35. Further, We fee in this Type how it goes with the Children of God; for ivheii Gen. xxvii.

Ifaac hadbleßed Jacob, then came Efau with his Fenißn, and his Father Vyaar was aitoniilied, 33-33-

and ßid. Why? who art thou ? And he zaas dijynayed at it, that he had unknowingly
blelfed Jacob : Which typifies how that t\\e AdamualM^zn underftands nothing at all of
God's Ways ; and how God does oftentimes wonderfully lead him according to the in-

ward Ground, and that though he be carried on in the Way of God, yet he looks much
at the outward Reafon, and often y?/</«i'fo at external rational Things, at temporal Or-
ders and Goods, and fufFersFi?<ir to furprize him, and would fain have the Will of his

Reafon be done ; as here Iß.ac trembled exceedingly, when he faw that the Will of his

Reafon was broken.

36. And herein we acknowledge the Mijery and Ignorance of the Children of God, in

that Reafon enters into his own Dominion, and will not wholly leave itfelf to God, and
is aftonifhed when it goes otherwife than it has imasiined to itfelf.

37. And then we fee how God at laft breaks forth with his Light in the Underßairding,

and fliews Man his Way, that he is fatisfied, as he did here to Ißac, in that he laid. This Gen. xxvii,

Jacob is bleß.d, and he ßall alß remain bleßcd ; for now he underftood God's Will. 33-

38. Further, We fee in this Hiftory how Eß.u weeps lamentably before his Father for G^«. xxvii.

the Blefling, and fays to his Father, Blefs me alfo, my Father. Haft thou but one Bleffing?'i^~'^-

Haft thou not referved one Bleßngfor me? But his Father faid, I have made him thy Lord,
and all his Brethren I have given to him for Servants ; with Corn and Wine I have enriched

him: fVhat ßall I do nozv unto theey my Son? This typiüts the Kingdom of Chrift, fliewing

how God has made it Lord over the Kingdom of Nature, as Chrift faid, Jll Power bothMat/Lxxvm.
in Heaven and on Earth is given to 'me of my Father. 1 8.

39. Further, It denotes, that the corrupt Adamical Nature in Efau, and all Men, ca7t-

»oi receive the Bleffng, unlefs they firft die to their own Self-Right and Will ; as Efau
could not be bleffed of his Father with the holy Bleffing, for he was the Type of the

corrupt Ada7n according to the Kingdom of Nature : So likewife the earthly Nature can-

not be capable of the holy Spirit in its Efience •, pf which Chrift ffid, Fleßj and Blood John xä. 24,

ßall not inherit the Kingdom of God, unlefs it falls into the Earth, and enters again into its ' ^'"'- ^^•

firft Womb as Grain that is fown, and refigns its Nature to the firft Mother. ^ '
^°"

40. And then we fee here how Jfaac gives his Son Efau a temporal Bleffing, and inti-

mates to him, that the natural Man is led by the Spirit of this World : For to Jacob he
faid, God give thee of the Dew of Heaven, and ef the Fatnefs of the Earth, and of Corn and Gen. x-xvU.

Wine Abundance : But ft Efau he faid only, * Behold ! thou wilt have afat Dwelling upon"^^-^

the Earth, and of the Der of Heaven from above ; thou wilt live by thy Sword, and ferve* '^' ^^"*°'

thy Breth en ; and it will come to tafs, when thou ßalt have the Dominion, that thou wilt
break Lis Take from off thy Ncck.

41. And hereby he figmfies, in \whzt Dominion the outward natural Man is led, driven,

and nourifhed, and what his Defire and Endeavour ftiould be •, namely, hewouldbein
his M';;i only a Robber, Murderer, and an evil malicious Beaft, that Ihould defire to

bear down all under it with Power., Force^ and Murder.
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42. For Jjiiac does not fay, Live thou by tliy Sword ; but thou wilt do it, W2, God's

^Vrat!l in tlie Kingdom of the corrupt N;icure with theDevil's Will will move thee there-

unto, that thou wilt draw the Facnefs of the Earth to thy felf, and "w'llt be ruled and driven

by the Stars above, and wilt in thy natural Power dr'tve away from thee the Chil-

dren of God, wlio rule in God's Power: That is, when the holy Spirit in God's

Children reproves them by Rcafon of their 'Tyranny, they then kill and Hay them,

and tear the Sv:ord of the llcly Ghofi from ofr their Neck, as here T/äöc faid. Thou
wilt do it.

43. As indeed Efau foon did, and would have killed Jacob, fo that Jacob in God's

Blening was fain to fly from h'r,u ; and here he pulled off the Yoke of the holy Spirit

from his Neck : And this Prophecy of the Patriarch is a Figure, how thofe of the Nature

of Efau and 'Tyrants, viz. the tieihly Brethren of the Chriftians, would dwell among
the Chriftians, and be born as to their natural Brotherhood oi the fame Parents, as Efati

and Jacob ; and yet they would perfecute them with Sword and Torments, and thruft

them away, and yet (land themfelves as if they were the only true Chriftians, and defire

the BlefTing of God ; as Efau ftood and wept bitterly for the Bleffing-, and he did not

mind the Kingdom of God, but that he might be a Lord upon the Earth over his Bre-

thren and other Men, and might have Riches, and Fulnefs of the Belly,

44. This Efau in his Blefllng is a true Type oi Antichriß, who draws near to God with

the Lips, and gives himfclf to an external feeming Service and Worfhip of Chrift, and
fets himfelf forth as if he did it to God, and ftands and makes mighty holy Shews in his

Hypocrify and gliftering Verbalities, and fets forth himfclf with Zeal and Devotion, that

fo he might be honoured of Man, and that his God Mammon and Maozini may be fat

;

-and does even mourn and lament for Malice, when Men will not do that for him which

he will have, when he cannot get enough of the Belly-bleffing, according to the Will of

his God Maozim ; and whofoever does but reprove or touch him, and fpeaks to him of
the £/(:^?7^ of God, him he will flay, and cannot endure a true Servant of Chrift under

him.

Note. 45. Reafon fuppofes, that feeing Ifaac faid to Efau, Thou flialt live by thy Sword, that

God hath commanded him fb to do, and here it props up [its murdering Malice,] but ic

is far otherijuife ; God v.ills not any War-, but the Kingdom of Nature in God's Anger
wills it ; at;d whofoever is born only of the Kingdom of Nature, he lives alfo to the fame.

46. Therefore faid Ifaac, Thou zvilt do it : As if he had faid. Thou through thy An-
ger wilt ferve the Anger of God, and wilt be a Lord in the Kingdom of Nature in this

World ; even as the rich and wealthy ones bring themfelves into Power and Authority,

and do it through the Kingdom of Nature in the Wrath.

Gen. xxvii. 47. And we fee further, how that Efau did bear deadly Hate to his Brother Jacob for the
+'• Sake of the Bleffim, of which notwithftanding he was not capable as to the Kingdom of

Nature ; to fignify, that the true Children of Chrift fhould for the Sake of this Bleffing

be hated, perfecuted, and flain by the Children in the Kingdom of Nature, and that

^Note, When becaufe the Kingdom of Grace ' ftiail rule over the Kingdom of Nature, and deftroy the
Grace Hiall faj-ng at the End of Days, and change it into its Might ; and therefore there is Strife be-

'

tween both Kingdoms.

48. F^or the Children of Chrift in the Time of this Life, as to the outward Man, live

in the Kingdom of the depraved human Nature, viz. in the Kingdom of thole of the

Nature of Efau, and are, as to the Spirit, only Strangers and Pilgrims therein ; as Chrift

Jehmmib. faid. My Kingdom is not of this World : And therefore the Children of this World are

Enemies to them, and perfecute them, as Efau did his Brother Jacob.

49. For where the Kingdom of Chrift begins to fiourifti, there prefently the Kingdom
of the Devil begins to ftorm and rage j and for this Reafon, becaufe the Kingdom of
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Chrift fliall and will take away and ruin his Might and princely Throne; hence is the

Strife in this World between the Children of Jacob and Ejaii.

50. For as fqon z% Jacob had obtained the BlelFing, Efau piirpofed in his Mind to kill Gen.yix\\u

Jacob, which is a Figure of Chrift, (liewing how that God's Anger wonld kill him, in'^'*

this BlclTing in our afTumed Humanity, as to the Kingdom of Nature, and that the Chil-

dren of God alio fliould be killed in God's Anger as to the Kingdom of Nature, and

fhed their Blood into this murdering Spirit, that thereby God's Anger might be blotted

out, and changed into Love.

The Fifty-iixth Chapter.

How Ifaac and Rebeccay^;// away Jacob, on Account ö/'Efau, into

another Count?y ; and how the Lord appeared to him in a Vißon

tipon the Ladder, which reached even imto Heaven ; and how

Efau carried hi??ifelf afterwards towards his Pare7ils.

1. 1*"^^^"*^ HEN Jacob had received the Blefling, then he muß departfrom his native Gen. xxviii,

^ )^ Home, from Father and Mother, and fly from the Wrath of Efau: This is

^ Va
"°^ ^ Figure of Chrift, (hewing how that he, after that he had afllimed

k ^^-^^ and anointed our Humanity, Ihould flee with our Humanity out of its Fa-
ih&r's Adamical Houfe again into the firft Paradifical Houfe.

2. And it further denotes, that the Children of Chrift (after they have received the

UnSlion and Bleffing, and the New-Birth begins to fpring forth in them in the Bleffing)

fhall and muft immediately flee with their Thoughts and Mind from their Father Adani'i

Houfe of the depraved Nature; and it fliews that the Devil and the World Toon hate

them, and they muft immediately give themfelves to the Pilgrim's Path of Chrift, and live

under the World's 77a^•//?J Jö/^^, in Mifery and OpprefTion, in Disfavour and Difrefpefiv

for God brings them forth with their Thoughts and Mind out of their Father's Houfe,
viz. out of the Defire in Flefti and Blood, fo that they nothing at all regard the Pkafure.

of the World, and flee from it, as Jacob from his Father's Houfe.

3. And then we fee how wonderfully God guides his Children, and defends them from
their Enemies ; that the Devil in God's Anger cannot kill them, unlefs it be God's Will -,

as he defended Jacob from the Fury of Efau, and led him away from hirn : And we have

here an excellent Example in Jacob, in that he forfook his native tlome, alfo his Father

and Mother, for the Sake of this Blefling, and loved God more than all temporal Goods,

and willingly left all to Efau, that fo he might but be the Blefled of God.

4. And we fee, that when he had left the Riches of the World in his Father's Floufe,

the Lord appeared to him with the eternal Goods, and fhewed him a Ladder, whereupon q/^, xxviii.

he could afcend into God's eternal Kingdom; which Ladder was no other than Chrijt, 12.

whom he had put on in the Line of the Covenant ; and here now the Type was repre-

fented to him, fliewing him what Perfon Chrift fhould be.

5. For this Ladder (as to his Apprehenfion) was upon the Earth, and the Top of it Gen. xxvüi,

teacked into Heaven ; and thereon the A?igels of God did afcend and defce7id; which fignifies,
*^'
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that God's eternal Word with the Power of Heaven, viz. with the angelical divine

World's EJfence, Iliould defcend or immerfe itfelf into our Eflence, departed from God
and blind as to God, and afllime our Humanity, and fo unite the Heaven with the

W^orld in iVlan, that tlie Humanity, through this Entrance of the Deity into the

Humanity, might have a Ladder unto God.

6. And it lliews that Mankind fhould come, through Chriß's Humanity, into the

Society of the Angels. And this is clearly fignified here, in that the Angels of God
afccnd and defcend on this Ladder ; alfo that the Heaven in Man {hould be again

opened through this Entrance of the divine Eflence into the Humanity, and that the

Children of God fliould have the Angels for Companions in this World ; which God
Ihewed to Jacob, in that the Angels came up and down to him on this Ladder.

7. Which iliall be a very great Comfort to the Children of God, who turn themfelves

from their Father's Houfe, vix. from this World's Vanity, to this Jacob's Ladder j for

they fliall certainly know, that God's Angels come to them upon this Ladder, to which
they have turned themfelves, and are willingly about them to ferve them.

8. For this Ladder fignifies properly the Pilgrim's Path of Chrift through this

World into God's Kingdom, in that the Kingdom of the corrupt Jdamical NiLture does

always yet cleave to the Children of God, and hinders them in Flefh and Blood in the

Spirit of this World ; and therefore they muft, according to the inward Man in Chrift's

Spirit, continually afcend up in much Crojjes and Tribulation on this Ladder, and follow

Chrilt under his Crols and red Banner.

9. On the contrary, the World lives in the Pleafure of their Father Adam\ Houf«,
in Scorn, Jeering, and Mocking, in Envy, Spite, and Malice; whatfoever they can do
to crofs and %-ex thefe Jacob's, Children, that they rejoice and take Delight in, and
laugh and fleer at them ; as we have an Example of it in Efau, how that he took, in

Contempt, Difdain, and Spite to his Father and Mother, Ifimaelitiß Wives, who were of

the Line of Mockery or Reviling, which were mere Bitternefs of Spirit, and Grief of
Heart both to Ifaac and Rebecca.

10. Where we clearly fee, that the Devil has his Power in the Kingdom of this

World in the corrupt human Property, and does continually refill God's Children, and
vexes and plagues them, and fights with them for his Kingdom, which he has loß, and
doth not willingly allow it them.

1 1. And v/e fee very finely, how the Lord Hands above upon this Ladder of the Pil-

grimage of Chrift, as with Jacob, and without ceafing calls the Children of Chrifl:, and
comforteth them, that they Ihould chearfully afcend upon it: He will not leave them,

but come to them and blefs them, fo that their " Seed and Fruitfjall grow, increafe, and
**

be as the Dufl upon the Earth ; that is, that they in their Toil, Labour, and Anxiety,

fliall fpring up and flouridi in the inward divine Kingdom.
12. For fo much as the Children of Chrift go out from this World, and forfake it

in their Mind, fo n.uch they fpring up in the inward Kingdom of Chrift, where then

God ftands above upon this Ladder, and continually itifpires or infpeaks his Blefling

• Pf'l Y"
'' ^"'^ Power into them, fo that they grov,' as " Branches upon his Vine, ° which he hath

, -,
"

* planted again in our Humanity, in this Jacob's Blefling in Chrift.

13. And we hereby clearly fee, that this tvhok 'Type, from Abraham to Jacob, con-

tains mere Figures of the Kingdom and Perfon of Chrift and his Children ; for here

God renews the promifed Covenant of Abraham concerning the Seed of the Woman
p Gcv;. xxviii. with Jacob alfo, that p out of his Seed, as out of the Line of the Covenant, he fliould

come who fliould blefs all Nations ; for which reafon alfo Jacob was led from his Father's

Houfe, God having fet before him outwardly the Kingdom of Chrifi in the Figure, for

1 whofe

' Cm. xxviii.
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whofe Sake he caufed his Wrath to ceafe from the Children of Unbelief, and did not

deftroy them, but afforded them Time to repent, and fo appeafed his Wrath in this

Type, which pointed at the fulfilling which was to come.

14. We have here alfo a firm Ground and Aflurance, that Chrift has truly taken

upon him our yf^ö»»Vrt/ Soul and Humanity in the Body of Mary, and has dcflroycd

Death, Hell, and the Anger of God in our Humanity which he aflumed, and has let

up this Ladder of 7''^'''^ •» for God faid to Jöco^, Through thee and thy Seed floall all the Gen. \y.\\\.

Generations of the Earth be blejfed ; through thee Jacob, through thine own Seed, which H-

is God and iMan, viz. the heavenly di-vine Ens and Subftance, and the human Ens
and Subftance, in the Power of the eternal Word.

15. In which Word the holy Name Jefus, viz. the higheft Love of the Deity, has

unfolded and manifefted itfelf in our Humanity which he has aiRimed •, which fole Love

of God, in the Name Jefus, has overcome the Wrath of the eternal Nature in our Souls

from the Father's Property in the Anger, and has changed it into the Love of the

divine Joy, and has broke the ftill Death, which has fevered us from the Life of God,
and has manifefted the Divine Life of the higheft holy TindVure, in the eternal fpeaking

Word of the divine Power, in Death, and has made Death to be Life, and fo our Soul,

in this divine Power, is together penetrated and preffed through Death and the Anger
of God.

16. And it is nowife to be fo taken, as fome fay, that the Subftance wherein the

Word is become Man proceeded not from Jdam-, but (as fome erroneoiißy fayj the Vir-

gin Mary proceeded not from Mankind, ftie hath outwardly only taken upon her a

human Body from Anna, and is not of the Seed of Joachim^ but is an eternal Virgin

chofen by God for this Purpofe before the World was.

1 7. This Text teaches us otherwife, where God fays, Through thee, and thy Seed,

not through a ftrange divine Seed only, but through thee and thy Seed, with the

Entrance of the divine Subftance, Chrift ftiould break Death in /^dani's Soul and Body,

and deflroy Hell in Adam's Soul and Body, which was manifefted or revealed in

Paradife.

1 8. For here laid our Sicknefs and Mifery, which Chrift took upon him as a l~oke:

Chrift facrificed his Father's Wrath which was kindled in our Ilumanity, and awakened
his higheft Love in our Humanity; and his holy Blood, his holy Tindure, entered

into our human Death, and tinflured our heavenly Subftantiality faded in Adam ; which

faded in Adam when he brought Earthlinefs and the falfe Will thereinto, and raifed up
our faded heavenly Subftance with his heavenly living Subftance, (o that Life fprung up
through Death ; and this was fignified by the dry Rod 0/ Aaron.

19. Therefore that is not the true Meaning, as fome fay •, Chrift has aflumed a Soul

from the Word in the f/^r««/ Virgin Mary^ fo that Chrift, as one come from God, and

his Soul in the Humanity of Chrift, have one and the fame Beginning.

20. They were indeed united in the Incarnation, or the becoming Man, fo that they

are infeparable j but the true Ens of the Soul, which the Word aifumed i-n the Name
Jefus, was of us Men from the Female Tinfture, viz. from the true Adamical Soul, yet

from the Property of the Light, which was fevered from Adam, and put into the Jf'oman,

that this Property of the Light might tranfmute or change the fiery 7nafcuUne Property

again into the Love and Divine Humility, and that the Mafculine and Feminine Pro-

perty might be quite changed into one Image again, as Adam was before his Eve^

when he was neither Man nor Woman, but a Mafculine Virgin.

2 1

.

Therefore Chrift took his Soul frrm a Woman, viz. from a Virgin, and yet was a

Man, fo that he rightly flood in the Adamical Image, and brought the averted fevered

Vol. III. X X
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Properties of Life, in which our Will had broke itfelf off from God again into the

Temperature and Union, viz. into that ONE.
2 2. For Aiam turned his Will from the only Will of God, and Jefus Chrifl took our

Soul again into the only Will of God, and turned the Will of our Soul in ourHumanity^
which he afTumed, into the only Will of God again.

2 2- ßi-it that the Reader may be thoroughly and fundamentally informed, what our
Soul is, and what the Word that became Man is, comparing one with the other, it is

thus -, cur Souls, before the Beginning of the human Soul's Creature, was an Ens of the

^^ohn i. Word of God, ^ in the Word, and yet it was infpired or infpoken from the fpeaking

Word of God, into the human Image in a natural and creaturely Life, and formed in

an Image of the eternal fpeaking Word. This creaturely Life of the Soul turned itfelf

in Adam away, from the divine Speaking, into an oivn Will and Speaking, and was in

this Refpecl broken off from the moft unfearchable Subitance, and i'eparated from
God.

24. Into this y^par^/fi Word, viz. into the Soul, the only eternal divine fpeaking

Word gave itfelf in again, and turned the Will of the Soul again into the eternal one,

liz. into God's eternal fpeaking : Therefore the Soul is indeed from the eternal Word ;

but Chrifi, viz. the higheft Love of the Deity, did not take a new Soul out of the

eternal Speaking, but our Soul, viz. the Word which was once fpoken or formed
in Adamy viz. our human Soul, into his Love-fpeaking in the Grace and Union of the

Deity.

25. God fpoke again into our poor fallen Soul in Paradife, immediately after the

Fall, the Covenant and Root of his higheft Love and Grace through the Word, as a

Center of Grace to Conception, and to the New Regeneration.

26. And in Abraham he manifefted the Covenant, which Abraham laid hold on with

his Defire, and received it after a fpiritual Manner, as an Ens to the Tree ; but it laid

without Subflance in Man, only as a fpiritual Form and Model, or Idea of the power-

ful Word.
27. Which Word in xis fpiritual Figure in the Virgin Mary was at the Limit, viz. at

the Fnd of the fpiritual Form, where the fame fpiritual Form of the JVord of God was
comprehended in a fubftancial Ens, and therewith alfo in like Manner our human Sub-

Üance, as to the Soul, was comprifed in the Image of the Word, and as to the the Sub-
ftance of the Body, in a human Form ; and was a Self-fubfifting God-Man.

28. This comprifed fpiritual Image, which was the Seed oi Faith which Abraham laid

hold on in the Faith, was invefled on Ifaac, and from Ifaac on Jacob, and to Jacob God
Gf7;. .wviii. faid. Through thee and thy Seed ßjall all the People of the Earth be blejfed; viz. through
H- this Seed of Faith which Jacob had received from his Father Ifaac in this Line of the

Covenant, which Line of Faith had incorporated itfelf in the human Property according

to the imvard Ground of the fecond Prmciple, viz. in that Image of the heavenly

World's Subftance extinguifhed in Adam.

29. In which incorporated Ground the Limit of God's Covenant remained in a fpi-

ritual Form till Mary, and was propagated from Man to Man as from Adam and Eve
along to Mary ; and there the Word of the divine Power was moved, and effentially

afiumcd our human Fkfti and Blood together with the Soul, and quickened theextin-

guiflied heavenly Ens in the Seed of Mary as to our Part, which Manlfeftation pene-

trated and prefled alfo into Marfs heavenly Subftantiality, fo that fhe became living as

10 that heavenly Virginity which difappeared in £c^ ; and in this living Virginity, viz.

in Adam's, heavenly Matrix, God became Man.
luh'i. 4:. 30. And this is the Bkßng of M-dvy above all other JVomen, that fhe is the firft from

Adam in v.-hom the heavenly Matrix became opened, in which the dry R^d of Aaron
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x\^t\Y budded, viz. the Kingdom of God : She h xha firft in whom the hidden Virtue

was manifefted, for in her the Limit of the Covenant in the fpiritual Image or l"yp^

was at an End, and in her it wi'i fulfilled ' with our Humanity. ' In, or by.

31. Neverthelefs Ihe is truly the Daughter of Adam, Abraham, Ifaac^ and Jacob,

both as to the Humanity, and as to the Covenant of the fpiritual Figure ; and in her

Conception, when the inward incorporated Image or Type of the infpired or infpoken

Covenant of Grace, which was laid hold on in the Faith, aflumed our human Property,

then was the Kingdom of Chrift ' manifeßed in the Fleßo. • 1 Tim. iü.

32. Wlierein afterwards the Faithful /)K? 0« C/^r//? in the Flefli, in their Faith, yeti6.

only as to that heavenly Image extinguifhed \\\ Adam; as Mary [did,] where Chrift

embraces the poor Soul in his Arms, and encompaffes them with the Power of God,

and infufes, and flows in with his Love into them, which Love preierves and difends

them from the Anger of God, from Sin, Death, the Devil, and Hell.

33. This is a brief Summary of the true Ground, what the Spirit of God h^L^ pre-

figured and typified by the Patriarchs, in that he has led them lb wonderfully, and has

thus alluded with the Figure of Chrift, how it would come to pals afterwards.

34. For Jacob was now the Slock, out of which the great and wide Tree of Ifrael

fliould fpread abroad in the dividing of its Branches as nGenealogy ; therefore muft he go

away from his Father's Houfe, and take Wives of his Father's Genealogy, viz. of

Abraham's, Brother's Son, that the People Ifraeh viz. the Line of the Covenant, might

come of one Stock.

35. Now when Jacvb awakedfrom the Dream of the divine Vifion, where the LordG^«. xxviii.

appeared to him and eftabliftied the Covenant, He/aid. Surely the Lord is in this Place^^' i/-

and I knew it not., and was afraid, and faid. How holy is this Place ! Here is no other than

the Houfe of God! Here is the Gate of Heaven. This is a Figure, Ihewing how it would

go with God's Children, when God is manifeft in them, that they continue to be/« Fear

and Trembling, and fuppole God is afar off, and has forfaken them.
^

0,6. For where God withdraws himfclf in Man, there will always Sin and the Anger

of'God be firft manifeßed in that Man, fo that he will acknowledge and tremble at his

Sin, and enter into Repentance •, then appears to him God's friendly Countenance, and

comforts him : For, if the Soul goes forth from 5/», then God's Grace enters into it

;

and then it fays. Surely the Lord was with me in my Anxiety, and I knew it Jiot ; now I

fee that the Lord is with the troubled Heart, which is troubled in a divine Zeal or Jea-

loufy ; There is the Place of God, and the Gate of Heaven.

37. Further, It fignifies, how the higheft Love of God, in this Covenant in Chrift,

would be immerfed into our Humanity -, and how the Humanity of Chrift would be

converfant in Trouble, in that he took upon him all our Trouble and Mirery,and how the

Humanity of Chrift would be aftoniOied before the Anger ofGod and Hell ; as it was« Z«,f< xxii.

in the Mount of Olives., where in his Agony he fweat a bloody Sweat; and Chrift in his 39' 44-

Humanity laid; " Father, if it be pojfible, let this Cup pafs from me-, where inftantly the a jtfß/r.xxvi.

Gates of God appeared and comforted the Humanity : As here x.o Jacob, when he 39.

muft in Trouble depart from his Father's Houfe, in Fear and Trembling at his Brother

Ffau, who laid in wait to murder him, all which is a Figure concerning Chrift, when

God's Anger in our Humanity did lie in wait to murder him, that he would be in an

Agony, Heavinefs, and Diftrefs, and how he would prav to his Father, and how his

Father would comfort him ; all which was done before he was crucified, efpecially in

the Mount of Olives, in which Place this Figure of Jacob vjn^ fulfilled.

38. And as Jacob took the Stone, which he had laid under his Head, and fet it up for acen. xxviii.

Remembrance, and poured Oil thereupon ; fo has Chrift fet up his Anguifti or Agony for 18.

a Remembrance to us poor Men, and poured forth his Oil of Joy and Vi^ory upon it in

X X2
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«Agony, and our troubled terrified Hearts-, and of that fame " Stone has eredled his Church for a

a troubled continual Remembrance •, of all which this Type of Jacob was a Pre-figuration.
Heart, be-

^^^ Which Jacob fignifies in plain Words, where he fays, * If God will be with me,

""vl^xxviii.^»'^ defend m in the IVay which I travel, and give me Bread to eat and Cloaths to put on,

20, 2a. and bring 7ne Home with Peace to my Father, then ßall the Lord be my God, and this Stone,

which 1 have fet up for a Pillar, fljall be God's Houfe, and of all which thou givefi unto me

I will give the Tenth to thee ; where he clearly, under this Figure, fignifies the Levitical

and afterwards the Evangelical Priefthood, as it would be hereafter.

The Fifty-feventh Chapter.

HovD Jacob came to Laban, a7jd kept his Sheep for him fourtee7i

Tears for his t'wo Daughters ; ^jphat the fpiritual Figure of

Chrifs Bride co?itained imder it ßg?tifies ; how God fets Jacob

in Chrifs Figure^ and fo fports 'ii'ith the Type of Chrifl.

Gen. xxix. I. ?r7^(5^9g?^^HEN Jacob muft now in Sorrow go away from his Parents, and fo

^ji ©S )kj% avoid his Brother Efau, and commit himfelf to God in the BlefHng

Qif^ ©© °^ ^""' ^^^^ ^^'^ brought him to his beloved Bride, with whom he

@5^ ^^ @® fp^""^ ^'^'^^ Time in Joy with Patience, till he returned again with

f
'^ great Riches to his Father.

V^S^^gS;^ 2. This is firft a worldly Hißory and Example, under which the
*L?^(Sw^»*^J«

Jp•,J.|^.^J3l Figure of the Kingdom of Chrift is reprefented, for if the

poor Sinner turns to God, then he attains, firfl of all, the Bleßng, viz. the Baptifm of

Chriß, whereby the Holy Spirit baptizes him in the inward Ground ; and then it fets

him in the Procefs of Chrift under the Banner of his Crofs, and bids him go forth from

his Father's Jdamical Houfe of Sin, and make towards the Path of Chrift's Pilgrimage.

3. And there he muft lay the hard Stone of Reafon under his Head, and reft and

fleep upon this Stone of Reafon •, that is, Reafon muft fcand 7?///, and the Mind muft

in itfelf turn into the Grace of God in the moft inward Ground in deepcft Humility, and

moft willingly enter upon the Pilgrimage of Chrift, as Jacob here did ; and then meets

him his moft amiable Bride, and beautiful Rachel, viz. the noble Virgin Sophia of the

divine Wedlock Enjoyment in the Love and Flumanity of Chrift.

yG««.xxix. 2. 4. Firft he comes to the '' IVell, where the noble Sophia gives her Sheep drink, that

is, the Soul is led to Chrift's Fountain, out of which the Water of eternal Life fprings ;

there he firft fees and demands of the Shepherds, where the noble ^ö/^/Vj feeds her Flock.

The Shepherds fignify the Children of Chrift, viz. Teachers of the Word of Chrift, in

whom the Spirit of Chrift is, who alfo feed his Sheep ; there the penitent Man afks

» Or Family, for his eternal Kindred and Friends, viz. for the paradifical ' Houfe, wherein his Grand-

father .</Ja«j dwelt; then thofe Shepherds fliew him that Houfe, and alfo the beautiful

Rachel which is born in this Houfe, viz. the noble Sophia.

5. Who (when the poor Soul difcovers thefe Things) looks amiably upon the Soul

;

whence the Soul is kindled in great Love, and rolleth away the great Stone from the

Gen. XXIX..10. Well, and gives the Sheep 0/ noble Sophia drink; that is, the Soul rolls away all its
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earthly Lujis, which were a Cover upon the Well-fpring of eternal Life, and gives

Drink and Food to the poor «f^^ Sheep of Chrifl:, the Sheep of this noble Sophia, and
kifles the noble Sophia with its burning Defire to the Love of Chrift.

6. And when the noble Virgin Sophia fees this, and that the poor Soul difcovers all

its-Perils that it has undertaken for her, then llie runs to her Father, and tells him,
that her beloved Suitor and Friend is abroad with the Sheep of Chrift, and helpi to give

them-Drink ; that is, the Love of Chrift prefles with the poor Soul's Defire into God
the Father, and fays, This Soul is my Friend, my Bridegroom ; then God the Father

commands that he be brought into his Houfe-, as here Rachel did to Jacob, and told to GtH.xxix.M.
her Father v/ho Jacob was, and what his Purpofe was; and fo alfo Chrift fhews
his Father what the poor troubled perplexed Soul's Purpofe is, when it comes
to him.

7. And as Jacob was promifed this Rachel /or a Spoufe, for which he confented to keep Gcn.wix.iq,

the Sheep [even ' Tears, and loved her dearly, and yet afterwards at the Wedding the other 20.

Sifter with her tender Eyes was laid ^ by him, which he delired not; fo it goes alfo with b^f^'t^Yf^"'

Chrift's Children, when they turn to God, and apply them/elves to be Shepherds of
Chrift's Sheep, to ' take Care of them, then is the moft amiable and beautiful Sophia ' Or provide

promifed and prefcnted to them, on which they find Joy within them. ^°^ them^

8. But when it comes to pafs, that the Soul thinks it will embrace this Bride in its

Arms, and have perfe^ Joy with her, then the other Sifter, viz. Leah, that is the Crofs

of Chrift, is laid by it, and the beautiful Sophia hides herfelf ; and it muft firft take the

Crofs of Chrift for a Spoufe, and keep the Sheep of Chrift " feven Years more for Rachel, > Seven Yeats

viz. for the noble Sophia, before he obtains her for his Spoufe. more.

9. For the Humanity of Chrift does not prefently give itfelf to the fiery Soul for its

own, but ftays indeed in the ' betrothing in the inward Ground, in the Image of the« Or Promife

heavenly World's Subftance, which difafjpeared in Adam : But God the Father gives of Marriage.

the Soul /«/?c'ö^ thereof the olher Sißer, viz. Tenderneis of Heart, that the Soul in this

Time may not fport in the Garden of Rofes, but be in Trouble and Calamity, that

it may be tried and humble, and always keep the Sheep of Chrift, and not in this Mar-
riage folace themfelves in Pleafures and Pride, as Lucifer did,

10. And though it be fo, that this noble ' Rachel or Sophia be given in Marriage to ,Ge,,. xxi.\.

the Soul, as is done to the fl.able Children of Chrift, fo that the Soul keeps this great 28, 31.

fVedding of Joy with this Bride, which they only underftand who have been Guefts at

this Wedding, yet afterwards the noble Sophia is as it were barren, the wedding Joy
pafles away, and the Soul is as if the Love of this Bride was taken from it.

1 1

.

In the mean while ^ Leah under the Crofs of Chrift breaks forth, and bears Fruit; ^Cfv. xxix.
that is as much as to fay, when the Soul ^ receiveth the Spirit of Chrill, then begins the 31, &c.

great Joy of this Marriage, concerning which Chrift fays, There is more Joy in Heaven ^ ^'. ^ Con-

for one Sinner that repenteth, than for nineiy-nine Righteous which need not this Repentance.
^llf°^^.

12. For that is the IVedding of the Lamb, that God and Man is married, and Chrift rJj, ^i^.r.

is born, and then he ftands in our poor and fimple ' Form in our moft inward Ground, \ Condition

and hides his great Sweetnefs, which the Soul tafted in the Marriage, and covers it o/ l^ifpoü-

with his Crofs ; and then muft the poor Soul in the mean while take the tender Leah, ''°"'

viz. Patience, and labour with her for Fruit in the V'^ineyard of Chrift.

13. And it is very well, that the Soul faulters with this Leah, and then this Rachel Gi„.xxx. \.

in the inward Ground of the Soul is a Stranger, and is as a Stranger towards it, as

Rachel towards Jacob, when ße faid to him. Give me Children, or elfe I die ; fo alfo the

noble Sophia fays indeed to the Soul, work [or bring forth] in my Love-Defire divine ^
''^'^'^TJie

Fruit, or elfe I will depart from thee ; whereas yet the Soul '' cannot do it in its own dagood"bv its

Power. own Power.
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14. But tliis is done for this Reaibn, that t!ie Soul may the more earneftly apply itfclf

to Prayer, and pray to God for the divine Working of the divine Fruit ; as Jacob prayed
(7,-«. XXX. to God, fo that Rachel was fruitful, and did bear to him Jofeph, the Prince of all the Land
-' - 24- of Egypt, who preferved, fed, and noiirifI:ed them in the Famine.

15. So alfo when the noble Sophia fcems barrejt to the Soul, as if it could not brin»
forth the Power of God in the Soul, the Soul mourns to God in Patience, [prayino-]

that he would work in it and blefs it, whereupon the Soul often converts in very
great Repentance, and cafls itfelf upon God's Mercy, till this noble Sophia becomes flir-

ting, fruitful, and pregnant; and fo it certainly generates the true Jö/^^/?, viz. a lowly,
humble, chafle, temperate, and jnodefi Soul, which afterwards becomes a Prince over the
Egyptian Houfe of Flefli and Blood, in which Houfe the heathenidi Pharaoh dwells, viz.

the beßial Spirit ; over that is this Jofeph fet for a Ruler and Governor, and is a Ruler
over Reafon, and governs it with Jofeph's, viz. with God's Spirit.

16. This is thus, as to one Part, the fpiritual Figure oi Jacob, wherewith the Spirit al-

ludes to the future Kingdom of Chrift, where now at prefent in the Accomplißing it alludes
thus alfo to the Children of Chriil, and does yet fo always lead them.

17. But we fee efpecially in this Figure the Way of God, how God's Mind is far

different from Man's ; what Man loves, in that God hides himfelf ; for that pleafes him
well, which in the Eye of the World \%fimple and defpifed, which only depends on him,
and fears him.

18. Jacob loved the beautiful Rachel^ and defired her-, but the Line of the Covenant,
in which Chrift (liould be born, would not pafs through Rachel but Leah ; alfo Rachel

»Principality, could not conceive, till Leah had brought forth the Root or Line of the kingly ' Prießhood^
viz. Levi and Juda.

1 9. For the Priefthood came from Levi, and out of Juda came the Scepter of the King-
dom, and the Prince Chrift according to the Humanity, to fignify, that Chrift will be

AW,_ born and manifefted in thefe Men alone, and brings and works his " Prieflhood of the Holy

hood o'f^the
^^"'^ '" 'h^"^' ^"^'^o go forth from the Love of themfelves, and the Pleafure of the Flcfli,

Holy Spirit. ^"^ are in the Eye of the World tender, balhful, fimple, and defpifed, who efteem
themfelves unworthy oifuch Honour, and do not account fuch divine Working to be
their o-wn, nor pride themfelves therewith, as the proud Pharilees did, and ßil/ do.

20. For this Leah only defires to bear Children for Jacob, that Ihe might be acceptable
» Or being to him, feeing otherwife, in refped of her " being blear-eyed, fhe was difregarded : Thus

•Til" H rr'

^^'"° ''^'^ '''"^ Children of God defire only to walk in the divine Power with * teachings
ing.

^^^ 2l fimple Life in the Ways of God, that they may pleafe God and ferve him.

21. And again. We fee here by JacoVi. Seed, that the Line of Chrift would not ma-
nifeft itfelf in K\s firfl Seed with Leah, that Chrift might not be manifefted in human'Plcä.-

G«;.xxlx.32. iure orLafcivioufnefs of fleftily Luft, for Leah firfi bare Reuben, who defiled the ° Bed of

p'^^"'r^^"
^" Fa/^^r, to fignify that this Root fprung from human l-uft.

xlix' 4.

'"" ^^' ^''"- ^^^^" Leah was difcouraged, becaufe fhe was defpifed, and would fain go out

p cfg^^ p ofthat Contempt, then fhe bore Simeon, who was of an ^ acute Wit, of whom Jacob i'^id^

fharp pier- when he was to die, when he prophefied concerning all his Children from what Root each
cing Mind, of them was, The Brethren Simeon and Levi, their Swords are murdering JVeapons, my Soul
Cen. xlix. 5, (o,i,g fj^( j„ig fi^^jy Council, and let not my Honour be in their Churches or Affemblies ; to fig-

nify, that he was fprung from the Line of Zeal or Jealoufy, wherein Leah vasjealous and
G^«.xxix. 33. difcontented that (he was thus dilefteemed, as fhe then faid, The Lord has heard that I was

thus difeßeemed, and has given me this [Son] alfo.

17,. But when fhe cried to the Lord in her Zeal for Deliverance from her Difefteem,
Cw.xxix. 34. t]\tn fhe was pregnant and bore Levi, viz. theRoocof the Levitical Priefthood, a Type of

the Kingdom of Chrift ; for fhe cried to God, that her Huft^and might be again joined to
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her in Love, as flie fpeaks after this Manner, Now will my Hußand be joined to me agai»-^

to fignify, that God with the Levitical Priefthood, in a Type, would be joined again to

Man, and would in a Type of the Kinghom of Paradife dwell among them again, as was

done in the Time of Mofes.

24. But the Spirit of God faid by Jacob, when he was about to die. Let not my Ho-

nour come in their Churchei or Ajjemblies; that is, they ure of muriherous CainicallVlinds,

and ferve me only in a Figure, pointing at the future Kingdom of Chrift : But the Spirit

of my Love and Grace is »ot with them in their Sacrifices and Wordiip of God ; which

Love and Grace he calls his Honour, which he would manifeft through the Line of Judab
in Chrid.

25. Which Honour was, that he fliould break Death in Pieces, and deftroy Hell, and
take away the Throne of the Devil in Man, this the Holy Spirit calls his Honour ; and

that was not in the Levitical Priefthood, nor among the titular Priefts in their Churches.

But when Leah gave up her Will wholly into the Will of God, and faid, Now will Igive Gethxxlx. 35.

Thanks unto the Lord, who has delivered me from the Difgrace of the Devil, and of the

World, then fhe bore Judah, viz. the Line of Chrift.

26. So here now the Spirit fays, very fecretly and covertly under a Veil, Andße left

off from Bearing; to fignify, that Chrift was the laft, who was the End and Fulfilling of

the Levitical Lawj under which theSpirit fignifies, that Men would not find Chrift in

the Prieft's Churches, Laws and Ordinances of Preaching : He would not dwell in their

Churches with his Honour of Victory, nor fuffer himfelf and his Honour to be tied to

the Houfes of Stone, where they exercife an hypocritical Shew, and have within them
only murdering proud Hearts, and with the murdering Swords of Levi difgrace and^^ß^

one another with Words.

27. But in the Souls of Men, when they give Thanks and praife the Lord in great

Humility, as Leah did when fhe bore Judah, the Line of Chrift, there will he dwell,

and not be at all in the Council of thofe Priefts and Levites, the titular Priefts, who
contrive only fpecious and gliftering Ways for their Honour and Voluptuoufnefs, and

forget the true Thankfgiving in Humility, and honour and love themfelvcs only, and fo

give that Honour to their feigned or fuppofed Ofiice, which belongs to God alone, and

to the Love of our Neighbour in great Humility.

28. We fee clearly by this Figure, that God will not manifeft himfelf in the ßeßly

Love of ourfelves ; for Jacob loved Rachel more than Leah, and would have had Rachel Gen.%-x.\x.^jO.

only in the Beginning ; but his Seed muft continue fliut up with her, till Rachel humbled

herfelf before God, and that Jacob prayed for her ; to fliew alfo, that God will not work
in the Love of ourfelves, in that we love and honour one another according to fleßjly

Luft, -worldly Honour, and Riches, where Men flock together, aftbciate and love one

another, ^aör^/«^ to their Greatnefs, State, Riches, Glory, Beauty, Bravery, and Plea-

fure of this World.

29. But the Spirit of God requires humble, faithful, and fincere Love, where the Soul l^ote.

is refigned up into God, and feeks not its own Pleafure, or Self-love, but looks upon the

Way of God, and joins itfelf to the humble Children, who love God, and conftantly

give him Thanks ; there God manifefts himfelf and works in them, that they bear Fruit

to the Lord.

30. Jacob firft ferved feven Years for Rachel, which himfelf had chofen in his own
Love -, yet ftie was not given to him for the firft feven Years Service, but Leah v/a?, un-

known to him, laid by him
; Jacob defired Rachel as Wages for his Service: Yet feeing

the Covenant of the Lord laid m the Line of Chrift in him, therefore he firft received the

fpiritual Wages of the Grace of God.

31. For Chrift is the /^/^fl^t'j of God's Children ; as they muft ferve their Lord for
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worldly Wages, fo God firft pays them with his Covenant of Grace, and then afterwards

tliey receive ahb temporal Wages ; as Jacol? muft firft receive the Gift of God, as God
appoints it for him, though it went very ill, as to Reafon •, afterwards, he alfo received

the Wages according to his Will, for which he muft krvtyet feven Years more.

37.. Which feven Years, in the inward Ground in this Figure, fignify the feven Pro-

perties of rhe natural Life, which muft be given up to the Service of God, into which

God gives himlelf for Wages in a co-working Power, where the feven Forms of Life firft

help the Lortf to bear a fpiritual Figure and Image or Type, and to manifeft the Line
of Chrift ; then afterwards that fame fpiritual Form difcovers alfo the natural Form, and
bears a Prince in the natural Life, in whom God works, and through whom he rules the

World, as is to be (ten by Jacob.

33. He ferved feven Years for Rachel; but feeing he feared God, the divine Wages,
viz. the Line of Chrift, was firft given him ; afterwards God blefled alfo the human Self-

Love according to the Kingdom of Nature in him, fo that of Rachel, whom he had

taken in natural Self-Love, he begat a Prince and wife Man, even Jofeph, by whom the

Spirit of God ruled, and made him a Lord and Governor.

34. And this Figure prefents to us, that firft Chrift ftiould be born in us, and fo then

Chrift in us bears alfo the natural Man with Underftanding and ß^ifdom, and appoints

him to his Service in the Kingdom of Nature, and alfo in the Kingdom of Grace, as he

did Jofeph.

The Fifty-eighth Chapter.

^ Uoio Jacob fer-ved his Father-in-law Twenty Tears^ and begat

Twelve Sons and One Daughter ; and how God blejfed him^ that

he got great Riches', and how Laban often changed his Wages
y

andyet could not hurt him ; what is to be underßood thereby.

Gm. XXX. I. ^^'*')^'*'^^ E fee in this Hiftory efpecially how it goes with the Children ofGod
^^a*,,*,^»,^^ in this PForld, how they muft live in mere Crofles and Adverfity, as

*Gf«. XXX. I. tfjj^ TV V vS y^^öiJ' did with his Wives : ¥or when* Rachelfaw that ßje was barren,

C^ > '

\,^ ß^ envied Leah her Sißer ; to fignify, that Man's own Love feeks not

S^ Je^'^'.o-w. TO^ the Honour of God, but itfclf, as now Rachel envied Leah, becaufe

^%^)^^^^ Ihe had a Name that God had blefl^ed her, and faid to Jacob, Give me
Children alfo ; if not, I die.

2. Where we fee how the Ways of God are quite hidden to Reafon, though Reafon

ftands m the Figure of the divine Wonders, as here Rachel-, which here fignifies the

own Jdamical Nature, which defires of Jacob the Life's Power from the Blefiing of God

;

and if it gets not the fame, it muft die-, which indeed the Spirit of Zeal, in her Defire,

does very well fignify according to her inward Ground in the Covenant of God : But
her Reafon underftood it not, but only defired Children, that ftie might be delivered

from Difgrace ; but her inward Ground ftood hidden, and panted through the human
Nature to manifefi itfelf in the human Eflence : Therefore the inward Ground in the

Covenant of Grace fignifies, through its own Adamical Eflence, that if the inward

I Ground
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Ground fhould not be manifefted through the human Eflence, it muft then die eternally :

Therefore fays Reafon, Give me Children, or elfe I die ; which feems outwardly to be an
Oppofition and Difcouragement : But the Spirit of God has here its Figure, under which
it has its Signification.

3. And then we fee in both thefe Sifters, who yet were Daughters of God's Covenant
in the Promife, how the Poijon of the Serpent in the Wrath of God in Fleih and Blood
fo vehemently y^/j againß the Line of Chrift in the Covenant, and always defpifes the
fame, and like a proud Lucifer elevates and puffs up the rational^ human own Propriety

of Self-will, and would have the Dominion.

4. As here Rachel defpifes her Sifter, becaufe (he was outwardly fairer and more beau-
tiful than Leah, in that Leah in the Sight of the World was fimple and blear-eyed, and
Rachel had the Spirit of the World in Re«fon elegantly as an Ornament, and fo i)\zAda-

,mical Nature in Rachel ruled over the manifefted Bleßng of the Covenant in Leah ; to fig-

nify, that the Line of Chrift in this World would be manifefted in a mean, fimple, and.

defpifed Form in Men of fuch-like Difpofitions, which Men would, by the Reafon, Pomp,
and Beauty of the World, be efteemed Fools, and blear-eyed; who in fuch Scorn and '' ^-/^/-cxtvi.

Difregard would go away and "^ fow in Tears, but in their inward Ground in the I<ine of^'j^/^^, xviu.
Chrift would bear, and at the End reap in Joy : This fignifies, tiat ' Chrifl's Kingdom is 36.

not of this TVorld; that in this World it muft be thrown into God's Anger and Difdain,

and into Death, and by this throwing-iny^?/;fl/^ the Anger of God with Love and Meek-
nefs, and with Love fpring forth through the Anger and Death, and bring the proud
Lucifer in the human Self-will and flefhly Luft to Scorn and to nought, as an unftable
Life, which Life cannot overpower the divine Humility.

5. Which Humility fprings under all Scorn, and alfo breaks through Death and the
Anger of God, and makes Death to be Life, and takes from Hell the Viäory, and
changes the Sting of the falfe Serpent's EfTence with fweet Love ; as we fee here by Leah,
who though (he was envied by her Sifter, as by Reafon, yet the Line of Chrift in the
Covenant fprings forth in her under all Scorn, and makes \\tr fruitful, and Rachel bar-
ren till fhe gave her Maid to her Hufband for a Wife-, which fignifies xhtAdamical, viz.

the fervile Line, which in the Kingdom of Chrift attains the Marriage of the Line of
Chrift in the Manner of a Servant.

6. For Adam has negligently forfeited the Line ; the Right of Nature in the Kino-,

dorn of God was loft in Adam, and attains in the Manner of a Servant to the Marriage;
as Jacob's Wives' Maids did; whereby we then fee, that Rachel, viz. the right Self-Na-
ture, could not work or bring forth Fruit, till the Line of Servitude under the Yoke of
the Adamical Nature of Self-Love did firft become fruitful ; to fignify, that the human
Nature muft give itfclf up to be a Servant under the Line of Chrift, if it will be married
in the Line of Chrift, and be ingrafted as an Heir of God.

7. And then firft fprings forth the Kingdom of Nature in the Kingdom of God, and
in the BlefTing becomes fruitful, as Rachel was firft fruitful when her Maid had brought
forth ; to fignify, that Rachel alfo muft be an Handmaid to the Covenant of God, and the
Line of Chrift, and that the Une of Chrift in her alfo be her Lord, fo x.\^\^l flje alfo at-

tains the Marriage of Chrift's Line in the Manner of an Handmaid, and that fhe had not
the Line of Chritl: in her in Self-Power by the Light of Nature, but as a Gift beftowed
of Grace, that ftands in another Principle.

8. And it is fignified under it, that the Line of Chrift was not propagated in human
Self-Ability, but that itfclf does prefs into their Branches, and that the great or high
Name, or' Stock, or Tribe of Men, is not refpefted, but it prefTes as foon upon the 'Stock, Fa-

meanefl and moft miferable in the World, which are but Servants and Handnjaids, as
"^^'l''

"' ^^'

upon the moft hjgh and noble.
^^^ °^^'

Vol. III. Y y
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g. As we have a powerful Example of this in Jacoh^ who muft be in a fervile Con-

dition Tu-enty Tears as a Servant, till the twelve Stocks of the Tribes of Ifrael were be-

gotten bv him, to fignify, That a Chriftian muft be born under the fervile Take of the

corrupt, domineering, felf-willed y^Jaw/zV«/ Nature -, but if any fliould as a Chriftian be

born of the Line of Chrift, then muft the ' Parent be given up as a Servant to God, and

be in the Kingdom of Nature only as a Servant of God, who in his Heart forfakes alt.

tanporal Tilings, and accounts nothing his own, and in his Condition and Employment

efteems himfelf but as a Servant, who ferves his Lord therein.

10. As Jacob, who under this Service of his begat the Stocks or Tribes of Jfrael, fig-

nifies that they ftiould heßrange Gueßs in this World, and ferve God their Lord in the

• Promlfe or Kingdom of Nature therein, who himfelf would " vote them their Wages, that they lliould

appoint. vvitli'crreat Riches oo out of this World and enter into the Kingdom of Chrift, viz. inta

their firft Adamical Paradifical native Country j as Jacob in his Service got his Step-Fa-

ther's Goods with great Bleffing.

The inward fpiritual Figure ftands thus

:

12. When Adatn was fallen, he muft go forth out of Paradife, and yield up himfelf

to be a Servant under the Spirit of the World in the Kingdom of this World, and be fub-

jeft to the Stars and the four Elements, and ferve them in their Dominion, and provide

for and take Care of their Children, viz. the Creatures of this World, as we fee before

our Eyes.

Cen. xJviU. 13. But when he was to go out of Paradife, as Jacob out of his Father's Houfe, the

<«»* Lord meets him, and ftiews him the Entrance in again into Paradife through the Seed of

the Woman, and Deftroyer of the Serpent j as he ftiewed the fame alfo to Jacob, by the

Ladder which reached to Heaven.

14. And when Adam was gone out of Paradife, then he muft fubmit himfelf to be a

Servant under a ftrange Take, and ferve the Kingdom of Nature in its Wonders, and

provide for or take Care of the Children of Nature ; which Kingdom of Nature in the

Fall became ftrange to him, in that it now holds him by Conftraint, and vexes him with

Heat and Cold, Sicknefs and Mifery, and holds him captive in itfelf, and ufcs him in

its Service, which before was his beft Friend and ^Patron.

I :;. And as Jacob in this Figure muft fly to his Friend his Mother's Brother, iind fervi

\\\m, whom he kept as a Servant, and yet alfo in refpeft of his Daughter as a Son-in-

Law, fo alfo muft Adam ferve under the fervi.'e Yoke of his ^ Great Father, viz. the King-

dom of Nature, which Kingdom gave him its Daughter to iVife ; of whom under this

Yoke he begat the Children of God in the Bleffing of God, and alio places his Childrea

as miniftring Servants in his Father's Houft'i viz. in the Kingdom of this World.

1 6 And as Jacob obtained great Riches in the Bleffing of God, and acquired the Goods

G«;«. XXX. 37, of his Mafler with Subtilcy, in that he fubtilly ufid the halfpeeledßreaked Sticks before tht

Brinking-T'rbUghs vckere the Sheep drank, upon which they conceived, and brought fertb » ring-

firaked Sheep, partl-colourcd; fo alfo when Adam was come under the fervile Yoke of the

Kingdom of Nature, wherein alfo the Envy and Siibtilty of the Devil domineered accord-

ing to the Kingdom of IVrath, God ftiewed him, that he fliould with Subtilty acquire

to himfelf the Kingdom of Nature, viz. the Working of Nature, with its IVonders, and

procure the Power of Nature for an eternal Propriety ; that his JVorks, which he operates

in the Kingdom of Nature, muft follozo him into his eternal native Country, and be

his own.

1 7. Which Subtilty was that which God ftiewed him, viz. the Deftroyer of the Ser-

pent, wliichy^ißw put on in the Covenant, which put on the Kingdom of Nature from

us Men, and with divine Subtilty took away the Strength and Power of our Lord and

» Grandfa-
ther.

y Graodfa-
iher.

fcf.

' Pied or

fpotted.
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Matter, viz. of the Kingdom of God's IVralh, which held us captive under its Yoke,
and put on all human Power, and took away our Lord and Matter's own Power, viz^

the Kingdom of Nature's own Power, as Jacol» took his Lord and Matter's Goods.

18. And as the Spirit of Godßewcd Jacob in the Vifion, that the He-Goats and Rams Gnuxxxuio,

that leaped upon the Goats and Sheep were ring-flraked, fpeckled, and grißed; fo was Adam alfo

(hewed, in the Sp'.rit of the Covenant of Promife, how the Spirit of Grace in the Cove-

nant came upon the ftreaked parii-colcurcd human Nature, and blefled it, fo that it be-

came pregnant of the Spirit of the Covenant.

19. Which human ftreaked, or particoloured Nature, is no other than the half eZTthj

corrupt, and again in the Covenant new-born heavenly Nature ; upon this came the Spirit

of God as to the heavenly Part, and made it fruitful, fo that under the earthly Yoke it

drew the Power of Nature in the divine Power into the heavenly, and fo was his Maf-
ter's or Lord's, viz. the Kingdom of Nature's Goods, taken away, and the heavenly

Man in the Covenant got them to himfelf with the divine Wit and Subtilty, and returned

therewith from his Lord and Matter, viz. the Kingdom of the outward Nature, again

into his Father's Houfe, viz. into Paradife^ as Jacob into his Father's Houfe.

The Figure is fundamentally thus :

20. In Adam the Kingdom of Nature laid in the Temperature., that is, all Properties

<vere of equal Weight, but when the Will of the Soul went with Subtilty into the Sepa-

ration, then the Properties were ttirred up, and the Temperature was broken, and then

the Separation was his Lord and Matter, and held the Will captive as a Servant, who
now mutt ferve this Matter.

21. But when God fpoke or infpired again his Grace with the Covenant of Lew there-

into, then the inward infpoken or infpired Ground of Grace drew the Kingdom of Na-
ture with its Wonders to it, and came away with the Riches and Self-Might, and brought

them again with the inward new Man into Paradife.

22. For the Riches of the natural outward mortal Man, in that it brings forth the

Wonders of God with its Exercife, does not belong to the Kingdom of Nature as its

proper own, but to the inward fpiritual new Man born of Chritt j he ttiall draw thefe

Wonders to him, and take them with him to be an eternal Vifion and Contemplation of

the Wonders of God.

23. When the ^i'^' of the outward Nature falls zvi^-^, then fliall the Works fellow the

new Man as a Treafure, which he has got to himfelf by divine Wit and Subtilty, and"

put off" the evil Adamical Nature's Houfe of Self-Rule and Dominion ; as Jacob., who
ftood in the Figure of the new fpiritual Man, with whom the Spirit of God alludes in

the Prefiguration to the future Kingdom of Chritt, ttiewing how Chritt would obtain all

the Goods of this World, and all the Riches of the Power and Might of Nature, in the

formed a expreffed Word of God under his Servitude, wherein he yielded himfelf up to be ^ OrOutfpo»

a Servant of God in the Kingdom of Nature, and fo make himfelf Lord and Maßer over ^^"*

it, and bring it with him into his eternal Kingdom in our ajfumed Humanity ; and, laftly,

TTL'iLnxh^ \t &t the End of the Day oi x.\\\s World, and give it us again in our Father's

firft Houfe.

24. Thus we ttiould not at all look upon this Figure in Jacob, as if God had bid Jacob
to deceive his Father-in-Law with Subtilty, and bereave him ofthat which was his, as if

God had Pleafure in the natural Subtilty of Man : No, the fpiritual Subtilty is only re-

prefented in the Figure, ttiewing how we fliall obtain in the Kingdom of Chritt the un- Luke xvi.

righteous Mammon, which we have not as by a natural Right, but obtain it by the divine 9— 'i-

Wit; and then the Kingdom of Heaven fuffers Violence, and they that ufe Violence take it by Matt xi. it,

Yy 2
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Force^ with fuch Wit of divine Science, Knowledge, or Skill, as Jacob did in the Fi-

gure of Chrift's Kingdom.

25. Arid it is fhewn to the Jews, who with this Figure help themfelves in their ^^^////y

and earthly Fraud and Treachery, that this Subtilty oi Jacob prefigureth afpirirualType,

and doth not at all cover their Wickednefs and Falfliood.

Exo^. XX. 17. 26. For he that fays, Tboußalt n:t covet or liift after that which is thy Neighbour's, has

t. Stamm-]:- forbid all outward Subtilty, F>aud, znA Deceit; but in the i> Genealogies, the Spirit of

men. God has thus, with the Kingdom of Chrift, fignified and alluded in the Figure at the

inward Ground of the New Man with an outward Figure.

27.* As it was with Ifliniael, Abrahamh firftSon, from whom the Goods alfo were taken

away ; to fignify, that they belonged not to Adam in the Corruption and Perdition, but

to Chrift, as the fccond Adam, which he took with divine Wit and Subtilty from the

Kingdom of God's Wrath in IVIan, where he muft firft be fubjeSl to the Wrath of God,

and ferve in the alTumed human Nature ; yet fo he obtained the Goods, and took away

all its Goods, and this is that which this Figure of Jacob fignifies.

28. The Spirit prefents here a mod wonderful Figure m Jacob, fhewing how Laban
«Ten Times, changed his IVages "^ ten "Times, and yet could not hurt him ; to fignify, how it is with the

Gen. xxxi. 7. Children of God in this Service, that under the Yoke of Nature they fhall acquire the

Goods of the Kingdom of Nature in the divine Wit in the inward new Man ; thence hap-

pens fuch great Alteration to iVIan in his Purpofes,fo that when he has refolved upon the

Courfe he will take, the Devil comes with his Envy, and hinders him from his Purpofe

by evil Men, that it goes not forward ; as Jacob, when he thought thus, The fpeckkd

Sheep and Goats ßmll be my Wages, then his Mafter difappointed him of his Wages.

29. So it is alfo with the Children of God in their Labour and Travail; when a Child

of God thinks, now he fhall reap the Bleßing of God, now he will apply himfelf to the

Children of God, with whom he may work and bring forth Fruit, and there he will

< Do good. ,?^fß '' his good Purpofes, and comprehend this /F(?r^ in his Faith's Defire, that it w/ßj

Re-v.xLV. II- Joilow him, then will every-where all his Work and Purpofes be broken, fo that it goes

not according to his Meaning and Will -, he muft now only truft and rely upon God as

Jacob did, and fo no Enemy can hurt him ; and though it feems as if it would hurt him,

and that his Work fhould be in vain, yet thus he works and bears Fruit incomprehen*-

fible to Reafon, and in the End that Man departs with much Goods out of the Kingdom
of this World, and returns again into his native Country, as Jacob did.

R^v.idy. 13. 30. For the Scripture fays. The Works of the Children of God follow their Faith, they

take them with them, they are the Wages of their Faith ; the Faith takes Chrift into

itfelf, and Chrift takes the Works of Faith with him ; and thus a true Chriftian returns

home again into his native Country with much Goods, which he has introduced and laid

up in Hope with his Faith's Defire.

3 I. VVhich Flope God fills for him in Chrift with the heavenly Ens, which takes alfo

herewith his Works of Nature, and draws them to itfelf for an eternal Wages, which is

" Or outrpo- Chrift, with the " exprefted Word, viz. the Kingdom of Nature, wherein lies the Won-
ken.

(^f,-s and ^ Being of Man, kept to God's great Day of Separation, wherein ^ every one

SuSlance'""^-^''^^
«a/) what he has here fown.

%Qal.x\.'y. 32. When we rightly view and confider this Hiftory, how God did begin the King-

dom of Ifrael with a fervile Shepherd, and exalted him before all the potent rich Men on
Earth even to Eternity ; and confider that the twelve Stocks or Tribes of Jfrael were be-

gotten under o, fervile Yoke as Servants, out of which Stock Chrift according to the Hu-
manity was to be born ; fo we fee, that all Highnels of the World and all Art and Wit

^ ., of Nature are/öc/Z/Z) in the Sight of God, wherewith yet Men fo boaft, and efteem their

an honeft" worldly Matters, Doings, or Pomp, and their high State d,s great Things, and yet in the

»iiepherd. Sight of God thcy are not by far "> fo acceptable as an honeft Shepherd.
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33. A Shepherd, in whom the Spirit of God works, is more highly ejlsimed before

God, than the wifeft and mod potent in Self-Wit without the divine Dominion ; and we
fee very well, how God eredls his Kingdom in fimple, lowly, and mean Men, who are

not efteemed by the World, but are accounted no better than Herdfmen in the

Eye of the World ; as Chrift alfo chofe fiich for his Apoftles, who were but poor,

mean, contemptible People, by whom he manifefted the Kingdom of Jfrael in divine

Power.

34. Vv'here are the learned and worldly wife Men ? Again, Where are the potent Lords,

who contemn the Simple? Where is their Might, Strength, Art, and Wit? They mufl

all come in Dud and Afhes, and fall down to the Simplicity offuch Shepherds, and bow
their Hearts in Servitude under Chrill's Yoke, if they will be Partakers of the ' Line oi ' Note, The

thefe ^ Shepherds 5 yea, they muft be as Jacob'^ Wives' Maids, if they will come to this trueLine, Li-

Marriage.
_ _ _ ^^af^^

^ß. For the Line of Chrift in the Beginning was manifefted in Abel, a Shepherd ; fo k qj paftors.

alfo afterwards in Abraham, Ifaac, &r\A Jacob, Mofes, and David ; they were all but Shep-

herds when the Line of Chrift was manifefted : No Potentate, Noble, Rich, Learned, or

High Worldly-wife, has attained it, but mean People of no Account, who have put their

Truft in God.

36. Where are now the high Prießs, Schools, and Univerfities, who afcribe to them-

felves, and affume the Authority and Power of thefe Myfteries, and often tread under-

foot the Gifts of the Holy Chofl in fuch Shepherds, and laugh at them, and count them
Fools ? Are they not all of them, Cain, Ifhmael, and Efau, of the left Line, from the

Kingdom of this World's Nature in the Hypocrify oi "utXi-Reafon, which in the Sight of

God is not fo acceptable as a Shepherd ?

37. O you poor blind Men in Adam, caft your Eyes down from above, and lay your-

felves low under the Simplicity of Chrift in the ' Line of thefe Shepherds, and look not 'Or true Sue

upon the Pomp of Art and Loftinefs, or you will be miferably deceived: If you will be "ffion.

capable of this Line, you muft not attain it from Loftinefs, which boafts itfelf in Hy-
pocrify in this Office of a Pallor or Shepherd, but in Humility and mean Simplicity, where "^^s^^
the Soul fubmits itfelf under Chrift's Yoke; there will the poor Soul, blind as to God,
get Root in this Marriage, and be capable of this Line.

:<8. The "" t'Xclve Children of Jacob are the Lines, which the Spirit of God from Adam " Twelve

to Noah and his Children fignified, which fprang from the Line of the Covenant in Pa- Children,

radife, and prefled from Adam to Abel, and fo on to the Children of Noah, and there

alfo twelve Lines, or Stocks, or Tribes, were manifefted. Here the fame Tree opens it-

felf again out of one Stock, which was Jacob, and fignifies how thofe Lines fhould all be

fandified in one Stock, which Stock is Chrift, who alfo chofe him ° twelve Apoßles to " Twelve

manifeft this Tree, which was grown out of the Line of the Covenant. Apoftles.-

39. And as Jacob begat thefe twelve Sons, o he begat alfo a Daughter, Dina by ^ Name, oSen.-xxx.zi:

who went out to fee the Daughters of the hand, and thereby loft her Honour and Virginity, p g^,,, xxxiv,

and he begat her of Leah, in whom the Line was manifefted out of the Stock or Tribe i.

of Juda, to fignify that the Line of Chrift at this Time as yet ftood hidden in the Wo-
man's Tindure, and yet was manifeft through the Alafadine^ viz. the fiery Tinflure, till

Mary the Mother of Chrift ; as we fee in the Covenant oi Abraham, Ifaac, and Jacob,

that the Covenant prefled forward in their Seed ; we fee it alfo in the Circumcifion, which

was given only to the Man or Male.

40. And much more do we fee in the Law on Mount Sinai, which was alfo given in

a Way of Fire, to fignify, that Men before Chrift were led in the Father's Properly,

which held us captive in the Wrath, till his Love, viz. his Son through the Wrath,

manifefted himfelf in the Womün\ Tinäure, and changed the Man's and Woman's .



330 Jacob y^r'y^^ Laban twejity Tears, Partei.

Tinftare into cne again -, therefore the Line of Chriil in the Father fprung forth in

the Woman's Tinfture through the Man's.

41. In the Man's Tinfture it was ftirring in the Covenant of Faith in Abraham, and

* Fulfilling, was manifeft out of the Man's Tinflure in the Woman : But in the ^ FuUnefs of Time
it was manifeft in Mary in the Woman's Tinflure, viz. in the higheft Love; in which
Love Adam loved himfclf before his Eve [was,] for God was manifeft therein.

42. We fee here in Dina a Figure of Eve ; for after Leah had bcrne7?x' SoftSy fhe bore

I Or trifled, a Daughter, which fignifies the Female Tinfture, which in her vain Curiofity " fquandered

away her Honour; as Eve would fee and know the Daughters of the World, viz. the

heßial creaturely Lufl, and in this Luft loft the paradifical Virginity.

43. Thus the Spirit of God here in Dina fets a Figure of Eve near the Line of the

Covenant, feeing he fhould come out of the Line of the Covenant, wlio Ihould feek and
fave the poor Children oi Eve.

44. For Zffl/& bore fix Sons, which fignify t\vQ ßx Properties of the Natural Life;

and ihtfeventh is the Subftance or Corporeity of the fix, in which ipiritual Subftance

Adajn died or was extinguiflied as to tlic Kingdom of God, when his Will broke itfelf

off from God ; and that fame feventh Property of Nature is now even the Woman, viz.

the Mother, wherein the other fix are contmually borne, which rightly fignifies the Ada-

mical Eve, when Eve was yet in an Image or ^ype.

45. The Figure whereof the Spirit of God reprefents in Di-ia with Jacob, fignifying,

how that feventh Property of Nature in Adam is become a Whore, perfidious to God, and

it fets this Figure near the Line of Chrift, [;i nifying,] that Chrift- {hould come, and
f^i3«o-« this Whore, viz, the feventh Property of the human Life, into the Virginity

again.

46. Therefore was Chrift bom of a Virgin, that he might fanftify the Woman's
T indure again, and change it into the Man's Tinfture, that the Man and the Woman
might be one Image of God again, and no more i.Ian and Woman, but Mafculine

Virgins, as Chrift was.

47. In Rachel we fee now the Self-Love of the Kingdom of Nature, where both

Tindlures, the Mafculine and Feminine, according to the Kingdom of Nature in Self-

Love, bind themfelves in Conjunäion ; as Jacob loved Rachel according to the Kingdom
of Nature, according to the Tindure of Self-Love •, and on the other Side fo did Ra-
chel love Jacob; therefore muft thefe Tin6tures of Natural Self-Love be ü long (hut up.

Gm. XXX. 22. and bring forth no Life, till the Lord remembered Rachel, and heard her, as the Text in

Mofes fays ; that is, till the Lord ftirred up theTinfcures of the Kingdom of Nature with

]\\i Bleßng; then ftie bore a Prince in the Kingdom of Nature, viz. JOSEPH, iri

whom we fee, by his great Chaftity and Fear of God, that the Blcffing of God ftirred up
the Tinftures of the Kingdom of Nature, which laid ftiut up in the Seeds, and mani-

fefted the Covenant of Grace therein.

48. For Chrift ftiould deliver the Kingdom of Nature in Man from Wrath ; therefore

alfo the Spirit in this Figure prefents an Image or Type in Jofepb, which it fets down
alfo in the Figure of Chriß's Humanity, how it would go in future Time with Chrift's

Humanity, which he took from us iVIen.

49. In Leah Chrift was reprefented according to his heavenly hidden Humaniy, ftiew-

ing, how the heavenly World's Subftance would be hidden in our Humanity under the

Toke of God's Anger, and how Chrift muft appear in i fervile and contemptible Form,

50. In Rachel, with Jofeph, now the Figure is repre' jnted, which ihews, how he would

overcome, and in our human Nature (hould be a Lore' and Prince over all his Enemies,

•who have held us poor Men in Flefh and Blood captive ; and how he would bring us

forth out of the Mifery and Famine of Adam into a good Land, and not remember how
we in this World have caft him into the Pit, as Jofeph'% Brethren did him.
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51. The Spirit of God prefents this Figure in the twelve Patriarchs as a Glafs, to fte

by whom God was atoned in his Anger, pointing at the future Fulfilling; for the Text
in Mofes (peaks very hiddenly in this Figure, and fays, Now when Rachel had borne Gen. wx. t^f,

Jofeph, Jacob faid to Laban, Let me depart., and travel to viy own Place, and into my 2Ö.

Country i give me my Wives and my Children, for which I have ferved thee, that I may go.

The inward fpiritual Figure is thus

:

52. When the BlefTing of y^fö^, viz. Chrifi in the Kingdom of the Human Naturev
was manifeft, fo that Maa ftood in Chrift's Image, then he deßres to return from the

Servitude of this Houfe wherein he muftferve, and go again to his Father's firft Houfe,
and defires to take with him his Fruits, viz. his Children, Brethren, and Sifters, and all

the Children of this Birth j he has a great Longing after that, as Jacob had after his

Father's Houfe: But the Lord fays to him. Stay, and ferve here a while, and feed my
Sheep, ^ appoint the Wages that Ißoall give thee ; that is, afk of me, fo will I give it'G«».xxx.2SU

thce, as Chrift fays, ' Whatfoever ye aß the Father in my Name, he will give it you. 'Jc/.-axvi.zjo

53. Thus then this Jacob demerfes himfclf in Humility, and keeps the Sheep of Chrifi,

in Hope of the eternal Wages, which follows after him : For in Jofeph, that is in Chrift,

the Wages will be firfl given him ; as Jofeph was the Wages of Jacob in the outward
Kingdom,a nd preferved and nourifhed him and his Houfe in the Famine ; which figni-

fies Chrift, who will eternally nourilh us in himfelf, and bring us home with him into

his Father's Houfe, as Jofeph brought his Father and Children into his Lord'Sf

Country.

The Fifty-ninth Chapter.

How Jacob departedfrom Laban ; what this Figure ßgnifies, and
what is to be u?iderßood thereby.

I . ."Oj^^COeM^N this Chapter, for the moft Part, is the outward HiR-Ory fet forth, c,-,. xxxi
^)J( 3^ 7ä(^ under which the Spirit has ks fecret Figure wherewith it plays, for

'^^?** ^v'^ ^^^ Text fays, And the Pl'ords of the Children of Laban came before Cii!.xxxi,i,Ti»

si' k. ji "^ Jacob, fayingy Jacob hatb got all our Father's Goods to himfelf, and

^M ^ ^^ °^ °^^ Father's Goods I -'h he procured this Riches ; and Jacob looked

^^y^i.^y^^M "f^ Laban'j Countena ;:e, and faw that it was not towards him as

formerly.

2. This is a Figure rejrefented in the Spirit of Chrift ; when the Spirit of Chrift

in Man has^c/ the Kingdom of the humrn Nature to himfelf, then the Envy of the

•Serpent in the Wraih of Nature in Flefli and Blood awakes ; underftanding, ^nA feel-

ing, that the Power of Nature in Man is taken away from him, and oppofes the Spirit

of Chrift in the Power of Nature.

3. Then proceeds the oppoftte Will in Man, fo that the poor Soul is every-where
faint and in an Agony, perceiving that it dwells among ftrange Goods, and that the

Devil is its Neighbour, and has a continual Accefs to its own Nature, and oppofes the
Soul, becaufe it has in Chrift's Spirit taken away from hi-m the Kingdom of Nature, viz...

3
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the Land and Country which he had for his Pojfeßon ; and therefore the mortal Nature
in the Wrath of God lets its Defire and Endeavour againft the poor Soul, as a itranger

unfriendly, when it fees, that it lofes its voluptuous earthly Inheritance (wi;ich Right

is intimated in the Children of Zfl^a», where Reafon looks to get temporal hionour and
Pleafure) that all its natural Right is taken away, as Jaccl/ by Subtilty took away
Laban\ Goods.

jQcu. xxxi. 3. 4. Then thus fays God to the Soul, as here he did to Jacob, Return again into thy

Fatkcr''s Country, to thy Kindred, I will be with thee: That is, the poor Soul fliould

enter again into its firft Country of its Father, viz. into the eternal Word, out of which
it proceeded ; and therein God blefles it, and therein it can alfo call its Children and

Members, and bring ihsmnlong out of the fervile Houfe of God's Anger in the King-

G««. xxxi. 4.dom of Nature, as Jacob called his JVivcs and his Children, and brought them out of the

Servitude of his Father : Thus alfo the enlightened Soul brings the Power of its Life in

the Kingdom of Nature, together with its Fellow-Members, out of the fervile Houfe of

Flefh and Blood again into the firft Houfe, viz. into God's Word.
G^».xxxi.zii 5. And as y^fo^^f?^ from the fervile Houfe of his Stepfather, and Laban purfued
23- after and would hurt tim, fo alfo in like manner is done to the Children of Chrift-, when

they begin to flee out of the fervile Houfe of Satan, viz. out from flelhly Pleafure and

Voluptuoufftefs, and would again enter into the firft Land of their Father, viz. into

Righteoufnefs and the Fear of God, then inftantly the fleflily Crew of the wicked World,
with Rage and Folly, purfue after, and would ftay them, and take away, with

evil and falfe Tongues, all their Riches and Goods in God's Righteoufnefs.

6. But the Lord awes them, that they cannot do it, as it was done to Laban ; though
they ftand up and reprove the Children of God as unrighteous, becaufe they turn away
from their Idols and Abominations, and follow their Hypocrify no more, neither will

they bear their evil Yoke any more, and ferve them in their Unrighteoufnefs, nor call

/Mr FalQiood Good, as theprefent World plays the Hypocrite under this Yoke, and
ferves their IVickednefs, only that rheir God Mcazim may live and he fat.

7. The Spirit of God here alfo prefents a Figure, fhewing how Chrift would for a

while put himfelf under this fervile Yoke in the Kingdom of Nature, and would be-

troth to him Adam's Daughter, ihat is, our Fleih and Blood, and acquire to himfelf

Adam's PoffefTions, Goods, and Richer, viz. the Kingdom or Dominion of the human
Nature ; that is, draiv many Men to him, and in the End go therewith out of this fer-

vile Houfe of this World again into his Father's eternal Houfe, in which Departure to

his Father would the Devil and the wicked World y?örÄ him, and quite ßay him, and

would take away and rob him of his Goods, as alfo of his Children, which he has here

begot -, even as^the Devil by the Pharifees and wicked Jews did, who would take away
and rob Chrift of all his faithful Children, as Laban purfued and hunted after Jacob,

and would take away his purchafcd Goods from him again.

Ctn. xxxi. 7. 8. But as God would not fuffer Laban /0 hurt Jacob, fo God would not fuffer the Devil

and the wicked High Priefls to rob Chrift of his purchafed Goods ; though they flew

his outward Humanity, yet he rofe again from the Dead, and brought his purchafed

Goods into his Father's Ccrntry.

9. The Spirit of Afisy'^j reprel'ents in this Chapter a wonderful Figure, which ought

G<«.xxxi. ig.well to be obferved, becaufe he intimates a fecret Myftery under it: For he fiys, fVhen

20. Jacob fled away from Laban, Rachel hadßclcn away her Father's Idol Cods ; and further

fays, ^hus Jicobflole away the Heart of Laban the Syrian, in that he told him not that he

Cin.wyi.iitfled: And we fee further, how LiZhzn, when he came to Jacob, was eager after his Idol

i^- Gods, andfearched all Jacob'j hotifhold Stufffor his Idol Gods ; alfo we fee, in this Text,

. how Rachel wasfijc that loved thofe Idol Cods, and fat upon them, andfo hid them, that her

Father could not get them again. 10. In
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10. In thefe Words there is reprefented to us an outivari^ and an inward Figure,

ftevving how it would go with Tfrr.ei m future Time; for thefe Idol Gods were mo/ Hea-
thenilh Idols, according to the Conftellation or Star " Mokcb, as the Heathens had ; but"^«?^ vii. 43,

as we read, they made Images, Monuments, Sialues, or Pictures of their Friends that

were dead, as a Patten for Inftrudion, which Images among the Heathen afterwards

were turned to Idols; and thefe might well be fuch Images of his Kindred that viertdead,

which La/».'?« was unwilling to lofe, becauie they were Patterns of Inftrudion, and Me-
morials to him of his Anceftors and deceafed Kindred whom he loved.

11. But the true Figure, under which the Spirit points at future Time, is this : Firft,

That Ifrc.el would not continually cleave to God with their whole Heart, but would al-

ways take theie Idol Gods oiflsßjly Self-love along with them, and love themfelves and

their Images, viz. Genealogies ot human Greatnefs, State, high Birth, and noble Pedi-

grees of Gentility, more than God, even as it came to pafs.

12. Efpeclally this Departure o? Jacob intimates the Departure of Jfrael out of Aigypt

into the promifed Land, when they took with them alfo their Befhly Idol Gods, and pre-

fently zücr ferved their ozvn Idol Gods, viz. human Greatnefs, and forfook their God, and i SamMW. 8,

regarded their Mammon, and would have Kings among them according to the Cuflom of the Vn: 19.

Heathen, and forfook their right King, who had brought them out of Mgypt.

13. Secondly, It intimates how Chrifi, in whofe Figure Jacob ftood, would take to

him this Rachel in our Flefh and Blood, vi%. thefe, in Adam, Idol Wills of the Soul turned

away from God, which has acquired to itfelf Images and Idols, and poflcfled them as Ra-

chel, and would bring the averted Wills of the Soul, with their acquired Idols and Images,

out of the Idol's Houfe or Temple ; which Idols, viz. Idol Wills and Defires, muft after-

wards be all broken to Pieces in the Beaih of Chrift.

14. As prefently the Figure is reprefented to us, when God faid to Jacob, Arife andGen. xxxv.

go to Bethel, and dwell there, and make there an Altar to God, who appeared to thee when '""3-

thou fleddefl from thy Brother Efau : Then faid Jacob to his Honfoold, and to all that were

with him. Put away from you the ßrange Gods that are among you, and cleanfe you, and

change your Garments, and let us arife and go to Bethel, that I may there make an Altar to

God, that heard me in the Time of my Trouble, and hath been with me in the Way which I
have gone.

15. Which Hiftory of y^^c^ fignifies nothing elfe but this, viz. when Chrift would

with this Rachel's Idol Gods, viz. our Fleß} -and Bleed, depart from this fervile Houfe,

and go to his Father, then he would by his going forth, when he fnould build the high

Altar before God, which Altar is himfelf, lay off thefe our Idols in human Self-will, vtz.

every Imagination of Self-T-ove, before the Altar of God in his Death, and cleanfe our

Hearts, w'z. our Soul's Will, and t^a»^e out Garments, viz. our Flcfli and Blood; as

this Text in the thirty-fifth Chapter clearly fignifies, and wholly intends it, that Chrift

would offer us up upon that fame Altar of his New Teftament, to the God who appeared

to us again, in our Trouble and Mifery after the Fall, in his Covenant of Grace.

16. But that the Text of Ädofes faith, Jacob flole away the Heart of Laban the Syrian, Gen, sxxi.

in that he fecretly fled away with his Daughters ; it has the very fame inward fpiritual Fi- 2°' 2'-

gure contained in it ; for the Word became Man, and tookLa^^w's, viz. the earthly Adam\
Daughters, and brought them by divine Subtilty away out of Adam's Houfe into God's

Houfe, which in that Place is QzWzdßealing, in that the Children oi Adam are thus ftolen

from the Kingdom of God's Wrath, that is, brought away in the divine Wit and

Su.btilty.

17. For the Anger of God had poflefled Men in the Right of Nature ; but Chrift came
and married with them, and/f?/^ them, together with the Idol Gods, away from the An-

, ger, and offered them up to God M^on his Altar, which is himfelf, and laid off the Images

Vol. IIL Z z
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of Mall's Self-Love, and cleanfed our Garments before God, that we miglit ferve him
at this Altar.

]8. This is properly iinderftood concerning Rachel's Idol Gods; the Figure indeed

fets down only the outward Hiftory, but the Spirit of God has its Figure under it ; for

the whole Hiftory oi Abraham, Ifaac and Jacob, (lands inwardly in the Figure of Chrift;

for the Covenant between Laban and Jacob, and all that happened therein, is a Figure of
Chrill, for Laban here ftands in thel^igure of the Kingdom of Nature, and Jacob in the

Figure of Chrift.

Ct». xxxi. 19. Laban upbraids Jacoif, that he fled from him, and did not juffer him firfl to kifs

*7> 28.
1)1} Children, and that he might conduit them on their Way with Mirth and with "Tabrets :

Thus alfo does Nature with the Children of Chrift; when they ßcretly flee from it, and
forfake the Idol's Houfe or Temple, then the Children of Nature's Kingdom upbraid

thefe Children of Chrift, for/fy^/f forfworn People, for Hcreticks, Novellifts, Nev/ Lights,

Enthufiafts, or whatever Sed: can be named, and fay to them. When you will depart

from, your wicked Way and enter into another Life, why do you not tell it to cur High
Prießs, that they may lead you onward with their Ceremonies, viz. Confeffions, Sacra-

ments, Interceftions .-' Why do you not obferve the Ufage of the Churches, where the

Kingdom of Chrift is in Mirth, with Roaring, Organs, and Pipes.? Why do you fleal

away from us fecretly, and go another Way than our Ordinances and Decrees prefcritje ?

And therefore they are Enemies to them, perfccute them, and hunt them with Genfurings

and Difgraces, as evil Children and forfworn, who had robbed them o,£ their Idol Gods,
and will not honour their Hypocrifies for Gods; asLabafi purfued after J-acob, and up-

braids him, becaufe he had not firft kept that Pageantry and Solemnity, and told him
beforehand that he would travel, and be gone.

20. Thus Babel alfo would fain have it, that the Children of Chrift fliould only enter

in to God through their Pageantries and Solemnities, jnd Belly Ordinances ; and whofo-

ever will enter in to God, otherwife than through their Ordinances, and flee from this

fervile Houfe [of Bondage,] he is damned, and cannot come to God.
21. But Jacob can well go to his Father without Laban\ Pageantry and Solemnity ;

and though he upbraids Jacob and calls his Way wrong, yet his Way was right in the

Sight of God. For God had commanded him fo, and Laban could not withhold him at

ail ; fo alfo Chrift's Children, when the Spirit of Chrift in them commands them to flee

*}üt itom Babel, cannot be withheld-, alib it does not hurt them, though the World
blame them never fo much for it, and fcorns, derides, difgraces, and upbraids them for

Fools, Ilereticks, and Enthufiafts.

22. Yet the Moft High reproves and charges Laban, that he fpeak not otherwife to
•^ Courteoufly Jacoi> than " friendly ; that is, the *' Difdain of Babel towards the Children of Chrift muft
and kindly.

-^^ j[^g gj^^^ ^^^^ ^^ jj^^^jj. ,^-|grg j^^y gnd Kindut'.fs, and now Lalan muft let them depart
y Bia p e-

^^jj.|^ j[^^-j. Qqqj^Is ^p,^^ Riches : For God commands his Children to "
flee from Bab: I, and

proach, Mif- to go into the firft Country of their Father, out of which they are departed v.'ith Adam^
ufage. not through the Solemnity and Pageantry of Babel, but through the Converfion of the
- Rc-v. xviii. Mind and Will, viz. New Obedience.
+ 23. For God has as much Pleafure in the Solemnity and Pageantry of Babel, as in

Lßi^^;;'s Tabret and Piping: He requires a penitent, converting Heart, which in higheft

Simplicity and deepeft Humility, without any Solemnity or Pageantry, draws near to

him and departs from Babel i with fuch a one he goes along, and blefles him.

Gtn. xxxii. 24. Fov when Jacob was goneforth, without Solemnity and Pageantry, then the Angels

.'> 2- of God met him, whom he called God's Hoß ; which fignifies, that when the Children of

God go forth from human Inventions and hnaginations, and account «//earthly Things as

nothing, and flip avvay from the Hypocrify of all their titular Brethren, then they get the
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Angels of God for a Guard, who go along with them, and lead them on their Way in

their going out ixomBabel, as here was done to Jacob. a or imagi-

25. For as foon as Chrifl: is born in a Man, fo that the Mind goes forth out of theyf- nary Con-

damcal fervile Houle of * Images, then tlie Angels of God are appointed his Guardians, '*'"•

The Sixtieth Chapter.

How Efau 'we7it to meet Jacob with Four Hundred Men, Soldiers ;

what this ßg?iißes : And how Jacob ft7it a Prefcnt to his Brother

Efau, and how a Man wreftled with hifn the whole Night : What
all this means.

For the Reader highly fo confider of.

I • K^^^^^"*^OSES fays, Jnd Jaccb/ent Mejfengers before him to his Brother Efau into c^«. xxxil,

^ (Sff^-'a^G) ^. f^^ Land of Seir in the Borders of Edcm, and commanded them, faying, 'Tell 3—8.

a^ @ ;i!^ © vs "'-^ Lord Efau thus. Thy Servant Jacob fays thus, I haxe been long abroad .

^ @ © K '^^^^^ Lahan until this Time, and I have Oxen, and Aß'es, Sheep, Men-Ser-

«3 @S)®(S wJ vants, and pyomin-Servants, and I have fent forth to thee, my Lord, to tell

\jt^^'^^^d ^^^^1 ^f^^i I may find Grace in thine Eyes : The Meffengers returned again to

Jacob atidfaid, TVe came to thy Brother Efau, and he alfo cometh to meet

thee with ^ Four Hundred Men ; then Jacob feared very much, and tvas in Dißrefs, and di- b 400 Men*^

vided the People that were -u-ith him, and the Sheep and Oxen, and the Camels, into two
Companies, and faid. If Efau cometh upon one Company, and finiteth it, the refl -will eficape.

2. This whole Chapter ftands eminently in the Figure of Chrifl: : For when the f^ord

was become Man, and would now go forth from this World, and wi:h our Humanity
poffefs his eternal Manfion, then meets him this Hoft of Soldiers in the Kingdom of Na-
ture, in the Anger of God.

?. For the Kmgdom of Nature, viz. the mtwvdX Adam, was the firft born Efau, which

was angry with Jacob, that is, with Chrift, for the Bleßng znA heavenly Inheritance, viz.

for the eternal Life, becaufe it muft die and lofe its Right-, in which Kingdom the An-
ger of God had got the Dominion ; that fame Anger of God came to meet Chrift, when
he was about to bring his acquired Goods into the eternal Country of his Father, viz. into

the Love of God, as Efau did to Jaccb in the Type or Image of the Figure •, and Chrift

was aftonifhed at this Warrior, viz. the Anger of God, as may be feen on the Mount of

Olives^ as Jacob v/3.s aftoniflied at the Anger of Efau.

4. And as Jacob divided the Herds into two Parts, becaufe of the Wrath of Efau,

that if Efau fliould fmite one Company, the other might efcape, fo alfo was the Humanity
of Chrift divided into two Subftances, viz. into a heavenly, whereof he fpeaks, laying.

He zi'as come from Hiaven, and was then in Heaven, and alfo into an earthly, from our jo^« iii. ij.

Flefh and Blood ; that if the Anger of God did fmite the one Part, viz. our Humanity.,

with Death, yet the heavenly Vist (hould efcape the Wrath, and penetrate through Death,

and therein make our Humanity living •, for the Meffengers which Jacob fent ca Efau are..

Z ^ 2
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nothing elfe but the Pr^y^'j of Chrift, which he fent through the Anger of God into

his Love, -viz. into the Mercy, that our Hurfianity might find Grace and Favour with

God.

5. For as Jacol fent to Efau, faying, He had been long abroad with Laban, even till

this Time, and had with him Men-Servants and Women-Servants, and Camels, with

other Cattle, that he might with all this find Grace and Favour with his Lord Efau; fo

c 3orn^ „ei,e.
alfo Chrift fays to his Father in our Humanity, (viz. in Adam) which he has affumed. He

rated, or be- has been long abroad abfent from the Kingdom of God, and has "= brought forth in the
gotten. Kingdom of this World, in God's Works of Wondar, many Images out of the divineWif-

dom through the Formation of Nature, that he might with thefe Formations of IVonders

find Grace and Favour with God, feeing thefe Wonders were brought forth through the

Nature of his manifeßed li-'rath, that fo they might come to the eternal divine Vifion and
Contemplation.

^ Four Ele- 6. But the Anger went to meet him in the ifour Elements, and would devour the Earth-
ments. Lines, and Evil of //?;?;« -, for £/rt«'s Four Hundred iVlen fignify nothing elfe but th& TFrath

of Nature in the four Elements of the Body, and they went to meet the Humanity of
Chrift; when Chrift was bringing the created Image oi Adam in our Humanity into God,
^'/z. into Paradife, then would the Wrath of God firft kill i\\Q Adamical Imzge, that it

might no more live in the Kingdom of Anger, feeing it luas to live in God.
Ctn. xxxii. 7. And as Jacob humbled itfelf before God, and laid, O God of my Father Abraham,
9—11. and God of my Father Ifaac, the Lordzvho haß faid unto me. Return again into thy Country,

end to thy Kindred, and I ivill deal well "xith thee ; I am unworthy of the Icafl of all thy

Mercy, and all thy Faithftdnefs and Truth, which thou hafi afforded unto thy Servant ; for I
had no more but this Staff with which I went over this Jordan, and now I am become two
Bands : Deliver me from the Hand of my Brother, from the Hand of Efau, for I am afraid

of him, left he come and fmite me, with the Mother and the Children ; fo alfo Chrift hum-
bles himfelf in our affumed Flumanity before God; and though God in the Prophet D^j-

Pj'al. ex. I. W^A in our affumed Humanity, hath bid himfit down at his Right-hand, until he had made
all his Enemies his Foot-ßool, yet he humbles himfelf; even as Jacob did before the Anger
of Efau, fo alfo did Chrift before the Anger oi his Father.

8. And as Jacob laid, When I went over this Jordan, I had only this Staff, but now
im become two Bands; fo alfo when Chrift, viz. the eternal Word of Divine Love, came
to us in our Humanity, then // was only the Staff of divine Grace-, but in our Humanity
in thefervile Houfeof /i^i7(7»; he was enriched with two Bands, r/s. a tivefold Humanity, the

heavenly extinguiflied in Adam, and the earthly from the Limus of the Earth ; therefore he
fays in this twofold Humanity, as Jacob faid to God, O God of my Father Abraham, and
God of my Father Ifaac, O Lord, thou haft faid unto me. Return again into thy Country, and
to thy firft Kindred : I am lefts than the I aft of all thefe Mercies, which thou haft beftowed

on thy Servant ; to fignify, that it was only in divine Mercy that thefe two Bands, viz.

the twofold Humanity, returned home again into its firft Country of Paradife to the an-

gelical Kindred.

Cm. xxxii. 9. And when Jacob had humbled himfelf before God and his Brother Efau, Heftayed
13—18. there all Night, and took of that which cam; to his Hand, for a Prefent to his Brother Efau,

two hundred She-Goats, and twenty He-Goats, two hundred Ewes, and twenty Rams, thirty

Milch Camels with their Foals, forty Cows, and ten Bulls, twenty She-Affes, with ten Foals,

and delivered them into the Hand of his Servants, every Herd by itfelf and faid to them. Go
on before me, and leave Room for one Herd after another. And he commanded the fcremoft,

andfaid. When my Brother Efau meeteth thee, and ajketh thee, To whom dnft tlou belong ?

Whither goeft thou ? And whofe thefe are that thou driveft ? Then thou ftsa't fay. They are

thy Servant Jacob's, who fendeth them for a Prefent to his Lord Efau, and followeth behind

after us.
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10. This Type is now tlie great Earneßnefs, whereby the Spirit of God in the Figure

points at the Future ; for this Prefent of Jacgb to his angry Brother Efau points at the

Place and Condition of Chrift ; when he fliould appeafe the Anger of his Father, then

he muft firft fend thefe Beaßs in our implanted Humanity for an Atonement, which

Iliould be prefented to the Anger of God.
11. But thefe Beafls, which Chrift fent to the Anger of God before liis Padlon and

Death, were our implanted Beaßs, viz. Pride, Covetoufnefs, Envy, Wickednefs, Lying,

whereby one Man flanders, dilparages, difgraces, fhamefully cenfures with Words, dif-

couragcs, fupprelTes, and exclaims againft as wicked and ungodly, and fummarily, all

Abominations of the Devil and the wicked World.
12. Thefe evil Beafls are in Adam in Sin, all awakened and become living; thefe very

Forms or Conditions of Life, wherein Adam generated his evil Beafts, wherein the Tem-
perature of Nature was rent afunder, Chrill took all upon hinj in our Humanity, as they

are well intimated in the Figure oi Jacob by Five Hundred and Eighty, and fent them to 580.

the Anger of God for an Atonement, when he was redeeming the Humanity from thefe*

Beafts.

13. And thefe Beafts were, as to Chrifl, his being defpifed, fcorned, fpit upon ; what-

foever the Jewifh Priefts did to him were all cur Beafts, which Chrilt, in his Body, gave

up to the Anger of God, as if himfelf was the Tranfgreffor, and yet had generated none

of thefe Beafts in his Will : But Adam had generated them, and Chrift took them on him as

a Lamb, and prefented them to the Anger of God on his Body and Life, and did it as if

himfelf was the Tranfgreftbr •, fo that the Anger of God devoured them on his Body and

Life, viz. his Inheritance, which he had in IVIan, as a natural Right, whereby the Anger
of God laid hold of its own ; and his Wrath and Hunger after this Vanity, to devour thefe

Beafts, was appeafed.

1 4. And the Spirit of Mofes fpeaks further in the Spirit of Chrift, and fays thus, "The Gen. xxxii.

Prefent of Jacob went before him, but he fiayed that Night ivith the Company, and arofe in 21— 34-_

the Night, and took his two Wives and Handmaids, and his eleven Children, and went over ^^^'° ^^^^^'

the Ford Jabbok ; and he took them and fent them over the Water, ajtdfent over that which
servants.

he had, andßayed alone. Eleven Chil-

dren.

The Figure of Chrift ftands thus t

1 5. When Chrift had fent this Prefent before to the Anger of God, he ftayed with his

Company, viz. with his Difciples, and arofe in the Night of the great Darknefs in our

Prifon of Mifery, and took his tv.'O Wives, viz. the twofold Spirit of Man, viz. the Soul

and the Spiritus Mundi, the Spirit of this World •, the outward Soul, and the inward eter-

nal Soul, together with the two Handmaids, viz. the twofold Humanity of the Body, and

the eleven Children, which are the eleven Apcßles, and pafTed over the Ford Jabbok; ..that Eleven Apof-.

is, he went over the Brook Kidron, in the Dark of the Night, over the Water, as here '^"•

Jacob did, with all whatfoever he was, or had alTumed from us Men.
16. For the right ttvelfth Apoßle of Chrift was not yet chofen in Judas's Stead, as here Twelfth A-

with Jacob the twelfth Son lay yet in the Mother's Womb unborn : And as Jacob with po^le.

his eleven Sons went over the fVater in the great Night or Darknefs, fo Chrift went with

his eleven Difciples, in this Night of Jacob, over the Brook Kidron into the Garden,

and wreftled with the Anger of God, fo that he fweat a bloody Sweat, till he over-

came.

17. And as in this Night a Man wreßled with Jacob till the Day-break^ fo alfo the G?«. jcxsii.

Spirit of God, viz. the Love of God in our aflumed Humanity, wreftled with God's 24-

Anger in our Humanity, till the Love of Grace broke through the Anger, and the Day-
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Gen. xxxi.

22-28.

' Or Hollow.

Troba, or

Temptation

s Patriarchs.

^ Pet. i. 19. Star of Divine Love arofe in the Soul, and overcame the Anger, as the Text in Mofes
has here very fecretly, and yet very clearly fignified in this Figure, faying,

1 8. When Jacob in this Night was pajed over with his eleven Childreft, and both his Wives
and the Handmaids, and all his Company, and afterwards was alone, there wreßled a Mnn
with him till the Break of Bay appeared : And when he faw that he prevailed not againfi him,
he touched the ^ Ham of his Thigh ; and the Ham of his Thigh was difplaced with the Wreft-
ling with him : And hefaid. Let me go, for the Day breaitetb ; but he anfwered, I will not
let thee go except thou bkfs me : And he faid, IVlmt is thy Name? And he nnfvered Jacob :

And he faid. Thou foalt no more be called Jacob, but Ifrael, for thou haft flriven with God
and Man, and hafl prevailed.

19. This Text ftands wholly in the Figure of Chrift; for this Man who wreftled with.

Jacolf this whole Night is nothing elfe but God's Righteoufiiefs and Truth, in wliich

Righteoufnefs in Adam, and in all Men^; the fevere Judgment of God was awakened ;

and it fignifies the fame Man wha on -Mount Sinai gave the Law to the People of Ifrad
in Fire and Terror, where he appeared in his Righteoufnefs, in thtType of the Judgment,
and commanded Man to keep tlie Law of Riahteoufnefs, under Pain of the eternal Curii;

;,

where he required the Poffibility and AbilUy from Man, viz. from the Image of God
that he had created in Adam.

20. But Man having not ftood in the
''

Trial, therefore God infpoke or infpired into
him the Ground, viz. the Fountain of his moft inward hidden Love, in the Prcmife of
the-Serpent-Deftroyer, vi%. the holy Name JESUS : This Name JESUS ftood now
as a Covenant of Gr^« in God's fevere Righteoufnefs, hidden in the moll inward Ground
of the human Soul, and opened itfelf in the holy s Fathers, Abraham, Ifaac, and Jacoby
in their Faith's Ens.

21. But Jacob at prefent ftanding in the Figure with his Brother Efau, viz. Jacob in

the Type or Image of Chriß, and Efau in the Type or Image of God's Righteoufnefs in
the Anger according to the Kingdom of Nature-, fo at prefent In this Night, when Jacob
was in greiiArtxiety, this Figure was manifefted to- him, that he perceived how God's
Love in the Covenant of Grace, in the incorporated Name of J E S U S, wreftled with
God the Father's Righteoufnefs in tiic Anger of the Judgment, viz. in the great Night
of the Darknefs of God's Anger, wherein tlie poor Soul laid captive, and was fo ^ hard
tyed and bound, and put thereinto ; and that the Anger in the Righteoufnefs will not give

over, unlefs it gives itfelf into the Love of Grace, that the Love may break through the-

Anger, as the Ihining of Light does oat of the Fire, or as the Morning breaks out of
the dark Night, and changes the dark Night into Day.

22. Por the Covenant of Grace in the Love and in the Soul ftood at prefent in one
Perfon; therefore at prefent the Soulof 7^1:1?/' muft, in Chrift's Figure and Type, wreftle

with God's Righteoufnefs about the heavenly Ens, viz. about the fubftantial Wifdom,
which the Name Jefus brought along with the poor Soul in its heavenly Subftantiality,

v/\\\d\ faded in Adam, whereby Adam's faded Subftantiality fprung forth again in this,

living Subftantiality, as a new Birth.

23. Therefore the Spirit of God fays to Jacob, Thou haft wreftled with God and Man,.
viz. with God's Love in the Covenant, and with the future heavenly Subftantiality, which
Subftantiality became Man in the Seed of Maiy, and haft prevailed : For Chrift, in

whofe Figure Jacob ftood, fhould thus, in our ajfumed Humanity, wreftle with God's
Kighteoufnefj, and conquer.

24. And the Spirit in Mofes fays here. And when he faw that he prevailed not againß

bitn (underftand, God's Righteoufnefs in the Anger of t\\Q ]viAgmtT\t.prevailed not againft

the Grace) then he touched the Ham of his Thigh, and the Ham of his Thigh was difplactd

ky the Wreftliug with him.

" Coardled.
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25. This fignifies the Deftrudlion and Difplacing of the Adamical Humanity, that when

Chilli would itand out this Vidory, then would the human Self-Might and own Will be

difplaced, and broken, and killed ; hut as Jacob died not by this Wreftling, though the

Ham of his Thigh was indeed difplaced, fo alio our Humanity fliould not die eternally,

but be only dilplaced, that is, be changed.

26. This fignifies elpecially, ho^N the repentant Man rnuft enter upon this Combat of

Jacobs and fo wreftle with God and Man in the Spirit of Chrift in God's Righteoufnefs,

in the Anger; and when he overcomes, then will the Ham of his fleffoly Self-Will be

broken, that he muft go up and down in this World as one half lame, that cannot well

walk in the Way of the World, but goes h^liing, as if his Limbs were half-broken, with

which the VVantonnefs and Vanity of this World is driven on; for the Spirit in the Vic-

tory of Chrill touches his Thigh, that he is half lame in the Pride and Malice of this

World, and never regards it more, but goes up and down as a defp^fed lame Man, whom
thole in the Fride of the World, in their full or frolick Jollity, little regard, but hold

him for a lame halting Man, who cannot follow x.heGarb of the antick Trii.ks, conceited

Jefts, and Lafcivioufnefs of this Vv^'orld : But he has wreftled with God and Man, and is

.with this ;Viftory touched and marked.

. 27. This the Pride and Wantonnefs of this World underftands not, for it goes up and
down ftill in God's, fevere Righteoufnefs, in the Kingdom of Nature, in the Might of
the Fire, in Self-Will, and thinks itfelf very well, till the Judgment pofiefles its Place,

then mud the poor Soul Hand in the eternal Judgment, and live in Pain and Torment.
28. And as Jacob flood in the Wreftling, and had his Thigh touched that he halted,

•then the Man faid to him. Let me go, for the Bay-break dawneth ; but he anfwered, I will

n'J let thee go, except thou blefs me.

29. This is firft the Figure of Chrift, when \\e^ yielded h\mk\i up in the Righteouf-

nefs of God in the Father's Anger, fo that the Anger according to our Humanity flew
him : Then faid the Righteoufnefs, Now let me go, for at prefent the eternal Morning
breaks forth in me: But Chrift had taken hold of the Righteoufnefs, and faid, I will not

let thee go, except thou blefs the Humanity again, that the Judgment may ceafe ; except
thou bring the Morning of thy inward Power forth through the Humanity, that the

Curfe may ceafe, and that Man may wholly ftand in the divine Working again, in

the Blefiino;.

30. Secondly, It is the fair Type or Image, fliewing how it goes vvith the repentant

Man, when he gives himfelf up through earneft Repentance into this Combat of Chrift,

in Chrift's Suffering and Death in his Vidory, and in the Spirit of Chrifi wreftles with

God's ievere Righteoufnefs, which continually aflails him in his Confcience.

31. For God's Righteoufnefs in the Confcience fays. Let me go ; thou art dead in Sin,

and haft no Part in the divine Grace -, thou haft purpofely and wilfully finned, and fet

the Grace behind thy Back ; now thou art mine, praying will not avail thee, I will

not let thee in thy Confcience attain the Grace, thou wilt obtain no Comfort more from
God, the Morning will no more rife to thee in thy Confcience, for thou art a Child of
Death : Now leave off and let me alone, that I may ftiut thee up below in the Dungeon
or Chamber of Death.

32. When this comes to pafs, then the poor Soul wholly immerfes itfelf into the Death

of Chrifi, and gives itfelf up to the fevere Righteoufnefs of God, into the Judgment,
for the Judgement lays hold of it : But the Soul catches hold of the incorporated Grace

in the Death of Chrift, and dives therewith into the moft inward Ground of the Judge-
ment of God, in which Ground, God's Love is broken forth through the Righteoufnels,

and through the Judgment, viz. through the eternal Night, and has made that fame
Night in Man to be Day.
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33. Into this Day, viz. into the Ahyfs., without all human Poffibility or Ability, it

dives as a Child^ that neither can nor will do any more, that is too unworthy of all

Grace, and muft indeed give itfelf up to the Judgment; but with this diving., the Soul
yields all its utmoft Will and Ability, and is in itfelf as it were void of Nature and
Creature, and falls again into the Word, wherein it flood in the eternal Speaking be-

fore its creaturely Nature.

34. For God's Righteoufnefs and Judgment have no deeper Ground, than merely

the creaturely Life •, but when the Will of the Soul yields itfelf up in going forth from
the Creature, and finks into the Abyfs, then is it again as a new Child ; for the Abyfs
in the eternal fpeaking Word, out of which the highcft Love and Grace of God has

manifcfted itfelf, lays hold of it, and penetrates into it, as the Sun does into the Ens
of an Herb, whence the Herb becomes half Solar, or of the Nature of the Sun : Thus
in this Diiing the Soul, in its Will, is half divine, and then it wreftles with God's fevere

Righteoufnefs in Fleih and Blood, and will overpo-wer the Anger of God.

35. Then fays God's Righteoufnefs in the Confcience, Let me alone ; that is, leave

off, and flay me not, for thou feeft very well that the divine Morning arifes in me,
Geafe from ßriviug againfi: the Judgment of God: But in the right Combat the Soul fays

to God's Righteoufnefs, 1 will net leave thee, except thou blcfs me-, that is, except thcu
giveft m.e the prcmifed Grace, out of the Death of Chrilt in his Conquelf, that I may
put on my Saviour Chriil, that he may be mine, and I his : And then thus fays God's
Righteoufnefs, as to Jacob, What is thy Name? And then the poor Soul names itfelf

according to its oivn creaturely ^ame: As Jacob did here, when he called h\mk\i Jacob.

But as the Lord laid to Jacob, Thou ßalt no more be called Jacob, but Ifrael, that is, a
Tree of Life-, thus alfo fiiys God to the Soul, Tiiou flialt no more have &//'-names in

me, but thou flialt be called a Chrifiian in Chrift, vix. A Branch in the Tree of Ifrael,

A Sprout on the Vine Chrifl : For thou haft fought with God and Man, and haft pre-

vailed : Thou haft overcome God's Righteoufnels in the Wrath of the Anger, in thy

Combat in the Spirit of Chrift, and art now an ejfential Chriftian, and no more a titular

and verbal or Mouth-Chriftian, from whom Grace is yet far oft:

36. And Mofes fays further, yind Jacob a/ifd him, and faid, Tell me, I pray thee, what
is tl:>y Name ? But he faid. Wherefore aßcß thou what is my Name ? And he blejfed him

there: And Jacob called the Place Penuel, for I have feen God Face to Face, and my Soul

is ^ preferved.

The inward holy Figure ftands thus :

^J. When Jacob v/ith the Defire of Faith in his Wreflling apprehended the Morning or

Day-break of God in the Spirit of Chrift, and y^ztc Chrifl afar off, without the creaturely

Humanity, then he faid, What is thy Name .'' But Chrift laid, Wherefore afkeft thou

what is my Name ? That is, I am no Stranger, but am even the Ifrael in thyfelf ; I have

no other Name, but thy Name and my Name fliall be one.

38. For God, without Nature and Creature, has no Name, but is called only the

"Or Ground, eternal GOOD, t/z. the eternal O'NE, the Abyfs and ™ Profundity of all Beings : There
is no Place found for him, therefore can no Creature rightly name him, for all Names
ftand in the formed Word of Power: But God is himfelf the Root of all Power, with-

out Beginning and Names : Therefore, faith he to Jacob, wherefore aßeß thou what is

my Name ? And he bleffedhim.

39. As the Creatures and all Vegetables of the Earth cannot know how the Sun's Power
is named, but they ftand ftill for the Sun, and the Sun gives them Power and Warmth,
and blefj'es them, that they grow and bear Fruit, fo alfo here is to be underftood con-

cerning

JobfjnXV. J.

Gen. xxxli.

29, 30.

' Healed.

Jo'}» viii. 56.
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ccrmng Jacob zni. all Men. When Jaccb faw and felt the Morning or Day-break of

God in his Soul, then the divine Sun in the Name JESUS bleiTed him through an

ejfential Working.

40. And this muft thereby fignify, as it went with Jacob and all the Children of

God, and yet flill goes with them in this Sun-fhine, that when the Sun of Grace with ics

working Power arifes in the Soul, then the Soul rejoices, and would always fain behold

the Countenance of God after a creaturely Manner; as alfo Älofes defired ir, and always

thinks God is of fome Form ; they look not yet rightly upon God, but will know God
in Imagery : Thus hard lies the creaturely Imagery upon us in the departed apoßate Self-

will in the Mind, that we cannot at all underftand what God is, viz. that he himilif

is the Abyfs of all Nature and Creature, viz. the eternal ONE, that dwells in nothing

but only in himfelf, and has no Form, nor any thing.

41. And it were very well and good, that we were not fo led by the Maflers of the

Letter in an imaginary Form, when they teach and fpeak of the only God, as has been

done hitherto, where Men have led us on in vain Images " of the eflential Will, as if'' Or in.

the only God did will this or that, whereas himfelf is tiie fole Will to the [Being of]

Nature and Creature ; and the whole Creation lies only and alone in the Formation of

his expreffed Word and Will, and the Severation of the only Will in the Expreffion^ and
is underftood in the Impreffion ° to Nature. " Of.

42. If the Pride of Lucifer might be torn out of the Hearts and Eyes of thefe

Maßers, then Men would foon fee the Countenance of God : But the Babylonifo Tower,
upon which Men will climb, and in Opinions climb up to God inro a fevered Heaven,

where God fits cooped up, this withholds the true Knowledge and Underftanding, and
viakes us always afk. What is the Name of God ? Where is God ? What is the Will of

God ? Alfo they fay, God wills Good and Evil, from which they make a Multitude of
p Decrees in the divine Purpofe, as a Prince in his Land makes Laws; and they have as p Or Deter-

much Underftanding of God and his Will, as the Pot undcrftands of the Potter. minations

43. It is to be lamented, that we are fo blindly led, and the Truth withheld in ^"^^^
°"^ "'

' Images ; for if the divine Power in the inward Ground of the Soul was manifeft, and , imaginary
working with its I^uftre, and chat Men defired to go forth from their ungodly Ways, and Conceits,

give up themfelves to God, then is the whole Triune God prefent in the Life and Will

of the Soul ; and the Heaven, wherein God dwells, is opened in the Soul, and there,

ia the Soul, is the Place of God, where the Father begets his Son, and where the Holy
Ghoft proceeds from the Father and the Son.

44. For God makes ufe of no circumfcribed Place: He dwells even in the Jlbyfs of the

wicked Soul, but incomprehenfible to it as to his Love ; but as to his Anger he is

manifefi and comprehenfible in the wicked Soul.

45. For the eternal ' Speaking of the Word, incomprehenfible to Nature and Crea- r or Expref-.

ture, becomes ' imaged in the Will of the Soul ; of which the Scripture lays, ' IViih fion.

the Holy thou art holy, and with the Perverfe thou art perverfe : Alfo, I'uch as the Peopk ' ^onceiva-

is, fuch a God they have.
_ _

cepdbleror
46. For in the Thrones of the holy Angels God is manifeft in his Love, and in the geis an idea.

Thrones of the Devils he is manifeft with his IVratb, viz. according to the Darknefs and ' Pßl xviü.

Torment,; and yet there is but one only God, and not two ; according to the torment- ^5' ^o-

ing Nature he wills Torment, and according to the Love he wills Love ; as a burning

Fire defires hard Brimflone like itfelf, and the Light of the Fire defires only an open

Place v/here it may Ihine : It takes away nothing, but gives icfelf for the Joy of Life,

it fuffers itfelf to be taken, it has no other Will in itfelf, but to give forth itfelf, and

work that which is good ; fo God, as to his Holinefs, has no other Will but to manifeft

the Power of his Love and ftiining Luftre in a creaturely " Form ; as the Sun manifefts < OrManner.

Vol. III. A a a
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itfelf in an Herb, and tindures it, and makes it wholefome and good, fo alfo is to be
underftood concerning God.

»Or Imagery. 47. Therefore all is but vain Jangling, Babling, and a creaturely » Imaginaiion, for

Men to afk. What is God called ? Or what is God's Name ? So it is for Men to talk

much, and fay, God wills this or that Evil and Good, and know not how to fay upon
r Or Sayings, good Ground, hozv he wills Evil and Good, and how a Man fliall underßand the ^ Texts

of Scripture to that Purpofe.

48. This Contention and Strife about the Letter is indeed the very confufed di\^ided

Tongue or Language on the high Tower of the Children of Ni?nrod in Babel; for that
' Facuhatai. high Tower is a Figure of the ^ Exercifes in the Univerfities, where the one divine Lan-

^'^h"^H"°r B'-'^g'^ '^ divided or confounded, and wrefted into many' Speeches, that one People does

Schools. ^^^ underftand another, and that Men contend zhout the only God, in whom we live and

'' Perverted in fubfift, and whereby even the Kingdom of Nature in its Wonders is manifefted, and
Phraies and b hro\.\g\\t\nio figured PFonders.

^Falhio°ed" "^^^ ^^^ "-'^^ true Ground, what God is, and how he is, what the Being of all Beings

wonderfully, ^^j remains as blind to them, as the Vifibility of this World is to one that is born blind:

Pjal. cxxxix. And though they are called Mafters of the Letters, yet they have loß the = five Vowels,

cv V
which are the Pöw^r of all Words : Which is much to be lamented, that Men under-

ftand nothing at all more of the holy Spirit's Language, what the Spirit of God has

fpoke in Mofes and the Prophets, and how he has m his Speech declared and pointed

t'h^' T ^^ ''^^'' wh'^h is future and eternal : Men cleave merely to an hißorical ^ Adion, and fee
ing one.

^^^ what is fignified by this or that Aftion.

50. For God's Spirit has not done fuch Wonders, for the Sake of the Hißcry of a

plain fimple Shepherd, as it ftands in the outward Form of it, and has fo exactly ex-

prelTed thofe Things in Writing, as if he was/0 7nuch concerned in a Hiftorj', that he has

preferved it among all People, and fuffered it to be proclaimed for his Word; no furely,

but for this Caufe, that under fuch plain funple hiftorical Relations is fignified, and
therewith God's Spirit in the Figure alludes at that which is future and eternal: There-
fore fhould Men look upon the Scripture of the Old Teßament with clearer Eyes ; for

Apoftel the whole hiew Teßament is couched under it, in the Figure of the plain fimple ^ Afts
Gelchicht. or Adions.

ibeV'^oftl
°^ 51. ' IVhen God bad blejed Jacob, then Jacob called the Place Venk), that is, God's

I Gen. xxxTi. Infpedion into the Soul, where God is manifeft in the Soul : Then fays the Soul, I

29, 30. \\a\e fecn God Face to Face in me, and my Soul is preferved in this Infpedion : And as

be pajfed over Peniel, the Sun arofe to him; that is, when God's Sun, viz, his Power, is

manifeft in the Soul, then the Efience of the Soul carries the Power in itfelf, and then

the divine Sun arifes in the Soul's Eflence, and then the Father has there begot his Soa
in the Soul, which \s t\\t Sun of Righteoufiiefs, as alfo the divine Love and Joyj and
then Self-nature halts, for the Sinew of its natural Will is difplaced, fo that the Self-

will is lame in its Ability, as here it was with Jacob. And the Text of Mofes fays, Here-

upon the Children of Ifrael eat not of the Sinew upon the Ham of the Thigh to this Day;
becaufe the Sine-vj of the Ham of Jacob''s Thigh was touched.

52. 1 his fhcws clearly, that Jacob and\\\s Children underflood this Myftery, and have

inftituted a Memorial in this Sinew : For what does that which was done to Jacob con-

cern a Beaft .'' '1 he Sinew of a Beaft is not therefore difplaced or venomed; only the

Children of the Saints looked upon the Ground of the divine Myftery.

55. Concerning which tiie preient Jez'os are very blind, and hang only on the Law:
If they did fo eagerly feek after Jacob's Sun, as they cleave faft to the ]_,aw, then would

that Sinew in tliem alfo be difplaced, and they would not fo hunt after Covetoufnefs and

Liiie xi. 39. Gain, but they waßj the Outjide of their Cups and Dißoes.^ and inwardly remainfoul.

Matt, xxiii.
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54. Even as Chrißendom cleaves to the Hiftory, viz.. to the purple Mantle of Chrift,

and hunts away Qhrjfi in Power from them, and will not with Jacob have the Sinew of the

wild beftial Properties of the voluptuous Will of Flefh difplaced and lajned, but walk

nimbly with the Beaft under the Mantle of Chrift.

55. This difplaced Sinew fignifies, that Adam in his Innocence, before his Eve, was

not fuch a grofs Beaft as afterwards ; therefore when the Spirit of Clirift in tlie Covenant

was manifefted in Jacob, then it touched tlie beftial Ham of his Thigh, to fignify, that

in Chrift it fliould be broken and ceafe, fo that a fpiritual Man fliould ariie from Dc.uh,

and not fuch a grofs beftial Man.

The Sixty-firft Chapter.

The excellent and %üonderful Figure^ ßjewi?ig hoiv Jacob and Efau

met, and how all Heart-burning and Evil-will were chaiiged into

great yoy^ Kindnefs, and Co7HpaJJlon. IVhat is to be imderßood

thereby.

l.)''^X^^^'^LIND Reafon fhould better open its Eyes at this Text, than hitherto Gt«. xxxlii.

«M &^ ^ it has done, and better conftder the Figure of Jacob and Efau, and

b5'*w ^ £0 ^^^'"'^ rightly to underftand the Decree concerning Jacob and Efau •,

Lv -^ar^^ where the Scripture fays, Jacob have I loved and Efau have I hated, Mai. i. 2, 3.

^•^^^^^ when the Children lay yet in the Mother''s IVomb, and had done neither Good^"'»- ^^- '3'

nor Evil, that the Purpofe of God might fand.
2. Here Men fhould rightly look upon the Purpofe of God, what the Spirit of God

means thereby ; for Efau ftood in the Type or Image of the corrupted Adam, and Jacob

in the Type of Chrift, which came to help poor Adam : Therefore muft thefe two Bro-

thers come oi one Seed, to fignify that God would become Man, and that God's Seed,

viz. his Word, and Adam's Seed in its own Nature, fhould be manifeft in one Pcrfon,

and become Man ; and that God's Seed fliould overcome the corrupted Adam's Seed

with great divine Love, and quench the Father's Anger withLove, and the Love (hould

wholly give itfelf into the Anger of the Soul, that God's Grace, Companion, and Alercy in

the Love, may pals through the Anger, and alfo change the Anger into Compaffioni as

here Jacob, with his Prefent, and great Submiffion and Humility, yielded himfelf to his

Brother Efau, and changed his Anger which he bore towards Jacob, in refpeft of the natural

Right of the Firft-born, and of the Bleffing, into fuch great Compaßon, thiit Efau fell

on his Neck, and wept in great CompalTion, and his Anger in him v/as turned into

Love-, even as Chrift with his great Love and Humility, in our affumed Humanity,
in our fiery burning « angry Soul, changed his Father's Anger into fuch great Mrfy,^„ge,. Sq„j_

and Companion, that the divine Righteoufnefs in the Anger ceafcd, and departed from

our Souls.

3. For as Jacob appeafed his Brother Efau with the Prefent and Humility, v/hen he

gave up himielf into the Anger of Efau-, fo alfo Chrift appeafed the Anger of God,

when he gave up his heavenly Blood with the great Tindure of Love into the Anger

Aa a 2
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of God to be devoured, then was the Anger, viz. the Nature of the dark World, which
was manifefted in Jdam, turned again into the divine Light of Love, viz. into a Love-fire.

^..Alofes {zys^Jaccb lifted up his Eyes and/aw his Brot/jerRfau coming with ^ four hundred

Gen. xxxiii. Men, and he divided his Children to Leah, and to Rachel, and to both the Handmaids, and

y 3- fet the Handmaids tvith their Children firfl, and Leah with her Children next, and Rachel

dr^^Men '^'^'^ Jofeph laß ; and he pajfed over before them, and bowed himfelf to the Ground feven
"Times, till be came to his Brother.

The inward precious Figure ftands thus

:

When ChrifV, in our allumed Flumanity, entered into his Suffering, then the Anger
of God in the ' four Elements of the Body came to meet him ; and then Chrift divided

'4Elements. his Deity and his Humanity, viz. the heavenly World's Subftance, which he brought
from God in our Humanity, and the Kingdom of the natural Humanity from Adam,
into two feveral Principles : For the Deity, as to the Omnipotence, flood yet flill

:

Therefore fays the Humanity on the Crofs, My God, why haft thou forfaken me?
Matt, xxvii. ^_ yi^p ^^^ Wives oi Jacob with their Children fignify here, in Chrifl's State and Con-

^Mark XV. 54..
dition, the twofold Soul, viz. that from Time, and that from Eternity ; and the

P/al. xxii. I. ^wo Handmaids with their Children fignify here, in this State and Condition of
his, the ^^Ä'y^;//y and the ^^/V/^/y Corporeity ; viz. Leah in her Blear- eyednefs fignifies

* The Spirit the ^ Spiritus Mundi in Lima Terra, wherein the Corruption in Adam was effeded,

in theDu'ft'f
^^^^""^'^ ^od promifed the Deftroyer of the Serpent, and wherein Chrift fhould be mani-

ihe Earth, fefted ; and therefore in Leah, the Line of Chrift, viz. the Deftroyer of the Serpent
in the Type and Prefiguration, was born, viz. fudah ; and Rachel fignifies the extin-

guifhed Ens of the heavenly World's Subftance, wherein the true Soul dwells, which
taded in Adam'?, Fall, and became unfruitful, as Rachel, till God in the Spirit of Chrift

made her fruitful •, as it was done to Rachel.

6. And as Jacob fet the Handmaids with their Children firft, fo was the earthly Imagi
in the human Nature fet firft in the Suffering of Chrift, which (hould pals through the

Sharpnels of Death; next after would Leah, that is, the Body out of the Limns of the

Earth, wherein the Deftroyer of the Serpent laid in the Suffering of Chrift, follow; and
after that, Rachel, viz. the heavenly Linius with the Prince Jofeph, that is, with thq

"true Adamical Image of the divine World's Subftance; and the Name JESUS pafTed

into the Suffering of Chrift before, as Jacob before his Wives and Children.

7. And, as the Name and Power JLlSU, viz. God's Sweetnefs and Love, faw and
felt the /^rß//6 of God in the human Flefli and Soul, then the Name JESUS bowed
itfelf through all the feven Forms of Nature's Life, wherein the Anger of God v/as

become manifcfV; that is, he then prefled ejfeniially through the Center of Nature,
through all the feven Forms of Nature, quite through the wrathful Fire-fource.

8. As Jacob bowed himfelf feven Times to the Earth before the Anger of Efau, and
appeafed Efau in this Humility, fo alfo here the Love in the Name JESU appeafes

the Anger of the Father's Property in the Fire, in Soul and Body : For the natural Lift
from the Spirit of the World, viz. the Soul from Time, which was breathed into Adam'%
Noftrils, muft yield up itr. natural Right, and die, as Jacob yielded up his Riches and
alfo his outward Life to his Brother, to do what he would with him ; thus alio ChriO:

yielded up our Life to the Anger of God, and left it willingly ; but the Name JESUS
went before, and brought our natural Life quite through Death, and took it to himfelf
again, and triumphed with our natural Life over and through Death.

9. And as Ejau his Brother, in this Humility and SubmifTion, }-an to meet him, and
fell about his Neck znA kifTcd him, and in great Compaffion wept upon his Neck; foallb

in like Manner, when the Eflence of the Anger of God [kiffed and] taßed the fweet
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Love in the Name JESU in the Blood of Chrift, then it was tranfmuted and converted

into luch great Con-.paffion towards Mankind, as Jeremiah in the Spirit declares, where

hefpeaks in this Figure; Ephraim, my dear Child, my Heart is troubled, I muß have Jer.xt.x\.z9i

Compaßon on him : Where he fpeaks concerning this Compaffion.

10. And when Efau wept upon Jacob's Neck, He lifted up his Eyes, and beheld the Gen. xxxiü.

Women with their Children, and [aid, Whcfe are thefe with thee? Jacob atifwered, 'They s~7"

are the Children which God hath beflowed upon thy Servant. And the Handtnaids drezv near

with their Children, and bowed themfehes before him : Leah alfo drew near with her

Children, and bowed themfehes before him : Jfterwards Jofeph and Rachel drew near, and

bowed themfehes before him.

The inward Figure (lands thus :

• When the Anger of God held Man Captive in the Darknefs, then was he not in the

Anger known to God's holy Image : But when the Lo-ve in the Suffering of Chrift, in

the Humanity, broke through the Anger, fo that the Anger was changed, then the only

God looked on it again in his Image, and fpoke to the Name JESU, faying. Who are

thefe that are with thee ? And JESUS anfwered God, and faid, They are the Children

which God has vouchfafed and beftowed upon his Servant.

11. For here Chrift prefents himfelf as a Servant of God, with his Children that are

born in him, in the Faith, viz. with us poor Children of Eve ; and there pafled through

the Death of Chrift, and were prefented before the Countenance of God, firft the

Handmaids with their Children ; that is, Man that had been finful, he fets him firft in

God's Countenance, which Jacob's Handmaids fignify.

12. Afterwards prefTed forward the Line of the Covenant, with the fpiritual Leah^

viz. the firft created I>n:^ge out of the Limus of the Earth, wherein the ' five Prints iThe five

of the Nails, the Wounds of Chn(\, ftood, they ftiould be fhewn to the only God, Wounds ef

that therein he ftiould receive the Handmaid's Children, who all bowed themfelves be- C'*''^'^-

fore God.

13. Then afterwards came y^/t^/^^ ^ith his Mother, viz. the Image of the heavenly

World's Subftance, and bowed before the only God which had been angry with him,

14. Men ftiould not underftand this in divided Figures, Types, or Images, but as

the Properties of the Hum.anity are manifefted before God through tlie Suftering of

Chrift in one only Image, viz. in Chrift's Humanity in the Kingdom of the Reftoration

or Redemption, viz. in the Kingdom of Heaven. The Reader lliould underftand our

Senfe properly -, for we write here in the Vifion of all the Three Principles, how it went,

and ftill to this Day goes, with the new Birth : Our Explanation will not bear any di-

viding of the Figure or Creature, we underftand it in one Creature.

15. Our earneft and hearty Confideration is this, that we may fee and underftand how

we poor Children of Eve were brought through Chrift's Suffering and Death, and fee

before God's Countenance, and how firft the Soul with the Body of Sin muft pafs through

Death, and in the Refurredlion come again with the Body before God, where the Body

from the Limus of the Earth is t^eemed ßrange in the Prefence of God: Therefore it

is prefigured in the Type in the Condition of an Handmaid, and then prefently in

that Body the Prints of the Nails and the Suffering of Chrift are fet before God : Out

of which Death of Chrift the fair Image created in Aclvn appears again, as the whole

Figure together of Jacob thus fairly typifies, and as the Spirit has fignified thereby.

To. A-nd EfiLU faid farther to ]siCoh, What meaneß thou by all this Herd which I met ? Gen.xxxm,

He anfwered. That I .night find Grace in the Sight of my Lord. Efau faid, I have enough, 8- n.

my Brother ; keep what thou haß. Jacob anfwered, no ; if 1 have found Grace in thy

X
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Sight, tbe» receive my Prefent at my Hand ; for I have feen thy Face, as though I hadfeen
the Face of God ; and lit it pleafe thee frem vie : Take, Ipray thee, the Bleffing from me,

v:hich I bav; brought thee, for God has bcjlcu-ed it upon me, and I kaz-e encugb ; thus he

ccnßrairüd hir,:, that he took it. This now is the fair Figure wherewith the Spirit alludes,

how Chrift appears before God, with his Clrißendcm, viz. with his purchafed Goods.
1 hen fays the Father to the Son, Whether wilt thou go with tl.efe thy Children, who
meet me daily, in that they come to thee ? And Chrift fays, O Lord, that I might find

Grace from thee with them. And the Father fays. They are thy purchafed Goods, keep
what thou haft, I have without ih;m enough, even all Things.

I/. But Chrift lays, O no, my Lord, receive, I pray thee, the Bhffing which God
has beflowed upon me in my Children, which I have brought to thee ; for God has
beftowed them on me, and I have enough -, and he conftrained God his Father that he
received the Kingdom again from him : And it is a true Figure, [thewing] how Chrijl

* 1 Ccr. XV. after he fits at the Right Hand of God, and rules over his Enemies, ^ would deliver up the
24- 2S. Kingdom again to his Father : And then alfo lüill the Sou be fubjeEl to the Father, together

with his Chriftendom, as the Scripture fays : Which the Spirit in this Figure powerfully
prefigures, and reprefents in a Type or Image.

1 8. This is an excellent Figure, where Jccoh comes to his Brother Efau that-fW been

angry, and perceived how Efau falls about his Neck and weeps, that Jacob fays, I faw
thy Face as if I faw the Face of God : Which fignifies to us, that the Wrath of God
in the Kingdom of Nature was become an Enemy r« Ad^nn's Soul and Body, viz^ the
fiery Soul itfelf, which ftands in the Father's Froperty in the eternal Nature.

19. But when this great Love and Humility preffed through in the Blood of Chrift,
then was this Wrath, viz. the fiery Soul, converted again into God's moft clear Coun-
tenance, and attained again the Eye of God's Love : Thus alfo we are to underftand
concerning Efau, when the Covenant of Grace in the Figure of Chrift, in Jaab's Hu-
milit)', was difcovered to him, then was his Curfe and Malice, through the Spirit of

Rim.'vK.. 13. Chrift, turned into Love, that he was no more, he of whom "the Scripture fays, Efau have
I hated : For in the Kingdom of the Adamical Nature was God's Hatred manifefted in

him, and he was himfclf that Hatred, and of that fays the Scripture, Efau have I hated

:

Now fo long as the Hatred in him had the Dominion, fo long he was in God's Hatred,
and was himlelf the Hatred, but when the Covenant of God's Grace in Jacob difcovered
itfelf to him, and chat Jacob' % Humility preffed into his Hatred, then began he to lament
and weep, and God's clear Countenance was manifefted in his Hatred, fo that in grcac
Compaffion he fell upon Jacob's, Neck and wept.

20. Which denotes the Repentance of poor Sinners •, when the malicious ziicked Soul,

which lies captive in the Hatred of God, turns to God, then begins firft this Compaf-
fion, and Repentance, and Sorrow for its former Sin. When the Spirit of Chrift afflicts

the Soul, then it weeps, and is forry that it has been fo wicked, and then inftantly the
Sun rifes upon it, and the Hatred of God is turned into the Countenance of Love

;

where of an hateful Spirit he is made an Angel.
Äi. 111. 17. 21. And though the Scripture clearly fays in a certain Place, Efau fought Repentance

with Tears, and yet found it not; yet this Text gives us to underftand much otherwife,
namely, that indeed Eßu and all the Children of corrupt Adam do not find Repentance
in their cccv; willing, going, and running, otherwife would it ftand in the Ability cf Man
to attain Grace ; but the Grace, and divine Mercy and Compaffion, work Repentance ;

Yet Man muft give up his Will to the divine W^orking.

Or the Ha- ^^' ^^^ Soul's Will muft incline itfelf to the promifed Grace ; and then will the di-

tredinWick-vine Sun Ihine into its Will, and diffipate the ' Hatred of Wickednefs ; and then the
edaefs. Soul grafps after the Sun of Grace, and fo begins the Working of Repentance in the
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Power of Grace; and then the Anger of God in the Soul gives its fevere Righteoufnefs

to the Spirit of Chrill ; and fo Chrift then fays to his Father, / have lofl none of them that John vi, 39.

thou haß given to me.

23. The Scripture fays, ^ God wills that all Menßould be faved ; and ' Chriß is come to * i Tim. ii.4.

feek and fave that ivhich is lofi ; and "' He hath no Pleafure in the Death of a Sinner : Then ' Mat. xviii.

fays Reafon, If God wills that all Men (hould be faved, and wills not the Evil, can he "•

not then fave all ? Why do they remain hardened, if he wills not their Hardening ?
"Ezek.xxwiu

24. Anfwer, The Soul ftands in the " unfearchable Will of God in the eternal fpeak- ^
'

c^^^^.
ing Word : It is a Spark from the divine Speaking, whereby the Abyfs, viz. the eternal

^j^jg^

One, exprelTes or fpeaks forth itfelf in the Science, Underftanding and Knowledge of the

Severation ° ; it is in the Speaking come intoNature and Creature, and has now theAbi-" Seperabi-

lity to exprefs again, viz. an Image of itfelf.
'"y*

25. Alfo in its Knowledge it fpeaks forth the Wonders of the divine Poflibility in Good Nue.

and Evil : It fpeaks itfelf, in its eflential Speaking, out of the eternal Science itfelf in

Evil: Where it Ihould fpeak God, it fpeaks in \ik\iWant : Where it Hiould fpcak in its

Science, into the eternal One, viz. into God's Love and Wifdora, there it fpeaks into Se-

veration, viz. into Multiplicity, and brings the Science of its Ability, which ftands in

the eternal fpeaking Word, out of the Temperature into a Self-PVill, which breaks off

from the only Will of God, and enters into Self.

26. Therefore then it changes the eternal Will of the Unity in it into the Center of

Severation, wherein the only God introduces his only Will in the fpeaking-forth of the

Word, into Nature and Painfulnefs, to the divine Perception and teeling-, viz. into an

efiential fpiritual Fire, and out of the Fire into a Light, whereby the Abyfs becomes ma-
jeftick and working : Thus the falfe or wicked Soul fpeaks Itfcif only into a Source

of Fire,

27. For its Will to the Speaking, which in God ftands in the Myfs, brings itfelf,

through the Defire, into the Fire-lpeaking, viz. into Properties ; which go not eafily

back again into the Abyfs, viz. into the eternal One: But if it goes back again, viz. in-

to the eternal One, into God, then the fiery Science becomes majeftick and light ; and
then is the Soul an Angel of God, viz. an Image of the eternal divine Science.

28. But if the Will continues in the Fire as a magical Fire-fource, then is the Soul

that very Fire-fource : Who fliall now advife and perfuade this Fire-fource, feeing it has

its Ground in the Abyfs, and is itfelf its Ground ? The Poiver of the Majefty lliincs

through it, but the Defire ftiuts it up, and makes it dark, fo that the Light cannot be

manifcft therein. As it is faid. The Light floinelh in the Darknefs, and the Darknefs com- join i. ;..

prehendeth it not. They dwell one in another, as Day and Night \ the Soul in its im-

printed Defire makes itfelf Darknefs.

29. The eternal One, viz. God, is in it, and it comprehends him not, it makes an

angry God to itfelf; where God's Word in the Anger fpeaks and forms Itfelf intoNature

and Creature, there it works in itfcif Evil : But if it ftood ftill from its Working, for

the Twinkling of an Eye, then it zvould dive again into the eternal One, viz. into God;
and fo the divine Science in the Light would begin to work in it, and fo it would come
to Repentance, even as it comes to pafs with the Penitent. Concerning which Chrift fays.

Except ye be converted, and become as a Child, you will not fee God. Af«//.xvllL 3.

30. The Soul's Will, which has its Ground and Rife in the divine Revelation, from

whence it is become a working Life, ftiould and muft turn again into its Mother out of

which it proceeded, and then it is as a Child in the Mother's Womb ; and fo in its Mo-
ther it beholds God, viz. the Abyfs of all Beings, and is new born in its Mother; that is,

the Mother gives it the Light's Power, and in that Power it attains tht Ability to work
Repentance ; and then the eternal unfearchable Will of God, which is called the Father
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! Or Root, of all Beings, begets his only Son, viz. his Power of Love, in and through the ' Science

of the Soul, as in the Particular or Parcel of the whole Will of God ; for the Ground
of the Soul and God's eternal fpeaking Word is one only Ground, undivided.

3 I. And as we know that the fame only eternal begetting and fpeaking Word expref-

fes itfelf in Heaven, viz. in the Pov/er of the Light, in Holinefs, viz. the holy Wifdom
;

fo alfo the fame only Word exprefles itfelf in the Hell of Darknefs., in Flames of Tor-
Deui.'iv. 24. ment, viz. in hellilli Eflences,- according; to which God calls himfelf an amry God. and
tiecf. xu. 29. a confuming Fire ; for without and beyond the only Word, or Speaking of God, there is

nothing : So alfo it is to be underftood concerning Souls, as alio Angels, and Devils.

32. In the refigned Soul God the Father exprefic^ the holy Name JESU, viz. the Grace»
Mercy and Companion ; that is, he begets Chrifl: in it, and brings the Adamical evil in-

nate Will, through the Suffering and Death of Chrift, again into the eternal ONE,
% Cor. XV. 24. where the Son delivers up the Kingdom of tlie Soul's Nature again to the Father.

33. But if the Soul will not ftand ftill from its Working of Wickednefs, then the Fa-
ther, through the Word, fpeaks Hell Torment in the Soul, and the Delire of the Soul
imprints and fixes itfelf therein-, and its Impreffion makes the eternal giofs Darknefs,

'Forenfic. viz. a Gzi;//" between God and it; and yet no llrange • foreign Speaker mull: be here un-
derllood, which fro77i without fliall fpeak into the Soul, but the Word, that is, the Soul
itfelf, fpeaks itfelf thus into Wickednefs.

34. But it has loft mAdam the good Speaking, [or Expreflion of Good,] viz. the di-

vine Ability ; but of God's Mercy it is infpoken, or infpired again of Grace, in Paradife,

as a Self-Center of the Soul ; and it flands now at prefent in the Soul as a Self-Center

or Principle, and fpeaks continually into the Soul, [faying,] It fhould ßand fiill from
^GoodSpeak- its falfe and wicked Imagination, and then will that ' Good manifeft itfelf again in
mg, Motion, the Soul •, but if the Soul will not ftand ftill from its ungodly Speaking, then cannoi

of "he Spirit
"-^^ spod Infpeaking, or Infpiration, manifeft itfelf in the Soulj and fo it cannot be

in the Mind, converted.

35. Therefore this is the Conclufion: that God in the falfe and wicked Soul's Speak-
ing cannot ht good ; and in the refigned Soul's Will he cannot be evil: In himfelf he is

indeed good, but not in that Soul,

^6. God is only called God, where his Love is exprefled, and known and manifeft ope-

•Dait. XXX. ratively and feelingly ; of which the Scripture alfo fays, • The Word, ' which is God, is

«4- nigh thee, namely, in thy Mouth and Heart ; Alfo, " the Kingdom of God is within you

:

t jllni. I.
' With the Holy thou art holy, and with the Perverfe thou art ferverfe.

"Lukewn.zi. 37- In Heaven he is called God, and in Hell he is called ^wg^^r, and yet he is in the
""Pfal. xviii. Abyfs, both in Heaven and in Hell, the eternal One, viz. the only Good.
' 38. And Man can fpeak no farther or deeper concerning God's Will, but merely and

only as in his Manifeftation through the Word -, where the Word brings itfelf into Nature
and Creature, there God wills through the cxpreficd Word of Evil and Good •, as the

Science of every Thing is in the formed Word, fo alfo is God's Will therein : That fame
exprejfed Word is in the Angels angelical, in the Devils diabolical, in Man human, in

Beafts beftial; and yet in itfelf in its eternal Speaking, in the one, is only God, wz. one
only holy Word, a Ground and Root of all Beings.

y Note, The 39. 1'lherefore Salvation lies not in the Will of the Soul, whether it will fuffer itfelf to

God"
°^ ^^ faved, or whether it will ftand ftill in its Will ; that it can take Salvation to itfelf:

No, It K given of Grace, only the divine Sun fliines into it, in the Abyfs-, and it lies

» The Soul, in ^ it, whether with its Will, which // has from God, it will again for the Twinkling of

an Eye dive down in its Mother, viz. in God's unfearchable Will ; and fo it will attain

the Ability.

Maiih.Tä.zi. 4.0. For the Ability has opened its Mouth to the Soul, and fays. Come ye to me-, as the

Sun
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Sun fhines the whole Day into all Plants, and gives them Power; and the Sun is vol in

Fault that the Thiitle is a 'Ihiftle, but the firfl; Ens is the Caufe whence it is a Thiftle.

41. So alio a falle and wicked Soul from the £;/j of God's Anger, \n xhcCurfe, and

from the inherited VN'ickednefs, as alfo from the aftual Wickednefs, becomes a Thiftle ;

in that the Will, viz. the Science of the Soul, fpeaks in [the Quality] a Thiftle -, and from

fuch a falle and wicked Ground there grow more Thirties ; as God in Mofes fays, He will Exod. xx. j.

vißt or reprove the Sins of the Fathers upon the Children, unto the third and fourth Generation ;

and Chrill fays, a cjrrupt 'Tree cannot bring forth good Fruit.
Mati.vii, is.

4?. Thus we fee that Perdition comes from the Soul, and we fee that God's holy Will

cannot be manifeft in falle and wicked Working ; fo long as the Soul's Will works Evil,

fo long God's Speaking forms itfelf therein in Anger : But when it begins to ftand ftill

from fuch working, thm is God's Power of Love manifeft therein : For if it works no

more, tlien works in it the Abyfs, viz. the ONE.
43. For God works from Eternity to Eternity, but no other than his Word, and that 'John'x. ».

Word is Gcd, viz, a Manifeftation of the Abyfs : Now if the Soul fpeaks no more its .

own Will, then is the unfcarchable Will fpeaking in it ; where the Creature ftands ftill,

there Cod works.

44. Now if the Creature will work with God, then muft its Will enter into God, and

then God works loith and through the Creature, for the whole Creation, both heavenly,

hellifl'), and earthly, is no other than the working Word -, the Word itfelf is all.

45. The Creature is a compared coagulated Vapour and Eskalation from the Word;
and as the Word is exhaled out oi the free fVill, where the free Will brings itfelf out of

the Abyfs into the Profundity, fo alfo the free Will of the Angels and Souls brings the

Word into a Profundity, and that Profundity is the Creature, viz. a Firefource to its

Refpeaking -, and out of that Refpeaking proceeds Evil and Good; and according to

that refpoken Subllance and Power the Soul has its Judgment and Sentence.

46. For that is the Judgment, that the Evil be feparated from the Good, and that every

Thing poffels its own Principle. Whatfoever Soul now fpeaks forth hellißi Source, viz.

the Curie, it muft enter into Death, that it no more bring God's Word into Evil and

Good, but the Evil alone, that every Thing may remain with its own.

47. And therefore becaufe in the Place of this World, through the Word, Evil and

Good are fpoken forth, therefore in that Place is a final Day of Separation appointed,

•when Good and Evil fliall ceafe to be fpoken in any Place -, and the Wicked ftiall have

their Place prepared, where Evil ftiall be fpoken in its Eternity, that the Good may be

known, and in the Good the Joy be manifeft-, alfo that it may be known what Evil

and what Good are, and what Life and Death are, and that the Children of God may
rejoice.

48. For if Evil was not known, Joy would not be manifeft : But if Joy be manifeft:,

then is the eternal Word fpoken in Joy, to which End the Word, with Nature, has

brought itfelf into a Creation.

49. And this is the true Ground wherein all Conceits and Opinions are known, and all

Sophißry thrown to the Ground, alio all Strife and Contention have an End. Whofo-

ever rightly fees and underftands this, has no further Slueflion about any Thing, for he

fees that he lives and iVbfifts in God, and he gives himfelf up to God, that he may fur-

ther know and will through him, and fpeak what and how he will; this Party feeks only

the Eftate of Lowlinefs, that God in him may alone be high.

50. But fo long as Lucifer has his Dominion in Man, fo long the Creature prefles for-

ward to advance itfelf, and will be its own God ; and that is alfo a Wonder, as God's

Wifdom ftands in the Wonders in the Love, fo it is alfo in Self, and in the AppropriatioQ

of the Creature.

Vol. IIL B b b
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51. Every Thing is good in its own Principle wherein it lives, but to another it is

oppofite : Yet it muft be fo, that one may be tnanifefl in the other, and the hidden Wit
dom may be known, and be a Sport in the Severation, wherewith the Profundity, viz.

the eternal One, may fport with itfelf, before itfelf.

52. We fhould therefore learn to underftand the Scriptures right, how God wills Good
and Evil, namely, the Determination is not in his very Self, but in his exprelTed Word,
viz. in Nature and Creature : God hates Efau in the corrupt Nature, in Efau's Sdf-Na-
ture : £/«« was the Type of Hatred itfelf

i but in God's Self, viz. m the imprelied or

inipired Covenant of Grace, he loves him.

53. Therefore he prefents the Type of Chrift, viz. his Brother Jacob., together with

him, and lets them both come out oi one Seed, to fignify that Chrift fliould call Efau, in

the corrupted Adamical Nature in the Hatred of God, to P^epentance, and beget him
anew, as Jacob brought Efau to Repentance, fo that he let his Malice fall, and wept bit-

terly, and departed from his evil Will towards Jacob.

54. This therefore is the Underftanding of the Scripture, that the earthly /Idam in the

Kingdom oi corrupt Nature, in his own Will, finds not, nor can find Repentance, for

there is no Ability therein to Good; but the incorporated Grace in him awakens or ftirs

tip the Ability, when the Will turns to it: For if Self-will could work Repentance,

and become good, honeft, and virtuous, it needed not Grace.

55. The Decrees in Scripture point only at two Kingdoms, viz. the Hardening re-

fpecis the falfe and wicked Will ; the falfe Will hardens itfelf, God's Anger in the Will's

own Subftance hardens it ; this Hardeniag does not enter in from without, but is ma-
nifefted in the Will's own Subftance. The Will is from God, and the fame God in

the W^ill introduces itfelf into the Hardening, in that Manner as he introduces itfelf into-

Hell in Darknefs and Torment ; the fame is alfo to be underftood concerning the King-
dom of Grace.

56. God wills in Man oniy that which is good in the Kirvgdom of his Grace ; where the

free Will yields itfelf up into the Grace, there God wills that which is good, in the Will,

through the Grace.

57. But when a Man will fay, Man cannot turn his Will towards that which is good>,

viz. towards Grace, that \s groundlefs : Grace indeed ftands in the Abyis of the Creature-

in all wicked Men, and the Will needs only ftand ftiil from wicked Working, and then

it begins as to its Self-v/iU to dive down into the Abyfs.

58. For that which ftands ftill, ftands ftill together wirh the eternal One, and becomes
cne Subßance therewiih; for it goes into its nothing. Muft not the falfe Will or Defire,

for a v/orldly Law's Sake, for P>ar of Puniftiment, forbear or ftand ftill from unrighteous

Works ? Why then not alfo for the Sake of the Commandment of God ? Ca)i it be obedienc-

to a worldly Lord and Malter, and for that Fnd ftand ftill for which he would have

him ? JVhy not alfo to God ? Kfpecially when the Ability is as foon given, as a Man
does but incline his Will to ftand ftill.

59. But the C -uß why the total falle wicked V/ill does not ftand ftill, and incline itfelf

to Grace, is this, that it is clearly a.Thifile born, wherein Grace lies /co deeply hidden, and

the Wrath of God is too ftrong in Nature. Grace draws it, and ftiews to it its own
Fallhood and Wickednefs; but it contemns Grace, and works as a Thiftle does in the

J Ctr. Ü. 15, Power of the Sun : Such a one is to God a good Savour of Death to the Damnation in Hell,
*^' that Grace may be fevered from the falfe and wicked Will.

60. But the ConclufiOR of Keafon, which pronounces that God in himfelf, fo far as

he is called God, has determined that one Part of Men, and indeed the greateft Number,
ftiall and muß be drmned ; and that of his own purpofed Will he hardens them, is falle,

and has no Ground cither in the Scripture, or in the Light of Nature, if a Man buc

rightly conüdcrs the Scripture, and does not blindly look upon it.
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6 1. For in God, fo far as he is called God, there is no Piirpofe, nor Begiming to will;

he is himfelf the Will of the Profundity, viz. one alone, and himfelf wills nothing but

Good, and therefore is himfelf alio that (zmc gocd IVil^ or willing of Good, for the Good

that he wills, is the Birth of his Power, viz. his Son.

62. God wills in himfelf nothing but to manifeft his ozvn Good, that himfelf is, and

that could not be done if the only good Power did not introduce itfelf with the Exhala-

tion into the Defire to Nature^ and in a Severation, viz. into the Science-, for if the

Good did remain alone, there would be no Knowledge or Skill.

6^. But now the Good, viz. God in himfelf, make^ not Evil or Separation; but the

Science, viz. the Fial, or the Defire to Severation, brings itfelf into Nature and Creature;

and from the Science fpringEvil and Good, and not from God, or in God in his Trinity.

64. For there is no Decree, but there is a Confultation therein, and then there muft

alfo be a Caufe of that Confultation therein, and then again there muft be a Caufe ofthat

alio, and fo there mull be fomething kfore God, or ^fier God, why he fo confults and

determines.

65. But he is himfelf the Profundity, and the One, and is one only Will, that is, him-

felf, and that is only good ; for one only Thing cannot be oppofite to itfelf, for it is but

one, and has no Quarrel with any Thing.
66. Therefore it is the Folly of Reafon, that they fpeak of Compulfion and inevitable

Neceffity, and underftand not the ^ Myflcrium Magnum., or that they fay God of his Pur- » The Great

pole wills the evil Defire or Will, which he hath hardened, that \x. ßmdd not attain the Myftery.

Grace.

67. I fliew to this blind Reafon a Thiftle to confider of, which the Sun for a whole

Day touches and gives it Light and Power, yet it remains a Thillle ; lb alio the wicked

W'ill : The divine Sun fhines to it the Day of its whole Life, but its Ground is an Em
-of a Thiftle.

68. Otherwife if God did of Purpofe harden it, the Righteoufnefs could have ko Judge-

ment therein, for that which does what it muft do, lives according to the Will of its

Lord •, but if Cod iviUeth not thai which is -wicked, then the Evil comes out of the Root, p/at. v. 4*

and in the Root of Knowledge out of Nature's Ground to the Creature, and by Acci-

dent; and /or />&/?/ Caufe has God manifefted his Will, and given his Low and Gö^c'/;

that is, has manifefted his Threatenings and his Grace, that a Day of Separation might

be kept with Righteoufnefs, and that no Creature might have Excufe.

bij. And the Hiftory fays further. After Efaii had received thePrefent of Jacob, hefpoke Gch. xxxiii.

unto his Brother Jacob, faying. Let us take our Journey, and go forward, I will go with 13, 14-

thee. But Jacob faid to him. My Lord, thou knoweß that I have with me tender Children^

and moreover Cattle that are great with young, and fucking Calves, if they be over-driven for

one Day, the whole Flock would die : Let my Lord pafs over before his Servant, and I will

follow on foftly, as the Cattle and the Children are able to go, until I come to my Lord into

Seir. This Text appears to be only an outward Hiftory, but the Spirit has alfo its in-

ward Figure under it, for Jacob ftands in that Figure of Chrift.

And the Figure is thus

:

70. When Chrift through his Suffering and Death appeafed his Father's Anger in the

Kingdom of Nature, thus faid the appeafed Anger, Now will we arife, and take our

Tourney together ; underftand, in t\\e: Life of IVIan : But the Love laid, Man is too ten- ...^ v^,-;:
1 -111- 1 r 1, TTT T 11 I r

Malt. XXVllla
uer, teeole, and impotent, andean fcarce go in Gods Ways, 1 will remain with them ^q_

even to the End of the IVorld, and lead them ^ ßowly as they are able to go, left they fall b Gently and

into Temptation and Error, and be blind as to Grace. Go thou before, my Lord, I will moderately.
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lead them on foftly under my Yoke of the Crofs, that they die not ; for if they fhould
now prefently be led in the Father's fevere Righteoufuefs, they would 7tot be able to go:
Though they are indeed redeemed, yet they live ftill in Flefh and Blood, I will come
after with them to thee into Seir, that is, into God's Righteoufnefs.

7 1

.

And Efau /aid. Let me noiu leave ivitb thee fame of thi Folk that are 'with me. He
anfwered. What needcth it ? Let me but find Grace in the Sight of my Lord ; tliat is, God
the Father faid. Let me leave fome of my fevere Righteoufnefs, Commandments and
Laisjs with thee. But Chrift faid, Yv'hat needcth it .? Let me with thefe redeemed Chil-

dren only find Grace with thee, for they cannot fulfill the Law.
72. Thus Efau went hisWay again that Day towards Seir ; that is, thus God's Righte-

oulhefs prefled into its own Principle ; and Jacob went to Su:coth, and built him an Houfe.,

from whence the Place is called Succoth. This in the Figure is as much as to fay, Chrift

led his Chriftendom, viz. his Children, not to Seir., that is, into the Proof or Trial of
God's Righteoufnefs, though indeed Grace was manifefted in them -, but he erected a

Houfe, viz. the Chriftian Church upon Earth, and made bis Children ' Tents, that is,

' Chriftian Ordinances., wherein they might dwell, and hence it is called Chriftendom, as

Jacob^5C\ty\% cvAleA SUCCOTH : So alfo the Place or City oi Chrißendom is called

'"ec"!^''' foßallyoufind^ Chrift who is always in thefe Tents with his Children, to the End
of the World.

73. And the Text in Mofes fays further ; Afterwards Jacob went to Salem, the City of
Sichern, which lies in the Land of Canaan, when he came from ^ Mefopolamia, and fet up his

Station before the City, and bought a Piece of Ground of the Children of Hamory. the Father of
Sichern, for an hundred Pieces of Money ; and there he fet his Tent up, and creiled an Altar,

and called on the Name of the flrong God of Ifrael. In this Text the Spirit alludes rightly

to the future Chrißendom : For Chrift led his Children after his Refurrefliion to Salem,

that is, into Salvation, or the Anointing. or Untiion of the Holy Ghoft, as Jacob led his

Children to Salem ; but it was to the City oi Sichern, that is, among the Fleathen.

74. And he fet his Station before the Cicy, that is, Chrift ftiould have his Habitation

by the Heathen, and kt his Temple and Doftrine near the Idols Temples of the Fleathen,.

and purchafe the City of his holy Chriftian Church from the Heathen ; that is, with his

Blood purchafe it from God's Righteoufnefs, even as it is come to pafs, and there erett

his Altar among the Heathen, 2ind preach the Name of the God of Ifrael, that i.s, Chrift.

7 5. For the Name Sichern fignifies that the Chriftian Church muft be in Mifery and

Trouble : As Jacob builds his Habitation before the City Sichem, \o muft alfo the Chil-

dren of Chrift be but ßrange Gueßs in this World, and be but as Houftold Servants to

the W^diihtn Potentates, and Children of this World ; though indeed they have their

Habitation, viz. the Temple of ChriiT:, in them, which Chrift has purchafed for them

with his Blood, yet they are outwardly but ftrange Guefts and Pilgrims, and dwell with-

out, before the City of this World, viz. in an earthly Tabernacle and Tent, in Flefli

9,xi^ Blood.
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The Sixty-fecond Chapter.

Of Dinah, Jacob'j Daughter^ "which he begat of Leah ; how ß:>e

was deflowered by Hamor'jr So7i ; a7id -^öiyjacob'x Sonsflew Sichern

for it
J
and all the Males that were in that City, and took Dinah

agaiii ; and what is to be unde?flood by this Figure.

The Gates of Chrißians War for the Babylonifo Whoredom, 71010 highly to be

conßdered,

I. F*^)^®S?e^^ OSES fays. But Dinah the Daughter of Leah, which ßoe had borne to Gen. xxxlv.

l^s~ '3'^ '^% J-^c^'K "^'<''"^ 0^' l^ fi^ 'k^ Daughters of the Land; and when Sichern '"~4'

G^'?) ®'"l)
^^^ '^''^ °^ //^!w<;r ibe Hivite, the Lord of the Country, Jaw her, he took

^© @'® ' •' ''Id with her, and iißowered her ; and his Heart cleaved to her,

^-^ r-^,.^ :^%< ' .vcd the Damfel, and fpnke kindly to her : And Sichern faid to his

k V&sEf^t'esi;''^*'
''''''>" 'tiamor. Get me this Damfel to Wife. The Reader fliould very

' ""
*

"'*'
it; iuLifly confider this Figure, and rightly meditate on the 'Td'.v/ in

Mofes, and look '^ tiioronghly into it, then he will well underftand our Senfe and Mean- ^ Into the

ing, and mofh precious Apprehenfion, opened to us by the. Divine Grace, and learn to ^^" °^'''

look upon the Scriptures of the firft Book of Mofes with clear Eyes.

2. Leah the Wife of 7^fo^ bore to hrenfix Sons, viz. the half Stock of Ifrael; and of

her came Judah, viz. the Root of David, of whom Chrift v/as manifefted according to

our Humanity : Afterwards (he bore this Dinah a Daughter, by which Figure the Spirit

powerfully prefigures Chrifiendcm, that after Chrift's Afcenfion into Heaven, after the

Work of human Redemption, the true Chrißendcm fhould be born, as Jacob nrfl: begat

the Twelve Patriarchs; but afterwards o'i Leah, that is, of the Mother of Chrißendom,

a Daughter of fleflily Self-love would be born •, which Daughter would go a gadding to

fee the Daughters of the Land, among whom llie fliould be a Stranger.

That is thus in ' the Fig-urc :o

3. When Chrißendom would be born, that its Number might be great, it would gO'

forth in Self-love, and feek the Pleafure of the Flefli, and v/ould fet its Heart upon the

Cufcoms and Behaviour of the People, and depart from Lov/linefs and Humility, and
v/oukl look after the IFantonnefs and Pride of the Daughters of the Land, that is, of the

People, and then they would beget this Daughter Dinah, and appear before God in

lieihly Voluptuoufnels of Ipiritual Whoredom, and would play the Whore with the hea-

thcnilh Cuiloms, but yet would prefent itfelf beautiful anA trimly dreflfed, as an amorous
Virgin which runs abroad to be feen, that fiie might take Lovers, as Dinah did, v/hich

went thus forth a gadding.

4. Thus alio would Chrißendom trim itfelf, and drefs itfelf with great Oftentation and
Solemnity, with Churches and Schools, and put on glittering, fumptuous appearing, holy

Garments, thaL they might have RefpeEl with the Daughters of the Land, as with ftran.c^e

People, and yet wouki be iull ot Flames or Self-love and flelhly menftruous Pollution'

under fuch Flabits, and have a whoriß Heart-,, as a Whore outwardly flatters, beautifies-
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and trims hcrfelf, and will entirely be called a chafte Virgin : Thus alfo would this

trim Chrißendom be called holy, but her Heart would only play the Whore with fleflily

Voluptuouinefs.

5. She would fain fee the Drefs of the Daughters of the Land, which Drefs is no other

than the bealheuiflj Wifdom and Philolbphy, and would draw the fame into Chrift's King-
dom, and would live under Chrift's purple Mantle, in thofe Rites and Ctijloms, and trim

herfelf therewith, and thereby quite forget that her Tents and Habitations are without

the City of thcfe People's Cuftoms, zi^ Jacob dwelt without before the City of Hamor;
and aifo Chrift faid, ' His Kingdom is not of this JVcrld.

6. But this Chrißendom would fet her Heart upon the Kingdom of this World, and fo

in the Drefs of a Virgin trim herfelf with r.iany Churches, Priefts and Ceremonies, under
the Habit of a Virgin ; but in this Departure from theSim.plicity and Humility of Ciirift,

flie would but gcd abroad in the World, and look after flefhly Whoredom, as Dinah did,

which is a Type of flefhly Chrißeijdor,j, which is always born after the true Children of

Chrift, as Dinah was born after the ^ Twelve Patriarchs: That is,

7. When Chrißendom is born and manifefted among a People, it begets in that Place,

firft the Twelve Patriarchs, viz. ihe Ground of the Apoftolick Doctrine ; but when flie

mixes again with the heathenifti wife iVIen, and with the Luft of the Fieih, then that

Place begets a Dinah, viz. a Whoredom with Chrift ; that is, a feeming Chriftian, yet

the Heart is but a Whore, and then this Whore goes abroad gadding to find the Habi-
tations of that People. That is,

8. She feeks again the healhenifh Ground, and mixes herfelf with the Heathens,

and is with Child by the heathenifti Philofophy, and brings forth a Baftard, half

Chriftian, half Heathenifti, viz . &. new ?>cSi ox Doulrine, which doth not fully agree in

Form with the firft Cuftoms of that People, among whom it did fpring forth ; and yet

in her Heart is no whit better than they.

9. And then this People raife themfelves up againft- that Arrange Opinion, and cry out

in Anger, Thefe have deflowered our Sifter Dinah, and have made her a Whore, and are

enraged againft the new-found Opinion, as the Sons of Jacob againft Sichern, and with

Fighting, and the Sword, with Storming and Curfing, run on againft the Defiowerer of
their Sifter D/;w^, and »»W^r him, and not only him, but all the Males that are with

him, as Jacob's, Sons did the Hamcrites : And then the Innocent muft thus fufFer with

the Guilty, to fignify, that they all of them, both the one and the other, live \n fuch re-

ligious IVhoredom : For the Whore, for whofe Sake they take Vengeance, is their Sifter,

and born of their Stock, as Dinah their Sifter was, and they came of one Mother.

10. We fee here eminently the Type of contentious Chrißendom-, how Chrißendom

would be headßrong and furious in Opinions, and that in great Blindnefs, and not know
for what, and would not fee themfelves, that they thus rage in their own Whoredom,
and ftrive not about the Power of true Chriftianity, as about the true Chriftian Life, but

about their contrived Opinions, as about their S'Ätv Dinah, which goes abroad gadding
from them, and gazes upon the ftrange Opinions, and cry out upon the Opinion for a

Whore, and yet fee not how they ft-iould help their Sifter's Heart, v/herein flicks the

Luft of Whoredom. As Jaab\ Sons did not fee how to help the Evil, that their Sifter

might fave her Credit-, and though Hamor and Sichern fent to them to give her a Dowry^
and hs would many their Sißer, and love lier, and be circumcifed, and become one People

with thtm, and would perform all Love, Faithfulnefs and Friendlhip towards them, yet

all this did not avail.

11. And though they told them, that if they would be circumcifed, and be one
People with them, they would give them their Sifter, yet they were furious in killing

and flaying, to fignify, that this is a Figure offuture Chrißendom^ which would arife out
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of this Stock ; as we fee that it fo comes to pafs before our Eyes, that Men ßrive

about the gadding feparated Opinions, and kill and murder one another for them, and

yet this is but for the Opinion Sake of falfe Whoredom, which the titular Chrißendom

has taken up, wherein they trim themfelves in Hypocrify and Whoredom, and look not

how their Sifter might be helped, who is gone aftray in a ftrange Opinion ; but they

take their Swords, and would (lay the new Opinion, and fnatch their Sifter, who is with

Child with another Opinion, forcibly again with her Baftard out of Hamor's Houfe, and
ftay Hamor and Sichern, and all their IVIales.

12. And though they would unite themfelves with them, as with the true Chriftian

Ground, w'2;. with the chief Articles of Chriftian Dodlrine, yet it avails not, they will,

againß all Faith and Promife, flay and kill, and keep their Opinions, which they have

contrived in their Eale ^nd pampered Jollity, with their fat Bellies and heathenifii Fefti-

vals, as it is feen at this Day in the Contentions and Opinions.

13. Men of Self-love have introduced their Chriftianity into a fledily Kingdom, and
finely trimmed it with Laws, Ceremonies, and Opinions, and have covered it with Chrift's

purple Mantle, and yet live in mere fpiritual Whoredom under it, with an hypocritical

Shew : But their Hearts conftantly beget this luftful Dinah, which runs abroad from the

Simplicity and Humility of Chrift, and plays the Whore with the Idols of fleftjly Luffc,

viz. with Pride and Covetoufnefs, merely with their own Honour and Reputation, and a

voluptuous Life, quite contrary to the true Chriftian Ground.

14. But feeing the Spirit of Chrift dwells yet in his Chrißendom, he often ßirs up *^^"M]
Men who do thus acknowledge and fee the Sleep and Whoredom of the titular Chrif-

tendom in ihe'ir fodciaitical Life, and turn away from them, and fearch in the Scriptures^

and alio in the Light of Nature, whether this their fleftily Ground can fubfift in the

frefence of God, and when they fee that it is falle, then they fall upon fome other

Ground, and reprove the Whoredom of the titular Chrißendom.

15. And when the Hypocrites, in their voluptuous (jlory, hear and fee thefeThingSi
that thereby they are blemiftied and defiled, and that their God Maozim is made mani*
feft, then they cry, O there's a Heretick, he deflowers our Sifter Dinah, viz our Opi'-

nion, and malves the Church a Whore : And though fome ftiould offer to give a good

Account of his Ground and Opinion, and reconcile and marry himlelf with the true Chrif-

tian Ground, and marry with their Sifter Dinah, viz. to efpouic the firft true Virgin

Chriftian Ground, and to be of one and the fame Heart and Will with them in the Chrif-

tian Ground, all thi:, avails not, they fnatch their Sifter, viz. the Name of a Chriftian,

from them, and rather keep the deflowered Damfel with her Baftard by them, whole

Shame the Truth has difcovered, than that they may fee how to help their Sifter's

Shame, thaty^s may attain the Wedlock with Chriß.

1 o. They fuppofe they can with Power refcue and keep their Opinions; and
though indeed the Whoredom in their Opinion is laid naked, that is, weakened and hle-

mifucd, yet they will have their Dinah to be taken for a Virgin; and though her Shame
of Whoredom be open to the Day-light, yet they will defend the iame with the Sword,

and with Slaughter. As we fee before our IZyes, and the prcfent Strife intimates no
lefs, that it is manifeft that Dinah is become a Whore, viz. titular Chrißendom, that

plays tlie Whore iii the Prefence of God, and has loß her Virgin Chaftity, and the

Purity of her Confcience; and fo at prefent the Brethren of this Dinah fight for her, and
will prefcrve her Honour and Reputation with the Sword and v/ith killing, and will

niurder ^11 thole who deflower and defame their Dinah.

17. This Dinah is at prefent nothing eile but the Stone Churches, and great Colleges }joie.

of their Minißers, v/herein Men ufe the Name of Chrift, but feck thereby only their own
JHunour, Voluptuoufnefs, and ' good Days, how a Man niay be honcv.red iu the World. 1 Fat Days.
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18. For the true Apoilolick Temple is the Temple of Jefus Chrift, viz. the new Man,
v.ho lives in Righteourncfs and Purity before God, who walks in Humility and in

tlic Simplicity of ChrÜl; and his Miniflers are fiich as do declare the Peace in the Love
of Jefiis Chrift, wiio labour that the deflowered Dinah might be married with Sickan, and
that ILviior and Sichern with thtir Males miglu alfo become Chriftians, v.'ho leave the

Sword in its Sheath, and teach with the meek and gentle Spirit of Jefus Chrilt-, and
fliew, inftead of the murdering Sword, the Spirit of cleanfing, how this deflowered Dinah
might get Chriflian Honour again, and be married to her Bridegroom.

19. iJehold, O Cbriflendom, the Spirit lias fet this before thee in the Figure of the

Twelve Patriarchs, and fignifies that thou ivouUfl do thus, not that thou ßoouldß do it;

Though this Strife muft come, that the true Children of Chriit might be exercifed and
made manifeß, otherwiie if no Strife did arife among the Chriilians, all wicked Men
could appea"" as Chriftians ; but the Strife makes it manifeft that the falfe Ground of ver-

bal Chriftians is brought to Light, and they are diftinguidied from the true Children of
Chriit-, which will be alfo a Witnefs againll them at the inß Day of Judgment.

20. Man's true Chriftianity ftands in the inward Ground of the Soul in the Ground
of Man, not in the Oftentations and Faßoions of this World, but in the Power of JVell-

doing in the Spirit and Confcience.

21. The Strife wherewith a true Chriflian ftrives, is only the Spirit of Righteop.ffiefs,

which caftes away from it the Fallhood and Wickednefs in Flefh and Blood, and fuiiers

and endures all "Things willingly for Cluift's S.ike who dwells in it, that it may not

live to itfelf, and pleafe itfelf, and have Satisfadtion in itfelf, and triumph with the earthly

Lucifery but that he pleafe God his Creator in Chrift Jefus.

22. He has nothing in this World to ftrive for, for nothing is his own ; for in Chrift

Phil. in. 20. he is not of this World, but as the Scripture fays. Our Converfation is in Heaven ; all

Things for which and wherewith he ftrives, is about the voluptuous, earthly Lucifer,

John xviii. in the mortal Flefli and Blood ; for Chrift fays. His Kingdom is not of this IVorld; ib
3°* alfo a Chriftian's Kingdom, fo far as he is a Chriftian, is not of this World, but in

Chrift in God.

23. Therefore now all the Strife of Chriftians is only about their Dinah, viz. about

tXmvfleßly Whoredom : A Chriftian ought not to ftrive otherwife than in Spirit and Power
againft the Ways of Unrighteoufnefs and Falihood.

24. Outward War that Chriftians make is heathenifli, and is done for the beftial

mortal Man's Sake-, for Immortality cannot be obtained or kept with the Sword and
Forces^ but with Prayer and entering into the Fear of God : But the earthly Lucifer

ftrives about the Belly, and about worldly Honour and Pleafure, wherein Chrift is not

:

But it is the deflowered Dinah, where Men make Wars about the Houfes of Stone, and
temporal Goods, and thereby declare that the fpiritual Virginity in the Spirit of Chrift is

made a Whore, who plays the Harlot for the Kingdom of this World.

25. flearken all you who call yourfelves Apoftles of Chrift, Has Chrift fent you to

fight, and to make War, that you fliould^ ftrive about temporary Goods and outward

John XX. Power and Glory .'' Is that yoMx Authority ? When he gave you the Sword of the Spirit,

did he command you that ? Lias he not fent you to make known the Peace, which he '

has brought us ^ What will he fay to you, when he (hall fee that your apoftolick Heart
has put on Armour, and that you have inftigated your worldly Kings and Princes to the

Sword and Wars, and have allowed them that, as of Chriftian Liberty ? Will he find you
thus in his Minißry ? Do you do that as the Difciples of Chrift .''

26. Are you not the Apoftles of the Anger of God ? Whither will you go with your

Reproach ? Do you not fee that as to Chrift, who hath taught you Peace, you are be-

come forfworn or perjured Harlots ? Where is your Chriftian Virginity, have you not

with
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with Dinah fqiiandered it away in worldly Pleafure ? What will Chrift fay to yon, when
he Ihall come again, who on Earth had not whereon to lay his Head, when he fhall fee your Maith. viii.

Pomp, State, and Glory, in fiich Palaces and Coil-ges, which you have built in his Name, ^°-

for which upon Earth you have made Wars ?
^"^^ ^^- >^'

27. When have you ftrove about the Temple of Jefus Chrift? Have you not always

flrove about your Colleges or Palaces, and about your own Laws, wherein you have
lived in Opinions, and diiputed about thofe Opinions? What Need has Chrill thereof?

Chrift beftows himfelf upon his Children fubftantially, in a living Manner, to dwell in

them, and will give them his Flefli for Food, and his Blood for Drink: What needs he

Opinions, that Men fliould drive about him, who and what he is ?

28. When I confider a true Chriftian, then I underftand that Chrift is and dwells in

him; what Means then your u/^/wör^ Worfiiip of God ? Wherefore do you not ferve

him in your Hearts and Confciences ? He is prefent v<^ithin you, and not in the Solem-
nity and Oftentation oi outward Things : You have the Sword of the Holy Ghofl by Right,

with that you (hould ftrive : Life you the Power of the true apoftolick Churches, and
not the Sword of Man's Hand.

29. The Excommunication is your Sword, but yet it muft be ufed in the Power of the

Holy Ghoft, in divine Zeal againft the Wicked and Ungodly, and not for thatPurpofe, to

maintain human Inventions and Fidions, that a Man muft call your fpiritual Whoredom
in Opinions a chafte Virgin, as for a long Time the Bahylonijh Church has ufed it to

fuch a Power.

30. All outward Ceremonies without the inward Ground, that is, without Chrift's

Spirit and Co-operation, is Whoredom in the Sight of God, that a Man will approach to

God without Chrift the Mediator ; for none can ferve Chrift but a Chriftian, where the

Spirit of Chrift itfelf co-oferates in the Service : But how will he ferve Chrift, that holds

in one Hand the Cup of Chrift, and in the other Hand the Sword of Self-Revenge ?

Chrift muft, in a Chriftian, overthrow Sin by his Spirit, and not the Father's fiery Sword
in the Law oi fevere Righteoufnefs.

31,0 you Children of Simeon and Levi, the Spirit at JacoFs End has fignified con-

cerning you, xhzx. your Swords were murderous, that Chrift- is not in your Councils, as

Jacob fays. My Soul, that is the Covenant and Grace of Chrift, be thou not in their

Churches and Congregation, nor in their Council: Read the Forty-ninth oi Genefts, where
the Council of the Pharifees and Scribes, who inßitute thanfelves Paftors without the di-

vine Calling, is thereby fignified.

32. All fpiritual Whoredom proceeds from hence, that Chrifi's Minißcrs'poK'Sik worldly

Power and Authority, and fo one plays the Hypocrite with another, the inferior, that is

without Power and Authority, plays the Hypocrite with the potent, that he may ad-

vance him alfo, and bring him to Honour and Plenty, to Delicioufnefs and fat Days,

whereby the Spirit of Zeal declines and falls to the Ground, and the Truth is turned

into a Lye, and the Spirit of Zeal of the Mouth is ftopped with Power, and Ädan is'ho-

noured in God's Stead.

35. This Hiftory, relating how Simeon and Levi went into the City to Hamor and his Gm. xxxiv.

Children and People, andßew all the Males in this City, may well be underftood to be a Fi- ~s-

gure, whereby the Spirit fignifies that he declares in the Figure concerning the future

Time, and is fo written as a Figure.

34. Alfo the Hiftory is clear, that Hamor and his Son Sichern, and all the Mules of the d». xxxiv,

whole City, were circumcifed and became " Jews, and then prefently werefain by the'fe two 24—26.

Brethren, Simeon and Levi; which indeed is a hard Figure to be underftood, feeing Reafon "'Or Ifrael-

queftions whether it were fo done or no, that two Men ftiould flay a whole City : But ''^^•

feeing it is a Figure, and was done even by Simeon and Levi, viz. by the Stock and Root
Vol. III. Ccc
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of the Levitkal Priefthood, and fignifies the future Chrißendom, this therefore is to be
underftood under it.

3^. Thefe two Brethren required firft and propolcd, that if they would be circumcifed^

and receive their Law, they would give them their Sifter, and afterwards, as it came to

Matth. xxiii. pafs, they flew them all, both the Innocent and the Guilty : This is that which Chrift

^S' iaid to the Pharifees, JVo unto y 011^ Pharifees, ye compafs Sea and Land to make a Profelyte;

and -when he is one, you make him twofold more a Child of Hell thanyourfelves.
36. This alfo may be faid of the Chrißian Levites, they perfuade People to be baptized

and called Chriftians, and when that is done, they ftick their murdering Swords into

their Hearts, that they learn toßay other People with Words, which are not called after

their Name, and are not of their Opinion: They curfe and damn them, and they give

Occafion that one Brother /Jd'^yi'iTK/w another, (landers, condemns, hates, and becomes his

malicious Enemy, and yet underftand not wherefore. Here it is rightly faid, thefe Le-
vites have promifed me their Sifter to Wife, fo that I am become a Chrißian, and now
they flay me with falfe Dodtrine, and not only me, but all my Generation, who hear them
and receive their Blafphemy for divine Truth, and believe them that it is right, that one
Man iTiould /^«J judge and condemn another, which yet Chrift hath earneftly forbidden,

and thereby now that Man judges himfelf, fince he does thathimfelf, which he judges
in another.

37. Thus is the murdering Sword ftuck into many Innocents Hearts, fo that they are

guiltleßy flain by the Levites -, but feeing Simeon and Levi are placed together, and Jacob
alio when he was at his End prophefied concerning them, and puts them together, call-

ing them murdering Swords, it has this Signification, that they will not only flay them
with the Sword of the Mouth, but they would alfo fet themfelves up in worldly Power
and Authority, and for the Truth's Sake kill their Bodies, and would do it even to them
which are under the Circumcifion or under the Gofpel, whom firft they had perfuaded to

be circumcifed or to be baptized.

38. As it is alfo come to pafs among the Chriftians, when Men have firft perfuaded

them unto Baptifm, afterwards when they have for a while feen their Abominations, that

they live worfe than the Heathen, and will not in all Things give their Confent and Ap-
probation, than they begin Perfecution with Fire and Sword, and flay them, with their

innocent Children, both in Soul and Body, which is powerfully prefigured in this Type
of Simeon and Levi ; elfe that were a grievous grofs Murder of the Children of the Saints,

for them to perfuade People to their Faith, and give them their Promife, and then after-

wards under fuch Hypocrify to flay all, both innocent and guilty, when they had fo

deeply humbled themfelves before them.

39. T herefore Men fhould carefully and accurately look upon the Old Teßament, cfpe-

cially the firft Book of Mofes : For the Veil of A^ofes hangs before it, there is always

Ibmewhat more fignified under the Text : Although we will have the Text left alfo ftand-

ing as a Hißory, and doubt not at all thereof, which is known to God, who has thus

fuffered it to be defcribed.

c::>i. xx.\i». 40. For the Text faith, They fell upon the City, and flew all the Males, and took all

*S - 29- their Children and IVives captive, and plundered, and fpciled all that was in their Houfes.

Which though it does indeed y?.-,-« that thefe two Men were not able to do it, yet even
Gen xxKiv. Jß^aZi himfelf witnefTes, that there were no more than thefe /iw, v^h^in He faid to Simeon

and Levi, Te have raifed Mifchief unto me, that I ßink before the Inhabitants of this Land;
which ftands very right in the Figure, that tlie murdering Sword of the Levites has raifed

fuch Difturbance in the World, that Chrißetidotn for their bafe murdering Practices

ßinks before the ftrange Nations, fo that they fay, if they were God's People they would
not be (\.\ch Tyrants, and outrageous Scorners ; and they hate them for that very Caufe ;

and flay and kill them as a turbulent evil People, that contend only about Religion, and

i



chap. 63, How God commatided Jacob to departfrom Sichern. 379
kill one another /or // : Therefore there can be no Certainty among them, and their di-

vine Service and Worfliip of God muji needs be falfe, fay they : For which Caufc the potent

Countries of the Eaft are departed from them, and have fubjecled themfelves to a Doc-
trine of ReafoH ; as is to be feen by the Turks, which ought farther to be confidered of.

The Sixty-third Chapter.

How God called Jacob to depart from Sichern, and what happened

upon it ; a?id how afterwards Rachel bore Benjamin, and died

in the Birth ; afo how Ifaac died.^ and 'ufhat is to be underßood

thereby.

I . ^^'*')^'*'^SH EN Simeon and Levi had committed that Murder, Godfaid to Ja- Gen. xxxv.

^^.*.re^'*»^^ cob. Get thee up and go to Bethel, and dwell there, and make there an ^—^•

v^ *> ,,;. Z, v5 ^^^^^ ^° God, who appeared unto thee when thou didfi flee from thy Bro-

C^ >
\, 2 ^^^^ Efau. Then faid Jacob unto his Houßjold, and io all that were with

£ :y'**'**'^*'%.^ him. Put away fromyou the firange Gods which are mnong you, and cleanfe

$'^/*.^>*'^^ j)'öMr/^/x;^j, and chatige your Garments, and let us arife, and go to Bethel,

that I may there make an Altar to God, who hath heard me in the Time of
my Trouble, and hath been with me in the Way which I have gone. Then they gave unto him
all the firange Gods which were in their Hands, and their Ear-rings, and he buried them un-

der an Oak which was by Sichem ; and they went forth, and the Fear of the Lord came upon

the Cities which lay round about them, that they did not purfue after the Sons of Jacob. Thus

Jacob came to Luz in the Land of Canaan, which is called Bethel, with all the People that

were with him, and built there an Altar, and called the Place El- Bethel, becaufe God there

appeared to him when he fledfrom his Brother. This Hiftory once again prefigures pow-
erfully the future Times, how it would go both with Tß-ael, and alfo with Chriflendom :

For when Levi and Simeon had committed that Murder, and flain all the Males of Si-

chem, and taken Captive all their Wives and Children, having plundered and fpoiled ail,

then Jacob was afraid of the People of the Land, and then God called him from thence

to go to Bethel, and make an Altar there.

The inward Fisrure ftands thus :o

2. When Men, both the Jews, and afterwards theChriftian?, were grown up infleßly

Whoredom and unchafte Life, and became wicked, then would God's Spirit depart from
them, and then they began a fpiritual Whoredom and Idolatry, and were erroneous in

their Opinions, and would fall together by the Ears, and fay one to another. He deflowers

his Sifter Dinah, that is, his IVorßip and Service of God, and would fall one upon ano-

ther, and murder, kill, plunder, fpoil, and rob one another with M'^ars, and bring their

Country to Defolation and Mifery ; and then when they fhould (tick in fuch Mifery and

Trouble, they would attain the Fear and Trembling, as here Jacob upon the Murder
which his Children committed, for the Lord would touch their evil Confciences, and

call them a_rain to Repentance, as he did Jacob and his Children, when he commanded
them to come away from the Place of this Murder, and commanded Jacob to make an

Altar to him, viz. to the Lord, that is, in the Lowlinefs of the Fear of God.
C c c 2
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3. So the Spirit here fignifies, that God would then again fend them Prophets and

Teachers, who would dilVuade them from their Idolatry and wicked Life, as here Jacob

exhorted his Family that they fhould put away the flrange Gods, and the Pride of their

Ear-rings from them ; and then when they had thus feen the Anger of the Lord, which

deßroyed their Land, and exceedingly devoured them for their Whoredom, Pride, and

idolatrous Life, then would ihcy follow, and obey the Prophets who reproved them for

it, and bring their Idols and firange Gods, viz. their Idolatry, before God, and put it

away from them, and would again feek the Temple of God within them; and then would

God again build up his Altar in them, and they would again rightly offer Sacrifice to

him, viz. offer up their Souls, and would cleanle their Garments, that is, their Hearts,

as Jacob here commanded his People •, this alfo would the Prophets, and among the Chrif-

tians the ixnt Apoßles and Teachers, command and direft.

4. And we lee further here a powerful Figure how Jacob took their Idols and Ear-

rings, and buried them under an Oak by Sichern, where the Murder was done. O thou

great and wonderful God ! what does this fignify ? Nothing elfe, but that thefe their

Errors and Idolatry, together with their JVcrs and Contentions, fhould thus for a long

1'imc lie buried in the Anger of God.

5. And feeing the Spirit mentions an Oak, under which thefe Idols and Pride are

buried, the Figure is clear to us ; for an Oak is of a magnetick atlratlive Kind, and
" Tough. makes a " tenacious Hardncfs in its Property -, moreover blacknefs, Dulkinefs, and Dark-

neis. This fignifies, \hat the former Idolatry, Sins, and Blafphemies, which they have

committed, fhall there, in the hungry Wrath of the Anger of God in Turba Magna, viz.

under the great Oak in Spiritu Mundi, viz. in the hidden Myftery, fland fiill a long

while.

6. And what Sin they fhall commit anew, all that will this magnetick Oak draw to it,

and bring it to the Treafure of the former Idolatry and Pride, till they become fo great,

that the Earth under the Oak can cover them no more : Then fhall thefe their pld and

new Whoredoms and Idolatries, together, be naked before the Anger and Judgment of

Ccn. xv. 16. God, and their Meafure he full.

7. And they would ftink before God for thefe Abominations, for the Sake of which

the Spirit of Gcd would hide its Countenance from them, and take away from them the

Light of his Countenance, \o that they would run on in vain Errors, and enter again up-

on the Way of fuch Whoredom, and with their evil Zeal for Dinah their Sifter, which

yet is but a deflowered Whore, trample all under with Murder and Robbery.

8. As it is come to pafs among the Jews and Chriftians, that afterwards in the Zeal of

their Idolatry and Whoredom they have fain and murdered the Prophets a.nd Minißers of

Rcm.-x. 15. Jefus Chrifl, which zre fent from God, that they might live in their Pride and fodomi-

Jicm. i. 28. tical Whoredom, till God has given them up to a pcrverfe Mind in their Hearts, that they

Gin. XV. i6. are become wholly evil before him. Then is their Meafure full, and the horrible Punifh-

ment follows, as may be feen by the caft-away Jews, which for luch Abominations Sake
were driven out of their Country and Kingdom, as alfo by the Chriftians, who in the fair

Country of the Eaß were the beft Chriftians, and now muft have the Alcoran infteadof

Chrift, and their Country horribly wafted in the Anger of God.

9. 1 bus it goes now alfo with thee, thou viarnng Babylon, and titular Chrißendom, full

of Idolatry and Ear-rings of Pride, which have lain for a long Time under the Oak^

and the Magnet of that Üak has drawn to it all thy Abominations, Idolatry, and proud
evil Life, that the Earth can cover them no longer, but they now ftand naked before the

face of God, therefore alfo thy Judgment is near at Hand.
10. The Prophets call thee and reprove thee, but thou ravefl for thy Sifter Dinah, viz.

for thy ficihly Kingdom full of Pride, which thou haft built with thy Idolatry and fkfhly
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Love, and murdereft thy Brethren for thy Sifter's Whoredom's Sake, viz. for the Pha-
rifaical Whoredom's Sake, and doft not difcern how thou fhouldft remedy thy Sifter's

Whoredom, that ftie may be married, and thou takeft thy Sifter with herBaftard, which
in the Prefence of God and all the World ftand in Shame, to thee again, and wilt have
her called a Virgin ; if thou didft give her to Sichern for a Wife, and let him be circum-
cifed, and wouldft live with him in Peace, then would thy Sifter's Whoredom be covered.

I J. But thy Wrath, O Lord, makes it to be thus, for the Mifdeed is too much, and
the Earth can no more cover it under the Oak in Spiritu Mündig it ftands naked before

thy Face: Therefore, ye wife Children, /i?^ out oi Jerufalem, the Overthrow thereof,

and the earneft Judgment draws near, the Meafure is full, the Anger burneth ; Si7i has

k'Akd the Underjiandiitg, that they "no more perceive or feel the Underftanding, and "Have no

thefe Children are blind concerning it, and always fay. This is a golden Time, it will be "^°^^ S^"'*

good for us, and not lb come to pafs : Thy Prophets among thee are efteemed Fools and °/ ^"0
'^*

Madmen, till that be done unto thee, and till thou thyfelf doß what they have faid
^

unto thee,

12. Beware now and leave off to war about the Whore, that the Lord may call thee

with Jacol?, and bring thee again to his holy Altar in Chrift Jefus. Put away the Idols,

viz. the Opinion, and build thine Heart to be an Altar in the Temple of Jefus Chrift,

then wilt thou be brought away from the Murders, and ibe Fear of God will come upon

thofe Men who would purfue thee, as is to, be feen by Jacob. But if thou wilt not leave off

to make War about the Whore, then wilt thou together with the fFhore come to Shame and
Defolation.

13. But learn to know her, ftie gives Sichern Occafion to Uncleannefs, for ftie runs
put of her Houfe, and feeks Lovers ; behold her Pride, tear her Ear-rings from her

Neck, wherewith ihe boafts, and then fhe will no more thus fliew her Folly ; bereave
her of her Idols, bury them with Jacob : Build thyfelf an Altar in thee, and bring thy

Children to the Oftering •, bid them not ftrive for Dinah, but leave Dinah to the Man
with whom ftie hath bedded, elfe it is in vain to make War for her Virginity, for it is

manifeft to all People that ftie has played the Whore.

14. Mark what is told thee, it is high Time; her Shame can no more be covered, for

ftie has brought forth the Baftard : Doft thou not fee it ? And doft thou not know the

Whore witlx her Child ? Then art thou blind.

1 5. She fits in high Honour among Men, and cries All hail to herfelf ; this is Ihe to

whom thou proftitutcft thyfelf and torfakcft thy God and his Altar, Jefus Chrift in thee,

take Pity on thyfelf, and behold the Mifery, how this Whore has jet inftead of the Al-

tar of God in thy Soul, and has taken thy Body and Soul in Poflelfion, and rides upon
thee as upon her Beaß -, ftie leads thee with her Reins, and thou feeft it not; thou
fayeft likewife it is right. O thou evil Beaft, full of thy Whore's Pride! how will the

Lord tiirow thee, together wUh the Whore, to tiie Ground, as is to be feen in the

R!.velations? * '

*ApocaIypfe.

16. The Spirit here further fets down an excellent fair Figure, (liewing how God ma-
nifclled himfeif to Jacob, after /><? made the Altar in Bethel, and called the Place El-Bethel, Gen. xxxv. 7.

viz. An i"„|e'iiui^ Dwelling, where God convcrfed with Jacob in the Form of an ^;;|^',; as the

high Tongue renders ir, that God ipjike with him in Vifion in an Angel's Form, viz. in

the Angel's form of the future Humanity of Chrift, and fignificd to him, that he ßould Gen. xxxv.

tio more be called Jacob, but Tfrael, that is, great Tree, or Company of Nations; him 10—12.

hath God thus blefled, that he ftiould poflefs all this Country, and he ftiould be fo great,

that even Kings (hould proceed cut of his Loins ; whereby he fignifies concerning the future

Kingdom of Ifrael, and of Chrift, how it would come to pafs.

17. And when the Lord had fpoken with Jacob, in that very Place Jacob fet tip a Pillar ofGen.-iixxv.i\.
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Stone; which fignifies the Temple of Chrift, as alfo the Temple at Jerufalem in a Type
prefiguring Chrift ; alfo the true Chriftian Church among the Chriftians, that from the

JVord of the Lord Men would build a Place and Pillar, where they would aflemble and
declare the Wonders of the great God, and call upon him there, and offer up the Drink

Offering of Prayer there.

G««,xxxv.i3. 18. And the Spirit fays further. So God went up from him, when he had fpoken with him;

that is, when he had appeared in a vifible Form in the Image and Type of Chrift, he

withdrew and hid himfelf again in that Royal Place, from whence afterwards he would
manifeft and make himfelf vifible in his Seed in this Figure in the Humanity.

Gc-B.xxxv.ij. 19. yi'nd Jacob called the Place Bethel, viz. an * Humiliation of the Deity in the Hu-
» Or Conde- ''"^•^I'ty» ^ that the divine Altar becomes manifeft, where a Man offers Praife and Thankf-

fcenfion. giving to God ; and the Spirit by Jacob, concerning this Bethel, points at the future

Bethlehem, where C\\r\\k. ßould be born Man, as this Place Bethel was exceeding highly

efteemed by the Patriarchs, which all pointeth at the future Bethlehem, where the true

Altar Chrijl ftiould be erected and built, upon which Jacob and his Fathers and Chil-

dren had offered in the Faith and prefiguring Type, and under it God led them in the

vifible Type from thenceforth, till the appointed Time, that this Altar was ere(5ted at

Bethlehem by the Birth of Chrift.

20. And the Spirit in Mofes fpeaks inftantly very darkly thereof in this Figure, and
Cm.xxxv.i6. fays, And they went from Bethel; whereby he points at the Going-forth from the Figure

of Chrift, that Men ftiould go forth from this Figure to the Birth of Chrift, and fays,

And it was a Field's Breadth from Ephrath, where Rachel brought forth ; andfhe was in hard

Labour at the Birth.

2 1 .This Field's Breadth fignifies the Time that is between that and the Altar of Chrift,

as Adam was gone a Field's Breadth from the Altar of God, that is, out of the fpiritual

World into the earthly, where it goes very hard with Rachel, viz with the human Na-
ture, as to the Patriarch Benjamin, that is, to bring forth a Chriftian, that even, the old

Jdam muß die and periili in this Birth, as Rachel died when (lie bore Benjamin, '-

22. Which Benjamin fignifies, that when we eredl God's Altar in us, fo that Chrift

dwells in us, then is Benjamin, that is, our laft Man (or fecond Adam) born, then dies

the old Mother, who hath generated the Kingdom of Nature in Man, and the new fpi-

ritual Man is manifefted.

23. This Benjamin is born after Jacob is firft gone out of Mefopotamia, as the Spirit

has prefigured the Type of Chrift's PafTion and Viftory, by Efau and Jacob in their

Melting •, and it was a Figure of the Apoftle Matthias, who was eleded to be an Apoftle

in the Stead of Judas, after Chrift had firft confummated his PafTion and Afcenfion into

Heaven.

24. And it is a Figure, ftiewing how Man muft firft enter into Chrift's Paflion and

Death, and that the y^Z/^rjof Chrift muft firft be erefted in him, before the human Na-

Afa«.xxvii.5. ture from Chrift can be born ; for Judas muß firl't in his Falfliood and Treachery, in the

old Adam, with Sorrow for his committed Sin, hang himfelf, and as to his own Ability, ^1?-

fpair and die, and then will Benjamin, viz. the new Creature in Chrift, firft be born, and
JJis i. 26. Matthias, viz. the firft created Adam, be eleSied an Apoftle.

25. For Matthias was indeed born before the Paftion of Chrift, and was with Chrift,

but he was then firft an Apoftle when Chrift in him was dead from Sin, and Judas had

hanged himfelf-, thus alio the Adamical Man, which ftiall be an Apoftle or Chriftian, is

indeed born beforehand, before Chrift fuffers in him •, but Chrift muft firft arifefrom the

Dead in him, and Judas, viz. the Serpent's Will, muß han^ himfelf and die to his own
evil Will in the Death of Chrift, and then firft is the Adamical Man a Chriftian -, it is

not the hiftorical Man by an imputed Grace, wherein Judas ftill lives under the purple

I
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Mantle of Chrift, that is a Chriftian, as Bahl plays finely under the Veil concerning the

Virginity of her Daughter Dinah, that the fair dainty Damlel may play the Whore, and

finely deep with her Pander Judas, and lie with her Lovers in the Bed of Kornication.

20. Great Things are prefigured in this Text ; for the Text fays, When flK was in fore Gen. xxxv.

Labour in the Birth of Benjamin, the Midwife faid te her. Fear not, for thou ßjalt have '7» >8.

this Son alfo ; but her Soul being ready to depart, that ßie muft die, ßje ca 'led him Benoni j

that is, fhe looked upon the inward Ground, upon the New-Birth, what he woulu be in

Chrift, and regarded not the Name of the outward Creature.

27. For Benoni is altogether a fpiritual Name after an angelical Kind and Manner ; for,

flie laid in Spirit, (when the Midwife comforted her concerning it, that Ihe fhould have

this Son alfo) I have him no more in the World, the outward pafles away ; and it points

at the angelical new Name-, but his Father called him Benjamin, as with the Name of G^«. xxxv.

this World, that he fliould reprefent how a Chriftian muft be born under the Crofs "^•

of Chrift in fmart Pain, at which alfo his Mother looked, as if flie ftiouid fay, through

fmart Pain and Sorrozo we come to Life, as this Son of my Smart and Sorrow.

28. Then fays the Spirit, Thus Rachel died andwas buried in the Way towards Ephrath, Gen. xxxv.

which is now called Bethlehem. And Jacob fet up a Pillar upon her Grave, and that is the '9> 20.

Pillar of Rachel's Grave unto this Day. This is a fccret myftical Figure, that Rachel died

and is buried at the City Bethlehem ; and it fignifies, that flie ftiall there rife again through

the Birth of Chrift, for Chrift ftiould there be born.

29. And it is fignified, that when we fliall fly to Bethlehem, to the Birth of Chrift,

then fliall Bcnja7nin, viz. the new fpiritual Man be born of Rachel, viz. of the Mother oi

the old Jdamical Mun in the Spirit of Chrift : And then prefently will the Mother yield

up her Birth-right to the Spirit of Chrift, and die to her Right of Nature, and then will

the fpiritual, eternal Birth begin, and EvepSifs away ; for there Jacob fets up the Grave-

fione or Pillar, and the Spirit fays, it is her Grave-ftone unto this Day, to fignify, that it

points at x.\\*: future, and that this Grave-ftone ftiould continue, and Chrift be born there

where Rachel died.

30. In this Hiftory of the Ads of Jacob, we fee clearly, that the Spirit has, in this

Defcription, a Figure, which is fignified under it. For Rachel was big with Benjamin when

Jacob departed from Laban, when fhe fat upon the Idol-Gods, when her Father foughtfor Gen. xxxj,

them, andße faid. It is with me after the Manner of Women, fo that I cannot rife up before 34> 35-

thee. But now the Text relates, how Jacob firft pitched his Tents before Sichern and

dwelt there, and afterwards wentfirß to Bethel, and then Rachel brought forth, fo that it

appears that the Spirit fpeaks wholly in the Figure, for the Ads do all follow very orderly

one after another in the ivg-a« of Chrift, as it has come to pafs with Chrifl, which ought

well to be oblerveci.

31. The Spirit of Mofes fays further, And Ifrael went forth and fpread his Tents on the Gen. xxxv.

other Side of the Tower of Edar ; and it came to pafs when Ifrael dwelt in that Land, that 20—22.

Reuben went andßept with Bilkah his Father's Concubine ; and it came before Ifrael : What
Manner of Figure is this which is very deeply hidden ? But the Circumilances make it as

clear as the Sun.

32. Ifrael went on the other Side of the great Babylonical Tower, and dwelt there with

the Children of that People, which may well be a pretty Way from Ephrath Bethlehem,

but the Spirit has here its Figure under which it fignifies, that when Jacob had

taken away the ftrange Gods from his People, and alfo their Ear-rings, and buried them,

and built the Altar of the Lord, converting to God, and were fitting in Reft and Eafe,

then the natural fieflilyMan turned again to the Ltifi of the Children of Babel, even as

the Text fays.

33. Jacobwent and dwelt there, and then Reuben lay with hisFather's Concubine, w'a»
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''Blutfchandewlth 5/7ÄÄ/&5 Rachers Handmaid, the Mother oi Dan and Naphthali, and committed ''/«-

ceß, which was ivorfe than that of Sichern with Dinah ; but the Spirit has thus with this

Aclion prefcnted a Figure pointing at the future how it would come to pafs, how Ifrael

would turn away from the divine Ordinance from the Altar of their God, and mix their

Father's JVorßip and Service of God with natural Whoredom, viz. with heathenißj fa-

crificing to Idols, as is to be feen by Jeroboam \ and the Spirit fignifies thereby, that the

fii ft Adamical Man would have only flefhly Defires and Lufts.

34. For Reuben was the firft: Son of Jacob by Leah^ viz. by her, of whom alfo fprang

the Line of Chriß, to fignify, that every one that would be called Jews, or Chriftians,

and are generated out of //^i?/^ Stocks, would forfake God, and lie with their Father's

Concubines, viz. commit Fornication with the Idolatry, human Inventions, and Bablings

of the Pharifees and Scribes, and with their Laws and Canons, and forget the Truth of
1 Einbilden, God, and of his Commandments, in their Hearts, and ' imprint thofe Whoredoms in

make to their Hearts Lufts.

Ima"e^'^^f" 35* ^'"' R"^^^*^ ^^^ indeed Jacob's firft Son, as Mam alfo was the firft Man, but the

thefe. Line of Chrift was not manifcfted in Reuben, as alfo not \n Adam, but it was manifefted

in Abel and in Judah; and as Adam, in Spirilu Mundi, in the Spirit of the World, com-
' God. mitted Adultery with God's Concubine, through whom ' he brings forth his Fruit,

and gave up himfelf to the Woman, viz. to the Mother of the outward. Nature, and lay

with her, and committed Whoredom with her, and defiled the holy heavenly Marriage-

Bed of Chaflity ; thus alio ftood this Figure oi Reuben with his Father's Concubine pour-

trayed before the Figure of Chrift ; for Chriß ftiould bring this yfiaw/V«/ Whoredom into

the heavenly Marriage Bed again, and cover the Inceft of Man, and therefore it is here

prefigured, together with the Figure of Rachel, viz. with the New Regeneration.

• Or is thus The Figure of Chrißendom * ftands thus :

to be under-

ft°°''- 36. This Concubine in Chriftendom fignifies nothing elfe but the ' Stone Churches,

'9^'^^'"P'^^ which are indeed God's Concubine, wherein \i\s Word -ami 'Teßaments are handled, in

Material's, which God generates his Children, in which a Man fhould work together with God,
and turn his Heart to God : But Reuben, viz. the Adamical Man, forfakes God, and

commits Fornication and Whoredom with the Stone Churches, and has embraced her

in his Arms of Love, and goes in unto her, and plays the Hypocrite with her, and

thinks it is enough if he does but go thither and hear Sermons preached, and make ufe

of Abfolution and the Sacraments, and believe that all is true which is there taught, and

comforts himfelf with this, that he goes cheerfully, willingly, and conftantly thither,

and efteems that for right and good, and approves and alTents to all that is there per-

formed; thus covering himfelf with the purple Mantle of Chrift, and goes out of the

Church juft as he entered in, and goes twenty or thirty Years together, and fo to his

very End, and commits Whoredom with the Churches, and thinks he does God good Ser-

vice, when he appears there among others, fitting and hearing the Preacher's Sermons, and

when he comes forth knows nothing of what has been done there.

37. Alio in that Auditory he had his Heart at Home, or about his Trade and Bufi-

nefs, or cafts his Eyes upon the Beauty of fair Women and Men, and upon their brave

Clothes and fine Faftiions of Pride, and fills his Heart with Imaginations of lafcivious

Luft, and broadly commits Whoredom with thefe, or in thefe Concubines the Churches.

38. And that which isyet more, when the Preacher often reproves Sins and Abom.i-

nations, and often indeed, out of Paffion, fows Thorns, that is catched up prefently,

and he gratifies himfelf the whole Week therewith, and contrives how to find Fault

with and cenfure others, and to backbite and blemifli them, how they may feoff at Peo-

ple,
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pie, and gall them with cutting and (tinging Words, pricking like Thirties and Thorns,

and holds that for the befl of what he has heard, and fo fees this Lucifer in the Place

of God, and conftantly commits Fornication in the Whoredom, viz. in the burning

Luft of thefe Concubines.

39. And the greatefl Whoredom of all in this Concubine is this,thatMen fo quite take

their Hearts iT^from God, and fet them upon the Min'flers of thefe Concubines, and

commit Whoredom with them, and honour them with Prefents and Gifts, fo that they

many times, in their Encomiums, praife evil, malicious, proud, wicked, covetous

People, who do but fqueeze the Miferable, and opprefs them with Power and Autho-
rity ; they make great Epitaphs and Eulogies, and give them high and (lately Titles,

with high Refpedt and Reverence, afcribing to them great Devotion, with the Fear and

Love o( God, and do highly advance their " Genealo:y and Stock,and' fo let up the iTr^^^ " OrPedi^ree.

of Juggling for Money as a common Juggler, and fo reproach the Concubine of God,
viz. the Church, with Hypocrify and Lies. Of this it is rightly faiJ, Reuben is climbed

up to his Father's Concubine, and hath committed Whoredom with her ; for they are

they that dwell by this Concubine, and are her Curates and Bidiops or Overfeers : But
they fill this Concubine full of their falle /^yÄ/y Seed, and generate Baftards in God's

Concubine, that fo the falfe Luft of the Flelh may wholly bring their Heart into her,

and think'it avails before God, and is very right : Their Sins are thus covered by the Ve-
nom and Poilbn of Mo}i;y, and this Hypocrify fills their Imagination, fo th.at they think

they are ^^//fr than others, and live thus in iuch proud lofy Thoughts continually,

in Iuch Church Whoredom.
40. And thus Ruben begets, of his Father's Concubine the Churches, a Company of

Baftards, proud, ftately, boalting, covetous People, who defile the poor Mother of the

Himanity and Simplicity of JESUS CHRIST, viz. the Line of Chrift which lies hid in

this Concubine, and Ihall be generated and manifefted, and caft the Whoredom upon
her : And thus God's Concubine, viz. the Church, Is made to be a Whore, and fo very

much dcflo-wered, that her Reproach is come before Ifrael, viz. before the Eyes of all

the Children of God, who cry fie upon her, and account her for an unclean deflowered

Whore, wherein Iuch Whoredom, as alfo all Pomp, Jg'ride, and Pageantry, is exercifed,

that the Devil, with the Imagination and fake Lull, does more teach and govern in fuch

Lufl, than the Spirit of Chrift •, and u is more a proud Whore, and a dark Valley and

Dungeon, than a Temple of JESUS CHRIST.
41

.

And that which \% yet more abor,nr,aile, rnany very vain AfFeflations, Scorning«, and

Derifions, are therein managed and taught •, where, for an'€)pinion's Sake, which every

one frames to himfelf, they difgrace and pcrfecute one another, and cry out againft one

another, for Hereticks, and fow abroad fuch I'oifon and Venom in this Concubine the

Church, whereby Simplicity isfeduced, and fuch Poifon of Defamation rifes up and^rcix-'j

in their Hearts, that in the Churches, nothing but Contention, Difputation, Scorn and

Blafphemy, is exercifid and taught, tWteljne Brother defpilVs the other, calls him Here-

tick, and damns him to Hell-fire Fot* an 0^//;;V«'^ Sake, whereby all Love, Truth,

Unity and Concord, are vanilhed.

42. Thz gl cjj'eji hipudence, at which the Heavens and the Elements at prefent ftand

amazed, whicli is pradifed in this Concubine,* is /^/j •, that Men take ihe Wri.ings of

the holy Children- of God, viz. of the Prophets and Apoftles, and their Succeffors, and

make ufe oi ihem falfdy, putting them up |br^a Cloak to c -ver fuch Whoredom, co---

rupting and embittering thetn, and m.aking*#iere SeCls and Swarms of Schifms of them^

and thereby reproach, flander, ard perfecute'one- another, giving thereby Caufe of Wars

and Bloodfiied, and fo they make a mere impudent Whore -of the Bib/e, vjherevoiih every

one exercifes and manages their Whoredom, and fucks Opinions out of it, and there-
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v.'uh delpifcs the Opinion of another, and fcorns and condemns it, and yet take all their

Matters out of the Bible ; thus they make their Father's Concubines, viz. the holy Pro-

phets and ApoÜles, all Whores, and falfely commit Whoredom with them, pradife Im-
pudence, Unchaltity, and Pride with their Writings, and teach the Lay People their

Unchafbity and Scorn, fo that oneChrirtian learneth to fcorn another out of the holy Scrip-
' Holy Men./^;-^.^ anj ^x\m their Scorn vAih the PPritings of the" Saints ; of this it is rightly faid, Reu-

sen, thou art my Hrft Strength, but thju haft climbed up upon my Bed, and defiled it

with Unchaitity, thou haft ufed my Concubine, viz. my formedlVcrd, to thy Whoredom,
and haft made of the Churches of my Children a Whore-houfe, and haft defiled my Mar-
riage-Bed, which I have in the Churches, where I beget my Children.

43. This the Spirit of God fignifies clearly, by the Declaration of the Patriarch Jijw/»,

V.ti. ,\lxlx. where he fays thus concerning thefe Churches and their Sacrifices -, Reuben, thou art my
3> 4- firji Sen., thou art »>y firfl Power, and my firß Might, the chief in the Offering, and the chief

in the Kingdom ; he teas unßnble thereiii as Water-, thou fl?alt not he the chief : For thou haß

climbed up upon thy Father's Bed, and there haß thou defiled my Bed by thy climbing up.

44. The Spirit fpeaks clearly in this Text ; for Reuben fignifies the Ordinance of the

firß Churches, viz. the Poiver out of which it was built, that is, the firft Power of the

Chriftian Church or Congregation, and is God's Concubine by which he dwells; but

their Minißers are climbed up into God's Marriage-Bed, and have got the Concubine
to thcmlelves, and taken her into their Power, and have got her with Child with hu-

man F:.^ions, flefhly Honour and Voluptuoufnefs ; and it fays clearly, Thcu art the chief

in the Offering, and in the Kingdom -, for fo it muß needs be when the Whoredom is com-
mitted : But feeing i?f«Z'c'« exercifes Whoredom with the Churches, it fays thus

-, Thou
jhalt rot be the chief, for he was unßable therein as Water ; and fignifies thereby, that

he would give himfelf to flelhly Luft, and Self-love, and that in Inftabiiity, and in thac

Regard is rejedled ot God.

45. Thus the Spirit fignifies, under this Figure, how this Concubine, viz. the Church,
would be reproached with its firft Power, viz. of its own Children, fo that it will be faid

by the Churches, it is afpiritual Whore-houfe, which a Man muft diftinguifh from the

Temple of JESUS CHRIST •, for the Spirit fays, thou fiialt not be the Chief, neither

'Jasdivioum.in the Offering, nor in the Kingdom: And thus fhe has loß the true ^ divine Power by
the Whoredom of her Minißers, and ftands at prefent rightly as a deflowered one thac

is made a Whore, who is defpifcd of IfraeI for her Unchaftity, which is pradifed by her;

which is cried out upon by althoft every one, each Party crying out againft the Church of

the other, for a Whore-houfe, as is enough manifeft, and all Libraries are full of fuch

a Cry, and Men at prefent are ready to ftorm and fall in upon the Whore-houfe.

46. But let this be faid to the Children of God, that the Churches hurt no Man, and
they were inftituted out of a good Meaning by theßtß Chrißian Power ; and were very

good c^nd profitable, and they need not be thrown down and demolißjed, if Reuben would
but leave his Whoredom whereby he reproaches them ; that her Minißers might be re-

ne-wed, and not give cut that they are the Minißers of this Concubine of God, without the

VnUion of the Holy Ghoß, as is now done only for temporary Honour and Pleafure fake,

w'hich are as profitable to the Church, as ^ fifth Wheel is to a Waggon, unlefs they go
with five Wheels to their Waggon, where the fifth moves in the Air, and enters with

their Contention into the Abyfs of Hell.

47. The Stone Houfcs of the Churches have no greater Holinefs in them than other

Houfes, for they are built of Stone and fuch Materials as other Houfes are, and God is

H} more powerful in them than in other Houfes ; but the Church or Congregation that

enters thereinto, and there wff/j together, and there bind themfelves with their Pr^jy^r

into one Body in Chrift, whofe Type and Refcmblance the Church is, that has the holy.

Temple of JESUS CHRIST in it.'
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48. Their 5'(j;?g-j of Praife and Thankfgiving are the C?^/^? of tlie Child JESUS
CHRIST, in which the Child Jefus is rocked with unanimous Confent in the Hearts

of Men, and not within the Bounds of the Church, which is a dumb and dead

Thing.

49. Its Minißers are no more than all other Men, but the Power and Virtue that is

poured forth in the Unäion of the Holy Ghoß, hath the Power in the Offering, and is

the Key.

go. Whofoever will worthily enter into the Church, muft bring with him the Tem-
ple of Jefus Chrifl within him, or at leaft he muft fully take fuch a Refolution and Pur-

pofe, that he will bring it out with him in his Heart, otherwife his going in and coming
out is but a committing of fpiritual feeming holy, but indeed hypocritical Whoredom,
and is no whit the holier when he comes out, and had as good have been (landing in

the Market (hewing his Pride in Kxsfine Clothes, for the People to fee him, and then,

perhaps, he had not caufed many honefi Hearts to err.

51, This we had on purpofe to fignify, by the knowing of this Figure, that a Chrif-

tian fhould not look upon the Shew of Churches, but conlider, that the Church is but

a ^ Type and Refemblance of Chrifl:, and that he is not a Chriftian that enters into the ^ Furbild.

Refemblance and approves oi that, but be is a Chriftian that wholly gives himfelf up into

Chrift's Incarnation, Suffering and Death, and dies to his Hypocrily in the Death of

Chrift, and rißs from the Death of Chrift, in a new Will and Obedience, and who, accord-

ing to his inward Ground, is, and lives in Chrift, who himfelf becomes the Temple of
Chrift, wherein Chiift works with his Power and Virtue, and thereby kills Sin in the

Fleßi : Such a one is a Chriftian in Chrift, and may rightly enter into the a Refemblance a Or Type.
of Chrift, and exerciie his Chriftianity therein, fuch a one will hear God's Word, and
keep and ponder it in his Heart.

52. And though a Cow's lowing, in its Sound, (hould declare the Name of God, yet

Chrift preaches in himfelf; but none that is dead can awaken another that is dead, nor
^ one that is blindßew the way to another, but both will fall into the Pit, fays Chrift. ^Mati.xv.n^..

5^. Further, the Spirit oi Mofes fets down in its Figure the Death of the Patriarch L"kev\. 39.

Ifaac, and fays ; And Jacob came to his Father Ifaac to the head City in Mamre, called Gen. xxxv.

Hebron, where Abraham afid Ifaac were Strangers, and Ifaac was an hundred and eighty ^7—29-

2''ears old, and gave up the Ghoß and died, and was gathered unto his People. This is a

Figure, (hewing, that the Children of Chrift in this Pilgrimage are but ftrange Children,

and have nothing for their own in the World, and come all again in the End to their

Father who has created them i as Jacob came again to his Father before hir. End ; thus

alfo are we in this Pilgrimage, in thefe earthly Churches, but houfhold Servants and
ßrange Children, for we muft in the End go into our Father's right Country, viz. into

the angelical Church of Chrift,
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The Sixty-fourth Chapter..

Of Efau'j- Genealogy : And of the verj> excellent^ aiid emphatkal

Figure^ irhkh is ßg7trßed by Jofeph the Son of Jacob. And
'ji'hat is thereby to be underßocd.

Ge». xxxvi. I . F"^^^^^"^ H E thirty-fixth Chspter oi Geneßs, is the Genealogy of the potent

'^tk ^'^^57^^ h^ and ptincely Familv of Ejau, iTiewing how God gave him much

' Efau his • »"1 ^ t-" *% (C ' Wealth and »?ß;y Children, and Children's Children, and the Spirit

Bief'ing is . J^ ^ 1Q ^^^ fets dowH a great Regißer in delcribing his Children, and Children's
li.eF^unefiof p^ gJ'lD^J"^ (|] Children, relating what great Princes and Dukes were defcended from,
t vj jiaitii. ^ '<,^.r'rc'^'2^*2 him, and poflefled the Glory of the World : Whereas on the other
* bide, when he fpeaks or jcicob, he does not mention any prcfent worldly

Glory, but only fpeaks in the i-V^vrr^ of Ch rift concerning the Kingdom to come.

2. Whereby we fee v^ry clearly, that Efau does ftand in the Figure of the Kingdom
of Nature,- and that the Glory of Nature fell to be his Lot ; and that he became a great

Prince, and begat many princely Families; alio we fee how God blefied him, and made
"" Care and him great, and how the holy Spirit with efpecial '' Obfervation has recorded and fpecified
Diligence. Ym Pofterity^ to fignify, that v.e fliould learn rightly to iinderftand the Figure oi Jacob

aiul Efau, and not go on lb blindly, as to cofidem» Efau into the bottomlefs Pit of Hell,

as too frequently is done : For we fee how his V aihcv Ifaac did appoint and aflign to

him a very rich and wealthy Mabitation upon the Earth, and that to him God would
give many temporal Bleiiings, but Wis Figure in y-Jdam's Nature muft peri ill ; and Chrift

»Tte fwinifii muit arife in him, fo that from ESAU the ° SAU might be done away, and he remain
beilial eai-^ ftedfaft in the ' E, as [^'„"f,;'|!,'j, v/hereunto Chrift in Jacob's Figure would help him.

^Thear/eH- 3' ^^'^ Spirit of M-fes gives alfo to Efau a Name, and calls him « Edom, who dwelt

cat eternal upon Mount 6'^.'r, Under which a Very fecret Underftanding is couched; for EDOM
Property. does fignify, in the •> high Tongue, one red coloured, who in his hard, ftrong, and ' rough
8G.-,v. xxxvi. N^f^.^^ ,-,,^3^,lj bg tinitui-t-d red by the red Blood oi JESUS CHRIST.
'

h\ the He- 4' "^^''^ ^^^ Spirit fays further, That the tivo Brothers did feparate themfelves one from
breiv. another; which fignifies the Ncitiml Adamical Efau, who muft he feparated with his

n'ext.Moun- [evtl] Vv'ill from Jacob, that is, from Chrift, for the natural Ä^-will fliall not fee God ;

t:iinous. moreover, it fio-niiies, how Evil and Good fnould /^«arö/i? them.felves ;;; the Kinsdom
Oi-V XXXV 1*0. .. ~. .. *> -i- D

of this World, and each poftcfs its own Principle.

5. Thefe NAMES of the Children of Efau do, in the Language cf Nature, contain

their worldly Kingdoms and Dominions, intimating how they have divided themielves.

Note, another even unto the E'ds cf the IVorld, whereof in another Place, feeing it would take up too
Place i;i other much Rooni, and the Time alfo of the J^^jr Signification of it is not yet fully at Eland:
Wruings of £„ou„h to thofe that are our Schoolfellows,
his. °

Note, Tl^emr-d Part o^the Myfterium Magnum 'u;as pubJlßcd in Germany as a compku Treatife of

itfelf, under the Name c/" Jofephus Redivivus.

But zvhen tije luhole Book came to be printed together, there was only the ßr/I Part, and the Secend Part,

zuhich comprehended the Ti/ird Part, as one with the Second.

I'et becaufe the Hißory of Jofeph, being an Explanation of the laß fourteen Chapters of Genens, is fo
excellent and entire a Piece, it may luell go as a Third Part of the Myfterium Magnum, as it is here

dijVmflly divided and printed by itfif, with a feparate Title-Page, as follows.
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PART THE THIRD.
Being the Moft Excellent HISTORY of

JOSEPH,
Which is the cleareft Figure of the New Man rege-

nerated out of the earthly old ADA M:

AND IS

A Looking-Glafs, wherein every one may try, examine, and

difcern what Spirit's Child himfelf is.
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6. r Ö -^ H R Thirty- feventh Chapter, concerning Jojeph, is indeed the nnofl:'plea!*int Gen. x^.xvii.

M and excellent Figure of the Neu) Man regenerate out of the old Adam ; which

JL [new regenerate ManJ is become a Prince over the Kingdom of Nature, and

alfo a Lord over all his Adamical iVIembers, being the Brethren of the little Child Jeius

in him ; as Jofeph became a Prince in the whole Land of Egypt, and a Lord oxer all his Bro- Get. xlii. 6.

therSy and whole Kindred and Family, and it (liews us very emphatically and pregnantly,

in its Figure in the Hiftory, how a Man mufl: become fuch a Jofeph ; alfo how it then

goes with him, and how the World deals with him, before he be made a Prince over

the yfJrtwnVfl/ Kingdom of his Nature, and that the new Man may obtain the Govern-

ment and Power over his earthly Members : How the Devil in the Wrath of God does

affault the precious Lily-twig in the Power of God, out of which the chafte Jofeph (^nn^^^,

grows, and is brought forth, and firft cafts him down into the Pit of Darknefs in Fleili

and Blood, and ih^xt hides him, that fo he might be deftltute of all Help, Comfort, and

i\fliilance, and be zv^n forced to perifh.

7. As JofepFi Brethren did to Jofeph, even fo the earthly Members of the old Adam

do likewife to this Lily-twig of the «fw Birth, in the Challity of Chrift's Spirit, whereat

the Devil is alfo bufy, and continually ftirs up the evil Beads, full oi carnal, greedy, and

burning Luft, in Flelh and Blood, lb that they ftrive to domineer and have the upper

Hand.
8. Externally, or from without, the Devil alfo brings Potiphar's Wife, viz. unchafte

lewd People, to him, who would fain defile the fy^^^y/^Countenanceof the inward Ground,

and egg on the earthly Flelh to feed upon the Whoredom of the World, and all lalcivious

Lewdnefs, Wantonnefs and Vanity, and drav/ the fame unto it with the Imagination •,

and bring the new Jofeph to commit Adultery with Potiphar's Wife •, but he muft fo vi-

olently and relblvedly break through, and force his Way from thence, that he muft be

fain to leave his Garment, that is, his '' Subßance, and fly from thence nakedly, and re- " All whatfo-

fignedly in Spirit and Power, that his chafte Virginity may abide ftedfaft before God. ^J^T
^^ ^'^'^

9. And if
Jö/^/)/:» does thus wreftle, and fufters not Flefli and Blood, nor the bafc

World to hinder or overmafter him, then it will become his utter Enemy, and betray

him to Death, becaufe he will not commit Lewdnefs and Whoredom with her ; and

then Jofeph, viz. the ' wreflling Man, is caft into Prifon, viz. into Reproach and Con- '
The real

tempt for the Sake of his Chaftity and Fear of God; and he muft hide himfelf ""<^^'" ^^/^.^^|^^°^'^_

Chriß's Crofs, under his Yoke in his Suffering and Death, and live as a Prifoner in Mi-
ti'an'.

°

fery ; the World rejeding him as one not at all worthy to tread upon the Earth •, ac-

counting him as a Prifoner, that is imprifoned, and defpifed for Whoredom's Sake-, de-

firing to have no Converfe nor Intercourfe with him ; feeing that the chief Mafters, and

Great Ones (viz. Potiphar's Wife) do revile him, and accufe him of Unchaftity.

10. Which Wife does alfo fignify the falfe [Babyloniß] hypoc.ntical Whore with all her

Difiemblers and Flatterers in the fine adorned Houfe of Chriftendom ; who when they

cannot catch Jofeph with their Whoredom and hold him, but "that he does ftrongly get

away from them, then they exclaim againft him falfely, and keep his Garment for a

Sign, accufing him of Unchaftity, viz. of Liolatry, and "^ Herefy, and call him a Dreamer, "^One of u^n-

a " fantaftical Fellow, and a Schifmatick, as happened to Jofeph.
gtrous Pnn-

11. And when the Mafter hears it, then he believes this Potiphar'sV^lifc, viz. the ^'-Pj"^
""^

painted, zndßne accomplißed Hypocrite, in the Houfe of Hypocrify ; and iojcfph comes n^whimfic»!
to befufpeSied of the Mafter,. and is rejeifted of him, and caft into the Prifon of Af- pellow.

ftidion, and there he muft live in Mifery and Scorn as a guilty Perfon, and yet not guilty.

12. But this Contempt, Banifliment and Afflidtion, is good for him, for thereby he is

drawn from the Pride and Whoredom of the World, and all its Falllioods, which might

affauk his Flelli and Blood, and hinder the New Birth ; and thus the precious Pearl-plant

I
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grows niider Chrift's Crofs in xhtDifrefpeS?^ and Tribulation of the World, and becomes
great and ftrong.

Ig. B'.it in the mean Time God does fend honefi People to fuch a Jofeph, who take

Pity and Care of him, and maintain him, and acknowledge his Innocence, and (hew them.-

fclves friendly and kind towards him, and confider his Chaftity and P>ar of God, and do
alfo refped him, and provide for him, till the inv/ard Prince in God's Power hsfit I'or

the Governmenc, and then God brings him out of Prifon, and gives him the Scepter of

Government to be a Prince in his IVonders, and to rule and govern in dhim Knowledge
o \f: fiich a over God's wonderful Works, as Jofeph over the Land oi Egypt; in which " Type and Fi-
c oi.iluion. gypg [j^-js p^f, jj li!<;ewife born, and indeed no othcrwiie •, which yet is hidden to Reafon.

t4.This is now the Sum of the Explanation of the W\?iory oi Jrßph ; but feeing it is fo

very rich and full, we will make a fundamental Explanation upon ihtl'cxt, for a Direc-

tion and Manudu6tion to the loving Reader, wlio alio intends to become a Jofeph ; if he

Ihall be in earneft, and learn to oblerve, and know himfelf in this Figure, he v/ill fee

what Spirit's Child hath made thefe Writings, for he will find this ''Pen [Engraving or

F That Pen of Writing] in his Heart.
Iron or Point j -_ y^g Text fays, Jacol^ dwelt in the Land wherein his Father was a Stranger, namely,
ota lamoii

j^j the Land of Canaan. Thefe are the Generations of Jacob : Jofeph being fevinteen 2\ars

r-raves in the o^d was feeding the Flock with his Brethren, and the Lad was with the Sons of Bilhah, and
Heart. with the Sons of Zilpah his Father's Wives ; and Jofeph brought unio his Father their evil

'Jer.xviu 1. Jicpoft^ Now Ifrael loved Jofeph more than all his Children, becaufe he had begotten him in

hit old Age ; and he made him a Coat cf many Colours. And when his Brethren faw that

their Father loved him tnore than all his Brethren, they hated him, and could not fpeak friendly

to him.

The inward Figure is this :

Gen. xxxvij

1-4

C>

\6. Jacob had cafi: h\sßeßlj natural Love upon Rachel, feeing fhe was fair; and feeing

that the Line of Chrift in the Covenant did lie in Jacob, Rachel was/j«/ up, fo that his

Seed was not manifefted in her in the natural Manner of the Flefli, until Jacob and i?«-

fM were grov.'n old, and neither of them loved each other /0 any more accord ng to

flefhly Love, but only defired a Fruit of their Seed ; wherefore alfo Jacob and Rachel

prated unto God, that he would open her, and make her fruitful; and when this was

brought to pais, out oi this Seed o'i Jacob iprang forth a Line, which did fet fortli and

reprefent a hisure oi the pure natural and nghtAdamical Humanity, which Birth, in the

1 Unto. Fifure, typilTes how Chriil would again beget the Adamicd Humanity ^ in its primitive

Chaftity, Purity, and Fear of God.

17. For in Leah (viz. in the Simplicity and Lowlinefs) the Line of Chiift arcfe, and

jprang forth, and in Rachel xhe Line of theßrft Adamical Man in his Innocence, viz. a

Figure of the fame-, which Figure did reprefenr, how a Chriflian fhculd fland at once

both in ChrilVs Image and in Adam's Image ; and what a Chriftian in this World fhould

be inwardly and outwardly, and how he muft become a Chriftian: Therefore fays the I'exr,

Gmxsivin.it. Jacob loved Jofeph more than all his Children. The Caufe was this: Jofeph was fprung

forth out of Jacob's own natural Line, of his peculiar natural Love to Rachel, v/ncrei_a

the Line, in Chrill's Love in the Covenant, had alio imprinted and manifelred itfelr";

and it was a pundual Reprefentatien in the Figure of a new Regeneration, how a true

Chriflian fhould ftand, after that Chrilt fliould be revealed in the Flefh of the human

Nature.

18. And therefore Jofeph was fo inclined in his Mind, that he could not conceal any

Falfhood, but when he heard any Evil of his Brethren, he told the fame to his Father:

This his Brethren could not brook, and therefore they called him a Betrayer, and envied

4
liim
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him ; for the Spirit which reproves Wickednefs and Falfehood was revealed in him ; for

Chriß fiould reprcve the World for Sin, but feeing he now did reprefent a Chriftian, htjohn xvi. 8.

told it his Father, out of whom HE fhoiild come, who fhould reprove the World; and
we fee very clearly, how Fleßj and Blood [viz. Jofipfs, natural Brethren] in the Type of
Chrißendom, became an utter Enemy to the Type [viz. to the true Chriftian Jofiph] and
they could not fpeak a friendly peaceable Word unto him -, for ic does forely yex and
cffciid the Serpent in Flelli and Blood, when Chrift comes and will bruifeits Head.

19. Moreover, we fee very evidently how the Spirit of God did manifeft itfelf in

Jofeph, and fignified to him the Figure of his Conßellation, fo that he could underftand

Dreams and Vifions after the fame Manner as the Prophets in the Spirit of Chrift yinw

Vifions, and could explain them ; fo alio Jofeph.

20. As it was fliewed unto him in a Vifion how he fliould be a Prince over his Father

and all his Brethren, which does direftly point out the /«'te'ßr^ Man in the Spirit of Chrift,

•who becomes Prince over his Father's Adamical Houfe •, in the Type and Figure whereof

Jofeph flood cittivardly, and therefore the external Figure was fet forth and peribnated

in iiim, by the Hatied of his Brethren towards him-, fignifying how the Multitude of
the World would be hateful, fcornful, and oppofite Enemies to the new Child in Chrift's

Spirit ; and alio how it would be done by thofc who were Chiriftians, and did boaft of
Chrift, and ivere sXio fuch in the inward Ground; and how the Jdamical Man would not

know and acknowledge Chrift in a irue outward and manifeft Manner, but ignorantly

defpife, and contemn him in his Brethren and Members.
21. To fignify, that Chrift in this World has taken on himfelf the Reproach, in the

Righteoufnels of God, and that he would not only in his own human Perfon fuffer Scorn,

and bear Jdam's Reproach, feeing he departed from the Image of God, but that he

would aho fuffer hitujelf to be reproached in all his Members and Children, fo that he
wo'jld alio bear Adam's Reproach in them, and make them like to his Image. RoiH.\n\. 294

22. Therefore muft Jc.coVs Children, who alfo were in Chrift's Line, according to their

natural Adamical Man, reproach, revile, and hate the Image of a true Chriftian Man in

Jofeph, to ftiew how one Chriftian would exercife, provoke [and perfecute] another in

Zea), and defpife his Fellow-Chriftian, for a natural Opinion's Sake, as it now is and ever

has been practifed in Chrißendom, namely, that the one Party has defpifed, contemned
and hated the other, becaufe of natural Laws [Rights or Privileges] and the Opinions

of a fuppoled Service of God.

23. As Jofeph was hated of his Brethren becaufe he had Vifions, fo now-a-days the r Or for the

divine Wifdom (which reveals itfelf in God's Children) is vilified, and hated of the natural Knowledge

Adam-, which Scorn and Enmity does wholly proceed and arife from the Pharifaiccl'^^^^^^^^^°'^^

Laws and Canons, from the Concubine of Chrift, the Stone-churches, and their Minißers,

which difgrace and vilify the Concubine of Chrift themfelves, as it appears very evi-

dently, and thereby they contemn and defpife the Children of Chrift.

24. For by the Concubine of Chrift, the Churches, the Bahyloniß 'Tower of the high

Schools and Univerfuies,are built-, and from thence come the confufed ' Languages, fo 'TheConfu-

that Chrift is not underftood in his Children, when they, in the Simplicity of Chrift, <ftf- ''on"f<'^*'^''al

dare and expound the Vifions of Jc/f/j-^ [the Myßeries of Chrift's Kingdom] then thefe °P^"^""/''"„'^

ftrange Languages defpife it, for they have got, upon the Tower, other Languages, Men'sMindy
from the Compaction of the fenfual Tongues, where every Senfe of the literal Spirits

has brought itfelf into a Form of afeveral peculiar Tongue or Speech.

25. And tiie Height of the Tower gives the Difference or DiftiniStion of Speech to

this fenfual Tongue, fo that they do not underftand one another in their Underftanding,

{or Ground of their Meaning,] which Height fignifies the Pride o^ Self-Love, ixom. which

the five Vowels hide themfelves, fo that they underftand not the Power of Cod in God's ^^'"f- x^'i-

Vol. III. E e e
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Children, in the Simplicity of Jofeph, but call him a Dreamer, an Expounder of Signs,

a Schifmatic, a phantaftical Fellow, an Enthufiaft, a Fool, ^c.

26. Thus in the Room and Place oi our Adamical Guilt and Crime, Chriß is defpifed

il'W/. iii. 15. i« his Children ; and thus Chriß fuJfilleth the Righteoufnefs of God in his Children, and

hereby the old Man is alfo mortified •, and it is well for the Chriftian Jofeph that it goes

thus with him, for otherwife he would not be thrown into the "World's Pit, and be fold to

the Midianites, that he might come to Pharaoh, and there become a Prince.

27. Therefore a Chriftian mufl not be grieved, and perplexed at the Hatred of his

Brethren (in that they hate Jofeph) but rather think with himfelf, O ! that thou alfo

wert caft mio Jofeph's Pit, that thou mighteft thereby be brought away from theHoufe of

Sin, and come likewife into Jofeph"s Prifon, that ib thou miglitelV have Caufe to fly from

the World; and that Prince (that gives Jofeph to underftand the divine Vifions in his

Word of Power) m\^\\. be alfo manifeft and born under the i/i3«;w of Chriff's Crofs;

that in /^tv alfo the divine C/^<jj?;7jy of yöy^/)/& (the pure Chriftian Virginity) might be

manifefted, that thou likewife mighteft obtain fuch a godly chafte Heart; this ought to

be the Wifo and Will of a Chriftian, and not that he may become great by means of the

Tower of Bcbel in the ftrange Languages ; of whofe Difference, and feveral Variety, the

Height [of the Tower,] "ciz. Pride, is the Author and Caufe, fo that IVIen will not un-

derftand one another in Loxe, Meeknefs, Humility, and in the Simplicity of Chrift, in

jiclsxyW. 28. whom notwithftanding we live and have our Being.

28. Therefore, O thou poor coyfufed and diftrafted Chrißenäom, thou art bidden and

entreated, by the Afflidion of Jofeph, to fee from whence thy Affiiäion and Mifery

come ; from no where elfe, but only from the Hatred of thy Brethren, which alfo are

in Chrift's Line, as Jofeph's, Brechren ; obferve it right, thy Wound and Hurt, thy

Mifery and Afflidion, come only from the Tower of Babel, from the Titles, Dig-

nities and Preferments of thy Brethren ; who, in their Pride of the confufed Tongues, are

entered into Self love; obferve it, I befeech thee, all Strife, Divifion and Contention in

the World arife from thence.

29. But thou fayeft, This Tower does advance me to Honour and Efteem, and makes
me high and rich ; io that I by Means of the ftrange Languages (of my literal Endow-
ments, and fcholaßic Learning) can nd^ over Jofeph, and am able to bind him fo, that

he muft lie in the Pit, and thus I am Lord in Chrift's Kingdom upon the Earth.

30. Hearken, and mark it, we have heard a Watchman fay, xhc Midianites come znA
take Jofeph with them, and bring him unto Pharach, and there thine Unfaithfulnefs and
Unrigliteoufnefs fhall be difcovered : How wilt thou then ftand before the Face of Jofeph ?

The Time is nigh at Hand.
31. Or doft thou z/;)/«^ that the Afflidlion of Ji?/^/)/' (hall not be avenged? Behold in

thy miferable Famine and Diftrefs, when thou ftialc hunger and thirft, even then thou

muft make thy Addreis and Supplication to hitn ; the high Tower will give thee neither

Comfort nor Deliverance : The Time is come about ih^i Jofephs Affliifion is to be
avenged, and Reuben's Whoredom with Jacob's Concubine is come before Jfrael.

32. Why makeft thou fuch long Delay, and flatterclt thyfelf, playing the Hypo-
crite, and fayeft, Not yet a good while .'' Behold ! it is come before the I" yes of Ifra I, that

thou haft committed Whoredom a longtime with the Concubine, and defiled the Line
of Chrift : Ifrael will no longer endure it : Thou fhalt with Reuben be caß out of the

high Office of facrificing and governing : This is the Voice which the Watchmen have

pronounced.

Gen, xxxvii. ^3. When Jofeph had had the two Dreams, the one cf his Sheaf fianding upright, before

>-$**•• which the Sheaves cf his Brethren bowed; the other of the Sun, Moon and eleven Stars,

uhich had done Obeyfance to Jofeph; Envy forthwith arcfe amongfi them, and they

I



Chap. 64. Of Jofepl], Jacob'j' Son, 395

fuppofedhe would he their Lord-, and feeing that they were the Eldeft, they defined to rule

over him.

34. "Whereby we fee, how the outward IVTan has only fought and aimed at the King-iVo«.

dom oi this World, which was even the Bane and Undoing oi Adam-, in that he forfook

the inward, and fought after the outward.

35. lok^Ws party-coloured Coat which his Father made, fignifies how the inward Power GVä.xxxvü.j.

of God would again be revealed through the outward Man, whereby the human Nature

would be varioußy coloured (that is, mixed with God) as the inward fpiritual Kingdom

with the outward.

The fph-itual Chriflian Figure is thus [to be underftood:]

36. Jofeph, with his Coat of many Colours, was as yet a Lad both tender and young,

and had not yet the Wit, 0-0//, and Subtlety of the World, but fpoke the Truth in

Simplicity, for his Soul was not yet defiled /;-ö;;j without wih the Craft of Lying, and the

Spirit of God began to ' drive him forward, for his Coat of many Colours was a Figure < Woik, aa,

of the inward. «I"
«"«^e in

37. This Figure prefigures and reprefents to us the Image of a true young Scholar,
^'^•

and Beginner in Chriftianity, how he muft be when the Spirit of God fliall drive, and

aft in him; namely, he muft turn his Heart to God his Father, and learn to love him

heartily ; as Jofeph loved to be with his Father, and told him the Evil that was committed

among his Children, fo muft a Beginner in Chriftianity daily bring before God all his

own Miferies, and the Miferies and Sins of all that belong to him, yea of all Cbrißendom :

As Daniel confeiTed the Sins of the People of Ifrad before God, and Jojeph the Evils of

his Brethren before his Father ; fo alfo a true Chriftian does daily confels the Mifery and

Sin of his People and Nation in hearty Companion, that God would be merciful to them

and prelerve them from great Evils and Sins.

38. And when this is brought to pafs, his Heart becomes very fimple, honeft, and

upright, for he defires no Craft, but would fain have all Things proceed righteoufly and

juftly, and he cannot abide any Unrighteouliiefs, ov fubtle Dealings, for he alv/ays con-

fefies the People's Unrighteouihefs before God ; and thus his Mind becomes altogether

fimple, and feeks no Kind of Craft or Subtlety, but puts his Hope and Confidence in

God, and lives in the Simplicity and Lowlinefs of Heart before God and the World

;

and he is as the tender young Lad Jofeph, for he hopes for Good continually from God
his Father.

39. Now when a Man is come fo far, then Jofeph [viz. the chafte Virgin Child of

Sophia] is even born, then God his Father clothes his Soul with the party-coloured

Coat, viz. with the divine Power, and forthwith the Spirit of God in him begins to

play with the Soul, as he did with Jofeph -, for the Spirit of God fees through the

Soul, and with the Soul (as Jofeph in the Type/^iw Things which were to come, repre-

fented to him in the Vifion of Dreams, whereby the Spirit did alfo play with the Soul)

even fo the Spirit of God does forthwith take delightful Communion with the Soul of a

new Jofeph, viz. with the inward fpiritual World, fo that the Soul underßands divine

Myfteries, and fees into the eternal Life;, and knows the hidden World, which yet is

to be revealed in Man, as this Pen has found by Experience, from whence it has

received its Spirit of Knowledge.

40. Now when this Man begins to fpeak of divine Things and Vifions, of the hidden.

World's divine Myfteries, and fpeaks forth the Wonders of God, and that his Brethren,

(viz. the Children of the outward World in whom the hidden fpiritual World is not yet

manifeft) do hear it, they count it a mere Fable, and a melancholy Chimera, and Whimfy,

and cfteem himfoolilli, in that he fpeaks of thofe Thing.s, which they cannot underfland,

E e e 2



39^ Of Jofepli, JacobV Sc7t. Part III.

, and comprehend ; they make a mere Fancy and Fidion of it ; alfo they account it fome
artral Iniligation or falle F.nthufiafrn, or the like; efpecialiy if he reveals and reproves

their evil Works and Ways, as Jofeph did ; then they turn his open Enemies, znd grudge

him his very Life, as happened to Jofeph.

41. Now v.hen it is thus, Reafon beholds itfelf at a ftand, as if it were confounded,
and knows not the Ways of God, 172. that it mufi be thus with the Children of God

;

it thinks, thou feekeft God, and he brings thee into Diftrefs and Milery : Thus this

*0r FicKl. Man does now "wander up and down ; as Jofeph wandered in the " Wildernefs when his

Father fcnt him to his Brethren to fee how it was with them.

42. So it goes likewife with God's new Children, when God's Spirit fends them to

be zealous about tlie Affliflion o{ Jofeph, and the World doth every way hate and per-

fecute them for it ; then they think in the Reafon of this World, Doft thou not go in the

Ways of God ? Why then does it go fo with thee, that thou art but the Fool of
the World ? And then the Mind begins to be troubled, and knows not how it is wich

it; for he hears, that he is every where accufed for a frantick wicked Perlon, and hated ;

for the young Mind in Flefh and Blood underftands not the divine Procefs, viz. how
Reafon mull become a Fool, and how Chrift does very willingly take upon himfclf, in

Man, the Reprcach and Scorn of the Devil, and of the World, and how God's Righte-
oulhefs, and Adam^% propagated Guilt., mud be always fulülled with Suftering, how &
Chrillian mufl: ftand in ChriiVs Figure.

43. And now when it comes to be thus, then Reafon goes truely a wandering ia

great Sorrow and Defertion with Jofeph in the Wildernefs, and is every vi?ay in Diftrefs ;.

and yet he muft perform his Father's Commandment and Will; but God forfakes

not his Jofph, but fends him a Man to comfort him, and Oiew him the Way to his Bre-
thren, as happened to Jofeph, when he was wandering in the Wildernefs.

44. That is, he fends to him alfo a truely zealous Clrißian, who knows his Ways,
and comforts him, exhorting him to perfevere conftantly in the Ways of God ; whereby
this new Jofeph does again receive Courage and Strength, and comes into the right

^Vay, and goes readily and boldly to his Brethren, and fees what they do, and what
they intend.

45. That is, he fets the Command and Will of God before them, (as Jcfeph did the
Command of his Father,) and when they fee that he will reprove them with God's Word,

e<-.7. .xsxvli. then they cry out, Lo ! ' 'There is a Dreamer, and a frantick Fellow ; he will come and
'9* make us believe ftrange Things ; he inveighs againft our good Cuftoms, wherein we

have Honour and good Days : What ! Shall this Fellow reprove us ? He is not come
from the high Schools and Univerßties, and yet will take upon him to teach and reprove

us ? Let us confult how we may take him out of the way, and llay him : What ! Shall

we endure this poor filly Fellow to teach and reprove us .'' What is he i* He is but a
Layjnan ; and fliall he controul us? Moreover, he is not called, and it is none of his

Vocation; he puts himfelff01 iL'ard on]y that he might be taken Notice of, and get him-
fclf fome Name and Fame among the People: But we will fo filcnce him, that he fliall

be the Fool of all the World : We will lay his Honour in Prifon, and make him be

fcorned, hated, and perfccuted, fo? an Example to others that lliall offer to aifault or

trouble \.\%; that fo he may karn to tarry at Home, and attend his worldly Vocation,

and leave it to us to judge of divine Matters, who are appointed and authorized by the

Magißrate, and have ftudied in the Univerfities, and there have learned fuch Things.

46.Thusthey tdke the poor Jofeph,v!ho comes to them by his Father's Command,and
bi»nd him with Reproach and Shame, and exclaim againft him falfely, and rol? him of his

Coat of many Colours in the Sight of all his Brethren, which Coat God his Father has

' Goi-xxxvli. made him ; as Jacob's Sons did to Jofeph, and continually '' confult bow to kill him^ and

.»8-3P. take him wholly out of the way, as y(?/>pi)'s Brethren did.
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47. But as Reiihen the eldeft Brother did hinder it, and would notfufFer them to kill

Jcjeph; and yet that he might not be wholly againft their Coiinfel, he faid. Behold, here Gi>i. xxxvitf

is a pa in the PPlldernefs, into that we may caft him, and fetid his Coat of many Colours to''--'

bis Father^ that be may think fome ezil Beafl hath devoured him-, fo God rai'es in their

Counlel Retiben the eldeft Brother, who hath Power to hinder the Counlels and Decrees

of the falle Pharifees, viz. Ibme honeft pious Man in Authority, who refifts the murder-

ing Counfel of the Pharifees.

48. And although hs does not zt'^i?//)' oppofe their Counfcls, yet he refifts and flops

the aftual Exemtion of their Wills, and fays. Kill him not ; cc.ft him only into the Pit, and

ftrip him of his Coat of many Colours, that he may have no more breams : And this

he does, that he may deliver him from the murdering S-ivord.

49. But they take him (as Jofeph's Brethren did Jofeph) andflriphim of his Coat of many Gen. xxxvil.

Colours, andcafi him into the Pit in the WHdernefs, and take his Coat of many Colours, and 2-1, 24- 3'»

dip it in Coat's Blood, and fend it fo to his Father : That is to fay, they deprive and be- 'i^'

reave him of his Honour and good Name by their Slanders, and take his U^ords and

Dooirira., and make falfe Conilrudlions and Conclufions thereof, and bedawb them in

Goal's Llood, that is, with falfe Underftanding and Se-nfe, and fend forth fuch reproach-

ing Fan.phlets and Libels among the People, and before his Father, viz.- before the

whule Church and Commonwealth, and cry out, Lo ! this defiled Coat is this Man's, and

thus they murder the Spirit of his Father, in the Coat; that is, in his Name they fcan-

dalize, ilander and reproach him fallely, and lay of him, that he does vilify the Blood

of Chrirt with his Coat of many Colours; and thus they deceive his Father, viz. the

whole Congregation, with the falfc Goat's Blood, wherein they have dipped his Coat

;

fo that the People think, A wild Beciß bad torn Jofeph in Pieces ; that is, they think the Geji. xxxvn.

Devil hath pofleiTed this Man, and that he is a falfe [wicked^ Man. 33-

50. Thus the Father, viz. the People and the Magiftrates, are, by this defiled Coat,

deceived by the Slight of 7''y^/''^'s Brethren; that is, by thofe who themfelves are to

teach the Way of Gcd, fo that they think that the Devil hath devoured this Man, and

hath polIelTed his Heart : And thus the poor Jofeph is thrown down into the defolate Pit,

and lies in Mifery, as in.a Pit wherein there is no Water, and wherein he can neither be Zech. ix. 11.

drowned, nor receive any Refrefnment ; but fits as wholly /cry^^«; of all the World, and

waits now what God will do with him, fince he thus rejedts him hy Men.

51. Here now he has no Help or Succour from any Man; his beft Friends alfo

account him mad TLndfociifh ; his Name is as an Owl among the Birds; for thus he muft
pafs through the Judgment of God, and be even the Scorn of all Men : If he fhall attain

to the Cotitcmpiation of the divine Myfteries, then he muft firft be judged, and come
under the Cenfure and Jtidgmatt of the World, that they may judge his inbred Sins, and

facrifice them before God, that he, in the 'Figure of Chrift, may force /^/(j?/^/& the '' Or as a Fol-

Judgment of God, and come to the divine Vifion within himfelf.
pr^fl"

52. Thus a right true Chriftian (before he attains the Science of the divine Myfteries)

niuft be wholly levered from the Pleafure and Honour of the World, and become alto-

gether foolifh, and a Child to ifis own Reafon in himfelf; and alio outwardly be ac-

counted a Fool, as the World likewife eftecms him a fbolifli///y Fellow, when he forfakes

temporal Honour and Goods for the Hope of the eternal Good which he fees not.

5,'. And when it goes thus with poor Jofeph, that he muft lie in the miferable Pit,

bis Brethren are not yet content, that they have caft him into the Pit,- but they draw kim Gen. xxxvil,

out from thence, and fell him to the Midiar.iUs, that be may be carried hy them into a flrange ^^'

and foreign Country ; that is, they take his Name, and BooJrine, and fend them into

foreign Countries, whereby Jcfcph'i Coat of many Colours does by divine Appointment
and Providence come to be known.

54. But they intend treacheroully and falfcly towards hira, and fo fell Jsfepb ta Rs-
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proach, Derifion, and Servitude, to ferve the World, and to be their Footftool and Scorn,

as happened to Jofeph from liis Brethren, and has alfo happened to this Pen.
^GM.xxxvii. ^^_ Thus ^ Jofephh brought into Egypt, and foldfor a Slave, ^ but God is with him,

^Gei! xxxviii
^'^^ gives him Ünderßanding and Wifdom, that he is made his Mafler's Steward, fo that his

i_4. Maßer ^ does nothing without him, but entrußs him with all Things: So alfo when the

^
Or under- Spirit oi Jofeph, though in a fpiteful Manner, is fold into flrange Countries, where his

aites.
Ptrfon is not known, yet the Wile do talce efpecial Notice of the Spirit [of his Senfe

and Meaning] and know him, and fee that God has given him his Wifdom and Spirit,

and receives his IFritings and Doctrine, and order their whole Life according to it •, and

thus Jofeph comes to fit in the chief Office of Pharaoh's Steward, and governs his whole
Houfe.

56. But for all this Jofeph is not yet paffed through the Judgment, for even in this

GV». xxxviii. Government he firil meets with the greatelt Danger of his Life, for there the Steward's
7' Wife burns in Lufl towards him, that is, the fclfe Se5ls, who would fain woo and wed

themfelves into his Spirit, and therewith adorn their Dodlrine and Doings, for temporal

Honour, Art and Science ; and if this Jofeph's Spirit will not mix itfelf with their human
F/iS/ö« and Fable<, then they exclaim againft him, and iay all Manner of Evil of him,

and accufe him of Unchaftity, viz. oi falfe Doctrine, and accufc him before the Steward,

that is, the Magißrate.

Gen. xxxviii. c^'j . And then Jofeph muß be caß into Prifon, ahd lie there Captive, and be tried to
^°* Purpofe, till God fhall bring him out again from thence, and fet him before Pharaoh;

and then his Wifdom and Fear of God are revealed, th^Lt it is plainly difcerned and known
that his Underftanding is given him of God, and fo his Ünderßanding is made Ruler
over the Land of Egjpt ; lb that he rules not only ftrange Nations, but his own Bre-

then muft at length alfo come unto him in their Famine, when the right Underftanding
of the divine Manifeftation (and Myftery) \% fcarce and rare with them, and he nourifloes

them alio by his Wildom ; thus God has fent him beforehand to be their Father, that

they afterwards muft be fain to come and feek and enjoy their Brother Jofeph's IVifdom
« Or ftrange. among ' other Nations.

Matt, V. 12. 58. For fo alfo did Ifrael perfecute the Prophets, till they were brought into Darknefs
and Idolatry in the Luft of their Flefh, and all thofe Things came upon them of which-

the Prophets told them ; and then, when they fat in Hunger and Mifery, and their

Land was full of Abomination, they fought out the Writings of the Prophets, and
even then they acknowledged that what they had fpoke was true, and that they had

Matt, xxiii. done them wrong, and adorned their Graves, and faid. Had we lived in our Forefathers

29, 30. Time, we would not have killed them : But the Moft High does fo order his Judgment,
that it begins at the Houfe of Ifrael, and he extinguifhes his Anger and Indignation in

the Children of Grace; for the Blocd of the Saints in the Power of Chrift has at all

Mai. HI. 6. Times refifted the Anger, fo that Ifrael has not been confumed.
' Gen.xxxvn.

^.g
d
Jofeph was fold for tiventy Pieces of Silver, and' Chrifi for thirty, to fignify.

Pieces o/sjl-
^^^^ ^^^ Humanity of Chriß is higher, and perfefter than the Humanity of o/^^rj which

ver. are his Children, feeing he was not conceived of the Seed of Man, but fprung forth in

'Matt. xxvi. the natural Tincture in the Light's Property; but the Alamical Soul is from the Hre's

pL e ''

f'^ Property, from whence the Light receives its Original and Manifeftation ; fo that

Silver.
'•'^^ Light's Property in Chrift affumed the Fire's, viz. the Adamical Soul, and the

inward hidden [divine and heavenly Being] which was fealed up, and quite faded as to

the Light's Life, in Adam, did again open and put forth itfelf «/)(/&.

DO. Therefore feeing a Chriftian is under Chrift, and in Chrift becomes again manifeft

in God, the Figure of Chriß is reprefented here in this Figure in the Number of thirty,

and that of a Chriftian in the Number of twenty; for a Chrißian is fold into x.)\t. Hands
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oiMen to fuffer, but ChriO: muft not only fufFer in the Hands of Men, but give himfelf

up alio to the Wrath of God, whereupon he fweat Blood.

61. And this whole Hiftory of Jofeph doth excellently decypher to us, how a Chrif-

tian ftands in his Figure before God and the World : For the ' whole A6ts oi Jojepb point fQr Hiftory.

out how Adam comes to be a Chriflian, how he muft in the Procefs of Chrift be put into

Chrift's Figure, and become an Image of Chrift ; and how God does in Chrift's Procefs

exalt him again in the Kingdom of Chrift, and fet him at the Right Hand of God, as

Jofeph was fet at the Right Hand of King Pharaoh^ after he had continued in the Pro-

cefs of Chrift, and was brought through it.

The Sixty-fifth Chapter.

Of Judah and Thamar, being a myßical Figure of Adam and

Chrift i?t which the New Birth is excelle7itly prefigured,

I- /*"^^^^"*\ H E N we confider the Hiftory of Jofe-ph according to outward Reafon, Gm. xxxviii.

SM %$. ^ then Reafon demands, Why is not Jofeph's Hil1:ory fet down toge^

s^taV
^^ ^Vfi

^^^'^ '" '^*^ Bible (without any Interruption) whereas one Act followed

^ ^^"^^ fo upon another? Why does Mofes put this typical Figure oi Judah

V "^sf^^^5 and Thamar between ? But if we look upon, examine, and confider this

Hiftory of Judah and 'Thamar, and likewife the Figure of Jofeph, with

a right Underftanding, we find and fee that the Holy Ghoft has oi fet Purpofe fo

ordered and difpofcd them in their right and true Order.

2. For Jofeph reprefents a true Chriftian, ftiewing how he muft behave himfelf i-^/or^

God and the World, and how he is put in the Procefs and Figure of Chrift ; but this

Hiftory oi Judah and Thamar is a Figure of a Chriftian's Grcio'/A out of Adam\ Image,
according to the Humaniiy in the Kingdom of Nature-, ftiewing how he m\.\i\ fpringforth

out ot the iirft Adamical Image, and how this fame Adamical Image is w/ and mufl die,

which the Ani^er of God kills, and yet that the firft Right mull Hand -, that a chriftian

according to the human Nature and Property is only ihe Adamical Image, and i.o new
or Jirange Thing, and how Chrift manifefts himfelf in this /idamicul evil Image, and

kills the Emil ; and yet during the Time of this Life outwardly it hangs to a Chriftian :

This the Spirit here powerfully prefigures.

3. Here we fee a powerful Figure in Juddh, in whom ftood the Line of Chrift in the

Order of the Genealogy, out of whit h Chrift was to be manifefted : This Judah went Cen. -xxxmi.

away jrom his Brethren, and applied himfelf to a Man of Adoliam, called H\ra.\\, and there i — io.

Judnhfaw a Cinzzmzilh Man's Daughter, called Sn^.\Ah, and he took her and went in unto

her ; fo ße conceived and bore a Son, and he called his JSlame Er-, and fhe conceived again

and bore a Son, whofe Name flje called Onan -, and foe conceived once more and bore another

Son, whofe Name ßje called Sehh, and foe was at Chefib when foe bore him-, attd Judah
gave his Son Er a Wife, whofe Name was 1 hamar -, but he was evil in the Sight o" the

Lord, and therefore the Lordßew him : Then /rt/WJcdah /i? Onan, Lie ihtu with thy Bro-

ther's Wife, and take her in Marriage, that thou mayeft raife up Seed to thy Brother-, but

Onan knowing that the Seedfooidd not be bis own., when hefoiuld lie with his Brother's Wife.,,
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he let it fell to the Ground and deflroyed ity leß he ßould give Seed to his Brother ; and it

was difpkafing in the Sight of the Lord what he did, and the Lordfew him alfo.

* 1' "
'Y' This Figure * (lands thus :

to be under- C)

4. fudah (lands here in the rignre o{ Adivn, in that Condition as when the Covenant
of Grace concerning the Seed of the Woman was again infpired, or infpoken into Adani\
jufl: fo he ftands in that lame Figure, fnewing that the Covenant of Grace ftood in the
evil Adum, as Adam tkcn 'Vüas : For a-^ in Jiidah the Time of Chrifl:, riz. the Covenant
of Grace, was in Motion, as a Boundary reaching to Alary, fo aUb it was in Adam, and
fo along to and in Judah.

5. And Thamar ftands in the Figure oi Eve, into whom God had infpired or infpoken
his Promife, the Word of Regeneration, that the Seed of the Woman, in the Power of
the Word, fliould break the Serpent's tiead ; \o flie Hands as an earthly Eve, in whom
inwardly the Covenant of Grace ftood, and outwardly there was the corrupt Eve, which
in this Figure ftands outwardly as a Whore, out of whom yet the Line ofChrift fprang

in Pharez her Son, as Akl of Eve, though Eve was indeed become earthly-, and we fee

here the Type very plainly, how the Spirit plays and takes Delight in this Figure with
the old and new Adam, as alfo with the old and new Eve,

6. For Adam was, in his Ltiß, gone forth from his Father's Houfe, as yt4dah to the
Canaanites, and had taken to him in his luftful Defire the Canaanitißo Woman, the four
Elements, of whom he begat three Sons-, the firft called Er, or Ger, viz. Selj-Willox

Defire, wherein the Kingdom of the Nature of Man ftood in Self-defire or own Will,

and this Son was the firft World hefore the Deluge or Flood; to this the Father gave him
his Name, to fignify that he lived in the Father's Nature.

7. The fecond Son/jc called Onan, whom the Mother called fo, which pointed at the

fecond World after the Flood-, for the Nature of the Father in Man faid to God, ["o™?']

my Lord, drown me no more-, and the Mother, viz. the Woman of. this World, in

Spiritu Mundi, in the Spirit of the World, in the exprefled or out-fpoken Word and
Life, gave her Son this Name, for God had infpired his Grace again into her, that this

her fecond Son, viz. the other World, fhould not be drowned with Water ; therefore

this Name ftands thus in the high Figure, and is called ONAN, for the Spirit hides it

in the High Tongue, and calls him Onan, or O tuin, O no.

8. The third Son fhe called Selah, and flie was at Cheßb when flie bore him.

H^b vi
^^E^^B fignifies, in the ^ High Tongue, an Exhaling in, and Recomprehenfion ;

here meant, ^^^^ ^5> ^^^^ Selah fignifies the Time of the Manifcftation of the Law, wherein the

or rather the divine Will in the Word hath manifefted itfelf through the exprefl"ed Word, and corn-
Language of prized it in a Law or Csnmandtnmt

.

ature.
^^ Thefe three Sons fignify the three Times from /idam to Chrift: Er is the Time

before the Flood in Self- Will, Luft and Defire ; Unan is the fecond Time after the

Flood ; this Son, viz. the World after the Flood, has known God's Judgment and
Punifliment, which began to weep and lament before God, faying, O nein, O tio, Lord,
punifti us no more thus.

10. The third Time is the Time of the Law, t'/z. a manifefting and laying open of
Sin, and is juftly called ^f/itZ) ; for this Son fays, I have found my Soul again in the

Lord, but it was not he yet, which 'Thamar, that is, the hidden Eve, in v^hom the

Covenant of Grace laid, could marry, he could not raife up the Seed of the Woman,
for Chrift was as yet hidden in the Law ; therefore 'Thamar muft wait till Selah be groivn

uj?, that is, the Law muft wait till Ihe Fulnefs of 'Lime
;
yet neverthelefs, Thamar, that

2 is.
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is, the new Eve, which laid hid under the Veil of Sin muß conceiv.e through the Spirit

in the Covenant, and bear the Line of Chrift, hidden to the outward Thamar or Eve, as

this i igure ot Judab and 'Thamar fhews it.

The inward Fig-ure ftands thus

:

o

1 1. Judah gave h'isßrß Son a Wife, called Thamar, but he was evil in the Sight of

the Lord, therefore the Lord flew him ; that is, in the inward Underftanding, as much
as to fay, God gave to the /r/? IVorld, viz. to the firft Son Er, this Thamar, viz. the

promii'cd incorporated Covenant in the Seed of the Woman, but they looked only upon

the outward Eve, and committed Whoredom with her, lb 'Thamar remained unfruitful

by this Son, and bore only the outward Eve in her Whoredom ; and thus Er, viz.

the ßeßj'y Defire, was evil in the Sight of the Lord, therefore the Lord flew him with

the Deluge.

1 1. When this Son was flain, the Spirit of God faid to the fecond Son after the De-

luge, Take thuu thy Brother's Wife, and raife up in Thamar a Seed out of the Line of

the Covenant, that is, enter thou into the firft Covenant of the Woman's Seed, and

bring thy Will in Lo the 0/^^^/V»^-^ of God, znd -work in the promifed Grace-, but the

fecond Son, viz. the fecond World, would not marry with the divine Will neither, nor

work in the Grace, but fpilled their Seed upon the Earth; that is, they fet their Defires

upon earthly Things, and would raife up no Seed in the inward Eve in the Covenant

of Grace, but introduced their Seed into earthly VeflTels, and bore Children of flellily

Volnpttioufnefs, as is to be feen in the Children of Nimrod, and prefently after in Sodom

and Gomorrah.

13. But God having fignified his Covenant of Grace to them by Noah, that he would

no more flay them with Water, when they faid, O nein,0 no. Lord, flay us thus no more ;

and they had promifed to walk before him, and bring forth Fruit to him, but they

brought their Seed into Vanity, and fpilled it before the Lord, and would not marry

Thamar, viz. the zV/icßr^ Covenant of Grace, but committed Adultery with the earthly

Eve, and fpilt the Seed of their Soul before the inward Eve in the Covenant ; then

the Lord flew this Onan alfo, viz. Sodom and Gomorrah, and the Heathen, when Ifrael

drove them out of their Land, and flew them ; for thofe Heathens would not marry the

Woman in the Covenant, but they "^ married zhe'ir own Reafon, and made them Idols, and ''Wedded

fpilt the Seed of their Faith before them upon the Earth, and therefore the Lord flew themfelves

them alfo, as he did Onan.
'°'

1 4. And the Spirit fpeaks further in the Figure under an outward Aft done, and fays.

Then /pake Judah to Thamar his Daugbter-in Law, faying. Remain a tFidow in thy Fa- G^«. xxxviii.

ther''s Houfe, till my Son Selah be grown up, for he thought, perhaps, he might die alfo «j u •

his Brethren
; Jo Thamar ivent Home and remained in her Father's Houfe. In the firll

World before the Flood, as alfo in the fecond World after the Flood, the World lived

free, without the divine Law, for they were married with the Covenant of Grace, and
Ihould have lived under the Covenant of Grace, viz. under the Promife of the Woman's
Seed ; this Woman's Seed married herfelf with them, as Judah's Son with Thamar, but

they only committed Adultery with the earthly £w, and/o the true Woman in the

Covenant remained unfruitful in them.

15. But when God gave the Law, then he promifed this Woman, in the Covenant of
Grace under the Law, the true Selah ; but flie, viz. the Woman's Seed in the Covenant^

fliould remain a Widow, under the Law, till Selah grew up, that is, till the Law had
attained its Time and Limit; in that fliould the Woman in the Covenant remain in her

Father's Houfe, hidden under the Law, as a W^idow in her State and Condition-, for the

Vol. m. Fff
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Law fliould govern under it : But fhe, viz. the holy Woman of Grace fhould be ftill and

qiiiet, that the Wrath of God (for the fake of this high Grace, which he gave to Man,
when they regarded it noty and did not receive it and live therein) fhould not flay IJra.el

alfo, as "judah thought the Lord would alio flay Selah.

16. And we rightly fee in this Figure, that this Woman in the Covenant was not

given to Selah., viz. to the Z-aw, though the Law waited long for it •, yet Selah rr.ighc

not marry this Woman in the Covenant of Grace, hwt Judah; that is, Gcd's IVcrd

and Power mull again lie with this Woman's Seed in the Covenant, and raife it up •,

that this Woman conceived and bore the Woman's Seed, which was fulnlled in Mary,

as we fee by the Figure of Judah and Thamar, how Judah, when ü^t fat before the

Door, and waited ior his Promife that he would give her Selah, did get her with Child

himfelf ; for the Law couldnot get the right Thamar in the Covenant with Child, but the

Word in the Covenant mufl: move itfelf and get Thamar with Child.

17. For we fee here the moft powerful Figure of the whole Cid Teltament ; where

Judah ftands in the Figure in the Line of the Covenant, as his Father Jacob declares

concerning him ; and Thamar his Daughter-in-Law, of whom the Children of the

Covenant fliould raife up Seed in the Time oi Judah, fl:ands in the Figure of the inward

and outward Eve ; inwardly ilie fignifies the Mother of the Covenant of Grace, in which

Hood the incorporated Word of Grace, and outwardly flie Itood in the Figure of cor-

rupted Eve, in whom the Covenant lay inwardly.

I^'. And now the Line that was fprung up out of this Covenant, fliould fow divine

Seed, and bring forth Fruit in God's Kingdom, and that they could not do, for their

own Self-power and Might was /0/? : Therefore the firfl; eternal fpeaking Word, that

had infpired or infpoken the Woman's Seed into Eve, muft again move itfelf, in this in-

corporated Covenant of Grace in the Woman's Seed, and itfelf get this Woman with

Child, that flie may bring forth Chrifl, as Judah got his Daughter-in-Law with Child

in this Type.
Gtn.Tixyonn. j^_ '] jig Xext of Mofes fays clearly thus; When many Days were pajjed, ShuahV
12—14, Daughter, ^uA&Ws Wife, died; and afttr Judah's Time of Mourning was out, he went up

to ßjear his Sheep at Timnath, with his Shepherd, Hirah of Odollam ; then it was told

Thamar, Behold thy Eather-in-Law goes up to Timnath, to ßoear his Sheep ; thenßK put off

her Widow's Apparel that foe wore, and cafl a Mantle over her for a Vail, and fat without

far from the Door in the Way to Timnath, for fhe faw that Selah was grown up, and ßoe

was not given unto him to Wife.

beta"!
''

The inward Figure * ftands thus

:

flood.

20. In Judah laid the Root of the Covenant, which preflTed on to the Limit, where it

fhould be manifefted in Chrift ; and lb flood Judah here in this Figure, in the Place or

Stead of the divine Word, which Word God infpired, or infpoke, into Adam for an

Johnx. underftanding Life, therefore the Text fays here, ]\.\Az\isWife, the Daughter c/Shuah,

died: ! hi.s Woman died to Adam ; for it was the Mother of the heavenly Birth, in the

heavenly World's Subfl:ance, for which Adam mourned, and when God had ordered him

for this World, then his Mourning ceafed; for he thought he was now at Home, and

went tbnh out of Paradife, to eat earthly Fruit, like the Bcafls, or living Creatures ;

therefore, fiys the Spirit, hd ßeared his Sheep ; which might well be done fo by Judah ;

but the Spirit has here xhcmofl feaet Figure, under which Adam is comprifed ; for the

Spirit lays, Judah took his Shepherd, Hirah c/Odollam, along with him.

2!. In the higure zhis Hirah is the Cherubim, which fticks in the ear/bly Deßre, and

beftial Cloathingof Man, which Adam took with him, when he went out of Paradife
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to Ihear the Sheep of this World, for the fame, viz. the earthly Defire, was his Shep-

herd ; for that now keeps the Beafts and Sheep, and did (hear them alfo, fo thai Adam
had Clothes and Things neceflary. .

22. And the Spirit calls the Fhce Timmth, where 7«^ff/j had his Sheep; in the High
Tongue this Underßanding Wcs very clear in tlie Senfc, for TIMNA7H is nothing elfe

but the exprelfed Word in its powerful ReexprefTion, and it ugnifics the Spirit of this

World in the Elements, wherein the outward mortal Life confifts, wherein Adam had his

Sheep, and now alio therein has them in his Children.

23. For in this Place •Sf/izZ' is born, w'z. the Law of Nature, which offers Righteouf-

nefs to Man, for which Law 'Thamar, viz. the Covenant of Grace, waited a long Time
during Sclalfs Youth, to fee whether the Law could be married with the Covenant of

Grace ; but it could not be, that God's Righteoufnefs could be fully performed by the

Law, and that Thamar, viz. the Grace in the Covenant and the Law, might enter mto
Marriage.

24. Now the Spirit here fignifies clearly, that when God's Word had manifefted itfelf

in the World by the Law, that 'Thamar, that is, the Covenant of Grace, laid afide her

Widow's Apparel, and had fet herfelf in the Way of the Word in the Law, where

under the Law the Spirit of the Prophets, out of the Line oi Judah, went forward con-

cerning the Kingdom of Chrill ; this Spirit would have the Covenant of Grace for a

Spoufc, for it was the right [Spirit] from which the Prophets under the I-,aw pointed ac

Chrift.

25. But Thawar, that is the Covenant of Grace, vailed her beautiful Countenance

from the earthly Adam, and was afoamed of the Deformity of the earthly Man, in that

the Children of the Law, as alfo the Prophets, were outwardly fo earthly, even as

Thamar vailed her Countenance from Judah; but when the Time was come, the

Covenant lets itfelf before Selah, viz. before the Law, for the Grace fhould receive Adam
into itfelf again, as Thamar received Seed from Judah, her Father-in-Law, and fuffered

herfelf to be got with Child.

26. But the holy Countenance of Covenant of Grace in its Power remained yet hidden

to Adam in the Law, as alfo to the Prophets, //// Chrift, as Thamar vailed her Coun-
tenance from Judah her Father-in-Law, that he knew her not ; fo alfo the Covenant of

Grace ftood in the Law, but with a vailed Countenance. And the Spirit fpeaks further

in Mofesy and fays,

27. Nov/ when Judah faw her, he fuppofed ihe was a Whore, for flie had covered her

Countenance ; that is, when the Children in the Law heard the prophetical Spirit fpeak

of Chrift, they fuppofed it was in their Law, and of the Law, but it had vailed its

Countenance like Thamar ; and Judah went towards her on the "Way, and faid. Prithee

let me lie with thee, for he knew not that fhe was his Daughtcr-in-Law; that is, Adam's

Nature in the Law faid to the prophetical Spirit of Grace, Pray let me come in unto

thee, lie with me, I will give thee Seed of my Nature ; and it knew not that God was

in this Spirit, and defired to mix with him after a creaturely Manner; neither knew it,

that this prophetical Spirit was the incorporated Spirit in the Covenant, in Man him-

felf; fo very MW was the Adamical Nature concerning the Covenant.

28. The Adamical Nature thought it was a Whore, that fets itfelf forth fo in the pro-

phetical Spirit before it, therefore have the Jews fo often flain the Prophets, for they

fuppofed they heard a falfe Whore's Spirit fpeak -, but here the Figure of Judah fhews,

that the firft Adamical Nature fhould mix with the Covenant of Grace, that the heavenly

Ens would receive the Adamical humzn Ens again into itfelf, and Man himfelf would not

underftand what God would do with him.

Fff 2
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29. The Jdamcal feature would, indeed, in its Luft, long after the heavenly £»j, but
• would noi know it, although it fhould ice the fanne ; yet it would think, that is like unto

me, I will commit Whoredom therewith ; lb ftrange a thing is Paradife become to

Adam.

Gen. xxxviil. ^o. And -when Thamar, 'with her Face covered, prefeitted herfelf before Judah in the Way,

>5— 19. andthat he faid to her. Lie irith me ; then faid Thamar to Judah, What wilt thou giveme /(^

lieuithme? H.! faid, I willfend thee a Kid from the Flock. She anfwered and faid. Then

give r,ie a Pledge till you fend it. And he faid. What wilt thyu have me give thee for a

Fledge? She anfwered, and faid. Thy Ring, and thy Bracelet, and thy Staff which thou haß

in thy Hand-, and he gave them to her, and lay with her, and jhe was with Child by him ;

and ße arofe and went away, and laid off her Alantle, and put her Widow's Apparel

Oil again.

3 1. Here the Spirit alludes very finely in the Figure, how Adam's Nature lies with the

prefented new Eve in the Covenant, and yet knows her not ; alfo how the Covenant lies

y/khAdam's firftrightNature,and how they meet together '\n ßrange AYipurel, v/htn Adam's

Nature fays. Lie with me, and would have this Eve in the Covenant only for a little

Pleafure fake, as the Adamical Nature does in its Selfhood, that it might only in its

falle feeming Holinefs lie with the new Eve, and its Heart is far from the true Wedlock
Marriage, and only draws near her in an hypocritical Whoredom, as is done in the Office

of the Pharifees ; then fays this Eve to the Adamical Nature, What wilt thou give me ?

Then this Adamical Nature promiled her a Kid, that is, a beßial Defire and Will, full of

the burning Luft of Flattery and Hypocrify.

'Seal, Ring, 32. But this Eve, viz. Thamar, fays. Give me for a Pledge thereof thy ' Ring, Staff,

or Signet. ^^^ Bracelet -, the Ring is the Soul, which came from the Word of God ; the Bracelet is

the Spiritus Mundi, the Spirit of the World, viz. the outward Spirit ; and the Staff is the

Body: Thefe will the new Eve, viz. the Line of Chrift in the Covenant, have for a
<= Habili- Pledge ; thefe '^ Ornaments muft Adam give for a Pledge to the Covenant of Grace, viz.

precious of the Woman's inward Seed in the incorporated Grace of the heavenly World's

Jewels. Subftance.

33. When this dear Eve'xn the Seed ö/Mary (bould lie with Adam, and receive Adam's

Seed into her holy Birth, as Judah, in whom laid the Line of the Covenant, muft give

Thamar, who ftood in the Fmage and Type of the new Eve, viz. of the heavenly World's

Subftance, thete Ornaments and Jewels, viz. his Ring, Bracelet, and Staff, all which

ftood in the Figure, fhewing how Chrift ftiould be manifefted out oi Adam's Nature in

Mary, wherein laid and was manifeft the right Thamar, or new Eve.

34. And when Thamar had got the Ring, Bracelet, and Staff, for a Pledge, ftie took

them and laid them up, and afked not after the Kid, but kept thefe Jewels and went
from thence with them, and changed herfelf again into her former Widow's Ertate, and

bid herfelf from Judah, that he knew not who flie was, nor whence flie came.

35. This now is the moft excellent Figure, ftiewing, how the Spirit in the Covenant

mingles and unites itfelf again with the heavenly World's Subftance, viz. with the new
Wedlock or Eve, viz. with Adam's fading Subftance, which is from the heavenly World's

Subftance, which Subftance faded or vaniftied in the Fall, viz. how God becomes Man,
and Man becomes God, and how this Image or Type (conceived in the new divine Seed)

'One Copy even then again hides itfelf from the earthly ' Adam, that Eve muft put on and wear her
fays Ew. Widow's Apparel again, that the noble Seed might not be known in this World, as is

to be feen by the Children of Chrift, who are conceived of Chrift according to the in-

ward Ground, how they muft, after the Wedding of the Lamb, viz. this divine Wed-
lock or Coition, which is indeed done in the Soul with great Joy, enter again into the

State of Mourning, and heforfaken in this World as a poor Widow.
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^6. And as fhamar inquired not after the Kid, but would have an eminent Pledge,

fo the Spirit of Chrift in the Covenant inquires not after the outward Solemnity and

Pageantry, wherein Men will olfer Gifts to it; it will have the Body, Soul, and Spirit,

for a Pledge.

37. In this Figure it reprefents the Jewifh Offerings as a Whoredom in the Sight of

God, for as y«^i?/6 committed Whoredom with Thamar, and intended only the Whore-

dom, and would give a Kid for it ; fo alfo (lood the Priefts of the Law, and in feeming

Holinefs and Hypocrify played the Harlots with God with the Blood and Fkfli of Bcajlsy

which, indeed, was a Figure of the Inward, and God was pleafed to bear with it;

but he would not accept their Offerings, neither did he mix himlelf with the Offering, but

with the Faith in the Body, Soul, and Spirit of Man, whqreof we have an excellent Example.

38. Judah had begot three Sons of the Canaanitijh Woman, but the Line of the Co-

venant, which laid in him, would not pafs on m the Canaanitißj Woman and her Children,

but opened itfelf in this Whoredom of Judah and Thamar m Perez, whom Thamar con-

ceived of yz/d'ß,6 by this Coition or Lying together ; with which Figure God reprefents

the Mifery of Man, andprefents his Covenant of Grace wi^h the Opening of this precious

Line of the Covenant, which preffed on to the Limit, Chrifl, in this Whoredom of

Judah and Thamar, viz. in the earthly Adam, and in the earthly Eve, but in the inward

Ground of its Effence, to fignify, that even the Children of God, in their corrupt Na-

ture, do but commit Whoredom in the Prefcnce of God, and that their State of Wed-
lock is but Whoredom, and a defiled beftial Thing in the Pretence of God, and has no-

thing at all therein chafte or pure in the Sight of God ; therefore the Line of the Covenant

manifeiled itfelf in this Whoredom of Judah and Thamar, to fignify, that Chrirt fhould

come out of this Line of the Covenant-, and enter into the Middle of this Whoredom
as a Mediator, and break the Head of .he falfe whoiifh Defire and earthly Serpent, and

furify our fiellily, impure, beftial Conception with his heavenly Virgin Seed, and in him-

felf change ic into the paradifical Image again.

^o. Alio God does therefore manifeft the Line of this Covenant in this Whoredom of

Judah and Thamar, ihat his Wrath in our human Impurity might not burn up and de-

vour Body and ioul, but that the Covenant of Grace might withftand the Anger in our

Impurity, left (jod lliould devour Ifrael in their Abominations and Impurity in his

Wrath.
40. Now feeing the Line of the Covenant as to its Manifeftation and Propagation laid

in Judah, and that Ifrael alfo was impure according to the Adamical Nature, therefore

God did reprelent his Covenant of Gr. ce at the firft Propagation from the >tock of

Jfrael m fuch a Figure, that the Faith of Abraham, of Ifaac, and of Jacob, in the firfl

Branch from them, viz. in Judah and his Children, might -withfland his Wrath, and

that continually the Faith of rbraham,\\z. the Spirit of Chrift in Abraham^ Faith, might

be a Mediator between God and thr ^mpurity of Man.
4.. VV- fee alfo fuch a Figur.-- in the Royal Prophet David mih Bathßeba, upon whom

alio the Line of the Covenant preffed on in Solomon, and chough clearly David cauled

her Huft)and Uriah to be flain, and ufed Deceit that he might get Bathfoeba to Wife,

whicn in che human Nature was an Abomination and great Sin before the Face of God,
yet the Spirit has its Figure in David thus; feeing God had renewed his Covenant of

Grace with him concerning Chrift, thereforeGoQ\ fet the Line of his Covenant in David's

Unrighieoulnefs in the Woman that he had got to himfelf with Unrighteoufnels.in

Whoredom, by murdering her Huft^and, to fignify, that all human Matters and Doings
arc v.iln and m/ in the Sight of God, and that he will come himfelf w\th his Grace to

help our Sins and Impurity, and introduce his Grace into our Sin, and Jlay it with the

Cracc, therefore God reprefents this Image and Type in David, for an Atonement;

4
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pointing at the coming of Chrift, who when he put hinnfelf into this Figure, took

on him tiic Sins of all iVlen, and clcanfed again the Whoredom of Judab and Thämar^

as alio oi David &nd Bathjheba^ and oi .-Jdam aiid Eve, and laid himfclf in the Marriage

Bed with them, as he did with Judab and Thamar, and with David and Batbßoeba, in

whom the Line of the Covanant was manifefted in their evil Purpofes and Doings.

4z. For liere the old Froverb was fulfilled ; Where GcJeredls a Church, there alfo the

Di'vil builds a Ciiapple. God had built a Church of his Covenant in Ji^dab and David,

clofc by alio the Devil in God's Anger builds his Lhapple in Man's Zr//? -, but the

Church of God always refifted the Devil's Chappie.

4j. For here in this Figure the Seed of the Woman prefents itfclf, fiiewing how it

would break, tlie Head of the Serpent in Man's Inipurity ; and lb the Type of God's

Anger, and the Type of Grace, were reprcfented in one Figure, viz. Adam'^ flefhiy

Whoredom with his Eve and all her Daughters, and then the Woman's holy Seed of

the heavenly World's Subfcance, which, with the Word of Grace, mediated, interceded^

and let itfelf in the Middle.

44. A much more excellent Figure we fee in tlie moft wife King, Solomon, who flood

iull in the Figure oi Judab, as Judab was the Son ot Jacob, who received and embraced
tlie Promile, and Jacob flood wholly in the Figure of Chrill •, lb David alfo received

and embraced the renewing of the Covenant of the firfl Promile, and David begat this

. Solomon alio of an unrighteous Marriage, though he took her to Wife, yet the Unrigbteouf-
•" T^aid under „gß 3^^] Murder "' flood behind the Door.
t e green

^^^ This Solomon was endued with high divine Wifdom, and the Line of the Cove-
" Uxorious, ni^nt preffcd and pafTed through him, but at length he became juch an infatiable " luxu-

Liiiler after rious Perlon, tliat the Scripture fays of him, he had ° /even hundred Concubines, and'^ three
Women

;
le-

j:,i,fii^',-g^ IVives, and mixed himfelf with the Daughters of heathenifh Kings, and took

folf.'^""^ '

*'^"

them to Wife, and allowed his heathenifh Women to let up their Idols Images for

"Seven hun- Idolatry in the high Places at Jerufalem.
dren Concu- ^,j_ i,i fjiis eminent Figure the Spirit fignifies, that Man is fallen away from God,

r T?' h
^"*^ merely idolatrous-, that Adam and all his Children, in their own Nature, are fuch a

dren Wives." beftial, adulterous, and idolatrous Generation ; and in this King Solomon reprefents the

Line of the Covcmnt fubjoined with thefe heathenilb, idolatrous, adulterous Concubines,

who in their own Nature were but an Abomination in the Prefence of God, to fignify,

that Chrill out of this Line of the Covenant fliould let himielf in the Midll amongfl

the Heathen, and tear Idolatry out of their Hearts, and convert them all to Chrift.

47. Alfo it fignifies, that God did bear with the wife Heathens under the Patience of

the Figure of Chrill, and that he did reprefent by the Jews only a Prefigtiration or

Type of the Temple of Chrifl-, and that the Jezus in their Nature were but

idolatrous Adulterers, as well as the Heathens, only that in their Law they had the

Type and Prefiguration of Chrifl in their Sacrifices and Offerings, at which the Cove-

nant had Helped, fhewing, how God would redeem and purify both Jews and Heathens

from Adam's Abominations and Idolatry, and that the one People in his Sight were as

the other, and no whit better, but every one of them were the evil Adam ; therefore the

Spirit reprefents them perfpicuouOy in the Figure of Solomon in the Line of the Covenant,

Rom.xu 32. that he may have Mercy and CompalTion upon all for Chrift's Sake, who Ihould fulfil and

accomplifh this Line.

48. And hereby is fignified to the Teachers in Babel, Part of whom account Solomon

damned \n regard of thole heathenifh Idols, that they themfelves lie under the Vail, as

the Jeivs did under the Type ot Chrill, and do really underftand the Scripture as little

as the Jews, and ftand in contentious idolatrous Whoredom in the Prefence of God, as

Solomon with his Concubines did, and the Jews.

49. For Solomon had the Law, but at length with his Heart he committed Whore-
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dom with the heathenifh Women's Idols^ and fo does Babel, who calls herfelf a pure

Child, pretending the Name of Chrift, and Arrives zealoufly and vehemently about ic

in Opinions, and all the Opinions about which flie contends are Solomon^s heathenijh

Women and Idols, and no polemic or contentious Opinion is any whit better.

50. For Chrift fticks in no contentious Opinion, but in the Line of his Grace he is

entered into the IVIidft amongft us, and if we receive him, then he takes us allb in it to

himfelf, and there needs no Strife or Opinion about it, but this one Thing he requires of

us, that we continue in him, and then he will continue in us, and that we love our-

felves in him, as he loves us in himjelf, that all of us may be cleanfed from the Wrath
of God in his Love, and that his Grace and Love may wafli all of us that come to him

from our Sins and idolatrous Abominations, and make of Jiidah, Thamar, David, Solo-

mon, and all the Childri-n of the Jews, Heathens, and Chriftians, a pure Virgin, pre-

pared for himfelf by his Love in his Blood, which he has beftowed upon us in his

Grace, that we may acknowledge and put on him in that Love, and be one Spirit and

Body wiih him, and then Adam is helped and rellored again.

51. The Spirit oi Mofes in the Text fays further thus, After three Months it was told Gen. xxxvHi,

]udzh, flying, Tlumzv, thy Daiighter-i7t-La'LV, hath played the Harlot ; moreover, behold ^-^^t—i^-

fie is with Child by lFboredo;n. And Judah faid. Bring her hither, that fhe may be burnt.

And when they brought her forth, fie fent to her Father-in-Law, and faid. From the Man
whofe thefe a>e, I am with Child ; and faid, Dfl thou know whofe this Ring, thefe Bracelets,

and this Staff are? ]vidz}a. acknowledged it, and faid. She is more righteous than I; for I

gave her not my Son Selah, yet he lay with herno more. This is a powerful Figure, ih.ew-

ing, that lVhoredo:n\% an Abomination in God's Sight, and how God fets Man's Sins

before his Eyes ; and here it fignifies this to iis, that the Aiamical W^oredom and Abo-
mination are manifefi before this Covenant of Grace, and that Man in fuch Abomina-
tions is guilty of Hell-fire, as fudah judged his Daughter-in-Law Thamar to be- con-

demned to the Fire, and knew not that he himfelf was the Whoremonger, who flood

in the like Condemnation.

52. And here in this Figure the Spirit prefents Men's falfe Judgment, that they even

do the yäw^ Thing which they comdemn, as here Judah condemned the Whoredom of

Thamar to the Fire, and faw not his Fall, that he himfelf was guilty, to fignify, that Chrift'

alio had let himfelf in the Judgment of the World in this Line of the Covenant, as a-

righteous Judge, who would feparare Right from Wrong, and condemn the Whore-
dom and Idolatry of the World : But, on the other Side, we fee, in this Figure, how
Thamar prefented the Pledge, vix. the Ring, Bracelet, and Staff, before the Judgment,
and before the fevere Sentence of fudah, and therewith did overthrow Judah\ determinate

Sentence, and ftiU his Wrath, that he muft take Compafhon on her, and juflify her.

5^. Thus alfo itood this Figure before God in the inward Ground in Judah and Tha^

. mar, with Adam and Eve \ for Adam had brought himfelf into fleflily ciu-chly Luft, and

committed Whoredom with his /(?ot/»/«c Property, through his Imagination in a beftial

Manner, and had forfaken 'i\\ii. heavenly magic wayoi the divine Wedlo^.k •, therefore alfo

the heavenly Woman died as to him, and in the ftead thereof, the earthly beftial one

awaked, with whom he now ules the beftial Manner in Whoredom. This God prclcnts

ill him, viz. in Adam himfelf, in his Judgment, and would condemn Adam- X.Ö Death,

33 indeed God's Righteoufncls then condemned him.

.;4. But the re-incorporated Eve in the Covenant of Grace, which has incorporated

itfclf in Eve, viz. in the faded Seed of the Woman from the heavenly World's- Sub-

ftance, prelentted icfcif before the fevere Judgment of God, and faid to God's Righte-

oufnefs, Behold, I am with Cliild from the Man whole theie arc -, that is, Behold, I have

i.iken Adam'i Soul, Spirit, and Body, for a Pledge, when I joined myfelf with him^
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and am betrothed to him, and have received the Father's Nature in the awaki-ned Anger
into my Love, and am noiv wich Child of the human Nature, and Ihail bring furih a

God-Man.
s5. And when the Father's Property in the Soul's Nature in the hn^er knew chat the

Father had lovvn himi'elf again into the Grace, viz. into the new Eve \n the Covenant,

then faid the Anger of the Father in the Soul, when this vjrace went to meet it, co rhis

new Eve, Thou art more righteous than I, for I have catifed yiiam'a impurity, that he

is become earthly, and hath comimitted Whoredom before me, and I have not iven

Selab for a Hufoand to the new Eve -, that is, I h^ve not given the Word of the new
Regeneration i)y and in the Law, therefore has 'fhnmar, that is, the new Eve, under the

Time of the Law, laid and copulated with "Judah and his Children, relating to the

fouliili or animal and human Nature, and left Selah, viz. the Law ftanding in the Figure j

and the Grace of the new Eve in the Covenant has always joined and mixed itlelt with

Cjod's Children, as is to be I'een in the Saints, efpecially in the Prophets, who outwardly

lived under the Law, andexercifed themfelves therein, and yet always joined and mixed
themfclves with the new Eve in the Grace, and yet lived not to the Law, but to

Grace.

56. And this is the powerful Figure in this Place, (hewing how the Covenant of

Promife in Judah, and the Awakening of the Covenant in the Woman's Seed, ftand

tü-voays fet one oppofite to the ocher, and lie and copulate one with the other in the

Love, pointing ac the future Manifeftation in the Flelli, in Chrift.

57. For this Figure of Judah and Thamar, in the inward Ground, is nothing elfe but

this, thut, outwardly the adulterous evil y^^^^;;;, with his fleflily Eve, is reprefented in the

Figure, viz. outwardly the Man of Sin with a fmful Figure, and inwardly the Betroth-

ing of the new Eve in Regeneration.

Gin xxxviii. 58. And the Spirit fpeaks further in Mofes, and fays, Jnd when Thamar was about to

27—30. bring forth, behold Twins were found in her IVomb, and as floe was upon the Birth, one of

them put forth a Hand ; then the Midwife took a red Thread and tied about it, and faid.

This is the firfi that comcth forth ; but when hepulled back his Hand, his Brother came forth,

and flje faid. Wherefore hafl thou for thy Will made this Breach, and his Name was called

5 Fharez. q Perez : Afterwards his Brother came forth, who had the red Thread about his Hand, and
' Sarah. his Name was called ' Serah.

59. O thou wonderful great God, who art fo high and deep! How fimply, and to

the Capacity of a Child, doft thou modelizc thy Wildom to us i* What is all Art and

Wit of human Greatnefs before thee, who doft fo very much condefcend, bow down,

and humble thyfelf, and prefenteft thy higheft Wifdom and deepeft Profundity in a childifh

Simplicity, which may juftly/jaw^ all human State and Self-wit, when they fee fo great

Myfteries of God ftand in fuch Childiftinefs.

60. O World, howfoolifh art thou? That thou elevateft thyfelf in a blind hife, and ftill

cleaveft to the Huß, and fceft not what thou art, and underftandeft not the divine Sim-

plicity : And then how wilt thou apprehend the divine Depth ? O leave off thy Wit,

and cleave to Simplicity, that thou mayeft yec obtain a Child's Underftanding, and be

not accounted in the Sight of God more unzvife than the Beafts which remain in their

Cloathing and Condition, as God has created them. O thou World, why ßeepefl thou

in the Devil's Arms, who fuckles and dandles thee in himfelf, and brings thee to his

Will and Life by his Might.? O do but fee it.

61. This potent Figure in thefe Twins, one of which put forth the Hand, which the

Midwife bound a red Thread about, and thought it would be the firft, but it drew the

Hand back again, and his Brother came forth, prefigures this to us ; how Chrift in this

Line of the Covenant affumed the human Nature, and fo the human Nature according

to
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to Adam^s Right and Self-will in this World, firfl puts forth and manifefts itfelf, about

which Adamical Nature in the Humanity of Chrift muft this red Thread, with the

Shedding of his Blood, be bound.

62. When this is done, then muft the human Nature with its Right draw back
again, that is, Adam\ Will that was gone forth muft again return into the Mother's
Womb, viz. be turned in to the VS ord, and then comes the iniaard new Adc.m fortfi,

after which follows the Adamical Nature with the red Thread-, then lays the Mother to

the new Adam in Chrift, Why haft thou/ijr thy WiU made this Breach ? for thy Will,

fays the Mother, rKt for thy Will Sake, but for the Sake of that which driveth thy Will
forth, and Adam\ Will goes back ; thus has the Will in the Covenant of Grace power-
fully broken through the ftrong Bar and Enclofure of the firft Principle, viz. of the

Kingdom of God's Anger-, for the good Will in Adam vjusßut up in Death, and in

Hell, and in Chrift he rent that powerful Rent, and broke through Death and Hell
back again into the Kingdom of the eternal Nature, and turned itielf forth again into

the natural Life, fo that the Kingdom of God was again manifefted in the human
Life.

63. This the Spirit reprefents by Thamar in the Line of the Covenant, and modclizes

Chrift's Breach through Death and Hell, how that ftiould be -, and by this premodelling

was the whorifti Will of Thamar and Judah healed^ and their Children of Whoredom in

the Line of Chrift were efpoufed into the Covenant of Grace.

64. In Efau and Jacob ftood the Figure, how according to Nature AdamhiA the Right

of the Kingdom, and how he fquandered it, and is therefore in his natural Will thrufi

out from the Kingdom of God, and how Chrift came to help him. Here now ftands

the Figure, ftiewing how Chrift has gotten the Kingdom, and turned ^i«»; back again,

and in Adam turned himkXiforth, fo that now Adam is called Chrift, and prefents him-

felf very excellently in t\ie Figure of Jofeph, and this ftands fitly and rightly between^ in

the Interval of Jofeph's Hiftory.

6S' For Jofeph is the Figure of a Chrißian ; and this of Judah and Thamar is a Figure,

fhewing how a Chriftian fprings out of Adam's Nature, and how Adam's Nature is

turned in again, and Chrift turned forth, and how this Image of a Chriftian Man in this

World is covered outwardly with the ezrthly Adam, fo that Men cannot know it; alfo

how thus Chrift in Adam took his Guik upon him, and how Adam muft be marked with

this red Thread, which Mark is rightly the Pledge that Judah gave to Thamar; and I

•would have the Reader of this admonifhed in Love, not to rejeß our Explanation of this

Text, but to confider it and look narrowly and perfpicuoufly into it, and then he wilj

well perceive who was the Explainer of it, if he be worthy of it.

Vol. III. G g g
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The Sixty-ßxth Chapter.

The moß exceUc7it Hißory <?/" Jofeph ; hoiD he wasfold to Potiphar;

what befell Jofeph ; a7id of JofephV Chaflity^ a?id Fear of

God,

Gen- xxxix.

1-6.

I. r**?S^@ii?g??^'"*i S E P H zvas h'oiight down into Egypt, amd Potiphar, an Egyptiatiy

'^ji ©v^ k.^ Pharaoh''s Officer, Captain of his Guard, bought him of the Ißmaelites,

(a}?6) <«'® '^'^'' hrcught him thither ; and the Lord ivas with Jofeph, and he was

(^© @® ^ profperous Man, and was in his Mafer's the Egyptian's Houfe -, and

^-^ r>r^ str'^^
'^''•^ ^^'''ß^^ ß^''^ '^'^^^ ^^^ Lord was with him, and that the Lord made

^'^oM'^'^ii^ '''^^ ^^'^^ ^'^ d;W/6i/)/-ö/^tT in his Hand,fo that hefound Grace and Favour
3^it&^\^ .j^^V%M

^.^ ^y^ Sight of his Maßer, and was his Servant which he fet over his

Houfe, and all that he had he put under his Hand •, and from the 'Time that he fet him over

his Houfe, and over all his Goods, the Lord blcffed the Egyptian's Houfe for JofepFs Sake ;

and the Bleßng of the Lord was every way upon all that he had in the Houfe, and in the

Field, therefore he left all that he had under the Hands of Jcfph, and he meddled with nothing

while he had him, but what he did eat and drink : And Jofeph was a goodly Perfon, andfair

of Feature.

2. The Hiftory prefigures to us a true Chrißian Man, what he is, and how he is, ia this

World, and what his Office is ; that is, when Chrift is manifefted in him, he is no more
his own, to do what he will ; alio in this World he hath nothing for his own, of which

he can in Truth fay, This is mine, or I, I am he that hath it ; I pofTefs it, it is my
own, I may do therewith what my Flefl-i and my own Will lifteth ; I may ufe it for

'Or high, my Honour and Pleafure, that I may thereby be ^ aloft in the World: No, a true

Chriftian has none of that in his Tower.

3- He indeed rules of Right over that which he hath and poficfies with "Truth and

Rightecufnefs, but yet as a Servant of his Lord Chrift : For a Chriftian is a Chriftian in

Chrift, and is bought to a Chriftian Life, and to the Obedience of Faith, by the Blood

' Thirty of Chrift, with Cbrift's ' thirty Pieces of Silver-, whereof his Lord Chrift has committed
Pieces of [o him Jofeph's " twenty Pieces of Silver, and let him as a Steward over it, that he may

" Vwentv ^^''^'^^ therewith, and employ it, till he make it come to thirty Pieces of Silver, which

Pieces of he fliouid wear in him, aad about him, as a Mark or Badge of his Lord Chrift, as a

Silver. Treafure of his Chriftianity.

J. But feeing his Lord Chrift was fold and betrayed to Death for thirty Pieces of Sil-

^^ Over whom ver, and Jofeph was fold by his Brethren to be a " Bond-ßave ior twenty Pieces of Silver,

the Mailer j^ both thefe Numbers ftands the Figure of a Chriftian; viz. Chrift when he is mani-

^'f L'f '^*^nd
^^^^^ ''"' ^ Man, fhews him the thirty Pieces of Silver, for wliich he was fold to Snffer-

all he has. i»g and Death, and this his Suffering and Death he puts upon him, in which is founded

the Figure of the thirty Pieces of Silver, viz. that he was fold and betrayed ; and therein

»Eingeatzed, Man becomes fuch a Chriftian as is founded, implarted, " engraved upon, and into

Etching of chiift's Sufferings and Death, and therein a Man becomes a Chriftian in Chrift's StuTer-

ATa^fortis. ^"S^ ^'^^ Death, and ftands in the Figure of Chrift, and lofes the Right of his natural

Self-will, as alfo the Kingdom of this World.

5. For in Chrift's Death, as to his inv/ard fpiritual Man, he dies from this TVorld^

yLukexy'n. and, according to that inward Man, is no more in this World, but in Chrift in God,
21. viz. in the Kingdom of God, as it is written, ^ The Kingdom of God is inwardly ivithin
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you : Alfo, ^ Examine ycurfel-ves, ivketber Chrifi have gotten a Form in you : Alfo, ' Te-^ Qa! iv, 19.

are the Temple of the Holy Ghofl ivho d'-j:ells in you: Alfo, " I'e are the Servants of Chriß,'' iCor. iii. i6.

and " ßjould eat the Fkß of the Son of Man, and fo
"^ he ahideth in you, and you in him-,^ J j '^•' '^*

and ^ "vuithout him ye have no Life; as an Herb or Grafs, and all earthly Things, v/ithout<i j^i/, j;v. j,

the Power and Virtue of the Sun have no Life, Growth or Vegetation and Operation m'John vi. 53.

them, fo Man, without the divine Sun, which through Chrift has manifefted itfelfin

bis Chrißians, has no Life or Happinefs or Salvation without Chrill in him.

6. And as Chrift was fold for thirty Pieces of Silver to Suffering and Death, which
thirty Pieces of Silver fignify the ^thirty Tears of Chriß before his Baptifm, before hz' Luks iä. 23.

entered into his Office and divine Government, according to the Humanity, when he

gave up his human Will to God, and the creaturely Self-will ceafed in him ; fo alfo

muft a Chriftian, when he is in Truth in his own natural Will fold for twenty Pieces of

the thirty Pieces of Silver, be a Servant of God in Chrift, a Mlnifier or Officer^

and obedient to his Lord who lives in him, then his paß Tears of tht Adamical natural

Time of this World are fold, in and with Chrift, for twenty Pieces of Silver ; and fo

the y/ij'rtw/frt/ Time of his natural Will, in this being fold, ceafed in Chrift's Suffering

and Death ; and he is, by his I,ord, (v;ho is rifen from Death in him, and rules and
reigns over Death) fet to be an Officer over Chrift's Goods, to difpofe of them through

the Spirit of Chrift, viz. in the Power and Virtue of his Lord, who is in him in this

IForld ^, according to the Kingdom of Chrift. e As to the

7. As Jofeph was taken away from his Father's Houfe, and was firft caft into the Pit, Dp^imo'»

wherein he ftiould have peridied, and was afterwards fold by his Brethren for twenty ° ^ "
Pieces of Silver, to ferve as a Bond-ßave, fo alfo a Chriftian is firft taken away from his

Father's Houfe, viz. from the Jdamical Nature, and is caft into the Pit, viz. into Chriß's

Suffering and Death, and then lofes the Jdamical Inheritance of the Kingdom of this

World, and is with his Will and Mind brought away from it-, then he muft yield up
his Father's Houfe, viz. all his Selfhood^ together with \\\s natural Life, to his Brethren

in his Father's Houfe, that is, to the Power of God in the Government of this World,
and fuffer himfelf to be caft into the Pit of the Death of his natural Will, and therein

give up himfelf to the Death of Chrift, and willingly die to the Will of this World, viz.

to his ovin Adamical Houfe, and willingly fuffer all whatfoever his Brethren of this

World do to him.

8. And then if he thus lies in the Pit or Grave of Chrift, and has given himfelf up to

the D(?(7/Z7 of Chrift, that he willingly would /cr/j^i? all for Chrift's Sake, and die the

Death of his own Will, then Chrift his Lord puts on him/j;5 RefumSion from the Dead,
and makes him living with his Power, and draws him with Jofeph out of the Pit and
Grave of Death, and brings him into his Service, as Jofeph inio the Service of Pharaoh's

Captain of the Guard, and then all goes profperoufty in and with him ; for the divine

Power rules him, and now he attains divine Underftanding and Wifdom, and knows
how to manage his Matter's Goods-, which, in the Chriftian Figure, is as much as to fay,

9. When a Man is thus a Chriftian in fuch a Procefs and Way, then he has given up
all whatfover he has of temporal Goods, or is able to do, as alio his own W^ill, to God,
who brings him firft into Chrift's Image, and makes him conformable to Chriß, and takes

nothing away from him of that which he had before of natural Right, viz. the Difpofal of
temporary Goods, but he takes away the Authority and Power cf his own Nature, viz.

his evil Self-will, which yidam had brought away from God, and introduced into a crea-

turely Selfiftinefs of his own willing and working .in earthly Things, whereby Adain
bereaved God his Lord cf the Government in him, and made the Effence and Things of
this World his own -, as if he had made it, and would not be God's Servant therein, and
be his Fellow-branches Guardian and Nouriflier, and give them his Virtue, Will,

G g g 2
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E.Tence and Subftance, but fays, it is mine-, that is, it is my own, I will keep it

onlyfor myfelf, and it Ihall remain with me, and would not work therewith in the Life

of his Brethren, and give them alio of his Life and Power, and bereave them alfo

(through that Appropriation of it to be mine) of the Power in the Kingdom of Nature,

viz. of the Growtli and Fruits of the Earth, which God gave in common, and would only

fili his own Body, and thereby be accounted great, and a Lord of his miferable defpifed

Fellow-branches, whom he wickedly bereaves of the Sap, wherewith they (hould ßrengthe»

their Life, and brings it into a Propriety, calling it mine -, this Authority God takes

away from a Chriftian, and makes him a Guardian and Nourifher of his Brethren again,

viz. a Steward of his Lord : Fie lels him pojfefs the temporary Goods which he had, fo

far as he poirclTed them in a natural Right with Righteoufnefs and Truth, and makeS'

him a Jofeph therein.

10. This Jofeph now fays }iot. This is mine, that Village, City, Country, Principality,

Kingdom, Empire, alfo that Houfe, Land, Field, Money, thofe Goods, thofe Cattle,

that Woman, that Child, is mine-, but he fays with his whole Heart and Confcience, from
a new good Chriftian Will, it is all my God's, and his Children's ; he has let me as a

Ruler, Difpofer and Steivard of it, that I fhould manage it to that Purpofe which he
will have me; I fhould fullain myfelf, and his Children, the Needy with it, and I fliould

be their Curator or Guardian, and give them alfo my Power, Virtue, and Underßanding

of the divine Gift, and inftruft, tutor, or take Care of them for their Good ; and as

God governs me with his Spirit, fo alfo fhould I that am his Officer in his World, with

my Underftanding and Office, govern my Fellow-members in ßich Power and Virtue^

and take Care of them •, for all that I rule over is not mine, but God's and iheirs, but

I fhall do to them as God does to me.

1 1. To fuch a one God gives Joßph's Underftanding and Wifdom, and governs the

Houfe of this World by him, be he in what State and Condition foever ; therein he fits

in the Office of God, he is only a Servant or Minifter of the Office, and a Guardian

over divine Creatures; for the right Chriftian Government of his Will is in Heaven, his

P^/7. iii. 20. Converfation is alike in Heaven and on Earth, as the Scripture fays. Our Converfation

is in Heaven ; for according to the inward Ground of his Soul and Spirit, he is in

Chrift in God, viz in the eternal Speaking Word, from which Jdam's Will had turned

itfelf away, and turned itfelf out into this World, which IVill Chrift has turned in again

into the eternal Word, and fo now he governs with that re-inturned Will through and

in the outward Subftance and Matters of this World, viz. in the for.med outfpoken or

expreifed Word, as a Servant, Minißer, and Inftrument of the eternal Speaking Word
in its fecret Myftery of Wifdom, viz. in the vifible creaturely Word.

12. Therefore, to thee, O thou Governor in the Office of the Jofeph of this World,
in every State, Condition, and Degree, this is told thee, and fet before thy Eyes;

that though thou calleft thyfelf a Jofeph, thou doft not yet govern as a Jofeph, that is,

not as a Chriftian, but as a Child of the Stars and Elements; thou governeft no other-

wife than the Brethren of Jofeph, who will not that God fhould choofe Jofeph for a

Governor, they will be Governors themfelves, and will rather kill Jofeph, than wait to

try what God would <iiO ^'nh. Jofeph' s Dream or Vifion; they would not fuffer that

Jofeph fhould tell their Injury to his Father, but they would do what they thought fit

;

for they faid among themfelves. We are the Eldeß, and fhould govern : What will the

leaft and youngeft perfuade us to ? We poffefs the Government in a jufl Way, by the

Right of Nature ; the Power and Authority is ours ; we will difpatch Jofeph out of the

Way, and caft him into the Pit, and then we fliall do what we will.

13. Thus doft thou alfo j thou governeft Chriftendom in all States and Degrees i
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the Stars, and the evil averted yldam in his own Will, govern through thee in God's

Oßce in the Kingdom of this World, thou haft only caft the Mantle of Chrift over it,

that Men (liould not know thee, that thou art the evil Adam, and governeft with the

Starry-Wit and Ingenuity, and through the Subtilty and Policy of the Devil, in mere

ielf-willed Ways of thine oivn, to advance thy own Oftentation, Pomp, Might, Autho-
rity, and ftately proud Glory.

14. O hearken ! Art thou a Chriftian ? Then art thou dead with Chrift to the wicked
falfe Will of yfi^^;», and of the Devil's Pride; but if thy Will and Life be heatheniß^

why doft thou then boaft thyfelf to be a Chriftian ? Why doft thou make Wars for

Lands, Countries, Cities and Villages, if thou be not with Jofeph called and inftituted

of God to be a Governor? Why doft thou in Chrift's Kingdom enßave the Country, if

thou art a Prince and Minifter in God's Office, and ferveft hi77t ?

15. Art thou thy own Lord upon Earth, and doft what thy own Will lißeih ? Then
thou doft not what God wills •, alfo thou governeft not from Heaven, but from the

World, and with the World's Might : But whence haft thou that in Chrifi's, Kingdom,
and from what Power and Authority, that thou in God's Office draweft to thyfelf the

Sweat of the Poor and Miferable, and takeft away his Strength and Virtue, and letteft him
ßarve in Want ? Alfo that thou fqueezeft or cruftieft him down with thy Burthen, that

thou mayeft but poflefs much Riches, and heap up much for thyfelf, with which thou

makeft thyfelf potent, and lifteft up thy Mind into Pride ? Whence haft thou that in

Chrift's Kingdom, that thou wilt be better than the Members of thy own Body ? And
whereas in Chrift we are one, viz. one Tree with many Twigs and Branches, and

Chrift alone is our Sap and Virtue, and takes Care for us all in common^ for the Officer

as well as the Branch ; like as the Twig upon which the Fruit grows.

16. Thou Potentate in God's Office, doft thou not know that in thy Oßce thou art

a Branch in the Tree of Chrift, and that Fruit ftiould grow upon thy Twigs ? Now
if thou withdraweft thy Sap from the Twigs, and with thy Rubbing breakeft them off,

what Fruit can they bear to thee? They muft needs wither in thee, and bring forth no

Fruit, of which thou art guilty, that the Branch, thou being in God's Office, ftands

without Fruit. What doft thou profit thy Lord, who hath planted thee ? Shalt thou

not be hewn down, and cafl into the Fire of God's Anger, as a dry Piece of Wood ? Are Mat. in. lo.

you not the great Tree in the Field of theWorld, ftanding in your Twigs without Fruit .?
^"''^ "'• 9-

What Fruit do you bear ? Nothing but Leaves, which fall off by the Wind, and rot,

and go to the Earth again -without Fruit : And now what Profit to Life is a Tree with-

out Fruit ? Of no other but for the Fire, or for the Building of an Habitation.

17. Thus alfo thou art only in thy Office a Building and Habitation, wherein God's

Children are to dwell ; but they grow not out of thy Stock, thou art only an Officer of

or belonging unto a Conftellation and Jßerifm, and ferveft the Kingdom of Separation

in Evil and Good; as that pulls down and builds up, fo doft thou alfo ; what one Officer

builds up, another tears down to the Ground : But he that ferves in Chrift's Spirit in

this Office, he works with Joßph, the BltiTing is every where in his Office, fo that his

Twigs bring ßorth much Fruit in Chrift's Kingdom.
1 8. Ye Nobles and Potentates under the Name of Chrift, whence comes it to you in

Chrift's Kingdom, that ye are fuch, under a Chriftian Name ? Your Office is God's, if

you govern therein as a Joßeph, as a Minifter of Chrift, then it is right, and pleafing to

God : But whence comes it in the Kingdom of Chrift, that there is Nobility and

Slavery ? Is not that heathenijh ? Wherein ftands the Ground thereof? It proceeds from

nothing elfe but from the Pride of the Devil and Self-Will.

19. Who planted you in the Beginning ? Your Princes and Kings whom you have

ferved, to what End are they ? That Pride might be arrayed in fine Apparel, and
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that Men might not fay of the high Offices of God, I'hey are clothed with common
Apparel, but that they might be dlllinguifhed from the Z-öiü/y and Simple ; and that was
even Lucifer's Fall.

M«//.viii. zo. 20. But Chriß on Earth had not whereon to lay his Head, neither Houfe, nor any
Thing e!fe ; fo alfo a Chriftian has nothing for his own, but what he has, he has it for

his Office Sake, and fervcs his Lord therein ; but he that ferves otherwife, he ferves the

AdamkalSelf, and not Chrift, and is no Chriftian, but a mere titular Chriftian -, but he

is a Child of Nature, of the Kingdom of this World, in whofe outward Ground Hell

Itands, and ferves the Kingdom of Darkiiefs ; outwardly he ferves indeed the Type of

God according to Love and Anger, where all Things together (land in Strife, till the

Day of Separation, and the Reßoration of that which was befure fuch Doings.

21. For in this World all goes on in free Will ; that ivhich has no Law, has alfo no

judgment, but that which has a Law, that has its Judgment in itfelf ; therefore feeing

Man, efpecially a Chriftian, has a Law, tiz. that he is no more his own, in that he is

given up to another, w'z. to Chrift, and yet v/ill not be fubjeft to him, then is the

"Judgment in the Law, and condemns the own Will and Self.

22. We do not difaHow of the Offices which are God's, as alfo the Officers are God's
Servants, we. dißinguißj only what a Minifter of Chrift is, and v/hat a Minifter of Nature
in human Selfhood is •, if any one be in a noble Office in the Kingdom of Chrift, then

is his Office noble-, but he is a Minifter or Servant under this noble Office, and is juftly

honoured in Relpedl of the Office-, we detract not from his Honour, which his Office

defcrves, but all Selfhood in the Kingdom of Chrift is the evil Adamcal Nature, which
is departed from God •, for in Chnft there is no Nobility, but we are all only Children

and Minifters or Servants.

23. Our Jdamical Nobility is loft in JJam ; but whoever in this World, in the King-
dom of Chrift, is noble, he is noble in refpeä of his Office, as a King and Prince is

noble in refpedl of his Office, in which he ferves; but if he ferves not Chrift therein,

but only the Nobility of his Office, and his Selfhood, and fays, The Power and the

Kingdom is mine, he bereaves God of his Power, and makes it appropriated to himfelf,

and becomes a Lucifer under the Office of God.
24. Even as Lucifer, who alfo was a Prince of a Throne, and a King in God's Office,

g^fl. XIV. ij.^vhen he appropriated the Office to Self, then hz^ was thriiß out, and another got

the Office which he had in the Kingdom of God ; but he remained indeed a Prince in his

ozvn Office, but not in God's Love, but in his Wrath, wherein he muft now alfo ferve

him ; as alfo it is to be underftood concerning the Offices in this World.

25. For a wicked Prince and Nobleman remains indeed in the Office, but he ferves

not God's Love, but his Anger, as is done at prefent, where the Princes ferve the An-
ger of God with murdering and wafting Countries and People, as in Vengeance, and in

the Power of Selfhood, wherein God's Anger alfo becomes creaturely ; but they do not

that to Chrift in Chrift's Office, but to the Anger of God, who thereby punißies the falfe

and wicked titular Chriftendom with his Office of Anger.
26. For in Chrift's Office there is only Love and Righteoufnefs, as alfo Humility and

Fear of God itfelf, but the Office has the Tower to feparate the Hvil from the Good as

a Minifler of bod, yet with Rigliteoulhefs, and not with Self-will : He who fays, Thou
fhalt not kill, fays alfo to the Officer, that without the Authority of his Office he ffiould

kill none, neither ftiould he do Injury to any, though by Virtue of his Office.

J Wicked 27. For the Office requires a jiiß Judgment, and then the Office kills the ' IVickednefs,

Thing or and fevers it from the Good, and the Officer is free from the Commandment of Death;
Subftmce.

i^^jj if |-,g |j^5 gj^y gyjj j[^[g(^,- jj^ j-jjj A^iij^ j[^gj.g jhg Judgment pafles upon the Officer

himfelf.
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2S. In Potjphar, Pharaoh''5 Officer, we have a powerful Figure, who fet Jofeph over

his whole Houfe, and gave him full Power to rule in his Government; fnewing how
God has fet his Officers in his Houfe of this World, that they ffiould do and diredl,

judge and manage Things in a creaturely Manner, as God does in them after a fpiritual

Manner.

29. For Potiphar took upon him no Difpofal of any Thing, but let Jofeph manage
the Government-, thus alfo are all Officers inftituced in the Kingdom of this World,
that they fliould outzvardly manage God's Government, as Chrifl: gives a Similitude or

Parable of Stczuards, whom a Lord appointed over all his Goods, and zvent into a far Coun- Matt, xxn
try, and af:er a long Time returned again torequire an Account of his Stzv^ards, "cohere he 14—3'

dißributed to the Officers, and gave one of them five Talents, and the other four Talents, to
^"'^

"V
XIX.

z6.
the third three Talents, to the fourth two, to the fifth one Talent, zuherewith every one faov.ld

trade and get Gain; and then isjhen he that had hut one Talent had gained nothing, he com-

manded him to he bound Hand and Foot, and to he cafi out into Darknefs ; and commanded alfo

to deftroy thofe Murderers, and to burn their Cities, who after their Lord ivas gone aWiVj\

and had committed his Goods to them, they prefently in his Houfe began to fight, and beat

their FelloiJO-fervaMs, and to be drunken, and play., and kill his Mejfengers which he fent to

them. All which are Similitudes and Parables concerning his Officers in the Houfe of
this World, fhewing how he will puniffi the evil Houffiolders wich Hell-fire,, and burn
their Cities, i/z. their Kingdoms, which they have built, in their own V'oluptuoufnefs

to their own Glory and Honour, and ffiut them out from his Face for ever: Bui the Lu'-^e x\k. 17.

ether who were faithful in his Minißry and Service, he gave full Power over his Houfe, and
gave them alfo the Government and Talent of him that had buried it in the Earth, and would Luke xix. 24.

not execute his Office that was appointed him.

30. Thus all Potentates, and Magiftrates in Offices, ought well to confider this, that

they ought to work in God's Office, and have a Care of his Houfe, and not think only,

to look after Nobihty and high Eftate, and think how to fill their Belly, and fatisfy their

Pleafures with Gormandizing and Guzzling, Gluttony and Drunkennefs, and to wreft

the Sweat of the Miferable with Unrighteoulnefs, and lay it upon their Pride and Bra-

very, and conftrain and prefs upon the Miferable and Inferior with Power. All thefe,

one v/ith another, are the evil and wicked Officers and the Murderers, which the Lord
commands to be deilroyed, and their Cities to be burned with the Fire of God's
Anger.

31. But at prefent the World is/a//of fuch Officers, to v/hom the Lord clearly for a

long Time fent many MelTengers ; but they have vilified znü contemned them ; therefore

now is the Time of the Lord's coming, for they have even now "^ killed his Son, viz. the 'M^i.'xxi.^^.

plain Truth of his IFcrd, and turned it into mere Self-luft and Wantonnefs; therefore thefe Luke\v\. 2.

Houffiolders mui!t give an Account of their Offi.ces.

32. Mcfes fpeaks further concerning Jofeph, and fays, And it came to pafs after this Gen. xxxlx,

'was done, that his Maßer's Wife caß her Eyes upon Jofeph, and faid. Lye ivith me ; but he
"— '°-

refufed, and faid to her. Behold my Maßer taketh no Notice what is with me in the Houfe,

and whatfoever he hath, he hath committed under my Hand and Charge ; and there is nothing

fo great in the Houfe which he hath withholden from -me but thee, becaufe thou art his I'Pife:

How foould I then do fo great an Evil, andfin againfi God ? Andßje prefed fuch Words upon

Jofeph daily, but he opeyed her not to lye with her, or to be near about her. This is now .

the mighty ' Type, ffiewing how it goes with the Children of God, when they have i Or Image.
attained the divine Government in the new Regeneration, in that they mud now con-

verfe in this Houfe of Heffi and Adamical Priibn, with their holy blefied Government
;

alfo how the Soul has taken in Marriage this unchafte whoriffi Woman in the Spirit of
this World in the bcllial Defire in Fleffi and Blood, v/hich whoriffi Woman aow fets upoa

5
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the chafte Jofepb, and continually would urge and draw him to her amorous Luft, that

the new Virgin Child might lie with the beftial Whore again ; as Adam did, from which
lultfiil Bed the earthly Eve proceeded, with whom afterwards he copulated in his Luft,
as all Beaßs do.

33. This lecherous Eve fticks yet to the Children of God in Flelh and Blood, and it

is the animal Soul, viz. the mortal Spirit, full of evil Luft and Impurity, whereinto the
Devil has yet ftruck his Serpent's Sting, for which Caufe the Body muft die, and rot,

"Or corrupt, allb this beftial Spirit muft be "" deftroyed, and go quite into its Mother again, out of
which it proceeded in the Beginning,

34. In this Whore, the Devil aflaults the noble Virgin Child daily, viz. the chafte

Jofeph in Chriß's Spirit, encompafled with heavenly fpiritual Corporeity, viz. with
Ä#i/. xli. i.Chrift's Flefti and Blood. This Virgin-child \s " the Woman in the /Ipocalypfe, that

ßands lipon the Mnon, viz. upon this earthly Whore, and hath twelve Stars in the Crown
p Verfe 4. upon her Head, which Woman the f Dragon in the earthly Whore would continually de-

vour, when ß:e brings forth the holy Child, viz. the noble Jofeph, viz. the chafte and
divine Purity, which caufes V\''oe to the Dragon in Flefti and Blood, that it muft refign

< Verfe 15. its Kingdom, and in that Refped: '^ pours forth the great ' Deluge of Earthlinefs upon

wl°e4t°re ^^''' ^^ •^^'-'' '^'^ ^^"^'^ together with its Mother.

Verfe 16. iS- ^ut the Earth comes to help this Woman, that is, the earthly Defire in Flefti and
Blood opens its Throat wide and fwallows this Dragon's Flood into itfelf, feeing it is

its Like, that it may not hurt the Virgin Child, as Potiphar's Wife's unchafte Dragon's
whorifli Floods and Streams did not hurt Jofeph, in that he fled from her, and did not
yield his Will to her.

36. And this is firft the moft powerful Proba or Trial of the Children of God; that

as foon as they attain the new Birth, then the Devil comes and ftirs up the fleftily

Whore in Flefti and Blood, and all falfe and wicked Defires and Imaginations., and then
injeds and frames in this Whore the Honour and Glory of the World ; alfo Riches
and the Plealure of this Life ; alfo he models and reprefents the great Mifery and Defo-
lation, wherein the poor Soul, in this World, muft ftand in Shame and Scorn-, alfo the

great Unworthinefs of the Soul ; alfo he reprefents Covecoufnefs, to think all temporal
good Things and Neceflaries will fail, and fo it ftiould come into great Mifery.

37. To the Potent and Rich the Devil models and reprefents, in this their fleftily Ser-

pentine Whore, their Nobility and Highnefs, their great Honour, Might, and Power-,
alfo voluptuous Eating and Drinking of dainty Fare, and how they may acquire it with
Power and fubtle Policy •, alfo he reprefents Unchaftity and Wantonnefs, and to think,

that if they ftiould walk in Humility and Lowlineis, they fliould lofe the Refpeft and
Reputation of the World ; for who would fear and honour them, if they did not put
\.\\tm^c\vi$, forward with Oftentation .-'

3K. All thefe are the Words of Potiphar''s Whore in Flefti and Blood, which the

Devil ftirs up in the Serpent's ivßnuated Poifon, with his Imagination, wherewith he
plagues the poor imprifoned Soul in Flefli and Blood, and provokes it to fuch and the

like Unchaftity and Sins ; and this Whore in theFlefh fays continually to the Soul, Lye
with me, copulate with me, thou wilt be bleflfed, happy, and faved well enough, ufc

thy Luß with me ; and this ftie does daily, that flie might bring Jofeph into Luft, viz.

the new Child, that the Soul might bite at that Bait, and defile the new Child, and its

fair Crown.

39. for this Whore is aftiamed before this new Child, flie refembles a dirty Swine
compared with the Sun ; when flie hears Mention made of the Wantonnefs of the

World, flie rejoices at it, but when Men fpeak of fuch Chaftity and Purity, flie is

eßamed of it, and then befpatters or fullies the Speech of the holy Child, with the

abovefaid
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abovefaid Abominations, and defpifes it j for flie knows that if Jofeph holds the Go-
vernment, ftie muil; die.

^o. But honeil, virtuotis and chaflie Jofeph, viz. the inward new Man, fays to this

Whore, Behold, my Lord and Marter has trußed me with ail his eternal Goods and the

whole Kingdom of Chrift, how fliall I then do fuch Evil before him? I will not lye with

thee, thou art thy Lord's JVife, viz. the Wife of the Spirit of this World, I will not

lye with thee, nor be near thee.

41. And Mofes fays further, // came to p^fs on a Day that Jofeph weiit into the Houfe Gat.xxx\x.
to do his Employment, and there were none of the People in the Hotife, andßje caught him /»v

> i— 15.

his Garment, and faid. Lye with im •, but he left the Garment in her Hand, and fled, and
ran forth out of the Houfe : Bat when ßje perceived that he left his Garment in her Hand
and -joas fled forth, flje cd'.ed the People of the Houfe end faid. Behold he hath brought in an
Hebrew Man to us to defame us ; he came in unto me, and would have lain with me, but I
cried with a loud Voice •, and when he heard that I cried cut and called, he left his Garment
with me, and fled and ran forth. This now is the Figure, fhewing how the Devil
through this whorifh Woman firongly fets upon the Soul, elpecially when tfie Devil
obferves that the Soul is alone, that the Spirit of God ftirs not in it, then he falls a
ilorming of it, and lays hold of it in its Life's Effence, and will force it in fuch Whore-
dom, that the precious Virgin-child might be defiled, and that fhe might with the Ser-
pent's Power copulate with the Soul.

42. This alfo is a powerful Figure of the whorilh and unchafte World, fliewino- how
the fair Daughters of Eve, in the Inftigation of the Devil, run after the tender Youths,
and allure them with flattering hypocritical Behaviour, with wicked burning Lufb, which
trim and adorn themfelves, as if an Angel fat under their Drels, and have drawn many
an lioneft virtuous Child, that never defired it, to themfelves, and bound them with the
Devil's Chains, and have bereaved them of their Honour and Chaflity.

43. And if there was an honefl: and charte Jofeph, who would not go into thefe

Hogfties and Jakes of the Devil, they cry out againft fuch a one, and acctife him of Un-
challity, as willing to betray him and rob him of his Honour, and yet are even the luft-

iul Panders, which ftrow Sugar, and give Gall to eat, which ftrange People ftrow
Sugar fo long as he has Money in his Furfe, till they bereave him of his Livelihood,

Honour, and Goods, that he has no more to give them, and then they fcorn him, and
leave him without a Garment, as Potiphar's, Wife did Jofeph, as he was going out of
the Houfe ; fo the Devil has the Soul, and the V/hore the Garment for a Pledo^e •, in

which Whore nothing elfe governs but the Serpent with its Brood of young ones, and
he that joins himfelf to them, is poifaned by the S.'rpent, for the Serpent flieds its

Spawn into Body and Soul, and poifons him fo exceedingly, that his Heart cleaves to

the Whore, and runs after her, as if he was fad tied to her.

44. At prefent the World is, full of thele Vermin, among high and lov/-, and there-

fore alfo at prefent the Serpent itfeif is pregnant, and will fhed forth its Spawn, which
the Zeal of God will confume ; for Jofeph with his governing Office lies as yet in Prifon,
and PotiphaysV^ife governs in her burning Ik/? which llie bore to Jofeph; but fince flie

could not betray Jofeph, fhe fet herfclf in Jofeph's Government, and governs the Houfe
of this IForld, and accordingly has generated many Baftards, which now govern in her
Stead; and therefore the Judgment comes upon herlFhoredom, and breaks her to Pieces,
that Men will fay. She is fallen, fhe is fallen. Babel, the Mother of the great Whoredom,
Mid is become a Habitation of all Devils and unclean Spirits, llie is for ever fealed up in the
Abyfs.

45. On the contrary, we here fee, in this Image and Type, alfo the great Chaflity and
Purity of Jö/^^^j who when he was drawn and held with Power, yet fled from this

Vol. III. Hhh
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Whore, and had rather leave his Garment and good Name at Stake, that he might but
keep a good Conlcicnce.

The Holy Figure (lands thus :

46. When this chafte ftezu Virgin-child in the Spirit of Chrift fees this Whore in Flefh

and Blood draw near it, that her Defire lays hold on this Chaftity, then it flies out of
the Houfe ; that is, this Virgin-child hides itfelf in its own Principle, and may not

come near the Sou), feeing the äoul is denied by this Whore's Poifon, fo that it is

brought into Luft ; thus ßrongly the divine Purity fhields itfelf from the Devil's

Vanity.

47. For in this new Child there (lands the fair Carbuncle-ftone of the higheft Love *

of God in the Name JESUS, which fuffers itfelf to be fullied no more, for it once
pafled through Death and Hell in Man, ic will he: pure and pofTefs the Throne of God,

Ht.l>.\'\. 4, 5. whereupon the Scripture fpeaks ftrongly, that Whojoever hath once tafled the Sweetnefs

of the World to come, and departeth from it agcin, that this Soul hath no Forgivenefs more

for ever ; that is no other, than where the noble Virgin-child is born a-new again out of
the Soul in its Subftance thai faded\n Adam, and the Soul departs quite from it again,

and fevers itfelf from it with its Will, fo that it fades again once more ; there is no Remedy

for it more eternally ; for in the Birth of this Virgin-child, the Foretaße of the eternal

Joy is given to the Soul, and that is done in the Wedding of the Lamb, known to our
School-fellows.

< Or Star. 48. Therefore this noble Virgin with her fair ' Stone hides itfelf /r^jOT»//v from the

Soul, but flie breaks not oft from the Marriage, except the Soui breaks itfelf off from
her; and there is great Weeping and Lamentation towards the Soul, if it defil.s itfelf

again, as in the little Book of Repentance is fet forth, and cannot eafily befall Jofeph^
Jeknx.ii. for the Soul is hugged, embraced and kept in Chrift's Arms, as it is written, A'ly Sheep

are in my Hand.

49. This we underftand in this Figure, hoiü very chafe, modeft and pure Hearts are

given to the Children of God in their inward Ground, and how they mud be ftrongly

proved and tried, before the Government of divine Vifion will be given them, to be

able to fee the Myfterium Ä-Iagnum, the Great Myftery.

Gen. xxxix. 50. And Mofes fays further. And Potiphar^s Wife laid up his Garment by her until his

t6, 17, Maßer came home, and told hifn thofe verylVords. We fee in this Figure the perfidious trea-

cherous Dealings of the World, how wickedly they recompenfe and reward their Chriftian

faithful Servants and Minifters •, Jofeph carried himfelf faithfully in the Sight of their whole

Houfe, and zW fucceeded happily that went through his Hand ; but when he would not

lye with this Whore, to pollute himfelf with her, then ftie perfecutes him in his Body
and Life, anößuäies how to fteal away his Honour from him by Falfhood and Wicked-
nefs, when fhe cannot take it away with Subtlety and devilifh Plots.

51. This now is a Figure, Ihewing how grievous Enemies a true Chriftian has, and

that he is every where encompafied with Enemies -, and though perhaps he ftands in

temporal Felicity, and has the Favour and good Will of many Men, yet he ought not

to be fecure, for the Devil continually hunts after him to find how to make him tall;

for, what the Devil cannot do by himfelf, to God's Children in Flelh and Blood, that

he attempts by his Inßruments, falfely to betray the Children of God, and that even for

their Fear of God, ihtirHonefty and Virtue.

52. For if the new heavenly Eve be born in God's Children, then the Devil in the

earthly Eve will not endure it, for a Whore and a modeft Virgin will very ill ftand to-

gether.

53. And thus the Children of God have no greater Danger, than when they are ex-
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alted to worldly Honour, for the Devil is a Spirit of Pride, and fets himfelf with his

Luft in worldly Highnefs and Magnificence, \n " High Oßces ; fur he will always ftill„Orhigb

be a '" Prince of this fVorU, as Chrift alfo calls him ; and he is fo indeed according to P'ac^'-
.

the Property of Vanity, Falfhood and Wickednefs, and always fet his Throne and Stool jf^ 'J^'
\^'

readily there, where great Offices and Honours are; ^'.here Might, Power, and Aiitho-
'

rity is adminiftred and put in Execution, there he " involves himklf, lo that he might be ' Infinuates

lure to fit for one in the Government of the World. or wraps up

54. Therefore he will not readily endure that a Jofeph fliould fit near him, but thofe
'"* ^ "

that are rich, noble, lofty, and ftately, honouring themfelves, which hunt only after

worldly Honour, Pleafure, and Voluptuoufnefs, who fill their Bellies ddily, and are

bold, ftout, furious, and full with Plenty, and hunt only after Subtlety and Policy,

I'ceking how they may wreft from the Miferable his Sweat, and convert it into

Pride, who trim and fet themfelves fcrivard in every Place, taking Pleafure in them-

felves in fuch Drefles and Ornaments, giving one another great Compliments aixl

Ccurtßip, and afcribe great Titles of Honour to them; where the Houle is ftuck

full of fuch trimed dreffed Whores under a mcdeß and chafte Shew and Appearance, there

is the Devil a frolick Gueft, for it goes according to his y own Heart's Defire and Will, r Property or

55. But if God fends a Jofeph thither, who would fain live and do according to the Condition.

TVill of God, then it happens to him as to Jcy'f/'/j ; and to Daniel, whom they wickedly

and with l^alOiood brought to the Lion's Den-, and Jofifh they brought into Prifon ;

but in the End the Devil's Kingdom is put to Shame, as in Jcfeph and Daniel.

^6. Therefore if any will be a Jofeth, and alfo fet in worldly Offices and Honour, he

muft do it with great earneft Sincerity and Humility of his Heart, and refifl the Devil,

that he may not be able with his Stool of Pride to dwell with him ; if not, let him ftay

without it, or elfe he will/«?// to the Ground in fuch Offices. If Jofeph be not armed
with Chrift, who has overcome the Devil, let him let the high Offices alone, for the

Devil will not endure him in it, while he is againft him; he muft either be a right Jofeph
and Daniel, or muft have the Mind of the World, if he will govern the World.

ßj. For this World has a twofold Office, viz. God'i and Satan's Office, the one in

God's Love, the other in God's W^rath, viz. according to the Property of Light, and
of Darknefs, which in the Nature of this World rule near and in one another, and arc two
Kingdoms, as the one is ChrijVs Kingdom, the other is Satan's.

58. Therefore if thou art not armed and wholly reßgned to God, that thou canft, upon
Occafion, with Jofeph leave thy Garment, alfo thy Honour and Welfare, tor the Sake of
God and for Righteoufnefs, and overcome the Devil with divine Power and Strength,

if not, prefs into no Office e.vcept thou beeft rightly, duly and orderly called thereunto,

and then alio thou ftandeft either in the Throne oi Jofeph, or of the World.

59. Thou muft in an Office either ferve God or the Devil, for thou canft not ferve

two Mafters alike, for Self and Refignation are two diftincl ; he that ferves God is re-

figned up into hi.Ti, and in all Things has Refpeft to Truth and Righteoufnefs, and v.'ill

promote that ; but he that ferves Self has Relpedt to Favour, and the Highnefs and
Magnificence of the World, that he may have it all at his difpofing ; this Officer is in the

Miniftry and Service of the evil Adam, in whom the Devil has his Throne, and helps

him to pronounce the Sentence of Juftice.

60. O thou worldly Judge, rely not thou upon the Tower of Babel, upon worldlv

Determinations, Ordinances, and Conclufions, upon human Inftitutions, Statutes, Laws
and Decrees, the Top thereof reaches not into Pleaven, that is only the Height of the

Confufion of Strife, and a ' Mifunderftanding; God fees thee in thy very Heart, he ? Or Miftake.
proves and tries thy Will and Defire ; the Law pleads not for thee before God, though
thou ordereft thyfelf according to that, when thy Heart knows it ought to be quite other-

H hh 2
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wife ; and then think no otherwife with thyfelf, but that thou pronouncefl: the Sentence

of Juftice for the Devil, and /t7X'(/? hhn under an /n/x^m/'/V^/ IVIantle or Cloak. ; the

Or tin- Juftice and Right is God's, and it is God bimfelf, but * Wrong is the Devil's, and it is

righteoufiiefs.
j[^g Devil himfelf : That Mafter which thou ferveft is he that will reward thee, and pay thee

thy Wages, he hbnfe'f mil be thy Wages, and this thou art toexpeft in thy Office.

Ceii.xxx'ix. 6 J. >ind Mofes fays further, 7'hen his Alaßer took him ojid put him into Prifoii, where
20-23.

^j^g Ki}!g's Prifoners lay, and he laid there in Prifon; but the Lord was with him, and vouch-

fnfed Proteolion towards him, and caufcd him to find Favour in the Eyes of the Officer of
the Prifon, that he committed all the Prifoners in the Prifon under his Hand, that

whatfoever was done there, mtifl be done by him, for the Officer of the Prifon took not any

thing upon him ; for the Lord was with Jofeph, and what he did the Lord made it fuccefsful.

In this Figure we fee the final and lafl Proof and Trial of God's Children, how they

muft leave their Honour and Welfare, and alfo put their Life in Hazard, and refign

themi'elves wholly to God, to do v^hatfoever he will with them, for they muft forfake all

for God's Sake, and leave the IVorld, and be as a Prifoner who expefted Death, and
relies no more upon any Man, and knows not how to get any Comfort from any Crea-

ture, but relies barely and merely upon God and his Grace, and then is a Man pafled

through all Proofs and Trials, and now ftands waiting the Commands of his Lord, what
he will have him to be.

62. For he fays very inwardly to God, Lord, wiltthou have me inPrifon and inMifery,

that I Oiall fit in Darknefs, then I will willingly dwell there-, if thou bringeft me into

Hell, I will go along, for thou art my Heaven ; if I have but thee, I enquire not after

* Or be fa. Heaven and Earth, and if Body and Soul fliould ^ fail, yet thou art my Comfort ; let
°^' ^ ' me be where I will, yet I am in thee, and thou in me; I have fully enough when I have

thee, ufe me for what thou wilt.

63. In this laft Proof and Trial Man becomes the Image of God again, for all Things
become one and the fame, and are alike to him •, he is all one with Profperity and Ad-
verfity, with Poverty and Riches, with Joy and Sorrow, with Light and Darknefs, with

Life and Death ; he is as nothing to himfelf, for in his Will he is dead to all Things, and

he ftands in a Figure, reprefenting how God is in and through all, and yet is as a No-
thing to all Things, for they comprehend not him, and yet all is manifefted by him

;

and he himfelf is all, and yet has Nothing, for any Thing is to him in the Apprehen-
fion of it even as Nothing, for it comprehends him not •, he is as it were dead to all

Things, and yet himfelf is the Life of all Things : He is ONE and yet NOTHING
and ALL : Thus alfo a Man becomes according to his refigned Will, when he yields

himfelf wholly to God, and then his Will falls again into the unfearchable Will of God,
out of which he came in the Beginning, and then ftands in the Form as an Image of the

unfearchable Will of God, wherein God dwells and wills.

64. For if the Creature wills no more than what God wills through it, then it is dead

to itfelf, and ftands again in the firft Image, viz. in that wherein God formed it in a

Life: For what is the Life of a Creature? Nothing elfe but a Spark of the Will of God,

which Creature now ftands ftill to the Will of God, whofe Life and Will is God's, who
drives and governs it.

Hem. ix. 16. 65. But that which wills and runs of itfelf, that rends itfelf from the intire Will of

God, and brings itfelf into Selfhood, wherein yet there is no Reft, for it muft live and

» vvi'Is or
"""^ °" *" Self-will, and is a mere Unquietnefs ; for Unquietnefs is the Life of Self-will

;

Jcfires that for when the Will wills itfelf no m.ore, then nothing can torment it more, its willing is its

which God own Life, and whatfoever *> wills in and with God, that is one Life with God.
wills or de- 55^ j^ jj better to know nothing, than to will according to Self; for that which

''or'ftnfitive'^"°^^^
nothing, the Will of that paftes away with the creaturely Life, and its Strife has an

Creatures. £«</,and has no more Source or Torment, as we may underftand in ' irrational Creatures.
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67. For it is the Source and Torment of all the Damned that they ^ are wifliing and ^ Have a

woulding, viz. they would that which is b'elf, and in their Woulding they generate = Ideas, Inngmg De-

Species, and Formations, viz. contrary Wills and Beßres; the Will being at Strife, ^o
cannot atuL

that one Thing is manifcfted in Multiplicity, wherein it is at Enmity with itfelf ; but the kail Sa-

when it is one with the eternal One, then can no Enmity be therein, and there is alfo no tisfaftion,

PofTibility of Enmity therein.
"-^Tifdu-i'

68. Therefore it is Man's lad Proof or Trial, when he Hands ftill to God in all 'fhoughts!
Things, then in him Light proceeds out of Darknefs, Life out of Death, and Joy out
of Sorrow ; for God is in and with him in all Things, and bleiles him, as was done to

Jofeph in the Priion, his Priibn became Joy to him-, for he became alio a Governor
over the Prifon in the Prifon ; he was as a Prilbner, and yet as a Malier of the Prifoners,

he governed the Prifon and the Prifoners, and was a Patron., Polierer, and Guardian to

the DiftrelTed ; his Malier took, nothing upon him, and was well pleated with whac

Jofeph did, for all was very pleafing and right in his Sight.

69. Thus underlland us here according to its precious Worth ; when Man is intirely

refigned to God, then God is his Will, and God takes nothing upon him about what
Man does; nothing is againft him, for God's IVi11 does it in himfelf, and all Sin ceafes

;

and although God's Will of Anger tlirs in him, and brings Fire from Heaven from the

Lord, as was done by Elias, yet all is right in the Sight of God, for the Party does ic

not, but God through him, he is the Inftrument through which God fpeaks and adls.

70. Now as God, in fo much as he is God, can will nothing but that v/hich is good, or

elfe he were not God, if he himfelf willed any thing that was evil ; fo alfo there can

be nothing in fuch a Man's Will but Blefilng only and the Will of God, as was faid

of Jofeph, God was with him in all his Doings, and blefled all Things through his

Hand; thus to the Honeß and Virtuous a Light arifes in the Darknefs, and the Night is

turned into Day to him, and Adverfity is turned into Profperity, and the Curfe, Wick-,
ednefs, and Malice of the World are turned into Paradife ; and it is with him as Saint

Paul fays, jill Things mufl ferve to the befi to them that love God. Rom. via. 28,

71. For Jofeph's Prifon brought \\\mht{Qrs King Pharaoh, and fet him upon the

Throne over that Land and People, and made him Lord over his Father and Brethren,

and to be a f Guardian and Officer of the King, and to be God's Regent and Governor, ^ Steward,

through whom God ruled great Countries and Kingdoms, as the like may be feen alfo

in Daniel.

72. Therefore a Chriftian fhould learn to bear the ^ Temptation, when God cafts him ^ Affliclion;

into Jofeph's, Pit and Prifon, and rely upon God in all his Doings, and entirely refign

himfelf into God, and then God would be more potent in him, than the World and
Hell are ; for all thofe would at length, after he has flood out all the Trials, be put to
Scorn in him.
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The Sixty-feventh Chapter.

Hew Jofeph in Prifon explained King PharaohV chief Butler s

,-,^ J,
and Baker's Dream to each of them j and "irhat is to be under-

By an Aftro- ßood thereby.
DOmical ti-

gnre of chs

cucwartäHea- I. ?0^^*/g?(<"^ X this Chanter the Spirit reprefents a Figure, (hewino- how the Spi-
vens, ma _^ ^ ^ ric Oi God Ices /i'rcir?i' Man's Spirit, and brings Man's Spirit into

|>2^ ^^<f I
2>ä'?' ''" i>eeing, or ^//fo'/, lo that it can underftand hidden fecret Things ;

f>^ *? k_j^'
^ ^'^' ^^ explain Dreams, is nothing eile but to fee and underftand the

and a Judge- ^j^ 7^^ )^^ Figure, how the Spiritus Mundi, the Spirit of the World in the Con-
ment of the

k.^E9<(*>53J!|js fteüation of Man, frames itfelf into a Fijure with thofe Things, which

ttf^i^^,.
„"

'
in the human Lite are clearlv in working, or indeed are formed in a

diaiag be- Figure in the CoTRellation oy a great Coniur.ftion, the working hoc being yet begun,
fore tae Stars and yet is modeliized naturally, where the Spirit of Man, by divine Power, knows, in

p'^fi.'"

."'" the Prefiguration, what Working and EfeJi it has; alfo it may be underftood by the

Heavens, or dj''g°nt Confideration of ^ Aftronomy ' according to Aftrology, wherein the natural

before the Effect and Working is prefigured, what naturally is wrought and reprelenced by this

Eft'ea be Power.

"hrsäs
^^ "• ^"^ while Jcffpb was a Child, and did not outwardly bufy hin^felf in thij Art^

» Or in. therefore it is to be underftood, chat the Spirit of God, with his Seeing or Vuion,
* Aä Orion, brought him into the Image or Idea of the Dream, and that the Spirit of Gcd explained
the Pleiades, t[je ßre-i^ through the Spirit OT Jcjepb, as was done alfo by Daniel; for to exolain

m'^z'^-oüi
l^reanis, is nothing elfe but to underftand a magic Image or Reprefentation of the

thei: sign's. Aftfum, Afpecl, or Conftcllation in the human Property.

Or Ardurns, g. FoT cviry Man bears the Image of his Conltcllation, z-'.z. a magic * Afterifm in
Jcb xzxviu. himfclf, and when the Time comes that fuch magic Image of the fuperior Conftcllation

LrVa Minor '^ kindUd, then it enters upon its Working, and then the Aftral Spirit beholds icfelf ia

or UrfaMa- the Elements, and fees what F"igure it has
jor, or any

4,. But the Elements being ^ void of Underftanding, and affording only a ' btßicl

ftena::on"tiat
^ 3^ '" ^^^^^ Figure, therefore the -\ftral Spirit can diTcern nothing eile but the Form

conufts of ot fome fuch earthly Creature, except the " loulifli Spirit ce ccncomttani in the Working
many Stars of the Aftral Spirit, then it is premodelied in a human Form, and in a true natural Way
togscher, or jpJ Manner of Figure-, for the Soul only has true human Eyes, but the Aftral Spirit

the Vhole ^^^ ^^'h' ^ beftial Appearance, and fees after the Manner of a Beaft.

Heavens e- f . Yet feeing there is a great Difference between a falfe and -wicked Soul, (which daily
reeled on a imitgines in a beftial Manner of Figure, and wills and dißns beftial Things,) and a pious
Pome ot

di-^ijxi Soul, wherein the Spirit of God is manifcft, fo d'.o are the magical Imaginations

^ Inacimate. ^""^ Rcprcfentations in the Aftral Spirit different; far a Beaft dreams " according to

• Animal Bo- Fanci^ and fo does a beftial or animal Man, though indeed the ° Image or Idea of the
^y-

. . Conilcllation does certainly co-modellize itfelf, whether in Evil or in Good, according as

of the Sour ^^ Aflral Spirit eagerly longs or lufts in itfelf, when it fo views what ftands naturally as

" Or from ^ wcrkm^ in it; but feeing it is a Beaft, therefore it introduces in its Image with its De-
Fancy, fire commonly the Model ^ oi 2.fantaßic Image, and turns it from Joy to Sorrow, fro.-n

''Pj^^^°\^' Sorrow to Joy; but the Soul is faint and fick in fuch a Spectacle or Ulals andPrefigura-

Q^d ' tion, whence oftintums there arifes great Unquiecnefs to the Body.

f Oris.
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6. But where a true Vifion is feen in Man, that is done by the Soul's modellizing,

when i: co-images or models iti'elf in the Figure through its Imagination^ then the

Image or Reprelentation ftands in the right human Underjiandin;, though indeed the

Aftral Spirit contmually images or frames itl'elf in earthly Forms, fo that very Jeldom

an entire perfedl Vifion appears as the Work or Effect in idelf fhall be; alio Man's own
Imagination itiejf does often alter it, what a Man thinks or imagines in the Day, viz.

that magic Form makes it fo, that the Figure is according to his Imagination.

7. Yet the right Vifions are when Man's Will reßs in God, and then is God's \Vill

manifcll: in Man's Will, and then the Soul fees with God's Eyes from its moft inward

Ground, where it ftands in the Word of God, and then the fpeaking Word goes with

the Soul's into the magic Image of the Conftellacion, and then the Aftral Spirit cannot

ima2;e or fadiion itfelf in the Fancy, but muft ftand in the Image in the Figure as the

Contlellation is, and then the Soul fees what the Moil High has prefigured, and what

fhall come to pafs ; and then the Word of God, viz. the Ground of the Soul, exprelTes

the Figure in the Soul, fo that the Soul underßands it, as here Jcfeph and alfo Daniel

exprelfed and explained; as foon now as the Figure of the Vifion was told before

Jofeph, the Spirit of God was together in the \'oice of the Relator, and in Jojcph ex-

plained the Vifion ; for fo alfo are the magic Vifions of all the Prophets.

8. For after God has once appeared to a Prophet in an audible Voice, and called

them to be Prophets, as to i ^atnuel, then afterwards he appeared to them in magic ? iSam.lW.^,

Vifions, and anfwered them upon their ^teßicns. 6, S, lo.

9. The right prophetic Ground of the magical Seeing and Underftanding is thus;

every Prophet is a Limit wherein a Time is included, or an Age comprehended, and

he is the Mouth of that Kingdom or Dominion; that is, when that Kingdom has awak-

ened and generated the Turba in it, then is he the Mouth of the inward Ground, which

declares and exprefles the Vanity in the Turba, and alio the Grace of God, which has

taken Compafiion on the human Mifery, and oppofed the Wrath of the Turba, and re-

proves that Kingdom for their Vanity and Idolatry, and comforts them with the intro-

verted Grace again.

ID. For his Spirit ftands in the Figure in the eternal fpeaking Word of God, from

which the Life was exprefted or fpoken forth, and became a Creature, introverted again

as an Inftrument of the Spirit of God, whereby the Sp rit of God Ipeaks and intimates ;

for the prophetic Spirit could not in its own Might and Power declare future hiddea

'I hings, if the Spirit of God did not fee through it, and that the Word of God did alfo

go together through his Word into the magic Figure which the Prophet /?."/.

I J. For the Prophet knows not any thing betorehand in his own Power and Autho-

rity which he declares, but when the Word models itfelf together in the Figure, then

the prophetic Spirit lees through God's feeing, how the Word of God goes alio together

upon the F'igure ; and tlien the Word exprefles, declares, and explains the figure

through the prophetic Spirit, as here was done by Jafeph, when the King's Officers told

their Dreams, then the Word let the Figure in Jofepb's Underftanding how it ftiould

come to pafs ; fo that Jofeph knew what their Vifions -meant.

I'.. But he knew it not beforehand ; but in the telling of the Dream the Word' of

Undcrflanding modelled iil'elt in y^/cpFs Underftanding, that he knew it; fov Jofeph's

Spirit ftood in a magic Figure, introverted again into the Word, attcr the Manner as

the new Birth in the Spirit of Cluift ftands introverted again ; lo alio the other Prophets,

through whole Mouth God's Word explained and exprelfed trom the inward Ground,
through their Mouth, the IVonders of God in Nature, viz. in the formed creaturely

W^ord.

13. By this Figure of yoT^/i?), in that he obtained divine Knowledge and Skill, and
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could explain hidden Tilings, we fee liow tlie introverted Spirit of Man, refigned up
into God when he forfakcs all that is his own, does attain the divine Eye to fee and un-
derlland, fo that he gees much more again than he forfook, and that he is much richer

than when he enjoyed his own; for in his own Will he had and ponefTed only a Particu-

lar, but in the Refignation he gets into the Total, viz. into the Univerfal, into All ; for

ALL is from the Word of God.
14. Therefore if he comes into that, he comes into the Ground, wherein all lies in

the Eternity, and from being poor becomes rich, as JofepV's, Figure declares, that a

poor Prifoner became a Prince, and that only by the divine IVord, that had manifefled it-

fcU in him, when the Word, in his fubmiliive Derelidion fodaking all, expreffed or
fpoke forth itfelf again,, and fo fpoke or pronounced Jofeph into a regal Government
and Dominion, through whom the Word of God would rule in Egypt, and give the

Underflanding for fuch a kingly Government.
^Rom.\\\\. 28. 15. We lee further in this Figure 0^ Jofeph, ' Hozv at the Length all muß fcrve for the

beß to God's Children, all the W^rong they muft fuffer will turn to mere Joy in the

Event-, for in Trouble and Affliclion they learn to know what they are, how very weak
and miferable they are in their ownfelves, and how near Death and Mifery attend them,
and how all the Trull, Confidence, and Expedation they have oi Man, in that they will

rely upon Man, and truft to the Favour of Man, is a very fickle uncertain Thing; alfo

how Man Hiould turn his Hope towards God, when he expedts to be delivered out of
Trouble by the Favour of Man, yet to at length the Favour and Counfel of Man mufl:

Hand in Stead.

16. But if a Man will expect the Favour and Counfel of Man, he mufl: fet his Hope
upon God, and look whether God will give him Comfort by human Means, and releafe

him from Mifery, and not fet his Hope upon the Favour of Man, but look upon God,
to fee what he will work by Means ; and though it feems as if God had forgotten, as here

vj'iih Jofepb, who muft remain two Years in Prifon, then he muft confider with himfelf

that God will have him here ; but if he will through Means have him in another Place,

then he will afford Means for it, and fend it in due Time, as is to be feen here.

17. The Mi/hap of the King's Officers, in that they were put into Prifon to Jofeph,

was a Means whereby God would bring jofepJj before the King, but it was not done
fuddenly, becaufe Jofeph hoped the King's Butler would fpeak a good Word for him to

the King, and tell his Innocence; but the Butler forgot him, and left Jofeph lying in the

Dungeon, that Jofeph might wholly defpair of human Means, and fly to God -, and wlien

he does that, and defpairs of all human Mecjts, and barely relies on God, then muft even
that Means, in which Jofeph had hoped, and yet alfo had long defpaired of any Help
from it, break forth again, and ftand him in Stead.

18. By this a Child of God fliould learn, that all which he prays to God for that it

fhould ftand him in Stead by Man, that he fliouId r\ox. fet his Hope upon Man, but up-

on God; then at length every thing is done which he has prayed to God for, that Ihould

ftand him in Stead by human Means -, when the Mind defpairs of human Means, and
dives down into God again, then God's Help breaks forth through human Means.
Thus the Mind is inftruded to learn to truß in God.

5

The
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The Sixty-eighth Chapter.

Of the Dreams of King Pharaoh ; how Jofeph is fetched out of

Prifo7i, and prefe7ited before the Kifig, and comes to great

Honour.

I. ^^'*')8C*'^^ OSES fays, Jfter two Tears Pharaoh had a Bream, that he ßood by Gen. xli.

^%^^'*N^^ the Water,andJaw /even fair fat Kine rife out of the TFater, and went to >— 8-

w 1 JiT \ S ^'^^^ ^" ^^^ Meadow ; after this he faw other feven Kine arife out of the

W" y \i JVater, which were ill-favoured, lean, and meager, and drew near the

%.^'*'**"*^^ -w Kine that were by the Water-fide, and the lean, meager, and ill-favoured

'^•^jbi,)&('*'^^ devoured the feven fair fat Kine ; then Pharaoh awaked. And he ßept

again, and dreamed once more, andfaw feven Ears grow out of one Stalk,

full and thick ; but afterwards he faw fecen thin blafied Ears faring up, and the feven thin

and black Ears devoured the feven full and thick Ears \ then Pharaoh awaked, and cbferved

that it was a Dream : And when it was Morning, his Spirit was troubled, and he feat forth

to call all the Magicians of Egypt, and all the wife Men, and related to them his Dreams,

but there were none that could interpret the-m to Paraoh.

2. Thele Dreams of Pharaoh were reprefented to him from God, therefore no Magus
and " Naturalift could interpret them; for the natural Magus has Power only in Nature, w Skilful

only in that which Nature frames in its working -, he cannot apprehend that, nor advife Nature,

in that, which the Word of God qiodels and frames, but a Prophet has Power to inter-

pret that, for he is a divine Magus, as here Jofeph.

3. With the Egyptians the Magic Art and Skill was common, but when it was mif-

tifed to Witchcraft, it was extirpated, although it remained among the Heathen till the

Kingdom of Chrift, till the divine Magia fprung up; then the natural Magia was fup-

prefled among the Chriftians, which in the Beginning was well that it was fupprelTed, for

the heathenifh " Faith was thereby allayed and quenched, and the magic Images of "OrReligion

Nature, which they honoured for Gods, were rooted out of Men's Hearts.

4. But when the Chrißian Faith was common, then came other Magi up, viz. the

Sedts in Chriftendoin, which they fet up for Gods, inftead of the Images of Heathen
Idols, and drove on greater Delufions, than the Heathen with their magic Idols.

5. For the Heathen looked upon the Ground of the Poffibility and Working of Na-
ture, but thefe {t.x. themfelves above the Ground of Nature, merely in an hiftorical Faith,

and they fay that Men ought to believe that which they contrive.

6. As at this very Day titular Chriftendom is full of fuch Magi, as have no natural

Underftanding, either of God or of Nature, among them, but only an empty Bab-

bling of a fupernatural magic Ground, wherein they have fet up themfelves tor Idol-

Gods, and underftand neither the divine nor natural Magia, fo that the World is made
ftock-blind by them, whence the Contention and Strife in Faith and Religion are rifen,

that Men talk much of Faith, one drawing this Way, another that Way, and make a

Multitude of Opinions, which are altogether worfe than the heatheniili Images, which

indeed had their Ground and Foundation in Nature; but thefe Images have no Ground
either in Nature, or in the fupernatural divine Faith, but are dumb Idols, and their

Minifters are BaaVs Minifters.

7. And as it was highly neceflary and good, that the natural Magia was difcontinued

Vol. III. I i i
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amongfl: the Chrlftians, where the Faith of Chrift was manifefl:, fo now at prefent it is

much more necefiary that the natural Magia were again manifefl, that indeed titular

Chriftendom's Idols, which it makes to iifelf, might through Nature be made manifefl:

and known, that Man might know in Nature the outipoken or exprefled formed

Word of God, as alio the new Regeneration, and alfo the Fall and Perdition, that

thereby the contrived fupernatural Idob might be lupprefied, that Men might at length

in Nature learn to underfliaiid the Scriptures, feeing Men will not confide in the Spirit of

God in the divine Magia of true Faith, but lay their Foundation upon the Tower of

Bcbel, in the Contention and contrived idol Opinions, liz. in the Edifts and Traditions

of Men,
8. 1 do not fay that Men fhould feek and preach the heathenifh Magia again, and

take up Heathen Idols again, but that it is needful to learn to fearch the Ground of Na-
ture, viz. the formed Word of God in Love and Anger, with its Re-exprelTion, that

Men might not be fo blind concerning the ElTence of all EfTences.

9. For the Fathers of the firft Faith were not fo blind concerning the Kingdom and
Dominion of Nature, but did know in and by Nature, that there was a hidden God, v;ho

had made himfelf vifible, by the Word of his Exhalation and Information of the created

World, and have known God's Word by the Creation, which is now at prefent much
the more necefiary, that the Opinion-Idols might come to Light and be known, that

Man might at length lee what FtZ.VÄ' is •, that ic is not an Opinion and Conceit, but a
y Hib. xi. I. divine >' Suhßance or ElTence, which Subftance or Efl"ence, /;,' the vifible Man, is hidden

to outward Eyes, as the invifible God is hidden in the vifible Subftance of this World.
ID. But that the Magi Naturales, the natural Magicians, could not expound Pharaoh'^

Dreams, this was the Caufe, Pharaoh's Dreams fprang from the Center of Nature^
2 Or Scheme, .^^liich the heathenifh Magicians underfliood not, for their magic Ground in their Un-

t^Ts^ dei-flanding was only in the Working and ^ Figure of the Conftellation or Afterifm,

\>^ and in the Elements •, they underfliood not the Ground of the eternal Nature, out of
» Or Repre- which the Nature of this World had its Original, and wherein it ftands ; but the Dreams
fentation to Qf p/paraob had their Original out of the eternal Nature, and were reprefented in a vifi-

Man'"'^"^'^
ble Image in the outward 'Nature of Time, and in the outward Figure 'of Man.

b Seven fat 1 1. For the ^ feven fat Kine in the Pafture fignify, in the inward Ground, the ' fevea

Kine. Properties of the eternal Nature, in the holy good Subftance or Efience, viz. in the
"^ Holy Pro- j^jngdom of Heaven, where the divine Power is fubftantial ; and the ** feven lean ill-

?"even lean favoured meager Kine fignify, in the inward Ground, the ^ feven Properties of the

Kine. eternal Nature, in the Wrath of God, viz. in the Kingdom of Hunger and Thirft»
'Seven where Nature is without the divine Subftance of the good Power of God ; and the ^ feven

P^'enles thick fat and full Ears, and alfo the ^ feven dry blafted Ears, fignify the fame alfo.

»Seven full 12. But that this Dream appeared twofold to Pharaoh, it fignifies in this Figure, firft

Ears. the Ground of the eternal Nature in its feven Properties, what God would fhew thereby j

s Seven blaft-
^gj-gj^^ly^ as to the fecond Appearance, it fignifies the human Ground, which in its Sub-

^ ^"'
ftance has its creaturcly Original out of the feven Properties ; moreover it denotes the

twofold Man, according to the outward Body and the outward Spirit, and then accord-

intr to the inward Ibulifli or animal Spirit, and according to the inward holy Subftance

^ Condition, of the divine fublfantial Power, and ftands in the '' Figure of a holy divine Man, who
Quality, or

j^ £^j^ ^^^ ^^^ijj ^f divine Power and Virtue, who walks and feeds in the true heavenly
Property.

y^^\xx^ of the Snbßance of the fubftantial Wifdom of God.

13. And it denotes, fecondly, a wicked and ungodly Man, who is withered, meager,

lean, and ill-favoured as to that divine Subilance, and yet is even the fame Nature's Pro-

perty as the divine is-, but he is withered and corrupted as to its good Subftance; ths
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Wrath of the eternal Nature in the it\t\\ Properties has ccnfumed its Subftance, fo that

it is now as a hungry Fire-fpirit.

14. Thus the great God reprefents before Pharaoh what at this Time fiood in the

Figure of the Egyptians, for he would vifit them ; firft he fnews them his great Grace,

in giving them Jofcph, a Prophet and wife Prince, to govern them •, alfo he fliews them,
in this Vifion, that in his Grace, in the Kingdom of the inward and outward Nature in ^

the feven Properties, there is mere Bleßng and good Things, if they would walk tiierein,

they would be as the feven fat Kine and Ears.

15. But if not, then his Wrath would come upon them, and covfume their good
Things in Body and Soul, and make them lean, dry, and withered, as was done to the

Devils, when of Angels they became Devils, then their good Things, iiiz. the fub-

ftantial divine Wiidom in them, faded, and their feven Properties of the eternal Na-
ture became fo ill-favoured, lean and dry, as the feven withered Kine, and the {^v&n

blafted Ears, wherein was no more Power and Virtue.

16. And as the feven withered Kine, and the feven dry Ears, devoured the good fat

Kine and Ears, and were yet more lean and ill-favoured than before, that a Man could

not dilcern that they had devoured them : Thereby the great God alfo fignifies, that

the wicked y\2^v\, with his feven Properties of Nature enkindled in the Anger of God,
devours the good and fair Image of God in him, by introducing himfelf into Self-defire,

in which felf and wicked Defire Nature becomes painful, and falls into Unquietnei's and

Difturbance of its Peace, and yet afterwards is fliU ill-favoured, abominable, loathfome,

and dry, as a covetous, churlifli, hungry Dog, though he devours much, his covetuous

Nature in his Envy confumes him, even his Fledi, io that he has not that which he will

afford to other Dogs.

17. Thus the great God reprefents by this, before the Egyptians, feven good fat Ears,

and feven dry harren Ears which devoured the other feven, fo that a Man could not

know the Good any more, under which yet very powerful Things are prefigured, as

fhall be mentioned hereafter.

. 18. But that Pharaoh was troubled at this Vifion, and yet underftood it not, neither

could his wife Men interpret it ^ this fignifies, that God himfelf would interpret it by
his Power and Virtue in Jofeph, and that the Time of this Vifitation v/as at Hand,
therefore was Pharaoh fo moved in himfelf, that he would willingly know it.

ig. But that the Wife Men in the Light of Nature could not interpret it, fignifies,

that the Works of God are hidden to the natural Man without Grace, and that he knows
or underftands nothing of the Ways of God, unlefs God reveals or manifefls them there-

by in and through him, for this was a Motion of the eternal Nature through the out-

ward Nature, therefore the natural wile Men could not underftand it.

2G. And when none could interpret it to the King, the King's Butler thought on

Jofeph, that he had interpreted his Dreams for him, and told it to Pharaoh; and here

in this Vifion of Pharaoh's, God called Jofeph, and that which he had defired two Years
ago through Man's Help vj3.s fulfilled and granted unto him.

21. Then Pharaohfent and commanded Jofeph to be called, and they brought him fpeedily GeK.xU. ia—
cut of the Dungeon, and he was flnaved and put on other Garments, and came in to Pharaoh ; 14.

then faid Pharaoh to him, I have dreamed a Dream, and there is noyie that can interpret it ;
"

hut 1 have heard of thee, that when thou hearefl a Dream, thou canß interpret it : Jnd
Jofeph anfwered Pharaoh and faid, That is not ' of me, yet God will prophcfy Good to Pha- ' In myPower,
raoh ; and Pharaoh related his Dream to him.

22. This Figure, that Jofeph put on other Garments and was fhaved, when he «was
to enter in before Pharaoh, fignifies this to us, that God at prefent had put ofFtlie Gar-
ment of his Mifery^ and had now put on him the Garment of Wifdom, and would have him

I i i 2
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now in another Place than he was in before, and fet him before "Pharaoh with the Gar-
ment of Wifdom, and would give him for a Guardian to Pharaoh; for the Spirit of
Mofes fets down the Figure excellently, accurately, and properly, as if he had a great

Defire to play &nd-delighl himfclf therein.

23. And we fee further, that Jofeph laid to the King, That it flood not in his natural

Power and Alight to know fuch hidden Things, but that God alone gave him to know-
it, fo that he needed neither Art nor magic Images about ir, but God would interpret

Good to Pharaoh through him.

24. Therefore fliould a M<7j-«j give up his Will to God, and fix his magic Faith
" Or Quali- (wherewith he will fearch the Figure of Nature in its Forms and " Conditions) in God,
ties. that he may apprehend the Word of God, and introduce it into the Figure of Nature,

and 'then he is a right true diviJie Alagns, and may mafter the inward Ground with divine
' Type or Re- Power and Virtue, and bring Nature into a ' Figure ; he that pradifes otherwife herein,
prefentauou. ^^ jg ^ fgifg g^^j wicked Magus, as the Devil and his Witches are.

25. And it is no way to be thought as if a Chriftian ought not to dare to meddle with
the Ground of Nature, but that he muft be a Clod and dumb Image in the Knowledge
and Skill of the fecret Myfteries of Nature, as Babel fays, Man ought not to dare to

fearch and know it, it were Sin, which all of" them one and other underftand as much of
the Ground of 6'/';; as the Pot does of the Potter.

26. When they fhall tell hew Sin is Sin, and how Man does caufe God to be angry
and in Wrath, then they have no other Way to turn themfelves to evade it, but Images
or Conceits of Opinions, which Ihut up the Confcience in fuch Images and Conceits, fo

that the Confcience is afraid of their Images, and the Ground of Sin, according to the
feven Properties of Nature, (how their fat Kine are made lean and dry) they know
not.

27. O ye Makers of Images, how does the Anger of God in the inward Ground
of your own Nature threaten you with the feven barren Kme and Ears ? Jofeph is out

of Prifon, and declares the Counfel of God to Pharaoh.

28. The Time is even at Hand wherein the Figure of Pharaoh fhall be brought to
Effed, your Pmages of falle and wicked Magick fhall be manifcfled to the whole World
hy Jofeph's, Explanation ofthe Vifion : Break off from the Images, and pray to God that

he would give you the Underflanding of Pharaoh's Vifions, and then you may be Par-
takers of the feven good Kine and Ears within you.

29. If not, then muft all your Images of falfe and wicked Magick be turned into

fuch barren Kine and Ears, as they are indeed for the moft Part already in the inward
Ground, and outwardly, at frefent, are devouring, and always devour the good Times
and Years, for they have almoft quite devoured and fv/allowcd up into the Abyfs all

Love, F^aith, Truth, Righteoufnefs, Humility, and Fear of God, and at prefent alfo

they devour all outward Food and Suftenance •, they have devoured the Silver, and there

is nothing left but meager and bafe Copper, and yet they are ib hungry and greedy, that

they he gnawing at the Copper, as a Dog at a hard Bone, and would fain have more to

devour, and yet there is no more for them.

30. Therefore they are fo hungry, that they themfelves worry and devour one another

for Hunger, and bring their Land and Country into Dearth and Famine ; but hereby
they are made Bond-ßaves to the Anger of God in the feven Properties of Nature, as

the whole Land oi Egypt was made King Pharaoh's own in the dear Time o( Jofeph.

31. This Anger of God will hereafter give you Seed, that you muft tow Images and
Idols, and devour them again yourfelves, as you have clearly done for a long Time, and
muft be its Bond-flave Servants, as Egypt was to Pharaoh.

32. Let this be told thee, O Egypt ot Chrißetidom, by Jofeph's Interpretation in the
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Spirit of Wonder of the ßxth Number of the Seals -, it concerns thee, awake, and behold

the great Famine of Body and Soul is at Hand, or elfe thou mufl: he famißjed.

33. Thoo ftandeft at prdent in no other "" figure in the Sight of God but that of^Or Refem-

the feven ill-favoured, hungry, withered, lean Kine and Ears ; the Blejfmg of God inblance.

Body and Soul is departed from thee, that now thou huntejl after good I'hmgs and tem-

poral Suilenance, and yet art thou not fatisfied with it; and the more that thou doft hun-

ger and fuck upon Bones, thou wilt be (till the more hungry, till thou haft devoured all

thy good Kine in Confcience, both in Body and Soul, as alio Land and People ; and thy

Form and Feature is lb ill-favoured, that the Princes of the inward and the outward

Heaven cannot endure to behold thee, but help to judge thee to the Damnation of

Death, fays the Spirit of Wonders in Jofeph'^ Interpretation.

34. Behold thylelf now aright ; art thou not thus ill-favoured and hungry ^ Confider all

thy " F'aculties ; thou art raving blind with great Hunger, for thou hall: fwallowed that" Powers,

up into the Abyfs, which fhould blefs thee and make thee happy, and fet up the Hypo- 1 l","
"'

crify of thy Idol Miniflers mftead thereof-, Highteoufnefs, Truth, Love, Faith, Hu-
mility, Chaftity, and the Fear of God, were thy BlelTing, by which thou wouldelf be-

come fat again -, but thou haft fwallowed up all thel'e Properties, and fet thine Idols in

their Stead, and covered them with Chnft's purple Mantle, and now the evil hungry '

Form, Feature, and (-"roperties of a Devourer are awakened in thee.

35. The firft devouring Property covered with Chrill's Mantle is Pride, viz. a Defire

of Self-Might, under the lowly humble Mantle of Chrift, refolving to be potent and

fplendid as Lucifer under his black Hood, who yet always fuppofes he is the moft po-

tent, when yet, in the Prefence of God, he is but a Lord in Fancy.

36. The fecond Property of thy Hunger covered with Chrift's Mantle is Covetoufnefsy

viz. the Devourer, who devours himfelf, and gets from others their Sweat and Flelh

from their Bones, and devours it, and yet has nothing, but always lies like Poifony«^^-

ing out itfelf; this has devoured all Truth, Righteoufnefs, Patience, Love, Hope, Faith,

and thehear of God, andyetis but a mere Hunger; at prefent it hath eaten all Silver from
the Copper, and yet looks as if it had devoured nothing, for nothing is to he feen in it,

but that it is more hungry than before ; it has devoured all good Times into itfelf, and

ftill always devours all Frovifions, which God of his Grace bellows, and yet is every Day
more hungry with devouring; and though he could devour Heaven, he would devour
Hell alfo, and yet remains a mere Hunger ftill.

37. The third Property of this Hunger covered with Chrift's Mantle is Envy, viz,

the Son of Covetoufnefs, and Pnde is his Grandfather; this ftings and pricks and

rages in the Hunger, as Poifon in the Flelh, it ftings in Words and VVorks, and

poifons all ; it lies and cheats, and is never quiet : The more greedy Covetoulnefs is to

devour, the greater is this its Son, Envy ; it will poflefs all alone to itfelf, and yet hath

no Place of Reß, either in Heaven, this World, or Hell: It can remain neither in Hea-
ven nor in Hell, it ftands only in the Hunger of Covetoufnefs, and is the Life of Covet-

oufnefs.

38. The fourth Property of Hunger covered under Chrift's Mantle is Anger, which is

the Son of Envy, and Covetoufnefs is its Grandfather ; what Envy cannot7?;>z§' to Death,

that will Anger ftrike and /f// to Death : It is lb evil and wicked, that it breaks and

Ihatters the Bones to Pieces ; it always thirßs after Murder, only that its Father and

Grandfather, viz. Covetoufnefs, Envy and Pride, may have Room enough ; it deftroys

Body and Soul in their Kind oi Fatnefs, and waftes Country and City, and is further lb

wicked, that it would d.'ftroy Heaven and Hell, and yet hath no where any Reft.

39. Thefe are the j :ur Elements of Hunger, which devour and fwallow up the feven

fat Kine and Ears of Pharaob^^ü<^ yet are as they were before j and at prefent, Jofepb has
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Icen and manifeded them in Pharaoh^ Dream, fo that they are become manlfefl: in the

World, and are let before the Eyes of the Watchmen, who fit in Council for Judgment,
what is to be done more with thcle dry ill favoured Kine, for God has given them the

fevenfat Kine of the Manifettation of his Grace; but they devour all, and yet are fo very

"Confifts in hungiT, that Hell dwells hi their four Elements, and the Kingdom of the Devil " ftands
tliat which in tiieiV Figure.

Conjfüon 'or
'^°' ^ ^DP^ o^ Chrifundom, thou hopeft for Good, and yet defireft only to v/ork

Quality does Wicl^ednefs ! No Good fhall come to thee ; except thou d':efl from this Hunger, thou
reprefentand wilt burft thyfelf afunder in this Hunger-, whence fliall Good be interpreted to thee by
cxpreis.

Jofeph, when thou thus hungereft the more ? Nature generates in thee fuch a Thing as

thy Hunger and Defire is, thou oughteft to hope for nothing, except thou converteft

and putteft on Jofeph's new Garment, and then the Lord will give thee his Spirit, fo

that thou will fee and underßand thy Images, and put them away, and ftand with Jofeph

before the Face of God, as Jofeph before the Face of Pharaoh, and wilt be able to lee

and inte-'pret the Wonders of God.

41. And then the Lord will let thee with Jofeph over the Kingdom of his Myßeries,

that thou wilt rightly underftand the magic Ground of Faith, and wilt fearch no more
in the Images of the outward natural Magick, as thou haft done for a long Time, but

thou wilt fee the inward Ground, and with Jofeph rule over Egypt ; that is, over the

Myfteries, and wile therein praifc the Lord, and draw in his Fountain, and drink Water
of Life.

Horn. X. 8. 42. For the IVordi^ which thou fhalt now learn and underftand, is nigh thee, namely in thy
Dcut.xxx.i^. ]i^c,uth and Heart ; thou art God's formed Word; thou muft learn to read thy ovm Book,

•which is thyfelf, and then thou wilt be free from all Images, and thou feell the Place,

Gf».xxviii. of which it is laid, The Lord is here, and then thou wilt attain the Life of Power and
*^- Virtue again, and become fat, and put away the Mantle or Chrift, and fay. Here is the

Man that will walk in the Foo'fleps of Chrift, and will folloiv and imitate him, and be

PbiL iii. 10. like and comformahls to him in his Life and Image.

43. This whole Hiftoryof the Dreams of Pharaoh are an Image, whereby the Spirir,

. under an outward Adlon, portrays and typifies the hitman Ground, how good God
created him, and fet him in his Fatnefs, and how he is thus deftroyed by Satan's Envy
and Poifon, and changed into lb ill-favoured an Image.

44. But in Jofeph the Spirit reprefents a Figure, fliewing how a Man muft again

fpring up through the new Birth out of this Poifon, and how he fhould be fet before

God again, and how God gives him his Spirit, and makes him Ruler in his Houfe ; how
he fliall gather in heavenly Fruits in Faith and a good Confcimce againft the Time of

Temptation, when the Dearth or Famine, ^72. God's Anger, fifteth the Soul.

45. In which Sifting, that Fruit which is for Food, which ftands by the Soul in Re-

pentance, and in which its little Pearl-plant with its Branches grows, it takes along, and

bears good Fruit.

46. Thole Fruits are then Jofeph^ Interpretation, as he declared God's Counfel, and

taught it to Pharaoh; fo the new Birth brings forth fuch good Fruit and Dodrine,

Cen.-nW. 33 "A-hfch make known the Way of God to Mankind, and ftand before him with Wifdom,
— 36. as Jofeph before Pharaoh ; and this we fee in Joy^/'/Zs Counfel, after he had interpreted

p Or Condi-
j^j^ Dream, he faid to Pharaoh, Let the King look out for a wife and prudent Man, who

a Ma°n; "the '«^J ^«^''^ Granaries for Pharaoh, where Provifion may he laid up, that Men may have necef-

Man c'hriit, fary Suflenauce in the Famine; which the Spirit fecret'ly reprefents in the ^ Figure of Man,
oraChriflian that a Man fhould look out for •> wife Men, fearing God, which fliould help to gather in

^*"" •• the divine Treafury and Provifion with Wifdom and Underftanding, with Doftrine,

,,/°
''""

Life, and Prayer, that thereby the divins Treafure and Provifion might be gathered in.
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47. And then when the Time of Trial, Sifcing, and Hunger comes, that God's Anger
might be thereby kept back and prevented, and not To fuddenly make both Body and

Soul, Land and Feoplc lean, and devoiia them, but that there may be fomething for ^ Thoufand
Provifion, concerning this God fays, he will do well /o them that fear God unto a * thou- Generations.

fand Generations ; and this Provifion fliall continue to a thoufand Generations. Exod. xx. 6.

48. And Mofes fays further. This Saying of Jofeph pleafed Pbcraoh and all his Servants G««. xh.

ivell; and Pharcch faidjo his Servants, How can we find fuch a Man, in whom the Spirit
37—45'

of God is? And he faid to Jcfeph, Seeing God hath made all this known to thee, there is none

fo underflanding and wife as thou, thou fhalt be over my Hcufe, and all my People ßjall be

obedient to thy Word ; only in the Regal Throne I will be higher than thou. And further

Pharaoh faid to Jofeph, Behold, 1 have fet thee over the whole Land of Egypt, and took his

Ring off his own Hand, and gave it to Jofeph into his Hand, and cloathed him with white

Silk Garments, and hung a Golden Chain upcn his Neck, and caufed him to go in his fecond

Chariot, and caufed it to be proclaimed before him, This is the Father of the Land, and fet

him over the whole Land of Egypt, /ind Pharaoh faid to Jofeph, I am Pharaoh, and with-

out thy Will fhall no Manflir his Hand or his Foot in the whole Land of Egypt ; and he

called bim his fecret Council^ andgave him a Wife named Afnath, the Daughter of Potipharj.

Priefi of ON.
49. This now is the moft excellent Figure in the whole Bible, that there is no where

the like to it of any Man, and he ftands in the Figure of an approved tried Chriftian,

who has out-ftood all Trials, whom the Spirit of Chrift has led with himfelf quite

through his Sufferings, Death, Hell, Prifon, and Mifery, as the only God, viz. the

great King fet him before him, and tried his Wifdom, which he had received in the

Procefs or Imitation of Chrifl, when he received him with Joy, and gives this Tefti-

mony of him, there is none fo wife as thou, who would fo hiddenly introduce his Life

in Patience, through Death and Hell, to God, as thou.

50. And as God gives him full Power over his Kingdom, and in his Love makes
him his Helper and Affißant, as a Council of a King helps and affifts a King to govern

his Kingdom ; fo alfo God lets him in his Kingdom, and rules by him, and gives him
his Seal, and Ring, viz', the Humanity and Deity, in the Loveof Jefus Chrift, to his Soul,

and caufes him to ride in the fecond Chariot after him', that is, where God's Spirit goes,

there always goes fuch a Man after it, and the Devil, Death, and Hell dare not touch

him any more, for thus he gets Power over the Devil, Death, and Hell, and alfo over

his mortal Flefh and Blood, as Jofeph over the Land oi Egypt.

51. And as Jo/t'^/j quickly withdrew and built the King's Granaries to lay up Pro-

vifions, fo alfo fuch a Man, who according to his inward Ground fits in the Kingdom of
God, builds for God his Lord rmny fuch human Houfes, iv'z. Men's Souls, in which he

lays up in Store the divine Overplus, which God gives him in Chrift Jefus, viz. the

divine Knowledge and Wifdom, with good Inßruäion, Doftrine and Life, fo that his

Doftrine fpreads abroad, and multiplies as Sands in the Sea, fuch innumerable fpreading

Branches his Pearl-plant puts forth, that many Hundred Thoufand Souls eat thereof, as

of Jofeph's Provifion in the Famine.

52. And then Foiiphar's Daughter, that is, the Daughter of the Prieft of ON, viz.

the true Chrißianity, is given him for a Spoufe, which he is to cherilTi and love, and
begets of her thefe two Sons, as always travelling in this Way, and then they walk with ^''»- xH. jc»

wafhed Hearts, as Jofeph, before the Time of the Famine in Egypt, begat of his Wife '^''"' "'"'

Manaffeth and Ephraim, and fo it was reprefented to him with thefe Names, how God
had in the Houfe of his Mifery caufed him to grow great, and gave him much.

53. And then alfo a Child of God fets open his Cherts of Treafure, when the Famine
comes, that the Anger of God fifts the World, as Jofeph did his Granaries, and im-
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parted to his Fellow Twigs therewith out of his Chefts of Treafure, that they perilh

not in that Famine.

The Sixty-ninth Chapter.

Ho\V this Famine 'u:e?it through all Landsy and hew Jacob ßnt
his Sons into the La?id of Eg^^pt for Corn ; and ho^o they came

before Jofeph, and how he ßjeuoed himfelf to them. What is

thereby to be iinderßood.

9tm. xlii. I- P^^^^S^^ HIS Chapter, concerning Jofeph &r\d his Brethren, is a Figure, £hcw-

^ @^-T^© ^ i'^'g how fucb a converted Chriftian, which has already entered with

»5 @ T^ © «2 ^^""'^ ^"^° ^'^ Procefs, and has no%v overcome, in the End alio for-

Cv @ © va gi^'cs and rewards his Enemies with Bounty, who have brought him
into Chriil's Prücefs with their Perlecution and wicked Devices and

Counfel J and how alio tbeir Sir.s are fet before them, and how they

are brought into Anxiety and Neceflity, and how in the End, of mere

Grace, they are releafed from Pain and Punifhment, and how God is fo gracious to them
upon their Converfion, that he not only releafes the Punifhment, but blejfes them with

his Gifts and Benefits, as here Jofeph did to his Brethren.

2. But then next is alio reprefented, in this Figure, how earneftly and fevereJy God
ihews himfelf againft Sin, as here Jofeph againft his Brethren, and yet God is not earneft

to punilh the repenting Sinner according to the fharpeft Severity, but he fets himfelf

ftrictly againft the Soul in its Confcience, that Sin may awake and be acknowledged,

and that Repentance may be the greater, that Man in luch Terror may be bumbled for

Sin, and quite depart from Sin, and be angry with it, and utterly hate it, when he

knows that Sin has fo terrible a Judgment in it.

The Hiftory fays thus

:

C.'/i. xlii. 3. But when Jacobfaw that there icas Plenty of Com in Egypt, hefaid to bis Sons, TT'ly

'-+•
do you look fo long about you? Behold, I bear, there is Plenty cf Corn in Egypt, go down

' Ten Bre- thither, and buy us Com, that we may live and not die. Then the ' ten Brethren cf Jofeph

iliren. ivent down, that they might buy Corn in Egypt ; but Jacob would not fuffer Jofeph's Brother

Benjamin to go. for he faid. Some Mißap may befall him.

4. Now this is a Figure, firft fhewing, that when Man finds himfelf in the divine

Anger in this Famine, that as to Rightcoufnefs he is in Want, as Jacob and his Children

in the Famine •, then the Father fays in the Confcience to the Soul, Why Ungercfi thou

fo lens lor king about thee? Go down into Repentance, where there is Plenty of Righ-

tepufnefs in the Death of Chrift, where Chrift gives Righteoufnefs for, and inftead of

thy Sins, if thou heartily turnell: to him : And thus the Father beftows his Will, and

introduces it into th^ Sinner's Repentance and Converfation.

5. But Benjam.n, Jcfepb'% Brother, that is, the Humanity of Chrift, he gives not to

A

'

it
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itprefently therewith -, he firft beftows upon it its finful Brethren, that is, he gives it firll

his Terrors into its Confcience, and hides his Comfort in his Grace, viz. the true Be72-

jamin, Jc/cpb' s Brother, from the ' Properties of Sins, and fends the Properties of Sins, »sinful Af-

172. ihofe wherein Sins have been wrought and committed after Grace, to buy this Corn feftb.ii.

of jfofeph, viz. of Chrifl:.

6. The Sinner muü bim/elf enter upon it, and with Earneftnefs enter into the Suffer-

ing and Death of Chrift, and die from his Sins in the Prefence of his Grace, in the Prifon

of God's Anger, and caft him.felf upon Jofeph's, viz. Chrift's M<.rcy and Grace, and not

ftay v;ithout, and fay. With Chrift there is Plenty of Grace, and fo amufe and comfort

himfelf with Grace; no, that quickens not the poor Soul: Thou muft go down into

Egypt to thy injured Brother, whom thou haft caft into the Pit, by thy Sins within thee,

and muft in great Humility come into his Prefence, though thou wilt not fuddeii'y knew

it, till he in his Mercy Ihall give thee to know it, and then thou muft in Chrift's Power,

Might and Glory, which he got in his Refurredion, buy Corn for the poor Soul, that

it may live and not die, as Jacob faid to his Children.

7. And Mofes fays further, Thus the Children of Ifrael, and others with them, came to Gm. xlii.

buy Corn, for the Famine was alfo in Canaan; but Jofeph was the Ruler of the Laj/d, ands~^-

fold Corn to all the People in the Land: Now when his Brethren came to him, they fell down
with their Faces to the Earth before him, and he faw them and knew them, and carried him-

felf firangely towards them, and fpoke roughly with them, and faid to them, Whence come ye?
I'hey faid. Out of the Land of Canaan, to buy Food. But though he knew them, they knew

not him yet.

}<. This now is the firft State and Condition of the poor Soul when it turns to Chrift,

to fetch f'ood from him ; then he looks upon the Soul in its Will, totally in its Elfence,

to fie whether the Free-will had fet itfclf towards him; and now if the Soul be converted,

then he knows it, but firft he terrifies the Confcience, and fets himfelf roughly, and

feems ftrange towards the Soul, as he did towards the Canaanitifh IVoman, and hides his Mat. xv. 26.

Grace from the Soul, till it fheds forth its Repentance, and bows its Face in the Pre-

fence of Chrift, and acknowledges its Tran fgreffions, and totally bows down itfelf to the

Pit of Judgment, and yields itfelf into God's Anger and Puniftiment, and to the dying

of itfelf.

9. And then Chrift looks into it, and lays faft hold upon it with the ftrift Hand of
God's Anger, but his Love and Grace hides itfelf therein, and that is it which ftirs up
the Sins of the poor Soul, and difturbs them, fo that it is terrified and afraid in the Pre-

fence of God : When the Soul ftands and cries to God; then fays Chrift in the Confcience,

Who art thou .'' Behold thyfelf now, wliether thou art worthy of me ? As Jcfeph did

here, when he faid, Who are ye.^ And fet himfelf roughly and ftrangely towards

them.

10. And Jofeph thought on the Jjream which he had dreamed concerning them, and faid to Gin. xiii. 5.

them, I'e are Spies, and are come to fee where the Land is open ; that is, Chrift thinks on
his Mercy, and on his bitter PalTion and Death, and fays to the Soul, Thou art a Spy,

and comeft to me only to fee where the Gate of my Grace is open ; but that lliall not

help thee ; thou muft do othervvife, thou muft firft enter into the Gate of my Suffering

and Death, or elfe thou art but a Spy, and wilt fee the Gate of my Grace ftand open,

that thou mayeft cover thyfelf with it as with a Mantle-, thou muft be in earncft,or eife

thou v.'ilt be but treacherous to me, and take my Grace into thy Mouth.
11. And Jofeph's Brethren anfwered him, andfaid. No, viy Lord, thy Serva/its are come Ge..x]li.

to buy Food ; we are all one Man's Sons, we are honeß and true Men ; we thy Servants were 10, 1 1.

never Spies : That is thus much in the Figure ; before the Properties of the Soul in their

Vanity rightly know themfelves, when the Anger of God is prefented before their Eyes,
Vol. III. K k k
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viz. pafles into their EfTence, then the Soul thinks it is wrong that Is done to ir, for it

thinks, if it comforts itfelf with the IN-lerits of Jefiis Chrilt, and believes on Chrift, that

he is the Son of God, and has fatisfied for the Soul, then it ought not to be blamed

for a divine Spy and unrighteous Hypocrite -, it is righteous through the Juftification of

Chrift, feeing it believes the fame, that it is applied to it for its Benefit.

Cc;;. xlii. 12. 12. Eut as Jofeph fdid to his Brethren, No-, but ye are come to fee where the Land is

open: Thus alio the Spirit of Chrift blames the EfTences of the Soul, for it proves them
that they are not yet broken, and have /??'// Sdf-dsfrres in them, and v/iU inftantjy lay

hold on Grace, viz. the open Gate, which avails not the Soul ; it mull firft enter into

Chrifl's Suffering and Death, and put them on firft through earncft Repentance and
Converfion of its Will, and then it may enter through the open Gate, through Chrift's

JFcunds and Death, into his Refurreftion.

G^«. xlii. 13. Further, JofepUs Brethren [ay , We, thy Servants, are ' twelve Brethren, Sons ef
•3 — '7- one Man in the Land of Canaan, and the yotingefl, is fill with our Father, but one is not in

BretT
^^ Being. Jofeph faid to them, 'That is it which I told you, ye are Spies ; in this will Jprove

you by the Life of Pharaoh : Te fljall not go from hence, except your youngefl Brother come

hither : Send one of you hence, that may fetch your Brother, but ye floall be Prifoners, fo will

Iprove your Saying, whether your Ways be in Truth or not ; for if not, then are ye Spies, by

the Life of Pharaoh : And they put them together in Ward for the Space of three Days.

The inward precious Figure ftands thus

:

14. When the Soul does thus draw near to Chrift, and will inßantly put on his \1e-

furredion, then fays the Spirit of Chrift in the Soul's Effence, This is that which Itold
thee, thy Effences are Spies by the Life of God •, in this wdl I prove them, whether
they con-ie to me in a faithful and riglit Path, and whether they bring with them to me
their youngeft Brother, viz. the true Jofeph'j Brother ; that is, the incorporated Line
of the Covenant of Grace, in their, in Adam, faded heavenly Subftantiality, viz. the

incorporated Ground of Grace which was effected in Paradife, fo that the Soul's Effences

v/ith their moft inward Ground turn in to me, and in me, elfe they corns but as Hypo-

crites and Spies of the Gate of Grace.

15. This is rightly called fetching the youngeft Brother, for that fame incorporated

Grace in the Promife, effected in Paradife, is the Soul's youngeft Brother, which it

hides and covers with Sin, and in the Beginning of its Repentance it leaves him at
" Or with. ppf.,g

u
^^. j,^^ Lifg Q^ QqJ_

J 6. Therefore fays the Text of Mofes very fecretly, He will prove them by the Life

of Pharach, which is as much as to fay in the Figure, by the Life of God, with whom
this youngeft Son ftayed behind, him muft the repenting Man bring along with him to

"ThreeDays.
tj-jg Pon- of Grace, or elfe he muft lie

"" three Days fluit up in Prifon, till he bring him,
" Three Prin-

gj JcfepFs Brethren did •, that is, elfe muft the " three Principles in Man lie fo long in

Prifon in the Anger of God, and cannot buy divine Food, unlefs they have this their

yOungcft Brother with them ; that is, the Gate, wherein Chrift in Man, in that fame

Image of the heavenly World's Subftance which faded in Adam, arifcs from Death,

•wherein he may have his dwelling Place.

17. Thus a Man is -proved by the Life of God, when he turns to God, to try whether

he turns wholly and altogether to him, and brings this incorporated Ground of Grace with

him, wherein Chrift will and ftiall manifeft himfelf
-, if not, then fays Jofph, that is,

Chrift, to the Soul's Effences, Ye are but Spies to the Life of God, and fcarch only for

the Juftification of Man from the Sufferings and Merits of Chrift ; that is, ye learn only.
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the Hißcry, and take the precious Covenant of God in your Alcuths, and flatter your-

i'elves with Chrift's Satisfaftion, and remain ftiil only as Spies of Grace ; but that

fliall nothing avail you or help you, though it is likely you may fpy out the Kingdom of

Chrift, my Anger and Righteoufnels in my Zeal and Jealoufy fhall yet hold you in Pri-

fon with all the three Principles, as long as you bring not the moft inward Ground of

your Subftance along with you, (this is called fetting all the twelve Sons oi Jacob before

Jofcph, that is, before Jefus) and fall at his Feet with Body and Soul, inwardly and

outwardly with all your FaaiUies and Pavers, and yield them up into his Grace.

18. For it is not laid that they can take the Grace, but that they ihovX^ fink down

into Grace, that Grace may give itfclf to them ; for Man's Ability to take it is left, Self-

vill is rent off from God, it mull wholly fink down into God, and leave off willingy

that God may receive it again into his Grace.

19. O Bcbel! How home does this hit thee i* Thou art by or before the Life of God
\vith thy Hypocrify but a Spy of the Grace of God, thou dofl: but feek for the Gate ot

Grace, and how thou mighteft with thy oic-K//'7//, without thy innr.rd Benjamin, enter into

the Kingdom of Chrift -, yes, thou wilt be outwardly an adopted Child of Grace, whofe

Sins are forgiven through the Merits ofChrifl:, and yet continueft to h^ Babel, and a Fa-

ble, and wilt not be a Chriftian in Chrift ; thou wilt needs pafs into Heaven, but that

will not avail thee ; Jofepb, that is, Chrift, holds thee imprifoned in the Anger of God
hoih in Body znA Soul, unlefs thou giveft him Benjamin, viz. thy /«ccjr^ Ground, and

then Heaven goes into thee, and Chrift ftands up in thee out of the Grave, fo that

thyfelf art rifen from Death, and then thy fpying and prying have an End.

20. O ye high Schools and Univcrfities, and all you that will be accounted the Minifters

of God, and to teach the Way of God, and contend and difpute about it: What
are ye ? Look upon yourfelves in this Figure-, you appear to be no other than Spies ;

you always fearch, and yet you lie ftill m Prifon ; God will have it fo no more ; for he

himfelf tries the Thoughts of Man, and is himfelf prefent in all Things : His is the Un-
derftanding, his is the Knowledge of the Kingdom of God, v/ithout him you know nothing.

21. Your Spying and Knowing help you not into the Kingdom of God ; you cannot

enter therein, except that go forth in your Life, that is, except it be manifefted in your

Life, that ye are God's Children in Chrift, in his Sufferings, Death, and Refurredtion,

in himfelf, not through an acquired Hiftorical feeniing B'aith, but ejfentially as a Branch

on the A'ine ; you muft be a Twig on the Tree, you muft have Chrift's Life, Flefti and

Blood, operatively and fubftantially in the irrü.wd Gvound. in you, and you muft be-

come Chrift, elfe you are all one and other but Spies, Searchers, and hiftorical Chriftians,

and no better than Jews, Turks, and Heathens.

22.0 yefimpleMen, let it be made known to you j
go but forth from the Tower of the

confounded Languages, then may yow foon come to the right ; feek Chrift at the Right Mm. xxvi.

Hand of God w'nh'm you, he fitteth there; unlock your Wills, that is, ^/xt them up to 64-

him, and he will unlock them well enough; yout Repentance muft be earneft, or elfe you ^'^' ^'"- 55»

are all one and other but Spies. ^J j|-
^

23. Gaze about no more, it is high Time ;
'' the Time is truly born, or at Hand, "^ your > Rc'v. "i. •'.

Redemption draws near ;
^ the Bridegroom calleth his Bride-, you muft indeed into the Pri- 22. 10.

fon oijofcph in this Famine, if you will not [bring your «w^r/f Ground of your Hearts \^"^^'^^^:'^'

into Repentance with you.] Amen, be it fo.

24. And Mofes fays further. But on the third Day hefaid to them. If you "iVill live, then Gen. xlii.

do thus, for Ifear God; ifyou be honeft and true Men, let one ofyour Brethren lie Captive in '9> «o-

your Prifon; but as for you, go your IVays, and carry Home what ye have brought for your

Hunger, and bringyour yoiingeft Brother to me, and fo Iß:all believe your JVerds, that ye may
not die: Arid they did fo.

Kk k 2
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The Figure ftands thus :

25. When the Soul draws near to God, and will work Repentance, and that its in-

ward Ground is yet wholly (hut up in Vanity, fo that the Mind \% flill hanging to itfelf, yet
if it will not give over Repentance, and nocwithftanding it cojmot be free from the earthly

Defires, but continues in Prayer, then indeed God the Father lets the Soul's Effences out
of the Prifon of his Anger, that the Mind is well eafed again, like one that is releafed

out of Prifon ; then f.iys the Mind thus, I am very well eafcd in my Prayer in this

Repentance.

26. For God's Anger has releafed Nature out of its Prifon, that it Ihould with
great Labour and Induflry prefs in to God, for in its Prifon it cannot do fo, for it is in

AnguiHi, and beholds only its committed Sins which continually drive it back, that it

jAbalhed. is afraid, '' afhamed and daunted in the Prefence of God ; but when the Anger lets it

loofe, then it gets Power and Virtue of Prayer, and the Work of Repentance.

27. But the Anger of God holds it continually with one Baiid, as Jofeph held one Bro-

ther in Prifon, till they brought the laft Brother alio ; and thus muft the poor Soul re-

main tied with one Band of the Prifon of Death, till it fheds forth the laft Brother, viz.

the inward Ground, and comes before God and fays. Lord, I will forfakeall for Chrift's

and my Salvation's Sake, and give up my Will wholly to thee; caft me into Death or

into Life, into Derifion or Scorn, into Poverty or Mifery, as thou wilt, I will cleave to

thee, I will not play the Hypocrite before thee, and give thee but half my Will any more,
as I have done.

28. And then if the Earneftnefs proceeds to Practice, that God perceives that it is in

Earneft, then will alfo the laft Brother be let loofe, that is, then will alfo the laß

Band of the Anger of God be loofed; but in the mean Time, ere it thus come to pais,

the Soul muft lie Captive in one Band.
Or Facul- 2^. But neverthelefs God fays to the other releafed ' Forms of Life, Now go your

W^ay with that which you have at prefent in this Repentance bought or gotten of me,
carry it Home ; that is, defile it not again, live of it, and partake of this prefent Grace
beftowed, and carry it in to the Honour of God, that it may come before God with the

Operation of it.

Cen. xlii. 30. Mofes fays further, But theyfaid one among another, we trefpajfed agaijtß our Brother,
21— 24. that we jaw the Ängiiiß} of his Soul, when he wept to us, and we would noth^ar him, there-

fore now this 'Trouble comes upon us •, Reiibin anfwered them and faid. Did not I tell you as

much when Ifaid. Sin not againfl the Lad, and ye would not hear ? and now is his Blood

required ; but they knew not that Jofeph underßcod it
; for he fpake to them by an Interpreter,

and he turned himfelf from them and wept ; and when he turned himfelf to them again, and

fpake with them, he took Simeonfrom among them and hound him before their Eyes.

31. This Figure now is the Earneftnefs of Repentance, when Man in his Repentance

ftands before God, when he feeks to God, and weeps to him, when his Confcience and

Sins awake, as here the Brethren of Jofeph did, then he fays in himfelf, This I have

merited and defervcd by my Sins, that I have helped to deride, fcorn, and crucify Chrift

within me, and without me in my Fellow-Members, and have not regarded the In-

treaties and Befeechings in my Fellow-Chrittians, but have fcorned, derided, and

judged them to Damnation ; at prefent it touches me home, when I will turn to God by

Repentance -, now his Sobs and Tears withhold me, in that I have driven him away,

for my Voluptuoufnefs, Jefting, Sport, and Wantonnefs, now I ftand here, and the

Heaven in me in my Confcience is become as hon.

32. Then fays God in the Confcience, Haft thou not known well enough ? Moreover,

have I not caufed my Word cob? told unto -thee ? Tho^knew-.ß well that thou didft wrong.

'les.
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but thy evil ftubborn Self-will muft reign, and now thou wouldfl: have Grace ; and the

Devil fays, It is to no PLirpofej Grace is gone, Heaven hßjut up, Hell is open ; leave

off, thou will not attain it.

33. But the great Mercifulnefs in the Grace of Chrift in the inward Ground preffes in

with his Pity and great Compaffion, although at prefent he ftill hides his Countenance

of Love from it, that the Soul does not know it, and makes the troubled Soul full of

Mifery, that in Self it befeeches and weeps before God, and accounts iticlf guilty of all

Evil and Wickedneis, and begins in fuch kindled Lamentation bitterly to coin[;lain of
its Sins, and to be lorry, and is alfo lb full of Shame in the Prefence of Chrili, that it

hides its Countenance before God, and knows not what to do for Lamentation -, for ic

fees in itfelf with its own Eyes, that thzfevere Righteoufnefs of God holds and binds ic

in its Life, as the Brethren of Jofeph muft fee, that their Brother was bound for their

Sins before their Eyes.

34. For though Chrifl: be ftirring in the Soul's Eflence in the inward Ground of the

incorporated Grace, and fliatters it, that it lees and bewails its Sins, yet he lets himfelf

veryllrangely againft the Soul, and will not touch it with any Beam of Love ; as Jofeph fet

himfelf Ilrangely, as if he underftood not their Speech, and fpake to them by an In-

terpreter.

35. This fame Interpreter is even that which brings the Soul into fuch Repentance, A^a/^', The

which otherwife could not be ; for it has nothing more in its own Power but this, that it
Abihtyoftha

may turn its abyflal, unfathomable, fupernatural Will towards God, 'viz. that, out oiQ^^^°^^^^^

which it is proceeded, and there ftand Itill, which yet is very hard for it, and ytipoßbk,

unlefs its Will has quite broken off itlelf from the incorporated Gate of Grace, and

given itfelf up to the Poifon and Infection of the Bevil, fo that the Will of the Abyfs of

the Soul is entered into " a Figure of a falfe or wicked Thifile, and be wholly poifonous, "'TheCondr^'

then it is hard, for then it afl^s not after Repentance at all, but Is carelefs and negligent, tion, and

and obdurate, and defires at no Time to convert, neither is it forry for any Evil or Wick- ^^ ^^^'

ednefs, but takes Delight therem, and rejoices at it, fo long as it carries the Body about

it -, and then it is quite loft ; but where there is yet a little Spark of divine Defire left,

there is Remedy.
36. And Mofes fays further. And Jofeph commanded to fill their Sacks with Corn, and to Gen. xlii,

put every one's Money into their Sack again, alfo Provifion for their Journey, and they didfo^S~^^'

to them ; and they laded their Burthens upon their Jffes, and ivent their Way ; but when one

of them opened his Sack to give his Afs Provender in the Inn, he perceived his Money that lay

uppermoß in the :^ack, and faid to his Brethren, My Money is rejiored to me, fee, it is in my
Sack : Then their Hearts failed them, and they were afraid, one with another, and faidy

Why has God done this unto us ?

37. This now is the mod lovely rich Figure, {hewing how God takes nothing away
from the repenting S: liner, when he in his Will gives up all, and refohes to cleave fted-

faftly to God •, he takes no Reward or Bounty from him, or any Thing elfe ; neither does

he take away his temporal good Things, when he does yield up all to God, and forfakes-

Selfifhncfs-, and then God fills his Sack, and reftores him all that Money which he gives

to [he Poor and Milerable, in his BlelTing again, and lays it aloft in his Provifion, that

the IVIan fees, that God has afforded it to him again in his wonderful Bleßng.

38. At vhich a Man often wonders how it comes to pafs, that temporal Maintenance

befalls him in fuch a wonderful Manner, when he has not fought it, or knows any thing

of it-, and itislikily ftinds amazed zx. it, queftioning whether he Tnould receive it or no,,

and thinks verily, it is done for a Temptation to him, as here Jofeph's Brethren thought,

that Jofeph tempted them thus, that he might have an Occafwn againft them.

39. And this ngnifies the inward Bounty of Chrift, that when the poor Sinner pours-
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forth his Hearl before God for Payment to the Gr?.ce, and returns what he has to God,
then God fills the Sack of his Heart full with ihe Grace oi Chrift, and gives him ilill

good Provüion, -viz. Underßanding and WilHoin in the Way of his Pilgrimage, wherein

he is to journey through this Valley of Mifery home again into his Father's Country.

40. But by this Journey and Pilgrimage, wherein the Adamical Man's Sack is filled

with heavenly gcod Things, the Kingdom of God's Auger^ as alio the Earthlinefs, are

robbed of that which they have in Man, as is to be (een in this Figure.

Gen. xlii. 35, 41, For -ivbeii Jacob's Sons came Home to their Father, and told hira how it happened to

3^' them, and poured out their Sacks a)idfound the Money again, and tvould have Benjamin alj'o

into Egypt ; then [aid Jacob, 2~e have robbed me of my Children, Jofeph is no more in Being,

and Simeon is not, and ycu i^ould take away Benjamin; all this gois againfi me.

42. Here Jacob their Father ftands in the Figure of the outward Nature's Self, fhew-

ing how Nature complains when it is bereaved and robbed of its Right, and of that

which it has begot and brought to Light, and ftands very excellently in the Figure-, for

the outward Nature fays, when it fees the divine Gifts in itielf, whereby it lofes the

Right of its Selfhood, I am bereaved of my Might and Strength •, Jofeph, viz. the inward

Ground of the Kingdom of Heaven, which I had in Paradife, that is no more, and fo

will alfo thefe Gifts ox my Power and Authority, viz. my Children, that is, the Properties

of my Nature, be taken away, it all goes againil me ; I muft fufi^er myfelf to be be-

reaved.

Gen. xlii. 37. ^j. But Reuben faid to his Father, If I bring not Benjamin to thee again, then ßay my ^ two
' ^^°

Sons; live him into my Hand, I will bring him to thee again ; that is, God comforts Nature

and fays. Give me thy Forms, Quality, and Condition, viz. thy Children, into my
Hand, I will but bring them to Jojcph,\.\\dX is, to Jefus, and will give them to thee again,

thou (halt lofe nothing ; if I do not, then flay my two Sons with thee, that is, flay the

firß and fecond Principle.

44. Which is even done, if Nature be bereaved of its Forms and Condition, then muft

ceafe in the Nature of Man the Kingdom of God in Love, and alio the Kingdom of God
in the Might of the Fire, lb very fecretly does the Spirit of God delight to play in the

Figure of Regrieration, which Explanation will fetm ftrange to Realon, but we know
what we write here, which is underßood by thofe of our Society.

Gen. xlii. 38. 45. And Jacob faid. My Son Benjamin ß^all net go dozvn with you, for his Brother is dead,

and he is left alone, if any h'iißoap befalls him in the IVc.y that you travel, ye will bring my

grey Hairs with Sorrow ofHeart into the Grave ; that is, Nature is faint, when it muft enter

into the Death of Chrift, and is afraid of dying, and will by no Means come to it; it ex-

cufes itfelf concerning its heavenly Jofeph which it had, viz. the heavenly Image, which

while it cannot comprebend\i, it fays, it is dead; now when thefe my Forms and ^alities

of Life in this way fhall get Miüiap again, then muft 1 perilh with Sorrow of Heart, and

my Life has an End.
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The Seventieth Chapter.

How Jacob'i' Sons went into Egypt again^ becaufe of the Famine^ to

Jofcph to buy Co?'n, and took Benjamin with them; how Jofeph

caujed them to be brought i?ito his Houfe^ and to eat at his Table \

what is thereby to be underßood.

1 J*'^^<(*>0?^"^ O W this whole Chapter prefigures to us the moft excellent Image, G«. xliii.

^ ^ ^^ reprefenting, how firil the outward Nature, in this Procefs, when it

*"i»^<f 1^i>
*'*' ^^'^'^ S'^^ "P '^^ y^'iW thereinto, that its Life's Efiences fhall go into

""%< \tJ' '^ ^SyP^-> l^hat is, into the Death of Chrift, is very fearful, timorous.

.*,

'^ yik ^^ aballied and daunted, and yet in the End is willing and ready, that

k.^^<(*3*S|^Jtt ^^' '"^^ Forms and Conditions of Life might enter into the dying of

Self, viz. into the true Egypt, upon divine Confi^dence, that it brings

the Will of God with it thereinto.

2. And then, fecondly, how the Forms and '' Conditions of Life are afraid before '^ Powers cr

Jofeph, that is, before the Face of God, feeing they feel in them an evil Confcisnce, as Faculties.

Jaccb's, Sons were afraid before Jofeph. for they thought continually God would pmiiß

them for Jofeph' s, Sake, at which they trembled.

3. And thirdly, how God, wich the Forms of the foulifii Nature, carries himfelf firft

{ofri.ndly, and firft gives them heavenly Bread of his own Suhßance, and yet but in a

flrange form j as Jofeph invited his Brethren forGuefts and fed them at his Table, that

they eat and drank plentifully, and were merry, and afterwards let them go in Peace,

but prefcntly after came wiih a terrible Trial, in that he caufed his Cup to be laid into

Benjamin s Sack, and purl'ued after them, and fetched them back again, all which (lands

powerfully in the Figure of a repenting Sinner, fhewing how it goes with him, till God
in his Love gives him to knoiv him.

4. Mofcs's Words follow thus ; This Famine was fore in the Land, and when the Corn was Gen. xlIII,

fpeut which they had brought out of Egypt, their Father faid to them, Co again and buy us^—S-

a little Food : Then Judr;h anfwered and faid, The Man obliged and charged us ßriStly, and

faid. Yeßjall not fee my Face, except your Brother be with you; now if thou v:ilt fend our

Brother with us, then we will go down and buy for thee to eat ; but if thou fendeß him not,

we will not go down, for the Man hath faid to us, I'e ß:all not fee my Face, unlefs your Bro-

ther be with you.

This Figure (lands thus :

5. The Soul of Man (lands in three Principles, viz. in the eternal Fire's Nature, and
in the eternal Light's Nature, viz. in the Love-fire, which extinguiflied \n Adam, for

which Caufeat prefentthe Strife is ; and thirdly it Hands in Spiritu Mundi, in the Spirit

of the World, in the Kingdom of this World, viz. in Mortality and Reßoration.

6. Therefore now underftand us right; thus when the inward foulifh Ground, ivz. the

eternal Soul from the Father's Property of the Word of God, turns back again, and
looks about after its little Pearl, viz. after the fecond Principle of the angelical World's
P-rcperty, then it will perceive that it was loft in Jdam ; from whence arifes its Mifesy
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and Return again, and as foon as it returns again, God gives his Grace into it again,

6 God. but unknown and not underßood by it, and ^ he defires that the inward Fire-foul, viz.

the Center of the eternal Nature, fliould, with the Voice of Grace infpoken or infpired

in Paradife which was wholly incorporated, turn to God again.

7. In which divine Defire this great Unquietnefs arifes in the Soul, that it thus goes
into Repentance, when it fees that it has loft its Ability ; neither may, nor fliall, nor can
it, in any other way, again attain its firft Pearl which it had, and come to divine Salva-
tion, unlefs it turns with its Fire's Might wholly again into the Ground of the incorporated

Grace, and gives itfelf up thereto,

8. And now when the outward mortal Soul, viz. the Nature of the third Principle

of the Kingdom of this World, fees this, then it is afraid, as Jacob was of his

Children, and always thinks they will lofe Body and Life, Goods and Honour, and
their Forms or Faculties of Life will be bereaved of their outward Might and Authority
which they have in this World.

9. And then alfo the inward fiery Soul cannot ^\r up its inward Ground, viz. the true

Benjamin, and bring it along with it into Egypt, into the Prefence oijojeph, into earneß

Repentance, into the Prefence of Jefus, unlefs the outward Soul from the Spirit of the

World be brought down, and quite tamed and overivbelmed, that it alfo may in the End
willingly fubmit to it, that the fiery inward great Soul might thus move itfelf in all the

three Principles, and ftir up the moft inward Ground, viz. Jofeph''s. Brother, viz. the in-

corporated Gate of Grace, together with all outward Eflences or Faculties of the outward
Soul, and bring them along into the work of Repentance, into the Prefence of the right

Jofepb or Jefus.

10. For the fiery Soul is threatned by Jofeph, that is, by Jefus, that if in its drawing
near, it brings not along with it the moft inward Ground, viz. the Brother oi Jofeph or

Chrift, which in its Manifeftation becomes the Temple of Chrift, then fhall its Band of
God's Anger not be loofed ; its Brother Simeon fhall remain in Prifon, till it alfo ftirs up
and brings with it Jofeph's. Brother, viz. the moft inward Ground.

IRcv. n. 17. II. Neither fhall its Sack be filled with heavenly Mannafor its Food, that is, its Faith's

Defire fliall remain hungry and empty, and not be filled with divine Power and Virtue,

unlefs it brings the Temple of Chriil;,X72;. the right Sack with it, whereinto the heavenly

Jofeph fills his Food.
12. i;his now in the Text ftands in a Figure, fliewinghovv the old Adamical M^n, viz.

the old Jacob, thinks it to be very hard that he fliould let the Powers of his Life be
carried along into Egypt, that is, into Repentance, into the Prefence of Jofeph or Jefus

;

efpecially when he ices that he muft break his Will, and part with all temporal Things
for it, as old Jacob muft part with all his Children for this Food.

13. It went hard with him, and yet the Famine and Hunger did fo prefs upon him,

that in the End he muft yield, and be willing that all his Sons Ihould go into Egypt; and
his youngeft Son went along, and he was alone as one who had no Children ; lo wholly

muft the outward Nature leave whatever it has or is in itfelf, as having no more Power
and Ability as to earthly Things, and give up the Selfhood of its inward Soul, which
ftands in the drawing of God, that the inward Soul may take the outward SouYs Will
along with it into Converfion, and then the old Jacob, that is, the old earthly Adamical
Body, remains alone in its Houfe of Sorrow, and knows not now what will become of it,

when its Spirit muft go along into Converfion -, then thinks the earthly Lucifer in it, viz.

the fleflily Defire, hereby thou wilt lofe temporal Honour and good Things, and be the

Fool of the World •, this will not ferve thy Turn and Luft.

14. But the great Famine, viz. Sin, prefixes the poor Life in all the three Principles,

that it muft make ready and go into Egypt, that is, into Repentance^ and feek divine

4 Food,
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Food, and pray for it and defire it, from the true Houfliolder Jofepb or JESUS, and in

fucli Prayer and Defire fall on his Face of great Humility before Jofeph or Jefus, and

defire Food of him.

15. But that Jacob's Sons muft go twice into Egypt for Corn, and at the firft Tinne

receive Corn enough, and yet they came into Danger thereby, i> and were kept as a i> were kept

Pledge, has inwardly this Figure ; wr.en Man zx firfi turns into Repentance, then firfl in Cuilody.

the terrible Figure or Afpedt of his Sins ftands before him, for they roufe him up, and

the Confcience Itands in the ,\nger of God.

16. As the Brethren of Jofepb flood the firfl: Time before Jofeph, when he held them

for Spies, lb alio Man Hands before God as a Spy of divine Grace ; for he thinks he will

this once enter into Repentance, that his old Sins may be forgiven him, but he has not

yet lb ftrongly tamed his Will, that the Will fliould think all Days of its Life, while

the Body lalts, to remain in fuch begun Repentance, but it thinks only for once thus

to deftroy Sin in the Confcience, and to drown the old Sins in Repentance and Sor-

row.

17. And it comes alfo to that Pafs, that his Confcience, though perhaps at firft it be

terrified, is in the End appealed, and divine Food is given to him from the heavenly

Jofeph, into the Sack of his Defire, lb that the Anger of God lets him go ; but the

Anger of God in his Righteoufnefs takes a Pledge from the Confcience, and keeps it

to fee whether Man would continue to reft fatisficd with this Burthen of Food ; if not,

then the Anger of God has hsfirß Right in Soul and Body.

18. As it happens to us poor Men, that we very flightly and lavifiily fpend thefirß

Food which the heavenly Jofeph gives us in Repentance, and come again with great

Hunger, Want, and Mifery of Confcience, and muft come to be poor again ; and for

this Realbn, becaufe we did not the firft Time bring along with us our Benjamin,\\z.t\iQ.

moft inward Ground, in that our Will was not quite broken, and that we fuppofe we
flTall continue till our End in Repentance and divine Refignation ; but if it was done
in the firft Repentance, then fo«/^ w/ God's Righteoufnefs in the Anger take any Pledge,

but muft leave us quite /r^^.

19. This Figure now, that Jafc^'s Children muft go down into Egypt for Food t-wice,

and a.t the fecond Time Jofeph was Rrik manifefled unco them, and the third Time they

took along with them their Wives and Children, and all that they had, together with

their Father, prefigures, that when Man through Sin has fpent and confum.d the firft di-

vine Food, that he muft hunger again, and be in Want in his Confcience, fo that his

Confcience /)r(^j him and complains, as a hungry Belly complains for Food, then he

thinks on the firft Repentance again, how Grace happened to him before.

20. But his moft inward Ground, viz. the Band of God's Anger, complains againft

h\m znd condemns him, that he did not preferve Grace ; it blames him for an unfaithful

perjured Man, v/ho has rafted God's Grace, and how it was beftov/ed on him of mere

Mercy, and that he has for the Luft's Sake of the Flefti fpoiled and loft all again, and
then he ftands as one that is not worthy of any thing, fo much as to look up to Hea-
ven, or that the Earth fliould bear him, that he has for fuch bafe Luft's Sake of the Flefti

fquandred io precious a Thing again, and thinks yet with the poor Publican and Sinner,

and with the loft Son the Keeper of Swine, he will turn again, and come to the Salvation

of God; and then firft it is in right true Earneß, and then go Jacob's, Sons, all one
and other, the fecond Time into Egypt, into Repentance, to buy heavenly Corn, and
then muft the old Adamical Jacob, viz. the Body, ftay at Home in Calamity.

2 J . In this Earneftnefs it is, that Benjamin, viz. the inward Ground, x?, firfl taken along,

and now the firft Will is broken, and goes no more in' and with fuch a Furpofe, as at

the firft Time, and they come now no more as Spies before Jofeph, but as earneft hun-
VoL. III. L i 1
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gry Men, viz. with an earneft hungry Life, which, from all its Powers and Virtues,

hungers after (jod's Mercy, after the Food of Jefiis Chrill.

2 2, Here now begins the Earneftnefs in Fear and Trembling, and this is the trvt goiiig

/ör/Ä after heavenly Food, wherein the Conlcience ftands in Anxiety, and Reafon de-

fpairs of its own Ability, and thinks, alas! God is angry with me-, where (liall I feek for

Grace ? I am not worthy of it-, I have trampled it under Foot, I mufl: (land aßoamed be-

fore God: Into what Deep fliall I go, where I may dare to life up my Face to God, and
bewail my Wants to him ?

23. Then comes the poor Confcience, in Need and with Trembling, before God, and

has not many ConfeiTions or Words, for it accounts itfelf too unwo''thy to fpeak one

Word before God, but fets itfelf before his Face, and bows down to the Ground, and

thus in itfelf demerfes itfelf into the molt entire and deepcft Mercy of God, into Chrift's

Wounds, Suifering, and Death, and begins, for its molt inward Ground, to figh and to

fly into Grace, and wholly give up itfelf thereto, as jofepb's Brethren came thus the

fecond Time heior&joje(>k, and fell down before him.

24. And when Jofeph law them thus, that they were all there and flood fo humbly
before him, he had fo great Compaffion upon them, that be could not fpeak a Word
neither, but turned him and wept : And this is the State and Condiuon wherein the

inward Ground of the heavenly World's Suhftance which faded in Adam, into which God
again infpoke or infpircd his Word of Grace in Faradile, for an Enfign, Banner, Mark,
and Limit, became living again in this Companion, wherein Chrift is aflliredly born in

Man in this Ground, and now inftantly arifes through his Sufferings, from Death in

Man, 2inAx.he:xt fit teth at the Rigbt-Hand of his Father ; which Right-Hand is the, fiery

Soul from the Father's Property in the Word of the eternal Nature, and prefents the

Soul in this Ground before the Anger of God, and fatisfies and fills it with Love.

25. And here a Chriftian begins to be a Chriftian, for he is one in Chrift, and is no

more a Spy, and verbal or Mouth-Chriftian, but is in the moft inward Ground ;

Rowi. viii. I. arid here Simeon is lofed, and there is no more Condemnation to thofe that are thus in Chrifi

Jefus ; although perhaps the outward Body is in this World and fiibjeSled to Vanity, yet

it hurts it now no more, but every Failing which it now commits in the Flefh, muft

turn to ferve for the beft to it-, for now it bes;ins to kill the Works and Contrivance of

the Flefh, and continually to crucify the old Adam, for its whole Life is now a mere Re-

pentance, and Chrift in it does Flelp it to work Repencantance, and brings it now to

h'is glorious Feafi or Banquet, as Jofeph did his Brethren when they came again to him,

when he commanded to make ready and give them of his Table,

26. Thus now Chrift feeds the converted Soul, with his Flelli and Blood, and in this

Reii. xix. Feaft or Banquet is the JVedding of the Lamb -, whofoever has been a Guefl here, he un-

7—9- derftands our Senfe and Mind, and no other does-, they are alloi them but Spies, though

perhaps they fuppofe they underftand it, yet there is no right Underltanding of this

i eaft or Banquet in any Man, unlefs he has been at it and taftcd of it himfclf, for it is

a very impofxbk Thing for Reafon to apprehend it without Chrift's Spirit in himfelf, who
is himfelf the Food at this Feaft or Banquet of Jofeph.

27. And it is told thee. Babel, in thy Spying, by Jofeph\ Feaft or Banquet, that thou

deiudefl Chriftendom, in that by this Feaft thou pointcft them to the Refurredion of the

70/javi. 53. Dead, thou erreft -, a Chriftian muft f«/ the Flefh cf the Son of Man here, or he hath

^iCor.w.zS. no Life in him : ^ In the Refurre£iion God will be all in all. ' Chrifl futeth at the Right-

^Col. iii. I. PJctr^d of God in Man here, and prefents him with his Body and with his innocent Blood

that was ft-.ed, and that he covers his Soul withal, and flows into it with the fame, when

God's Anger will ftir, being inftigated by the Dcfire of the Fleß.
"Orfpecula- 2,S.Othou poor old 7<^^f<!' of '" fpying Chriftendom, let thy hungry Sons, who are very
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lean for great Hunger in the Confcience, go to Jofeph ; keep them no longer back in

thy Fear : What, I pray thee, is thy Fear ? Thou ilippofeft, that if this Ground fliould

come to Light in the World, thou fliouldft lofe thy Sons whom thou lovefl: : But who

are thy Sons ? There is thy own Honour, in that thou thinkcft to fit in the Stead of

Chrift upon Earth -, alfo, there is thy Lucifer oifleßly Honour, which thou takeil Care

for, and thy Countenance is dejefted about it, if a Man fliould require an apoftolic Lite

from thee, and feek thee in the Procels and hnitation oiCh.\-\{^\ it pleafes thee better,

that thou liveft in Honour and Voluptuoufnefs of Flefli, in Spying, and honoureft thy

Belly, and fo bringell thy poor Chriltianity under a Vail.

29. O thou poor old Jacob, trouble not thyfelf/ö about temporal momentary Things;

fee how it went with old Jacob, when he let all his Sons go from him to Jofph, how

Jofeph caufed him to be fetched to him, and did fo much Good to him and his Children,

and nourifhed them in the Famine, and placed them in a better Land ; and fo it will go

alfo with thee, if thou wilt let thy Sons ^0 to Jofefh; but if thou wilt henceforth keep

them back longer, then thou rcM.\k ßarve, thou and thy Children, and be tamifhed in

Mifery, fays the Spirit of Wonders by Jofeph's Fecifl or Banquet.

30. O Ifrael^ mark this Text very well, it concerns thee, and has clearly concerned

thee ; but that thou art yet blind in thy hungry Mifery, and waiteft for the Sword of the

Turba, that fhall awaken thee, fince thou wilt needs have it.

31. Every one thinks, if three Parts of Men were deftroyed, then I Ihould have good

Days with thofe that remain, and then we would be honeß and virtuous, and lead an up-

right honeft Life : Alfo Men gaze about to fee whence that Salvation will come, which

is fo much written of, and fay and think Salvation will enter into tlie Luft of the Flefli

from without. Men always gape for an earthly Kingdom of Chrift.

32.0 Ifrael, if thou kneweft thefe prefent Times wherein thou liveft in Blindnefs,thou

wouldft repent in Sackcloth and Afhes ; thou lookeft for the " Signal Star, and it has " Signal Star,

appeared; it fl->ines; whofoever hath Eyes may fee it; it is indeed as big as the World is,
fuchaStaras

and yet Men will be blind. Enough to thofe that are ours. MentoChrill.

23. And as Jacob's Children fpoke much with their Father concerning Benjamin, and Matt. W. 2.

promifed to bring him again, he faid at laft, ° If it mufi be fo, let it be fo; and take ° Gen. y.\\\i.

cf the befl Fruit of the Country in your Sacks, and carry down a Prefent to the Man, a little '>— H«

BafamandHcny, and Spices and Mirrh, Dates and Almonds ; take alfo other Money with

you, and the Money that was put above in your Sacks again, carry with you ; it may be it was
done by Mißake ; moreover, take your Brother, arife, go again to the Man, and the Almighty

God give you Mercy before the Man, that he may let your ether Brother and Benjamin go ;

but 1 muß be as one quite bereft of his Children.

34. This now is the Figure that is above explained, and we fee a very excellent clearType

and Image therein, Ihewing, that Jacob commanded his Sons to take with them of the

moft />rmo«j rich and coftly Fruit of the Land, and carry it with them to Jofeph, in

which the Spirit portrays in the Figure how the Chriftian Church, when it fees itielf

in fuch Trouble and fpiritual Famine, Hunger and Want, and now is on the Way of

Repentance, fliould carry thefe good Fruits with it before God, viz. Hope, Faith, and
divine Affiance, and not wild Fruit, as Coveloufnefs, Self-willed Luft, and Hypocrify,

but a Purpofe and Refolution towards Truth, Righteoufnefs, Chaßity, Love, and
Meeknefs.

35. Thusmuft the oldMan take aReiblution to go in fuch aPurpofe x.oJ'^feph,thzt is, to

Chrijl, and then he yields up all his Sons for the Journey of this Pilgrimage, and fays.

Now I am bereaved of all my Sons, I have nothing more in the Defa e of flefhly Volup-
tuoufnefs, I have yielded them all together into the Will of God,

36. Alfo we fee in this Figure how Jacob commanded them to take with them again

Lll 2
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the unrighteous Money that they had brought back in their Sacks, and reflore it again
;

thus alio muft a Man, who will be or is a Chritlian, put away from him all unrighteous

Things; all chat he has gotten to himfeif by Subtlely, Craft, and Wrong., that he Qiould

repay again, or elfe inded give ic to the Poor.

37. For that which he gives to the Needy and Miferable that fuffer Want, he gives

to the hungry Brethren ci Jofeph, and the heaz'enJy Jcfeph receives it in his hungry Bre-

thren and Fellow-members, and returns it to him again manifold, as Jcfeph's Steward
gave them again the Money which they carried home in the Sacks the firft Time, and
brought it again, and iaid, Peace be to you, your Father's God has bellowed Treafure

on you.

3'<. A Man muft put away all Unrighteoufne.'s from him. If he vv'ill enter in to the

V7cdding of Jefus Chrift; Hypocrify and Flattery in comforting one's felf, avails nothing
j

it mull be Farneftncfs, and this is that which keeps Men back trom the Ways of God,
even their walking upon the Ways of Hypocrify, and flattering themlelves, whereas they

Ihould leave off and forfake Unrighteoufnefs and Extortion, and reßore that which is

gotten by Falfthood : Thus they have call the Purple Mantle of Chrifl over the crafty

Wretch, and covered him with the Satisfadlion and Merits, only that the Thief may
live under that Cloak.

39. O thou poor Chriftendom, how has Antichrifl deluded thee with this Cloak and
Covering ? O flee away from him, it is Time ; the Covering will not avail any vvicked

and unrighteous Perlon; fo long as any \% fuch a one, he is the Devil's Servant.

40 A Chriflian is a new Creature in the Ground of his Heart, his Mind is bent only

on ivell doing, not to fleal, elfe were Chrift [by Confequence accounted] a Thief in Man.
Let but the Mantle of Chrifl fall off, and reilore what thou haft flolen, and gained

and extorted with Unrighteoufnefs and Injury, and cafl away the old Quarrels, Strivings,

I Law-Suits, and •'L/Z/f^/ww, from thy Soul, and go naked and empty under the Crofs,\.o which Chrift

hangs, and look upon his frelh bleeding Wounds, and take his Blood into thy hungry
Soul, and then thou wilt be healed and redeemed, and releafed from all Want, elfe no
Comfort of Satisfadion and Merit will help thee. All true Comfort is but this, that a

Chriflian com.forts himfeif, that he fliall in this Repentance in Chrift Jefus obtain a gra-

cious God, and that fhall even be his Comfort that he may not defpair.

41. The Satisfadlion wherewith the Unrighteous comforts himfeif, and fays. My
Works avail nothing, Chrift has done all, I can do nothing ; and continues under fuch

Comfort in Sins, that is, the Devil's Filh-hook, whereby he catches his Filh withChr^'s
Mantle.

42. Chrift had his purple Mantle on him, when he was in his Suffering, but when he
hung on the Crofs, he had it no more, much lefs in his Refurredlion ; fo alfo fhould a

Man take his Mantle about him, only when he goes into Chrift's Suffering and Death ia

Repentance ; in Repentance it is only available, and no way elfe, that a Soul fliould wrap
itfelf up in it, when it is afliamed in its Sins, before the Face of God.

43. All that is taught and believed otherwife, is Deceit, a Fable, and Babel. All

Teachers that teach otherwife, are but Servants and Slaves of the Belly, and the Fiflier-

men, and a Deceit of the World -, of thele let Men beware ; for he that'will be a Teacher,

John-x.. muft alfo be a. true Chrißian, that fo he may alfo thus live in Chrift; elfe he is a Thief

and a Murderer, that climbs up feme other Way into the Sheepfold, of whom Chrift fpeaks.

Gen. xliii. 4 4- And Mofes fays further. Then they took their Prefent and the double Money with

xj— 17- then?, and Benjamin, and arofe and went into Egypt, and prefented themfelves before Jofeph ^

and when Jofeph faw them with Benjamin, he faid to his Steward^ Bring thefe Men to my
Houfe, andflay and make ready, for they floall eat with me at Noon ; and the Man did at

Jofeph faid unto him, and brought the Men into Jofeph's Houfe.
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45. This now fignifies thus, that he that hides himfelf under the Mantle,muft come forth,

and bring his iinrighteciis wrong gotten Goods again, and come before the Face of the

heavenly y'^A/^» and come naked and empty of his Selfhood or own Ability, and bring

the right Benjamin that is in him along with him; then Jofeph draws near him, and fees

him, and commands his Steward, 1/2;. the Spirit of Pouer, to bring thefe Men into his

Houfe, viz. into his Humanity, and then the Lamb of God fhall be made ready, and

thefe Men, or the Life's Eß'ences of the right Soul, fhall eat at Jofeph'^ Table with him
at Noon, (tlien it is Noon when the high Light of Grace fliines at Noon or Mid-day
in the Soul) and here Jofepb's Brethren are reconciled, when they eat with Jofepb, that

is, with Ckriß, of his Food.

46. This now is the Supper.^ Here a Man cafls away the Mantle, and be- 1 7?^v. xix. 9.

comes a Brother o's Jofeph, and needs no more Flattery or Comforting of himfelf, but be-

comes a Chriftian in Chrift, who is dead with C hrift to his Sins, and is become living in

him, and is rifcn again in him, and lives with him, eats with him at his Table, and is

no inore a Servant of Sin who mu^ fear again, but who is a Son in the Houfe to whem Gal. iv. 7.

the Inheritance belongs, according to the Scriptures.

47. And when Jofepb's Steward had brought them into Jofeph's Houfe, they were fiillGe>i.y.\\\u.

afraid, and fpake to him before the Boor concerning the Money which they had fcund,in their
'7~^5*

Sacks ; but he comforted them, andfaid, Ifound your Money. and have had it ;
ycur Cod hath

heßcwed 'Treafure in your Sacks ; and he brought Simeon out to them, afid brought them into

Jofepb's Houfe, and gare them Water to waßi their Feet, and gave their Affes Provender, but

they prepared their Prefent againft Jofeph ßiculd come at Noon ; for they had heard that they

ßoould eat Bread there.

48. This now is the Figure and Reprefentation of a troubled Man, who now enters

into Jofepb's Houfe, and gives again the unrighteous Thing; for he had done much
Unrighteoufnefs and Wrong, becaufe he had nothing to give ; he gives it again with his

Heart before the Houfe of Jofeph In true ConfeiTion and Acknowledgement, and would

fain give it back again with his Hand, if he were but able to do it : To fuch a one, fays

Jofepb's Steward, Fear no more, I have clearly received it in your Repentance, Chrift

has paid and reftored it for you in his Blood, fo that all is done away, and nothing re-

maining, and you are in Poverty and Mifery ; therefore keep that little which you have

to cherifh your Life, though indeed you have it oi zvrong, and fhould have nothing in

this World for your own, yet God has given you Treafure-, take Water, and wafh your
Feet ; that is, cleanfe the Converfation of your Hands and Feet, and do Evil no more ;

keep not that which is unrighteous, but only that little, whjch you have of Right,

wherewith you cannot repay the Wrong.
49. Not lb to underftand it, that he fhould not reftore again that which is of Wrong,

of his own which he has rightly gotten beftdes Extortion, if he be able ; we fpeak of the

Poor, which has nothing but a Piece of Bread left to fuflain Life; no Excule avails be-

fore God, the Confcience muft become /)z.'rf, or elfe thou art a Thief; for the Figure
here adds, that the Steward gave their AiTes Provender, which fignifies the earthly Body,

that Chrift will by his Steward caufe Provender and Food to be given to it,

50. Thefe Stewards here are honeft and virtuous People in the World, which fhall

help to take Care of it, that it may live, even though he was formerly a wicked Man,
if he is now honeft from his Heart.

51. Not as the falfe wicked World judges, who know a Fault in a converted Man,
which he has had, and ftill always upbraid him and condemn him for an unrighteous

Man, which Bevilijhnefs the World is full of, that if they fee a Man who is converted,

they caft all Failings and Infirmities which every one has in Flelli and Blood upon him,,

andyz/^f him for it, and look upon what ^f has been, and not upon what he now is.

Here fays Chfi ft, Judge not, and then you ßall not be Judged. Mei. vll u
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Gt«. xHii. 52. Now when Jofeph entered into the Houfe, they brought him the Prefent in their Hands^
26—28. and fell down before him to the Earth ; but he faluted them friendly, andfaid. Is it well with

your Father, the old Man whom ye told me of, doth he yet live? And they anfwered, }t is

well with thy Servant our Father, and he yet lives; and fo they bowed and fell down before

him.

53. This now is the State and Condition of the Soul when it comes plainly before the

Eyes of God, and has wrapt its Prefent up in the Sufferings and Death of Chrift, and

bears it in its Hands with the Figure of the Nail-prints of Chrift, in the Prefence of

God i
that is to fay, the Will to Righteoufnels, Truth, Chaftity, Love, I'atience,

Hope, Faith, Meeknefs -, thefe are now in the Will of the Soul, and thefe the Soul

gives to the heavenly Jofeph, and falls down before him in Humility.

54. But this Jofeph falutes the Soul, that is, hefpeaks or infpires his "Word of Grace

into it, and parlies friendly in the Conicience with it, concerning the old Adamical Jacob

of its Life, and fays, Docs he yet live ? That is, if he he fill living and not quite dead,

there fliall well be a Remedy for him ; at which the Soul rejoices and lays, It is well with

thy Servant my Father, and he yet lives.

Cen. xliii,
^ ^ . jind Jcfeph lift up his Eyes and faw his Brother Benjamin, his Mother's Son, and

^9~3^'
faid. Is that your youngefl Brother, that you told me of? And faidfurther, God be gracious

to thee my Son ; and Jofeph made Hajle away, for his Heart burnt within him towards his

Brother, and fought where to weep, fo he went into his Ctambir and wept there % and when
he hadwaßjed his Face, he went forth, and refrained himfelf, and faid. Set Bread on the

Table.

ß6. This now is that excellent Type or Image, as is above mentioned; when Ben-

jamin, that is the moft inward Ground, wherein lie the Grace-Gates of Paradife, is mani-

fefted before the Lyes of Chrift, in whom the great Companion kindles itfelf, then God
in Chrift fpeaks in, or infpires the /fz;/;;^ Companion, as here Jofeph into Benjamin, when
he faid, God be gracious to thee my Sen. This Weeping of the heavenly Jc/^//^ kindles

this faded paradilical Image again with this weeping Humility of Chrift, lb that from

Chrift's Weeping into this Image, the eternal Joy rifes up, and then Chrift fets Bread

upon the Table, that this Image may eat with him.

Gf«. xliii. 32. 57. And Ä/ö/^j fays further, And they ferved Jofeph apart, and them apart; and the

Egyptians that did eat with him, apart alfo ; for the Egyptians dare not eat Bread with the

Hebrews, for it is an Abomination to them, and they placed them before him, the firfl according

to his Priority of Birth, and the youngefl according to his Tcuth ; and they marvelled amongfl
' Or P/IeiTes. themfelves, and they carried them ' Food from his Table ; but Benjamin's was Jive Times as

much as the other : And they drank and were merry in drinking plentifully with him.

58. This Figure is now iha fecret eft Ground and higheft Myfterv of all between God
and Man, although it appears outwardly as if 'jofeph would thus hide himfelf before his

Brethren, as if he was not an Hebrew of their Progeny, yet the Spirit has here let

down lb deep a Myftcry, that no Reafon can difcern it.

59. For Jofeph in this Place ftands in the Figure of Chrift, who has Food apart,

Johv iv, 'whereof they know nothing, as it is to be feen at Jacob's (Veil, when his Difciples called him
32 34, to eat; then faid he, I have Focdwhich you know nothing of, which is to do the IVill of him

that fent me ; for the Heathen Woman's Faith was his Food.

60. Chrift according to the eternal Word of the Deity eats not of the Subftance of

Lleaven, as a Creature, but of the human P'aith and earneft Prayer, and the Souls of

Men praifing God are his Food, which the eternal Word that became Man ears, as

apart, which appertains to no Man or any other Creature, neither can they eat it ; and

when he eats the Faith and Prayer, to.qether with the Praife of God from our Souls, then

the human Faith, together with the Prayer and praifmg God, hecomts fubßantial in the

1
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Word of Power, and is of one and the fame Subftance with the Subftance of the hea-

venly Corporicty of Chrift, all alike to the only Body of Chrift, God and Subltance, viz.

God Man and Subftance, all one.

6 I. Th's Subttance (which is one and the fame Subftance with the afiumed Humanity
from us, wherein he has Ihed his Blood, which is alike of a divine and human Subftan-

tialicy, viz. Supeynatural Fiefti and Blood, and then alfo of the human Creatures Flefli

and Blood except the Earthlinefs of our Humanity) he gives this now to the human
Faith again to be eaten and drunk.

67. For Faith, in the Dcfire of its Hunger, is the Mouth, which fucks and receives

it in, in which Imprenion, catching and receiving. Faith eats and drinks Chrift's Flefti

and Blood, which Eating and Drinking is apprehended and kept in xha inward paradifical

Image, which faded in Ad-vn^ and became living again in Chrift, wlierein the human
paradifical Subftance and Chrift Fleili and Blood are entirely one Subftance, and con-

tinue fo eternally; which inward Man is now no more called Adam, but Chriß, viz.

being a Member of the Body and Subftance of Chrift, v;herein is the Temple of the

Holy Choß, and God's holy J'Ford is therein fubftantially ; and it is a ' Form or ^Refemblance

Image of the imagelefs Deity, wz. the imaged Word of God, an ' exprefs reflex Image of the mcon-

of God.
jfy

63. And this now is the Signification of the Figure, that they ferved Jofeph apart, t AnAvenng
and his Brethren alio apart ; that ftill there is a Difference between Chrift and his Eat- exaaiy as a

ino-, and Man and his Eating 1 the Difitrence is not as to the creaturely Humanity of ^^^"'l
^^'^^

- docs in it

Chrift from us, but between the unformed eternal Word in him, wherein the total God Qiafs.

is operatively and generatively not fliut up and feparated, but cxpreflive in full Omni-
potence, not creaturely, but divine.

64. But in us Men, fo far as Man in his Participation hath any thing of God and
Chrift in his own Subftance, the Word is formed and fubftantial, and this formed fub-

ftantial Word eats again of the formed Word of God, viz. of Chrift's Flefli and Blood,

wherein yet alfo the unformed Word together with the whole Fulneß of the Deity dwells. Cat. ii. p.

65. But the human Creature has it not in his own Participation or Pofleflion of Self, as

it is in Chrift Jefus, but as a Veflel and Habitation of God, after that Manner by v/ay

of Similitude, as Fire polfefles Iron and " illufcrates it, that it comes to be all of a Fire, "Makes It ail

and yet it has not the Fire in its ov/n Power or Authority ; for if the Fire goes out, the °{ a light

Iron then remains to be dark Iron, or as the Sun preftfes and penetrates through an Herb, '^'

and puts forth itfelf together in the Herb and becomes fubftantial, and yet the Sun's

Spirit remains to be only a Power and Virtue in the Herb, and the Corpus or Body of

the Herb does not come to the Sun \ thus alfo it is to be undtrßood between God and
Man.

6^. But that Mofes fays. And they ferved the Egyptians alfo apart, for the Egyptians

dare not eat Bread with the Hebrews, has alfo its Figure ; though- it might well be fo

outwardly in itfelf, that they have not dared to eat with them, which we leave unqiießion-

ahly in its own Worth, as alfo all other Things, v.'e leave it ftanding in a Hißcry ; but

we would only clear and explain the Meaning and Underßanding why the Spirit of

God has caufed it to be delineated fo ci'rioufly, exadlly, and pundlually.

67. Now when we will fearch out this, v,'e m.uft take into Confideration a natural

Addmical Man, of what Kind, Progeny, or Name foever he is, whether Heathen, Turk,
"" verbal or titular Chriftian or Jew-, here they are all alike, and no otherwife; all thefe «Or nominal'
dare not eat with a right true Chriftian, viz. with Jofepb\ Brethren : But why ? Be- chriftian,

czMittheyhfive «ö/aMouth to eat fuch Food withall; rheir Mouth is yet ftiut up to them,

and they cannot eat the Food of Chrift's Body ; they are an Abominaiion to it, and

have a Loathing againft it -, as we fee that it is an Abomination to the Jews, Turks, and

Heathens, that a Chriftian fays. He eats Cbriß's Fleß and drinks his Blood. Johmil. 53.-
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68. So alfo it is an Abomination to the titular Chriftendom, one Part of which be-

lieves not the fubftantial Participation and Feeding upon the Body of Chrift, but will

have it merch- fpirittial -, the other Part will have the Mouth of the Adnmical mortal Man
tullot It, and therewith comprehend and receive it; and lo there is no nghr Knowledge or

Underftanding in either Part : And they fit at Table, but without blowing any thing,

as the Brethren o^ Jofeph did, who knew not Jofeph, where, indeed, their Faith feeds,

" Or Mefs of but their Underflanding knows not Jofeph in his '' Feaft or Banquet.
Food. 6p. jvjow then, fays Reafon, feeing the Jews, Turks, and ignorant unknowing Hea-
'jchtiM. 11- then, have no Mouth to eat fuch Food with, and that Chrift fays, IVhofoever eats not

the FUß of the Son of Man, he has yio Life in him, thciefore they mull all of them be
damned. O Ifrael, how blind art thou here, and knowcft as little as they, or as JofepFi
Brethren knew oi' Jofeph.

70. The Turks, Jews, and ftrange Nations, whofe Deßre and Prayer go to the onlv
God, have indeed a Mouth, but not/ö as a Chriftian has ; for as the Defire, viz. the Mouth
is, fuch is alio the Food in the Mouth. They defire the Spirit of God, and fuch is alio

their Eating, in that Manner as before Chrift's Humanity, in the Father and the Son,
viz. in the IVcrd.

y Or foiiüßi. 71. But a Chriftian has an incarnate Mouth ; for the *' Soul's Defire, or much more
the fubftantial Chrift or Chrifius,v\z. the Virgin Sophia,\\2.% a Mouth from i\\t fubßantial

»Or to bf^ Word, but the other have one from the mfubflantial^ ord ; they defire ' the Property of

Father °our
^ ^"*^ ^'^^ Father, viz. of the only God, and they do apprehend it alfo -, but here Grace is

heavenly fa-»Ol manifeit.

ther. _ 72. But feeing » the Father has given Alan to his Son Chriß, as Chrift fays, and has

»^'"^'^^'37-manifefted the Grace in Chrift, and invites them all in Chrift, and that there is no Sal-
t» Or out of vation ^ without Chrift; therefore ]^t gives \.o them alio the earneft crying Prayer, which
^""' Chrift receives from his Father, and apprehends'it in himfelf, and eats it, and ///i them

with his Humanity, Suffering, Death, and Shedding of his Blood, and lb they are with
their Spirit in Chnü: fubfiantia/ly, but in themfelves as hidden to them.

73. For they defire not any way the Flefh of the Son of Man, and therefore they have

not in their Selfhood any Mouth for Chrift's Flefn and Blood, for they have no Defire to

it, but with their Spirit they irt fubßantially in Chrift ; but their inward, in Adam faded,

paradifical Humanity, wherein the incorporated Grace in Paradifc lies, remains hidden

in them, and without a ftirring Life.

74. For Chrift dwells not fubftantially therein, as in a true Chriftian ; but their Faith's

Subftance is hidden in Chrifl, to the Day of the Reftoration of that which is loft in Adam,
when their paradifical Image, which is not manifefted in this Time, will put on their

F'aith's Subftance, in God's heßowed Grace, which proceeds from one upon all, out of
Chrift's Spirit ; for that incorporated Grace, viz. the infpoken or infpired Word, ftands

alfo in them, and pants after Chrift's Subftantiality.

.75. Bur feeing their Subftantiality is in the IFord, without this Place, State and Con-
dition, in Chrift, where Chrift in himfelf fulfills their Faith to God, therefore alio will

their fubftantial Faith in God put on that incorporated Word in the paradifical Image,

together with the fame at the Revelation or Manifeftation of Jefus Chrift, and herein alfo

the whole Man.

Xri€, hew 76. For the Scripture fays, Of Grace are ye faved, and that not of yourfelves, not by
Valvation is your knowing, but through God's Mercy and Compalfion. It lies not in knowing, as if

not of oiir-^^j.(^g Knowing could receive Chrift, but it lies in the Gift, viz. in the Grace, which Chrift

Grace in us. gives to the Unknowing into their Faith in God, as well as to the Knowing into their

£f/j. ii. 8. Dejire-, it is done to both, o^ Grace.

77. For ^dVaw went forth from the only God into Self, into Ignorance, and led us

all
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all with him into that Ignorance, but Grace came again from that only God, and offered

itfell: to allignorant unknowing Perlons, Heathens as well as Jews.

78. Among the Jews Itood the Image or 'Type of Grace in the Figure, fignifying

how Grace would receive Man again. But now the Fathers of the Figure, w'z. the Jews,
had no more Part in the Grace, viz. thofe among whom the Image or 'Type\\zdi not VAcni-

fcjled iü'df ; for the Prefiguration and Type pointed at Chrifl : The Jews prefled with

their Faith and Prayer, through the Prefiguration, into the only Grace, which was in God,
which God befbowed upon Adam and his Children -, but the Heathen, which had not the

Law, and yet believed, without Circumcifion, in the only promifed Grace of God, they

preiled without the Type or Prefiguration into the Grace.

79. For the Ability was given to the one People as well as to the other, no People bad

Power of themfelves, but the Grace took the inil for the Ability, and gave them Ability

and Power alike, the Jews, and the faithful Heathens : But Inßdeiity and not V/illing was,

both with the Jews and Heathen, their Damnation, in that they withheld their Wills in

Self, and in Hardening, and went a Whoring after other Gods: Thus the Circumci-

fion and Sacrifices were not the Jews Salvation, but Grace, which they reprefented in

fuch Figures pointing at the Humanity ofCbrifi, when the Grace would fulfill what was
to come; the future Fulfilling was their Salvation.

So. Thus alio at prefent the Chriftians have the Figure of Grace under the Gofpel in

the Fulfilling ; not that they can receive the Fulfilling in Self-power and Ability, but

the fulfilling of the Grace /^W^n it to them, if they \s\\\give up themielves thereinto, and'

the Mouth is given to them in the Grace.

81. But the other bend their Wills towards the Grace of God, which is even thefame
Grace with the Chriftian's, and no more ; but the fubftantial Grace in the Image of the

Fulfilling they know not; but the Grace takes their Willing with the Defire into it, and

gives the Defire in the Grace a Moutii, which is hidden to the Creature, till the Day of

the Revelation of JESUS CHRIST.
8?,. Therefore there is no other Difference between them, but the fubflantial Stirring

in the paradifical Image, the paradifical Image not having jy^/ put on Chrifl in Subflance,

as it is with the true Chriftians, and yet their Faith in the Grace of God in Chrift is

fubftantial ; yet not in the human own Pojeßon of Self, but in God who fulfills all

Things, and « and dwells through all Things: Thus the fubftantial Grace is near the

Faithfull or believing Jews and Turks, and in them, but as to the Creature not appre-

hended.

83. They have Chrift in them, but they apprehend him not, unlefs their Will enters

?hto the fubftantial Grace of Chrift, and then Chrift manifefts himfelf in their Creature,

as well as in Chriftians; but the Grace in Chrift is laid by the faithful believing Jews,

and other People, for it moves through them, and their Will to God is in it, and walks

therein.

84. A titular Chriftian, without the Divine Will, is further from it than a believing

Jew, Turk, and Heathen, or whoever he be that puts his Truft in God, and gives up

his Will to God ; fuch a one is nearer, and will condemn the titular Chriftian, in that

he boafts of knowing, and comforts himfelf with the Grace, but continues in his evil

Will and Deßre without Grace, and will fet the wicked IVIan up in the Grace of God.

85. Thou fayeft thus : The ftrange Nations are not baptized into Chrift, therefore they

are not Children to the Grace of the Covenant neither. Anfwer; liCircwncißon were alone

Salvation, then were Baptifm fo alfo; for the one is as the other: But God requires that

a Jew fliould be circumciied inwardly in Heart. Circumcifion was but the Type or

Image, (hewing how Chrift would cut off Sin, which Type Chrift h^s fulfilled: Thus alfo

Vol. III. M m m
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«Bathes, the Spirit of Chrill ' baptizes with this Covenant in the paradifical Image, in the incor-

fteepsintothe porated Grccc, and kindles an Ember.
Grace, and g(j_ ß^j jj requires an Ens of Faith, which is capable of the '' Baplifm, which comes

S prout"^^ from the Parents, and through the earned Prayer of thofe who are converfant about the

•' Or Steep. Work, elfe the Covenant is defpifed, and there is no Circumcifion of the Heart and Spirit;

>ng> for the Power and Authority wherewith the Holy Ghoft baptizes, confifts not in Man^
but in God ; whofoever deipifes his Covenant, and manages it not with earneftand with

circumciftd Hearts, thole he baptizes into his Anger, as Saint Paul fays concerning the

Supper of Chrift, that the Wicked receive it to Judgment.

87. A wicked Pricfl: has not Power and Authority to baptize with the Holy Ghoft, he

haswz/v the Water, and is liimfelf inuipabk of the Otiice ; but the Ens of the Child, and

the believing Parents, and thofe who require and promote the Work, their Earnellnefs

and Prayer reach forth the Covenant with their Faith's Defire to the bap ized Infant.

8.*<. But the wicked Prieft is no more profitable in it, than the Fontßone that holds the

Water; thus he brings only the Water and the Ceremonies, which a Turk can do, with-

out Faith or Believing.

89. But a Stranger that has not the Baptifm, and knows nothing thereof, becomes
in his Faith circumcil'ed in Heart, and the Holy Ghofi immerfes into his Faith's Defire,

and baptizes him into the Revelation of JESUS CHRIST, when his Faith ihall alio put

on the fubdantial Covenant in the Grace.

90. O Babel, how blind art thou ! How have thy Clergy, or Men ordained and in

Order?, let themielves in Chrifi's i^tead.'' But they all ferve not Chrift, but thcmfelves

to their fleftily Honour. O Babel, convert; the Door is open, elk thou wilt be fpezved

out ; the Time is born, elfe thou wilt be fet before the Light and proved, and then thou

wilt ftand in Shame before all People.

91. Further, the Spirit of God has yet a powerful Figure in this Text, in that Jofeph
caufed his Brethren to be fet before him according to the Order of their Birth, and
caufed his Brother Benjamin to be ferved with ßve Times more than the other. This
prefigures to us, firft, the Difference in the Kingdom of Chrift, ftiewing how they fhall

e s Cor.xv. be unlike in the Regeneration, as St. Paul fays concerning ir, ' They ßoall excel one ano-

^', .
ther in ' Glory, as the Sun, Moon, and Stars do.

^"'^'
92. For there it will avail nothing, to have been a King, Prince, Lord, Noble, or

Learned, but he that has had the greateCb Power and Virtue in him, who fliall have
attained Grace in the Nameof Jelus the moft clearly in his Wreßling of Repentance, he
will be grcateft there ; for thefe Orders and Degrees fignify to us, that they wiH
be unlike in the divine Exaltation, viz. in the Power and Virtue, as the Angels excel

one another in Power, Virtue, Beauty, and Brightnefs.

93. Hut that Benjamin had five Times m.ore Food ferved to him, points in the Figure
at the inwjrd Man, for Benjamin ftands in the Figure thereof, feeing he is Jofcpb's Bro-

ther; and Jrßph here ftands in the Figure of Chrift ; therefore it belongs to the inward
Man to eat of his Brother Chrift's Food from his five (Founds : This is that which this

precious Figure fignifies here, as may be feen.

94. But that the Spirit fays. They drank and were all filled tvith drinking, fignifies,

that in the Kingdom of Chrift: there is an univerfal cojnmon Participation and Joy,
and in that there is no Difference, becaufe in fuch Difference they fliall all rejoice

\n one God; for their drinking fully fignifies here the eternal Joy, where, in this Joy,
we ftial! be as it were drunk, and then will the inward Man drink and tat of the fweet

8 So h*a ,^g
Giace which is manifefted in Chr\R.'s five Wounds, and hereby give it into the fiery

diviiie \Vii-
Soul, which in its fiery Efience wi!i, in this Sweetnefs, awaken the Triumph of divine

dom. Joyftilnels, and herein will the noble ^ Bride refrefti its Bridegroom, viz. the Soul.
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The Seventy-firft Chviptcr.

-How Jofeph catifed his Brethre?! s Sacks to be filled, and the Money

to be laid uppermoft in their Sacks ; as alfio his Cup i?i Benja-

min'i' Sack, and caufied them to be piirfined and charged with

Thefit : What is thereby to be underfiocd.

I

.

'^yf^'^^^O S E S fays, And Jofeph com-nnndcd his Steward, and /aid, Fi'.l the Ga^xViv.

3^^^,*v*.^^ Men's Sacks ivith Food, as much as they can carry, and lay every onei-6.

^1 V v$
'^" Mo»ey Kppermofi in his Sack, and lay my Silver Cup uppermofl in the

^ ^ i ^ 5^f^ of the youngeft, with the Mowy for the Corn. And the Steward did

&_^.^v^^-^4 as Jofeph had faid unto him. On the Morrow, when it was Light, he

§§r«sM-*-^^ /f/ the Men go with their Affes ; and when they were not come far out

Jrom the City, Jofeph faid to his Steward, Up, and furfne after the

Men, and when you have overtaken them, jay thus unto them. Why have you requited Evil

for Good ? Is it not that out of which my Lord drinks, and wherewith he ^prophefies ? Te '^ Or divines.

have done III. And when he overtook them, he fpoke fiich Words to them.

2. Now a Chriftian ftaiids in this Figure, fignifying, that when he is come to this in

right Earneftnefs, into the Image in the T^rial on the Path of Chrift's Pilgrimage in this

World, how God exerciles and purges him •, for this is the Way and Procefs on the Path

of Chrift's Pilgrimage, and how God carries himldf, and the World alio, towards the

creaturely Reafon of Man ; for we fee in this Image, how God, when the repentant

Man is in the true harneftnefs, fills his Sack, viz. the Mind and Confcience in the

Life's Properties with his Cjrace, and lays the Cup of Salvation, viz. the true and right P>/.cxvi. 13,

Silver Cup, viz. the Cup of Chrifl, out of which he drank in his Suffering, uppermoft Jc/^nxviii. 11.

in the Sack of the filled Grace, out of which a Chriftian muft drink alio, and follow

Chrift in his Contempt.

3. For Jofeph's Cup, out of which he drank, with which he prophefies or divines, is

in this Figure no other but the Cup of the 'Teßamejit of Chrift before his Suffering, of

which he drank with his Dilciples, and whereby he divined or prophefied concerning

his eternal Kingdom, and that whofoever would drink of this Cup, fliould, with him,

divine and prophely ' to the eternal Life. ' Or concern-

4. But this Figure ftiews the great Earneftnefs, fignifying how this Cup fhould be be-'"S-

flowed upon God's Children, and what that Wine is, which they muft drink ofout of it

;

for firft jcfeph\K:n6s his Steward after them, and bids him tell them, they had ßolen his

Cup, and was churlifti towards them, when as yet they were not guiky -, fo alio when

a Chriftian has his Sack filled with this Food, then will Chrift's Cup be laid in for him :

Thefe now the Wrath of God fifts in the human Nature, as to their Souls, and as to the

inortal Body, and fays to the Confcience, Thou haft not rightly gotten this Cup, by the

Right of Nature ; thou haft ßolen it out of God's Houfe from his Grace and Power :

The Kingdom of Heaven fuffers P'iohnce \\txt\n, and thou haft done Violence and gotten Mfl,'/. xi. i:,

this Cup to thee into thy Sack ; thou haft not Grace by the Right of Nature ; thou

wilt needs walk back with this Cup in Peace on thefe Paths.

5. But no, it will not avail thee; if thou wilt take Chrift's Grace in thee along, then

thou muft take on thee alfo his Suffering, Dying, Scorn, Perlecution, and Mifery, and

fuffer rhyfclf to be continually reproached in the W^orld for a falfe wicked Man, and

M m m 2
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fufFer thyfelf to be accounted a -wicked Peifon by the Pharifaical Hypocrify, as one that

has ftokn their Cup and taken it away by Violence, in that he will no more kneel down
before the great Babylonilli Whore, who has prefented a Cup full of Hypocrify and Blaf-

phemy-, and quaff of iheir Cup ; and then they reproach him for a wicked Perfon, who
has ftolen their Cup and Authority from them, and run after him and would murder

him, and damn him to a temporal and eternal Death, and reproach him without ceafing

for a treacherous Perfon, who has ftolen their Cup.
6. That is, when a true Chriftian obtains the Cup of Chrift, and drinks out of it,

then comes the Anger of God in the fleflily evil Nature, as alfo the Devil and the evil

World, and fet upon him on every Side, becaufc he has this Cup in his Habitation, and
prophefics or divines againß them, that they have the Cup of Whoredom and Abomina-
tion in them, and becaufe he reveals it, and will not quaff with them in their Cup of
Hypocrify and Blafphemy.

7- And then muft a Chriftian lay down his Sack of God's Grace at their Feet, and
fufrer himfelf to be bound and captivated in their Scorning and Contemning, and then

they oftentimes bereave him of Body and Life, Honour and Welfare, and fet him with his

Cup before their Judgment-, and there a Chriftian muft drink out of their Cup, the

Derifion, Crofs, Suffering, and Death of Chrift, and iaiitate and foUo-iv Chrift \n this

Cup, and not go Home again fo in Peace with his filled Sack of the Grace of Chrift,

'Or fiative through this World, into his eternal ' Country of his Father; he muft be "" conformable

^p""/
v" ^^ Cbriß^s Image, and follow him in his Way which he has walked in this World : This

Rom.viii'.iQ. is powerfully prefigured in this Figure.

8. For JofepFs Brethren ftood now in the Figure of a converted Chriftian, whom
God has clothed with Chrift; and alfo laid in the Cup of the Crofs, together with Grace,

and, moreover, uppermoft in the Sack ; to fignify, that when the Grace of Chrift, which
is beftowed on a Chriftian, fhall work and bring forth Fruit, that it is not done in

ftanding ftill in Peace and Quietnefs, but in the Strife about this Cup, for it lies

uppermoft in the Sack of Grace, and the Strife about the Cup muft always be the Fore-

runner of it.

A/«/. X. 34. c). For Chrift fays. The Son of Man is not come to eßabliß Peace on the Earth, but Strife

"1 "^f*""
^0 "^ Perfecution, that one be againß another and perfecute hitn. Alfo, " He has kindled a

'Fire, and defires it poiild burn. And this is it, that a true Chriftian muft always be
Mich. vu. 6. fpoken againft, even Thofe of his oivn Family in Flefti and Blood muß be his Enemies, that

the fown and planted Tree of Pearl may ftir and bring forth 1- ruit

10. As an earthly Tree muft fTand in Heat, Cold and W'ind, and have great Strokes

and Oppofition, whereby the Sap is drawn out of the Earth into the Tree, fo that it

bloflbms and bears Fruit ; thus alfo the poor Soul, in fuch Smitings and Oppofttion, in

Scorn and Mifery muft draw Power and Virtue into itfelf out of the beftowed and en-

trußed Grace, viz. out of the Soil and Field of the Word of God, with carneft Prayer

and Working, and thereby bear the Fruit oi Faith, viz. good Dodlrine, Inftrudion, and
Converlation.

1 1. For thereby the Soul feeds the Spirit of Chrift, and Chrift feeds the Soul again

out of the Sack of the yä^/rtK^/fl/ Grace, viz. with his Flefh of the fubftantial Wifdom
of God ; and thus they give themfelves one to another, to a p:rpetual "Woikwi^.

12. And we fee hereby, how even the Wicked mußferve God in the Working of his

Grace, for he is its ftormy Wind ; and his Curfing and Blafphemy againft God's
Children is the Heat and Cold wherewith God ftirs his little Plant of Pearl in his

Children, fo that it hungers after heavenly Sap, and draws it into itfelf and grows

:

Uic xii. 49. And this is that which Chrift faid. He came to fet up Strife en the Earth; for Chrift's

Kingdom Is a Strife againft Hell and the Devil, Chrift ftrives without ceafing in his

Children and Members, v/ith Satan, about the Kingdom.
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13. For in the earthly Man lies yet the Ground of the Serpent, viz. 3 Habitation

of isatai), wherein Satan withftands the Kingdom of Chrift; fo alfo, on the contrary, the

Kingdom of Chrift in Grace withftands the Kingdom of Satan, with the Cup of Chrift,

and ihis Strife contmues always while the earthly Body continues.

14. For thus God's Ano;er works in the Love, that the Love, viz. the eternal One,

and eternal Good, might be diftinguifliable, perceptible, and difcernable -, for in Strife

and oppofite Will the Profundity or Abyfs, viz. the eternal One, which is without

Nature and Creature, is manifeß.

15. And therefore God has introduced himfelf with his holy Word of Powers into

Nature and Creature, as alfo into Pain and Torment, into Light and Darknel's, that the

eternal Power of his Word in the JFifdom, together with the exprefled Word, might

be diftinguifhable and perceptible, that lOwwlcdge might be.

16. For without this, the Knowledge of the eternal One WQuld not be manifcft, nei-

ther would there be any Joy ; and though it were in Being, yet it would nol be manifefl:

to itfelf ; thus it manifefts itfelf through the Introduction into Nature, through the

Separability or Diftinction of the Speaking; whereby the Speaking brings itlelf into

Prcperties, and the Properties into Oppoßtion or Contrariety of Will •, and fo through

the Oppofition the eternal Good, which brings itfelf along in the Word of the Speak-

ing, into Diftiiition, becomes diftinguifhable, creaturely, and " conceivable.
v,^°rsr'^^'

17. Elfe if the Evil in the contrary V<l\\\w<itxt not profitable, God, viz. the eternaP^"''"'^-

only Good, would not endure it, but annihilate it -, but thus it ferves to the Manifefta-

tion of the Glory of God, and the Kingdom of Rejoicing •, and iü is an Inßrmnent of

God, whereby he makes his Good p conceivable, that the Good may be known ; for if p Reprefent-

there was no Evil, then the Good would not be known.
cernabw"

18. If there was no Anger-Fire, there could be alfo no Light-Fire, and the eternal

Love would be hidden, for there would be nothing that could be loved ; thus the Love

of God has an Ojcafion of Love, for it loves the Derelidion of that whicjj \%forfaken,

viz. the Weaknefs, that "^ it alio might be great. sThe Lovs:

19. for God's Love comes only to help the Weak, Lowly, Humble, Deftitute, For- itfelf.

lorn, and Forfaken, and not thofe that go on in the Might and Strength of the Fire,

not the Might of Self, but the Impotency, and that which is forfaken ; whatfoever is

lowly, difregarded, humble, and deftitute, in that Love v/orks and dwells therein.

20. For Love in its own Property is nothing elfe but the divine Humility, out of the

Profundity or Ground of the eternal one ; Love feeks nor defires any thing but the

One, for itfelf is the One, viz. the eternal Nothing, and yet is through All, and in All,

but the Appropriation of Self-will is a Nothing to it.

21. Therefore all is foolifti, and efteemed evil and bafe in the Sight of God's Love j

whatfoever wills in its o-jjn Self-ability, though it may well be profitable, as whereby

the willing of Nothing manifefts itfelf, yet it is in the Sight of the willing of Nothing,

only a Phantai'y, viz. a Sport of its own driving on, 'and tormenting itlelf.

22. For that v/hich wills nothing, but only that out of which it is proceeded, thac

has no Torment in itfelf; for that, to itfelf, is Nothing, but is only to that out of which

it is proceeded; it ftands fubmiffive tz) its Maker that made it-, he may caufe it to be

Something, or Nothing : And thus it is one and the fame Thing with the eternal One ;

for it torments not itfelf, it loves not itfelf, it feels not itfelf in its own Will, for it has

no Will of its own, but is given up to the Total or Univerfal.

25-. As we fee that the four Elements ftand in fuch a Will, they are four, and yet

but ««f, for the four ftand in one Ground, and the Ground is neither hot nor cokl,

neither moift nor dry ; it is that One Element, an unperceptible Life: But thus i:

would not be manifefted to itfelf ; ihsrefore God has ftirred it up, and exhaled- and un-
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folded it out of himfclf, that there might be Oppofition to itfelf, and might perpetually

ftand in Strife, that the One might be maniteiled in Multiplicity.

24. But herein neither of them deftroys the other that it fl-iould ceafe to be, and be
nothing, but that which is overpowered ftands ßill to that which has overpowered it,

the Heat to the Cold, or the Cold to the Heat, and there is no Seif-poffcnion or Will-
ing, but one Element wills the other, that the other may be manifelf ; and when it is

manifeft, then it gives iticlf to xh^ ßrongeß in the Stirring, and lb there is a Strife, and
yet the greareft Love between them ; tor in regard of the Love-ßruggling it is, that the

Strife and Willing or Stirring arife.

25. Therefore Man, in relpeft of his own Willing, is an Enemy to himfclf; if he did

•give his Will to Gcd, and did yield to him, then God would will through him, and
with him, and his Willing were God's WilHng , but feeing he loves his own Willing,

and not that which has given him the Willing, it is a twofold Injury.

26. One in refpefi of the CK-« Willing, that he will not hold ilill to the Original

and Ground of his Willing, and be one and the fame Thing with it, as the four Ele-

ments do all give up their W^illing into the Ground out of which they .proceed, and
move and will according to the fame.

J 7. A fecond is, that he breaks off his Love from the Love of the /ll'jfs, and loves

himfelf, and forfakes the Love that has given him his Love ; and himfclf wills, goes,

runs, cares, and looks after many Things, and breaks himfelf off from the Uiiiiy
\

therefore he runs on in his own Will in the Forms or Qiialities of Nature and the

aOrPofituresfour Elements, as alio in the Multiplicity of theEflencesof the ' Conftellations in mere
of the Stars. Unquietneß.

28. And the LTnquietnefs brings him into Anxiety, and the Anxiety (lands in the Beßre
of his Will, and the Defire includes and over-fliadows itfelf, fo that it is dark in itfelf, and
cannot fee itfelf-, therefore the Self-will runs on in mere Anxiety, and vexes itfelf in the De-

tForm, Qua- fire, and feeks the Love in the Defire, and yet finds nothing therein, but the ' Image of the
lity, or Con- four Elements which the Defire iti'elf makes ; thus the Will ferves its Images, and loves the

Image in itfelf, and that is the greateft Folly which Nature has brought forth, and yet

it is the Inftrument whereby the higheß JVijdom is made manifeft.

2y. O ye Men, v/ho count yourlclves wife, and receive Honour one from another,

in refpedl of your Self-love and your own Will, how mad are ye in the Sight of Hea-
ven ! Your own Honour, which youriclves feek, is a Slink in the Prefence of the only

Love of God : But he that feeks another, and honours and loves him, he is one Thing
with x\\^Tctal; for when he feeks and loves his Brother, then he introduces his Love
into the Members of his Body, and is loved, fought, and ßound of him, who made the

firft Man out of his Word, and is but one Man with ail Men, viz. with thtfirß Adam,
but one in all his Members ; as alfo with the. fecond Adam, Chrift, bu't one.

30. For God gave Man but one Will, that he fhould will only what God would ;

God would have the World and the Creatures to be, and that he would by, and out of

his Word ; this Ihould Man alfo will through that fame Word, as that W^oid zvould

have it ; fo alio fliould Man alio will to have it be : God created all Things in its own
Similitude or Image, by the Word and out of the Word, that one fhould love another,

fo fhould Man alio love his Likenefs and Similitude.

31. For all Men are but tlie one Man Adam ; God created only him, and the

, OrProcre- Other" Creating he left to Man, that he fliouki leave his Will to God, and wiih God
ating, which generate the other Men out o" himfelf in thai Likenefs: But when that was not done,
*^3sf^arther Qoj curled the Power that was given to Man-, lb that the Will of the Crcatvires is
to e one.

oppofite to him, feeing he would h.ave them to mifufe them, and would no more be a

Lord of the Creatures, but mingles his Love alfo with them, whereupon the four Ele-
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ments captivated him, and made him alfo a Bead as to the Body; and thus now he runs

on in the Will of the Curfe.

^2. For he is God's Image, but he * fafhions his Will into a beftial Image, andwjmages,

dißiirbs the Order of God, from what it was in the Word of Creation ; he fuppreflcs the models, or

ricrht true Will of God, and lets his own Will in the Place; he is with his Will an Ene- "Si^'"'

my to ail Creatures, and all Creatures zrt his Enemies.

3^. And therefore muft the divine Will in Man be now born again in fuch Anguiß)

in the oppofite Will, and the right divine Will of the New Birth muft fuffer itfelf to

have the Enmity of all Creatures ; and therefore, becaufe Man bears in his Body a

bellial Will, wherein the beftial cppofue Will, together with the Curfe, is manifefted ;

and fo now the Life in the Curfe is at Enmity with the Life in the Peace, and will not

fuffer it in itfelf.

34. But if the beftial Will in the Flefti could be wholly broken and killed, thea the

Curfe would ceafe, and fo no Creature could be at Enmity more.

^^. But feeing this cannot be, therefore muft Man ftand in Strife, and endure much
Evil to will in him from without, and to will much Evil out from himfelf, in and to-

wards that which is without him, and fo ftands in Strife between Evil and Good, and

in Evil and Good, and lives in the Strife of the Elements, and alfo in the Strife of his

own Willing that God gave him.

Cj6. For he complains always, th^it Wro>;g is done him, and yet himfelf is a wrong

Will, and the right Will which he obtains in the Regeneration is not his own natural

Wifing, but it is the Willing of the Grace of God, which is tnanifeßed in his Willing,

which Willing daily kills his natural Willing, and blames Man by God's Inftrument

with the Children of the Anger openly.

37. Mofcs fpeaks further, and fays, Tkey anfwered him, and faid. Why fpeaks my Gen.yXvf.'

LordfiichlVords? It is far from thy Servants to do fuch a thing: Behold, the Money which 7—'^°-

we found aloft in the Sack, ive have brought to thee again cut of the Land of Canaan ; how

foould we then have fielen out of thy Lord's Houfe either Silver or Gold? He zvitb whom it

is found among us., thy Seivants, let him b.- put 10 Death ; and moreover, we will be the Ser-

vants of my Lord. He faid. Let it be as ye have fpcken; he with whom it is foundßall be

my Servant, but ye ßall be blamelefs.

38. This Figure now fhews, how the Confcience defires to juftify itfelf, when it is

apprehended by the W' rath of (jod's Anger, that either, when God with his Plagues in

Nature, alfo many Times in the hiding of his Graces, or through the evil World,

bLinies it, and reprefents it unrighteous, then it will always juftify itfelf, that \Vrohg is

done it.

39. For if it has once turned towards Grace, and broken itfelf off from ungodly

Courfes, then it thinks no Evil at all fhall happen, God is bound to protett it, and the

World does it Wrong, when it reproaches it as wicked ; it ought no more to be fubjeft

to Plagues and Puniftiments, and it accounts that Honefty and Righteoufnefs whereby

it fteals Grace from God, and reckons it for its own, as if it was no more guilty of

Sins.

40. Alfo it excufes itfelf towards the World, when the World will impute Sins and

Blafphemies to it, as if it were guilty •, then it will needs die, or be put to Death, or

the like, as fofeph\ Brethren did, who knew nothing of the Theft, and did not undcr-

fiand neither that all their Unrighteoufnefs, and their ftealing oi Jofeph, when ihcy fiole

him from their Father and fold him, ftood in the Sacks of Jofeph''^ Gifts, viz. were

ir-anifeft before the Eyes of Jö/'/i/J, fo that Jofeph knew and underftood their Theft,

and therefore caufed them to be held for Thieves, and caufed them to be purfued as

Thievesj and fetched them back again, and fet them before tlje Judgment.
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'The Cup laid in Benjamin^ Sack. Part III.

41. But inftead of the Thievery of their committed Sins, whereby they had forfeited

their Lives, Jofeph cauled his Silver Cup to be laid to the Gift in their Sack, and caufcd

them to be blamed for the Cup, which they would not confefs.

The Figure ftands thus

:

42. When a Man, as is above mentioned, becomes a true Chrißian, fo that God
gives him his Grace, then he lays his Grace hiddenly in the Sack of his Body in the Ef-

fences of Life ; and moreover, lays therein the Cup of the Crofs, and blames it no more
in Confcience in refpecl of its manifold committed Sins, for he has utterly deftroyed

them with the Grace of Forgivenefs, and filled the Sack of his Sins with Grace for the

Hunger of the poor Soul ; but it lays now the Cup of Chrifl: to its Charge, that it is

guilty of that, viz. of Chrifl: being fcorned ; alfo, of his Suffering and Death, that he

has brought Chrift to the Crofs with his Sins, that it is verily guilty o: the Cup of Chrift's

Crofs, and noi wholly righteous.

»Mortal, or 4;^. For when God by his Grace forgives him the " Sins unto Death, then he caufes
deadly Sins,

j-jjjs Cup of Chrift to be laid aloft in the Sack ; feeing Chrift himlelf has the Guilt off

thele Sins laid upon him, and has taken them upon him, therefore now this Man is guilty

of the Cup of Chrift's -Crofs (in which Chrift muft tafte and drink out the Anger of

God in Man) and God's Righteoufnefs requires of him to enter into the Sufiering,

Scorn, and Death of Chrift, that he fliould die with Chrift, and give himlelf up to his

Scorn, and iliffer with Chrift.

44. But feeing he cannot do that, and is too weak to enter into fuch Sufferings in the

Anger of God, therefore has Grace put this Cup alfo into him, that he might drink of

Chrift's ViHory, and prophely or divine of Chrift's Suffering and Death, and make them

known.

45. But God's Righteoufnefs, which now requires Man to be in the Procefs of Chrifl,

viz. in Chrift's Sufferings and Death, and yet finds hiin not akvays, in his Converfation

and JVill, therein, accufes him for a Thief who carries the Cup of Chrift's Crofs but as

a Thief in the Sack of his Life's Efl'ences, and charges him of Theft, if he walks other-

wife than in the Procefs and Imitation of Chrift.

46. For Chrift has received Man into his Sufferings and Death, and turned av/ay the

Righteoufnefs of God's Anger, and introduced him with his Guilt of eternal Death into

his innocent De?.\.h, and is dead from the Sins and Wickedncl's in himlelf-, and in this

dying of Chrift, God's Righteoufnefs, in the Anger, requires a Chriftian Man to be.

47. Btit if he walks out of this Path, and not in it, then fays Righteoufnefs, Thou art

a Thief, and haft wrongfully got this Cup of Chrift in thy Sack; I will fet thee before

my Judgment and Sentence, as Jofeph did to his Brethren, when he caufed them to be

fetched back to the Sentence of his Judgment.

48. Therefore has a Chriftian, who walks under the Banner of Chrift's Crofs, «u Excufe,

when God by his Steward, viz. by the Children of this World, caufes him to be laid hold

I
on in the Righteoufneis of his Anger, and charges him for a Thief, and an unrighteous

Perfon ; alio for a Stranger, Innovator, Novice"^ Enthufiaft, Fool, and the hke, when

Men load him with all his Faults, and the Infirmities of natural finful Flefli, and with-

out ceafing blame him as wicked and unrighteous, and condemn him to the Damnation

of the temporal and eternal Death ; and though he is not in the Sight of the World, nor

as to the World, guilty, yet he is liable to bear the Scorn, Suffering, and Death of Chrift

after him, as a Chriftian, and is liable to take upon him the whole Procefs in the Foot-

fteps of Chrift, and 10 follow Chrifl therein, and to fuffer all in Chrift, and wholly to

5
put
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put on Chrift in his Derifion, Contempt, Suffering, and Death, and to bear his Crofs

and Scorn after him, that he may enter into Chrift's Kingdom, as a Member of the

Body of Chrift, that has fuffered with him, and has daily died to the Anger of God in

the Death of Chrift, from his aftual Sins.

49. For all Sins, Blafphemies, and Untruths, which are imputed to him wrongfully

from the World, which he is not outwardly guilty of in the i^aä:, that he fuffers in the

Procefs of Chrift, as a Chriftian, and therein drinks out of the Cup of Chrift's Crofs,

who has innocently fuffered for his Sins.

50. For if he be not guilty of them in his Life, yet he is guilty of them in the

inherited Sin, and has inherited them a!fo in the Seed out of which he is proceeded, they

lie in his '- Ground; he cannot excufe himfelf before God, in the Procefs of Chrift, he '^ Ground of

is guilty oiall Jdamical Sins. '''',^'!"''*

51. But this is hisComfort, that God ;«r2;;//^j them by theChildrenof his Anger in this
^"'^ "°^"'

World, and fo, as a Curfe, by the Children oi Angtr, faßens them to the Crofs of Chrift,

and in this Manifeftation drowns them in him in the Blood and Death of Chrift, in that

he ftill cleaves to God, as Chrift to his Father, and fuffered himfelf to be accufed of

Sins which he had not committed, but had only inherited them, and fo they were

taken from him, and given to the Anger of God in his Judgment, that he might

(ondemn them.

52. For thus alfo Jofeph in this Figure appeafed his juft Anger towards his Brethren;

they were all guilty towards him, but he charged them not with their Guilt, but charged

them only with his Cup, for he had clearly /(?rg-/rf« them all their Trefpaffes ; but only

concerning the Cup he would not hold them guiltlefs, and yet of right they v/ere not

guilty of it -, but he had laid it in, as his Bounty, and made them guilty of it.

53. Thus alfo has God given us his Grace of mere Love, after that we were clearly

guilty of eternal Judgment, and has laid C/j'r//? and Grace in the Sack of our Lite, with

his Suffering and Death, with his Cup of the Crofs, concerning which he does not hold

us guiltlefs, we are all guilty thereof, and have not this by a natural Right, but it is

laid into us without our Knowledge; therefore we cannot releafe ourfelves of it, except

-we caft Chrift wholly from us, zr\d give ourfelves again to the Anger of God, and then

Death, Hell, and the Anger of God, make us guilty, and hold us captive in them j

but at prelent Man may lay hold on which he will.

54. But that Jofiph caufed the Cup to be thruft into his Brother Benjamin's Sack, it

has this Figure, that Chrift dwells in the /«w^ri Man, viz. in his paradifical Brother,

and has this Cup of the Crofs in his Hand, out of which the guilty Soul and the Body

muft drink ; he thrufts it into his Brother's Sack, for that inward Ground is his Brother,

but the other Brethren muft drink of it, this Brother of Chrift holds it in him, for he

is Chriß's Member and Habitation,

55. Therefore fays Jofeph's Steward, By whomfoever the Cup is found, he fiiall be

my Servant, but ye lliall be quit, viz. the imvard Ground -, the true JofepFs^ viz. Chrift's

Brother, he is Chrift's Servant, who ferves his Lord and Brother, and muft hold the

Cup in his Sack; the other = Forms of Life of Nature arc free, and cannot hold the » Conditions

Cup for Chrift. "^ Qualicis-.

56. For they are not the right Sack to put it in, but the Ground of the heavenly

World's Subftance is the Sack to which the holy Cup of Chrift does belong, which

pours the Ground of Nature out of it; therefore muft Jofeplfs Brother be made guilty

of the Cup, becaufe he ftood in the Figure of the inward Man, wherein Chrift would

manifeß himfelf with his Cup of the Crofs, and lb the other Brethren, viz. the poor

Soul, together with the Body, be quit and relsafed from the Guilt.

57. Therefore fays Jofepl/$ Steward, He is my Servant who has the Cup, he Ihall

Vol. III. N n n
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ferve me, but ye fhall be quit; that is, Chrifi is in this inward Benjamin, Jofeph'^ Bro-

ther, and ferves God with overcoming of Death, and the Anger of God in Man, and
fo all the other Brethren, 'viz. the natural Life., fhall be quit from Guilt and Pain ; and
it ftands excellently in the Figure.

Cen. xliv. 5^- Mofes fays further, A:td they haflensd, and laid every one his Sack off to the

11—13. Earth, and every one took his Sack off, andfearched, and began at the Eldefi and fo to the

2'ciingefi ; and there they found the Cup in Benjamin's Sack : And then they rent their Clothes,

and loaded every one his Afs, and "went again into the City.

50. When Adam was fallen into Sin, then the Laty and Command fetched him back
again, and charged him with the Sin and Theft, that he had eaten of the wrong Fruit

•with a wicked Mouth; therefore muft he return again into the City, viz. into the Earth,

out of which the Body was proceeded, and there lay down his Sack into the Earth, and
there God's Righteoufnefs fearches into all the natural Properties, viz. Truth and
Righteoufnefs, which avails before God, viz. the Image of Heaven-, and began from the

firft Form of Nature, and fo on to the youngeft and laft, viz. to the incorporated Ground
of Grace after the Fall, and cannot find this Cup of Salvation in any natural Property^

although the Body goes quite to Du(l in the Searching, all but the youngeft Brother
in the mfpoken or infpired Word of Grace ; in that lies the Cup of Jofeph- and of'

Chrift ; this the Spirit prefigures powerfully in this Figure.

Cin. xliv. 60. Mofes fays further. And Judah vjent with his Brethren into JofepFs Hoitfe, for he
14—17. was there fill, and they fell down before him on the Earth : But Jofeph faid to them. How-

have ye dared to do this Thing ? Know ye not that fuch a Man as I can find it out ? Judah'

fpoke, and faid, IVhat fhall we fay tint my Lord? How floall we fpeak, and wherein ca,n we-'

jufiify ourfehcs ? God has found out the Mifdeed of thy Servants : Behold here, we, and he..

•with whom the Cup is found, are the Servants of my Lord. But he faid, That be far from
me to do fuch a Thing ; the Man with, whom the Cup is found, he ßw.ll be my Servant,, but

go ye up in Peace to your Father.

The inward Figure (lands thus

:

6r. When God blamed and charged Man with Guilt by reafon of Sin, and prefented

this to him in his Anger by the Deluge or Flood, alfo by Sodom and Gommorrah, before

their Eyes, that they had robbed in the Houfe of Jofeph, that is, in the Covenant of
Grace, and tranfgrefled the Covenant; then went Judah with his Brethren, that is Mö/Jj,

with the Children oi Judah and Ifrael, in the Manifeftation of the Law, when their Sins

were manifefted, and that God required the Cup back again into Jofeph\ Houle; that

is, the Law went back into Jofeph's, Houfe ; then Judah and Ifrael could not keep it, and
fo it v/ent into the Grace, and there the Covenant of Grace, viz. the right Jofeph, pre-

fented itfelf before their Eyes, and faid. While you are Robbers and evil, do you fup-

pofe I cannot find you out ? But they could not anfwer him,, but muft yield themfelves

to his Sentence.

62. For Ifrael c(ya\d neither keep the Covenant nor x.ht Law, and therefore muft now
fall down before him, and yield themfelves to his Mercy and Compafiion : Ifrael would
now give up himfelf to be Goä's. ovtn Servant, but he would not have them minifter to

him with their Law, but would have that to be his Servant, wherein the Cup lay; he
would not have only an outivard WorOiip and Service of God, in the Figure of Chrift,

with the Law, but he would have Benjamin, viz. the inward Ground of the heavenly

World's Subftance, for a Servant ; but the Minifter, or Servant of the Law, viz. the

natural Man, fliould go Home again in Peace into his Father's Country, and take the
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beßoived Grace along with him in his Life for Food ; this the Spirit of God fets thus in a

Figure under thefe Afts, pointing at xht future.

03. Under this Figure now the Spirit intimates, by Judah, who was Surety for Ben-

jamin, very fecretly and myftically, that the poor Soul could not thus with the Grace
go Home again to its Father's Country, unlefs it had Benjamin, that is, Chrift in Sub-
Itance in it: For Judab pleaded exceeding hard, that he dürft not go Home, unlefs he
brought Benjamin along with him, or elfe he would himfelf rem.ain there a Servant.

64. Thus the poor Soul gives itfelf up to God, when God's Righteoufnefs calls it to

go back again home wirh the Covenant, then it will by no Means go back, except it

have Benjamin, that is, Chrift fubftantially with it, elfe it cannot fee God ; as here Judab
In this Image and Type excufes himfelf, and fays. If he came ba-ck and brought not Benja- Gen.xWv.xo^
min -jcith bim, then he Jhould bring his Father's grey Hairs under the Earth, feeing bis Soul 3^'

dave to Bejamin's Soul.

6ß. That is, if the Adamical Man fliould go into Paradife again, without Chrifl's Life
and Subfiance, then would he bring his Father, the Life's Nature, into the eternal

divine '' Forgetful nefs, for the Life of the human Nature would not be manifeft accord-" Or Hidden-
ing to the divine Property •, that is, it could not live in the Kingdom of Heaven, "^'^•

66. Indeed God calls the Soul to go Home with the Law into Paradife, but that

cannot be, unlefs it has Chrifi in Life and Subftance in it, and then it dares go Home
again into its firft native Country of its Father.

The Seventy-fccond Chapter.

Hqw Jofeph manifeßed hbnfelf before his Bj^ethren \ and what

is to be tmde7'ßood thereby.

I • ?**^^X^^"*\OSES fays further. Then Jofeph could no longer withhold himfelf before Gen. xlv.

"^ @«£)t3T© ^ "^^ ^^°fi that flood about him ; and he cried. Let every one go forth from '~"3'

Ö @ 1^ © v« '''^' ^^'^ ^lone were with him, in hen Jofeph made himfelf known to his

Lw Ö ^ ® ^ ^^^thren, and he wept aloud, fo that the Egyptians and Pharaoh's Peo-

^ @®®(E5 ^ pie heard; and hefaid to his Brethren, I am Jofeph; doth my Father

k.^^i^^^J^ y^^ ^^'^'^ ^ ^^^ ^-''^ £r^//6r^;z could not anfwer hi>n, they were fo terrified

in his Prefence.

The inward Figure ftands thus

:

2. God gave Ifrael the Law, and commanded them thereby to go home again into

Paradife, even as the Figure of the promifed Land (into which they were to go, but

could not for a long Time, till Joßua led them in) was a Type and Prefiguration of

the true leading in by Jefus ; and under the Law they had alfo the paradifical Covenant

of Grace, as alio the Prophets, who led them to God's Mercy and CompafTion.

3, But they could not by any of thefe come again into their firft Adamical paradifical

Country of their Father to reft : God's Righteoufnefs blamed them without ceafing, and

required the Power and Ability, that they fliould give full Obedience to the Law and

Covenant. N n n 2
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4. But feeing that could not be, and that neither the Law nor the Covenant could

bring them in back again, then the heavenly Jofeph manifefted himfelf out of the Cove-

nant, for he could no Iciigcr withhold, in regard of Man's Mifery, and brings his great

Mercy and CompafTion, through the Covenant, into the Law ; whicn Compaßon is figni-

fied by Jofeph's, great IFeeping, when he could no more withhold from his Brethren
;

and he wept, fo that even iht Egyptians and the People of PhnraoFs Houfe heard; which

fignities, that this Weeping, viz. the Mercy and CompafTion of God through Chrift, the

Egyptians alfo, that is, nil Heathen and People, fliould hear and -receive it, even as it came
to pafs, whirn Chrift's Weeping and CompafTion founded among ali Nations, fo that

they all received it into their Hearts, and turned themfelves to this Jofeph, who received

, them all, and fiJßüed the Law, together with the Covenant.

5. But that Jofeph cried. Let every one go forth from me, when he made himfelf

known to his Brethren, that none fliould ftay with him; it fignifies this, when Jefus

Chrift, Z'iz. the higheft Mercy and CompafTion of God, manifefted itfelf out of the Co-

venant, then muft the Law with all Ceremonies, together with the Covenant, ceafe and be

gone, alio all Man's Ability and Power, as alio all willing, going, and running, muft

go forth and depart.

6. For that prefented itfelf out of the Covenant and the Law, which fulfilled both

the Covenant and the Law, and let itfelf in the Stead of the Covenant and the Law,
in the Middle, as a Mediator between and in God and Man, as a God-Man, and Man-
God, who alone fliould bring Adam into Paradile, and deftroy Sin ; none fliould be

John viii. vvjth him, he alone would and fhould manifeft himfelf /ur a Light, and for a new Lifey

to the Humanity.

7. And it is the Figure which fliews how the repentant Man muft come to God, for

he muft caft away all T'hings from himfelf; all his [Forks and Doings cannot reach the

Top and Point of this ; he muft wholly enter into Refignation and Dereliftion, and

turn himfelf away from the Comfort and Help of every Creature, that he may ftand

naked and alone before the moft clear and mereft Mercy and CompafTion of God in

Jefus Chrift.

8. No Hypocrify or human Comfort, wherewith Men pleafe and amufe the Heart,

will avail, in this Prefenre of Jofeph, but a total forfaking of every Creature, wherein

every Thing is left to the naked Soul, and that muft in itfelf fink down in the Prefence

of the heavenly Jofeph, in its Will and whole Defires, and totally leave itfelf to him,,

and will nothing without his Will, and fet no other Means or Medium aloft in Lfteem,

for all will avail nothing.

9. The whole creaturely Life muft be refigned and forfake its Will and Defires, that

the creaturely IVill may be recei\'ed and purified again by the uncreaturely Will, that

God's Will and Man's Will may be one Vvill, and then God is all in all in him, accord-

ing to the inward and the outward World, in each World according to its Property, viz.

according to the eternal fpe,.king Word in the Soul, and according to the animal Soul,

in Spiritu Mundi, in the Spirt of the World, in all, as an Inftrument of God.

10. Now when this is done, then fays the heavenly Jofeph in his Mercy and Com-
pafTion, I am JliSUS in thee, and opens the inward Eye in the Soul, that it knows him
in a Moment; and he fpeaks friendly into the Soul, and fays, Does my Father yet live?

That is. Is the Father's Nature yet in the Soul ? Is there yet a Breath of the divine Life

in it ?

I I . Before this Manifcftation now the Soul's own Will is terrified, fo that it has in its

cwn Power no Word more to fpeak, nor can it, in Self, fpeak -, for in this Terror the

Seif of the Will goes to the C. round: For with this Afpe6t arifes the IVill of God vp,

and flays the Soul's own Will, as Jofeph's Brethren were fo very much terrified before

I
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his Hace, that they could not fpeak a "Word more ; all their Ability failed them as if

they had been dumb : And thus alio will the Wicked and Ungodly ai the laft Judgment

be dumb betöre the Face of God, and terrified to eternal Dsacb^ that his Life will be

a mere Anguilh and Terror of an evil Confcience, which will be an eternal Gnawing.

\i. But Joj'cpb faid to his Brethren, Draw near to ?iie ; and they drew near : And heGcn.-Kh.4,;i.

/aid, I am Jofeph your Brother, whom ye fold into Egypt % and now be not cartful nor think

that I am angry for it^ that ye have fold me hither., for to preferve your Life, hath God fent

vie hither before you.

The holy Figure ftands thus

:

13. When Chrift with his Revelation or Manifeftation thus terrifies the Soul, that

the Soul's own Will is terrified into the Death of its Willing and Ability, then he

fpeaks in or infpires his Word of Grace into it, zndi gives it Power and Virtue, and fays

in the Ibulidi Elfence, Draw near to me, and raife up thy Countenance from the Terror

of Death, go in my Power to me and into my Will ; I am no more angry with thee, that

1 have been fold into thy Death ; God has fent me hither before thee, that I might

nourilh thee in thy Hunger of Miiery, viz. in the Hunger of God's Anger, till thou

3lt\. freed irom thy earthly Body, in which lies the great Hunger and divine Famine in

the Anger of God.

1 4. For to preferve thy Life has God fent me into thy Humanity and Soul, for there Gen. xlv. 6.

willyet be five I'ears of Dearth in thy Flefh ; that is, the divine Hunger will yet remain

in thy five Senfes of the earthly Reafon ; therefore has God fent me before hither, ere this

World ceafe to be, to thee, and into thee, that he might deliver thee in thy earthly five

Senles, with a powerful Deliverance, that my Power and Virtue of the Famine in the

five earthly Senfes may deliver and feed the poor Soul. God has fet me as a Lord and
Prince, and made me a Father of thy Nature, that / ß.-ould rule, as Jofeph over the

Land of Egypt : I am become Lord over all thy Houfe, and all that thou haft and art,

that I (hould nourilh thee in thy Famine with the divine Food of my Flelh and Blood :

Be no more afraid ; I am with thee in the Neceffity of the earthly Life, I will deliver

thee, and bring thee to Ghry and Honour.
15. And J^y^^Z) faid further, Make Hafie now, and go up to my Father, and to your Ce». xlv.

Father, and tell him. Thusfays Jofeph thy Son, God has fet me as Lord over all Eg-jpt, come 9—"•

aivay to me; delay not," thou fi:alt dwell in the Land of Gcfaen, and he near me, and tJjy

Children, and thy Children's Children, thy fmall and great Cattle, and all that thou haft :

J will there provide for thee, for there are ftill five Tears of Dearth and Famine, that thou

mayeft not periß, with thy Houfe, and all that which thou haft.

lb. Behold, your Eyes fee, and the Eyes of my Brother Benjamin, that Ifpeak to you with Verf. 12— 15.

my own Mouth : Make known to my Father all my Glory in Egxpt, and all that ye have feen:
Make Hafte, and come with my Father down hither. And he fell about his Brother Benja-

min'^ Neck, and wept, and Benjamin alfo wept upon his Neck, and he kifted all his Brethren,

and wept over them : And afterwards his Brethren difcourfed with him.

17. This now is a Figure reprefenting, that when the Soul has feen the Countenance
of the heavenly Jofeph, that he has comforted and refrefhed it again : Then fays the

divine Word in it. Make Hafte now, and bring alfo my Father; that is, thy Nature and
thy whole Life with all thy Converfation and Doings in thy State and Condition, to me,
and thou Ihalt dwell near me with thy outward Life, and I will nouriOi thee and^ro-
vide for thee, and all that over which thou art fet : Come away with all thy Thoughts
and Works into Egypt ; that is, into ' owlinefs and Humility to me, that very Land will

I give unto thee, to dwell in ; chat is, in Lowhnefs and Humihty fliall thy Dwelling bej
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and there in thy temporal State and Condition thou mayeft with temporal Nourifliment,

\n tempcral good T'htngs, dwell by jne ; your Eyes fhall there fee my Goodinels and
Bounty, that I will do well to you in the Famine of your Earthlinefs.

iS, For the Land of Gofien fignifies, a Fatnefs of the Blelhng of God in this Earth-
linefs; and therein your Eyes fee, and alio the Eyes of my Brother Benjatnin, viz. of
the inward new Man, that I fpeak to you with my own Mouth; that h, ejfentiallywithin

)ou: For if a Man comes to the new Birth, then Chrift fpeaks efiencially, that is, a^fu.ally

or operatively in him ; and the Eyes of the Soul, together with the moft inwardGround,
wherein Chrift, viz. the Word, is, eflentially fee and find the fame.

19. But the outward five Senfes cannot in this Earthlinefs ivholly comprehend it, but
they dwell near it-, the inward Eyes fee through the outward Senfes, as the Sun
ihines through tranfparent Glafs, and the Glafs remains Glafs fiill ; fo alfo the outward
Nature of this Time of the five following dear Years of the earthly Efience continue in

their Right, till the Soul forfakes the Body, and then at the laft Judgment Day, alfo,

the right Adamical Body of the five Senfes Ihall come again to the Soul, but the Grofs-
nefs or Drofs of the earthly Body has no more Place ; for all temporal Things [cparate

themfelves in Myßerium Magnum^ into the Great Myftery, out of which they pro-

ceeded.

20. But that Jofeph fell about his Brother Benjamin's Neck and wept, and kijfed them
ally it fignifies this in the Figure-, when Chrift in the inward Benjamin, viz. in the Image
and Subftance of the heavenly World's Subftance, which faded in Adam, is manifefted

again, then the holy Name JEsUS, viz. God's great Love, kijfes the incorporated
Ground of Grace, and penetrates or prefTcs through this Image, with his weeping Love,
viz. with God's great Sweetnel"s, viz. the Temple of Chrift, and hereby kiflcs the crea-

turely Soul's Efiences, and prelTes alfo with the weeping Love through it, and then it

obtains its Life again, zndjpe^ks with God in Chrift Jefus.

21. For in this Speech, or P'oice only, the Soul is heard of God, for in this Kifs the

Soul has its Hearing given to it again, fo that it hears and teaches God's IVord ; for the

Senfes or Thoughts of the Soul Hand now in the Word of Life, and hear what the Lord
fpeaks in them through Chrift, oui of the inward Ground ; and that is it that Chrift

John vlii. 47. laid, He that is of God, hears God's IVord : And to the Pharifees he faid, 'Thereforeye bear

not, for ye are not of God.

22. If the prefent contending Balel had in it the Kifs of Chrift, then it would with

Jofeph's Brethren turn to the heavenly Jofeph^ and in great Humility and LöW;>;c_/} fpeak
with Jofeph, and would hear God's VVord in Jofepb's Love, and fpeak humbly with him,

«OrBenef.ccs. ^'^^y would not contend for temporal Honour and fat " Bellies, and about Dominion,
o Or barba- and wafte the Land of Goßen in a ° heathenifti Manner.
rous. 23. O Babel! Thy Shame and Reproach is fet in Judgment before the Moft High;

thou art that fame Antichriß of whom St. Paul has fpoken : Thou boafteft of God's
V/ord in Teaching and Hearing, and thy Ground is not of God, but from the Tower
oi Babel; thou wilt teach God's Word with the Letter without the living Word in thee,

but the Sheep hear fiot thy Voice, for it proceeds not from Jofeph's Kil's.

Gtn.y.\v. 2.;. And"Aiis/>j fays further. And the Report came into Pharaoh's Houfe, that Jofeph's
i6-2o. Brethren were come, and it pkafed Pharaoh well, and all his Servants-, and Pharaoh Jaid

to Jofeph, Say to thy Brethren, Do thus. Load your Beaßs, and go up, and when ye come

into the Land of Canaan, then take your Father and your Families, and come to me, and I

will give you the Good of the Land of Egypt, that ye ßoall eat the Marrow of the Land:
And command them to do thus-, Take you from the Land of Egypt Chariots for your Wives,

and for your Children, and bring your Father and come, and regard not your Houßjold Stuff,

for the Good of the whole Land of Egypt ßall be yours.
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Tlie Figure ftands thus

:

25. VJhtnJofeph's, viz. Chrift's, Voice founds in the Soul, then this Report prefles in-

to God the Father's Property, for the Soul in its Nature is, from the eternal Nature in

the Word, out of the Father's Property of Fire ; and fo is manifeft again in the Father,

from whom the Will had broken off itfelf ; and he fpeaks or infpires himfelf into its

Life's EfTcnce, for it pleafes him well, that the Soul is become manifeflcd in Chrift, and

bid the Soul with all its Properties, through Jcfeph's, viz. Chrift's, Efficiency, to come
into Paradile again ; he gives it Chariots and all NeceiTaries, which Chariots are his

Spirit in the Word which brings it, and gives it the whole Land oi Egypt ; that is, the

"ji-hcle Paradife, or Kingdom of Heaven, for its own ; this the Spirit of God powerfully

prefigures under this Hiftory.

26. And the Children of Ifrael did fo, and Jofeph gave them Chariots, according to the Gen.xlv.

Command of Pharaoh, and Provifions to fpend by the Way, and gave each of them all fump- 21—24.

tuous Apparel, but to Benjamin he gave three hundred Pieces of Silver^ andfive Suits offump

-

tuous Apparel, and to his Father he fent befides, ten Affes laden with the choice good Things of

the Land of E^ypt, and tenjhe Affes ivith Corn and Bread, and Food for his Father upon the

Way : Thus he fent his Brethren away, and they departed j and he faid to them. Contend not

on (he Way,

The FifTure flands thus :o

27. Chrift takes the Provifion, as alfo the Chariot, viz. the Holy Ghoß, from the Fa-

ther, which he fends to his Children, zsjofeph took the Chariots and Prefent from Pha-
raoh, and gives them Provifion to fpend upon the Way of their Pilgrimage, viz: his

Body and Bloed for Meat and Drink.
•28. The fumptuous Apparel which Jofeph gave to every one of his Brethren, fignify

the Temple of Chrift, wherein the Soul feafts and refts ; and Jcfeph's five Suits of fump-
tuous Apparel which he gave to his Brother Benjamin, are the five JVounds of Chriß,

wherein the inward Man feafts in God's Love ; but the three hundred Pieces of Silver

which he gave to Benjamin are the Gifts of the Word out of this great Love, wherewith
this Benjamin fhould trade and get Increafe, and gain much for his Lord and Brother,

the heavenly Jofeph, for, with Money Men trade -, fo alfo (hould the inward Benjamin

trade with his Gifts of the three hundred Pieces of Silver ; viz. with the Gifts of Clirift ;

that is, teach and make known God's Wonders, for he is Chrift's Servant and Affiftant,

.

yea, his true Brother.

29. But the ten Aftes laden with the choice good Things of the Land oi Egypt, which

Joj'eph fent to his Father, fignify, in the Figure, the Ten Commandments in the Law of

Nature, which Jofeph had laden with good Things ; that is, Chrift has laden them with

his Grace, and fent them to God's Righteoufnefs in the Confcience, whereof poor Na-
ture has to make Expences.

^o. But the ten ftie Affes with Corn, fignify the ten Forms of the foulifli and natural

Fire-Life, upon which Chrift loads the Soul's Food, when they go in his Procefs in the

Imitation of him : The Bread and the Food upon the Way, fignify the Word of God,

of which the poor old Adam muft eat, that he may live.

31. Thefe Chrift gives his Children and Brethren on the Way of their Pilgrimage,

when they go Home again in the Procefs of Chrift, that they may have Provifion to

fpend; and thereof Nature, wz. the 0:d Father, eats-, and commands them that they

äiould not contend one with another upon this Way, but in Love and Peace go Home .

wnto Paradife. 2
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32. O Ißr.el ! "Where is now thy Peace ? It feems as if thou hadft confumed all the

Provißcn uijofcph, and muft at prefentwant, feeing thou fo very much contevdeft about
this Food, and haft raifed fuch Murdering about it. Truly thou haft murdered thy

Brother Benjamin by the Way, and therefore thou art in Strife, and wilt not go Home,
thou art afraid, but the Famine will drive thee forth, or elfe thou wilt be hungry and
ftarved.

CfH. xlv, 33. Thus they went up from Egypt, and came into the Land of Canaan to their Father
55 — 28. Jacob, and made it known to him, and faid, Jofeph is alive, and is Lord of the whole Land

of Egypt ; but his Heart thought much otherwife, for be believed them not : Then they told

him all the IVords of Jofeph, which he had faid to them. And when he faw the Chariots

which Jofeph had fent to bring him, the Spirit of Jacob their Father revived ; and Ifrael

faid, I have enough, that my Son Jofeph yet liveth, I will go down and fee him, before 1 die.

This Figure ftands thus:

34. When Chrift's Apoftles were loaden with this Prefent, they went therewith into

their Father's Houfe, viz. among the Brethren in the Kingdom of Nature in their Un-
belief, and made known to them the great Glory and the Prefent of JESUS CHRIST,
which he had given them, that they (liould bring it to them ; but their Heart believed

it 7iot, that thele fimple Men, the Apoftles ofGod, loaden with fuch great good Things,

Vitrt fent by Jofeph, till they faw the Chariots of the H.ly Chofl, which brought the

Prefent in great Power and Works of Wonder, and heard the powerful Word of JESUS
CHRIST, with Deeds and Wonders out of their Mouth ; then faid Ifrael, Now I have

enough, now I can believe; I will alfo go along with you to Chrift, that I may fee him

;

as old Jacob faid, I have enough, that my Son Jofeph yet lives ; I will go up, that I may
fee him before I die.

^ß. Thus alfo thefe Chariots go out from God's Children among the Unbelievers,

which at firft will not believe ; but when they /^^Z thefe Chariots, and the Prefent in

them, then they alfo fay, I have enough, I will go along into Egypt into Repentance,

that I may fee and know my Saviour ; for their Spirit is alfo revived, as Jacob's Spirit

was.

36. Where are now thefe Chariots in the Teachers Mouths, upon which the Holy Ghoft

rides and touches the Heart of Ifrael, that his Spirit is revived ? Indeed, fays Babel,

the Spirit of Chrift at prefent works not fo powerfully in our Words, we have now the

Knowledge of the Kingdom of Chrift, that need not be, we ihould only believe the

JVord, which Chrift's Apoftles have left behind them, and that is enough.

37. Elfe if we ftiould teach fo powerfully, we muft then be alfo of fo fimple and poor

a Life as Chrift's Apoftles led, and forfake the World : That needs not be, Chrift's

Kingdom muft now be ftately in Pomp and Glory.

3^. O how will poor Chrift, who on Earth had not whereon to lay his Head, reprove

this to thee, before thy Face, that thou haft taken his Covenant into a falfe and wicked

Mouth ? Earneftnefs was never more neceflary than at this prefent, when all the Chariots

are overthrown and in great Confufion.

The
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The Seventy-third Chapter.

How Jacob, and all his Children^ and all that were belonging to

Imn^ a?id all their Cattle^ %iüe7it i?ito Egypt.

1. )'*"^:^j^^"^ OSES fays, Ifrael went with all that he had, and when he came to Ber- Ge». xlvi,

^ ^^ h^ ßel)a, he offered Sacrifice to the God of his Father Ifaac ; and God faid to
'"''•

'^l) M ^^ him that Night in a Fifion, Jacob, Jacob : And he anfwered. Here a-m I:

^ -sssr ^ ^""^ /6^y^/i^, I am God, the God of thy Father Ifaac, fear not to go down

^'^^^•'^
srf

^'^^° ^^yP^'» f°^ ^ "^''^^ there make thee a great People ; I will go down with
'^

thee into Egypt, and bring thee up hither again ; and Jofeph ßall lay his

Hand upon thine Eyes.

The inward Figure ftands thus

:

2. Jacob muft go into Egypt in the great Famine and ftrait Hunger with all the

Company he had, and he went up ; when he heard of Jofeph, when Jofeph caufed him

to he: fetched by his Sons, when he faw the Prefent and the Chariots oi Jofeph, then his

Spirit was revived, and he went up : Thus it is alio in the Figure of the new Birth,

when the Adamical Man hears the Voice of the heavenly Jofeph founding in him, and

fees the Chariots of the Holy Ghoft in him, then he goes up with all his Powers, and

goes into the Egypt of Repentance.

3. And when he comes to Berßjeba, that is, into the founding Noife of his Heart

and Soul, then he facrifices his Body and Soul, with all that he has, to the God of his

Father ; that is, he gives himfelf up with his Life, and all whatfoever he is, into the

"Word which created it in Adam, and made it out of itfelf, which is the God of his

Father •, then that divine Word fpeaks or infpires into him ; that is, it fpeaks aSiually,

operatively, and powerfully in him, that Night in a Vifion, which is as much as to fay

here, in \.\i^ fecret Hiddennefs of Man, where God hides himfelf from Reafon and the

Creature, and out ef his Principle fpeaks or infpires Comfort and Power or Virtue into

the Fife, and calls him by his Name, as he did Jacob ; that is, he comprifes his Name
in the Word of his fpeaking, which is the Book of Fife, wherein the Names of the Chil- Rev. xx.

dren of God are comprifed or written. 12-15.

4. And when Man perceives him in the Power, then he fpeaks again into the Word,
and lays, Here am I, Lord, make me what thou wilt ; 1 ftand before thee ; and that

fame inward Word of God fays in Power, I am God, the God of thy Father; that is,

it gives to Man, in this Speaking Power, divine Knowledge, fo that Man learns to under-

ftand that God works in him, and what God is.

5. But feeing the Body is a dark Valley, and moreover an unrighteous Inclination,

therefore the Word fpeaks into the poor Soul thus, and fays. Be not afraid when thou
entereft into Egypt, viz. into Repentance, and goeft forth out of the Land of Canaan,

viz. from the Pleafure and Voluptuoufnefs of the World, Fallehood, Wickednefs, and
Unrighteoufnefs ; although it is like they become thy Enemies, and perfecute thee, yet

fear not, I will go along with thee into ii^j//, that is, into thy Converfion ar"^ .^^jine

Obedience, I will help thee to work Repentance, and blefs thee in thy Egypt., viz. in thy

working of Repentance, and make thy new Birth grow to a great Tree, vhlcf. fiiall

Vol. III. Ü o



466 Hew Jacob, a?2d all /j:s, ivent into Egypt. Part III.

bring forth much good Fruit in the Kingdom of God •, as he faid to Jacob, I ivill make
thee a great People in Egypt, and will bring thee out from thence again ; that is, thou (halt

not remain as one dead ox departed from this World ; although, indeed, thou goeft into

Repentance, and forfakeft the World in thy Mind, yet I will bring thee out of Anxiety
and Trouble again, and leave thee in thy State and Condition, if it be right and honeß

;

which is done thus :

6. When Man goes into this Egypt, he muft leave all his Land, viz. all his temporal
Pleafure and Luß of the Fleß, and give up all to God, and hold nothing more for his

own, but think, that it is not his own, but that he is a Minifter and Servant in it, that

he fliould ferve God and his Fellow-Members therein, and fo regulate his Heart as a
Pilgrim in his Journey, who is no -where at Home in this World ; he muft with Jacob fit

in Jofeph's, that is, in the Holy Ghoft's Chariot, and go whitherfoever the fame, in this

Famine, will bring him ; then God goes in and with him, and blefles him, fo that he
works and brings forth much divine Fruit, and his Name becomes very great in the
Word of God.

7. But God does tiot for all that caft him out of his temporal PofTeffion, he brings
his Spirit up again into the Works and Labour of his Hands, wz. into his worldly State,

Condition, and Employment, that he may ferve God's Deeds of W'onders, alio himfelf,

and the Members of his Body, t-iz. his Neighbours, therein : Nothing will be taken
away from him, but only the Unrighteoufnels, Faliehood, and Untruth ; God makes
him now his Servant in his State and Condition, he may well keep and take along with
him his Cattle and his Goods for his Neceßty, as Jacob did, but that which is falle and
wicked he muß put away,

8. And when he does thus, then fays God, Jofeph fhall lay his Hand upon thine Eyes
that thou mayeft fee-, that is, Chrift fhall v/ith his Hand of Grace lay hold on thy Sight,

blind as to God, and lay his Hand of the divine Sun upon thine Eyes, and then thou
wilt come into divine Vifion and Knowledge in thyfclf, fo that thy Reafon will wonder
whence fuch Light and deep Knowledge come to thee.

Gen. -A A. 6, 9. Jacob came with feventy Souls in all, with all his Children, and Children''s Children,
~, 26, 27. of which Jtxty-ßx were proceeded out of his Loins, which went with him, forjofeph had be-

got two Sons in Egypt.

70 the Num- 10. This Number 7?.v/y-y;Ä-, is a great and myftical Number; as alfo the Number

66 °r ^?°^'*y^^''0'> which is the Number of the great Babel; and the Number7r.v/j-/?Ä- is the Num-
Peift and the

^^^ °^ ^^^ 5?^/? and of the IVhore, from which Ifracl and every Child of God muft go
Whore. forth.

1 1. This going forth of Ifrael, is 2 true Figure and Image of the laft Exit and going
forth of the Children of Ifrael, viz. the right true Chrißian, which ftiall alfo go forth out

^"'' of this Canaan, viz. out of Babel, in the £»</ of the I3eafts and the W^hore's Number,
which fignal Star with the Chariot oi Jcfeph have clearly appeared.

12. For the great Famine in the Time of J^t-o^, wherein is the great Hunger and //an/

cf heavenly Food, is at Hand, and not only a Hunger of the Soul after the Bread of

Heaven, but alio a great, vehement, and from the Beginning of the World hitherto,

before unheard-of Impreßon, of Defire to Selfhood, viz. to Covetoufnefs, Extortion^ and
FrJde.

ij. The Hunger in the Wrath of God after Vanity, to devour it, is fo great, that

at prefent the Powers of Heaven imprint their hfluerxe fo, that all Provifion and

Bleffing are confumed, and the Mind of Man is fo hungry after Vanity, that there is no
Reft at all upon Earth, for this Defire.

14. Alio the third Principle, viz. the Spirit of the World, of the Dominion in the

four Elements, imprejfes with its Power, from whence all Ble.Ting is confumed, and
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inftead thereof an infatiable Hunger of Covetoufnefs is rifen up j fo that the Beaft and

the Whore, together with their Worfhippers, are fo hungry after Pride, Covetoufnefs,

Envy, Anger, Unchaftity, Whoredom, and beftiai VoUipcuoufners, and fo kard im-

printed or imprefled in fuch Defire, that the Time is already that this Beaft, together

witli the Whore, muft burft to Pieces.

15. And then Jacob's Spirit revives, and believes thar Jn^phy a Prii:ce in the Land

oi Egypt, viz in the CnKi-eyj^^a , Anilihtvc vi'iW Jcfcph be manifefted to his Brethren,

and then they muft be afiiamed of their Fall'ehood and Wickednefs, that they have fup-

prefled Jofepb and fold him, with Lying, into iVIirery.

1 6. For Jofeph's Face in the Truth fliall behold all Tfrael and Egypt ; but Ifrael muft

go forth out of Canaan, and leave Babel in the Number feventy ; but the Hunger in

Babel fays, I will firft fill my Sack, that I may have Provifion in the Way -, and kuozi-s

not that Jofeph has given Ifrael Provifion for Expences, and, moreover. Chariots and

Apparel, fo that they fliall only take their Cattle along with them, and leave their

Dwellings and Houfliold-ftuff behind.

i~. The Provifion for Expences, which at prefent i/r«f/ gathers together in Babel,

belongs all to the wrathful Impreffion of God's Anger, which (liall devour it all when
his Fire burns ; God has clearly fent his Children Provifion for Expences beforehand by
Jofeph ; they will have fully enough, if they do contend not upon this Way -, fumptuous
Apparel is prepared for them, that they may be at Reß fium this Difquietnefs of the

Driver.

18. But Babel thinks it is a long 'Time yet ; Ifrael muft ferve me ; I will plague them
fure enough •, but the Deluge or Flood, and the Fire oi Sodom, falls fuddenly down up-

on them, fo that there is no efcaping ; he that wakes, let him waitch, and take Care
that he does not Sleep; for the Bridegroom calls every where; afterwards the foolilli Vir-

gins will trim their Lamps, but it is too late, the Hunger of Babel lays hold and devours

them in its Jaws.

19. Mofes fays further. And he fent Judab before him to Jofeph, that he might direSi him Cen.-x.Wi.

to Gofhen, and they came into the Land of Goß^n ; and Jofeph made ready his Chariot and^^~l>'^'

•went up towards Coßjen, to meet his Father Ifrael ; and when he faw him, he fell about his

Neck and wept a long while upon his Neck : Then faid Ifrael to Jofeph, I will now readily

diCy now I have feen thy Face, that thou yet livefl.

This Figure ftands thus:

20. Judah fignifies the incorporated Covenant of God in Man, viz. the divine Grace
in Chrift-, Ifrael fends this, that is, the whole Man, before to the heavenly Jofeph, and
unites it with him, fo that the he^ivenly Jofeph in the incorporated Grace leads theKing-
<iom of Nature in Man, viz. the old Jacob znd Jdam, into Goßjen, viz. on the IFay of
Converfion, into the Reft of Chrift; that he comes to the right Goal or Mark, where
he finds Food for the hungry Confciencc, viz. the right IVry to Salvation ; v/here there

is right Teaching and Inßruäicn ; there Goßjen is near at Hand, where the Soul fits in

Fatnefs, and feeds in the fat Pafture of Chrift.

21. And when the heavenly Jofph, viz. Chrifl, fees, that the old Jacob, that

is, the Adamical Man, has fent his Judah to him, and afterwards comes himfelf, then he
makes ready his Chariot; that is, his Operation, with a powerful Affedion to Entertain-

ment, and goes to meet the natural Man, and when they draw near together, then this

Jofeph falls about the Neck of this Jacob's Adam ; that is, he lays hold on his Beßre and
Longing, and fills it with his Tears, which heßed in his Sufferings, and in his Viflory
brought through Death into eternal Joy.

O o 2



4^8 How Jacob, and all his^ went into Egypt. Part III.

2 7-. "With thefe Tears of Joy, he kindles the Soul of the old Jacob's Adam, fo that

Jaccb, for great Joy, weeps a long while on J&feph'?, Neck, viz. in Chrift's Tears of Joy,
and mingles his inward Joy with the Tears of Chrift ; with which Tears of Joy, the Soul
of the old Jacob's Adam is mightily comforted, quickened, and ftrengthened in himfelf,

in that he finds that his heavenly Jofepb in him yet lives, that he is not dead in the
Famine of Sins, oi cjultc deparrpH from him,

23. Then fays the natural Man, Now I would wUrmgly ri;e, and givp up all my
Right and Willing, now having feen and known my loving Son Jofepb ; that is, fee-

ing I find that the new Man in Chrift is become manifeß in me, therefore now I would
willingly die to my Willing of Vanity in his Power of Love; as Jacob laid io Jofepb.

Gen. xlvi. 24. And Jcfeph faid to his Brethren, and bis Father's Hoiife, I will go up and tell Pha-
i^—ih raoh. My Brethren and my Father's Houfe are come to me out of the Land of Canaan, and

are Herdfmen, for they are People that are converfant about Cattle, and have brought ivitb

them their fmall and great Cattle, and all that they have : And now when Pharaoh fhall call

you to him, and fay. What is your Employment and Bufinefs ? Then ßoall ye fay. Thy Servants

are People that are converfant about Cattle, from our 2'outh up unto this Time, both we and

cur Father, that you may dwell in the Land of Goßjen, for thofe which are Herdfmen and

Keepers of Cattle are an Abomination to the Egyptians.

The inward Figure ftands thus

:

25. When the heavenly Jofepb, Chrift, has manifefted himfelf to the Soul and Adami-

cal Man, fo that they are come together, and that they have received and embraced one

another, then that hme powerfitl Word in the Spirit of Chrift, which has manifefted ic-

felf in Man, prefles and penetrates again into the eternal Father's Property, viz. into

the eternal Speaking of the Father ; which here is as much as to fay, I will tell Pbaracby

That my Brethren, together with all my Father's Houfe, are come to me.

26. For Pharaoh ftands here in the Figure of God the Father, who is the eternal King.,

to whom fays Chrift, viz. the Word of Love and Grace, That his Brethren, viz. the

Properties of the human Life, from and with all its Powers and Virtues, are come to

him; that is, th^ Word Chriß, which is come from the Father into our Humanity
through his Power and Virtue, fpeaks the Word of the natural human Life into ths

eternal Word of the Father ; which is here called, telling the King.

27. For Chrift is even the Father's Steward over Man, as Jofepb was Pb^raoh'^: For

Man is then manifefted again in God, when Chrift fpeaks, tells, and infpires him, into

the Word of the Father, elfe Man could not attain God ; for the human Life is alfo pro-

ceeded from God the Father's Word ; for the Spirit of God fpoke and infpircd itfelf

Juin i. 4. from and by the Word of the Father into Alan.

28. But after it came into a Creature, and became natural, it turned itfelf away from

God's Love-fpeaking, or Infpiration of Love, and manifefted itfelf in the Speaking of

Anger; the Power of Love-fpeaking was extinguiftjed in it, viz. the fecond Principle,

the holy generating or working of the divine Power, and was not able in its own Power

and Strength to enter again into the Love-fpeaking, that it might be able to fpeak

or o-enerate the divine Love-power; it had rent itfelf off from God's Love, and brought

itfelf into a natural fpeaking of Self and Vanity.

29. And this moved God's Pity and Compaftion, and introduced his Love-fpeak-

f Imaged, ing Word again into the creaturcly f formed Word of the Soul and flumanity, and that

framed, or now is this Jofeph, whom God has fent before, that he ftiould infpeak or introduce the
created. human Life again into the eternal fpeaking Word, and make it -manifeß therein before

the eternal King ; he brings the human Word in the father's Property into the Word
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of God, and reconciles the rent and fevered human Word in the Father's Anger-fpeak-

ing with his i_,ove ; that is, lie changes the Anger in the Word of the human Life, in

his Tears of Love, into the div^inc Kingdom of Joy, and manifefts the human Life

acliidly and operatively in Ccd, and that here is, as Jofeph laid, I will tell Pharaoh, that

my Brethren, and my father's whole Houfe, are come to me out of the Land of

Canaan.

30. For Chrift is become our Brother ; the IVord of Love became Man, and dwelt in John i. 14«

us ; and took AdanC% Nature upon him ; and therefore in this Figure it is called his

Father's Houfe, r/'z. the ßrfl Adam, and his Children he calls his Brethren j fo very

fecretly and myilically the Spirit of Mofes fpeaks in the Figure of Chrift, elie in this

Flace he had laid enoiiih, in faying, My Father is come to me, if he had not had ano-

ther Figure under it.

31. He fays. Out of the Land of Canaan, and they are Herdfmen ; thus he would

tell Pharaoh, that they might dwell in the Land of Gcjhen ; that, in the Figure, is thus

much ; C\ix\'^ ß:)cvüs with his Infpeaking of Love into the V/ord of his Father, that his

Brethren are come to him out of the Vanity of the Canaanites, out of the wild beftial

Property, and that they from their Youth up, from the Time of Adam hitherto, have

been only Herdlmen -, that is, the Word of the human Life ought to have dwelt in this

fieflily Canaan in Flefli and Blood, and muft and ought to have the keeping and order-

ing of the beftial Property of the Flefli.

32. For the animal Soul in Spiritu Mundi, in the Spirit of the World in Man, has

many hundred Beafts, which it has awakened and manifefted in itfelf, with the falfe and

wicked Luft ; thefc Beafts now muft the Word of the human Life keep always, from

Adain to tills Time, and muft be converfant with fuch Cattle, and manage thefe Beafts,

and take Care of them •, therefore now faid Jofeph, that they might dwell with their

C attle in the Land of Gofloen ; that is, in 2i peculiar Place by itfelf, and not with Pharaoh-,

for Herdlmen, lays the Spirit, were an Abomination to the Egyptians ; that is, the

beftial Property in Man is an Abomination to Cod, therefore Chrift brings only the in-

ward paradifical Ground (this Time of the Beaft) before the Face of God , but he brings

the Beaft into Gofien, that is, into the outfpoken or cxpref'ed Snhßance of this World into

a Place bleffed of God.

33. The beftial Man cannot dwell with Pharaoh ; that is, in God's Majefty, and holy

Power and Virtue : Jofeph, or JESUS, leaves him in the outward Nature, in the King-

dom of this World, and lets him in a Bleßng, that he fliould dwell near God, but a

Principle is the Diftinftion, as between Time and Eternity.

34. And Jofeph faid circumfpedtly, he would fay, They had brought along with them

their fmall and great Cattle, to fignify,- that the whole Man, with all his Works, were

brought into the Grace, and fat blefted Habitation before God, that Chrift's Children,

with all their earthly JForks, were placed in Gcfhen, viz. in a State and Condition of

Grace.

35. And he faid to his Brethren, When Pharaoh iliall afk. What is your Trade and

Employment ? Then lliall ye fay. Thy Servants have been Herdfmen from our Youth

up ; that is thus much, when Cod's Spirit fliail fearch and try what you are in Mind and

'i houghr, whether you be Angels and Minifters of God, tlien humble yourfelves before

God, and lay not concerning yourfelves before the Face of God, We fit in thy Oßce, and

are Lords, or Potentates, and Rulers of the World, or rich, noble, excellent, learned,

uiiderftanding Perfons, or fuch like^ do not efteem yourfelves good in the Sight of God:

Say not. We are thy dear Minifters and Servants in thy Power ; but fay. We, thy Ser-

vants, are Herd/men, from Adam to this Time ; we keep and m.anage our beftial Pro-

perty, viz. the IVorKs of thy Wonders which thou has made -, we cannot fubfift before
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thee» O holy God, for we are unfit, tin-worthy^ and ignorant Herdimen of thy Wonders,
Jet us but find Grace in thy Sight, that we may dwell before thee in this Gofien. O
Lord i we know not what we {hall do before thee -, do thcu direä; and teach us how we
lliall manage thefe thy Herds, for we are thy Servants, and will ferve before thee as thy

Herdfnien.

36. In this Glafs behold thyfelf, thou fair World, what thou art in thy high State,

Places, and Offices •, even all of you, from the Emperor to the Beggar, and he that

is leaft and loweft of all, are hut Herd/men; every one is but a Herd'man, for their

Authority is hi;!: an Office of the beßial Man, and has under his Command and Manage-
ment but to rule over Beafts and no more, for no worldly Office can rule over the in-

ward divine Man : He muft in his Off.ce manage only a Herd of Beafts or Cattle, and
govern, take care, and tutor them, and they tutor him again.

37. With thefe Offices of Herdfmen, novi the earthly Lucifer pndcs andboafts himfelf,

as if he had an angtlical Government, and yet, in thePreknce of God, is but aHerdfman
• or Keeper of Beaßs, and no more.

38. And therefore has God typified and prefigured his Myfteries by fuchy??»/)/!? Herdf-
men, that Man ffiould fee what he is in his Office, State, and Condition ; alio that his

Wrath may not lift up itfelf and deftroy thefe Shepherds and Herdfmen ; and fo he has

always in his Prefiguration premodelled them only as Herdfmen, that he might pour out
his Grace upon Man's Ignorance and want of Underftanding.

39. Herein behold yourfelves, ye potent, noble, rich, learned People, all of you,

one and other, how the Spirit of God reprefents you by the dear Patriarchs, in the

Manner of the Herdfman's Office, in the Revelation of his Myfteries ; you are all one

and other before him no other than his Herdfmen, the Emperors, as well as his Minifters

and Servants, the Noble as well as his Inferior, one as well as another, one in this beftial

Office, orders and manages another in another beftial Off.ce.

40. But the Pharifee will fay, I keep the Sheep of Chrift : Woe be to him that com-
mits his Sheep to a Wolf : If he teaches that wnich is good from the Spirit of Chrift,

then it is not from his cirn Authority and Pov.er, bur the Arch-ffiepherd does it through

him ; but he manages Beafls only, and himfelf takes one Eeaft of the Herd to himfelf,

which muft alfo be kept and cared for, or elfe the Wolf \\\\\ devour it.

41. Thus has God placed all Offices in the Office of a Shepherd, fo that one fhould

manage and take Care of another; and yet they are all but Shepherds before him, which
keep Beafts and Cattle : Chrift only is the Shepherd o^ Souls, and no other.

42. None ffiould truft the Sheep of Chrift, which hv 'las in him, to any earthly Shep-

herd, but only to the Shepherd Chrift, for there are Wehes in all the outward Offices of

Shepherds, which take and devour the Sheep of Chrift •, he may pais well for one, in the

Office of a Shepherd, but let him have a Care of the Shepherd s Dogs, that they do not

bite him.

43. O World, in thy high State and Condition ! O that thou didft but ccnfuler what

thou art in thy State and Condinon in the Sight of Heaven, and didft not fet thy State

and Condition fo lofty in God's Love, for it ftands only in his Deeds of Wonder in Evil

and Good !

44. When God would have a worldly State and Condition prefigured in his Love,

then he fets Shepherds in it, or elfe mean, poor, defpifed, and difefleemed People : See Abel,

Seth, Evoch, Noah, Abraham^ Ifaac, Jacob, Jofeph, Mofes, David ; alfo the Prophets

and Apcftles, and all Holy Men or Saints, through whom God once manifefted himfelf;

and then thou wilt fee, that no Highnefs avails any thing before him, that is but a Glafs

of Wonders in Evil and Good ; alfo a Sport of God's Love antl Anger, a prcmodelling

or Repreientation of the ö«^(?/;Va/ Dominions in Light and Darknefs,in Heaven and HelL

3
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The Seventy-fourth Chapter.

How Jacob was fet before Pharaoh, with the fiveyoungeß Brothers

of Jofeph, a7id Jacob blejjed Pharaoh ; afo how Jofeph bought

all the Land of Egypt y^r PharaohV own : What is hereby to

be underßood.

I. i'**J*§^<*>e??^'^ 5 ES fays, Then came Jofeph and told Pharaoh, and/aid. My Father Gen xlvii,

^M ^ ^% and my Brethren, with their fmall and great Cattle, and all that they ' - ^*

"^^il M\,^k'^ Ä^uf, are come to me out of the Land of Canaan, and behold they are in

'^ k it'
^^^ Land of Goßoen : And he took five of his youngefl Brethren and fet

^^ i^ :^^ them before Pharaoh : Then faid Pharaoh to his Brethren, What is your

5*.^^^*J'QÄjmi' Employment, and Trade ? And they anfwered. Thy Strvants are Herdf-
men, we, and our Father \ and faid further to Pharaoh, IVe are come

to dwell by you in the Land, for thy Servants have not Paßure for their Cattle, the Famine
doth fo hard preß the Land of Canaan ; now therefore let thy Servants dwell in the Land of
Goßoen. And Pharaoh ßaid to Jofeph, Is this thy Father, and are thefe thy Brethren, who
are come to thee ? The Land of Egypt flands open for thee, let them dwell in the beß Place of
the Land ; let them dwell in the Land of Gofhen : And if thou knoweß any among them that

are fit and expert, fet them over my Beaßs and Cattle.

The inward Figure (lands thus :

2. When Chrift manifeds his Brethren, and the old Father Adam, in the Power and
Virtue of God, that they are with all their Subftance come to him, and have wholly

given up themfelves to him, then he takes _;fi'^ of the youngeft Brethren in the Properties

of Life, and fets them before God; that is, he takes th^ five Senfes of Man, which
always are and continue to be the youngeß in the Life's Property, for they are con-

tinually generated anew, and fets thefe, with the Power and Virtue of their Life, be-

fore God.

3. For thefe are they that ßall be God's Minifters and Servants in the Love-, to thefe

Chrift gives in his Counfel, and fays. When you come before the Face of God, fo that

the Spirit of God in you proceeds upon you, and proves zndfifts what your Office and

PFork 3.re in the Prefence of God, then humble yourfelves, and fay in the Prefence of

God, Thy Servants are but Herdfmen, and are come to thee in the F'amine of Mifery in

our great Hunger, to dwell near thee in the Land of God, for in our own Povvers and
Virtues, in the Adamical Kingdom of Nature, we have not Pafture and Food for the

poor miferable Life ; therefore now, O Lord, fufFer thy Servants to dwell in the Land
o£ Goßjen, viz. in thy Courts, that we may eat of the Dew of Heaven, and live to thee,

and lerve thee in our Office.

4. Then fays the eternal Father to Chrift, viz. to his Steward, Behold, is that thy

Father Adam, and are thefe thy Brethren, according to the Humanity, which are come
to thee ? The Land of Egypt ftands open for thee ; that is, the Kingdom of Heaven,

together with the Kingdom of Nature, ftands open to thee ; thou art my Steward in the

Kmgdom of Grace, and alfo in the Kingdom of the Nature of the human Property, lee
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them dwell in the heft Place in the Kingdom of Grace, and in the Kingdom of Nature

;

and if thou feed that there are Men among them // for it, fet them over my Cattle;
that is, thofe among them that are fit and expert, make them Officers in the Kingdom
of Nature, that they may rule over my Creatures ; that is, fet them in the Apoftclic

Office, that they may feed my Flock, whom thou leadeft inwardly in them with the
s Note, the Staff and Crook ; let them be ' outwardly Shepherds, and lead and govern the Proper-

J/'^'J.^^^^'^'jJ-^.^

ties of Nature, viz. my Sheep or 5f«/Zj-.

a'ndTeachers 5- AH fpiritual Shepherds in this World fit in the Office of the Father, as alfo

in theChurch the «;(/r/^/y Shepherds, which are inftitutcd only by Chrift, through v/hom Chrift him-
ot Chnlt, iiM inzvarcUy rules and governs, and they are all of them God's Officers.

who theTare!
^" ^^^ whofocver are inftituted in an Office without the chief .'shepherd Chrift, they

'all of tliem are but in the Land oi Canaan in the Fnimne of God's Anger, and are but
devouring Wolves, both one and other, be they fpiritual or worldly Officers, be they noble
or ignoble. Prince, or Proteftor, or Guardian, Prieft or Sexton, one as well as another:
All that rules in an Office without Goi's Spirit, that rules of Self, and to the Judgment
of God ; he that thinks not in his Office to ferve God, and to manage his (jffice as a
Shepherd of God, he is a Mihifter and Serva^nt of Lucifer, and ferves liim.

Gen. xhii. 7. 7. Mofes fays further, Alfo Jofcjh brought his Father Jacob, and prefented him before

Pharaoh; and Jacob Ueffed Pharaoh ; that is, Chrilt fet alfo the Adamical Image before
God, not only the five Seni'es, but the whole Man, and he bleßed God ; chat is, he
thanks God, and brings him Fruit to the Praif of God as a Bleiiing : Then fays God in

Verfe 8— lo.his a<51:ing and working. How old art thou ? And he anfwers. One hundred and thirty Tears
is the Time of my Pilgrimage; few and evil are my Days in the Tim/: of my Life, and they

reach not to the Time of my Fathirs in their Pilgrimage : So Jacob blefj'edr Pharaoh, and
went forth from him.

8. Thus the Adamical Man acknowledges and confefles before God his evil Time, in

the earthly Defire, and fays. It is but a Pilgrimage, viz. a continual Wandering and
Anxiety in continual Cares and Difquietude, whereby Man works and effeSls God's
"Wonders.

Gill, xlvii. 9. And Mofes fays further. There was no Bread in all the Land, for the Famine was
»3—17- very fore and hard, fo that the Land of Egypt a?id Canaan were famißed by reafon of the

Famifie •, end Jofeph gathered all the Money that was found in Egypt and Canaan for the

Corn that they bought, and he put all the Money in the Houfc of Pharaoh. Now when the

Money in Egy^pt and Canaan was brought, all Egypt came to Jufeph,and faid. Give us Bread;
why muft we die in thy Prefence, being without Money ? And Jofeph faid. Fetch rneyour

Beafts and Cattle, and I will give you for them, feeing you are without Money: Then they

brought their Cattle to Jofeph, and he gave them Breadfor their Horfes and Sheep, for their

Heifers and Affes ; and fo he nourißed them with Bread this Tear for all their Beafts and
Cattle.

10. This Figure is very powerful, and contains great and deep Underftanding, al-

though the beftial Man, full of Covetoufnefs and Extortion, imagines to himfelf, as if

this was made for him, yet the true Figure is quite againft him, as alfo is the Parable or
Lukexv'i. 8. Similitude in the Gofpel of the unjuft Steward, which fays, the Lord commended him that

he had done fo prudently.

11. This Famine in Egypt and Canaan, when all the Land was famifhed, prefigures
the yoor fallen Man in Body and Soul, which the Anger of God has dried up and
caufed to wither, fo that it is famiffied. For Egypt fignifies the Soul's Nature, and
Canaan the Bodfs Nature. The great Provifion of Corn which Jofeph gathered togetiier,

and fold in the Famine, fignifies tlie divifte Word of Grace. The Money of the Egyp-
tians and Canaanites,foi- which they bought Corn oi' Jofeph, fignifies God's creaturely Word

of
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of tlie human Life. The Beafts, which they there gave alfo for Bread when there was

no more Money, fignify the ' Image-like Property in the Life of Man. ' Imaged or

created.

The Fio;iire ftands thus

:

12. When Man in Soul and Body in this Famine, and in this ftarvingHunger, comes
into God's Anger, %mthenng in it, then he has no Refrelliment nor Comfort, for his

Confcience withers lb wholly in God's Anger, that he muft go to the heavenly Jofephy

and buy this Food of Grace.

13. Firft, while the Soul together with tlie Body finds yet a little Power and Com-
fort in them, though indeed the Confcience j-«öwj, this Steward gives Jefus ChriH good
Words, and prays to him, and, for the creaturely '' framed or conceived Word, buys k i^age.iike^

Food oi Jofeph; and this now is that which is fignified by the Money, while thefe Words imaginary,

will, in the Imagination, give the Confcience a little Virtue and Comfort, the Nature of fi^i^o"«»

the Soul and of the Body cantiniiaUy buys Grace for fuch Money, and gives this Jofeph

good Store of Bähli/7g, with an imaginary Matter, and fome formed or figured Prayer

out of Cuftom ; and thus lives of this Food in Hope.

14. But when the Anguifli of the Confcience dries up this Hope, and that fuch

cold Prayer and hißorical Faith v/ill no more avail, fo that the Confcience cries out. That
thou mult be familhed in the Anger of God, no Prayer more will avail before God ;

then comes the poor Soul to this Jofeph, and fays, Why wilt thou fuffer me to perifh,

becaufe I cannot bring my Prayer and Faith before thee, by v/hich I might attain Food
for my Life ? Behold, my Power is gone. " / am able to do nothing. I have no more « Note, how
Words wherewith to attain thy Grace. Man is able

15. Then fays the heavenly Jofeph to the Soul, Bring thy Beafls, viz. Horfes, Oxen, *^.'^°
"°"

and AITes, hither to me, and I will give thee Food for them ; that is, bring all thy earthly
"^'

natural Defires and " Imaginations, and thy falfe Confidence in the Creatures, viz. in n Or Images,

thy own Wit and Subtlety, in Falfehood and Wickednefs, to me,and give them up all to

me, that thou mayeft be rid of them, and then I will give thee Food, that thou mayeft

live, and will alfo feed the Imaginations of thy Thoughts : And tliis is the Entrance of

this Figure.

16. And Mofes fays further. When that Tear was ended, they came to him in the fecond Gen. xlvii.

Tear, and faid to him. We will not hidefrom our Lord, that not only the Money, but alfo jS> ig-

r.ll the Beafls are gonefrom us to cur Lord, and there is no more left for cur Lord, but cur

Bodies and our Fields : Why wilt thou fuffer us and our Fields to die in thy Prefence ? Buy
us and our Landfor Bread, that our Land and we may be Pharaolfs Bond-Slaves •, give us

Seed, that we may live and not die, and the Fields not lie wafle. This is now the true

Earneflnefs, v/hen Man wholly gives up all, and quite gives up himfelf.

This Fisiure ftands thus :

17. When Man ftands thus in the Famine of Confcience, fo that not only the Words
which he fpeaks in the Prefence of God will no more avail, that he might receive Com-

fort, but that in the End thofe alfo fiiil, when he has beat down all ° fi^itious Defires, " imaged,

and forfaken this World in the Defire -, then fays the poor Soul to the heavenly Jofeph, feigned, or

Alas ! my Lord, what Ihall I bring before thee, that I may attain thy Grace? Behold,
"«aginary,

my Prayer finds no Power and Virtue-, and though I have forfaken the World, and

have given up my beßial Will, yet I ftand ftill in great Hunger before thee •, I have no

more left but only my Bodv and Soul: My Lord, take even this of me, I give mylelf

Vol. III.
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wholly to be thy own : Give me thy Grace, that I may live in thee, I will give myfelf

wholly up to thee with Body and Life, and will be thy obedient Servant. Give thou

me but Seed only, that is, give thou me but a Will, Thought, iVlind, and Defire, and
fow the Land of my Nature, and let my Life be thy Servant, that I may be no more
without thy Will, but that I may be thy Servant and thy Bond-Slave.

iS. Thus then it is enough, v/hen he has given up Body and Soul, Will and
Thoughts, and all that he has and is, wholly to this Jofeph, that he is as it were a

Bond-Slave Servant to God, who hopes and expeds only what his Lord will give him,
when all Trufi and Confidence in his own felf is quite yielded up, then is Reafon rightly

killed, and the Devil has loft his Stool and Throne in Man : For in Refignation he has

nothing for his own, and the Devil can no other way come at Man, but in the 'Defire

of Selfhood, in appropriating any thing for his own felf.

Cm xl'-ii
'9* And iVi(7/?j fays further, Thus Jofeph bought the whole Land of Egypt for Pharaohy

.

30—2 2. ff^'' fh^ Egyptians fold every one their Ground ; for the Famine was fo fore, fioarp, andßrong
upon them ; and fo the Land became Pharaoh's own, and he dißributed the People into the

Cities from one Place of Egypt to the other, except the Land of the Prießs, which he bought

net, for it was appointed for the Prießs by Pkarach, that they ßjould provide for themfelves

cut of that Portion which he had given them-, therefore they dared not to fell their Lands.

The Figure ftands thus :

20. In fuch Manner Chrifl:, when Man in this pinching Vlnnger drazvs near to him,

PAffeftions, buys for his Grace his whole Nature, with all the Forms, Conditions, and Qiialides
Properties, or thereof, and brings all whatfoever is in Man again into the Houfe of the great Pharaoby

ties.
^j^^j. 1^^ ^£ God, and makes it a Subject to God his Father agam.

2 I. For in Jdam all Men are become untrußy and perfidious, and are entered into the

Selfifhnefs of the Will-, but Chrift has bought this human own felf to be his own again,

and gives this up again to God his Father-, and it points diredlly at Chrißendc?n, which

Chrift has bought with his Grace by the Treafurc of his precious Blood, and made it his

own, and has now diftributed his Offices, wherein the Chriftians ferve him, and are

his own.

2 2. But that the Priefts Fields were not fold, and that Pharaoh would not buy them,
^ but leave them for their own, points at the inward Man, who is the prieftly Temple of

Chrift i this God buys not back again, he wills that Man (hould have it for his own, he

defires only to have the Kingdom of Nature for his own Servant; but the incorporated

Ground of Grace, viz. the Temple of Chrift, he leaves to the Soul for a Dowry, for

it is the Place and City of God, wherein God dwells m M.'.n : No Man can fell it again,.

pledge if, or engage it by Oaths, for it belongs to the eternal One, and not to the Pof-

feßon of the Creature -, but it is a beftowed Ground of Grace, wherein Chrift manages

his Office, it is his Habitation and Dwelling- Houfe.

CfB.xlvli. 23. Then faid Jofeph unto the People, Behold, I have this Bay bought you and ycur
33—26. Fields for Pharaoh; behold, there you have Seed, few your Fields, and of your Corn you

ßall give the fifth to Pharaoh; four Parts ßoall be yours, to fow your Field for your Focd

for your Houfe and Children. And they faid. Now let us live and find Grace before thee, we

ßjall willingly be Pharaoh's Bond-Slaves. Thus Jofeph made them a Law unto this Day ccn-

eerning the Fields, to give the ffth to Pharaoh, except the Prießs Fields, which were not

Pharaoh's own.

24. This Figure is a true 73'/'^ ^"<^ ^"^^g^ of Chriftendo;n, v^hich Chrift has bought

with his Love in his Blood, having proiiercd to give Chriftendom his Grace and Rigiue-
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oufnefs for their earthly 1 1maginations, that it fliould give them only up to him ; and i Images,

when that is done, then fays Chrjll, Behold, I have this day, that is, from this Time or fancies«'

to Eternity^ bought all your earthly Images, as alfo Body and Soul ; I have bought
you for my eternal Bond- Slave Servants and Minifiers^^'wh my Grace, from the Hunger
ot God's Anger : Behold, there you have Seed, that is, there you have my IVord, where-
with you may fow the Ground of your Confcience in Body and ^oul, that this Seed may
bring forth Fruit, and of this Fruit you fliall return tbeßßh 10 Pharaoh, that is, to God:
For four Parts fhall be your Food ; that is, this Seed fiiall quicken and cherifh the four

Elements of the Body, as alfo the four Properties of the Soul's Fire-Life, and you fhall

keep this Seed of the divine Word fourfold for the cherifliing of your Life, but th^ fifth

you fliall give to God.

25. The fifth fignifies here, very fecretly and myftically, the fifth Form of the

natural Life, viz. the Love-Fire in the Light, which is born out of the four Properties,

and manifells wherein the uncreaturely and fupernatural God is manifeßed: This Form
generates now the divine Joy, and the Praife of God, wherein the Soul is an Angel,
and thanks and praifes God, becaufe he has delivered it out of the Fire-fource of Tor-
ment, and has given himfelf with this Love and Grace into its Fire-fource, and changed
it into a Love-fire and divine Light.

26. This Source of Love, viz. the fifth Property of Life, wherein the Soul is an
Angel, it gives now to God again with great Praife andThankfgiving, for it gives this

fifth Form to CZ'r/;'? again for a Habitation •, for this is the Habitation of his Word,
wherein ' is the Kingdom of God in us, and wherein we are the Temples of the Holy ' Or confilts.

Ghoft, who dwells in us ; and this fifth Form in the Praife of God, Chrift req^uires again Luke x.\n.zi.

from his Chriftendom, that it fhould give this to him, that he may gather in the Praife

oi God, that is, the Fruit of Love for his Father, into the Houfe of the divine Power.

27. But the Priefts Fields, that is, the inward GrovinA of the heavenly World's Sub-
fiance, he buys not with his Blood, for that never received the Turba of Deflruclion,

but in the Fall of Adam it went out and faded, and went into the Abyfs \ fo that the

Soul had it no more in its own Poffeßon, for it was in the Soul as it were dead, though
in God nothing dies ; but the Soul was blind concerning it, in that manner as God, viz.

xhn eternal One, is in and through all Things, and yet nothing apprehends it, but that

which introduces itfelf into its Subftance, wherein he will manifefl: himfelf.

28'. This faded Image or Subftance is the prieftly Ground, whereinto God again in-

fpoke or lowed his Word and Seed again in Paradife, that is, not bought with Chrift's

Blood, as the averted Soul is, but it is filled with the heavenly Ens, with Chrift's Flefti

and Blood, fo that it is, or becomes Chrift's Flefh and Blood, wherein the High-Prieft
Chrift dwells; it is his eternal Seat and PoftefTion, wherein God is manifefted in IMan,
for it is the Branch on Chrift's Vine, which is God's proper own, and not Mati's.

29. It is indeed in Man, but not in the Pofi^efiion of the fiery Soul's Effence \ it has

another Principle than the Soul, and yet is in the Soul, and through the Soul, and/rw;?
the Soul, after the Manner as the Light is from the Eire, which is through the Fire,

and in the Fire, and has its Manifeftation from the Fn-e, out of which Fire and Light
y^/r proceeds, and out of which Air dewy Water proceeds-, and that fame dewy Water
denotes the Subflance of this inward Ground, which gives to the Fire again Nouriflimenr,

Food, Luftre, and Life.

30. So alio it is to be confidered and underftood concerning the Soul-, when it extin-

giiißjed as to the divine Light, then this Subftance was generated no more from it, nor
in it, but remained faded, extinguifhed, or quenched-, and then the Soul had no divine

Food more for its Source of Fire, for it had turned its Defire forth into the third Prin-

ciple, and was overcome by the earthly Lucifer, and by Satan, viz. by the Property of

the Wrath of the dark World's Property in the Place of this World.
P p p 2
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31. This Grace came to help this averted Soul, which was bought through Chrift's

Blood ; for the Buyer entered with his Money of Grace into this faded Image, and took

it to hiinfelf, and let the Soul therein for a High-Priell and 1'mcher.

32. And this Image now was the Prieft's Fields, which he bought not, for it was
God's before ; God only 'itt his High-Prielt Chiift ihcnln^ that he fhould therein feed

and teach the poor Soul, tlut it fnould not eat of the Vanity, and fully, darken, and
bring to nothing /i;w Image again.

33. And this is alfo the fame in the Figure of J'^y^/'^) in that he bought not the Prieft's

Fields ; and lb is the Figure concerning Afö/>j and theLevites, that he kept their Fields

and Ground, and yet polTefied them as "Tenants ; all which denotes the inward Man of
the heavenly World's Suhftance, which is God's GrcKwi, wiierein God fows his Word
of Grace, viz. Chrift's Spirit; which Ground or Subftance belongs only to the High-
Prieft, Chrift, for a Pcjfejjioii, and not to the creaturely Life, but the creaturely Life

receives Power and Virtue from it •, it has it indeed in iifclf, but it is not one and the

fame Thing with Nature, as the Light and the painful Source of the Fire are not one
and the lame Thing-.

34. This Figure ox Jofeph, in that he bought the Egyptians to be Pharaoh's proper

own, and made them his own Servants, fignifies nothing elfe, but that Chrift lliould

buy us from the Anger of God in the Famine of our Deftru61ion, through his Grace,

to be his obliged Servants, through his Blood and Death, and would give us his Word for

•OrPoflef- Seed, that we might fow his purchafed ' Goods, viz. our natural Life, therewith.
^*°"^*

^g. And for this Cauje nowftiouldwe give him again the lifth Part of this Fruit, viz.

the Birth of Lcve, the fifth Property of Life ; for in the fifth Property ftands Faith,

and that his Children ftiould give to him again; and this he gathers into his Father's

Barns, for an eternal Praife, and to the divine Manifeßation of his Wonders.

36. But that earthly Men have made fuch Bondage, and keep one another for Bond-
Slaves, and vex, torment, and mifufe one another therein, and fqueeze out their Sweat

'Images or foj- (-j^^jr Pomp and Pride, this is an Image of t\\t Anger oi God, which < reprefents itfelf
models itfdf.

^jj-Q according to the heavenly Figure.

37. For ever Thing muft fafhion itfelf, according to xht Ordinance or Appointment of

_
_

' the Word of God, v.'hether a Thing falliions itfelf m 'Ev\\,viz. in God's Anger, accord-
P/al. xvili. jpg jQ ^[^g Property of Heil, or in Good, in Heaven in the Kingdom of Chrift ; for with
^' ' the Holy the Word is holy, and with the Perverfe and Froward it is manifeft in God's

W^rath ; as the People is, fuch is their God alfo, fays the Scripture.

3«. Earthly Men reprefent the Image in the Anger of God, in that they vex, tor-

ment, fqueeze and plague them with Bondage, and hold it for juft and right; and it is

right in the PFrath of Nature in God's Anger, and it is a Figure oi Hell ; and it is alfo

a Figure of the Kingdom of Chrift in the heavenly 'Qondiz.^e •, for all whatloever the

earthly Man does with Pain and Torment, that does Chrift in his Kingdom with his

Children, in Joy, Love, Humility, and Power,

39. The earthly Man takes away his Brother's Labour, alfo his Will and Defires, his

Sweat and "Trade, Profeffion, and Suftenance : Chrift alfo takes away his Children's evil

Will and Beßres, alfo their Labour, V/orking in God, when with great Pain and Anguifti

they prefs thereinto; thefe Labours Chrift takes all from them, and gathers them into

his Cherts of Treafure, and fearches through and through his Children's Body and Sou),

to fee whether there be yet a little Sparkle that can and will adminifter to him, and

work for him; that he drives of Neceluty, and forces into the divmeMiniftration of God's

Court, viz. into the /^/«ry«r(/ of Chrift.

40. He often alfo withdraws the Food of Grace, and lets them afterwards hunger,

and lament for it; and lets them fit in Mifcry, and afflltls them, lb that they niuft work

5
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in great Anguiß), in Lamentation, Fear, and Trembling, before him in divine Labour;
for tlie old Adarn^ Afs is untoward and unwilling to labour in that which is divine.

41. And therefore it is often compelkd, fo that the Piinilhment and Threatning are

always behind it, where Chrift's Spirit in the Confcience threatens it with Hell and the

Anger of God; as alfo the earthly Lords upon Earth do with their Suhje^s, which
ftand indeed in the Figure of Chrilt, but the Office is altogether unlike.

42. Chrifl; gathers in for his Father, by the Works of his Children, much heavenly

Fruit, which Man will obtain again, and enjoy the fame for ever; but a worldly Lord
gathers in, by the Labour and Sweat of the Poor, only Money and Goods into his Chefts,

to his own Honour, which Labour the poor Man can no more enjoy in this World, but
Chrift is his Wages, in that he muft ferve the Figure of God's Anger here in Mifery.

43. But in the End, when the earthly Offices (liaii be alfo gathered into their Barns,

into the Treafure-Chefts of their //car/j, for whom they have ferved and rninillred, then

there will be unlike and different Refervotcries; many will have very much gathered into

the Kingdom of God's Anger, and from that will their Food be given to them again

in Eternity, viz. the Curfe of the Oppreffcd ; alio the Affliction, Fear, Pain, and Mo-
Icflation of the Poor, which they have here with their Agitation wrought by the In-

feriors, that will be given them for Food alfo afier this Time to Eternity : For what Gal. vi. 7.

any fc-jjs here, that they will find in Earns in the eternal Life.

44. All Offices of this World are God's, and ail Officers, from the Emperor to the

leaft and meaneft, are God'^ Officers ; but they ferve him much unlike and differently;

one fervcs him in Lote as a Minifter of Chrift, and the other ferves him in his Afiger as

a iVIinifter of Hell.

45. All that feek their own in thefe Offices, and regard not God and his Ordinance,

and fo ferve Man therein, they ferve the Anger of God, and gather up into Hell.

46. For all che Treafure of Princes and Potentates lliould be gathered in for the

common Profit of Brethren, and for the fupporting oi good Orders and Offices, alfo of the

Miferable and Impotent ; even as a Houfholder labours and works with thcfe that are

under him, and draws the Prjflt to himfelf, and yet therewith he provides io\; feeds and
nourifhesall his Servants, Minifters, and Aßiftants; and the Overplus he ufes for cora-

mon Neceffarie» of himfelf, his Wife and Children, and what he might elfe ftand in

need of, or lays it by for /)i5cr People ; fuch is the Officer's gathering together : It fhould

all be gathered together /or common Benefit, elfe it is a Treafure of the Anger of God,
and muft expeci God's Judgment.

47. But that the prelcnt Potentates do thus gather together for their own Honour, for

Voluptuoufnefs and Pride, and in that Regard do the more hardly opprefs and fqueeze,

that they may only therewith exercife their Pride, and keep under the Poor a<i Dogs,

and fay in their Hearts, they are bound to do fo for me, I have bought or inherited it as

a Privilege, I have it of R'ght ; all this, the one and the other, is done in the Anger

of God, they all now in this Property ferve only Satan, viz. in the figure of God's
Anger, and no better.

48. All Self-owning belongs to Hell, make what thou wilt of it; no feeming Rheto-

rick v/ill avail before God ; thcu gathereft together into Hell : God requires the Ground
of the Heart, and will have trufty Officers.

^9. But the i^liferable is to know, that in fuch Reßraint and Service, if he endures

it without Murmuring and Grudging in Faithfulnefs, he ferves even his Lord Chrift ; for

God thereby draws him away from this World, lb that he fets his Hope upon that which
is to come, and in this Servility of his Hands he gathers to him with his Prayer, into

this Houfe of Lamentation, his heavenly Treafure ; whereas, if he for this Time of his

Reftraint ftood in the Voluptuoufnefs of the Flefli, he would gather no good Thing

;

therefore all Ikings muß ferve to the beß of them that love God. JJa;«. viii.2?.
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50. Thus a Man ought to underftand the Figure under theHiftory and AQ.s of Jofeph;

for indeed the lliltory is defcribed with great Diligence according to the iiTward Figure,
*> Eingehung, according to the ' Inipiration of the Spirit of God, which always more refpetfs Chrift's

i"'v'"^^"^"
Kingdom, than any Hiftory of ?, flight and fimple Aft.

gtiion.
^^^ P^^ ^1^^ ^Q^^ ^j.- ji^gßji^ig jjj-p j^gf f(,j down on this Account, that Men (hould fee

the Life and Deeds of the old iioly Men or Saints, as Babel fuppofes •, no, the Kingdom
oi Ckrifi, above all, is thereby defcribed, as alfo the Kingdom of Hell-, the vifible

Figure continually points at the invifible, which fliall be manifefted in the fpiritual

Man.
,Gea. xlvii. 52. Mofes here finiflies the Figure of the new Regeneration, under the Hidory of

27, z8. Jofcph ; and fays further. Thus Ifrael d-ivelt in Egypt in the Land of Gofoen, and pojfejfed

it, and grew and multiplied very much ; and Jacob lived feventeen Tears in Egypt, Jo that

his whole Age was one hundred, forty and feven Tears.

Ver.sg— 31. 53. And when the Time was come that Ifrael was to die, he called his Son Jofeph, and

faid to him. If I have found Grace before thee, then lay thy Hand under my Thigh, that thou

wilt be loving and faithful to me, and not bury me in Egypt, but I will lie -with my Fathers,

and thou ßoalt carry me cut of the Land of Egypt, and bury me in their Burying-place : He

faid, I will do as thou haft faid ; but he anfwered and fnid. Swear to me, and he fwore to

him ; then Ifrael bowed himfdf, fitting up at the Head of the Bed.

54. This now is a very myftical Figure, and points at the RefurreHicn of the Dead,

-when the Soul (hall come to the Body again, and the Body will be pure and holy : For

the Land of Canaan, which was alfo full of the Abominations of the Fleathen, fignifies

the earthly Body •, and Egypt, where Pharaoh dwelt, and fofeph was Steward, fignifies

the Soul, which dwells in God's Word, viz. by or near the eternal King.

55. And we fee it very finely portrayed in this Figure, how Ad-.m's Soul turned itfelf

with Lufl into the earthly Canaan of the earthly Body, and turned away from God

;

therefore now the Soul mull: go again into Egypt, into Repentance to Jcfepk, viz. to

Chrift, and to King Pharaoh, viz. to God; and there it will be received as a Child of

Grace, to be a Bond-Scrvanr, fo that itw///be obedient toGod, and be his Servant and

Minilier ; and it muft forfake the earthly Canaan, viz. the evil Body, with its Will and

Contrivances, as Ifrael muft leave and forfake Canaan.

56. But after he fliould be dead, he would then have his Body into the Land of

Canaan, that it fiiould be buried there ; which fignifies that the earthly Body muft be

buried in its Mother the Earth, and come into its firft Mother again ; and it fignifies

that the Soul ("hall come again out of Egypt, viz. out of the Bondage of the Afflidlion

of Repentance, to the Body into Reß : For the Heathen muft be driven out of Canaan,

•fOr Quality, when Ifrael enters thereinto -, lb alio muft the Abominations in the Property and ' Con-

dition of the Body be conlumed, and all falle and wicked Defires be killed, before the

Soul comes to the Body again, and dwells therein.

57. And it is powerfully reprefented, how the Will of the Soul ftiall and muft in

this'Life-time break off" from the earthly Canaan, viz. from the Lufls o{ the Body, and

prefs into God again by earneft Repentance, where then the Soul muft rightly be in

Egypt, viz. a poor Bond-Servant, in much Anxiety and Affliftion ; but in the End,

when the Body fiiall die, then it alfo defires to go along out of the Houle of Bondage,

viz. out of the Torment of Repentance, and will go again into the firft Adamical pure

Image which God created, as Jacob would lie by his Fathers, when he might have

lain as well in Evypt : But the Spirit ftood in the Figure of the RefurreElion, fhewing,

how the whole Man fhould go again into the firft Image created by God.

5^!. But that Jacob required an Oath from Jofeph, that he would bury him in Canaan

with his Fathers, it denotes the Oath which God in Chrift made with Man, that God
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has with his Word of Love incorporated himfelf with Man, and engaged, as by an eter-

nal Oath to him, Jacob requires this Oath from Jofeph, as from the Figure of Chrift,

and delires he fliould lay his Hand under his Thigh and Iwear.

59. This is a Figure, fignifying how Chrift fliould lay his Hand, that is, his Power
and Might, viz. the eternal IVord, which is the Hand that has made all Things, into

the human Elfcnce in Body and Soul, and not only into that, but under the Thigh, as

under the human t^ower, and to give himfelf to Man for his own, and fwear therein ;

that IS, bind himfelf to it, that he will bring the whole Man, when he is here dead in the

temporal Deatn, again into the ^r/2 Land of Inheritance, wherein ^J(7»« in Innocence
dwelt, viz. \nio Paradife, and bury the Body and Soul, with his Oath, in God, as in

the divine Reß.

60. This is fignified by the Figure oi Jacob, where the Text fays, Ifrael dwelt a long

lime in Egypt, and multiplied there. And when J^cob was to die, he had a Defi>e to be
carried after his Death again into the Land of Canaan to his Fathers ; this, I fay, fig-

nifies that a Chrittian or Child of God muft go into this Egypt, viz. into Repentance,.

and into the Exit from the earthly Will, and continue therein the whole Time of his

temporal Life, and bring forth much good Fruit in that Land, and then Chrift, viz.

the heavenly Jefeph, fhall bring him into the right Country of his Father to Refl again,

viz. into the nghc promiled Land, wherein the Milk and Honey oi divine Power _/?öw. Exod.xil. ?;.

61. And the whole Hiftory of all the five ^ooks :>{ Mofes is even this in the Figure: y Five Bookies

The Exit oue of Canaan, and the going into Canaan again, are only this ; reprefenting of Mofes.

how the right Adaniical Man fliould with great Holh and Armies and much purchafed
Goods, effetled in the divine Operation, enter again into the eternal promifed Land ;

and how in this Zz/^-time he muft be a Bond-Servant of God's Anger in this Egypt,
which would through its Mmilters and Servants affiitl, periecute, and torment him in

his Office of Anger, and continually keep him for a Bond-Slave, till the right Jofepb
fhall bring him through the temporal Death again, into Paradife, into Reft.

The Seventy-fifth Chapter.

How Jacob before his End blejfed the two Sofis of Jofeph, and:

preferred the Toicngeß before the Eldeß, And what is thereby

to be underßood.

y.Wy^^^&P^OSES fays. Afterwards it was told Jofeph, Behold, thy Father isGen.-dvWu
'^jd. @© Ihl^ fick ; and he took with him both his Sons, Manaffeth and Ephraim : And '— 6-

d^,'!) ,- @.?) then it was told Jacob, B.lold, thy Son Jofeph cometh to thee-, and

tdS ©'® -^'''^^^ flrengthened himfelf and fat up in the Bed, a-nd faid to Jofeph,

*E"5S r^r^ HC^
'^'^' Almighty God appeared to me at Luz, in the Land of Canaan, and

^^&'^^^(d^ ^/i?/7f^ wf; a?idfaid to me. Behold, Ii.ill caufe thee to tncreafe and muU
' "

tip'y, and will make thee a Multitude cf People, and will give this Land-
for a Pcfjeßon to thy Seed after thee for ev-.r ; and now thy two Sons, Ephraim and Manaf-
feh, which were born unto thee in the Land of Egypt before I came in hither to thee, fhall be

mine, as Reuben and Simeon-, but thojt whiih thou floalt beget after them flsall be thine, and'

Jhall be named according to their Brethren in their Inheritanc:.
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2. In this Figure now the Patriarch Jacob ftands again in the Limit of the Covenant,

whereto God had crd.nned him in the Mother's Womb : When he had Sniihed his

Courle in the World with the Figure of the Kingdom of Chrift and his Chriftendom,
»^ Models, or then his Spirit 'figures iifeif again in the Limit of theCovenanr, and through the Limic
images. ^f {},£ Covenant bkffes his Children, and his Children's Children, and points at the

fururs Time, how it would go with them ; that is, he fpeaks from the Root, and inti-

mates concerning the Branches and Twigs of this Tree, which God in Paradile planted

aeain after the Defcäion and Fall, and had made it manifeft in Abraham -, and fo Jacob

ftood in the fame Stock, and intimates from the Spirit of this Tree concerning his

Branches and Twigs, but efpecially in both Jofepb's Sons, both which he grafted back
again into his Roor, that they fliould be his Sons, as Reuben and Siman.

This Figure ftands thus :

3. And Jacob faid to Jofepb^Tht Almighty God appeared to me at Luz-, in the Land,

of Canaan, and blefled me, and faid to me. Behold, I will caufc thee to incrcafe and
multiply, and will make thee a great People, and will give this Land for a PoiTcflion to

thy Seed for ever : In this Figure the Spirit fpeaks not oJiIy of thi: Inheritance of the

outward Land of Canaan, but alfo of the Inheritance of the Kingdom of Chrift, under-

ftood and fignified under this Canaan ; for he fays, God has given him and his Children

this Land for an eternal Pofieffion, which, for a long Time after that, they had no Inhe-

ritance in; therefore then in this the Kingdom of C\in^ h underflocd, which fhall endure

for ever.

4. Thus Jacob took the two Sons of Jofepb, and fet them in bis Root in the Inheri-

tance of this Kingdom-, and moreover, in his firft Power and Virtue, as Reuben and
Simeon, his firft Sons ; which fignifies, how Jcfepb's, that is, Cbriß's Children in the

Faith and Spirit, whofe Nature yet is come from the Seed of corrupted ^idam, ftall

be through Faiib planted again in the firft Root of God's Covenant ; for Adam has fet

his Twigs and Children with himfelf in the Kingdom of God's Anger-, but the Cove-
nant and Grace take thefe Adamical Twigs and put them back again into the Lnage of

God, whofe Figure Jacob here rcprefents with Jofepb's Sons.

Gen. xlviii. 5- -^"^ Ifrael fa-ü.' the Sens of Jcfcph, and faid. Who are ibefe ? Jofepb atif-xersd bis

S, 9. Fatber, andfaid, Tbey are my Sons 'u.'bicb Ccd batb given me ; that is, the Covenant of

Grace was _/7r/;7;^£' to the corrupt Nature, and faid. Who are thefe Children of Nature
in Self? Have they not broken themfelves off from God ? But Jofepb in the Figure of

Chrift's Humanity faid. They are my Children, which God has given me in the King-

Verfe 9. dom of this World ; and the Covenant of Grace in Jacob faid. Bring them to me, that I

may Uefs them ; that is, that I may anoint them with Grace-, that is, Chrift fhall bring

them to God, that he may blefs them again.

Verfe i;. 6. And j\/c/?j fays. For the Eyes cf Ifrael 'ji-ere dun 'xitb Age ; that is. Nature in the

Father's Property in xht foulifb Creature was grown dim and old ; and that becaufe the

* Imaged, or Soul's Ens had * modelled itfelf in tr.e Time, for all that lives in the Time grows old

:

formed. xhe Covenant was that which fhould blefs the Sons of Jofepb with the future Revelation^

or Manifeftation of the Power in the Name JESUS, and Jofepb, who ftood in the

Image or Tvpe of the Humanity of Chrift, ftiould bring them to this Bleßng : For the

Humani.y of Chrift brings Adani's Children to the Blefling of God, as here Jofepb brings

his Sons to the Covenant of God in Jacob.

Ver. 10-12. 7. Mofes fays further. But be kifjed them, and encouraged tbem^ and faid to Jofepb, Be-

hold, I havefeen thy Face, which I had not tbcught to have done, and behold, God has let rru

t Jacob's, fee thy Seed; and Jofepb took them from ^ his Bofom, and ber^ved bimfelf tcxards the Earth

before
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before his Countenance : Which is as much as to fay in the Figure thus ; when Jofeph, in

the Image or Type of the Humanity of Clirifl, brought his Sons to his Father, viz.

before the Covenant of God, then the Covenant toolc them in the Arms, or into the

Bofom of his Defire, vix. into God's Effence^ and kiffed them with the Kifs of Love,
which God would manifeft in Clirift; and the Father's Righteoufnefs, in the Word of
Might and Power, fays to the Soul's Eflences, Behold, thou art dim to my Sight, and
now I have feen thy Countenance again, through the Love and Grace of God, which
I thought not to have done ; for I thought to have kept the Soul in the Ilrong and fe-

vere Might of God's Anger % for God's Eye was departed in it, wifh its turning away
from him, and fo, as to God's Righteoufnel's, it was rent off from God : But now 1 have
feen the Countenance of the Soul again, through God's Love in the Grace of God, and
God's Love has let me fee ' them in the Seed of the Covenant of Grace. ' The Soul's

8. And the Spirit of Mofes fays. And Jofeph took them from his Father's Bofom, Efl"ences,

and bowed himlelf to the Earth before his Face ; that is, when the f^Ford became Man, p"^^?-' °''

then Chrift took the Soul from the Father's Bofom, viz. from the Father's Nature into

himfelf, and in a creaturely Manner prclented himfclf with the afllimed Humanity be-

fore God the Feather, and bowed, that is, humbled himfelf with the alTumed Soul, viz.

God and Man in one Perfon, to the Earth, that is, even into Death, and entered before

the Face of God with our afflimed Soul, that is, he brought the Soul's Will, throuo-h

the introduced Power of the Deity, back again into the refigned Humility before the
Eyes of God.

9. And Mofes fays further, 'T!hen Jofeph took them both, Ephraim in his Right Hand to- Gen. xlviii.

vuards Ifrael's Left Hand, and ManaJJeh in his Left Hand towards Ifrael's Right Hand, 13-

^ind brought them to him : This now is the precious Figure of the great Earneftnefs of
God, fhewing how Man is blefled again ; for Ephraim was not the Flrft-born, but
ManaJJeh : And Jacob laid his Right Hand upon the Head of the youngeß ; but Jofeph
took Ephraim in his Right Hand, and Manaffeh in his Left Hand, that he might ftand

with the Firß-horn before Jacob'j Right Hand, and with the other before Jacob'j Leß
Hand ; but Jacob inverted the Will of Jofeph.

The Figure ftands thus.

10. 7'he TFord became Man ; undcrftand, the uncreaturely not natural Word of God, John i. 14.

manifelted itfelf in God's creaturely Word of iV^n's Soul, and took on him the faded
Light's Image, and quickened or made it living in itfelf, and put it into God's Left
Hand, viz. into the Father's Anger, which is here exprelfed, by fetting the youngelt
Son, viz. Ephraim, before Jacob's, viz, God's, Left Fland, but he took it in his Right
Hand.

1 1. For Chrift took the incorporated Covenant of Grace in the faded heavenly Image,
v;hich incorporated Covenant of Grace in Man was the youngeß, viz. the new Man, in

his Right Hand, viz. into the higheß Love in the Name JESUS, and entered with this

new Man from the Covenant of Grace before God's Left Hand, viz. before God's ßriff

Righteoufnefs in the Anger, that he might atone the Soul, viz. the Firft-birth ; and the

Soul, viz. the Firft-born, Chrift took in his Left Hand, that is, he took the firft Prin-
ciple, which before had the fuperior Jurifdidion, Authority, and Power, and put
it under, that its Power, viz. the Self-Will, fliould go back, and enter into Humility

before God's Right Hand.
12. F^or thefe two Sons of Jofeph here rightly fignit'y the inward fpiritual Man, viz.

theßery Soul, which is the eldeft Son ; alio the Spirit of the Soul, viz. the Light's Power,
which fignifies the other, or fecond Son, viz. the two Principles : Thefe did Jofeph,

Vol. hi. Q^q q
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that is, Chrift, fet before God, and took the Spirit, viz. the fecond Principle, in his

Right Hand, viz. in his Love, and fet it with his Love before God's Left Hand, viz.

before his Jnger ; for he fhould break the Serpent's Head ; and the Soul he fets before

God's Right Hand, that it fhould receive the Bleßttg from God, that is, that God's

Gen. xlviii. Love fhould manifeft itfelf out of the Soul, but that might not be : For Mofes fays,

14. But Ifrael ßretched forth his Right Hand, and laid it upon the Head of Ephraim the

youngeft, and his Left Hand upon ManaffeVs Heady and didfo with his Hands knowingly^

for Manaffeh was the Firfl-born,

13. That is thus in the Figure : God would no more give the Dominion or Govern-

ment to the Firft Birth, viz. to the fiery Soul, feeing it had turned away its Will from

God, but laid his Hand of Power and Omnipotence upon the Second, viz. upon the

Image of the Light, which in Chrift in his Love became living again : To this he gave

now the Power of the Divine Virtue, that the Soul might be under Chrift ; for in the

Light's Image is Chrift underftood ; and upon it God laid the Hand of his Omnipotence

and Grace ; and upon the Soul he laid his Left Hand, that it Ihould be a Servant and a

Miniftcr of Grace.

14. Thus the Firft Birth was fet behind, viz. in Subjection, and the Second Birth

foremoft and uppermoft in the Dominion ; and here is that Figure, concerning which

John xvii. 6. Chrift fays. Father, the Men were thine ; that is, they were of thy Nature's Property,

but thou haß given th:m to me ; for the Father gave to Chrift the higheft Bleffing and

Power, whereby the fiery Soul loft its Dominion of Self-Will.

15. And Mofes fays, Jacob did this knowingly, that is, the Covenant of God ^w?«;

it in Jacob, that God would have it fo : Jacob could not, with his bodily Eyes, for Age,

well know thefe two Lads, but with the Eyes of God's Covenant he faw, and knew them,

for God's Spirit in him did this.

Gen. xlviii
^^- -^nd he blejed Jofeph, and faid, God, before whom my Fathers, Abraham and Ifaac

15, 16. have walked, God, who hath preferved me all my Life long, even to this Bay, the Angel

that hath releafed me from all Evil, blefs thefe Lads, that they may be called after my Name^

and after the Names of my Fathers, Abraham and Ifaac, that they may imreafe and multiply

on Earth.

This Figure ftands thus

:

17. The God of Love blelTed the incorporated Covenant of Grace, out of which

ßould come Chrift, viz. the heavenly ^feph, as here Jacob with his Bleffing began at

Jofeph, and bleffed Jofeph's Sons through Jofeph : Thus God alfo, through the Name
JESUS, bleffes the Soul and the Spirit ; for God has appointed the Name Jefus to be a

'Throne of Grace, and through that Throne of Grace he blefles Chrift's Children and

Members, according to the Humanity ; and here, in the Words of the Bleffing, makes

vo Difference between the Children, to fignify, that the Soul and the Spirit fhall in

Chrift enjoy like Graces and Gifts ; only the Power he gave to the New Regeneration,

out of the faded heavenly Image, that the Soul fhould, through the Power of the Nevif
' Regeneration work, and flourilh, fpread forth, and be great therewith ; that is, that the

Soulilh-Tree, with its Branches, fhould grow out of this Bleffing.

18. In the Words of this Bleffing there is this Underftanding or IVIeaning, viz. The
incorporated Ground of Grace, in the Power and Virtue of the IFord, fpoke forth the

Power, and comprifed in Jaccb his Body, Soul, and Spirit, in one, and thereby fpoke it-

felf forth upon the Children of Jofeph ; God, before whom my Fathers Abraham and

Ifaac have walked, that is, through the Wills and Defires which my Fathers have in-

clined to God, with which they have walked before God ; alfo through the Power of
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God, who has fuftained me my Life long even unto this Day ; alfo the Angel who has

dehvered me from all Evil, blefs thefe Lads ; that is, he blcfics them through the D/-

'üiyu and Human Power, through the Angel of the great Council in Chrift Jefus, which

Angel has delivered Men from all tvil, that they fliould according to thefe Names be

called Children of the Covenant, and in this Power increale and grow great.

19. But when Jofeph faw^ that his Father laid his Right Hand upon Ephraini's Head, it Gen. xlviii.

pleafed him not well, and he laid hold on his Father's Hand, that he jhould turn it from 17.

Ephraini's Head upon Manajfeh's Head, and /aid to him. Not fo, my Father ; this is the

Firfl-born, lay thy Right Hand upon his Head: But his Father refufed, and faid, I know it .

well, V7y Son, I know it well; this ßoall alfo be a People, and be great, but bis younger Bro-

ther ßall be greater than he, and his Seedßjall be a Multitude of People.

20. By the outward Figure the Spirit points at their Offsprings, which Stock or Tribe

fliould excel the other in Greatnefs and Might; but by the inward Figure, of Man's

Converfion and New Birth, it points at the inward Ground ; fignifying, how the in-

ward and youngefl Ground, of the incorporated Grace in Chrift, would be greater than

the Ground of the firft created Adamical Man.

21. But that Jofeph difliked it, and would not willingly that the youngeft fliould be

preferred before the eldeft ; in the Figure it fignifies this : Jofeph ftood in the Figure of

the New Regeneration, fignifying, how the inward Ground, viz. the eternal Speaking

Word in the Humanity of Chrift, fliould turn itielf forth through our Soul, and take

away the Power of Self-Will from the Soul -, and that the creaturely Soul would not that

it fliould lofe its Power; it would not willingly die to its own Will, but keep its firft

natural Right.

22. As we fee in Chrift's Humanity, viz. in the human Soul, when it was to die to

felf, and yield up its natural Right : Then faid Chriß on the Mount of Olives, Father, ifMm. xxvi,

it be poffible, that is, the human Soul in him, from the Father's Property in the Word, 3^-

faid. Father, if it be poffible, let this Cup pafs from me ; but ;/it be not poflible, and that

I muft drink it, thy Will be done; as Jofeph here in this Figure was loth to come to it,

and would not willingly that the laft fliould be preferred before the firft.

23. The Text fays, it pleafed him not well ; the natural Man is not well pleafed to

give up his natural Right, and let the Kingdom of Humility reign in him ; he would ra-

ther be Lord himfelf, but his own Will has fquandered that away, fo that he is fet be-

hind, for it is not poffible, that he fliould become the Child of God, unlefs he drinks the

Cup, whereby he dies to his own natural Will ; therefore, fays Chrift, Father, thy

Will be done, d«i «0/ »^y natural Adamical human /Fz7/; but let God's Will in my in-

ward Ground be done, and not my Adamical Soul's Will : It fliall and muft be refigned

into God; the firft natural Right muft go backward behind, and Chrift forward, other-

wife there is no Salvation.

24. In this Type and Image the Spirit of God fports with the Children of the Saints,

fignifying how the new-incorporated Kingdom of Grace would fpread itfelf forth aloft^

and how the Kingdom of Nature fliould be fet back behind ; for if Chrift arifes, and be

born in Man, then muft Adam be Servant and Minifter.

25. And it declares befides, that the Kingdom of Nature would alfo be great, but

the Kingdom of Grace yet greater ; of which we have a Similitude in a great T^ree of

many Branches, which through Nature generates many Twigs and Branches, and

wherein Nature is powerful, but the Virtue and Power of the Sun is much more power-

ful ; for if this does not co-operate, then the Tree cannot grow nor bear any Fruit 1

and we clearly fee thereby, that the Virtue and Power of the Sun muft get aloft, if the

Tree grows, and its Fruit comes to be ripe and profitable ; fo alfo is it in Man.

26. Man is Nature, and Nature begets him, that he may come into the Forms and

Q^qq 2
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Conditions of the Creatures, but the Underßanding muft come forth in him, which go-
verns and takes Care of Nature ; Nature wills, indeed, that its Defire be fulfilled, but
the Underftanding rules over Nature.

27. But now Nature is fooner and earlier than the Underftanding; Nature goes
füremoft; but when the Underftanding cometh, then it muft follow behind; thus it is

to be underftood alio in this Figure of Jacob and Jofeph, concerning the New Regene-
ration, that when the Divine Underßanding fhall again be manifefted in Man, then ftiall

Nature follow behind.

Gen. xlviii. 28. 'thus he blejfed them that Bay, andfaid. He that will blefs any in IJrael, let him fay-,

20. God fet thee as Ephraim and Manajfeh : In this Text, what the Spirit declares in this

Figure, is as clear as the Sun -, for Ephraim and ManaJJeh were re-ingrafted back into

the Root of Jacob, that is, into the Covenant of Grace, which God had manifefted in

him, and were transplanted with the Birth of the natijral Right, when the youngeft was
preferred before the eldeft •, thus alfo fliould all Bleffing and Wifhing be among the

Children of God ; that God would fet them back from the evil Adamical Will of felf,

and fet them into the Paradißcal Covenant again, and make them grov/ therein, and
bring forth the Kingdom of Grace in them, and fet it above the Kingdom of Nature
of the firft Adamical Birth •, when this is done in Man, then he is a Child of God again

in Chrift, and ftands in the Bleffing of God.
* Literature. 29. Courteous Rabbies, and Mafters of ^ Criticifms upon every Letter, learn, I

pray, to underftand the Figures of the Old and New Teftament, and difpute not about
the outward Shell of Words ; look upon the chief Ground, why the Spirit of God thus

fpeaks, and why it fets down liich Types and Images, and confidcr what this fignifies,

that the Holy Ghoft, in all the Figures of Chrift, always lets the youngeft before the

eldeft ; begin at Cain and Abel, and go quite through, and then you will come to Reft,

and your Strife has an End.

30. The Time of Strife is at an End, Ephraim fliall rule over Manajj'eh ; if you da
not ib, then vvill the Sun dazzle and blind you with its Rifing, that you muft for ever

be blind. You would verily fee with the Eye of the Kingdom of Nature, and yet you
contemn the Eye of Grace ; but Ephraim attains the natural Right of the Firft-birch -,

why will you ftrive againft your Father Jacob, as if he did not rightly blefs ? For you
fet Manaßh before, and Ephraim following behind •, it is made manifeft, before the

Eyes of the moft High, who has fet Ephraim foremoft again •, the Kingdom of Nature
in human Strlf ihiould be the Servant, and that you would not ; but the Purpofe of the

Moft High goes forward, and you are all therefore like to go to the Ground ; there is

no preventing of it more.

31. Now when Jacob had blefted Jofeph and his Sons, then he reprcfcnted a very

Gen. xlviii. fecret Type or Image of Chriftendom upon Earth ; for thus fays Mofes, And Ifrad faid.

21, Z2. to Jcfeph, Behold, I die, and God will be with you, and will bring you again into the Land

of your Fathers ; I have given thee a Piece of Land beyond thy Brethren, that I took with

my Sword and with my Bow out of the Hand of the Amorites.

32. Though there may well be an outward Figure herein, which indeed is always fo,

yet this is much tnore an inward Figure of Chriftendom : For what could Jacob give

away ofthat which he had not in his I'ofieftion ? Fie had not Sichern in PofTcffiun, as the

"Glofles upon this Text will have it explained, which look only at fome outward Thing j

lb he could not give it feverally to Jofeph, for Jofeph dwelt not there, but he and all his

Children, and Childrens Children, died in Egypt.

33. Befides, Jacob faid he had taken it with his Sword and with his Bow out of the

Hand of thc-A>nor/tt'j, which is no-where fticwn ; and yet may well be outwardly done
to, feeing he fays, he has given it to Jofeph, as to the Type of Chriftendom, and took

it wich thi Sword, therefore it is a Figure and fecret Speech.
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34. For Jacoh fays. Behold, I die, and you fliall come again into this Land, God

will bring yoo thereinto : This firft points at Chrißy who fhould come out of Jacob's

Covenant which God had in him -, when that fhould die according to our Humanity,

then would God bring 7/5W again into the Land of God's Covenant; and the Covenant

has a Piece of Land in this World, that at all Times would be a Dwelling for Chriften-

dom upon Earth ; though that Piece of Land would be often turned with Manajfeh and

Ephraim, from one Place to another.

35. That fame Piece of Land, or Chriftian Habitation, has Chriß taken with his Bow
and Sword of the Spirit, and fubdued the Princes of this Jl'orld in his Victory, that

Chriftendom fhould have this at all Times upon Earth ; whereby then we fee, that

Chriftendom fliould have the fmalleft Viftory upon Earth, fo that its Kingdom is like a

remaining overplus Piece of Land, that fo the Name of Chrift might tlierein be oiit-

ivardly known and acknowledged.

36. Further, it is the moft excellent Figure concerning Ifrael, which with Jacol.,

that is, with the Rifing of the Kingdom of Chrift, would die ; that is, the Jewifh Polity

and Government would be fupprefied, but God would in the laft Time bring them into

this Land, viz. into the true Covenant in Chrift ; for he has referved this Piece of Land
before-hand, that they fhould pofiefs the fame again •, which Babel believes not, but ^

their Time is near, for the Fulncfs of the Heathens is at an End.

The Seventy-fixth Chapter.

How Jacob called all his Sons before his Ejidy andßgnifed and

-

prophefied to them^ how their Generations woidd rife up, and
ifhcit each of their State and Condition would be, whereby he ex-

prejfed the Root of Abraham'j' Tree, together with its Branches

and Fridt : What the State and Office of each of them 'would-

be, a?id how they would behave themfelves ; afid how Chriß would

be born of the Stock of [udah : j^lfo, how long their Kingdom
would co/itinue under the Law.

r.'%i^y\^'^^OSES fays, And Jacoh called his Sons, andfaid. Gather ycitrfelves to- Qen. xi;>:.

^^-*^,*^'*^^^^ gether, that I may make known unto you what will happen to yen in the i, 2.

Lf'K ;!7 V w fi'-^u^^ Times : Come together, and hearken ye Children of Jarcb, and
^ % { i hear your Father Ifrael. In this Chapter lies the whole Underftanding
ir T}5>.o-^*'Nx« ..¥ 2nd Knnvlcdge, how it would go with the Children of Ifrael wi the

"icäf' „ v-' rs^^ /«/«'f Tmie under the Law, as alfo afterwards v/ith Chriftendom;
for in this Chapter the Spirit has exprc (led and figuratively repre-

fented the Tree of Ifrael, with its Branches, Twigs, and Fruit, both according to the

Kingdom of Nn'u.re, and according to the Kingdom of Grace; and under that fignifies

concerning ail States, Conditions, Orders, and Offices, anong botli Jews and Chrijiians;

efpecially the Antichriltian Kingdom among both Jews and Chriüians is poweiful'y prcfir
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figured under it, whence it arifes, and how it mud fall to the Ground again, and yet would

continue a long Time, even till the Manifeftation or Revelation of Jefus Chrift.

2. For Ifrael here, under this Explanation, declares, concerning the whole Adamical

Tree, how it was good in the Beginning, and how it perifhed -, alfo, how it would be

helped again, and how the Kingdom of Nature would outwardly govern in God's

Wrath, and yet the Kingdom of Grace co-operate through the Wrath, whereby the

natural evil Man would outwardly feem as if he would fcrve God, and minifter to him,

but would only be a falfe Flattery and Shew of Hypocrify fo long, till Chrift would

break forth out of God's Covenant, and deftroy Satan's hypocritical Kingdom.

3. And he begins at Reuben, viz. from the firfi Power of the human Life, and

reaches to Benjamin the laß, under whom Chriftendom is powerfully prefigured, and

what its Properties would be -, fo alfo are the Times and Ages of the World powerfully

pourtrayed under it : If the Reader will obferve it, and gather the Senfe thereof, then

he will find our Explanation in the true and right Ground.

I.

The Teftament of Reuben.

Gen.xlix, 3, 4- He began at Reuben, and faid, Reuben, my firfi Son, thou art jny Power and Virtue,

4.
* ' and my firfi Might and Strength, the chiefefi in the Sacrifice, and the chiefefi in the Kingdom

and Government; he was vain and fickle therein as Water: Thou ßalt not be the chiefefi ;

thou didfi climb up into thy father's Couch, and there hafi defiled my Bed with thy climbing up,

111 the Figure it ftands thus:

5. The Spirit in the Covenant fpeaks forth the human Nature oi Adam, viz. the firft

Power of the firfi Seed to a Re-propagation ; as indeed Reuben alfo was the firft Power
' of Jacob, and fignifies, that the natural firft Adamical Man fhould be the chiefeft in God's

'
• Sacrifice, that is, he fhould bring forth right Fruit to him, which might be to the

Praife of God, and in the \^irtue thereof increafe the heavenly Joy : He fliould gene-

rate Virtue to him, and a Re-expreffion through the implanted Word of God ; and that

is called facrificing to God, when the creaturely human Word, which God formed into

a Creature, vi-z. the human underfianding Life, re-exprefles God's Word out of itfelf,

and forms itfelf in holy Images, Thoughts, or Imaginations.

6. Which Formation is effeded in the generating of the heavenly mercurial Harmo-

ny, vix. after that Manner, as when the implanted Word in Man images or frames itfelf

into a Song of divine Joyfulnefs, and fports in the holy pure Element before God ; in

<= Framing, which " Modelling or holy Defire, the holy Wifdom of God co-models, and becomes

figuring, or fio-ured in Wonders ; whereby the eternal One becomes formable and diftinft, viz. is

imaging. known in different Varieties ; this is called facrificing to God, in that Manner as Twigs

and Branches bear fair Fruit to the Tree, whereby the Tree is known and manifefted to

be good ; thus alio the creaturely-formed Word, viz. Man, fliould to the eternal fpeak-

ing holy Word of God, which Word is the Stock, generate or bear to the Stock good

Fruit, viz. the Praife of God.

7. This is as much as to fay, Adam was the chiefeft in the Sacrifice, for he was the

firft out-fpoken or exprefTed Word that God fpoke in his Image, and was alfo the chiefeft

in the Kingdom or Government ; for to him belonged the eternal Dominion : He was

created out of the Eternal in and to the Eternal ; he was the Image of God, wherein

the Word of God, according to Time and Eternity, was imaged or formed.

8. Therefore now the Spirit in the Covenant reprefents this before him by the Stock
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Stock of Ifrael^ out of which the new Tree Ihould fpring out of the old, and points at

both the Adamical, and alfo the new Tree of Regeneration ; and fpeaks further con-

cerning the firll Power in Adam and Jacob, viz. concerning the Kingdom of Nature
of the firft Image.

9. He was unliable or fickle therein as Water, as we experience it in Adam, and all

natural Men ; as Adam fuddenly and unftably therein departed from his Glory, both

from the divine Kingdom, and alfo from the Sacrifice of God, and entered into Self-

will, and forfook God's "Will, and brought himfelf from the divine ^ Formation into an f imaging, or

earthly Formation with the Defire and Luft, whence he became beftial and evil. modelling.

10. Whence now the Spirit in the Covenant fays, through Jacob, Thou fhalt not be
the chiefeft ; that is, the firft Image fhall not keep the Government, neither in the Do-
minion of the Kingdom, -viz. of the natural Power and Authority, nor in the Sacrifice

of God ; but xUe fecond Adam, Chrift, out of Judah, Ihall be he -, and for this Realbn,

becaufe thou haft climbed up upon thy Father's Couch, and there haft defiled my Bed
with thy climbing up.

This Figure ftands thus:

11. Adam had his Father's chafle Marriage-bed in him ; when his Eve was yet unmade

he was Man and Woman, and yet neither of them, but a true and right Marriage-bed
of God, wherein God's Word in his Marriage in both Tinftures, viz. of the Fire and
Light, works in Power, for he ftood in the Image of God, in which God wrought as

in the holy Angels. The Propagation ftood in one fingle Image ; as God is in one eter-

nal Subftance, fo alfo was he, who was out of that fame Subftance of all Subftances,

created in one only Image ; for the fpermatic Nature and Kind was in him, the Verbum
Fiat, the Word Fiat, which had formed him into the Image of God, wherein the Self-

Love laid, viz. in i\\e perpetual CovL]un€t.\on oi both Properties of the only Tindure,
viz. the Power of the holy Magick-]^\rt and Light, which is Spiritual, and the true

Life.

12. In this Image he was the chiefeft in the Sacrifice, and in the Kingdom ; for he
could facrifice to God both fpiritually and creaturely ; in #he fame Manner as a Tree,

without the Interpofition or Supply from another, does itfelf bring forth its Branches

and Fruit, and ihnifts forth from itfelf the fair Bloflbms in a lovely Smell and Virtue,

with fair Colours according to its Kind •, and that as God's Word had ejeEled and gene-

rated ir out of itfelf, all this Power laid alfo in him.

13. But the Self-will was unftable and fickle therein, and brought itfelf into a beftial

Property, into falfe and wicked Luft and Defire, and climbed with the beftial Luft and

Defire into this holy Marriage-bed, into which Luft Satan brought it, viz. the Ground

of the dark World, according to the Imaging or Reprefentation of Fancy ; as alfo the

Devil, with the holding forth of the monftrous beftial Property, together with the

Subtlety and JFit of the Serpent, viz. of the Ground of the firft Principle ; fo that the

Self-will plunged itfelf therein, and was infeHed therewith, and made its Power of

Imaging or Thinking, according to Soul and Body, monftrous j whence the beftial

Imagination in Adam awaked and began.

14. And here he climbed up upon his Father's, viz. upon God's Marriage-bed, and

defiled it with beftial, as alfo devililh, falfe, and wicked Imaginations ; which Luft he

introduced into God's Concubine, viz. into the heavenly Sperme or Seed of the heaven-

ly World's Subftance, upon which God's Spirit, viz. the holy Word in this heavenly

Subftance, departed from him ; that is, the Self-will of Man rent itfelf ofi^ from the

Will of the Word > and now it was unßable in the Devil's Poilbn, and loft the Kingdom

5
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and the Prlefthood, viz. the princely Throne, and was thereupon weak an-d blind as to

God, and fell down into Sleep, and laid between God and the Kingdom of this World
in Impotence and JFeaknefs,

Celt. ii. 21. 15 Now thus fays Mofes, And God fufFered or caufed him to fall into a deep Sleep,

iOxWoman. and framed a ^ Wife out of him, and brought her to him, and gave him a bcftial Mar-
riage-Bed for a heavenly ; where he may now copulate in Self-Lull, which in the Pre-

fence of Heaven is but a äeßled Marriage-Bed, but is borne with under Ciod's Mercy in

divine Patience, ieeing chat the Vcflel of this Marriage-Bed muft confume, rot, and die,

and Chrill has given in himfelf in this Marriage-Bed into the Midft, as a Mediator and
Redeemer from this monftrous Image, which he will regenerate a-new in himfelf.

16. This powerful Type or Image the Spirit of God alfo reprefents by Reuben, who
was Jacob\ firlf Virtue and Power, wherein the Defire of Reuben alfo modelled itklf in

the Adamical Image, and went back and laid with his Father's Concubine, and in Falle-

hood and Wickednefs copulated with her, as the free Will of the Soul in Adam copu-

lated with God's Concubine in him, by falfe and wicked Luft, and became a Breaker

of Wedlock to God, as Reuben did.

17. And for the Sake of this \iZ% Adam, viz. the firft Power of the natural Man, in

all Men, loft the kingly Priefthood, lb that the natural Man in his own Power and Vir-

tue can no more offer Sacrifice to God ; alio he underftands nothing more of God's
\Cw.n. 14. Word or Kingdom, It is Foolißnefs unto him, and he cannot apprehend it any more;

for he ftands in a poifonous monftrous Image, ivhich in this Adamical Property cannot

inherit the Kingdom of God, and has loft the Kingdom of God, and is now but a Figure

or Similitude of this World and of Hell, a Monfter [inftead] of the Image of God, and
fliall no more be the chief in the Sacrifice and Kingdom -, but Lhrift, in the New-birth
in him, has attained the Kingdom, in the Sacrifice and Government.

18. The natural Man, viz. the firft Power and Virtue, mult be Servant, and lay off

the monftrous whorilh Image, and be new born again ; the Soul through the Spirit of

Chriß, and the Body through the Putrefa£Iion of the Earth, from which, at the End of

the '' Day, he iliall be feparated, and be formed again into the Image of God.

• II. and III.

The Teftament of Si?neo7t and Levi.

Gen.xKi-A, 19- The Brethren, Simeon and Levi, their Swords are murdering JVeapons ; my Soul come

5—7, fiot into their Council, and my Honour be not thou in their Churches, Affemblies, or Congrega-

tions ; for in their Anger they have flain a Man, and in their fiubborn Self-willednefs they

have deßroyed Oxen : Curfed be their Anger, becaufe it was fo vehement and fierce, and their

IVrath, becaufe it was fo raging, I will divide them in Jacob, und fcatter them abroad

in Jfrael.

20. In this Teftament the Spirit very wonderfully takes the two Brethren together,

and reprefents their Figure accordingly, which ought well to be obferved , as alio the

Gfff. xxxiv. Spirit o{ Mofes in the thirty-fourth Chapter takes them together-, where he fays, Simeon

25—29. and Levi took their Swords and went boißeroußy into the City, andflew Sichern, together with

Hemor his Father, and all the Males that were in the whole City, and took the Women and

Children captive, and fpoiled all. Which might indeed be the Adtion and Robbery of two

ftout young Men-, but the Spirit has in that Place, as alio in this, its Figure^ according

as Jacob fays, He would tell them how it would go with them in After-times.

^ 21. In Reuben the Spirit reprefents before the Adamical corrupt Nature, that the fi>ß

3 "N'lrcue

" Lad Judge-

fnent Day.
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Virtue and Power of Man fquandred away God's Priefthood and Kingdom, viz. the

Kingdom of Heaven, and defiled God's Marriage-Bed, and made a Bed of Whoredom
thereof: But now in this Figure, the Spirit of God reprefents a powerful Figure, fig-

nifying how the firlt Power of Man would neverthelefs defire to keep its Priefthood and

Dominion, and what kind of Priefts and Rulers would be in this Woild, in the King-

dom of Self-Nature.

2 2. For out of the Stock of Levi came the Priefthood under the Law, and of this the

Spirit here fpeaks, and joins Simeon to him, viz. the worldly Dominion, and fays of them

both as of one, 2'our Swords are murdering TFeapons ; my Soul come thou not into their

Council, and my Honour be not thou in their Churches-, that is, God's living Word, which

he calls his Soul, iliall not be in the Dominion of this earthly World, viz. in Man's firft

natural Self-power ; his holy Word fhall not be in their Councils and Determinatio?js,

wherein they feek only temporal Voluptuoufnefs and Riches ; neither fliall it be in their

Churches and Priefthood, becaufe they do but flatter with the Mouth ; for he fays, Mjf

Honour, be not thou in their Churches.

23. But his Church is the true Image of God from the heavenly World's Subftance,

which in their Murder, by the introduced Poifon of. the Serpent, faded in y^dam, and is

born again in Chrift; but feeing they would only play the Hypocrite before God in the

Monfter of the Serpent, and had not the Church of God in them ; therefore fays the

Spirit, My Honour, be not thou therein.

24. For God's Honour together with Chrift Jefus (hall not come from the natural

Adam, but from God and his holy Word ; thefe fliould be the Holy Church of God in

Man, vix. the Image of the heavenly World's Subftance, which died in Jdam, and

budded forth again in Chrift, in tliis fhould God's Honour appear -, as v^hen Life buds

forth through Death, this was God's Honour : But the felf-Adamical Will, which was

a Murderer, and murdered the heavenly Image in him, fhall not have this Honour ; this

Honour fliall not appear in his murderous WHl.
25. In this Image the Figure Hands clearly, which is portrayed in the Apocalypfe, of Rev.Kv'd,

the great feven-headed Dragon, upon which the Babylonifi Whore rides, where the Dra-

gon and Whore are prefigured as one Image, and it is even the fatne with this of Simeon

and Levi ; and it fignifies, in the Adamical corrupt Power in the monftrous Image, the

Government of Nature in Self-Wili, together with the feSlarian hypocritical Priefthood.

26. The feven Heads of the Beaft are the '' feven Properties of Nature, which are de- ' Seven Pro-

parted from the Temperature, and have attained '' feven Heads, viz. zfevenfold Will, pe^'^s-

whence the Life is come to be in Strife, Mifery, Sicknefs, and Corruption; and the SevenHeads

Whore upon this Beaft is the Soul, which is defiled as a Whore, and enters before God
with this Whore's Image, and plays the Hypocrite in his Prefence.

27. But the Will of the feven-headed Beaft gives its Power and Strength to the

Whore, viz. to the Soul, fo that the Soul fiicks full of Murder, Pride, whorifli Luft,

and Self-honour-, and in this Church and T)en of Murder God's Honour will not be.

28. This Figure and magic Explanation, concerning Simeon and Levi, prefigures to

us \.\\t fpiritual znA. -worldly Dominion-, firft in every Man, whereby he governs himfelf

both in fpiritual and natural Things -, and fecondly, the Management and Authority of

fpiritual and worldly Offices, both m the Church and worldly Matters ; whatever rules

therein in felf-Adamical Power, without the new Regeneration, that bears this Image in

it, viz. the murdering Sword, where Men condemn and flay one another with

Words.

29. All fcurrilous, flanderous, libellous Books, wherein Men reproach and kill one

another with Words, for the Sake of the diviiie Gift and Knowledge, are the murder-

VoL. III. R r r
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oils Swords of Simeon and Levi ; alfo all utirighteotis Sentences of worldly Judgment
are the fame, and God's Honour and Will are not therein.

30. The Spirit takes them both together in one Figure, becaufe both thefe Offices

govern the Adamical Nature : They govern the World, ijiz. the fornfted outlpoken
Word of God ; to them is given the Power and Authority of the Kingdom of Nature,

but they fliall give an Account of this Government : For the Judgment of God is fet in

J?f-v. xix. 20. this Figure, and the Apocalypfe cafis the Falfehood and Wickednefs of this Image down
into the fiery Lake that burns with Briviflcne, and feais up the Bead and the Whore in

Eternity, and gives the Kingdom, the FcJwer, and Authority, together with the Pricß-

hood, to Chrifl: and his Children born of him.

Ceil, xlix. 6. 31, The Spirit of Mcfes fays, /;/ their Anger they have flain a Man, and in their Sdf-
IVill they have deßrcyed Oxen. The Man fignifies the inward fpiritual Man, viz. the true

Image of God, which Adam murdered in all his Children, through his Anger, viz. through

the firfl; Principle, the Kingdom of God's Anger ; which Adam av/akened with his Defire

and Ltiß; and it fignifies further, Chrift that fliould come, whom the Levites with the

Simeonites, viz. worldly Dominion, viz. the Fharißes and healhenifli Government,
VuOiiJd kill : For Jacob faid, He would make knov.'n to them what v/ould befall them in

the /«/«r^ Times.

32. Therefore this Figure looks at the future Man Chrift, whom the Levites would

(lay in their Envy and Anger, as is alfo come to pafs ; and for that Caufe fliall his Ho-
nour be no more in their Churches-, for after fuch flaying of Chrifl', their Church was

taken /rem them, and the Temple deftroyed, and their Sacrifices ceafed, in which for-

merly the Figure of Chrift, viz. God's Honour, ftood.

33. But the Oxen which they have caufed to perifh, in their Self-Will, fignifies the

outward Man from the Limns of the Earth, which they have caufed to perifti with the

Defire of Vanity, fo that it is become lb grofsly beftial and miferable, that it is turned

from a heavenly paradifical Image into a corruptible one, which is done out of Self-

Will.

3+. Further, it points at the future Self-Will of the Levites, with their worldly Do-
minion, fignifying how they would flay and kill with their murdering Swords, whereas

they can deftroy no -more of God's Children, but the Oxen, viz. the beßial Man-, which

murdering Swords have ever been among this Generation, both with the Jews and

Chriftians, which the Children of God ought well to obferve, that the Spirit of God in

the Covenant fays, His Soul fkall not be in their murderous Council., nor his Honour in their

Churches, for the Sake of which they murder and deftroy many that will not believe

their Seas, and felf-willed Conclufions and Determinations.

25. Efpecially at this prefent Time, when Men ftrive only about the Churches and

Church -matters, and murder one another for fuch things, and deftroy Land and People

in their Self-Will : Men living only in Self-Will, who do «1?/ intend and feek God's Ho-
nour thereby, but only their own Honour, Might, Authority, and Power, and thereby

fatten the Ox, viz. the Belly God, the Honour of God and his Word is not among all

thefe ; but as Jacob fays, Curfed be their Anger, for it is vehement and fierce, and their

Wrath, for it is raging ; for they do all out of Self-lFill and Anger, and therein the

Anger of God drives them on ; and therefore they run on into the Cnrfe in the mur-

derous Swords.

•^6. And it fays further, / will divide them in Jacob, andfcatter them in Ifrael; which

is indeed befallen them, fo that they are divided and fcattered among all People, and^

have now no City, Country, or Principality more •, alfo the Spirit intimates the dividing ot

the earthly Life, wherein this Anger and Self-Will muft be quite divided from it, and

the Body be fcattered like Aßcs : For the Curfe breaks in Pieces and fcatters both its

5
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Dominion and Priefthood, together with its Body and outward Senfes and Life ; for it

is all in the Frefence of God but a Curfe and Vanity.

37. For the Spirit of Jacob \iys, I will divide them in Jacob., that is, through the

Covenant of Jacob, viz. through Cbriß, and will fcatter them in Jfrael ; that is, through

the new Sprout out of the Covenant, the Adamical Tree (liall be deftroyed and divided,

and its Works, together with its Body and Thoughts, be fcattered, and the Works of

the Devil be brought to nothing -, alio this their Prjefthood and Dominion fhall be yet

fo deftroyed, divided, and fcattered, as the Chaff is by the Wind, when the Kingdom

of Chrift and his Prieflhood fliall fpring up, where Chrift alone Ihall reign ; and then all

this will have an End, which feems ftrange to Babel.

IV.

The Teflament of ytulah.

38. Judah, thou art he, thy Bfethren willpraife thee ; thy Hand will be upon the Neck vf Gen. xlix,

thy Enemies, thy Fathers Children will bow down before thee : Judah is a young Lion, thM 8—12,

nrt come aloft, my Son, through great Victory ; he hath ßooped down and couched, as a Lion

and as a Licnefs : Who will fet upon him to roufe him up ? The Scepter will not be removed

from Judah, nor a Mafler from his Feet, till the Saviour cometh, and to him will the^ People

cleave : He will bind his Foal to the Vine, and his She-Affes Colt to the precious Branch ; he

will wafh his Garment in Wine, and his Mantle in the Blood of Grapes : His Eyes are red-

der than Wine, and his Teeth whiter than Milk,

39. By the firft three Sons oi Jacob the Spirit intimates concerning the corrupted loft

Adam and his Children, fignifying how they were in the Sight of God, and what their

Kingdom upon Earth would be ; but here with Judah he begins to intimate concerning

the Kingdom of Chrift, viz. concerning Chrift's Perfon and Office, and fets Chrift in

xh^ fourth Line, which is a great Myftery : For in the fourth Property of the generating

of Nature is underftood the Fire, viz. the Original of the Fire, out of which the Ligh£

takes its Original, whereby the Abyfs becomes majeftic, wherein then alio the Original

of Life is underftood, before the Soul is therein underftood according to its Property.

40. Seeing then this Soul's Ground in Adam was fallen and perißed, therefore God
has alfo kt his Figure of the new Life therein, and in this Teftament of the twelve Pa-

triarchs the Figure ftands, fignifying how the Beginning of Life is, and how the New-

Birth fprings forth in the Light again, through the perifliing Fire-Life in the Light

:

Alio in the Teftament oi Judah all Circumflances are declared, (l:iewing how the new Life

in Chrift would fpring forth through the Soul, and rule over the Sting of Death.

41. Jacob fays. Thou art he, thy Brethren will praife thee : In this he looks outwardly

upon the earthly Kingdom, which fliould arife in the future Time; and inwardly he

looks upon the Kingdom of Chrift, which both Jews and Heathens would embrace,

and praife and honour Chrift as God and Man.
42. And he fays further, For thy Hand will be upon the Neck of thy Enemies; by this

he underftands and means not only the Jews outward Enemies, but that the Hand,
•viz. the Power of Chrift's Grace, would eflentially, adlually, and efFefbually be upon
the Neck of Satan, and the Serpent's Poifon and Will, in Flefla and Blood, and ever-

more trample upon that Serpent's Head in his Children of Faith.

43. Alfo, Thy Father's Children will bow before thee ; that is, before this Clrißy of

the Stock or Tribe of Judah, will all the Children of God ftoop, bow, and pray to, as

a God-Man and Man-God.
R r r 2
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44. Alfo, Judc.h is a young Lion, that is, r«wn»^ atrainft the Devil, and a Deftroyer of
Death and Hell, as a frefli young nimble Lion, mighty in Strength and Power.

45. Alfo, 'Thou art come aloft, my Sott, and exalted, by a great Violory, that is, after he
had the Vidlory over God's Anger, over Death, Sin, the Devil and Hell, he was
placed at the Kight-Hand of God's Power, as a Man-God, and rules over all his

Unemies.

46. Alfo, He flocped and couched do-jvn, as a Lion and as a Ltoaefs : Who ivill fet upon

him to roufe him up ? That is, he has deeply humbled himlelf v/ith his higheft Love, and
given himk-lf in our ailumed Humanity into the Scorn and Contempt of the fallen

Man, and Hooped into God's Anger, and fuffered the natural Life to break in Pieces,

and very patiently given his ftrong Lion's Might thereinto.

47. but that the Text fays, as a Lion and as a Lioncfs, it fignifies the young Lion of

the dixine V/ord in the Soul, and the Lionefs fignifies t!ie Name JESUS in the molt in-

ward Ground of the heavenly World's Siibßance, viz. the noble Lionefs of Sophia \ that

is, the right Seed of the Woman from the Adamical Light's Tinfture, which faded in

Adam, and in this Lion was made living again in divine Power, and afibciated itfelf

again to the Lion, viz. to the Soul.

48. Alio, Who iiüill fet upon him to roufe him up ? That is, who can fet himfelf agatnfl.

this Lion and heavenly holy Lionefs to roufe them up, which arc, God over all, and

through all ! Who will take away his Power, who is the Beginner of all Power,
Strength, and Might ? Where is the Champion that can ftrive, when there is no higher

Power to be had ?

49. Alfo, The Scepter ßall not be removed from Judah, nor a Maßer from under his

Feet, till the Champion or Saviour cometh, and to him will the People cleave : The Under-

ftanding or Meaning of this is tivofold, viz. outwardly concerning the Kingdom of

Jtidah, that the Jewißj Scepter of its Kingdom fliould continue, and they be a King-

dom till this Champion or Saviour, viz. the Lion with the Lionefs, viz. Chrift, that

is this Covenant, fliould become Man ; which is fo come to pafs, that they held their

Kingdom, though it y^c-w^i often as it were quite overthrown, till Chrift ; and then k
quite ceafed, and there was another Matter or Governor that ruled it, for fince that

Time they muft be fervile People : For the Champion or [Saviour has taken to himfelf

their Kingdom, and is therewith entered in among the Heathen, and has called them
alfo to himfelf.

50. But the inward Ground is this, that the Kingdom of Chrift and his Dominion
over Sin, Death, the Devil and Hell, will not ceafe, nor any other Ruler or Maftcc

come from between his Feet ; that is, from the Covenant of God; till this Saviour

Chrift Ihould come again to Judgment, and fever his Enemies, then fhall he deliver up
the Kingdom again to his Father, and then God fhall be all in all ; therefore do th>e

Jews in vain hope for another Mafter or Ruler, although indeed he v/ill come to thetn

alfo in the Time of his Revelation, Manifeftation, or Appearing ; which Time is near,

(i^ . wherein the Kingdom of Chrift will be manifefted to all People.

51. Alfo, To him will the People cleave ; this is done already according to his Hu-
manity, and will much more be done in his laft Manifeftation, that all People v/ill cleave

to him and acknowledge him : When Babel takes its End, then will this be nrft pe(f-

fedly fulfilled, which Dependance and Cleaving to him, at prefent, the Images, Imagi--

nations, or Ficlions of Opinions, and Se6is in Babel, keep back, in that the ftrange and

foreign People and Nations ftumble, and are fcandalized at the Contentions and Difpu-

i Qj. •Words tations of confounded ' Speeches, and keep from it.

of jarring 52. But when the Tower oi Babel hWs on every Side, then fhall all People cleave to

Contetttion. him, honOLir and ferve him, which Dependance and Adherence to him, the fuppofsd.
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Chriilendom has hindered by the Antichrifi, which has a long Time fat in the Seat of

Chrift, as an earthly God -, when this ceai'es, then will the Kingdom of Chrift be wholly

C manifcft, which Men at prefent behold only in "" Images : This is underftood by thole "^ Or Opini-

of our Society. ons, without

53. Alto, He will bind his Foal to the Vine, and his She-AJfes Colt to the noble Branch.
]^no^"ej„e

O thou poor, iick, old, mifcrable ^^«w/ If thou didft underftand this rightly, then

thou wouldft be delivered from all Strife : What is the Foal and the She-Afs's Colt ?

The Foal is the human Sail-, for the young Lion fignifies the Power of the divine Word
in the Soul; but the Foal is the natural Soul, which Chrift fhould bind to the Vine of
the fweet-tafted divine Love; that is, the eternal Speaking Word would bind this Foal,

the creaturely Soul's Word of the Soul's. Hflence and Subrtance, to itfelf, and be mar-
ried to it; and the She-Afs is the inward paradifica! Man, viz. the divine Man, from
the Ens of the inward Ground, from the heavenly World's Light's Subftance, viz. the

Virgin Scphia.

54. This She-Afs, which muft bear the outward Burthen of the beftial Man upon if,

fhould Chrift, that is, the Word, bind to the Name JESUS, viz. to God's own felf-

fubfifting Subftance, viz. to the moft noble Branch, which bears the fweet Wine of the

Love of God.

55. And this She-Afs is the Temple of God, wherein the Kingdom of God is again

manitefted in us; it is Chriß in us, which is a She-Afs in Man; himfelf takes upon Cs/r/: iii. tj<^

him the Burthen and Sin of Man, and flays it through the young Lion. ^"'^' -7-

56. This inward Vttw fpiritual holy Man is rightly the She-Afs's Colt, for it muft be
manifefted through the Soul, as Light is manifcfted through Fire; thus a Man is to

underftand, that the Light is the Fire^ Colt, and is manifefted through the Fire, from -

the dying of th»; Candle ; thus alfo it is to be underftood in the Ground of the Soul,

which is alio a Fire-Spirit.

57. O thou poor Chrifiendom! If thou didft underftand this rightly, and didft preß
into it, fo that thou alio wiih this She-Afs, '^h^xch faded in Adam, ftoodeft bound to the

Foal's noble Branch, what Occafion for ftriving then ? Is it not now a fimple She-A!s
which bears Chrift and Jdam upon it, viz. Chrift in it, which is its noble Branch, viz.

its Sap and Pov.'er, and Adam upon it as a Burthen ?

58. O thou BabylonifiD Whore ! Thou keepeft off this She-Afs with thy Dragon-Be^tü,

fo that poor Chrißendom rnuft bear thy evil Beaft whereon thou Whore rideft ; but thy

Time is /tear, that thou art to go into the Abyfs of Hell-Fire, fays the Spirit of
Wonders.

59. Alfo, He will waßo his Garment in Wine, and his Mantle in the Blood of the Grape;
that is, Chrift will wafli our Humanity, viz. the Garment of the Soul, in the Wine of
his Love, and with the Love wafti away from tlie defiled Adamical Flefli the earthly

'Drcfs and Spawn of the Serpent, that Adam had received v/ith his Defire and Luft, from
which the earthly Man became a Beaft', and leave the Spawn of the Serpent to the

Earth, and in the End burn it up with the Fire of God.
60. And his Mantle in the Blood of the Grape : The Mantle is the Cover which covers

the v;alhed Garment, and is even the precious purple Mantle of Chrift, viz. the Scorn,

AffliBion, Torment, and Suß"ering, when he thereby waftied our Sins in his Blood ; that

is, the right Blood of the Grape, wherein he waflied his Mantle, which now he cafts

over our Garment and covers it, viz. over our Flumanity, that God's Anger and the

Devil may not touch it.

61.0 Man ! confider this; this Mantle will not be caft over the Beaft and the Whore
to cover them, as Babel teaches, but over the waßjed Garmenr, that is waftied in right

true Repentance with God's Love : This Garment of the Soul will be covered withtha. -
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Mantle of Chrift, which is once ivnßjed in his Blood of the Grape, and not Whores,

Panders, unclean Perlons, covetous. Extortioners, unrighteous, cruel, raging, ftcrn,

and proud •, Jo long as they are fuch, they have only the Mantle of the Bahylonijh Whore
about them, and get not this holy wafhed Mantle of Chritl upon them ; flatter, and

play the Hypocrite as much as thou wilt, yet thou wilt not get it, except thou art 'j:aflxd

beforehand : Thy comforting thyfelf will not avail thee, thou muft fet upon it in Lar-

neft, that thy She-Afs may live, and thy Foal be tlTentially bound to the Vine Chrilt,

eile thou art a Memher of the Whore fitting upon the feven-headed Dragon -, and if thou

couldftpafs through the Thrones of Heaven, yet thou wouldft be but a Child of the

Dragon.

62. O, Bahd^ Babel! what haft thou done, in covering the Bcaß with this Mantle,

and art thyfelf remaining under it a Wolf?
6^. Alio, His Eyes are redder than Wine, and his Teeth ivbiter than Milk : His Eyes

are now the Fire-flaming Love, which pierce and preis through the Father's Anger, and

look through the fiery Soul, wherein the Father's Anger in the fiery Soul becomes a

Light-flaming Love-tire ; and fo the Soul's ElTence is thereby become a fweet pleafant-

tafted divine red Love-Wine, one Property in the foulifli Effence tafling the other in great

Defire of Love, and the Father's Property of Anger flows forth in a clear good pleafant

Relifli.

64. And his Teeth are whiter than Milk: Thefe white Teeth are the Deflre of the in-

ward fpiritual Man, where the holyWord is together in the Defire of thefe Teeth, which

white Teeth or heavenly Defire apprehends, eats, and drinks the Grape of Chrift's Blood;

for it is the fpiritual Moutii for which Chrift has ordained his Teftament, that it fhould

John vi. 53, with thefe white Teeth eat his Fleflo and drink his Blood ; this the Spirit in the Covenant
^c- declares clearly and plainly by Jacob.

65. For the Teftament of Judah points throughout at Chrift, at his Perfon, Office,

and Kingdom, for of Judah Chrift fliould come according to the Humanity ; outwardly

the Figure of the Type ftands, and inwardly, in the fpiritual Figure, Chrift ftands

clearly.

The Seventy-feventh Chapter.

A furthe?" Explanat}o?t of Jacobs T'eßament^ coiiceriihtg the other

eight Sons ; how both the Jewifh Gover?t?ne7it or KiTigdom on

Earthy and alfo Chriftendom, is typified under it^ fiewifig how

it would go with the?n,

i.j«r^^^^^"«^Y the firft three Sons of Jacob is typified, in the Figure, the King-

^ ©i^S'© ^ ^°"^ of perifhed, or corrupt Nature, viz. the Adamical Man, what it

^ ^ © ^ 'S' ^"^ '^y 7"^"^ Chrift is typified, who fhould come and bring the

i^ @ ^ © b!!
Adamical Man into his Kingdom ; but by the other eight Sons of

^ @®^® jS Jacob is typified only the Figure of worldly Officers, States, and Go-

^^^^^^JhI vernments, fignifying, how the Adamical Man would manage the

fuperior Dominion, and how alfo the inward Figure of the Kingdom

of Chrift would ftand clofe by it.
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2. For here, in the outward Figure, is firft typified where each Tribe or Stock would

have their Dwelling and Habitation, and wliat their Office in Ifrael would be ; but near

to it ftands always the Figure, reprefenting how the outward and the inward iVIan would

Hand clofe by one another ; and how the Kingdom of Nature and the Kindom of Grace

would dwell one by anoclier-, alfo how the fcven Properties of Nature in God's Anger^

according to the firft Principle, would alfo put forth or explicate themfelves, and intro-

duce themrelves into Figure, to xht divine Manifeftation ; which the Reader iTiould well

obicrve and confider, for we will explain bcih the inward and the outward Figure,

V.

The Teftament of Zebidim.

3. Zehtilun tvill dtvell at the Haven of the Sea, and at the Haven of Ships, and reach to Gen.-aWx. i j,

Zidon. This firft is the outward Figure, fhewing where this Tribe or Stock will dwell

in the promifed Land ; but the Spirit alio has its Figure, to which it points.

4. For Zebulun in the Language of Nature in Senfe is called a Defne or Longing that

goes to Gc/dy which Longing refides with good People; and it fignifies here that the

Adamical Man would dwell near God, and that he would have Delight and Refrefhment

from the divine Cchabilation-, for Jacob begat Zebulun oi Leah, which otherwife was not

efteemed,' becauie fhe was tender-lighted and bleer-eyed, and not fo fair as Rachel wäs;

which Leah put her Hope in God, that he would blefs her, that ftie fliould be fruitful

and bear Children to her Hufband Jacob.

5. Now when flie bore Zebulun, Ihe faid,G<ji hath pleaded wellfor me ; that is, I turned Gen. xxx. zc.

my Defire to him, and he has fulfilled it for me, now his Will dwells with mine; and

ße called him [* 'Zcbu]un'] a near Dwelling or Co-habitation; that is, God dwells withp^ni*

me, and now alfo will my Hufband dwell with me in Love; and it fignifies, that tiie Grace

of God in his Mercy and Compaffion fliall ftill dwell vnth the poor Adamical, perifhed,

or corrupt Children of Flelli, and not forfake them in their Mifery.

6. But it has more refpedt to the Covenant, that the Children of the Covenant in

their Adamical Nature would be a near Cohabitation in Hope, and that the outward

Man would not apprehend the Kingdom of Chrift, but v/ould be a near Cohabitation with-

it ; where Chriß Ihould dwell in the inward Ground, viz. in the fpiritual World, and

Adam in this " Time of the Life, and yet be a Cohabitation. n WorlJ, or

7. For as the Spirit has hyjudah declared Chrift in the Flefh, fo now here he declares outwardLife,

that the outward Man would not be Chrift, but be a Cohabitation of Chrift ; Chrift

would poiTefs the inward Grounci; as he alfo lays. My Kingdom is not of this World:

Therefore the outward mortal Man ftiould 7wt fay of itfelf, I am Chrift ; for he is only a

Cohabitation of Chrift, as the outward World is only a Cohabitation or near Neighbour-

hood to the Kingdom of Chrift; for Chrift is the inward fpiritual World, hidden in the

outward vifiile W'orld, as the Day is hidden in the Night, and yet they dwell one by,

near, and with the other.

VI.

The Teftament of IJfachar.

8. Ißachar is a ßrovg-boued Afs, and he lodgeth in Valleys, between the Borders or Hills of Gin, xlir,

the Country, and he faw Reß that it was good, and the Land that it was pleafant and fruit- H— '5'

fid; but he hath bowed his Shoulders to bear, and is become a 'Tribute Servant. In this
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Teftament of Jffachar the Spirit points firft at the outward Figure of this Tribe or

Stock, fliewing where they fliould dwell, viz. in the Midfl of the Land in good Eale

and Keft, but yet be tributary ; but the powerful Figure looks upon the inward Ground,

viz. upon the human Nature.

C^«.'xxx. 18. 9- tor vi\\^i-\ Leah ho'ce IJfachar, (he faid, Gcd hath rewarded me in that I gave nty

Maid to my Hußand, andJhe called him Iffachar ; that is, a divine Wages or Reward: For

fhe had given Rachel her Son's Mandrakes, that fhe luffered Jacob to fleep with her this

Night, upon which flie conceived this Son, therefore fiie called him a Kecompence from

God.
10. But the Spirit fays in this Figure, he would be a boned ftrong Afs, and lodge

between the Borders-, which outwardly in its Habitation was juft fo : But in the inward

Figure he fays, The Man which is obtained from God by Prayer is indeed a Gift and

Wages, but his Adamical Nature is only a boned ftrong Afs for the Burthen, who bears

the Adamical Sack ; but he dwells with his Mind between the Borders, viz. between

God and the Kingdom of this World; his Mind prefles into the Borders of God, and

the Body dwells in the World.

11. Therefore the Mind muft be as a boned fervile flavifli Afs, which though it

fits at Eafe and Rell, in a good Habitation in the Borders of God, yet it muft bear the

Burthen of Sins and of Death in the earthly Sack, and there is no buying it off with the

Mandrakes, before the Death of the earthly Man ; alfo no praying to God for it availsy

that thereby the boned ftrong Afs might come to divine Liberty; it muft remain an

Afs, till Chrift in himfelf brings it into the eternal Reft; The Adamical Hurt and Lofs

is fo great, that the Afs muft leave the Sack in the Death of Chrift, otherwife he will

not be rid of it.

12. But he adds the Caufe why he muft remain a boned ftrong Afs ; for he fays, lie faw
the Refi, that it was good, and the Land, that it was pleafaut ; that is, that the Mind
would always defire to refl in the Luft and Pleafure of the Flefti, and would defire to

take care oi xhe earthly Luft ; and in that Regard, the Mind muft be a fervile Afs, and

Servant of God's y^«^tT, and fo feparates the natural Adamical Man from the Seed of

the Covenant, viz. from the Perfon of Chrift; fo that the natural Adamical Man, in its

/«^Y^ Nature, is but this Afs v/ith the Sack, till Chrift pofiefles his Kingdom in him ;

no Covenant or Praying avails, but that Adam muft in this World remain an Afs, till the

Sack be gone, and then he is called a new Child in Chrift ; which new Child in this

Life is the in-ward Ground, but the boned ftrong Afs is the new Child's Inßrument, upon

which the Sack is carried, for the Servility of God's Anger continues fo long as the Sack

lafts.

VII.

The Teftament of Dan.

Gf«. xlix. ^3' T>an will he a Judge among his People, as any other Generation in Ifrael : Dan will

16—18. he a Serpent in the Way, and an Adder on the Path, and will bite the Hofe in the Heels,

that his Rider ßjall fall back : O Lord, 1 wait for thy Salvation, This is a powerful

Figure of the outward Power and Authority of human Officers in the Kingdom of this

WorM, and is fo ftrongly prefigured, that it is terrible to read, if a Man rightly difcerns

the Figure; and yet in the Prefence of God it ftands in its own proper Figure thus :

The Spirit lays, Dan will be a Judge among his People, as one of the Generations or

Tribes in Ifrael.

In
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In the Figure it ftands thus

:

14, Dan ftands in the Figure of all outward Officers, from thofe of highefl Authority

and Power, even to the Government of the human Life itfelf-, therefore the Spirit fays ^ Ordering

of him, he fhallbe in his own Might and Power as one Man is to another: In thePrefence of a Man's

of God he is not efteemed^g^rw/fr in his own Nature than a Servant or Minifter, for heP"^^'^ 4,'"

ferves God in his Office, as another Servant does his Lord and Mafter ; the Office is pioyments!"*
God's, wherein he fits as a Judge. The Office is the Authority and Power, and he him-

felf is before God as another Man.
«•5. But the Spirit fays, Dan will be a Serpent on the Way, and an Adder on the Path ;

that is, this Judge in God's Office would draw Poifon out of the Power and Authority,

viz Self-Will, and fay of himfelf, the Authority is mine, the Office is mine ; that is,

called on the Way, for the Way which they fhould go is God's, viz. true Righteoufnefs ;

then fays Dan., That Land and Country, this City, that Village, thofe Goods, that

Money, is mine, it is my oivn, I will ufe it to my own Profit, Advantage, and Honour,
and live in this Office as I will.

lb. And this very Selfhood is the Serpent and venomous Adder on the Way; for it

walks very dangerous Steps upon the Paths of Righteoufnefs •, it turns Righteoufnefs

into Selfhood, to do what it will-, it fays, I am a Lord -, the City, Land and Country,

the Village, or Authority and Power, is mine-, I may do with the People what I will,

they are mine ; and {o fucks Poifon out of God's Office of a Judge, and thereby afflidts

the Miferable, and flings with this Poifon round about in the Way of the Office, as an
Adder and Serpent.

17. For the Spirit fays. He will bite the Horfe in the Heels, fo that his Rider will fall

backzvard; that is, he will bite the Horfe, that is, the Office whereon he rides, in the

Heels, viz. in the Juß Right, that the Righteoufnefs, viz. God's Rider, which he fliall

bring, may fall backward, and that he may govern as God's Rider, in ßead of the

Righteoufnefs ; whereupon the Rider, God's Righteoufnefs, in his Office fays, Lord,

I wait for thy Salvation ; that is, till thou fendeß the right Rider C^r///, who fhali ride

over this Adder and Serpent again.

18. When Rachel could bear no Children to Jacob, ßie was troubled at Jacob, and faid to Gen. xxk.

him. Procure me Children, if not, 1 die ; but Jacob was wrath with Rachel, and faid, I am '" ^'

not God, that Ißould give thee Fruit of thy Body : But ßje faid. Behold, there is iny Maid-
Servant Bilha : Lie thou with her, that ße may bring forth on my Lap, and I ßjall be built

up by her ; and thus ßoe gave him Bilha her Maid- Servant to Wife, and Jacob laid with

her ; fo Bilha conceived, and bore Jacob a Son : 'Then faid Rachel, God hath judged my Caufe,

and heard my Voice, and hath given me a Son ; therefore fhe called him Dan.

19. This now is the pov/erkil Figure of Jacobs Teftament, wherein he prophefies ^a

terribly concerning Dan, that he would be a Serpent ; and in the right Figure it fignifies

Man's own Will, which will not fuffer God to judge and lead if, but always murmurs
againft God, as Rachel murmured againfl; Jacob, becaufe it went not with her as fhe

would, and'was implacable with preffing Jacob, that he would give her Children, or

elfe fhe would die; at which Jacob was wroth.

20. So now the Spirit reprefents the Figure by Bilha, Rachel's Maid-Servant, whom
flie gave to Jacob for a Wife, who bore this Dan, who fliould be a Judge and Determiner

of the Anger and Strife between Jacob and Rachel, when the Sef-Will of Rachel would
have Children by Force.

21. And it prefigures this to us, that the worldly Office of a Judge has its Original

from God's Maid-Servant; that is, from the Kingdom and Dominion of Nature, and
Vol. III. Sff
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that God created Man under no Office of a Judge -, but the Self-murmuring, fluhborfiy

and oppofite Will of Man, which will 7iot be obedient to God, nor endure to be judged
and lead by his Spirit, that has caufed that Ban, viz. the Power and Authority, to judge,

is borne in the Lap oi Rachel, viz. in the Liberty of Nature.

22. Therefore the Spirit in the Covenant by Jacob pronounces {o flmrp and fevere a

Sentence upon it, and fays. This Ban, that is, this Office of a Judge, would be a Ser-

pent and Adder in the Way of Righteoufnefs, and would bite the juft Right, viz. the

Heels of his Horfe, that his Rider, viz. Juftice and Righteoufnefs, might fall to the

Ground-, and then Nature fhall wait for the Salvation of God, viz. for the Juftice and.

Right of Chrift by and through Love -, and then Dan'?, Office ffiall ceafe.

23. Which ought well to be confidered by thee, Babel, feeing thou boafteft of Chrift,

whether thy Salvation be in thee, or not, that thou mighteft judge thyfelf, and not need.

to have Judges, who muft judge thy Unrighteoufnefs, wherein thou art 710 Chriflian, fee-

ing thou continually murmureft with Rachel, and feekeft thy JVill, therefore alio the

Adder and Serpent of Dan may well fting thee •, for thy Evil, Malice, and Wickednefs
caufes that, viz. thy ov/n PFilfulnefs ; therefore alfo has God given thee up under Daw's
fallen Rider, fo that thou muft go along as a Slave and ridden Horfe, whom the

Serpent ftings with his venomous Sting, viz. with the Fov.er and Authority of ufurp-

ing felf.

24. But that Drt«'s Rider muft fall backward fignifies, that this Dan v/ith his Office

fliall fall backward in the Confcience of a Chriftian, when he turns to Chrift, and works
Repentance -, for in Repentance Dati's Government ceafes, the Rider, God's Anger, falls

backward. Therefore alfo every Chriftian is bound to forgive every one from his Hearty

when Repentance, and Confeffion, and Acknowledgement of Sins comes, and lb calt

the Office of a Judge behind his Back-, for the Office of a Judge is the Office concerning

Sin, t\\^l fevers Right from Wrong, and always falls heavy upon that which is falfe and

wicked ; but the Serpent often bites the Horfe in the Heels, viz. Favour, Grcatnefs,

Reward, Gifts and Bribes : Thefe make Dan an Adder and Serpent.

25. And we fee clearly that Dan, viz. the Office of a Judge in Ifrael, has its Origi-

nal from the murmuring, ftubborn, and oppofite Will, and that Dan is only a Deter-

miner of Strife, and not, as he fuppofes, to be his own Lord in his Office, but a Divi-

der-, as Rachel idys, God has judged my Caufe, viz. by this Dan, her Maid-Servant's

Son, and not her own Son ; to fignify that a Child of God needs no Judge, he Judges

himfelf, and fuffers with Patience.

viir.

The Teftament of Gael.

Gen.xMx. 19. 2^- Gadßands prepared, he will lead an Hofi and retreat back again: This Figure does

not prefigure that the Children of Gad ftiall be Captains ot Troops, as alfo Dans
Children ftiall not be mere Judges, but it reprefents the fpiritual Figure, which is to be

Gen. XXX, feen by Leah, who gave her Maid-Servant alfo to Jacob, when ßje ccafed to bear, and would
9~'"" make Hafle to prevent Rachel; for Gad was born of Zilpa, and ftiould prevent Dan-, for

flie faid readily, Turn rhee before him, and turn about to me again ; and it denotes

human Foiecafting and Carefulnefs, Subtlety, Policy, and wicked Craft and Cun-
ningnefs, that with all Subtlety prevent the Right and Juftice, and would elevate theni-

felves above ail Right and Truth.

27. For Gad and Dan are both from the Maid-Servants, and are in the Figure as a

Strife, for Rachel and Leah would one prevent the other, and therefore their Ways were
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merely oppofite -, fo this Figure ftands thus : When Ban will judge, theti comes Gad

with his iubtle Agility and p Readiuefs, and works him out of his Office with flatteringp officiouf-

Speeches, and fpecious Pretences, with Lyins, and perverting Prevarication; for itnefs, toun-

w/Wj all Truth about, and fets his agile, nimble Subtlety in the Right of Truth, and^^j^^^^ne^ ^ni

fo the Judge is blinded by his agile, nimble Officioufnefs. hjmfclf.

2S. This the Spirit intimates rtrongly concerning Ifrael, fignifying how tbey would

live one among another, and how the Self-Power and Authority with Dar?, and the Jgi-

Jity with Gad, would govern the World ; but thefe are both of them but Children of the

Maid-Servants,, and not of the Free-Women, and their Offices (hall have an End.

IX.

The Tefiament of Aßjer.

29. Frc?n Aflier ccmes his i fat Bread, and he will a£l to pkafe Kings ; when Zilpa,c,.>,.x\\x.z^.

Zeah's Maid-Servant, had borne Gad, viz. that which was prepared, fubtle, cralty,'^.Or fi^neft of

always ready at every fubtle Aflault, againft the right Juftice and Judgment of Dan ;

then fays Mofes, fhe here Jacob the fecojid Son, and thenfaid Leah, It is well with me, forG.,,. xxx.

-the Daughters will praife me, and call me bkjfed; and flje called him Ajher ; and Jacob faid"i 13-.

in the Teftament, From Aß:er comes his fat Bread, and he will live to pleafe Kirigs.

Here Jacch, viz. the Spirit in the Covenant, comprifes thefe two Brethren together in a

Figure; for Gßi has the Agility, and y^^r takes his fat Bread from the King; and

Leah fays at his Birth, T!he Daughters will praife ine, and call me bleffed.

30. Here now ftands the Figure : But what Explanation may this have ? Gad orders

his Ways with Subtlety, and Afher with Flattery and Hypocrlfy, among the Kings and

Potentates in Authority and Power, whereby he attains profperous fat Days of Plenty,

Pleafure, and Voluptuoufnefs : And fuch are all that fhall fit in Offices, and as Judges

and Magiftrates, they do all to pleafe their Lord and King, that they may be reputed,

iionoured, applauded, and rewarded by him, and that they may have their fat Bread

from him ; and the Spirit, by thefe three Sons, fignifies powerfully what Kind of People

would ride the World, -viz. by Dan the Serpentj'wz. Self-Will ; and by Gad Subtlety,

Treachery, and undermining Deceit; and hy Aßicr falfe and wicked Flattery, and

fychophantifing Hypocriiy ; who always fit in the Courts of Kings, and ferve them for

their fat Bread, and only hunt after the Applaufe and Honour of Men.

31. Therefore fays the Spirit, From Jfher comes his fat Bread: From whom comes

the fat Bread ? Anfwer, from the nimble fubtle Heads, who make the Caufe of Flatterers

and Hypocritesy^^»! right : The Flatterers fit near Kings ; and they applaud a King in

his Selfhood, and fay. Do what thou wilt, it is all good and right ; and when the King

would willingly have it in the Appearance oi Right, that it alfo may be applauded, then

comes Gad with his nimble, fubtle, perverted, far-fetched, argumentative, prerogative

Right, and fets the King's own Self-Will in the Right of Nature, fo thd^t xtfeems to be

right; to thefe Aßjer gives the King's fat Bread; thus they all three Wve in the Serpent,

and fo it bites the Horfe in the Heels, and they are all three the Maid-Servant's Children,

z-iz. Minillers and Servants of Self-W' ill.

Dan is the Manager of the ' fuperior Office; Gadh his Counfellor at Law in Matters
i Or fupreme»

of Right, Juftice, and Judgment, fuch as the Lavs^ers and Juriftsare; and ^^r is

the Nobility and Counfellors of State ; thefe the Spirit has forefeen in their Teftament

in thefe Things, which they would hereafter praftife; for the Teftator fays not. You
ßall be fuch, but you will be fuch, and fliews excellently what the Government on Earth,

in the Self-Will of the human Nature, would be.

Sff 2
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X.

The Teftament of Naphtali.

Gt^K. xlix. 2r. 33. Naphtali is a fwift Hind, and giveth fair Words. Naph IaU is the fecond Son of
Bilha^ Rachel's Maid-Scivant, which fhe bore after Dan, and is a right Brother of
Dan : Thefe Bretliren of Naphtali are now among Kings and Judges, and denote the

'Or Confi. earthly Wifdom from the ' Conftellation, or Stars, which with eloquent fair Speeches
gwration. adom the Office of Judicature •, fo that Dan, Gad, and Jjher, are called able, wife,

underftanding, and learned Lords and Mafters.

34. But he alfo proceeds only from i\\e Strife between Rachel zn^ Jacob ; fox Rachel

Ctn, XXX. S. faid, when Bilha her Maid-Servant bore him, God hath decided between me and my Sißer,

and Ifjall prevail over her : This fignifies in the Figure, that thefe wife and learned

Speeches ot' Napthali, in this Office of Judicature, would be able to bow, bend, and
turn about all Caufes, fo that Self-Will would remain ftill a Judge in all Caufes •, fo that

none would be able to objeft any Thing in the leaft againft thefe /e//r Rulers, the Sons
of the Maid-Servants, but they would have the Government in Ifrael, and rule the

World, and prevail over all Men,
35. But they are all four the Sons of the Maid-Servants : And Sarah faid to Abraham,

Thruft out the Son of the Maid-Servant, for he ffiall not inherit with my Son Ifaac ;

and God -w^s pleafed with it, and commanded Abraham to do it, to fignify, that thefe

Oßces fliall not inherit nor poffefs the Kingdom of Heaven, but fliall have an End iahen

Chrift, the Son of the free Woman, fhail receive the Kingdom ; all thefe States and
Governments fhall be thrufi out, and he alone in his Children and Members (hall govern.

36. Behold yourfelves in this Looking-glafs, you politic, cunning, very wife and
underftanding World, in ycur fubtle Policy, Eloquence of Speech, Favour, Might,
Potency, and Honour, and fee ivhere it is you fit, and whom you ferve ; behold your
fat Bread, alfo the Applaufe from the King whom you ferve, and what you purpofe,

defign, and do, and how you Hand in your Figure before God and the Kingdom of
Chrilt-, your Eloquence avails nothing in the Prefence of God ;

your Prudence, Policy,

Subtlety, and Cunning, avails nothing, if you will not give right Counfel, and fay and
do according to 1'rutb, and perfuade and inform your fuperior Lord and Mafter rightly,

then you help to generate this Adder and Serpent in the Teftament of Dan for yoiir

Superior; and yourfelves are that Adder and Serpent, who biteth Judgement, Juftice,

and Right in the Heel ; and therefore you alfo Ihall attain the End, Wages, and Re-
compence of the Serpent, in Hell-Fire for it.

XI.

The Teflament of Jofeph.

Gen. xlix. 22 37. Jofeph willfpring forth : He will fpring as by a Fountain ; the Sprouts or Daughters
—id. paß on to the Government ; and though the Archers be angry, and fight againfl him and per-

fccute him, yet his Bow holdeth ßrong, and his Arm and Hand in Strength through the Hand
of the Mighty in Jacob, from whom have proceeded the Shepherds and Stone in Ifrael ; thou

art helped by thy Fathers God, and from the Almighty thou art bleffed ivith Bleßngs from
Heaven above, and with Bleßngs from the Deep that lieth beneath, with Bleßngs of the

Breaßs and Womb ; the Bleßngs of thy Father have prevailed more than the Bleßings of my

Anceflcrs, according to the Deßre of the Lofty in the World, andfiall come upon the Head of

Jofeph, and u^cn the Crown of his Head that was feparate from his Brethren^
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38. In this Teftament of Jofeph, the Spirit in the Covenant reprefents the Figure of

a right divine Governor^ in whom the Spirit of God rules \ who is not the Son of the

Maid-Servant, but of the Free-fVoniaii, who ferves God and his Brethren in his Office ;

who governs in Truth and Righteoufnefs ; who fuffers not Tale-bearers, Sycophants,

and Flatterers about him ; who feeks fiot his own Profit, Credit, and Honour, but
God's Honour, and his Brethren's Profit j this the Spirit has powerfully-prefigured by
Jofepb.

39. For Jcfeph was not an intruding Governor, but one rightly called, not out of
Policy, Subtlety, and plaufible Speeches and Pretences, fo that he can draw and turn

the Horfe about by the Tail, and yet perfuade the fimple People, that he turns him
about by the Head -, and the flattering Hypocrite alio fays of fuch Governors and Ru-
lers, they are the Head ; and they do this, only that they may eat their fat Bread from
the Court ; he fat not with adorned, eloquent, acute Speeches in the Office of Judicature,

but by divine Underflanding •, if he would have flattered, and have been a lafcivious

Adulterer, he could well have been a Governor with Potiphar : But that ought not to

be ; for in him flood the Figure of a true Chrijiian Man, fliewing how fuch a one would
regulate his Life, and alfo his Office ; and how the good Well-Spring, Chrifl, would
flow forth through him, and judge and rule through him.

40. For Jacob began that Teftament, and laid, Jcfeph will fpring, he will fpring as

by a Fountain •, that is, his TVifdom will fpring in God's Power, and flow forth from
him ; lb that he will find wife Counfel ; alfo the Sprouts or Daughters pafs on to the

Government j that is, his wife Words, Counlels, and Determinations, go forth, as a fair

Daughter in her Virgin Chaßity and Virtue.

4 1 . Alfo, 'Though the Archers be enraged, andfight againfl him and perfecute him, yet his

Bozv remaineth firong, and his Arms and Hands in Strength, by the Hands of the mighty One
in Jacob ; that is, though the Bevil wich his Crew fet upon him and defpife him, fo that

he feeks not his own Honour and Profit, and through wicked People fhoot his Arrows
upon him, who bring forth Lies under the fpecious Pretence of Truth againft him, yec

his Wifdom remains under the divine Arm, and his Will to Righteoufnefs flands as a

ftrong Bow, through the Co-habitation of the mighty God. "

42. Alio, From him are proceeded Shepherds, and the Stone in Ifrael ; that is, from him,
from his Wildom, are proceeded other wife, righteous, underflanding Rulers, viz.

faithful Counfellors, who are near him. Shepherds and Pillars in the Government : For
fuch as the Prince is, fuch are his Counfellors, as the Proverb is •, when the Counfel
fees that the Prince loves Righteoufnefs, and that he will not be ferved with Hypocrify
and Flattery -, and that only honefl, trufl:y, and underflanding, wife People bear Sway
with him, then they diligently labour for Wifdom and Righteoufnefs, that they may
pleafe him therein ; and then that Land and Country hath good Shepherds.

43. Alfo, Thou art helped from thy Fathers God, and thou art blejfed frotn the Almighty

;

that i-s from the ' God oi Abraham, which helped Abraham ; thou hall got Wifdom and " Or Faith.

Underflanding, and that helps thee againfb thy Enemies, and againfl their Arrows ; and
thou art blefled from the Almighty, with Bleffings from Heaven above, and with Blef-

fings from the Deep beneath, with Bleffings of the Breaflis and Womb ; that is, from
waiting on the Lord thou fhalt receive good Things, Honour, and Sujlena}ice ; he will

blefs thee in Body and Soul, in Goods and Ellate, and in all thy Ways, and give thee
fufficient, fo that thou wilt not need, vor dare to ufe fubtle Cunning, or Deceit, to pervert
that which is right ; thou wilt not dare to lay of any thing, it is thy own, to ufe as thou
wilt •, and yet thou wile have Sufficient and Plenty.

44. For one that fears God, and leaves Self-hood, or appropriating any thing for his

own, he gets inftead thereof ^// in the Kingdom of Chrin'; the Heaven and theWotld-
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are his -, whereas, on the Contrary, the Wicked muft fupply hinnfelf with a Piece of

that which he hath/ö/^ in Subtlety, and acquired to himfelf with Deceit, and take no-

thino- of it away with him, but the Hell only, and his wicked Unrighteoufnefs, and the

Curfe of mifcrable People whom he has tormented upon Earth ; they have kindled Hell-

Fire with their Curfe in him, and that he takes along with him.

45. Alfo, The Bleßng of thy Father h^th prevailed more than the Bleßng cf my AnceftorSy

according to the Beßre of the Lofty in the World \ and it ßmll come upon the Head cfjoßph^

and upon the Crovjn of his Head that was feparated from his Brethren ; that is, Jaccb's

BlelTincx has therefore prevailed more than his Anceftors, becaufe in him the Ens of Faith

\v2i% fprouted forth, and come into many Boughs and Branches ; for the Fruit did flicw

forth itfelf more than by Abraham, and Ifaac : For Abraham generated but one Twig out

of the Line of the Covenant, viz. Ifaac ; fo alfo Ifaac generated bui one Tivig out of

the Line of the Covenant, viz. Jacob, on whom the Spirit looked : But Jacob gene-

rated linelve Sons, which all flood in the Root of the Line of the Covenant, and grew

out of it as -Tivigs ; but in Judah flood the Stock, and therefore he faid, his Bleßing pre-

vailed more, as a Tree which is grown into Branches from the Stock.

46. But that he fays, according to the Defire of the Lofty in the World ; he fignifies

under it the Profperity of the Blefiing to thofe that are bleffed ; for as the Rich of the

World defire only Highnefs and good Things, fo thefe in the Blefiing of God receive

temporal and eternal good Things ; thefe fhall from the Bleffing of Jacob come upon the

Head of Jofeph ; that is, upon his Children, fo that they fliall in this Sprouting bear

good Fruit •, for the Head fignifies the Bloffoms and Fruit of this Tree.

47. Alfo, Upon the Crown of his Head that was feparated from his Brethren ; that is,

the BlefTing fhall not prefs forth alone out of the Line of the Covenant, lb that it alone,

among Jacob\ Children, flood in the BlefTing, viz. the Stock of Judah ; but upon the

Crown of his Head that was feparated, viz. upon the Ground of the natural Root of

the Adamical Tree in them all, that they all of them together fhould be as a fruitful

Tree -, but concerning their Stares, and worldly Offices, wherein they would live wick-

edly in future Time, he reprefents the Figure in Ban, and the four Brethren from Ja-

cob\ Wives Maid-Servants, fignifying, how in the End the Serpent would manage the

Government in the Adamical Nature, and how their SuccefTors would live in their Offi-

ces, and what Kind of World would rife up therein, as it has come to pafs among the

Jews and Chriftians.

xir.

The Teftament of Be77Jami?j.

G^«.xlix. 2^. A^- Benjamin is a ravening Wolf; in the Morning he will devour the Trey, but in the

Evening he will divide the Spoil: Benjamin v/z5 Jofeph'' % neareft own dear Brother; and

yet the Spirit fays of him, he is a ravening Wolf, who in the Morning would devour

the Prey. In this Teftament of Benjamin is couched the moft hidden yivn'/ Figure of

the whole Scripture, and yet in its Type, in the unfolding in the Effedl and Work, it is

the moft manifeft and 0/1?« Figure, which is clear in the Fulfilling, fb that Men may

fee it with bodily Eyes ; and yet in their Reafon they are quite blind concerning it.

49. This Figure is fulfilled, and yet is in Aclicn, and ihall be yet alio further ful-

filled ; it is very fecret, and yet as manifeft as a Sun-fliiny Day, and yet is not under-

flood : But it is known to the Magi and Wife Men, who indeed have wrote much con-

cerning it, but it has not been yet rightly explicated, while the Time of the Evening

(when Benjamin's Spoil fliall be divided) was far off, but now it is near j therefore we

ihall offer fomething concerning it, and liint the Senfe and Meaning for thofe of our
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Society to confider of, and yet remain, as it were, dumb to the Unwife, feeing they fit

in the Dark, and open their Jaws only after the Spoil.

50. The two Brethren, Jofeph and Benjamin, are the Image or Type of Chrißendom,

and of a Cbrißinn Man, which in their Figure are two-fold, viz. the Adamical Man in

his Nature is fignified by Benjamin, and the new Man out of the Covenant in the Spirit

of Chriit, is fignified by Jojepb ; and the Figure reprefcnts how Chrift has affumed the

Adamical Man, and that this Man is half Adamical, and half heavenly, and that entirely

in one Perfon, which cannot be divided.

51. So alfo in this Image or Type he prefigures Chriftendom, and how they would

receive Chrift, and become Chriftians, viz. that in them Chrifl, and alfo the evil Wolf
yldam, would govern ; that is, when they would receive the Faith, they would be fo

ravenous, raving, and zealous as a Wolf, and would draw the Heathen to them with

Power and Compulfion, and yet would devour them ; that is, whofoever will not above

all hold the lame Opinion with them, they would prefently fall on to condemn that other

Opinion, znd perfecute it with Wars and the Sword, as a raging Lion or Wolf bites and

devours ; thus in Zeal they would devour round about them with Excommunication and"

the Sword ; and that not becaufe they are zealous in the Spirit of Chrift, but from the

Wolf of the evil Adam, which would always fet itfelf in fpiritual, and worldly States,

and Polities, above the Spirit of Chrift.

52. Thus their Zeal would be only from the devouring Wolf, Men being more zea-

lous under the Name of Chrift for temporal Goods, fat Livings, good Days, and

worldly Honour, than for Love, Truth, and Salvation; they will not be zealous in the

Power of Chrift's Love, but in the Power of the devouring TVolf : Alfo in the Zeal of

their accuftomed Exercifes and Worftiip, wherein yet they would but play the Hypo-
crites before God, they themfelves would devour one another, as covetous greedy

Wolves ; and fo outwardly the Wolf would govern. But yet inwardly, in the true

Children, Chrift would govern : Outwardly, Benjamin, viz. the natural Jdam, which-

indeed is alfo a Chriftian, but it comes to be fo firft after his Refurreftion, when he is

quit of the W^olf ; and inwardly, Jofeph, who is hidden under the Wolf
5^. And now the Spirit oi Jacob, in the Covenant of God, points at the ^'ime, ftievv-

ing hov/ it would be, viz. in the firß Time of Chriftianicy they would be zealous, and

hunger after God, in the Spirit of Chrift, and yet muft hide themfelves from their Ene-

mies, as a Wolf that Men hunt as an Enemy.

54. But when they ftiall be great, and poifcfs Kingdoms, that is, when Chrift's Name
fiiall come under the Power and Authority of Dan, to that Laws and Ordinances fliall

be made out of Pretence of Chriflian Liberty, and its Orders and Exercifes fliall come
under worldly Authority and Dominion, then will this Chriftendom be a Wolf, which

will no more judge and proceed in the Love of Chrift ; but whoever will not call all

their Belly-Orders good and right, thole they would devour with the Sword of Excom-
munication, with Fire and " Vengeance, and would raife Wars for Chrift's Name, and" Racha,

for their Superftitions, and compel the People with Power to the Acknowledgement of

Chrift, and devour round about them as a Wolf, and always hunt after the Spoil, and

for the moft Part intend to get the Goods and Authority of ftrange and foreign People

to themfelves.

55. Thus would Benjamin in the Morning, viz. in his rijing up, devour the Prey,

and towards the Evening he would again divide this devoured Spoil ; that is, towards

the End oi' the World, when Jofeph's Government will get above agam, fo that Chrift

fhall be wholly manifeft, and that this WtJf fliall ceafe, then will Benjamin, viz. the

holy true Chriftendom, divide the Spoil of Chriß, wherewith Chrift has fupprefied Death

»nd Hell.
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^6. This Dividing or Diftribution of the Spoil fhall come, and is already come, and

yet is not, though it is really in Truth, and the whole World is blirud concerning it, ex-

cept the Children of the Myßery : The Time is, and is not, and yet truly is, when this

Prey and Spoil of Chrift, and alfo the Wolf's Prey, fhall through Jofeph's Hand be

given into Benjamin''^ Hand, and be divided and diftributed.

57. O Bahell let this be a Wonder to thee, and yet no Wonder neither; for thou

hall nothing, and feeft nothing at which thou canfl wonder, as a young Plant grows

from a Seed, and becomes a great Tree, which brings forth much fair Fruit, fo that a

Man would wonder at the Grain or Seed, how fo excellent a Tree, and fo much good

Fruit, has lain hid in cm only Grain or Seed, which lYFen neither knew of, nor faw be-

fore. But becaufe Men have Knowledge and Experience thereof, that it is poffible, that

a Tree Ihould come out of one Grain or Seed, Men wonder not at it ; yet Men fee not

bow it comes to pafs, or where that great Power and Virtue was ; fo alfo at prefent.

Men fee the Grain or Seed of the Tree well enough, but Reafon contemns that, and be-

lieves not that fuch a Tree lies therein, whence fuch good Fruit fliould come, that

thereby the Kingdom of Benjamin, at the End of Time, fhall be called a Dividing or

Diftribution of the Prey and Spoil.

f 8. But Jofeph muit firft be a Governor in Ezypt, and then Benjamin comes to him;
and then Jofeph gives him five Garments of fumptuous Apparel, and five Times more
Food from his Table than the other : When the Yxmrnt famißoes the Land, and the Soul

of Jacob hungers, then know, that God will thereby draw Ifrael into E'/ypt, viz. into

Repentance, and then is the Time of Vifitation, and Benjamin carries hhfpoiling S^vord

in his Mouth : But Jcfeph's Countenance fmites him, fo that he comes into great Ter-

ror and Fear of Death, becaufe the Silver Cup of Jofeph was found in his Sack, at which

he is afhamed, and lets his fpoiling Sword and Wolfs Teeth fall from hint; and then

Jofeph manifefts himfelf to him, together with all his Brethren ; at which there will be

fuch Joy, that the JFolf Benjamin will become a Lamb, and yield his Wool patiently :

This is the End of that Speech.

59. The Teßament of Jacob is a Figure of the whole Time of the JVorld, from Adam to

the End ; of which we will fet down aßort Figure for the Reader, that knows the Vifion or

Hißories, to confider of.

60. I. Reuben in this Place, being the firft Son, is fet in the Figure of i\\e firfl IVorld,

which lived in the Right of Nature without Law ; that has the Priefthood and the King-

dom in the Right of Nature, and fhould be in the chiefeft Sacrifice, and in the greateft

Dominion -, but he was fickle therein as Water, and was thrull out.

61. II. Simeon begins with Noah after the Flood, and keeps Levi with him, that was

Sem : But the Sword of Ham and Japhet was Simeon ; fo there went two in one Subftance,

viz. the fpiritual Will, and the fleflily Will, till Mofes ; and then the worldly and the

fpiritual were divided into two feveral States.

62. III. Levi begins under Mofes, who, with the Priefthood, managed the Sword of

Simeon and Levi in the Law, and cut very fliarply therewith.

6^. IV. Judah begins under the Prophets, and manifefts himfelf with the Incarnation

of Chrift, at which Time this Scepter began.

64. V. Zebulun, with his Co-habitation, fets himfelf in the Midft, vix. in the King-

dom of Chrift, and that was the Beginning of Chrifiendom, who dwells on the Coafts of

the Sea, viz. among the Heathen, and fat pleafantly, for it was a new Love.

6cj. VI. Iffachar is the Time when Chrijlendom was fettled in Reft, viz. in Power,

Might, and Dominions, which muft yet always bear the Burden of the Heathen, and

heferviJe, and be as a boned Afs for the Burden ; for they ftill bore the Crofs of Chrift,

and were ftill conformable to the Image of Chrift, about Three hundred 2'ears after Chriß.

c 66. VII.
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66. VII. With Ban did the potent Kingdom and Government of ChrtfierJom begin,

when they let up Kings, Popes, Archbifhops, and potent pompous Churches, Cha-

pels, and other confecrated Places; and then was the Adder and Serpent, on the Way of

Chrift in human Honour, generated in the Kingdom of Chrift, when Men began to

difpute about the Pomp, btate, and Glory of Churches ; and to exalt Men into the

Kingdom and Offices of Chrifl, and fet them in the Place of Chrift, and to honour them

in Chrift's Stead -, then was Chrift fupprefled, and the Adder and Serpent fat in Chrift's

Office of Judicature ; and then the Holy Ghcft was rejeHed, and Councils were fet in the

Place thereof, and then was Antichriß born ; at that Time tlie Spirit of Chrift faid.

Lord, I wait now for thy Salvation ; for here now my Name muft be the Cloak of Anti-

chrift, till thou flialt dehver me in Jofeph's Time, 'in this Time is Truth ftrongly bit-

ten in the Heels, fo that the Rider, in the Spirit of Chrifl, muft fall backward.

67. VIII. With Gad, who ftiould be the Leader of an Hoft, begins the Time of the

Univerfities and Schools among Chriftians, about Eight hundred 2'ears ago, when Men
readily fet Antichrift with Power and Might of Armies in the Chair of Chrift, and with

babling, difputing, and perverting Prevarication, maintained him againft all Oppofuion ;

when Men made the Tail to be the Plead, and forced the Power of Chrift into human

Traditions and Canons, and made a worldly Kingdom of Chrift's Kingdom.

68. IX. With Aßoer began the Time when Men lived to pleaie King Antichrift,

when he was God on Earth ; then came the flattering Hypocrites from the Univerfities

and Schools, who flattered this King for fat Bread, viz. for good Offices, Benefices,

Prebendaries, and Biftiopricks, and applauded his Doings and Caufe, and did all to

pleafe him, and fet Chrift with Antichrift upon a foft Cufiiion, and lb worfoipped the

/;;;rtg-^ in the Apocalypfe *, about Six hundred I'ears ago, and nearer. •Revelation.

69. X. With Napthali begins the Time of the great Wonder, when Men went on

with high Sermons, and deep-fearching Difputes about the "" Counfel of God, fo that Men * Predeftina-

have feen that thefe in Chrift's Chair were not Chrift in Power, yet Men fought deep, »on-

that they might cover themfelves with a Mantle, with fair and plaufible Maxims, Con-

clufions, and Determinations; then came the knotty, acute Logick, whereby Men difpute:

One Part of them fays, he is Chrift in Power and Authority ; the other Part contradids

and oppofes it ; that Part fetting his Followers and Dependents with high Pretences into

the Blood of Chrift, and builds all Authority and holy Sermons upon it ; and fo the Spirit

of Chrift in the inward Ground Tets itfelf againft it, and fays. He is the Antichriß : This

Time has continued to our Time " wherein we live. ''Ann. 1623.

70. XI. With Jcfeph begins the Time when Chrift will be manifeßed again, when he

fliall caft the Adder and Serpent Dan, with the Chair of Antichrift, with all Might and

Power of Selfhood in the Kingdom of Chrift upon Earth to the Ground, and terrify

it with his Countenance, when Jofph's Brethren muft be aftiamed of their great Unfaith-

fulnefs, which they have committed againft Jofeph, in that they caft him into the Pit,

and moreover fold him for Money : And then will all Subtlety, Craft, Flattery, Hypo-
crify, and Deceit, be made manifeft, and will by the Afpeft of Jofeph's Countenance be

caß to the Ground; and it is that Time wherein it will be faid, Babylon, fie is fallen, ß:>e Rev. xviii. 2.

is fallen, and is beccnie an Habitation of all Devils, and abominable Beaßs and Fowls ; and

then Jofeph fprings up in his own Power and Virtue, .and his Daughters or Boughs pafs

on in their Ornament, and his Bleffing begins.

71. XII. With Benjamin begins the Time of the Evening under Jofeph^ Time, for

then he ftiall again divide and diftribute the Spoil of the firftChriftendom : He belongs to

t\\e:firß and laß Time, efpecially to the firft Time of Jofeph, when Chrift begins to be

manifefted ; and then he is firft eager as a Wolf, and devours far and wide, when he

bi'gins to bite and devour Antichrift, yet all that while he is but a Wolf. But when
Vol. III. T t t



506 JacobV Burial in Canaan. Part III.

Jofeph'?. Countenance fliall be unvailed, then he is afhamed, as ä Wolf that is taken in

a Gin, and begins to be a Lamb, and to yield his Fat and Plenty of Wool.
72. This is the Tefiament c/ Jacob, in its true Figure, wherein the Spirit has pointed at the

Times •, and the Spirit ofMoksßys, When Jacoi had finilhed all thefe Sayings, he drew
his Feet up together upon the Bed, and departed j to Jignify, that when thefe his Pro-
pheftes would he all fulfilled, then God would call again the unfolded Nature in the Strife of
Time into himfelf, and draw it together into the Temperature ; and then would this Time have
an End, and Strife ceafe. This we deftred a little to delineate for the Lover of Truth ; let

him fearch further in the Spirit of God^ which fearches all Things, even the deep Things of
the Deity, and then he will fee our Ground in the Truth.

The Seventy-eighth Chapter.

Of the holy Patriarch Jacob'j Burial in the Land of Canaan :

JVhat is thereby to be underßood,

Ceneßs]. 1 . ?*')!S^il*>e?^"^H E Burial of Jacob, that Jofeph fliould carry him again into the

^M M ^^ Land of Canaan after his Death, and bury him with his Fathers, and

'fs^/^^\ ^,,rfs that Jofeph went thither with a great Company, with all the Children

"^ k d oi Ifrael, and many Egyptians, prefigures to us Chrift's powerful Exit

^^v >5 w^ out of this World, when the Adamical Man after its Death fliould

5s.yä^ii(*}>SS^jK again be carried from this Egypt, and Houfe of Torment, into its

Father's firft Country, into Paradife, into which Chrift will bring it.

2. But that alfo ]nany Egyptians went along with Jofeph thither, and accompanied

him, fignifies that Chrift, when he fhall bring Home his Bride into Paradife, will have

many Strangers with him, who in the Time of this Life knew him not as to his Perfon or

Office, and yet are fprung up in him, in his Love, which will all go with Chrift into

Paradife, and dwell and cohabit with him.

3. Their Weeping and Mounting fignifies the eternal Joy which they (liould receive in

Paradife, as the Magi always by weeping and mourning prefigure Joy. This Funeral

y Gen. xxni. Solemnity, and what is to be underftood thereby, is declared ' before concerning
and Chapter Abraham.

^L"J
.°*

4. Mofes fays further in this Chapter, ' Jofeph''s Brethren feared, after their Father was

Mu^num. dead, and faid, Jofeph furely is wrath with us, and will requite all the Evil which we have
'

(fcnefis 1. done unto him : Therefore they caufed it to be told him. Thy Father commanded before his

^^-21. Death, and faid. Thus fiallyou fay 10 Jofeph, Forgive, Ipray thee now, the Mifdeeds of thy

Brethren, and their Sin, that they have done fo evil to thee; therefore forgive the Mifdeeds of

us the Servants of the God of thy Father. But Jofeph zvept when it was told him ; and his

Brethren went in, andj'ell down before him, and faid. Behold, we are thy Servants. But

Jofeph faid to them. Fear not, for I am under the Prefence of God ; you thought to do Evil by

me, but Cod turned it unto Good, fo that he hath done as it is at this Day, to preferve much

People; therefore be not afraid, Iwillprovide for you ajid ycur Children ; fo he comforted them,

anifpokefriendly to them.

5. This Figure is a mighty Comfort to the Brethren of Jofeph ; but feeing Jofeph

4



chap. 78. Jacob' j- Burial in Canaan. 5*^7

ftands in the Image and type of Chrift, and his Brethren in the Figure of a poor con-

ivr/fJ Sinner ; therefore we niuft explain this Figure thus
-,
that is, when poor finful

Man, who has committed great Sins, and has turned to Repentance, and attained Grace,

and committed yi.7«? Fault again, then he is always in Fear and Trembling before the

Grace of God, and thinks God will impute hhfirfl committed Sins to him again, end take

an Occafion againll him by this Fault, and in that Regard ftands in great /in^uißj, and be-

gins to confeis his firft committed Sins again, and falls a-new at the Lord's Feet, and

enters again into earneft, fincere Repentance, and bewails his firft Mifdceds, as David

did when he faid. Lord, impute not to me the Sins of my Touth. Pj"^- ^''^- 7-

6. But by this new Repentance, and earneft Lamentation, when the poor Man appears

fo very earncftly and humbly before God again, the heavenly Jcfeph is brought into luch

great Pity and Compaffion, as here Jofepb was, that he comforts the poor Soul in its

Confcience, faying. It fhould not be afraid, all its committed Sins ftiould not only fiot

be imputed, but they fliall alio turn to the befl, as Jcfeph faid. You thought to do me
Evil, but God intended Good thereby. Thus God in Lhrift not only forgives the pafl:

Sins to the humble converted Man, but he alfo adds to him Provijfion for him and his

Children, with temporal Bleßng and Maintenance, and turns all to the beft, as Jofeph did

to his Brethren.

y. In the End, Jofeph de^res an Oath, that when he fjall die, they will carry his Bones Ge». I. z^.

along wlh them cut of Egypt to his Fathers ; which fignifies to us the Oath of God in Para-

dife, that Chrift, God and Man, would come again to his Brethren, and ftay/(?r ever with

them, and be their High-Prieft and King, and nourifti them with his Power of Love,
and dwell by and in them, as Jofeph by his Brethren, and provide for them as his Branches

and Members eternally with his Power and Sap. Amen.
8. This is a brief fummary Explanation of the ^ firft Book of Mofes, from a right true a Geneßt.

Ground, and divine Gift, which we have very faithfully inparted, in a co-operating

Member-like Love and Care, to our dear Fellow Brethren, that fliall read and underßand

this.

9. And we admonifli the Reader of this, that when he finds fomething in any Place of

our deep Senfe to be obfcure, that he do not contemn it, according to the Manner of the

evil World, but diligently read, and pray to God, who will furely open the Door of his

Heart, fo that he will apprehend, and be able to make ufe of it to the Profit and Salvation

of his Soul; which we wifli to the Reader and Hearer, in the Love of Chrift from the

Gift o{ this Talent \n the Ground of the Soul, and commit him into the working meek
Love of JESUS CHRIST.

Praife the LORD in S'lon, and praife him all People-, for his Might and Power goes

throughy and is over^ Heaven aad Earth, Hallelujah.

Ttt 2
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3. How a particnlar is the Sport of the uni-
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fi.M'hen any /j <7 Chriftian 43
64. How a Chriftian muß not account the

Hatefrom his Brother to be grievous 26, 2 j
64. What the JVißj of a Chriftian to his

Enemy ßould be 27
Compare Chap. 38.

64. How a true Chriftian ßould prefent the

Mifery and Sins of the People where he

lives daily before God 3 ?> 3 ^

66. What Officer is a Chriftian, and what
r.o Chriftian 20
Compare Chap. 38.

66. How a Chriftian muß be armed in

worldly Offices 65, &c.
68. The meß excellent Figure in the whole
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Stone Churches 36
Conditions. See Forms.

Configuration.

13. yfw/^'o/^ Configuration or Conßellation

lies in each Element 12

See Chap. 3, Ver. 21.

Contention.

17. The Contention of the high Schools or

Univerftties about the Tree of Knowledge
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35. Whence Contention does arife 61, &c.

^6. Of the Contention at the Tower of the

Confufion of Tongues in Babel 12, I-



The Table of the Myflerhim Magjium.

Chap. Contentious. Verfe.

40. Hew contentious Preachers imbitter the

Ears of the Hearers 9 8

40. JVhy there muß be Contentions in the

World, a}td how the Son of Sarah's Doc-
trine is verified 7, 8

See alfo Chap. 46, Ver. r, 2, 3. Chap.

47, Ver. 24. Chap. 51, all over.

Chap. 52, Ver. 27. Alfo Chap. 70,
and yif from Ver. 10.

51. Hozv the falfe cold Love of titulary Chri-

ßendoni contends about Knowledge 46, &c.

6^. What the contentious Opinions in Ba-
bel arc 49, 50

Copulation.

41. How the beftial Copulation is borne

withal, under divine Patience 2, 3
Covenant.

30. Of the Line of /.^^ Covenant from i,

to 54
32. Of the Covenant between God and
Noah I

23- Of the Covenant of God with Noah,
and all Creatures from i , to 40

Covering.

22. "The Covering /or our Nakednefs is ours,

and no more 77, &c.
Covetoufnefs.

24. Whence the great Covetoufnefs doth

arife 1 o
Counfel./

66. To whom there is no more Counfel or Re-
medy to Eternity 47

Councils.

77. When Councils were fet in the Place of
the Holy Ghofl 66

Cradle.

62. What the Cradle of the Child Jefus is

48
Creation.

45. Of the Creation of Heaven and the out-

ward World from 1, to 63
See Chap. 71.

II. Of the Myflicalnefs of the Creation i

See Chap. 61, from Ver. 40. and Ch. 71
Creature.

32. How the Image of the Creature ßall not

pafs away 1 6

61. Whatand how the Creature Man creates,

and becomes fuch. See Chap. 61, fror/%

Chap. Creature. Verfe.

Ver. 40. Alfo Chap. 71, from Ver. 20.

Cup.
17. What JofepVs Cup in Benjamin's Sack

fignifies from 1, to 13. and 41, to jj
See Chap. 71.

Curfe.

10. Of the Curfe of the Earth 8

24. Of the Curfe, attd of the Body of Sick-

ncfs, whence that arifes from i, to 35
24. What the Curfe is 2

Compare Chap. 71.

Damn. Damned.
/[.\. An excellent Figure againfl thofe that,

according to their Conclußons in Keafon by

the Letter, damn 70;«^ Children from the

Womb 4

I

66. What the Torment of all the damned
is 67

Dan.
']']. The Teßament of Dan, and the Figure

thereof from \'>,,to 25
77. How it is ßgnified by Dan, Gad, and

Aß'ur, what kind of People would govern

the World 30, &c.
Darknefs.

3

.

Of the eternal Original of the Darknefs

5
5. Of the Enmity in the Darknefs 6

Day. Days.

11. Of the fix Days Work of the Creation

from I, to 39
12.0/ thefirfl Day 13, &c.
12. Of the fecondtiz-Y 19, &c.
12. Of the third Day 32, &c,

IS- Of the fourth Day from i, to 20
14. Of the fifth Day from \,to i^

15. Of the fixth DayV Work of the Creation

from I, to 31
1.6. Of the Creation of the feventh Day

from 16, to 18

16. How the feventh Day hath been from
Eternity 2 8

Death.

4. 7*^1? Original of the eternal Death 11, 12

1 1 . What the Death and Mifery of Man and
all Creatures are 1

7

23. Why the Rocks clave afunder et theVeath

ofChrifi
'

3
U u u 2
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Chap. Death. Verfe.

33. Why Go^s Anger often puts one Man
to Death by another 21, 22

Decrees.

61. How the Decrees in Scripture point only

at two Kingdoms ßß
Deity,

52, Hoiv the Deity manifeßs itfelf through

the Soul's Nature 7, S

Deifts.

40. Deifts Pka anfivered 57? 5 ^

Delight.

2, 'the Delight or Longing is the Property of

the Sen 7
Di-^luge.

32. Why the Deluge, or Noah's Flood, came

after feven Days from 20, /o 2 2

32. Wherefore the Fountains of Water opened

themfelves in the Deluge 26, &c.
Delire.

3. The Defire arifesfrom the Longing or De-
light, and is the Father's Property 6, 7

3- The Tie^wc coagulates itfelf 5
Devil. Devils. See Lucifer.

^. That which is Pain and Torment to the

Devils, is Joy to the Angels 2

1

10. How the Uevil is the moß defpicahlepoor

Creature of all 3 t

17. How Lucifer became a Tif^'A 28
* See Chap. 51, Ver. 49.
22. Where the Devil'j Council-chamber and

^ School are 17, &c.

3 7. How the Heathen had not their Anfwers

from the Devil 12, i 5

3S. How the Devil is a Prince of this World

38. What thofe four Elements are, wherein

the Devil and all evil Creatures live 7
()(). Where the Devil is a froluk Guefl 54
yo. What the Devil'j Fifh-hook is 4 i

74. How /^'^ Devil loß his Seat and Stool in

Man 17, 1^

Dinah. ,

58. The Figure o/Dinali from ^g, to 45
62. How Dinah ijuas defloured, and Sicher,i

and the City ßain and fpoiled ; the Gate

of Chrißians IVars, and the Babyloniß]

Whoredom, to be well confidcrea of

from r, to 48
• 62. How Dinah went forth tofee the Daugh-

5

Chap. Dinah. Verfe.

ters of the Land, and what is prefigured

thereby 3»&c.
62. Hew Dinah'^ Whoredom, and Simeon

and Levi's Murder, are a Figure of Chrißen-

dom from a, to 18

Dodlors.

35. What Underßanding the DoStox?, have

in their Contention about God's Habitation

and Bei -Ig 66
See Chap. 69.

Dominion.

39. Whence Dominion arifes 32
6V^Chap. 41, \'er. 6y, 70.

Dove.

32. What Noah's firflTiove ßgfiifies 40
42. What the three Doves and the Raven

f'gnify from ^2, to 40
Dragon.

76. What the Dragon'j feven Heads are

25, 26
Dreams.

67. What it is to expound 'Dreams i, 2

6y. Whence it is that a Beaß dreams 5
68. Of King Pharaoh's Dreams i, &c.
68. Wherefore the natural Magi could not ex-

pound Pharaoh's Dreams 2 and 10,

and lb', 19

Driver. See Hunter.

Drank plentifully.

70. What that fignifies, that Jofeph and his

Brethren drank plentifully 94
Dying.

20. Of Adam and Eve's dying 26, &c.

Earth.

10. Whence the Großiefs of the Earth pro-

ceeds 30
ID. Out of what the Earth is proceeded 61

12. How the Globe of the Earth is extruded

7
20. ff"hy the Earth ßjook and was tore afun-

dcr at Chrifi's Crucifixion 38
2 1 . What the Earth is 45
25. Why God created the Earth 29, &c.
25. When God fct the Time for //;^ Earth

to endure 19
Eden.

17. What Euen/i 6
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Chap. Edom. Verfe.

53. What Edom />, andfignifies in the High
"iongue Verfe 5, and Chap. 64, 3

Egyptians.

78. What it fignifies that many Egyptians

went along when Jacob was buried 2

Elefted. Eleflion.

25. Of that Saying of St. Paul, We were

elected in Chrifi Jefus ere the Foundation

of the World was laid 20
45. How God ^h&.f:6. not only the natural

Line of Chrifi, but alfo the Line of Nature

51. An excellent Figure againfl the wife Ka-
tionalißs, conceriiing i^Atck\o':\ or Prediftina-

tion from 4, to 24
26. Of Eleftion, or Predefiination from

\, to y6
32. A curious Example, how God has pre-

defiinated no Kledion in Nature 3, 4
46. Hozv God's Eledion paffes only upon

the Figure 30
61, 0/GWi Eledion, or Predefiination, or

Decree concerning Jacob and Efau from

I, to ^, and 2^
See Chap, 61.

Elements.

10. Th^t the four Elements are but Proper-

ties 49
^6'^ Chap. 5^, Ver. 7. Alfo Chap. 71,

froin Ver. 10.

Ember.
25. Hon', in many, there is an Rmber glow-

ing towards the Virgin's Child of the Nezv
Birth 41, 42

Enos. Enoch.

30. What Enos fignifies in the Language of
Nature 1

1

30. What Enoch is in the Language of Na-
ture 27, &c.

30. How long Enoch'j Foice mufi be filent

2,^ • Of the Line of Wonders, iffning from
Enoch from j , /<? 43

Envy.

24. Whence the great 'Envy arifes 11

Ephraim.

75. ne Figure of IfraePs laying his Right-

Hand upon Ephraim'j Head 12, &c.

Chap. Efau. Verfe.

52. IVhat E^-m fignifies in the Language of

Nature 36

53. How Efau defpifed his being firfi born^

andfold it for a Mefs of Pottage from i

,

toi^

54. 'the Figure of 'EHz.w's forty Tears, and of

his two Wives i8, &c.
c^^. How the Figure of Jface's Bleßng, and

o/Efau and Jacob, is to be underfiood

from I, to ß
ßß. Why Efau was bleffed with the Word of

Strife I t

ßS- Why Efau was all over rough and hairy

21, 22

S'^. IVhat that fignifies, that^ESzw attained

not the Bleffing 39
55. What Figure Efau is, in his Bleffing

40, &c.

ß(). The Figure c/Efau'j being a Grief to his

Parents 9? 10

60. What Efau the Firfi-born fignifies 3
60. What YXzv^s four hundred Men fignify 6

60. Hew Efau wtnt to meet Jacob, and how
Jacob fent Efau Prefents 6

61. 'The Figure cf Y.^i.w's faying to Jacobs

Whofe are thefe with thee 10, &c.
6 1 . How Eläu'J Curfe and Malice were turned

into Love 18, 19, and 53
6 1 . A plain Explanation of the Scriptures^

faying, Efau fought Repentance with TearSy

and yet found it not 20, &c.
64. How Efau ftands in the Figure of the

Kingdom of Natun: 2

Efdras, or Ezra.

38. How Efdras, in the Knoivledge of the

Spirit, had the loft Bible dictated to him

52. How Ezra has briefly written the Figure

and i: ifiory 5 1

Eve.

I g. Why Eve'J Will was fubjetl to her Huf-
band's 1

1

20. Why Eve fo fuddenly lufted after Vanity

from 2, /<? S

20. How "Evt gazed on- the Serpent 22

56 Comparifon between Eve and the bleffed

Virgin 2 7
Evil.

10. How the Evileft muß be the Caufe of ths

Beß 6^
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Chap. Evil. Verfe.

1 ! . WTiat the great Evil of this World is 1

5

22. JVhat the greateß Evil is 25

2 8. How the Evil cnufes that the Good is

manifefl to iifelf 6-j, &c.

29. How nothing is created Evil, or to the

Dominion of Evil 1

1

61. IVhence^wW and Good proceed 61,

Oj, and 68

Eucliarift.

42. Eucharifl, its Type and Inßitu'ion 16

.SivChap50, Ver. 47, 48, 49. Like-wife

Chap. 70, Ver. 58, 59, 60, 61, yf//ö

Chap. 4C>, /ro?» Ver. 60. 6's'? Epißle to

the Reader, Page 8.

Extreme Undion.

32. Extreme Undtion, its Type 44
<S(?^ Chap. If, Ver. 27.

Fall.

9. Of the Fall 0/ Lucifer, and his Legions

from 1 , /o 2 5
1 1 . What the Fall <?/ Lucifer and the Hea-

then Idols were 6

1 7. Whence the Deßre to fall, /« Lucifer,

proceeded from 22, to ^^
17. Of the Fall <?/ Lucifer 25, &c.

17. i/ö«; Mfl» came to fall 31

17. How Godfaw the Fa.\\ 33
20. Of the lamentable and miferable Fall c/

Afi2?z from i, /o 38
Famine.

73. i/öw /^e ^rfa/ Famine and Hunger

after heavenly Food is ?:ear at Hand
from 1 1, to 14

Favour.

66. How the Children of God muß not fet

their Hops in the Favour cf Man from

50, to 56 ; alfo Chap. 67, 15, &c.
Faith.

27. IVhat that is which is called Faith 35
See Chap. 39.

39. What it is rightly to believe God, with

Abraham, which is the right Ground of our

Chrißian Faith 8, 9
48. What Faith in God's Children is able to

do 33, 34
56. How the Faithful, cr Believers, put on

Chriß 3 1 , &c.
See Chap. 74, Ver. 12.

Chap, Fear. Verfe.

70. What Jacob's Fear, that he would not

let bis Son go to Jofeph, ftgnifies 28, 29
Fiat.

II. How theYtrhum Fiat, the Word of
Creation, is ßill creating to this Day 9

52. What the Fiat w in Man. 5f(?Chap. 52.

Figure.

54. Of the Figure of the Old and New
Teßament 1

7

52. When the Figure ßall wbol/y be mani-

feßed in Subßance 52
Fire.

3. Of a twofold Fire 23, 24
24. Wherefore all Things fhall be tried in the

Fire from 4, to 9

27. With what Fire the Sacrifices of Abel

and Mofes were kindled 8, and 2

1

27. How Man in the RefurreSiion flMll pafs

through the Fire of Anger 21, 22

27. The eternal Fire, and alfo the Love-F'iK

is magical 3

1

37. What Fire at the End of the Day ßiall

purge the Floor 20

37. Ten Forms of Fire, what from \i,to 20

40. Fire, no Light without it 3
Fool.

22. What the Word Fool means 65, 66

24. What is the greateß Foolifhnefs 1 6, &c.
and 30

Food.

70. What is the Food of the eternal Word
that became Man 60

Form. Forms, or Properties of Nature.

25. The Spirit of Chrifl in his Children is

bound to no certain Form 5'? ^^ 55
6. Of the fiven Forms, Conditions, or Pro-

perties cf the eternal Nature 14, &c.

3. What the firß Form, Condition, Property,

or Fiat, is 8, 9
3. What the fecond Form is 10, 11

3. What the third Form is 12, &c.

3. What the fourth Form is 18

5. What the fifth Form z'i i, &c.

See Chap. 74, Ver. 20.

5. r^'/^ß/ thefixth Form zV 11, &c.

6. /Fi5)tf/ the feventh Form ;j i, /0 13

6. Of the Out-Birth, or Manifeßation of the

feven Forms, Conditions, or Properties

from zi, to 24
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Chap. Forms, Verfe.

7. How feven Forms or Properties are in all

"Thi'.gs 1

8

20. Of four Forms or Properties in Man

40. How in the Moving ofNature two i'orms

or Properties divided themfelves 7, 8

Free Longing.

3. The Free Longing, or Lubet, is no Pro-

perty 6

Fruits.

70. What the Fruits /ignify, which °Jacch

commanded his Children to carry along with

them
'i^,-,

&c.

Gad.

77. 'The Teßament of Gad, and the Figure

thereof 26, &c.

Germany.

45. How Germany fljall be blinded by a Star

ßiiningfrom Eaß to Wefi 13» ^4
Globe.

18. Mofes's Tables written on a Globe 20,

21

God.
1. What God is 2

SeeChs^p. 29, andChap. 6o,fromYer.2y.
2. Where God dwells 8

3. Where God is called Father and Son 7

5. How God is in the Barknefs and in the

Light I o
Compare Chap. 71, from Ver. 10.

See Chap. 2, and Chap. 70; alfo Chap. 71.

6. How God wills Good and Evil 52

19. // is idolatrous to pourtray God as a Man
27

26. Why God became Man 6§, 66

43. How Reafon thinks that God dwells

only above the Stars and Firmament 2, 3
Stc Chap 29.

43. Where God dwells according to Love
and Anger 4
See Chap. 70, and 71.

43. hew God fees in the Devils and wicked

Scut A, &c.
4,'. How that is underflood, where it is faid^

The Cry was come before God 6

€0. How God is manifeßed in the Thrones of
thi Holy Angels., and of the Devils 45, 46

71. How God is manifeßed unto us Men 10

See Chap. j/^,from Ver. 19. Alfo Chap.

71, /r(?OT Ver. 10.

Chap. Good. Verfe.

2. Of what., and why., God made the Good
and the Evil 4, &c.

See Chap. 6, and 01, and j 5.

3. i/öw out of the eternal Good, Evil is come

to be 1, &c.

3. By what Good is known 22

22. To whom we muß do Good, to whom
not 8 1, 82

7 1 . //0«; the eternal Good became creaturely

14, &c?
^t'l? Chap. 61, from Ver. 40.

GoHien.

73. ^,^0/ the Land c/ Gofhen fignifies 1

8

73. O/" //&? Figure typified by Goflien

31, &c.
Government.

22. Whence the earthly Government arifes

74
5^1? Chap. 35; alfo Chap. 33, Ver. 10.

See Chap. -i9, /röw Ver. 25. andChap.

4.0, from Ver. 80. Chap. 7^, Ver. 36.

66. How the Governor in the Oßce of Jofepb

governs in Chrißendom 12, &c.

Grace.

51. Grace, how received by all 30
61. Grace, how to be attained from 4^.,

to the End
Gulph.

8. The Gulph between Darknefs and Light,

and between the holy World and the dark

World 22, 23
Guts.

19. How the Guts and Entrails were added

to Adam and Eve 1

9

Hagar.

40. Of the Hiflory and meß wonderful Pre-

figuration of the Spirit of God, by Hagar,

Sarah's Maid-Servant, and her Son Jfmaely

of his caßing out from the Inheritance, and

of Ifaac's Inheritance from \,to 1 00
46. The Figure of Hagar'j cafting out, and

the Birth of Ifaac from S,to 15

46. A noble Figure concerning fcrfaken Na-
ture, by Hagar and her Son from 16, to 2 ^

Flam.

31. What Ham is in the Language of Na-
ture 7

32. Why Ham'j Image -was turfed by his

Father 9



The Table of the

Chap. Ham. Verfe.

3.4. Hoiv Ham'i Spirit at frefent has the

Govermnent in Chrißendovt 3 7, &c.

37. PVhat in Ham and Cain is curfed 34
Hanoch.

29. What Hanoch fignifies in the Language

of Nature 28, 29
Hardened. Hardening.

61. Why Man continues hardened 23, and

61. How //:'f Hardening is not from thePiir-

pofe of God b6, &c.
Head.

23. PFhat it is to tread upon or break the

Head of the Serpent 32, 37
Heardfmen.

73. ^he Figure of this, that Jofeph's Bre-

thren viujl fay before Pharaoh, that they

were Heardfmen 35, &c.
Heaven.

5. OftheFuInefs of Joy in Heaven 5
b. Heaven is in Hell, and Hell in Heaven

28

5^^Chap. 38,'Ver. 12.

10. What ive are to underßand by the two

Words, Himmell and Erde, Heaven and

Earth 47, &c.

Heels.

23. What the Stinging intheYieth is 33, 34
Hell.

3. 'The true Original of the dark World, or

Hell, into which the Devils are thruft 2

4. Whence Hell has its Name 1

6

5

.

What and where Hell and the dark World
are g

8. HowHeaven is /«Hell, and Hell in Hea-

ven 28

Hira.

6ß. What Hira of Odollam is in the Figure

21

Holy Ghoft.

22. Holy Ghoft, the Sin againß it, what,

in the Opinion of this Author 43
See Chap, ^o, from Ver. 77, 78.

22. Holy Ghoft. How Alen are loiderfiood to

he the temples thereof from 51, to 53
Honeft.

SS. How all Things mufl ferve to the beß for

thofe that are honeft or virtuous and

fear God 68, &c.

Myßerium Magnum.
Chap. Hunter. Verfe.

3y. 0//Z'f Hunter, or Driver, and his Of

-

fi^^

'

35
Human Means.

6y. Human Means, what Hold to lay upon

them 1

5

Jacob.

52. That Jacob comes after Efau, and holds

him by the Heel, what that fignifies 37
52. What Jacob is in the Langu/ige of Na-

ture ^ I

53. Why God called Jacob Ifrael 2 ^, &c.

§§. How Jacob was bleffedby Ifaac unknow-
ingly in the Stead cf Efau ; and what is

fignified thereby fror,} i, to 50
^j. Why Jacob muß take upon him the rough

hairy Beaß's Skin 23, &c.
gcj. The Figure of JacobV beii^g finooih un-

der the Skin 29

5 5 . How the Figure of Jacob points at Chrifi

;o

[,6. How Jacob muß wander away, and how
the Lord appeared to him from i,

5 7. How Jacob came to Laban, and ferved

him in keeping his Sheep fourteen Years

for his two Daughters ; what the fpiritual

Figure thereof concerning the Bride ofChriß

ßgnifies from i, to ^4.

58. How y^coh ferved Laban twenty Tears,

and begot twelve Sons and one Daughter,

and how God bleffed him, and how Laban

often changed his Wages from i, to ß'^

58. How J^coWs Subtlety was a Figure of

Jdant's Subtlety frcmib,to 19 and24,8cc.

58. How the ttvclve Children cf Jacob y?^-

nify the Line from Adam to Noah and his

Children 3 S

59. The Figure of the Sayings cf Laban^s

Children, that came to JacobV Ear i, &c.

59. The Figure that Jacob fledfnm Laban,

and that Laban purfued him from
I, to 25

e^(^. What that fignifies, that God faid to

Jacob, Get thee up, end go to Bethel

H. »5

59. How Jacob ßole away Laban^s Heart,

what is thereby to be underßocd 1

6

60. IVhat it fignifies that Jacob divided his

Flocks
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Chap. Jacob. Vcrfe.

Flocks into two Parts, lecaufe of Efan's

IVratb 4
60. What itfignifies, that Jacob humbled him-

felf before God and his Brother Efati 7, 8

60. What the Prefent that Jacob fent to

Efaußgnifies from 9, to 13

€0. How Jacob arofe in the Night and led

his Wives and eleven Children over the

Water, what is thereby to be underßood

from 14., to 16

60. Hew a Man wreßled with Jacob
from 17, /0 23

60. How JacobV Sinew was difplaced, what
that fignifies from 24, to 27

60. The Figure of I^Sioh^s faying, I will not

let thee go except thou blefs me from 28,

to 35
60. The inward hcly Figure of Jacob'j fry-

ing. What is thy Name? from 37, to 30
61. -1 he wonderful Figure, how Jacob and

Efau met, and all Mifchief and Evil-will

was turned into great Joy and Companion,

what is thereby to he underßood from i

,

to ZL

^i. The Figure how Jacob divided his Wives
and Children, and went himfelf before

them, and bowed feven Times before Efau

from 4, to ^
61. 2"^!? Figure how Jacob would not go

along with Efau from Gq, to ji

€1. The Figure that Jacob pitched his Tents

before the City of Sichern 73
6^. How Jacob went to Bethel ; how Ben-

jamin was born, and Rachael and Ifaac

died; what is thereby to be underßocd

from I, to 52

()l. The Figure 0/ JacobV coming to his Fa-
ther before his End ß^

64. How Jacob and Efau departed one from
the other, what that ßgnifies 4

69. How Jacob'j Sons came before Jofiph,

what is thereby to be underßood from i,

to 35
73^ How Jacob facrificed at Beerßjeba, to

the God of his Father's, and fpake with

him, what the Signification is 8

73. The Figure of ]dLCoWs going forth out of
Canaan into Egypt 1

1

73. The Figure of J3.CQh's fending Juda be-

VOL. III.

Chap. Jacob. Vcrfe,

fore hint to Jofepb, and his weeping upon

Jofeph's neck 19, &c.

74. How Jacob and the five youngefi Bre-

thren of Jofeph were fet before Pharaoh,

and how Jacob bleffed Pharaoh i , &c.

74. The very myfiical Figure, that Jacob
would be buried in the Land of Canaan

5?,&c.

J^, How Jacob before his End hlefied t/je

two Sons of Jofeph from 1 , /<? 3 o

J 6. How ^dicoh called for all his Sons, and

told them what the State and Condition of

every one of them would be 1 , &c.

y6. What Jacob in the Spirit calls his Ho-
nour 24, 25

yy. A floort Figure of the whole World in

Jacob'j Teßament from 59, to 72
y'i. Of li.coh's Burial 1

Japhet.

3 1 . Wbat Japhet is in the Language of Na-
ture 9

Ja red.

30, What Jared is in the Language of Na-
ture 19, 20

30. How Jared'j Oßce is twofold 2 i,&c.

Idols.

37. The Original ef the heathenifh Idols, and
their Oracles from 7, to ix

6ß. Of Rachael's ldo\-Gods from g, to iH

JEHOV A.

3S. Of theNameJEHOYA 49, &c.

Jewel as a Prefent.

50. What the Jewel and Prefent fent by

Abraham's Servant ßgnifies from 22,

/047
Jews.

37. How the Time of recalling the Jews is

near at Hand 3 6

See Chap. 51, Ver. 42.

2J. How the Jews are rejeäed, andflail be

grafted in again 59, &c.

41. The' Caufe of the Jc-w''s and Chriflian's

Blindnefs 47, &c.

41. Advife to the Chriflians, Jews, Turks,

and Heathens from 53, to 71

5 1 . Why the Jews did not all turn to Chrifl

when he manifefied himfef in the Flefl 25
51. What a Jtvi is 27,20'

X X X



The Table of the Myftcrium Magnum.

Chap. Jews. Verfe,

51. How a Jew in bis Faith works in Chrifi's

Office 28, &c.

5 1 . How the Jew and Chriflian come to Fili-

ation 44» 45
65. IVhy the Jews oftentimes ßtw the Pro-

phets 28

70. //ozc; /0 ^ä/ Chrifi's Flefi) is an Abomina-

tion to Jews, 'Turks, and Heathens 66

70. How the Jews, Turks, and ftrange Na-
tions do eat Chrifi's Fleß from 69, to-jj

70. Hoiv the Fathers, viz. the Jews, had

no more a Part in Grace than the Strangers

had 78

75, A Figure, ßjewing that God would bring

the Jews into the true Covenant into Chrijl

from I, to 36
76. Hozv the Jews do in vain look after ano-

ther Mafier-Ruler, or Meffiah 50
Ignorant Men.

51. Ignorant Men, how thiy attain to the

Grace of God in Chriß 30, &c.

See alfo Chap. 58, Ver. :o.

Image. Images.

21. How the heavenly Image that God
created in Adam is capable of the Kingdom

of God ^ 1

4

36. What the Image of God in Man is

81,82, 83
See alfo Chap. 37, Ver. i, 2, 3, 4.

68. How the Makers of Images are threat-

ened by the Anger of God from 26, to 31

Imagination.

76. Imagination, ;Vj yw/i/ffffe 14
Infidelity,

^i. How Infidelity is as great in one People

as in another 42» 43
Interpretations. Interpreter.

37. By what Underflanding Interpretations

are made 10, &c.

35. r/hat the Interpreter, by whom Jofeph

fpeaks,ßgnißes 2,5

Jofeph.

58. How JoCeph ßgnißes Chrifi 5c, &c.

64. The Beginning of the moß excellent Figure

0/ Jofeph from 6, to 61

64. How Jofeph was fold and carried into

afirange Land 53, &c.

64. How Joleph is taxed for Uncbafiity by

Potiphar's IFife 56, &c.

Chap. Jofeph. Verfe.

64. How Jofeph was fold for twenty Pieces

of Silver, and Chrifi for thirty Pieces of

Silver 5^, 60
5^f Chap. 66, Ver. i, &c.

64. What the whole Hißory of Jofeph drives

at 01

66. 0/ Jofeph'j C/5'.'i/?//)', and Fear of God
from I, /s 72

66. How Jofeph fled from the IVhore, and

what isßgnißed thereby 45, &c.

67. How Jofeph interpreted the Breams of

Pharaoh''s Butler and his Baker, and what

is thereby to be underftood from i, to 18

68. The Figure of Jofeph'j putting on other

deaths, andßaving himfelf 22

6g. The Figure of Jofeph'j letting his nine

Brethren out of Prifon, and keeping Simeon

Prifoner from 24, /<> 29

69. The lovely Figure of Jofeph*J caußmg his

Brethren's Sacks to be filed, and their

Money to be given them again 36, &c.

70. How Jacob's Sons go again into Egypt

to Jofeph, and take Benjamin with them ;

how Jofeph caufed them to he brought to

his Houfe, and to eat of his Table ; how
Jofeph caufed his Brethren to be fetin their

Order; and hoiv Jofeph was ferved by him-

felf, and his Brethren and the Egyptians

alfo by themfelves from i, /0 94
7 I . How Jofeph caufed his Brethren's Sacks

to be filled, and the Money to be laid in the

Top of the Sack, and his Cup in Benjamin's

Sack, and caufed them to be purfued and

challengedfor Thieves from 1, to 66

72. How Jofeph nianifefled himfelf before

his Brethren from i,to 38

72. How Jofeph kiffed his Brethren 20, &c.

73. Hozv the Countenance of Jofeph was
inajiifeßed to his Brethren again, and how
they muß be afiiamed 15, 16

73. The Figure of jokpWs faying, I will tell

Pharaoh, My Brethren, and all my Father's

Houfe is come to me 35, &c.

74. The very potent Figure of Jofepli'j ga^

thering all the Money- together in the Fa-

mine from g,to 15

74. The Figure of Jofeph'j buyijjg all the

Land of Egypt for Pharaoh from 1 9,
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Chap. Jofeph. Verfe.

74. Why Jofeph hoiight not the Prkßs Fields,

what is the Sigjiification thereof

22 and 27, to 33
74. The Figure of ]o(cipWs Law concerning

the Egyptians Fields, to give the fifth Part

to Pharaoh from 2^, /o 35
77. The Teflament of Jofeph, and the Signi-

fication thereof 37, &c.

Ifaac.

40. Why Ifaac was chofen and appointed to

tlje Inheritance 39? 40
46. 0/Ifaac'j Birth, and Ifmael's cafling

out with his Mother Hagar, what is there-

by fignified from I, to 37
48. Concerning Kzzc's faying to his Father,

Plere is Fire and Wood, &c. 1 6, 1

7

48. Why Ifaac muß not be flain 20

50. The Figure vf IfaacV meeting Rebecca in

the Field 54, &c.

52. How Efauand Jacob were born to Ifaac,

and what happened to them 50, &c.

52. Why Ifaac loved Efau more than Jacob

44, &c.

54. How Ifaac in the Famine went to Abime-

kchy and how the Lord appeared to him

from I, to 17
Ifmael.

40. God did not rejeSl the whole Perfon of

Ifmael 19
40. The Figure of IfmaelV Rejeäion or Caß-

jng out 36, &c.
52. Of the twelve Princes from Ifmael, and

of hisfalling before his Brethren 16, &c.
Iffachar.

77. The Teßament of Iffkchzr, and the Figure

thereof 8, &c.
Judah.

6ß. What the three Sons that Judah begat

fignify 6, &c.
6-,. Why the Hißory of Jodah and Tharaar

is put between the Hißory of Jofeph

64, &c.
76. Of the Teßament of Judah 38, &c.

Judging.

70. What the Speech of Chriß concerning

Judgingfignifies. Judge noty that ye be

not judged 51
Judgment.

61. Judgment, w^rt^ f9mjfO,to^6

Chap. Kenan. Verfc,

30. What 'K.^na.n fignifies in the Language of

Nature 1

7

Keturah.

51. What Yi^ttKirah ftgnifies in the Language

of Nature 2

Kine.

68. What Pharaoh's feven fat Kine and

feven lean YÄntfigmfy from 11, to 17
Kings.

tQ. For what Kings and Princes are ferved

by the Nobility ^8, 19
Kingdom.

49. How the outward Kingdom remains

eternally 17? 18

76. How the Time is near that the Kingdom
of Chriß will be manifeßed to all People

50, &c,

Kifs.

72, Kifs, what 19
Knowledge.

45. What Knowledge the outward Man has

of the Kingdom of Chriß ly, &c,

Laban.

58. The Figure ö/LabanV changing Jacob's

Wages ten Times 28, &c.

59. How L.a.hnn chid with Jacob, and what
is thereby to be underßoood 1 g

Ladder.

ß6. What the Ladder of Jacob was, and
what the Angels defcending and afcending

ßs"^fy /re?« 4, to \i

Lahairoi.

52. Lahairoi, what it fignifes i

Lamb.

I"}.
What the Wedding of the Lamb is, at

which God and Man is efpoufed, and Chrifi

born 10, &c,
Larnech.

29. What Lamech is in the Language of
Nature 37-> Z'^

See Chap, ji, Ver. 2,

29. CyLamcchV twolFives, and their Chil-

dren from ^g, to 46, and ^g
29. What the Alan and the young Alan is

which heflew 48
29. What as to Lamach ßall be avenged

feventy-feven Times from 59, to 64
Land.

75. Of the Piece of Land that Jacob gave to

X X X 2



The Table of the Myßerium Ma^72iim,

Chap. Land. VeiiV.

Jofepb feparateJy from the refl of his Chil-

dren, and the Signification thereof 31, &c.
Language.

^5. Of the Ground of the Head Language,

'jühe7i all People fpoke but one Language
from 54, /ö 59

See Chap. 36, the Whole of it.

35. tVhat Language the Spirits ufe 60

See Chap, c^i-

37. H01V long the undivided Lang\ia.ge con-

tinued 4> &c.

Law,

51. Law of Nature and Mofaic Law 29
Life.

1 1 . Whence the true rational Life in the

Elements is 27

35. The Caufe of the long Life of the Patri-

archs before the Flood 1 1 , &c.

Light.

3. The eternal Light, and the eternal Dark-

tiefs, is not created from 2, to ß
See Chap. 52, from Ver. 5.

10. Without Light the Elements had been

tinmoveable 44, 45

Chap. Lot. Verfe.

44. Why LotV Daughters did lye with their

Father from ^6, to ^y
Love.

7 1 . How God's Love comes only to help the

40

77

&c.

69

Light and Fire

Logic.

When the acute Logic came up

Lord.

33. How a Lord, Prince, or Magißrate,

has no Authority to ßed Blood 1 5, &c.

Lot.

43. Why the two Angels lingered in going in

io Lot 34> <^'c.

4 5. /-?'/?>ß/ isßgnified by Lot'j 7Fz/> 37
4j. 7'(&^ Figure of Lor, /« that he wouldgive

his two Daughters to the Sodomites

53^ &c.

Why loot's Kinsfolk would not follow

him 6s, 66

44. How Lot went out of Sodom^ and of

the terrible Deßruction of that whole

Country of Hani's Generations, and what

happened upon it, alfo how is was done

from I, to \']

44. Why IjOtV Daughters made their Father

drunk with Wine 3

44 . To what End LotV Wife was turned in-

to a Fdlar of Salt 28, &c.

44. Lot'j Wife is a Figure of the prefent

33j

43-

weak
Lucifer.

from what

»9

Lucifer waS'

4
35

12. Why and
thruß out

12. Where Lucifer lies Captive

22. Why Lucifer was fwallowed up into

the Wrath 30, 3

1

See Chap. 24.

25. Where Lucifer yiz/ ^<?/i?rf the Creation of
the Earth 1

8

44 . How Lucifer deftred to fee the Wrath of

Nature 1

7

60. How the Pride of Lucifer by the Maßers

of the Letter ßjuts God up into a pecu-

liar Heaven apart 41» 42

Magical.

47. Magical, Pagan, how mderßocd 6

Magiftrate.

22. How the Magiftrate is good, and how
not 74, T5

Magus. Magia.

1 1 . The Reader is admonißjed not to mifufe

the Magia or Magick S*

1 1 . How Man is hurt by the wicked Magus
or Magician 12, &c.

68. Of the Magi or Magicians, which titu-

lary Chrißendow is full of 4, &c.

68. Of the Magia or Magick Art among the

Egyptians and Heathens, till the King-

dome of Chriß 3
6S. How Man is a true divine Magus or

Magician ^3: &c..

Babyloniß Chrijlendom ßcc.

Mahalaleel.

30. What Mahalaleel is in the Language of

Nature 1 8.

Maid-fervant.

40. What it is that the Son of the Maid-fer-

vant y??«// «0/ inherit with the Son of the^

Free-Woman from 1 6, to 70
Man.

15. Man is threefold 27, &c.

I fc. Of the Dißinnion between the heavenly-

and the earthly Man from i,to 1^

16. How Man was while he flood in Para-

dife 7, &c„



The Table of the Myßcrium Magnum.

Chap. Metals.Chap. Man. Verfe.

1 8. Uow yhtXißaü be after the Refurreilion

3
See Chap. 34. Jlfo Chap. 52.

19. How Man 'was ordained to the outward

natural Life from i,to 16

2 1 . Why God created Man cf the heavenly

Effence 1

6

22. How Man deceived himfelf 27
2 3 . How the IVord in the Seed of Eve was

propagated from Man to Man 31

Verfe,

10. fFhat the Metals are 17
See Chap. ß2,from Ver. 5.

10. Of tie feven Properties in the Metals

frotn 18, to 29
1 6. How in the Earth-, Stones and Metals,

lie a twofold Subflance IQ
Methufael.

29. What Methufael is in the Language of

Nature S5i Z^
Methufelah.

of Nature 10

Michael.

12. When Michael ftrcve with the Dragon
10

Midianites.

24. How Man has a Cure, and the Devil 12. /Fto Methufelah is in the Language

not 13, &c.

24. How a divine Man muß have Enmity in

himfelf ^ix^- 3». 3

2

27. How Man prcjfes in tb God I4> 15

See Chap. 66, Ver. 60.

29. Hoiu Man was in the Begin-iing, in his 64. How //Sj^ Midianites will bring Jofeph

with them to Pharaoh ; the Time is near

29, &c.

Money.
70. The Figure of the wrong Money that

Jacob commanded them to take with them

again 36, &c. and 48, 45
Moon.

23. What the Moon, a7id the Woman in the

Jpocalypfe, ßgnify 3 5
Mofes.

1 1 . The Time is born that Mofes cafls away
his Vail 4

Properties 12, 13
See Chap. 34. ß?/^ Chap. 18.

29. How Man is become a firiving Domi-

nion 14

7 1 . How Man can create, or rather pi-o-

create 20

72. How Man is to rife at the Refurre^lion

19
Manna.

54. Manna, why given in the Wildernefsfor

Food 2

1

Mary.

37. //«j'k; Mary is net the Mother that has 30. Wh-in Mofes will keep the Sheep

generated God 37, &c
56. What is the Bleffing belonging to Mary,

and a Comparifon between her and Eve

29. 30
Maozim.

36. What that God Maozim is 32
Meals.

4 2 . What the three Meafures of fine M^al
fignify

Melchifedech.

38. What Me\c\\\kdtc\\ was 19, &c.
See Chap. 39, Ver. 9.

38. Why Meichiledech blejfed Abraham 21

Mercurius.

17. What Mtrcuv\\i% is 18

Mercifulncfs.

70. How Mercifulnefs hides its Countenance

Jvom the repenting Soul 75, &c,

3

32, &c.

Motion.

29. Of God's eternal Moiion, Moving and

Forming 4
Mouth.

29. What the Momh of the sternal Under-

ßa7iding is $
Murderer.

17, 18 19. Why Eve brought forth a Murderer

the firft Time 10

62. The Figure of Simeon and Levi's Mur-
der from ^i, to 42

Naema.
29. O/Naema 43, &c,-

29. How Naema fiall be manifeßed to all

People 68'

Names.

37. What the great Names are that God
'

- called Abraham by 23,. &Gr



TKe Table of the

Chap.' Naphtali. Verfe.

77. The Teßament of Naphtali, and the

Signification thereof 33, &c.
Nature,

3, The Defcription of the eternal Nature

from I, to 26

35. How the Language of Nature is extin-

guified 12, &c.

40. IVheret^ God ufes the temporary Nature

40. TVhat the Condemnation of the tempo-

rary Nature is 32
Compare Chap. 51, Ver. 29.

Night.

12. Wiiers there is no Night i

Nimrod.

^^. Of the Name Nimrod 29, &c.

Noah.

3 1 . What Noah is in the Language of Na-
ture 3
See alfo Chap. 32, Ver. 2.

32. JVhy "^^iodh was accounted righteous be-

fore God 13» i

4

34. JVhat'NoSiWs Drunkennefs ßgnifies 27
34. How Noah curfed Ham from r, to ^o
35. The Names of the Children is/'Noah are

feventy-two 1 5, /o 48
43. Where Noah'j C«r/tf came into Judge-

ment 29
Nothing.

3. 7'i'^ Nothing hungers after the Something

5
Oak.

62. ^^fl/ /;&f Oak ftgnifies unJer which

facob buried the Idol Gods and the Ear-
rings from 4, to Iß

Office. Officer, Officers.

22. How the Office ii good, and how not

good 7 2

66. How the Potent in the Office of God are

great Trees without Fruit 16, i-j

66. Hozv the Offices and Officers are Gods,

and are God's Servants 2 2

66, How a Man in an Office muß ferve

either God or the Devil r^g

66. How this World hath two Sorts of Offi-

cers from 37, to 59
77. Where the worldly Office of a Judge has

its Original from 21 ^ to 2^

Myßeflum Magnum.
Chap. Officer. Verfe.

66. How an Officer becomes a Lucifer ; alfo

how he is free from the Commandment of
Death from 23, to 2-]

66. How all Officers are fet in the Kingdom

of this World 28, 29
66. How at prefent is the Time of the Com-

ing of the Lord, to burn the City of thefe

wicked evil Officers with the Fire of God's

Jnger 30, 3

1

Oracle.

37. How the firß holy Oracle after the Flood

manifeßed itfelf 1

5

Parables.

46. Parables, the Caufe of z^
Paradife.

17. 0/ Paradife from i, /<? 43
^f^ Chap. 39, Ver. 12.

18. Of the par^diCiail Government from
i> (0 Si-

See Chap. 37, from Ver. 4, to the End.

25. How Paradife is one certain Place 16

5^^ Chap. 74, Ver. 50.

Paftors.

74. Of all fpiritual Paftors, or Shepherds^

who fit without Chrifi in that Office 6
Pearl.

22. How the Pearl of the whole World is

trodden under Foot 35
See Chap. 70, Ver. 5; alfo Chap. 71,

Ver. 10.

Philiftine.

47. /^/&«/ Philiftine /j 23,24
Phyfic.

21. Whence Phyfic does arife from 7, to 9
Plants.

12. Whence it is that fame Plants are Poifon

36
i'^^Chap. 33,/rw« Ver. 32, which is phi-

lofophical.

See Chap. 35, from Ver. 19, 20, &c.
from whence you may learn, from what
Root the natural Fire fprung. See alfo

Chap. 61, from Ver. 40.

Popery.

ßß. Popery contra from Ver. 40, Chap. 6gy

from Ver. 15. yllfoChnip. 72, Ver. 34,

Potiphar.

64. What the Figure of PotipharV Wife is

10, II
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Pottage. Verfe.Chap.

53. What the Lentil Pottage loas 4
Prayer.

38. Hew Man zvith his Prayer and Will

awakens the Sword of Anger 1

1

Predeftinated. See Eleftion.

30. What is predeftinated to Condemnation

8,9
See Chap. 32.

40. Ifmael is not predeftinated to Co-ndeni-

vation from 35, to 54
See Chap. 41, Ver. 40. Alfo Chap. 51,

Ver. 4, 5. Chap. 53, and Chap. 55.

Nor yet Efau, Chap. 61, Ver. 19.

Prefent.

70. What the Prefent was that JofepFs Bre-
thren brought him in their Hands 52^ 53

Pride.

24. What Men ereEi with their great Pride

and Care for the Belly 2 1 , &c.
Priefts.

74. Priefts Lands not to be bought by Pha-
raoh 1

9

76. W^hy the Firfi-born cannot be a Prieft 14
Prima Materia.

44. Prima Materia, what, and how 30

Prince.

33. How a Prince or Lord has no Power
to fhed Blood 15, &c.

Principles.

4. Of the two Principles, God's Love, and
Anger from 1, to 21

32. How Sem, Ham, and Japhet, are an

Image of the three Principles 5, &c.
70. Of the three Principles in the threefold

Nature i, &c.
Profclites.

62. Profclites ^5
Profperity.

66. Man in temporal Profperity, and in Fa-
vour and Good- will of many Men, ought

not to be fecure from 50, to 56
Prophet.

^'j. How the Prophet is the Mouth of the

Kingdom 9, &c.
See Chap. 32, Ver. 26, 27, 28. Alfo

Chap. 43, Ver. 33. See alfo Chap. 46,
Ver. 29. Alfo Chap. 50, Ver. 54, s^^^

§6. Alfo Chap. 67»

4

Chap. Purgatory. Verfe,

25. Of the Vurgztory of Souls 13, 14
Purple Mantle,

70. To whom the purple Mantle of Clrijl

is available 42, 43
Purpofe.

61. How in God there is no Purpofe So,

6 1 , and 64
Qualities. See Forms.

Rachel.

28. What it ftgnifies that Rachel died ani
was buried at the City Bethlem 29

28. How Rachel was big with Child when
Jacob went from Laban 30

58. Why Rachel faid. Give me Children

I, 2:

58. Why Rachel muft be barren 47
63. How Rachel bore Benjamin and died^

what the Signification of it is 20, &c>
Rained. Rainbow.

32. Why it rained /(jr/y Days and forty

Nights 23, &c.

^3. Of the Ra.mhow and its Colours frota.

25, to 4.0

Ram.
48. How the killing and dying falls not upon

the right Man, but upon the Ram 2 8, Sec
Raven.

32. lVJ.mt the Raven fignifies 38, 39, 41
See Chap. 9.

Reafon.

41. Hozv'ReaSon introduces,every Thing into

God's Will frora ij,to3y
See Chap. 36,from Ver. 50, and 72. See

Chap. 48, Ver. 41. y^^oChap. ^j.

46. Reafon, how and what 3, &C..

See Chap. 2, Ver. 4. Alfo Chap. 50,

Ver. 9.

74. Reafon, hozv to be given up ^6

51. HowKtz.'ion and the inward Spirit ara.

at Variance 5, 6

See Chap. 55, Ver. 35.

See Chap. 58, for a different View ef

Reafon.

Rebecca.

50. Rebecca ßgnifies Sophia 48;

50. The Figure of the glorious Banquet of
Abraham's Servant with Rebecca 49,&c.

52.. How in Rebecca two Kingdoms firovt:

one with another from %o,to 30
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Chap. Rebecca. Verfe.

53. Why the Strife arofc in Rebecca 27

5 J. JFhy Rebecca loved Jacob 54
-^5. l^ln Rebecca inufi Jet Jacob in the

Place of the Blejjing 26, &c.

19. Of Rebecca'j Subtilty and Deceit 'joitb

Jacob 20
Religion.

J 6. Whence the Contempt of Religion pro-

ceeds 14
See Chap. S%.

Remedy.
6^, fo roiw»» /-&(?r^ is no more Ccunfel or

Remedy 47
Repentance.

2,1- Of God's Repentance, -ahere he fays. It

refenteth me from 17, to 43
See Chap. 69.

70. // is a Figure of Repentance, that Ja-
coVs Children muß go into Egypt for Food

twice from i§,to ij

Refpect.

51. HozD in God's Prefence there is no Re-
fped of Name or Perfen from 32, to 41

Refurreftion.

72^ Refarredion, 'u:hat that arifes from 19

Reuben.

63. What Rtuhen ßgnißes 44
6J. Hai:: Reuben laid t^itb his Father's Con-

cubine, and what the Signification thereof

is from^i^to:^^

76. The 'Tefiament of Reuben, and the Fi-

gure thereof from 4., to 18

Revenge.
22. Whence in Man the Wrath and Ven-

geance to be revenged arife from ^'i,

to 64
Rib.

19, What the Rib, and dividing of Adam,

ßi'^^fy 2, and 6

Riches.

58. How the Riches of the outward Man
belong to the ne~jj Man 21, &c.

Right.

60. How Right is God, and Wrong is the

Devil 60
Rocks.

23. U'liy at ChrijVs Death /i".» Rocks cleaved

afundtr 3

Chap. Ring- Verfe.

6s- What the Ring, Bracelet, and Staff of

Judah fignify 3 2

Saba, or Sheba.

54. What the Fountain Saba, or Sheba,^-
nifies 15» 1

6

Sacrifice.

27. Of Cain's and Abel's Sacrifice, and the

Caufe of their FntroduLiion from 1, to 40
27. Why an earthly Sacrifice muß be 18, Sec.

See Chap. 33. and compare with Chap^

39, Ver. 12.

27. PVhy the Sacrifice without Faith is

loathfome to God i'^

Salvation.

60. Salvation to all Alen from Ver. 20
^ie Chap. 70, Ver. 20. Per Contra,

Chap. 61, from Ver. 50, and Ver. 58,

59. See alfo Chap. 72.

Sarah.

40. IVhy God made Sarah unfruitful 27, 28

42. How God ajkedfor Szxah 26,27
42. WhatS^rzh's Laughing andLyingfignify

30,. &c.

49. 0/ Sarah'J- Death and Abraham's pur-

chafed Burying-Place, what are fitgnified

thereby from 1, to iS

5 1 . Why Sarah broughtforth but one Son 3

Schools.

51. Of what Profit the Knowledge of the
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Feres and Serah, or Zerah 5S, &c.

Serpent,
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49' 50
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5'« Chap. 44, Ver. 15. Aifo Chap. 68,
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43, 44
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48. How far it. rmfl go with the repenting

Sinner 21, &c.

Sleep.
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Sodom.

42. Ofthe three-Men which appeared toAbra-

ham in the Plain of Mamre, and went ta-

iiards Sodom, and burnt the City of the

Children of Ham with Fire from the Lord

from I, to 25
See Chap. 27'

45. Of the DeßruSlion of Sotlom and Co-

mcrrah, haw God foewed it to Abraham

before frovi i, to j i

^ftfChap. ;8.

43. How Sodom is a Loohng-Glafsfor tJye

prefent World 6;, &c.

43. What Figure the Judgment upon Sociv.MTi

is 14

44. What Fir^ was rained down upon So-

dom 24, &c,
Sophia.

25. Sophia, is the Tin^rJure of the Light 14
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4

37. How Sophia genera.'ss the true Jofepb
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«22. Whither the Soul ?»?//? ^0 after the 47» 4^

Judgment 47 62. ^>&)' /i&i? Strife /» Chrißendom muft be
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25. i^mc /^^ Soul OTßjy ^ö through the Judge- 2 1, &c.

»WW/, or how not 2, 3, ßwi 15, 26 64. //öw all Strife fi?»*« /rö>» the'Tower of

25. ^cTü //^^ Virgin Child muß fee from the Babel 28

i^rVf-Soul ^ y^. How the Time of Strife is at an End
5ff Chap. 74, Ver. 20. 29,30
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37. Why God brings the Soul into Trouble into Nature 1Ö
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Spirit. 28. What Teachers the Children of this
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build a Tower 64, 6^^

^^. What the Myßery cf the Tower is, and

of the divided Languages from 68, /o 75
36. What the Tower of Babel is 1
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Yyy2
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Voice.

23. Of the Voice ihat was in the Garden

from 1 1, /0 16

55. The Figure of Ifaa c's faying, TheWtjxzQ
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PREFACE

I

T O T H E

R E A D ER.
HO W fad an Account have they to give, whofe Throats, like open

Sepulchres, blaft with their Breath (as far as their Venom reaches)

the mod eminent Gifts of God in Men that bear his Image ? Of
which did they know the Danger, it could not but make them tremble, to

confider how their poifoned Arrows will return and flick in their own Souls :

Yet fome have not feared malicioufly to defame this deep illuminated Man of

God. A Man, whofe Writings manifeftly appear to have been the Didates

of God's Spirit. And the Vv^ill of God was made the Rule of his Life, re-

figning himfeif to the divine Will, to will and work nothing but according

to the Will of God, Yet againft the Spirit of this pious Man (as if they

feared an Eclipfe of their Evening Splendor, by the Day-light of his Wri-
tings) have fome (efpecially among the Lamps of our modern Seds) fpit forth

their Venom, in Afperfions fo injurioufly falfe, and palpably abfurd, that nei-

ther Reafon nor Religion, Prudence or Piety, could yield any Motive thereto,

but only the Monfter of their own Frailty. Thus does the Prince of the Air

blind Men with Self-Love ; that though in others they would feem to abhor

Unrighteoufnefs, yet they themfelves can rafhly proceed to Sentence, before

they underiland him, and fome before they have read a Leaf in his Writings.

Whereas others that have ferioufly ftudied him, and (with the divine Bleffing)

underftood much of him, can juftly and clearly evince the true Concordance

of his Writings with the Word of God in Holy Writ, and their Inconfiftence

with conceited Sedls, corrupt Doftrines, both of our own and former Ages,

and all heretical Opinions whatever.

In refpeä: of the ufual Stile of Authors, his Language may to fome feem
fomething ürange. So do the Charadlers of Letters to Children, primo intiiku;

and fo do many even Scripture Expreffions to the Ears of the natural Man.
Befides, he proceeds much by Affirmation ; not difputing, but convincing

Error; having not received his Knowledge from Men, or from the imperfedt

fallible Principles of the Schools, but from the true Fountain of V/ifdom and
Vol. IIL Z z z
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Knowledge. Nor did he write, as mofl do, by Tranfcripts out of other Men's-
Books ; nor were his Didates the Productions of his own Fancy, but by
divine Influence, and (according to his own Expreffion) out of his three-leaved

Book, which the Hand of God had opened in him; wherein he found the

Knowledge, not only of all that Mofes, the Prophets, Chrift, and the Apoftles

taught in facred Scripture,, but of all Myfteries alfo in Heaven, and Earth,

as himfelf affirms in many of his Writings.

He had the Knowledge of that wonderful Myftery (containing the Secrets

of the whole Creation) The hangiiage of Nature, and that in his native

Tongue; whereby the very Nanie of every Thing gave him clear Infpedlion

into the Nature of it. This Knowledge Had Adam in his Innocence, but by
his Fall loft it ; elfe it had been underilood (as our Author affirms) in the Lan-
guage of every Nation.

Now,to the Incredulous, if they could Hut fathom Kfs Depths, \ fhould

only bid them afk themfelves this Quedion ; Whether Art or Nature ever

did or could produce luch fublime Knowledge, fuch pure and diftindt Know-
ledge of the higheft Myfteries, knowing, that upon Confultation with, their

ferious Thoughts, they, mud pronounce the Negative ? But there is a malicious

Ignorance polTelTes many, by which, they condemn all Things above their

Sphere, and cry down that Excellence in others, which exceeds the Fathom of
their own Comprehenfions: I need not go far for Proof or Inflance. Ißorum
plenafimt o?nnia. They are every where to be found.

Concerning the following Tradtate, it contains Four Tables with their FsX-

plafiaticn; wherein may be feen,, by a fpiritual Eye, the Ground and Founda-
tion of all the Author's Works, and profound Myfteries : Yea, there is alio

clearly decyphered» that fo much fought, and fo rarely found, fecret Cabala of

the ancient Rabbles. Thefe Tables, indeed, contain the Sum of all the Au-
thor's Writings; of all his Knowledge ; of all in Heaven and Earth; yea of

all the higheft Myfteries that Man in this Life is capable of knowing.

The firft Table, as the Radix, hviz^.y includes the reft ; the other three are

^•AnTntro- Branches of the firft, and all together are properly termed an * A, B, C, to
dijflion.

gii jj^aj. ^^^ Author has written.

In a Word, this following Traft is annexed not unfitly to the Myßerhmi
Ma^r.uvi : For the Chapters of that Book are not only introduä:ory to fome

of the firft, but likewife an excellent lUuftration of thefe Tables ; wherein the

pious Reader, by a due Search, may happily find fpulfanti dabiturj a greater

Treafure than the World can afford, and that to his infinite Satisfaftion, which

.

it is heartily wiflied he may obtain, together with the Life, Light, and Love,

Qf Jefus Chrift,



TABLE I. What GOD is icitbout Nature a^id Creature.

matGoi 'without Nature
and Creature is, and 'what

the Myfterium Magnum is :

Hoiu God, iy his Breathing

forth or Speaking, has intro-

duced himfelf into Nature and
Creature.

Abyfs.

1 NOTHING aud ALL.

JE
H
V A
Thus is GOD without Nature

and Creature confidered.

Father 2 Will ot the Abvls,

Son 3 Delight or Impreifion

of the Will.

Spirit 4 Science or Motion.

5.

6

7

GOD in Trinity.

WORD in GOD.
Wifdom.

Beginnmg ö/' Myfterii Magni of the Eternal NATU RE.

Here begins My fieri urn

Magnum, as Dißinäion in

fpeaking the WORD ; 'where

the irORD by Wifdom is

made dißinä, natural, fenfi-

ble, comprehenfihle, and in-

•venible.

The eternal Beginning of

the Principles // here alfo

underßood, 'with God's Love
and Anger, in Light and
Darknefs.

GOD in LOVE. GOD in WRATH.

9. The Firfl Principle. Spiri-

tual

8. The fecond Principle.

Mo'iiing, Tbmtms,

Dark, Feeling, Mind, Nature,

V.

II. Angel., Light,

Love-Fire.

10. Tindure or

Speaking of the Trin-

nity.

I.

Deßre,

n.pnctmg

or Sci-

ence,

ni.An- IV.
Fire,

Angelical World
Root of the four Ele-

ments.

W.Sound or Di-

flinaion. Vir. Ef
fence, or cffcatial Wif-

dom.

Äußere,
Caufe of
Enmity,

Fire Root

ofHeat,

Hard,
HelUjh-

Life,
Hell,

De-vil,

Sub-

Grcwing cr Green-

ing in the Spiritual

World.

1 2

.

Pure Element.

13. Paradife. coldFire Root, ßan-

^^' i^^
SUL-
PHUR, tial.

14. Begmni97g of the external TVorld.
j

Here begins the external

•vifble World, as the out-

fpoken -viftble WORD.

1

.

Is underßood the good

Life of the Creature rwhich

ßands in the ^intejfence.

2. The Poifon and Groffnefs

of the Earth and earthy

Life.

3. The Reader underflanding

thefe, all Doubts and ^cries

ceafe in him ; and Babel is

left in Ignominy.

The third Principle.

15. Heaven

Stars. 16. Quinteflence. Good Powers,

The
17. The four Ele-

ments.
Devil's Poifon introduced.

Out fpoken

WORD.
18. Earthly

Creatures, .
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A brief Explanation of t^e firß Table of GOD revealed', how-

out of Im/ifelf he continually begets, a?id breathes forth hiinfelf t

And how this Table is to be underßood.

N UMBER I. is x.\\c Abyfs, the Nothing, and thz All : There we begin to confi-

der what God in himfelf is, without [or befides] Nature and Creature •, and
this Confideration of the hidden God extends unto IVifdojn, Number 7. Therein

is underftood, how God dwells in all, and how all Things from him have their Exift-

ence ; but himfelf is to all incomprehetifibk-, and as a Nothing ; yet through that All he
»Invenible. makes himfelf vifible, fenfible, and '' attainable.
jF.nalict). Numb. 2. is the /F/// of the ^^;/j; i and by it, at the Right Side, FATHER, and

on the other Side J E : This fignifies the Will of the Ahyfs, which is the Father of all

Beings; and the J E fignifies the eternal Ofu, as the Na-ine JESUS from the eternal 0>ie.

' Good plea- Numb. 3. is the '^ Delight {Lubei'], or I.-npreirion of the Will, by which (towards
füre. Bene j^g Right) ftandeth SON, and oppofite to it HO, fignifying how the Self-will in-
p.aatKm

cludes itfelf in the Mace of its PofielTion. The Place is the Procreation out of itfelf,

where God begetteth God, according to the good Pleafure of his Propriety. The H O
is the Breathing of the Will, through which the Delight pafTes.

Numb. 4. is Science, or McticJi : At the Right ftands SPIRIT, and overagainft ic

V A. Science is the Attradtion of the Will to the Place of God ; where the Will com-
prehends the Delight which proceeds to the Son, or to the Breathing -, by which Out-

breathing is underflood the Spirit of God. And here is underftood the great Name
»Three in JEHOVA, as the "^ triune Being-, how the Father of himfelf begets the Son; and

One. how the holy Spirit proceeds from both, and yet they be but one Being, which has

nothing before it ; for the Science, in the drawing in, is underftood a Root of tlie eter-
"

nal Knowledge, or Motion.

Numb. 5. is God \n Trinity; fignjfying, that the triune Being may be known, as a

Similitude of the Willy Mind, and Senfes; wherein lies the eternal Underftanding. Thus
is the Ternary the one eternal Underftanding, and Caufe of all Things.

Numb. 6. ftands WORD, fignifying Diftinilion in the Underftanding, as Speaking»

<; Or Senfibi- the " Perception of itfelf; which Word abides eternally in God himfelf; and God, as^

Ety- the Power of Perception, is the eternal Good.
eoipfluilig; ivumb. 7. ftands ii'tfdom-, fignifying the outfpoken Word, as the Power of the di-
^'^*

\'ine Contemplation ; wherein God to himfelf is intelligible, perceptible, and revealed :

And thus far is God, to the Creature, invifible, incomprehenfible, not natural, nor

creatural.

Below the Line, ftands the Beginning of ihc great Myftery, or of the eternal Nature;

as of the Separability, Perceptibility, and Senfibility of the Properties ; wherein is un-

derftood the divine Extrication or Revelation ; how God introduces himfelf in the eter-

nal Nature, in Love and Wrath, and not in himfelf; for that himfelf is the one

eternal Good, but without Diftinction v.ould not be perceptible or manifeft.

Here is to be noted, that the feven capital Forms of Nature are marked (to diftin-

guifh them from the other Numbers) with I. II. III.. IV. V. VI. VII.

Numb. 8. the fecond Principle, ftands to the Right; and Number 9, the firft Pri»-

ciple, to the Left : Thus Number 9 fignifies the Father's Property, through the fpeakr
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i-ng of the Word in Wrath ; and the fecond Number 8, fignifies the Son's Property in

Love ; where the Love of God, by the expreiTed Word, is revealed. As that in Love,
Number 8, (liews the angelical Power-world -, and that in Wrath, Number 9, fignifies

the dark Power-world of Fainfulnefs, wherein God is an angry God.
Numb. 10. ftands 7V«(?«r^, fignifying the Temperature of all Powers; how there,

through fpeaking, they go forth in Diftindtion and Forms ; as firfl: in the feven capital

Forms, the Defire, Science, Anguifh, Fire, Love-Fire, Sound, and Being. And fur-

ther, there ftands by every capital Form what Properties are born, and proceed out of

themlelves.

For, if there muft be a Speaking, then the Power muft firft contract itfelf, that it

may breathe forth itfelf; then it begets that comprehenfive or magnetic Impreßon, the

fomething (which is the Beginning) wherein the Fiat which attracts the Powers is un-

derftood.

I. Is theßrß capital Form of the fpiritual Nature, and ftands with Number I. Deßre-,

which Defire fiiarpens itfelf; from whence exifts four, hard, and the Caufe of Cold ;

and is the Ground of sWfaltißj Propenies Jpiritual, in the fpiritual World, and ejfential

in the external World. So alio the Defire of Impreffion is the Caiife of its own Over-
fhadowing, or Darknefs in the Abyfs ; as all thefe Forms belong to Numb. I. to the

Defire of ^ Comprehenfibility. *
fnf,«!?"?

II. By xht fecond capital Form ftands CompunSlion or Science ; fignifying the Contrai^ion 'B^t'tt»

of the Defire, where the firft Enmity or contrary Will anfes ; for Hardnefs and Motion
are not alike. Now in this Form arife Moving and Feeling, as the Koot of Pain;
wherein is unclerftood the mercurial Poifon-Life, both fpiritual and ^ corporal; and in ^ Eflcntial.

the Darknefs, the Pain or Torment of the wicked Life ; neither was the good Life,

without the Koot of the Evil, manifeft unto him ; and that is the Root of God's
Wrath, according to the Perception [Senfibility] of the eternal Nature.

III. The third capital Form is Anguiß, which arifes from the Defire of Imprefllon,

and from the E.nmity of Compundtion, where the Will ftands in ' Torment, and is
'' Cruciatm.

there the Caufe of Feeling, and of the five Senfes ; for in the Angiiißo, all Forms grow ®"'^'

painful, and then are they fenfible of one another. And here is the Word become di-

ftindt, and is the Root of Sulphur, both fpiritual and eifential [corporal,] wherein is

rightly underftood the hellißo Fire in Darknefs^ in painful Life, as appears in the Table
downward.

IV. The fourth capital Form is called Fire; where is underftood the Kindling of the

Fire, from the painful fulphurious Root ; for the Will goes out of Anguifti again into

Liberty ; and the Liberty goes to its Revelation in Anguifti ; in which Conjunftion

comes that terrible [like a Flafii of Lightning] Corrufcation, where the yibyfs, as the

eternal Good, is revealed ; and is in the Forms of Nature the Underftanding and Life

in the dark Enmity ; and in the Liberty is the Root oi Joy, or rouzing up the ' Powers, ' FacuUies.

and is the kindling of the Fire ; in which Kindling, the^^y/r becomes a Ihining Light, '^^'^»ff^"*

as material.

V. The fifth Form is called the Love-Fire-, where is underftood, how th« eternal

Good, through kindling the painful Fire, introduces itfelf into an elevating, burning
Love-Fire, which Love-Fire was firft in God. But thus only it '' winds up itfelf, that Infoldeeh,

it becomes fenfible and moving, wherein the good Powers are operative. Eaitfeclr»

VI. Stands Sound, or Dißin^ion, as theß:<lh capital Form ; fignifying, that the natu-

ral manifefted I^ife, where the eternal divine Word, through the Forms of Nature, has

infolded itfelf, and where all the Powers of Wifdom ftand in ' Sound ; therein ftands the ' Noife,

underftanding Life ; which, in Light, is angelical and divine; but in Darknefs, j: is^-'^äHr»

diabolical, as at the Right, Number 11. ftands Angel,
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Til. Stands Effence, or ejfential TFifdom, of the outbreathed Word ; wherein all other

Torms are revealed ; and is even the EJfence of all Formi; as good and divine in the

I^ighti but in the Darkneis evil and devilifh ; and therein is chiefly underftood Myfts-

r'nim Magymra [the great Myftery :] The angelical World is alfo therein underftood j and
likewife the internal ipiritual Body oi Man, which difappeared in Adam, when the Soul's

Will departed from God's V/ill, but is revived again in Chrift, that is, given to him for

the Eflence of this Power-World, which is \X\zx. heavenlyFkßo. John 6. And it is the dry

Rod of Aarcn, which in the Spirit of Chrift again fprings up in Man.
Numb. 12. ftands^«r^ Element ; fignifying Motion in the angelical World in Eflence;

and is the one, holy, pure Element-, wherein the four Elements, in the Temperature,

lay, and is a Root of the four Elements.

Thus hath Numb. 13. 'A.s.nAi Paradife ; fignifying the eternal fpringing, or fpiritual Growing in
this Place tjig fpiritual World ; from which the external vifihle IForld, out of Good and Evil (as

the"Fan f
^^^ °^ '^'^''^ eternal Principles) is breathed forth : In which Source and Regiment

/,««/,; and Adatn, in his Innocence, ftood ; v/hen the four Elements hannonioußy exifttd in him, as

yZ-Zarnjuame-in the holy pure Element.
Jy, in an e- IsJurnb. 1 4. ftands Beginning of the external IVcrld; fignifying, h. v God by his

ra^uieor'Har- Word has breathed forth that fpiritual Äfyßerium Magnum, as the eternal Nature of all

jTiony of the fpiritual Properties, into a vifible, external formal Being ; and through the HiJ/, as the
fcven PJanets divine Defirc, has fafliioned it into Creatures : There ftands the third Principle, where
and rourEle-j]jj.^g JVcrlds in one another muft be underftood •, as the dark World of God's Wrath,

the eternal light World of divine Love, and this vifible fading World.

"' Heaven is Numb. 15. ftands f/föi'f« ; fignifying the "^ Parting-Mark between the internal and
the Parting, external World, as of the vifible and invifible Elfence ; which Heaven ftands in the

!he MHtua?^^^'^"^^
of the fpiritual fiery Water.

Fire and Wa- Numb. 1 6. ftands ^^intcffence ; fignifying the fpiritual Powers as the Paradife-

ter, between Ground in the four Elements; as well the Allral, breathed forth by internal Powers at

the .heavenly {\-^q Beginning of Time (and is that Good in the four Elements, wherein the Light of

" OrTine^
Nature fliines;) as an outbreathed " Fulgor of the eternal Light.

©laa. ' Numb. 17. ftands four Elements, viz. Fire, Ar, Water, and Earth, as the created

World, out of the dark and light World, which is the framed Word fpoken out of the

eternal Nature's eflential Power; therein did the Devil caft his Poifon, which, after the

Fall of Man, was accurfed of God.

IMan having Numb. iS. ftands earthly Creatures-, fignifying, that out of the Quinteflence, and the

two Eternals four Elements, were all Creatures of this vifible World created, and only from them
ni him, may

j^^^^, ^.j^^jj. j^j^-^ g^^jj. j[^g animated Man hath alfo in him both inward fpiritual Worlds,

^amml ^^ according to the internal Soul of Man ; therefore may God's Love and Wrath be

manifefted in him ; for v;herein the Will imprefles and kindles itfelf, of that Eflence it

partakes, and the fame is manifeft in him, as is feen in Lucifer.

Thus have you a brief Intimation of the firft Table, and [confequently] of all the

Author's Writings ; faithfully imparted, out of a good Chriftian Affection to his loving

Eriends, and [isj as an A, B, C, to Beginners.



TABLE II.

In this fecond Table, God is

coniidered accordirg to his Ef-

fence in Unity; what he is in

Trinity, without Nature and

Creature, whereby he filleth all

Things, and yet needs no Place.

AD Fatht-r IFill .IE

O So?i Deli'^bt HO
N ISpb-it Science VA
A Powe7- IFord Life

I Colours IVifdcm Virtue

TETRAGRAMMATON.

Ill this Table is confidered

the Efflux of the eternal divine

IfORD ; ho<v the IV R D.
through Wifdom, brings itftlt

fronv Unity into Separation and

Multiplicity, as well in the eter-

'nal Nature and Creature, ac

cording to which, God calls

himfelf an angry, jealous God,
and a confuming Fire, as v.iell

as a merciful God; wherein h
underliood, the Foundation of

Angels and Souls, and hov>f they

may receive Salvation or Dam-
nation.

In the Septenary without, by
itfelf, is underftood the r.fyße-

rium Magman, as thefeven Pro-

perties of the eternal Nature.

In the No'venary, downwards,
are fignified the Properties of
Life.

In the fourt'i Form, as in

Fire, two Principles feparate

themfelves from ea.n other, as

Darknefs and Light.

God's

The

Simi-

litude

IVrath,

firfl

or Dark
Prin-

IForld.

ciple.

God's Love, or

.'The Second

Light

Pnn-

PVorld.

ciple.

I

T
2

I

3

N
4
c

5
T

6

V
7
K

E
n-ftre

cr

Compre-

hending

Science

or

Drawing
Anguijh Fire

Light

Love-

Fire

Sound Effence

T Bark
Feeling

cr

Moving
frilling

Painful

Life

Love--

Life

Under-

ßanding IVorking

ER

NAL

Äußere

Hardnefs Enmity Mind Terror Joy

Five

Senfes Form

Sharp-

tiefs

Eleva-

ting

IVheel of

Life Killing Power Love- Sperm

N

A

Fury Pride Defpair Hell Glory Giving

Taking,

or Compre-

hending

Greater

Death

Falj'e

Will
Lefcr

Death

Souls

ground

Devil

Sotils

Spirit

Angel

Praifing

Increa-

ßng

T
Stand-

ing

ftill

Breaking

Frcm
Original

feparating

Folly H^ifdom Highnefs Humility

1 VR
Impo-

tent

Self-

mil
Kobhing Fancy Know-

ledge

Strength Throne

The Second Table explained.

TH E Word ADONAI fignifies an ^ Opening, or free Motion of the bottomlefs ' Or-'Expai»*

eternal Unity : How the eternal Generation, Expanfion, and Effluence of the
"°""

Trinity of God is in itfelf.

A is a triple I, which comprehends Itfelf crofs-wife ; as in a Beginning, Entrance,

and Effluence.

D is the Motion of the triple I, as the Opener.
O is the Circumference of the triple I, as the Birth of God's Place in itfelf.

N-^ is the tripje Spirit, iffuing forth of the- Circumference out of itfelf, as a triple I.



lo Explanation of the Second Table.

A. This lower A is the Objed, or Operation of the Threefold I, or Spirit ; from
whence eternally fpring Motion, Colours, and Virtue.

I is the eflential Effluence of the triple I, where the Trinity flows forth into Uni-
ty : And in this whole Word ADONAI, is underftood the eternal Life of God's
Unity.

The Word FATHER is the eternal Beginning of Operation and Will in the three-

fold I of the Unity.

The Word SON is that Operation of Power, as Comprehenfion of the Will into

I Egoiias. which the triple Spirit indoles itfelf, as a Place of the divine f Self-hood.
31.Bi)Eit» The Word SPIRIT is the living, iiToing Motion in the comprehended Power; as

by Comparifon may be underftood in a Flower; where the Opening, or Working of
the Growth is the Beginning ; the Power of the Working is the Circumference and
corporal Comprehenfion of the Growth ; and the Scent [or Smell] which proceeds from
the Power is the Motion, or the growing iffuing Joy-life of the Power, from whence
the Flower fprings; by which Comparifon may be feen how the Birth of divine Power is

typified.

The Word Poiver fignifies the breathing, going forth, underftanding, and fenfible

^Dirtinönefs. Life ; as the Foundation and Fountain of the outflown Knowledge of i üiftinftion.
flinrcrft^ru The Word Colours fignifies the Subjeft, or Obje6l of Power, where the Diftinftion
c3 .^SEir.

g^(^ Original of the fenßcive Life and Knowledge is underftood ; whence an eternal

Contemplation exills.

The Word fFill fignifies the Ebullition or Motion in the opened Unity ; whereby
the Unity wills itfelf into Trinity, as the Nothing into its proper Something, wherein
it has its Motion and Adlion.

' The Word Delight [or Lubet'] fignifies the effectual Senfibility of the Will, as the
• Aliquid. higheft Ground of original Love ; where the Will of the Abyfs finds itfelf in its ' Some-
etujafi» thing; where it yields itfelf to Something as to its Senfibility; in which Senfibility it

works and wills in its own Tafte.

The Word Science fignifies the effeclual, fenfible Knowledge and Underftanding in

the Love-tafte; the Root of the five Senfes, and the Ground of eternal Life: Thence
«Grounds, flows the Underftanding; and therein the eternal Unity ' plants itfelf.

The Word TFord fignifies, how the eternal Love of the fenfible Unity with Know-
ledge fpeaks forth itfelf eternally into an Obie6t. The PFord is the fpeaking or breath-

ing of the Will out of the Power by the Underftanding : It is the driving and forming
of the eternal Power into an Infinity of Multiplicity ; as the Creator of Powers, out of
the fole Power in Virtue.

The Word IViJdcm is the out-flown Word, as an Object of the divine Knowledge of
divine Will; as eflenti;il Power of the great Love of God, from whence all Things have
received their Motion and PofTibility; the Ground of all the three Principles; a Revela-

tion of the Unity of God ; a paflive Effence of divine Operation ; the Foundation of all

Humility; the GVwt/n'x of all Knowledge of Creatures; an eternal Domicilium of the

active Love of God, and a Ray and Breath of the Omnipotent Spirit.

The Word JEHOVAH is the moft holy Name of God, as the divine fenfual Life,

the only Good ; whereby the Holy Trinity, with Glory and Omnipotence, is under-

ftood ; the Life of the Abyfs, as of the Unity, which chiefly ftands in the only Love

:

And therein alfo is underftood the moft holy Name JESUS ; as the egrefl'ed I is the

CJround and Fountain of the Breathing of God's Unity, and a forming of the Under-
ftanding.

For the Egrefs of the Unity leads itfelf with the I into E, as in the Sight or Be-
holding of a Chaos, wherein the Myflerium Magnum (according to the divine Manner)
is underftood, and is a triple Breathing of the Powers. JE
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1

JE is the Breathing of the Unity. HO is the Breathing of the JE. VA is

the Breathing of the HO, and yet is only one Breathing; but makes a triple Hgrefs of

the three Centers or Comprehenfions ; and therein is iinderllocd how the triple I, ac

laft, clofes itfelf in A, as in a Beginning to Nature.

Under [VA] ftands Z//>, fignifying, that this threefold Breathing is a real Life and

Power.

Under that ftands Virtue^ whicli fignifies the immenfc Virtue of fuch a breathing

Life.

Now in this Table is rightly underftood %vhat God, without Nature and Creature,

is in 'Trinity; as in a triple Breathing of the Unity in itfelf, where nothing can be faitl

of the Place, or Dimenfion of his Habitation; for God is neither here, nor there, but

every where alike ; as the Abyfs is confidered, namely, the eternal Unity without Na-

ture and Creature ; and thus is he an active Power and Effence of Unity. But that

really fuch Pov/er and Virtue is therein, may well be underftood, in the Effluence of

the World, and the Creatures therein, generated by the Breath of God : And there is

nothing in the Being of this World, which bears not Witnefs thereof, if truly con-

i'.dered.

TETRAGRAMMATON.
In this Table is alfo manifefled, how the lioly Name of the eternal Power, with the

Knowledge hereof, from Eternity to Eternity, brings itfelf into Properties in Nature,

to eternal Light and Darknefs ; and how the Word of Breathing forth brings itfelt into

aSubjecli and how Self-will and Acceptation of Properties arife in the Subjcft, wherein

two Eflences are always underftood as God's own Effluence ; and then the Properties

own Acceptation in the Eree-Will ; in which Acceptation, another external Kind ot

Subjeft is underftood ; whereby the Unity, in its Effluence, becomes more external

;

and thereby the eternal Love brings itfelf into a Senfibiüty, and like a fiery Elarrte,

as in the Working of divine Power.

At the upper End of the Table ftands T>ark World-, and under, tlie firft Principle-,

and over-againft it, ftands God's Love, Ligbt IForld
-,^
und hdow i:^ from the Eigure 4.

to the Eigure 7. the fecond Principle -, which fignifies, how the out-flown Will does in-

clofe and overihadow itfelf with Acceptation of its own Defire; and with the SeU-Defire
j^j ,]^g £jpj._

brings itfelf into Properties, and caules Darkneis ; in which Darknefs, the cgrellcd One, „al is an c-

bv Eire in the Light, is revealed and made fenfible, and is the Caufe of the Light; in temal Light;

uhich Light, God's Love aff'umes a fiery Operation from the Eire of eternal Nature, !i".'
"\''^*

and Inines in tire through the dark painful Acceptation; even as the Light rrom a
£a|.tii Dark-

Candle, or Day in the Night; whence Day and Night have their Names in Time ; but nefs is the

in the Eternal, there is alio an eternal Light and Darknefs in one another: The Dark- ground of

nefs is the Ground of Nature,; and the Light is the Ground of the joyful divine ^^'^*^-
i^]'Xt\he

lation. Grljund of

The Dark World, as the Ground of the Properties of Self-Defire and Will, is called the Kingdom

rhe firil Principle; becaufe it is the Caule of divine Revelation, according to Scnfibility, ^* Joy, the

iind aifu makes a ' proper Kingdom in itfelf, a? namely, painful I'ormcnt.; according Cod^-^thTt"
. to v.'liich, God calls himlelf an angry, jealous God, and a confuming Eire. we may be-

And the Light which is revealed in the hire, wherein the Unity of the divine Efflu- hold his

ence of Love is underftood, is called tlve fcconrd Principle, as the divine Power-World ^of^^» 2nd

wherein God's Love is a Love-Eire, and adive Life; as it is written, God dwells in a, Own.
Ltigr.t which no Man can approach unto; E'or the Power of t+ic Unity of God works in cEigrn.

the Light, and is God ; and the fiery Quality in the Light is of the eternal Nature.;

wherein the eternal Love of the Unity perceives and loves itfelf.

Vol.. III. 4 A



12 Explanation of the Second Table.

Below the firft and fecond Principles (in the feven Spaces) ftand feven Numbers, which
fignify the kvttn Properties of the eternal Nature ; and under it ftands TIN CTVR,

• Moderation diftributed in the feven Spaces ; which fignifies the divine Word in the " Temperature,
er Mean. ^^ Equality of the feven Properties ; wherein the divine Powers lie in an equal Will,

7\(ftion, and Being ; as the outflown Name of God, wherein is underftood the great
Myfteries of divine Power and Operation ; with the Charadlers of the Letters [on the
Left Side] divided into the feven Properties.

For the Word Tinlfur is that feparating Word, from whence flow the feven Pro-
perties.

T is the Tau, or the Opening of the Unity [monas,] the Crofs of the Triple I, a
Ground to the Breathing.

I is the Effluence from Tau, or the Egrefs of the Unity, as the Crofs-Angle of Life.

N is the Effluence of the founding Threefold Spirit.

C is the Cutting of the Sound ; where the I, as the Effluence of Unity, feparates itfelf

* Or a will- again from Darknefs, and where the '" Acceptation of the eternal Will breaks.
ing receive- x, under the Figure 5, is that holy Tau, or the Opening of Glory, in the fiery Senfi-

a'lfnrliinliff::
bility, which opens with " firing Love, as with God's Kingdom; and fignifies the great

fepin Strength of the Light-Power.
" jTftorfn^en V is the true Charaifter of the Holy Spirit with three Points, the two upward fignify
ILicoc.

jjjg picg ^[^j Light, and the third downward fignifies the Unity in Love, as the

Meeknefs.

Rj with this the holy Fire and Light are comprehended in an aflive natural Eflence,

for it fignifies the Kingdom, as the Throne; and hereby is intimated, how the holy

Name, with the outflown Will, introduces itfelf in Myßerium Magnum, as into the eter-

Originalis, nal Myflicty, out of which i' exifted the vifible World.T

it outfpoken

The great M^ßeries of the Tindlur, or the higheß Ground of God's Trinity.

T is the triple I, the Father.

I is that begotten I, JESUS.
N is the threefold I, in Spirit.

C fignifies CHRIST.
T, in the fifth Space, is the Father in Chriß.

V is the Spirit of Chrift in the Word, which quickens.

R is the Royal Throne, about which Darknei's and Light drive ; there Satan and

Chrift ftand againft one another; namely, according to the Afl"umption of Satan's Se)f-

Will, as an erroneous Spirit, and according to the Unity, Chrift; where is underftood

Love and Anger in one Ground, but in a twofold Revelation. Here are underftood

•einSIj.ios ihofe that belong to God; the other, ^ a Lock rather, at this Place,

rarer an i^ jj^js Table, in the feven Spaces, is the Ground of Angels and Souls; as that_^r^<a/

p!f^™ Myßery of the Change, in which lies all Pofijbility. Sideways, after the leven Figures,

»Monas, the Efflux from a one into feven is underftood. The firft Principle is to be underftood

unto the Fire-, out of which the Light is manifefted : And from Fire to EJence, the ß-
tond Principle. And downward, under every Property, is underftood what Kind of

Effluence/out of every Property, in the Cooperation of other Properties, doth pro-

ceed; yet not fo to be underftood, that one Property alone gives the tfflux, but ail

feven afford it ; though the firß Form is predominant therein, and retains the higher

Regimen.
As under the Figure I ftands Deßre or Comprehending, whereby is underftood, that

the Deftre is >»Ä^w/zV,andinclofesand darkens itielf, which is alfo the Ground oi temporat

h Grig. and eternal Darknefs ; and from that ^ Attradion comes (under it) Sbarpnefs, AußermefSy
drawing in,

5
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and Hardnefs, and is the Original of Wrathfulnefs ; whence arifes thegreat eternal Death.

For this Magnet draws the Powers into itfelf, and in itfelf inclofes them ; ib that the

Working ßanäsßilly and fteps into Impotence., as under the Number i. appears.

Under Number 2, ftands i'aVw? or Drawing, which is the fecond Form to Nature;

as the Motion of the magnetic Attraftion, from whence theSenfibility of Nature exifts,

and is the Ground of all Contraries, for Hardnefs and Motion are Enemies ; Motion breaks

the Hardnefs again, and yet aifo begets Hardnefs by Attradion. Thus two Eflences

have their Exiftence in the deGrous out-flown Will of God, as the drawing of the mag'

netic Power gives Motion and Senfibility, and the Thing attrafted affords Eflence j

wherein is underftood the Caufe " of Spirit and Body; as in the attrafting of Senfibility = Orig. to.

is caufed the Spirit, and in the extrafled, the Body or Caufe to Corporiety. Now if

this Attradion and Effence be not able to reach the Light of God's Unity, whereby it

may be mollified, then in itfelf remains only a mere Enmity, and is the Caufe of the

Torment of Fury and Ambition; whence exifts Self-pleafing and Pride, for the Will of

Self-pleafing is a falfe Will, a continual Corruptor of itfelf, and its Ellence.

And in thefe two Forms, Deftre and In-drawing, in their out-flown Properties, is

underftood God's Wrath ; and though they be the Ground of the fenflble Life, yet if the

Light fhines therein, then they are the Gound of the Joy-Kingdom, as an inward Mo-
tion of God's Unity, and a Ground of the five Senfes ; whence alfo the creatural Life

has taken its Beginning, and therein ftands its
* Corruption, fo far as it lofes the Light ; ' Confump-

for it is the Spring of hellifh Aneuifli, as the Caufe of Painfulnefs, and is alfo the Root "on.

of natural Life.
©rmrtnuir.

In the third Space ftands the thirdForm of 'Nature called Anguiß, as a fpiritual Sulphur-

fourcey according to its Property : This takes its Ground from the firft and fecond Form,
as from the magnetic Deftr«, and from the Motion of Drawing, where the out- flown eter-

nal Will, in that Unquietnefs, ftands in Anguilh. This Anguifli is the Caufe of natural

Will, Mind, and the Senfes, and is the Wheel of Life, as the Caufe of the Firing-Life

;

for when the out-flown Will of God's Unity ftands in Anguißy then it longs again after

Unity, as after Reft, and the Unity or Keft longs after Motion and Revelation, for in

the Unity there can be no Revelation without Motion ; and therefore the divine Will

freely flows out of itfelf, and the divine * good Pleafure, in the out-flown Will, brings • Lubet.

itfelf into a Dcfire and Motion unto a Senfibility, that it may perceive itfelf, and remain

two in one EflTence, as the fenfible divine Delight, and the Caufe of Senfibility ; wherein

God calls himfelf a loving God, according to the Senfibility of divine Love-Delight, and

an angry God, according to the Caufe of Senfibility, as after the eternal Nature. And
thus we underftand by Anguiß (when the divine Light is not revealed therein) the

hellifh Fire, and an eternal Defpair and Terror ; where the Self-Will of Nature con-

tinually ftands in a dying Torment, ever defiring to be releafed from fuch a Condition,

which I therefore call the ' leflTer Death ; it is the eternal dying Death ; but in the Hard- r Little,

nefs, it is the great ftill-ftanding Death. This Form, if it has not Light, is the Head-
Spring of the falfe Mind, but if it perceives Light in itfelf, then is it the Spring and
Ground of the fenfible Mind, and the right Root of Fire, as appears in Number 3.

downwards.
The fourth Form, Number 4. is the Fire of the eternal Nature; underftand fpiritual

Life-Fire ; and that exifts from a continual Conjunftion or Conjoining of Hardnefs

and Motion. Underftand, that thence arifes the Painfulnefs, but the Splendor exifts from
the Delight of the Free-Will, where the Unity of Delight [good Pleafure'] is adtuated in

the Properties ; then like a Flafli [of Lightning"] it fhines through the continued Con-
junftion, of the great Meeknefs of the Unity, and the Fiercenefs and Motion of the

three firft Properties-, for then it is in the Effence of the Conjundion, as if Steel and

4 A 2
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5tone were rubbed together, whence the Flafli arifes. Such a Flaßj Is the true natural

Life of the Eternal, for it is the Revelation of divine iVIotion, and has the Properties of
Nature, and alfo the Revelation of the Unity of God's Effluence in itfelf. Now which
of thefe two gets Predominancy, in that ftands the Life.

The Splendor of the Fire is the Light from the Effluence of God's Unity, and the

Eflence of the Fire is the out-flown Will, which has brought itielf with the Defire into

fuch Properties. Thus in the out-flown fiery Will, we underftand jingels and Sotib

;

and in the fenfible fliarpened Light's Power from the Unity, we underftand the Spirit

wherein God is revealed, and underfliood in the fpiritual Lflence ; and in the Fire two
Kingdoms feparate themfelves, as the Kingdom of Glory from the Efflux of God's

Unity, and the Kingdom of the Properties of Nature; and yet [thefe two Kingdoms]
dwell in one another as one. The Kingdom of Nature is in itfelf, that great eternal

Darknefs, but the Light is the Kingdom of God •, of which St. John fays, Tbe Light

ßnnes in Darknefs, hut the Darkiiefs comprehends it not. As Day and Night dwell in one
another, and yet the one is not the other,

Thus from the Fire's own Property, comes the painful Life, if it break itfelf off from

the eternal Light, and doth (as in the Property of Selfhood) enter the Objedt •, then it

is only fantaftic and foolifh, even fuch as the Devils were, and the Souls of the damned
are -, as appers Number 4. downwards.

In the fifth Property of Nature is the fecond Principle, with its Foundation underftoed,

(as the Eflence of the Unity in the Light-Power) where in the out-flown Unity is *

Fire-flaming Love underftood, whence exifl,s the true Underftanding-Spirit, with the

five Senfes.

The firfl: three Forms are only the Property to Life, and the fourth is the Life itfelf-,

but the fifth is the true Spirit. When the fiifth Property is revealed out of the Fire,

then flie dwells in all the refl:, and changes them all into her fweet Love, that no more
Painfulnefs nor Enmity is difcerned, but even as the Day changes the Night.

In the firft four Properties is that Life like the Devil's ; but when the Light's Power
(as the iVcond Principle) is revealed in the Property, then it is an Angel, and lives in

divine Power and Holinefs, as appears in Number 5. downwards.

The fixth Property is the Underftanding, as the Sound, where the Properties in the

Light ftand all in an Equality-, then they rejoice, and the Power of the five Senfes is

manifeR-, and all the Properties rejoice in one another-, and thus the Love of the Unity

«Highnefs. leads itfelf into Working, Willing, Ser.fibility, Finding, and ^ Celfitude. Thus is there
i^orljfeEU. a Contrary in the eternal Nature, that the Properties exifling therein, the Love is

known, and that there might be fomething to be beloved, wherein the eternal Love of

God's Unity may v;ork, and God may be praiied. For if the Properties of Life be

penetrated with the divine Love-Flame, then they prail'e the great Love of God, and

yield themfelves all again into the Unity of God. Such Rejoicing and Knowledge

could not be revealed in the Unity, did not the eternal Will bring itfelf into painful

moving Properties,

The feventh Property is that Eflence, wherein all the other are eflential, wherein

they all acH:, as the Soul does in the Body ; wherein the Natural, Eflential, Eternal Wif-

dom of God (as the Myßeriwrt Magnum) is underftood, out of which the vifible World,

with i'ts Effence and Creatures, did arife.

' Thus ^by this Table is underftood the hidden fpiritual World as the eternal Manifefla-

tiori of God, from whence the Angels and Souls of Men received their Exiftence ; there-

fore may they turn themfelves to Evil or Good, for both l:e in their Center.

Thisipiritual World is no o-.her than God's revealed Word, and has its Being from

Eternity to Eternity; for therein is Heaven and Hell underftood.
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TABLE III.

The [even Properties of
the vifible World,, or

external Nature.

MACROCOSMUS.

In this Table is fig-

nified how the hidden

fpiritual, eternal Word
(as the Myßerium Mag-
num) by the Motion of

God's IVord iffucd forth,

and became vifible,

manifeft, and material;

and how the inward

Powers, through God's
working, have com-
prehended and fafliion-

ed themfelves -, how
Good and Bad in every

Thing is to be under-

ftood ; and yet there

was no Evil in Myße-
rium Magnum, but ex-

ifted through the Sen-

fibility and AfTumption
of Self-Defire. Here
alfo is fliewed what in

the Working iffiied

forth from every Pro-

perty, and which have

the Predominancy; ac-

cording to which every

Thing is formed and

governed.

I

Ground
2 3

Nature
4

Pure
5

Element

6

Para-

Stars

Jupiter

7

dife

Cold, Earth,

SllOZU

Original of
Air

Fire of
Rffence

Hea'ven
Light of
Nature

Water

Saturn

Sal

Mercury
the Planet

Mars Sol

Sal'nitre

Tellovj

Venus
Soft

Oil

Green, and
white txiithin

nine

Pearls

Copper

S-iveef

Luna

Me.cury

Thunder

Sulphur

Flajh
PJIVer Body

Black,

Grey

Mixt-
colours

Red Blue
White luithoul

^itthin

Red andGrecn

Melancholy Coleric': Sang Phlegnlatick

Großtefs

of Stone

Metal.

Sfcne
Ruß Grozving Jeiuels

Tin

Menftruum

SilverLead ^icifiher
Iron,

Steel
Geld

Bone,

Wood Herbs Refin
TinJIurei?!

the Earth
Bitter

Strengthening

Hearing

Reafcn

Truth

Being

friendly

Joyful

Serfible

j^pe

1
Tame
Beaßs

Grafs

Sour Poifon Woes Opening Healing

Taßing

Fleß
-

Slopping Smelling Feeling Seeing Loathing

of Nature

Dying Lying
Wrath,
War Riches Noble Oivn

Poffc.ßlon

Lord Craft

Deceiving

Force Jußiee Faithful

Earthly

Lo-ve

Pure

Modeß

Bird

Simplicity

Stealing Loßng Finding Lightminded

Obßinate,

Sad
Confounded

Senfes
Carelefs Conßant

Heavenly

Ignorant

Earthly Beaßly Exil Loiv

IVolf Fox Dog Lion Great Beaßs

F,ß,.
Worms Venomous

Worms
Evil
Beaßs

Good
Beaßs

Flying

Beaßs

An Explanation of the Third Table.

MACROCOSMUS.
IN this Table is underftood how the hidden fpiritual World has made itfelf vifible,

and with its own Breathing-forth has made it " an Objecl where the eternal Princi- f- (Prgrn.-

fles are out-tlown, and the Powers therein became co-material : For the external Nature
is no more than an Efflux or Objcdt of the eternal Nature. The four Elements exj/t
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from the firfl; four Properties of the eternal Nature, as the Earth and GrofTnefs of all

Eflcnces of the dark Defire, where the other fix Properties always became co-material,

as wc may conceive of Metals and Powers, good and bad. The Air exifts from the

Motion of the magnetic Impreffion ; the Water from the Abruption [breaking off] of

the ImprefTion, where Heat and Cold are in Strife; the Fire of the fpiritual Fire;

the Cold is perceived in x}nt magnetic Sharpnefs, as in the right Root to Fire.

Before the feven Properties, above the Table, (lands Ground of Nature diftributed in

the three firft Forms : And in the fourth and fifth Form, or Property, is divided the

Word Fure Element.

ThepureEle- With the Word Ground, of Nature is underftood the Root of the four Elements, as

ment is the the four Caufes of Motion and Senfibility. By the Word Fure Element,, is underftood

^/l"?'"y '" ^^^ Temperature, or the Equality of Nature, and the four Elements, where the Light

and is^'called
^^'^ '^ fcnfible, moving, and elemental. Thus is underftood, how the eternal Element

the ^/««/f/^ as the Motion of divine Power is acuated by the Ground of Nature, and revealed in

fence of the the Light, where the pure Element is the Motion of the inward fpiritual World; and
Elements

;
as

^^ jj^g Creation of the World went forth into a Being, and is underftood of the fifth
the Tmaure _^ °
of the Equa- Ejjence.

. ^ .^ , ^ .

lity of Na- The Word Pnradife, in the fixth and feventh Properties, fignifies the fpiritual Work
ture

:
Both ;„ the Light's Eflince, as a Springing up, or fpiritual Growth, which, at the Beginning of

caU^^r °»üm^^^
World, fprung up through all the four Elements, and out of the Earth formed

fo much"'"'"' icfelf into all Manner of Fruits, and changed all the Properties of Wrathfulnefs into a
fought for. Temperature. But when thofe fierce Properties, with the four Elements, were awakened

by the alienated Defire and falfe Will in Adam, and attained the Dominion, then the

Greening [fpringing forth] retired back ; that is, it remained in the Tincture of the in-

ward Ground, and is yet in the four Elements, but in the inward ^«r? Element only,

and may not be attained but in the New- birth of the inner Man, and in the material

Tin^urey wherein the paradifical Working is alfo fully manifefted to our Under-

ftanding.

This Table fliews from whence all Effences [or Beings] in this World did arife, and

what the Creator is ; namely, that the Creator has been the divine Power-world, which
iMonas. the ' Unity, as the eternal Will, has moved, which Will is God himfelf, but the Sepa-
<fEini)nt. rator or Divider was the out-flown Will in the fpiritual World ; in fuch Motion, he

firft^the^an
'A^^^ out of himfelf, and made him a Subject for his Working ; in which Motion, one

gelical light Subjeft iflued out of another continually, until the external Matter of the Earth (through

World, which the divine Motion) was drawn into a Mafs or Chaos; and this Drawing of the Motion
in this Place ftands thus ftill : All Things therefore fall in the Deep towards the Earth, and that is

vn'rAporia- the Realbn that all Power of Motion, even to this Day, and to the End of Time, con-

ey) feparated tinues fo.

into this ex- xhe feven Days, and feven Planets, fignify the feven Properties of the fpiritual
ternal vifible

-^Yorld ; the three Principles in Spiritu Mundi, as Sal, Sulphur, and Mercurius, fignify
^"'

the Trinity of the divine Revelation, as an everlafting Spring or Fountain, from which

all external Creatures are flown, do flow, and will flow even to the End of this Time •,

and therein the Separator, with the feven Properties, is underftood. In this Table we

fee what proceeded from the feven Properties ; and how the fpiritual Power has brought

itfelf into a material one (as in the feven Spaces downwards appear) whereby we may

underftand whence Good and Evil fprung up in this World.
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TABLE IV.

MICRO-
COSMUS.

In this Table
MAN is held

forth ; what he

has been in Pa-
radife; as alfo

how the Proper-

ties in him
(without affam-

ing Self-Defire)

Human

Ground

before ana

after the

FALL

I

T
S

2

I

OU

3

N
L

4
c
s

5
T
PIR

6

U
IT

7
R

BODY

Saturday IVednefiay Tuefday Sunday Friday Thurfday Monday

Adam in

Paradife

Beßre Motion Senfibility Seeing Lcveing Rejoicing Heavenly

Fleß

Erring Sp. Sharpnefs Anger Pain Bitter Woe Hating Defpair Paffton

equally flood in

the Image of
God ; and what
he is become
through Satan's

Deceits ; what
that Monfter of

the Serpent

(whereby he is

become earthly

and mortal) is

in him.
And then how

God'sWord and
LOVE came in

to help him a-

gain, new born
in CHRIST,
daily deftroying

that ferpentine

Image: Alfo in

what Danger
and Mifery he
ftands in fuch

an Image, ei-

ther on the

Ground of Hell
or Heaven.

Chrift God'sfFord Life Acceptance Sweet Glory Power Divine

Effence

Adam in

Paradife

Similitude Out-going

Spirit

Heating High Humble
Will

Praißng Unity

Satan Self-faking Self-kncivl. Self-will Dcmineering Pride Reproaching Folly

Chrift God'sUnity Refigna-

tion

Suffering l^ielding Defirt Equality

of Power
Wifdom

Adam in

Paradife

Taßing Thinking Mind Under-

ßanding
Spirit Speaking tffbfffrum

of Nature

Satan Deftre of
Divißon

Lying Anguifh Doubting Fall Stink Extruding

Chrift Baptifm Law Breaking Hopeing Humility Believing

• • • .

Genius or Type

Adam in

Paradife

Strength Penetra-

ting

Might Holy Modefi Powerful 'Throne

Satan Lord Potent Malice T'hirßy Wanton Mad '^elf-Honor

Alfo a Simi-
litude of divine

R-velation and
Knowledge in

the feven Pro-

Chrift Humility Obedience Mercy Forgiving Going Generating Reverence

Adam in

Paradife

Angel Officious Mild Friendly Beauty Virtue

• •

•

Poifon

Diligent

• • •

Earthly

Fleß

perties zccori'ing

to Time and £-
ternity, formed
out of all the

Satan

• • • •

Devil Perverfe 'Thievif/3

Mind
Murder Belial'j

Whore

thru Principles,

for a further

Underftanding
how he is wifely

to regulate his

Life, and to

what Driving
[Impulfe] he
Ihould yie d

Chrift Chrifi Returning Repentance New Life Holy Refloring Sophia
Adam ;;;

Paradife

Heaven Child-like Secret Manifeß Singing Sounding Paradife

Satan Hell or

Perdition

Strife Torment Ever fal-

ling

Fancy Changing ,

• • •

4 Den of
the Deep

himfelf. * * •

Chrift Chriß's Calling, Teaching, Diffohiing, New Mind, Rejoicing, Praying, Springing.
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A71 ExpIajiatJon of the Fourth Table.

M I C R O C O S M U S.

vvhatMnii is T N this Table Man is held forth as a Similitude of the three Worlds, according to

*".*"\^rT ^ the Sou], Spirit, and Body; what he has been in the Beginning, according to^his

actordhi/to f''''^''^^'°" '
^"'''''" ^^ '^ become in the Fall, by the Spirit of Error -, and what he" will be

P<iradifs; fe- '" the Ncw-Birth, through the Spirit of Chrift, which is a true eflential Image, out of
condly, V.C- the three Principles of the Divine Revelation, as from the out-flown Word of the
ccrcmg to divine Will.

Eiro/;'tliVrd- ^-^3") according to the Soul, i^ an eternal Nature of the firing Quality, as a Spark
ly, according out ol the Center, from whence the Fire exifts : If this Ground cannot reach into the
to the New- divine Light, then is ic aDadinefs of the magvetic^ attradive, defiring Power; but if he

rKlI'dfZrL'!.'!''^-'^^'^"
O"'^ of the Fire to the Light, that his w^fw//V Defire feeds on the out-flown

aadwillhavc. Unity ot (jod s Love, then ariles from that fire the good true Spirit, even as Light
John iii. fliines out of a Candle. Thefc are now two Principles, the Sioul in the Fire of eternal

Nature, and the Spirit in the Light of divine Power. But the Body is the third Prin-
ciple, as an EiTence cf the vifible World, from the Stars and Elements, formed into an
Image out of the feven Properties of Nature.

N. P.. The The Soul has the feven Properties of the inward fpiritual W^orld, according to Na-

bemeenThe
^'"'^' ^"^ ''^^ Spirit of the Soul is without thefe Properties; for it ftands out of Nature,

Soul, and the '" God's Unity, but through the Soul's fiery Nature is manifefted in the Soul ; for it is

Spirit of the the truc Image of God, as an Idea, in which God himfelf works and dwells, fo far as
Soul, which, the Soul brings her Defire into God, and fubmits to God's Will : If that be not done,

iTbura dcad'-'^^"
is this Idea, or Spirit of the Soul, dumb and aftlefs [not working,] (landing like

Jmage. ^^1 Image in a Looking-ghils, which foon vanifhes, and has no Being, as it befcl Adam
in the Fall. But if the Soul fubmits to God, and brings its magnetic Hunger into God's
Love, the Soul then attrafts divine Eflcnce, namely, the efl'ential Wifdom of God, then

her Idea or Spirit becomes efiential in the Light's Power, and obtains a pious Life, as

* Ei:eßr:mi is being then the true Temple of God, wherein God's Unity is revealed and operative.

a continued But if the Soül herfclf with her Defire brings in Self-Love, and with her Defire turns
Aftra! Iiiflu- herfclf into the feven Properties, to try them, and feeds on the vain Deliohts of the

four EIc- feven Properties, then flie extols herfelf, and makes to herfelf an '' Eveßrum, as an

rocnts, ni:d aflral Objedl ; which Eveßrum prefcntly hungers after the Vanity of the falfe Delight;
likevvife an even as it befel Lucifer and Adam, where the Eveßrum of Lucifer imagined icielf into

'
Äj.

^^'"' a Fancy, and x\\t Eveßrum oi Adam's, So\i\ into the animal Properties of the exter-

nal World, whereby the Soul was poifoned, and the Body (out of the Earth's Limas)
^ Ilo\y the was fuddenly inteftcd, that the animal Properries awakened in him, and longed after

^"^>' ^'5'^!;'", earthly, bcaitly Sufl:enance ; as Heat, Cold, Sharp, Bitter, Sweer, and Sour ; and with

in M.-^n be. t'^fe Properties introduced itlelf into a fpringing Fountain of fuch Delights, and fo,

camequench- with the Defire, fed on Good and Evil, whereby the Im.^ge of Gad, as the Idea, became
ed, and a obfcure and unatftive. Thus the true Spirit (as tlie active Idea) became dumb and

Imn" e'^afl'um
^''•^•^'^^ even as an Image in a Looking-glal's, and fo was the Soul cut off from God,

cd. and flood in a natural Will ; but God's Will in the Spirit wo.*-ked no more, and

,4. . the
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the Will of the Eveßrum (as the oppofite Image of the dark eternal World began [to

work], for the holy Genius was changed.

At the Head of this Table ftandeth TINCTUR divided into the feven Properties;
which fignifieth the Equality of theieven Properties according to the Soul and Body that
in the firft Man before the Fall, the Property [or Inclination] to Separation, and
Acceptability, flood in a like Will, and all its Defires were brought into God's Unity ;

thus were they the true Paradife ; for the eflential Spirit with the Unity of God, was re-

vealed in them, who were to work through God's Love in all Things. But the Devil
envied them, and with his falle Luft deceived the feven Properties of Life, and perlua-
ded them, it would be good for them, and they fhould become wife, if the Properties
(each one according to its Kind) would introduce themfelves into Self-Acceptance, then
fhould the Spirit tafte and know what was Good and Evil: but then it could not fubfift in

God's Unity, ofthat he told them nothing.

But no fooner had they brought themfelves in their own Lufts, than fuch a Strife and
Contention awakened in them, that all the Properties began to be formed in their Self-

Hood.
Thus the Unity, as the Element, was broken [or divided,] and the Four Elements

ftrove for Predominance •, whereupon fuddenly from without fell in the Inequality, as
Heat and Cold, and zbeJßral Divifion working in the Body ; and God's Wrath (accordino-

to the darkWorld's Property) in the Soul ; which caufed in them (accordinfT to the Soul) Thus was our
Horror, Anguifh, Neceffity, and eternal Defpair ; and in the Body, arofe Heat, Cold, Nature firil

Woes, Sicknels and a mortal Life. Thus God's Image, the whole Man, fell from his '^°''.''"P'«'* .

Ordinance ; and became a difguifed Monfter : and the awakened Properties prefently wasn'l^eX-
began to fet up their Government, with Envying, Murthering, Raging, Tearing and fore fo plain-

Tormenting. Love was changed into Pride and Self-Love •, Defire into Covetoufnefs • ly difcovered.

Senfibihty into Envy ; and the Life's Fire into Wrath : Thus was the Hellifli Foun-
dation, in the whole Man, revealed, and ruled both in Soul and Body.
Now this Hellifh Foundation is the Spirit of Error -, for which Man mufl: have been

damned, had not the Divine Mercy, the Serpent-Treader (as the Efflux of God's Love)
after the Fall, been prefently promifed to the New-Birth, in the Holy Name Tefus.
Which Holy Name hath in mere Mercy, and great Humility for Man's Soul and Body,
given it felf forth, aflumed Humanity, broke the Power of the diabolical Spirit .

of Error, killed the Live's Self-will, and brought again the Properties into God's
Unity. There the true Spirit (as the human Idea and God's Image) is renewed ao-ain

and filled with the Divine Love Eflence. And thus the human Soul, through Ch^ift's
Soul and Spirit in that Love and Divine Eflence, has again attained an open Gate unto
God.

Thus in this Table is held forth [or drawn to the Life] what Jdam has been ; whatSoul''
through the Fall he is become ; and how he is again redeemed ; and what is his New- i, z/f^"

confider ; for under them ftand the feven Days of the Week, intimating, that' Man TsPnncip.'^the
even the fame. Body.y.Hea-

This Table flieweth what Man is internally and externally , firft according to the crood ^.^"1?' ""^^

Jdam, and then according t® the corrupted Jdam ; and alfo what he is a^au) in Chrift.
^^^ ^^'*

Whereby we may underftand, how Evil and Good is in Man ; and whence exift the Pro-
perty of Good and Evil, both in the Mind and Senfes.
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20 An Explanation of the Fourth Table.

BytheWord^^/^w»(fignifyingthe Spirit of Error) is not underftood a Creaturel»
Devil ; but the Spring [or Fountain] of the Spirit of Error.

'

And by the Word Chriß, is underRood the New-Man (according, to the internaH in
the Sp.r.t of Chrift. The other Spaces are underftood as in the otLr Tabic • Ä ä
IS underftood the Caufe of Mutation. .

w ^.ci.»

FINIS.



CATALOGUE of the Books

Written by JACOB B E H M E N,

The Teutonic Theofopher.

I, /% NNO 1612, he wrote the Aurora, or the Dawning of the Day, or Morn-

ji\ ing-Rednefs in the Rifing of the Son: Containing the Root of Theology,

Philofophy, and Aftral Science from the true Ground. Dated June 2, j^jjno JEtaiis 37.

It had Notes added, with his own Hand, in 1620. Having been fummoned,
on Account of the Afpcrfions of the Superintendent of Görlitz, and acculed

as Author of this Book, it was laid up by the Magiftrates of that Place ; and

lie was commanded (as being a fimple Layman) to defift from writing ot Books.

Upon this, he refrained for feven Years. But being afterwards ftirred up by the

Inftigation of the Divine Light, he proceeded to write the reft, as follows.

2. J}mo \6ic). The Three Principles of the Divine EfTence : Of the Eternal Dark,

Light, and Temporary World. With an Appendix of the Threefold Life of Man.

3. Jnno 1620. The High and Deep Searching of the Threefold Life of Man,
through, or according to the Three Principles.

4. An Anfwer to the Forty Qtieftions concerning the Soul, propofed by Doftor

Bdthafar Walter. In the Anfwer to the Firft Qtieftion, is the Philofophic Globe,

or Wonder-Eye of Eternity, or Looking-Glafs of Wifdom, (which in itfelf contains

all Myfteries) with an Explanation of it.

5. The Treatife of the Incarnation. In Three Parts. Dated in May.
Part the Firft, Of the Incarnation of Jefus Chrift'.

The Second, Of the Suffering, Dying, Death, and Refurredion of Chrift.

The Third, Of the Tree of Faith.

6. The Great Six Points, containing the Deep Ground of the Great Myftery, and

of the Three Worlds^ and a brief Explanation of fix others, or the fmall fix Points.

7. Of the Heavenly and Earthly Myftery. Date«^. May 8.

8. Of the Laft Times ; being two Letters : The Firft, to Paul Keym, dated

Aiigufl 14; and the Second, to the fame, dated November 23 ; both concerning the

Thüufand Years Sabbath, and of the End of the World. They are in the Collec-

tion of his Letters.

9. Anno 1621. Signatura Reritm : or, The Signature of all Things: Showing the

Sign and Signification of the feveral Forms, Figures, and Sliape of Things in the

Creation; and what the Beginning, Ruin, and Cure of every Thing is j comprifing

all Myfteries.

ic. Of the Four Complexions : A Treatife of Confolation, or Inftrudion, in Time
of Temptation. ~ Dated in March.

1 1, Two Apologies to Balthafar Tylcken.

The Firft, in Two Parts, concerning the Aurora.

The Second, in Two Parts. Dated 'July 3.

Part the Firft, concerning Predeftination.

The Second, concerning the Perfon of Chriß, and the Virgin Mary ; which he

had wrote of in the Treatife of the Incarnation.
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Catalogue of yacob BeJmiens Books,

1 2. Confiderations upon Ifaiah Siiefel's Book, dated Jpril 8, concerning the Three-

fold State of Man, and the New Birth ; and of the laft Sion, or New Jerufakm.

13. Jnno 1622. Of the Errors of the Sefts of Ezekiel Meths, or an Apology to

Ifaiah Stiefel concerning Perfeftion. Dated April 6.

14. Of True Repentance. • i*

15. Of True Refignation. - 2

Dated 7««^ 24.

Predeftination, and H

o -

16. Of Regeneration

17. Jnno 1623. Of Predeftination, and the Eleftion of God. Dated

February 8. There is an Appendix to it, intitled as follows :

18. A Short Compendium of Repentance. Ddittd February g. 4

19. The Myßerium Magnum : An Explanation of Ge^iefis; treating of the

Manifeftation, or Revelation of the Divine Word through the Three Principles

of the Divine Eflence : Alfo of the Origin of the World and the Creation,

wherein the Kingdom of Nature and Grace are explained, for the better

underftanding of the Old and New Teftament; and what Adam and Chriß are.

Dated September 11.

20. A Table of the Divine Manifeftation; or. An Explanation of the Three-

fold World : In a Letter of the True and Falfe Light, to G. F. and J. H.

Dated November 11. It is in the Colleftion of his Letters.

21. Anno 1624. Of the Superfenfual Life. — ~_—_ 5

(22.) Of Divine Contemplation, or Vifion. It proceeds to the fixthVerfe

of the fourth Chapter.

23. Of C/f^rz/^'s Teftaments. In Two Books. Dated M^y 7.

The Firft, Of Holy Baptifm.

The Second, Of the Holy Supper of the Lord Chriß.

24. Of Illumination. A Dialogue between the Enlightened and Unen-

lightened Soul. — 6j

25. An Apology for the Book of True Repentance, and of True Refignation.

Dated April i© •, occafioned by a Libel publifhed by Gregory Richter, the Primate of

Görlitz.

(26.) An Hundred and Seventy-feven Theofophic Queftions, with Anfwers to

Thirteen of them ; and to the Fifteenth, as far as to the Fifth Verfe.

27. An Epitome of the Myßerium Magnum.

(28.) The Holy Week, or Prayer-Book. With Prayers to the End of Tuefday.

29. A Table of the Three Principles, or. An lUuftration of his Writings. To

J. S. V. S. and J. V. S. Dated in February.

30. Of the Laft Judgment : Said to be confumed at the Burning of Great Glogau

'ef:a; and no other. Copy of it is yet found.

Oh

U

»

in

in _ . . . . ,

31. The Clavis, or an Explanation of fome principal Points and Exprefiions in

his Writings.

32. A CoUeflion of his Letters on feveral Occafions.

.J^ote, The Books which the Author did not finilh, are diftinguiflied by this Mark ( ).
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An Explanation of the FIGURES.

^'*5^^>^^HESE THREE TABLES are defigned to reprefent Man in

)* M )j^ )5( *C his different Threefold State : The Firft before his Fall, in Purity,

^\v T ^^ ^°"^'"'°"' ^^'^ Glory : The Second after his Fall, in Pollution and

^ Vs »^ W P^'''^i'^^o" • And the Third in his rifing from the Fall, or on the

> ^ ^ ?K 'i(
^^'^y °^ Regeneration, in Sandtification and Tendency to his lall

5^^)S(^)^^)^ Perfedion.

Each of thefe Tables reprefents Man as to his Body, Soul, and
Spirit-, though this Threefold Difference of his conftituent Parts will be muc>h more
confpicuous in the Second and Third Tables, than they can be in the Firft.

T A ß L E I.

In the FIRST TABLE, in the outmoft Superficies of it. Four different Things
prelent themfelves, which muft be taken Notice of, and then a Fifth, though it does
not yet appear, to be hinted at.

L The Zodiac : Which as it is the outermofl Circumference of the whole created

Firmament, fo it is to reprefent the whole created Third Principle, with all thole

Things which are contained in it, and with a peculiar Refpeci: to what is manifefted

in Man, by his moft deplorable Fall into this Third Principle, called in him his

Aftral Mind.
II. The Terraqueous Globe : Which is the moft outward Corporality of all this

Third Principle, made up of the grofleft Excrements of it, and compared fo to-

gether on Account of the Fall of Lucifer.

This Terreftrial Globe is to reprefent not only the vifible and palpable Earth with-

out us, but aifo, and much more, that Earth, or Earthlinefs in Man, which having
been in his Primitive State deeply hidden, as it were, under his Feet, is now by his

Fall, not only become his own grofs, palpable Beaftlike Body, properly and literally

called in Scripture Earth or Duft, and faid it fliall return into Duft, but has alio

obfcured and expelled from him his former glorious Spirit of Light, and thoroughly

polluted his Immortal Soul , which Pollution is called in him moft fignificantly

Earthly-mindednefs.

III. The Circle Line : This (though here as yet is only the Beginning of it) is

drawn from the Zodiac through the Terraqueous Globe, turning farther inwards,

deeper and deeper, through all the Circumvolutions of Time, and through Man
himfelf, uninterruptedly into Eternity, till it can turn and wind itfelf no farther,

nor deeper, finding there its End, where it had its Beginning, viz. in that incom-
prehenfible Nothing and All, which is the Firft and the Laft, and the only Original

of all Beings.

IV. The Crofs : Which difplays itfelf from the Center, touching the Zodiac in

its four Cardinal Points, and dividing the whole Circle or Wheel of outward and

inward Nature, or of Time and of Eternity, into four equal Parts. For though it

3



26 An Explanation of the Figures.

is exprefTed here only in the outmoft Superficies of this Firft Table, it i<; notwith-

ftanding always to be conceived, as it' it was really exprelTed every where through all

the foregoing Turnings of this Wheel, both in Time and in Eternity, till it has

reached the Fire, where it had its Beginning.

This Crofs is the mofl: fignificant Charafter in all this Table, becaufe it is fo

nearly related, nay fo eflential to Man, as he is related and eflential to himfelf
-, fee-

ing that the Firft Four Forms of Eternal Nature (in which the whole Eflentiality of
his Immortal Soul, confidered ftridlly as to itfelf, and diftinftly from his Spirit con-

fifts) when generating each other mutually, and when knit together in that indiflblu-

ble Band, which is called in Scripture the Worm that dies fiot, make up and are them-
fclves a perfect Elfential Crofs.

Out of this Crofs arofe, in the Firft Adam's State of Integrity, and ftill arifes in

the Regeneration, the true Spirit of the Soul, hovering over it, as a ftiining Light, over

a burning Flame, and foftening, cooling, refrefhing, quickening, and illuminating

the dark, rough, harfli, bitter, anxious, reftlefs Qualifications of that gnawing
."Worm, or of the Firft Four Properties of Eternal Nature.

The true Myftical Ground and Reafon, not only why the Heavenly Humanity of
our Saviour, the Lord from Heaven, did really enter into the Generation of this

Spiritual Crofs in the Four Firft Properties of Eternal Nature ; but alfo why his

outward vifible Humanity, taken upon him from the Holy Virgin Mary, was to die

on an outward vifible Crofs, and not to go out of this World by any other Kind of
Death ; is becaufe all that was done about our Saviour without, was to run parallel

with what was tranfadted by him within. It is He therefore, and He alone, who
can raife again that true quickening Spirit, and illuminating Light, out of this

Spiritual Crofs in Man, having raifed it firft, by his own Power, in his own Immor-
tal Soul.

Now this Crofs, touching here with its Extremities the Zodiac, and going through

the Center of the Terraqueous Globe, is to fliew, that the outward created Heaven
and Earth, or this whole Third Principle, though polluted by the Fall of Lucifery

and curfed by that of Adam, ftiall notwithftanding this, as well as Man himfelf,

partake in the Fulnefs of Time of the Bleffing brought forth again by Him, who
was made a Curfe on the Crofs ; and that accordingly the Macrocofm, no lefs than

the Microcofm, fhall be purified, renewed, and reftored to their former Dignity

and Glory.

V. The Fifth Particular, here as yet but hinted at, is this, that all this Repre-

fentation of the whole Third Principle, figured out by the Zodiac with its Conftel-

lations, and by the Globe of Water and Earth, the Figure of Man does not yet

appear at all, which may feem inconfiftent with what was faid before, viz. that this

Firft Table was to reprefcnt Man in the State of his Creation. But Man is not in

this Firft Table to appear in the Superficies of it (within the Limits and Bounds of

the Zodiac) as he appears in the Second Table, and in the Third afterwards.

When the firft and outmoft Superficies of this Table with the Zodiac is lifted up,

the Continuance of the Spiral Line is feen turning in deeper, and winding itfelf

round about from the Terreftrial Globe, through feven other Vails or Coverings ;

all which are to be conceived as if they were of the fame large Extent as the Zodiac

itfelf, though they could not have been figured otherwiie than they are, vi%. decreaf-

ing more and more in their Bignefs, becaufe the free Profpeft of the Spiral Line

would elfe have been hindered ; and thofe Seven Coverings are all iucceffively to

be lifted up, or drawn afide, before the Figure of Man, hidden under them, can

appear.
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An Explanatio7i of the Figures. 27

Tl^ie Place of Man's Nativity in this Table is between Time and Eternity. And
this is that, on Account of which it was faid in the Beginning, that this Table repre-

fents Man in his Primitive State of Integrity.

The Figures of Two Men are reprefented, but they fhould be confidered as only

One. They are here two, becaufe one only could not have anfwered the Ends which
were defigned by this Firft Table to be reprefented to the Mind. In the firft Figure,

the Man, as he was created in the Image of GOD, in Divine Power, fo he has on
his Breaft the Sun, the Chief, or Viceroy in the Materiality of this whole Third
Principle. The Second Figure has three Circles on each Side, correlponding with

each other, and diftinguillied only by that Light which fhines out of Eternity, and
by that Darknefs and Obfcurity which is on the Backpart, or by the Temporal Light.

What they are intenled to reprefent, is exprefled in them. They rife out of one
another, though they are diftinfb, and entire Circles in themlelves. Thefe Circles

being Three on each Side, make up the Number Six, and have a noble Correfpond- '

ence with, or Allufion to the fix Properties of Eternal and Temporal Nature, de-

claring that Man was in the primitive State of Integrity an exprefs Image both of
Time and Eternity, For the Three on his Forepart are related to Eternal Nature,

and elpeciallv to the Second Eternal Principle, and the Three on his Backpart to

Temporal Nature, or to this mixed Third Principle, but el'pecially to the Good
Part of it.

*

And let it be diftindly obferved, that the fame Thing is to be faid of them, as of
the Properties of Eternal Nature, vix. that thefe Six are but Three. The Fourth
in the Middle between thefe Three and Three, though not exprefled by any particu-

lar Charafter, is clearly underftood on the Forepart, in the Fire of the Soul, and on
the Backpart, in the Fire of the Sun.

OUR SPIRAL LINE leads us farther, becaufe it turns in deeper and deeper,

reaching in its firft Circuit the Fire, in the next the Tin5iure, in the third Majefiy^

in the fourth Ternary, or the Holy Number Three, and in the fifth it ftops, meeting
with that incomprehenfible Point, which is moft fignificantly called NOTHING
and ALL, out of which All have had their Original.

T A B L E IL

The Second Table fhews the Condition of Man in his old, lapfed, and corrupted

State ; without any Refpedl to, or Confideration of his Renewing by Regeneration.

And this it does as to all thofe feveral Parts, which his whole created Being confifts

of, proceeding from that which is moft outward, to that which is more and more,
and at laft moft inward in him.— It reprefents therefore, in the firft Place, his earthly

vifible Body, confidering its principal Members, and chiefly thofe which are in his

Head, Breaft, and Belly.—Secondly, His more interior and invifible Aftral Body,
in Conjunction with his Tranfitory and Aftral Spirit.—Thirdly, His Immortal Soul
itfelf ; and his Eternal Spirit, which is the Inmoft of all.

The Firft Reprefentation then contains the outward Figure of Man's earthly

vifible Body. And it is to be noticed, that it is covered about its privy Parts ;

which is to fignify that Man in his Primitive State of Perfection, when he v/as one
fingle Body, before his Fall, and before his Eve was taken out of him, had not

thofe Members which he is now alhamed of: And though he had them prefently

after his Sleep, when the Woman was made, yet they were not yet difcovered, nor

known to him, but hidden; and therefore he could not be alhamed of them till their
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28 An Explanation of the Figures,

Manifellation and Difcovery, made after his entire and confummated Fall.—The
Pofition of his Hands in this Firfl: Figure, and the Afpeft of his Countenance may»
well defcribe his Vexation and Aftonifliment at his State and Situation. And the
dark Line at the Head of the Table, drawn through the Words, The Second Table,
may denote his Fall into a State of Darknefs and Degeneracy.

The principal Members of Man's outward Body, which appear when it is opened
anatomically, as they are here reprefented, are marked with the Charaders of the

feven Planets and four Elements, according to their feveral Relations they bear ta
them, and by which they are produced and influenced.—So in his Brainpan appears

the CharaiSter of Saturn, his Brain Jupiter : His Heart is marked with the Sign of
the Sun, and his Gall with that of Mars: Venus is fettled in his Reins, Mercury ia

the Bladder, and the Moon in the loweft Place, which he is afhamed of—And lb

farther as to the four Elements, the Region of the Fire, which is marked with its

Charafter, is his Heart, and that of the Water is the Liver: The Earth, with its

Charafter, has its Place in tlie Lungs, and the Air in the Bladder.—All whatever-

may be found of Parts or Members, in the whole harmonious Struflure of the

human Body, depend upon thefe Seven, and concur with them, to make up the

ftupendous Analogy between the Macrocofm and the Microcofm.
The Second Figure, the Firfl having Ihewed the Condition of Man's mod out-

ward, vifible, and palpable Body, proceeds to that which is invifible and more in-

ward, viz. his Aftral Body in Conjunftion with his Aftral Spirit. The former is

reprefented on the Right, and the latter on the Left Side of this Figure.

On the Right Side is a Peacock, as a Signature and Charafter of Man, in tho

State reprefented here, even in his mofl glittering Appearance. But if every one
fhould fet down his own peculiar Signature and Gharafter, there would appear as

many Figures, as there are Beafts and other Animals in the World-, nay truly many
more. Becaufe the manifold Combinations and Mixtures, whereby three or four or

more of thofe Beafts, which in outward Nature have all but one fingle Body^
jointly concurring, and entering as it were into one compounded Body, make up but

one Beitial Nature or Property, in one Perfon after this, and in another after another

Manner. For no one that ever came from Adam and Eve can here except himfelf.

The next Degree of Inwardnefs to Man's Aftral Body, is his Aftral Spirit : Which
is expreffed here in Man's Left Side by thefe Two Things. Firft the Image of the

Sun is placed in the Region of his Heart •, and Secondly the Charafter of Jupiter is

fet in his Brain, and irradiated by the Beams of the Sun.—The Peacock, on the

other Side, is the moft fit and proper to reprefent the Aftral Body in this Figure,

ftanding in an upright Pofture over againft the Aftral Light, difplaying all the

beautiful Feathers of its Tail, to be irradiated by it, and looking attentively upon
its many giiftering Colours, contemplating by this Light, and in this bright

Looking-glafs, its own fpecious Appearance, and being extremely delighted, well

pleafed, and fatisfied with the whole Strudiire of its Body, under which only its black

Feet are yet hidden from its Eyes. This is the moft proper Emblem of Man's in-

ward Condition in this Place, for what Alteration fliall be m.ade in this Signature of

the Aftral Body, when furprifed by another deeper Light it comes to look upon its

Feet, the Third Table will fliew.

The next or third Figure in the Second Table (having before fliewn what is tem-

poral and mortal in Man) defcends deeper into that which is Eternal ; reprefenting

here his Immortal Soul as to itfelf, without any refped to his Eternal Spirit, which is

the deepeft of all.—Here is firft to be feen the Crofs, the only proper and moft ef-

fential Charader of the Soul. Tlüs has been fpoken of in the Explanation of the
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Firfl: Table.—Secondly, Here are in this Dark Soul to be feen the former Charadess

of the Seven Planets, all black and coloured : Which is to reprefent the Condition

of iVIan's Immortal Soul, darkened through and through as to all the Seven Forms or

Properties of Eternal Nature, which are all eflentially in fuch a Soul, no lefs than

they are eflentially in the Dark World itfelf, in which this Soul does ftand eflentially.

•—Befides theie Seven Properties of Eternal Nature, there are alio. Thirdly, the

Names of the Four Elements of Hell, fet down within this dark Soul, which in

this State is really in Hell, and Hell itlelf—And though they are fet in feveral

Places, as diftind from each other, yet they mud be confidered as they are within

each other individually.—The Firfl placed in the Brain, is Pride.—The Second, in

the Mouth, is Avarice. The Third, in the Breaft, is Envy. The Fourth, in the

Belly, is Wrath or Anger: And as they proceed from, and produce one another, fo

this is brought forth by all the Three, concurring always to their Generation again.

What Pride cannot fubdue, what Avarice cannot pofl'efs, and what Envy cannot kill

with its murdering Sting, this Wrath-fire will burn up, and utterly deflroy. As the

furious enraged Devil would indeed (if he could) deflroy both GOD and all his

Hofts.—Fourthly, there is now farther to be feen a Spire of a Serpent round about

the Heart-, and there is written round about this Serpent, Self-Love: Which is to

Ihew that this Place, which ought to be the true and proper Place of Light, is here

only darkened by Self-Love, which has a very near Relation to the Firfl Property of

Eternal Nature, caufmg by its Magnetical Attraftion, Impreffion, or Contraiflion, the

Eternal Darknefs.>^But here. Fifthly, appears yet farther, directly under this Place

fiirrounded by the Serpent (where before more outwardly the Aftral Light fliined,

and where hereafter more inwardly, as in the Third Table, the Eternal Light is to

be born) the Region of Fire, belonging efl^entially to Man's Eternal Soul: For Fire

is the Fourth Property of Eternal Nature, by whofe Generation this EfTential Crofs,

and thus the whole Being of the Soul in all its Exiftences is perfeftly made up. The
Fire then, though before already contained in the Seven Forms of Nature, fymbolized

by the Charafters of the Seven Planets, is here fet down particularly with a fpecial

Reipeft to the true Firfl Principles, which alfo in the Third Table, as to its re-

ftored State, fhall be made to appear in this fame Place immediately under the Region
of Light.

What has been faid, relating to this Figure, has been concerning only Man's Im-
mortal Soul. And it might now be expefted farther, that in the Fourth and inmoft

Place of all the Condition of Man's Eternal Spirit, in his unregenerated State, fliould

in this iecond Table be alfo reprefented, according to what was faid in the Beginning.

But what can be Ihewn or reprefented of that which is not to be found, which has

no Efl"ence nor Exiflence? Such Men or Souls have no Spirit in this Condition.

They are, as the Apollle fays, Animal having a Soul, but not having the Spirit.

This only then is, and could be reprefented, that there fhould be indeed fomewhat
deeper, higher, or more interiour in Man than his Immortal Soul. And for that

Purpoie there is yet left in this Table another Gate or Door, to be opened and
looked into; but it is fmall, and there is not the full Figure of a Man delineated,

which eile would have been due as well to the Spirit, as it was to the Soul -, but only

a fmall Piece of Man's Left Side is exprefl'ed, wherein nothing appears, but thofe

fame two Regions or Places of Fire and Light, both darkened and empty, having
neither the former nor the latter. Which is to fhew, that in this inmofl: Place,

Man's Eternal Spirit fhould live and dwell above his Immortal Soul, brought forth

by it, like as a Light is brought forth by Fire, and dwelleth above the Fire in a

highgr Region.
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TABLE III.

The Third Table is defigned to fhew the Condition of the whole Man, as to all his

Three eflential Parts, Spirit, Soul, and Body, in his Regenerated State: But it can-

not reprcfent every Part alone by itfelf in fuch a Manner as was obferved in the

former Table. For this Regenerating Work always concerns all Three together

though in feveral and very different Refpefts. The whole Man therefore is here

always tobe underftood in every particular Figure, though fome Obfervations are

made now chiefly upon this, and then upon that exteriour or interiour Part of him.

And fo this Order is obferved in this Table, that F'irft, the Beginning; Secondly,

the Progrefs or Increafe i and Thirdly, the Confummation of his Regeneration be
declared by it.

Firft, The Beginning of it is here fymbolized in the firfl and outmoft Reprefenta-

tion. And the chief Place of this Beginning is that very fame, which before in his

Aftral Spirit was full of Light from the outward Sun, which in his Immortal Soul

was darkened throughout, and furrounded with the Serpent ; and which in his

Eternal Spirit was void and empty, without any Form or real Exilfence.—In this

Place therefore the Heart is now here fignificantly expreffed, for out of it are the

IfTues or Springings forth of this new Life.—In the Heart, confidered as to all the

Three eflential Parts of Man, though in different Refpedls, this Beginning of Re-
generation is made ; and it is made in an analogical Parallelifm with the firil

Creation of the Macrocofm, of which the Scripture fays, Darknefs was upon the

Face of the Deep, and GOD faid. Let there be Light, and there v/as Light.

—

This Darknefs upon the Face of the Deep in the Microcofm was declared in the

Second Table. Llere is then now to be confidered that effeftuai Word of the Lord,
faying. Let there be Light.—The Author of this Light is the fame Spirit, whom
the Scripture relates to have moved upon the Face of the Waters, reprefented here

in the Shape of a Dove, wherein he alio fliewed forth himfelf upon the Face of
thofe Waters of the Jordan, wliere our Lord from Heaven in our vif bis Humanity
was baptized.—But the Chiefeft Object to be taken Notice of here, is the Light it-

felf. No Sun is here yet rifen, for tiie Sun expreffed in this Figure denotes only the

Aftral Light in Man's Aftral Spirit, as it did before in the Second Table. And this

New Light, wherein the Heavenly Dove appears, is reprelented round about this

Sun, but not as another greater Sun, but rather as a Lightening without any Beams
of Light, encompaffmg the Rays of this Firmamental Sun, making them narrow,

or bringing them clofe together, fo that they cannot beam out, or ftrctch forth them-
felves to irradiate the Jupiter in Man's Brain, as they did before. But this fame
Light or Lightening is itfelf alfo without all Beams, and does not at all illuminate

Man's Head or Brain, but diffolves and difpels only that former grofs and thick

Darknefs about Man's Heart.—As to what this Light is, it is a good, true, real,

Pleavenly Light, brought forth by the Creating Word and Spirit of God, moving
upon the F'ace of Man's Heart : But notwithftanding it is not that Light of the

Superceleftial Sun, which is to arife in the following Reprefentation. It is then a

XJght bearing Analogy to that v/hich in the Macr«cofm was brought forth the firfl;

©ay of its Creation, which was a good, true, real Light, and v/as neverthclefs not

yet that Light of the Firmamental Sun, v/hich we now fee and enjoy. Day by Day,
for this Sun was not then yet in Being.—And Firft, This Light, on one Side, is a

violent adtual fliaking, fcattering, dividing, melting, diffolving, and difpeliing of the
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ftrong ImprcfTion and Companion of the Three (and chiefly of the Firfl: of the)

Properties of Eternal Nature, which caufe by their vehement Magnetical Attraftion,

and Saturnine Congelation, the thick Infernal Darknefs. And in this Refpeft it

works eifeftually both upon the Serpent encompaffing Man's Heart, and upon the

Peacock dwelling in his Aftral Part. And Secondly, it is, on the other Side, a

meek, amiable, appeafing, foftening, penetrating, Clearnefs, dilating, diffufing, and
fettling itfelf, inftead of the former Darknefs, in and about this Place of Man's
Heart. But it is without Shining Glance or Luftre, or any outbeaming Brightnefs,

becaufe not yet born out of Subftantial Burning and Enduring Flames. And in this

Refpeift it chiefly affefts Man's Immortal Soul itfelf It is not the I^iglit of the

Sun of Righteoufnels itfelf, but only as yet a Fitnefs of our Mind, wherein this

Sun, as foon as rifing, may without Hindrance difplay its Beams of bright Subflan-

tial I>ight, and may produce as in a Glafs, prepared and made clear, a Living Re-
femblance of itfelf—It is then the Chiefeft Duty of Man, in this Beginning State,

to take Heed, according to the Words of the Apoftle, to this Firft LIGHT,
jQiining in a Dark Place, untill the Day dawn, and the Day-ftar (which now from
hence is approaching to the Spiritual Horizon nearer and nearer) doth arife in his

Heart : Whofe aftual Rifin2; the next Figure declares.

But before we come to that, we are to confider the effeftual Alteration, made by
this Firft Light or Lightening, both as to the Beftial Nature dwelling in Man's
Aftral Part, and as to the Serpent encompaffing Man's Inward Fleart.—The Beftial

Property is expreflfed again in the Shape of a Peacock, difl'erent a little from the

former in its Pofture. Its Tail is folded up, but not yet laid to the Ground, and
its Flead is withdrawn from]its own Looking-glafs in its difplayed Tail, as before,

contemplating no more the manifold fpecious Colours of it, but looking with a kind
of Aftonifhment upon that new-rifen Light, and as being greatly terrified by it,

knowing not what to make of it. And the Form of his Countenance and Pofition of
his Handexprefles the iarne, which in the next Figure difcovers a more calm Con-
fideration and Serenity. And this fignifies that this Light, or rather Lightening
(called fo more properly with a peculiar Refpeft to thefe two different Inhabitants of
Aftral Light and Infernal Darknefs, becaufe to them it is a violent Shaking of their

feveral- Habitations) is indeed a great Terror to theBrutilh Property in Man's Aftral

Part, which has a real Foretafte of what is to come, vix. of its total Difpofl^eflion,

both of all its Enjoyments and Prerogatives it delighted in before, and of a!l its

Dominion it ufurped and exercifed over both Soul and Spirit. For it is really

thereby made fenfibleof that great terrible Earthquake yet to come, thus exprcffed

in the Revelation of St. Johi^ The Sun becam? black as Sackcloth of Hair, the

Moon became as Blood, the Stars of Heaven fell unto the Earth, the Heaven de-

parted as a Scroll, and every Mountain and Iftand were moved out of their Places.

And fo this Peacock in Man's Aftral Light Is made to be fenfible of what fliall be
done with it in Future.—But to the Serpent, in his Infernal Darknefs, a much harder

eifedual Srroke is given by this Lightening. As accordingly alio in outward Na-
ture, every Lightening is more terrible and of greater Efficacy, in the Darknefs of
the Night, than in the Light of rh.e Day. This Serpent, exprefTed before as encom-
pafTing Man's Heart, is now here dafhed by this Lightening in many Pieces, falling

down into a Dark Abyfs. But it is not fo broken or bruifed, as that it could befaid

to be killed, or deprived of all its Life and Aclivity ; neither is it fo caft out and
baniilied by it, as if it were quite removed, or driven cut of all the Borders of Man's
whole created Being. But it is only as yet expelled from this Place of Man's Heart,

and caft down into its own dark Pic,- from cut of which it came, and wherein it
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lives and has its Exiftence. Which Pit or Ab)^s is ftill in Man himfelf, and" is nO!;

yctlhiit uporfcaled. And there this Serpent will incelTantly endeavour all it can,

to come up again, and to recover its loft Dominion.—Let no one therefore reft fecure

in this Beginning State.

The Second Figure in this Table (upon lifting up the ftiperior Part of the Firft

Figure) reprefents the Increafe and Progrefs of this Regenerating Work.

And Firft, The Sun is here rifen in Man's Inward Heart, where formerly the

Licrhtening appeared. Which is to fignify a conftant and enduring Illumination ot

Man's Eternal Soul. For though this fame Sun alio may be clouded and erlipfed,

and quite diiappears to Man's Eyes or Senfibility, and this many Times again and

aoain ; as indeed it will and muft be in every one, becaufe of the great Mixture and

Variation Man ftands in yet, and is fubjeft to, and alfo becaufe of his appointed

Trials he muft undergo •, yet it is a conftant, fixed, and enduring Sun or Light in

itfelf, which ftiall go under no more, but always prevail again, and difpel every

Mill and Cloud, and rife continually higher and higher, till it attains the very

Zenith in the Midft of Heaven, in its accomplifhed Race at Noon, where it is to reft

for ever and ever.

Secondly, The Outward Sun.in Man's Aftral Spirrt is not thereby abolifhed, but

ftands yet ftill in its own Place, where it always ftood before. For it cannot be done

away but by Temporal Death, when the Spirit of this World fhall take away from

Man that which was given to him by itfelf, and fliined into Man by its ovrn in-

fiuencino and periftiable Light.—But it can no farther illuminate the outward Jupiter

in Man's Brain, or if it did, Man could no more now, as he did before, regard it,

. much lefs admire it, or fatisfy himfelf with it.

For Thirdly, The Beams that illuminate this Jupiter, proceed now only and im-

mediately from this new-rilen Sun : Which is to ihew, that this Internal Light is

now gradually more a.:d more fufficient by itlelf to enlighten Man's Underftanding,

both as to Spiritual Inward, and Natural Outward Things. So that in this Light "

Man may now fee, and clearly difcern where he ftands now, and where he ftood

'-.. formerly, what was done with him, to what End it was done, and why it was done

fo, and not ocherwife. Which he was altogether quite ignorant of before.

Fourthly, But neverthelefs, if Man does not take Heed to his own Spirit, not

keeping himfelf always in pure Humility, this exterior Sun may beam out again,

, and fend forth its Emanations into Man's Head more powerfully than ever before j

for it is now more fit to do it under a Difguife of Pure Internal Light, whereby it

may lead him captive into many ftrange and wonderful Delufions. As it has done

indeed with Thoufands and Thoufands ; of which many Inftances might be pro-

duced, both Old and New, and fuch as brought forth moft notable Effefts in this

, apoftatized Age of Chriftianity.

Fifthly, The Firft Principle of Fire does alio here now appear in another Con-

dition. For its Flames are more lively, and more fpread abroad, and in a better

Difpofition and Expedation of becoming quite open, clear, and free. And its

Interiour Part is not fo darkened as it was before, but this Darknefs appears like

as it were broken and intermixed with Light, though it fl:ands not yet in, but is

far from that.Union with the Light, which it fhall come into in the following

Figure.

Sixthly, There appear moreover Two Pieces of Semicircles, the one finer, and

the other thicker, oppofite to each other, which, as they ufually and properly de-

-. note the Two Principles, make a peculiar Refleftion upon this moft confiderablc

Dividing between Light and Darknefs, made by the Rifing of this Sun throughout

4
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the wholeMan, whereby every Thing in Man is fet more orderly in its own duePIace.—

^

For Firft, The finer Circle, properly that of the Light-world, contains within its

Circumference two different Things, viz. not only the Light itfelf, but alfo the greatefl:

Part of the Fire ; which is to fhew, that thefe Two belong now to each other in the

neareft Relation, and are to be made one Individual Thing. And for this End they

are both now here in a Preparing State, making each themfelves, and both of them
each other ready, for folemnizing that indiflbluble Union, to be entered into and
fully confummated hereafter. And fo Secondly, The groffer Circle, properly that

of the Dark-world, contains alfo two different Things, viz. not only Darknefs it-

felf, but alfo the Beftial Property ftanding in the Aftral Light, which has been ex-

preffed in the Form of a Peacock -, which is to Ihew, that thefe Two alfo are nearly

related to each other, and belong to one and the fame Region.—For even the bright-

eft Aftral Light muft hide itfelf in Darknefs, wherever the open Face and Prefence

of this newRifen Sun appears. And even the beft Beftial Property is not able to ftand

unveiled before that Pure Light of this Internal Sun, but is to be excluded, divided

and feparated from it by this Circle of Darknefs.

There is a continual Increafing of the Regenerating Work : Which implies a per-

petual Progrefs and Alteration of All thofe who are upon this Way, which is not,

and could not be diftindly reprefented. But Experience will make it plainer than

any Reprefentation can. For they afcend always from a lower Step to a higher,

from a weaker State to a ftronger, from a greater Diftance to a nearer Prefence, and

fo approach fucceffively nearer and nearer to the End of their Journey, or as David
expreffed it, they go from Strength to Strength, till they appear before GOD in

Sion.

But this is not without great Oppofuions, Trials, Combats, Fightings and Battles.

For though there is here in this Forepart of Man, whofe Face is now turned towards

Eternity, nothing of this Kind expreffed, yet on his Backpart, where his Aftral

Mind is looking ftill towards Time, there the Enemy within his own Dark Abyfs,

appears exhaling, or breathing out his poifonous Hellilh Smoaks and Mifts, and
lying, continually in Watch, to entrap, to infnare, to affault, to refift tiris Travelling

Sou], as is reprefented on the Backpart of this Figure ; where thefe Things may be
obferved.

Firft, That this Dark Globe full of horrid Monfters, hidden as it were within

Man's Feet, is the fame Place, where before by the Firft Lightening the Serpent

was caft into •, it is its own Dark World, Abyfs, or Bottomlefs Pit of Darknefs.

Secondly, That this Dark Abyfs, with its Infernal Inhabitants, is not yet with-

out Man, or under Man's Feet, fo that he could be faid to ftand free above or to

trample upon them. But it is yet really ftill within him, though no more fo highly

exalted as to reach his very Heart, but thrown down deeper at a greater Diftance

from the Light, or driven more into its own loweft and inmoft Place, as it were to

Man's Feet, which are reprefented to ftand therein, to ftiew that Man is furely to go
through this Dark Region, and through many fuch Occurrences as will come forth

out of it, and meet him to hinder his going forward in his Way, leading out of .

Time into Eternity.

Thirdly, That the Serpent in this dark Abyfs cannot approach any more to this

Light in Man's Heart; nay it is blind in this Light, and fees it not, nor any thing

that is done in it, but only feels that itfelf is valiantly refifted, nay kept out and

under by it, if Man does but continue to be faithful to it. For the Serpent is once

caft out from its former Poffeffion by one ftronger than it, who. will now keep his .
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PaUce for ever, that his Goods may be in Peace ; to whom be Praife and Glory and

Dominion for Ever.

Fourthly, That this Serpent's Power is fo reftrained, and fhortened by this Light,

that it cannot approach fo much as to creep into Man's Aftral iVIind on his Backpart ;

provided Man be iTot negligent, and does not depart from his Watch, but takes

always Heed to the Voice and Direction of his Guide, never filenr, if himlelf does

not wilfully fhut his Ears, or withdraw his Attention and Obedience.

Fifthly, That neverthelels, inafmuch as Man dwells yet ftill on the Borders of

this Dark World, and carries every where along with him not only an Aftral Mind,
fit to receive both Good and Evil, and to admit as eafily this as that, but alfo a

Beftial Nature and Property, inclining always more to Earthly-mindednefs than to

pure Heavenly Objeds, This Serpent does not ceafe to make his Approaches to

them both, as near as ever poPable. And this is done chiefly by a continual inccf-

fant Breathing out of his poifoning Mill, and infectious 5moak, arifing as theSmoak
of a Furnace, darkening the Air, and entering (if not withftood and kept out con-

tinually) into Man's Aftral Mind, and into thofe Starry Conftellations that are predo-

minant therein, and give a Propenfity, more or lefs, either to that or this Objed in

the outward World, according to the Condition and Nature of that Beftial Property,

that was generated by them in the Firft and Old Birch of Man.
Sixthly, That this Smoak is chiefly and fummarily a real Generation, or coagu-

lated Oucbirth of the Four Elements of Hell, containing in itfelf all Kind and Man-
ner of Evil and Wickednefs, Perverfeneis and Filthinefs, that may be found in all

the Dark World, and difplaying itfelf in this World in an innumerable Variety of
evil Deeds, and Words, and Thoughts, hidden and covered many Timts under the

faireft Forms, and moft fpecious Appearances, all concentrated originally in the one

individual Elfentiality of thefe Four Elements of Hell.

Seventhly, That the Serpent's moft dangerous Contrivance, and moft efficacious

Approaching, is in this Smoak when transformed into a bright Cloud of Glory,

which indeed it may be no lefs, than this Serpent itielf may be tranformed into an

Angel of Light. For then it may infenflbly, and even in a moft pleafing Manner
infinuate itfelf into Man's Aftral Mind, and may have captivated it, nay infected

both Soul and Spirit, before Man is aware of it.

And therefore the Golden Rule to be taken heed unto in all this Way, from the

Beginning of the new Rifen Light, untill the putting off" Mortality, delivered to

Man by Him who dwells and rules in this Light, is this, confuting of Two moft

fignificant Words, WATCH and PRAY.
The Third and laft Figure in the Third Table proceeds todefcribe, by fome Typical

Reprefentations, the Perfeftion or Confummation of this great Regenerating Work
in Man. And this in that Manner, that it fliews firft the Beginning of this Perfec-

tion, which he may attain to while yet joined and confined to this Earthly Body,

Aftral Mind, and Beftial Property, and then farther the full Accomplifliment of

this Perfection, to be expected then, when his Earthly Houfe of this Tabernacle fhall

be diflblved.

Concerning the Beginnins: of this Perfection, This Figure does here now fliew

the wliole Semicircle, excluding the Beftial Property, full of Light. The Fire now
burns conlrantly in free and open Flames, all pure, and without any Mixture of

Darknefs afcending up towards the Light. And the Light cafts forth its glorious

Beams into the Fire, fliining upon, and illuminating it through and through. Which
is to fay, that now this BleflTed Union between thele Two is celebrated a<5tually,

3 making
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making really One Thing of them that were Two : Though neverthelefs each of

them truly retains its own proper EfTentiality in itfelf, and is not changed thereby

into the other, which neither fhall nor can be to all Eternity.

For the Fire continues to be Fire for Ever, and can never be the Light itfelf; and

fo the Light is for Ever Light, and never Ihall be made Fire. And yet thefe Two
are not any more Two, but only One, united within one Sphere or Circle of the

Heavenly World individually.

Which is yet more fignificantly reprefented by the Two Triangles of Fire and

Water, Handing in the Midft within each other : Which when thus combined, make
up one only perfeft Hexagon, the neareft Figure to that which is the moft perfeil

of all, VIZ. a Circle. The Semidiameter of a Circle, when fet forth in its Circum-

ference, will divide it exactly into Six equal Parts, which when combined two and

two together are a perfeft Hexagon, typifying the Six Working Days of the Cre-

ation, or the Six Labouring Days of Man, in this Union now accomplifhed, and

gathered in into their own Circle, into One Eternal Sabbath, which is the Seventh

Day withouit Morning and Evening. A Defcription of this Hexagon, with its

Figure, may be feen in the Explanation of the Figures in the Second Volume, Num-
ber X. And in Number XIII. it is encompafied with a Circle.

This Union then in Man is the Perfeiftion of this great Regenerating Work, both

in Time and Eternity. For here is now nothing farther to be expefted, nor can be

defired. It is the full Reftoration of v/hat was broken by the Fall : And though
there is and mud be ftill yet a farther Perpetual Progrefs and Increale, as long as

Man lives in this Time upon Earth, yet this Increafe is to be underftood as to thefe

feveral divided, fcattered, feparated, and oppofite Things Man has yet in his ex-

teriour Parts, and mufl: continually more fubdue and conquer, and bring into Sub-

jection, and nor as to this Internal Union itfelf, which is perfedt even in this Time,
but fhall exert more its Perfedtion, in the whole Superabundant Pulnefs, throughout

Man's Whole in Eternity, where it can do it more freely, being delivered from all

Impediments.

As to the greateft Alteration that is and can be made, by this Re-union oi: Fire

and Light, in Man's Beftial Property, before its total Deftrudtion by Temporal
Death, the Emblem of it is again a Peacock. And its Tail is now quite folded up, "

and laid down to the very Ground, its Eyes are fixed ftedtaftly upon its black ugly

Feet, and its Forepart touched by fome Beams of the great CeleftialSun.—For the

Rational and Senfual Part of Man cannot behold, in any true Reality, its own black,

weak, vain, and evil Ground it ftands upon, till itfelf be touched by fome Beams
of the Supernatural Sun.—Two Things are yet more to be obftrved concerning this

Peacock. Firft, This Peacock, that in the former Reprefentations was placed in the

whole I-igure or Body of Man, as a proper Part of him, ftands now here but in a

peculiar, feparated, and Half Figure only, eafily by itfelf to be lifted up, and taken

off from Man. Which denotes, that after this Re-union the Beftial Property (and

lb alfo more the whole exteriour vifible Man) though it ftill remains as within its

own Sphere, is yet no more lb nearly, ib inwardly, fo properly, or fo familiarly

joined to Man, but cleaves to him only from without : Secondly, This Peacock was,

in a Reprefentation before, placed fignificantly within the Grofler Circle of the Darlc

World, which ftood in the fame Superficies oppofite to the Finer of the Light. But
here now this Dark Circle is quite removed out of Sight, and does no more appear

in this Figure, but only the Finer of the Light World ftands alone in its former

Place. And the Peacock is now placed fignificantly out of the Dark Circle,

ftanding only within its own Darknefs, which is not the Darknefs of the Dark In-

VoL. III.

'
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fernal World, but only that of this outward Elementar}^ World, where both Good
and Evil are mixed in one Sphere or Principle. And this is to fhew, that this Re-
union of Fire and Light in the Internal Man, does truly extend its Energy to this

very Beftial Property alio in Conjunftion with the outward vifible Body, according to

their Conflitution and Capacity. And by the precious Tincturing Blood of Him,
who has wrought out this Holy Re-union, they alio are redeemed, and ftand only

during this Time in their lefi'er or exteriour Temporal Darknefs. Which denotes

the Natural Death and Dark Grave they are liable to, where they are to rot ; and to be
turned into Duft and Alhes. From whence neverthelefs, in the Day of the Laft Ap-
pearance of our Lord from Heaven, when he comes in the Glory of his Father, they

Hiall be raifed up again. And the two oppofite Properties of Good and Evil, like

as throughout the whole Macrocofm, fo in them alfo, Ihall be feparated from each

other. And all that was good in them, in fuch a Goodnefs as was in this

Lower Principle oppofite to Evil therein, Ihall be exalted to a higher Degree of

Goodnefs, capable of being admitted into the Glory of the Principle of Light, ac-

cording to the Saying of the Apoftle ; This Corruptible muft put on Iftcorruption,

and this Mortal, Immortality. And fo when Death is fwallowed up in Vidtory, Man
Jhall hav^e loft Nothing at all of whatever has been in him, but fhall only find himfelf

perfedly delivered from all whatever has been Evil, and of an infefting, dividing,

and deftroying Natare.

When now this Half Figure with its Peacock is lifted up, then the Figure repre-

fents the full Eternal Accomplifhment of this Perfection : Which was already perfect

before within itfelf, but does now exert itfelf more Superabundantly, in the whole

Tranfcendent Fullnels, throughout the whole created Being of this Re-united Image
of G O D, and in all its Three Effential Parts, Body, Soul, and Spirit, without any

Hindrances or Impediments, which altogether by this lifting up the Peacock are

done away. And this will be immediately after his Death, provided this Image of

GOD is come during his outward Life, to this perfect Reunion. Though even then

alfo there will be yet a farther Alteration, or rather higher Triumphing Exaltation,

after the RefurreCtion of his Outward Part, when that alfo which was Corruptible

and Mortal ftiall have put on Incorruption and Immortality.

The Part which was fubjed: to the Darknefs of the Beftial Property, being lifted

up or put off by Death, is now juftly full of Light. For the Half Circle of the

Eternal Dark World (which ftood before in the Place oppofite to the Light) is now
there to be feen no more, but is driven back into its own dark Den or Hole, which,

is exprefled in the laft Figure, and there it is ftiut and fealed up.

The Dark World will now have done : The Great Wonders of the All-filling,

Omnipotent, Univerfal Being of All Inferior Created Beings, are now brought into

Manifeftation, which the Dark World muft have concurred, and have been lub-

fervient to. And the Darknefs, which is placed underneath in this Figure, is fup-

prefled and covered over by the Light, and fliall appear no more to all Eternity.

The laft Particular Thing of all, in this laft Figure of the Third Table, to be

confidered, is the Semicircle of Light itfelf, which contains in it the Two Re-

united Principles with the Two Triangles, and the Name of SOPHIA. And it

cannot be laid to be fuperfluous as to this Figure, though the other oppofite Circle

of Darknefs is removed, and the whole Image is full of Light. For it has a moit

diftinguiftied Office, which it is to bear to all Eternity. For it fhall ftand in Spirit

and Reality as an Eternal Monument or Refemblance, that thefe Two were once

divided, and fealed upon by the Seven Seals of Death and Darknefs, and that thefe

Seven are broken, and thefe Two Re-united, and crowned with Light and Glory
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by Sophia, the Eternal Wifdom of the Holy Trinity, through the AU-fufEcient

TiniSturino; Blood of the Lamb Slain from the Foundation of the World. For
OUR LORD JESUS is the true Corner Stone for Rebuilding and Re-uniting

all that was broken and divided. In Him all the whole Fulnefs of Sophia dwells

fubllantially, having within himfelf thefe Two Tinftures of Fire and Light elTen-

tially united in One only Thing without all Divifion. And from hence All the

Blefled Inhabitants of this Principle will ever call down their Crowns before Him
that fits upon the Throne, and fing that New Song in the Revelation, Worthy is

the Lamb that was flain to receive Power, and Riches, and Wifdom, and Strength,

and Honour, and Glory. And thefe Two Things, of being Crowned by Him,
and of Calling down their Crowns before Him, are now not two, but one and the

fame Individual Thing, wherein the Only Everlafting Continuance of all their

Bleflednefs and Glory confifts, exprefled alfo moft fecretly and emphatically by this

Reprefentation of the Two Triangles within each other, and by the Name of

SOPHIA.
And fo thefe Two Triangles, entering into and abiding within each other, and

making but one moft Regular Figure, are now for ever mi)ft efTentially nothing elfe

but LOVE and HUIVULITY, not only the proper Dwelling-place, but alio the

very Eflence itlelf of the Eternal SOPHIA.
When therefore all other Gifts and Graces, of Faith, Hope, and the Reft, fliall

either ccale, or be changed, then only Love and Humility fhall abide and be

exalted in their own unchangeable Efience, and fhall make up the whole Everlafting

Fulnefs of all Blefling, Glory, and Happinefs for Ever.

To Him, who is Himfelf both the Higheft Love and the Profoundeft Humility,

be all Honour, Glory, and Dominion, in Time and in Eternity.
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