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AT fefiew:

with the Glossary Tattvaprakasika

RS eARTaRRHREIS (T I |
IR AT RO fifsTe, |1 %
Vedantadindimastattvamekamudghosayanti yat,
Astam purastdttattejo daksinamirtisatijiiitam. 1
ATAHIIYTERT |
T AR RV |
i ArafaRHg: @ AT |
FrefsHRT % MRgEER] 11
ASTarefoenT: Vedantadindimah - the drum beats (lit.
drums) of Vedanta, I yat - which, THH ékam - the One,
dTaH tattvam - Reality. 3@@% udghésayanti - proclaim
loudly, dd_ tat - that, o tejah - Brilliance, ﬁ&?ﬂﬂiﬁ'ﬂ%ﬂ'{
Daksinamairtisafijiiitam  — denoted by the name
Daksinamarti, YU purastat - before, A astam -
may stay.
The drum beats of Vedanta proclaim loudly the One

Reality. That Brilliance. denoted by the name Daksinamurti.
may stay before us.

STTSATHT TR 5t HiRpeiTaeaereTon |
st 7 <eifeifa agmatefien: 1) R
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Atma’natma padarthau dvau bhoktrbhogyatvalaksanau,
Brahmaivatma na déhddiriti vedantadindimah. 2
3THT Atma - Atman, 3 andtma — non-Atman, &t
dvau - two, Ui padarthau — categories, Wr—dﬁmﬁ
bhoktrbhogyatvalaksanau - having the characteristics of the
enjoyer and the enjoyed respectively, SI&l T Brahma eva -
Brahman alone, 3T¢AT atma - Atman, 3EIfS: dehadih - the
body etc., ¥ na - not, gfad izi - thus, Jerareiien:
védantadindimah — the proclamation of Vedanta.
Atman and non-Atman are the two categories, one
having the characteristics of the enjoyer and the other of the

enjoyed respectively. Of these, Atman is Brahman alone; not
the body-mind-sense complex. This is the proclamation of

Vedanta.

FATSTA UgrEt g et giweral |
AATRAIS =T 3fd JgrarsioeH: || 3

Jhana’jiané padarthau dvau atmané muktibandhadau,
JRananmuktirnibandho’nyat iti vedantadindimah. 3
TSI JjAana’jrané - Knowledge and ignorance, g
dvau —two, US4 padarthau - categories, 3cHA: atmanah
- to Atman, G} muktibandhadau - giving liberation
and bondage, FFI jfianat - because of the knowledge, Hf:
muktih - liberation, 31T anyat - because of the other, Frm:
nibandhah - bondage, 31:—'[ iti - thus, 'c??ﬁ%ﬁgq;
védantadindimah — the proclamation of Vedanta.
There are two categories, knowledge (of the Self) and
ignorance. They are the cause of liberation and bondage

respectively of Atman. Of these knowledge liberates, whereas
ignorance binds. This is the proclamation of Vedanta.
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TREUER IR HHeToN |

T S I 7 3T ARrrefieH: || ¥
Jratrifigyapadarthau dvau bhasyabhasakalaksanau,
Jiata brahma jagat jieyamiti vedantadindimah. 4

| m‘?ﬁ dvau jhatrjiéyapadarthau - two
categories : the knower and the known, AT ETETON
bhasyabhdsakalaksanau — one having the characteristics of
being brougt to light and the other of bringing to light, ¥ -
jhatd - the knower, Si@1 brahma - Brahman, STTq Jjagat - the
universe, ?ﬂT‘{ jieyam - the known, I iti - thus.
AEATSOEH: ----

There are two categories : one, the knower which
brings everything to light; the other, the known which is
brought to light (by the knower). The knower is Brahman,
whereas the known is the universe. This is the proclamation
of Vedanta.

qag@ e 5 Rrafafeemr
qE s @ 3 SRrisoeH: || Y
Sukhaduhkhé padarthau dvau priyavipriyakarakau,
Sukham brahma jagadduhkhamiti védantadindimah. 5
g@g“:@‘ sukhaduhkhe - joy and sorrow, gt dvau - two,
Tt padadrthau - categories, Srafafrasra
priyavipriyakarakau — one welcome and the other abhorrent,
g@H sukham - joy, S brahma - Brahman, ST jagat - the
universe, §:@H duhkham — pain, 3 iti — thus, ----
Joy and sorrow are two categories, one welcome and
the other abhorrent. Of them, joy is Brahman and the

universe (the life of becoming) is sorrow. This is the
proclamation of Vedanta.



T afewat g geret qaae |

TRt Safeestiar agrarsiosH: | | &
Samastivyastiripau dvau padarthau sarvasammatau,
Samastirisvard vyastirjive védantadindimah. 6

AT samastivyastiripau - in the form of the
whole and the part, g dvau - two, USRIl padarthau -
categories, WU sarvasammatau - acceptable to all,
WA samastih - the whole, 3% Isvarah - the Godhead.
M vyastih - the part, Sa: jivah - the individual, ----

All thinkers accept that there are two categories,
namely the whole and the part. The whole is the Godhead,

and the part is the individual. This is the proclamation of
Vedanta.

TSR 51 SRR ATCHTH |

T 7 FHE 3T AgArevsy: | o
Jianakarmapadarthau dvau vastukartratmatantrakau,
Jrananmokso na karmabhya iti véedantadindimah. 7

8 dvau — the two. quﬁﬁ Jhanakarmapadarthau
— categories of knowledge and action, a'\'ﬁﬂ'ﬁ'i?qﬁ-_alﬁ
vastukartratmatantrakau - established in the Reality and the
individual doer, T&T: moksah - liberation, N jianat - due
to knowledge, HHW: karmabhyah - because of actions, 7 na -
not, ----

Knowledge and action are two categories. Of them,
knowledge has its basis in the Reality, whereas action in the
individual doer. Liberation is gained by knowledge, not by
actions. This is the proclamation of Vedanta.

SeTeTATEE 5t e qEgEst |
STt el Ada 3fd agrafeften: |1 ¢
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$r6tavyds'révyarﬁpau dvau padarthau sukhaduhkhadau
Srotavyam brahma naiv@nyat iti védantadindimah. 8
yerlt padarthau - categories, g dvau - two,
NAHIEN  §rotavydsravyaripau - one that is worth
listening to and the other not worth listening to, ﬁ@i:@ﬁ
sukhaduhkhadau - causing pleasure and pain respectively,
SI‘IH’GZTF[ érotavyam - the one worth listening to, & T
brahma eva — Brahman alone, 37=<_anyat - the other, 7 na -
not, ---

There are two categories, one worth listening to that
bestows joy and the other being unworthy causes pain. The
one worth listening to is alone Brahman; not the other. This is
the proclamation of Vedanta.

ferenfamemret gt fasnfsnf~amet |
fercd s T AT 3t AgarefosH: 1| R

Cintyacintyapadarthau dvau visranti$rantidayakau,
Cintyam brahma param n@nyat iti vedantadindimah. 9

| dvau - two, FaretercerasTe
cintyacintyapaddrthau — categories one that is worth
contemplating and the other that is not, fasnfasnt~araet
visrantisrantidayakau - one giving repose and the other
exhaustion, fﬂ?ﬂ‘{ cintyam - the one to be contemplated
upon, WY param - the Supreme, S& brahma - Brahman,

3= anyat - the other, 7 na - not, ----

There are two categories, one that is worth
contemplating and the other that is not. They result
respectively in repose and exhaustion. The former is the
Supreme Brahman. Other things are not worth contemplating
upon. This is the proclamation of Vedanta.



DA §) HeaeaaEE! |
e S8l A9 3 SRrareive: | | %0

Dhyeyadhyéyapadarthau dvau
dhisamadhyasamadhidau,
Dhyatavyam brahma naivanyat iti vedantadindimah. 10

gt dvau - two, AT dhyéyadhyéyapadarthau -

Categories one worthy and the other not worthy of meditation,

dhisamadhyasamadhidau — one bestowing

thoughtless state and other agitation to the mind, 5& @&

brahma eva — Brahman alone, qaeqq dhydtavyam - to be
meditated upon, 3¢ anyat - the other, 7 na - not, ----

There are two categories, one worthy and the other not
worthy of meditation. The former is conducive to the
thoughtless state of the mind, whereas the latter leads to the
agitation of the mind. The seeker should meditate on
Brahman alone but not non-Brahman. This is the
Proclamation of Vedanta.

Fif i arsfa sy afost =)

TR T TR 3 Agratefen: 1| {4
Yogino bhogind va’pi tyagine ragind’pi ca,

Jrananmokso na sandéha iti vedantadindimah. 11

QA yoginah - to a seeker, WifiF: a1 3 bhoginah
Y@ api - or even to a person given to pleasures, TIAT:
tyaginah - to a renunciate, T 31T & raginah api ca - or
even to a world-centric person, Wi&l: moksah - liberation,
mjﬁ&nﬁt - from knowledge, = q<%: na sandéhah - no
doubt, ----

Whether a person is a seeker of liberation or is given
to pleasures, whether a person is a renunciate or world-



centric. there is no doubt that liberation comes by knowledge
alone. This is the proclamation of Vedanta.

T FUISTEE A HETIEATS: |

seTH far A 3fa agrateivss: 11 R
Na varnasramasankétairna karmopasanadibhih,
Brahmajiidgnam vina moksa iti védantadindimah. 12

seeH  fo 1 brahmajRianam vin@ - without the
knowledge of Brahman, He: moksah — liberation, 7
avﬁam'asﬁﬁ na varnasramasankétaih — neither by the
marks of the social class or stage of life, - not, =
FHATEANENT: na karmopasanadibhih — mnor by rituals
meditations etc., ----

Liberation cannot be gained by anything except the
knowledge of Brahman. The marks of the social class or stage

of life, the rituals, meditaitons, etc., cannot give liberation.
This is the proclamation of Vedanta.

ATETITHIRT TG |

e s o fq aqrafefvsn: 11 3
Asatyassarvasamsaré rasabhasadidusitah,
Upéksyé brahma vijiieyam iti vedantadindimah. 13

FAETR: sarvasamsarah - the entire life of becoming,
3T asatyah - untrue, mmmﬁg\’qa: rasabhasadidiisitah -
sullied by the delusion of the beatitude etc.. 398 upéksyah -
worth ignoring. SI&l braima - Brahman, ‘l%rﬁm{ vijréyam -
worth knowing, ----

It is a delusion to suppose that beatitude obtains in the
life of becoming. It is so full of blemishes. Hence one has to

know Brahman by remaining indifferent to the life of
becoming. This is the proclamation of Vedanta.

7



9T ToRAT FA1S ST AT SR FARAH |
A s fasd sfa agratefosa: 1 ¥

Vrtha kriya vrtha’’lapan vrtha vadan manérathan,
Tyaktvaikam brahma vijiieyam iti vedantadindimah. 14
JAT vrtha - wasteful, fepam: kriyah - actions, T vrtha
- meaningless, 3TANMH alapan - gossips, JAT vrtha -
meaningless, ST vadan - disputations, TR manérathén
- desires, T&AT tyaktva - having relinquished, THH ekam -
One. & brahma - Brahman, %l'ﬁ'q":[ vijiieyam - has to be
known, ----

The seeker should relinquish wasteful actions,
garrulity, disputations and desires, and strive to know the
non-dual Brahman. This is the proclamation of Vedanta.

TRt SteTeR Shet st StaresAT e |
3fa Frvger gieiia sgratse: || W

Sthits brahma@tmand jive brahma jivatmana sthitam,
Iti sampasyatam muktiriti védantadindimah. 15
SiE: jivah - the individual. SENCHAT brahmatmand - as
Brahman, f&d: sthitah - obtains. S& brahma - Brahman,
ST jivatmana - as the individual, R sthitam -
obtains, 3 iti - thus, TH¥IAM sampasyatam - to those who
have a clear vision, Hqfh: muktih - liberation, ----
The individual obtains as Brahman and Brahman as

the individual. The drum (beat) of Vedanta proclaims that
there is liberation for those who have this clear vision.

SfiaT SRR AT 1 ST W) |
resatasAIRT aqrareus: || R&



Jivé brahmatmana jiiéyé jieyam jivatmand param,
Muktistadaikyavijfianaditi vedantadindimah. 16
Sfia: jiva - the individual, S@cHAT brahmatmana - as
Brahman, %: jfi&yah - has to be known, WH param - the
Supreme (Reality), ST jivatmand - as the individual,
ﬁm{ Jiéyam - has to be known, ﬁéﬂﬂ%ﬁﬁﬁ
tadaikyavijianat - by the recognition of their Unity, Jft:
muktih - liberation, ----
One should recognise that the individual is essentially
Brahman and that the Supreme Reality Brahman alone is the

individual. Vedanta like a drum proclaims that recognition of
this Unity leads to liberation.

FafeHT I SRl SiqRrenaan e |
AETERREteT! 3 SRIATSUE: | | 9

Sarvatmand param brahma $roturatmataya sthitam,
Naydsastattvavijiiaptau iti védantadindimah. 17

T S param brahma - the Supreme Brahman,
WA AT sarv@tmand - as everything, Sq: $rotuh - of the
listener, SCHEAT atmatayd - as the innermost being, &
sthitam - obtains, XSS tattvavijfiaptar - in recognising
the Reality, 7 3TI19: na aydsah - no exertion, ----

The Supreme Brahman alone obtains as everything,
and also as the innermost being of the listener (of Vedanta).
Hence, Vedanta proclaims that there is no exertion involved
in recognising that Reality.

e TTfSTsh = AT HHESEEH |
e sed fawamatd agratsss: 1 ¢

Aihikam camusmikam ca tapantam karmasanicayam,
Tyaktv@ brahmaiva vijfigyamiti védantadindimah. 1 8

9




Q’%ﬁ?{aihikam - related to this world. ¥ ca - and,
3“-5&*37:{ amusmikam - related to the other world, T+
tapantam - end in suffering, m karmasaficayam -
accumulated actions, ™ISl tyaktva - having relinquished,

3333 brahmaiva - Brahman alone, %lﬁﬂ"{ vijiieyam - has to be
known, ----

All actions in pursuit of the pleasures of this world or
of the other world ultimately lead to suffering and bondage.
Hence, Vedanta proclaims that the seeker of Self-knowledge
should relinquish all actions prompted by desire and strive to
know Brahman alone.

AR 5 PEARY At |

AR 37 ATarsoeH: || R
Advaitadvaitavadau dvau siksmasthiladasam gatau,
Advaitavadanméksassyat iti vedantadindimah. 19

2t dvau — the two, easaare! advaitadvaitavadau -
the visions one of unity and the other of division,
HTIARRMY siksmasthiiladasam - subtle and gross state,
Tt gatau - gained, 3@3'0"31?[ advaitavadat - due to the vision
of unity, HieT: méksah - liberation, ¥ sydt — takes place, ----

There are two visions: one, that of unity and the
second, that of division. The vision of unity is subtle, and the

vision of division is gross. Vedanta proclaims that among
them, the vision of unity gives liberation.

HoT fafHa< fHad< e |

I T =T 3 aRrarsive: 1 Ro
Karminé vinivartanté nivartanté upasakah,

JAanind na nivartanté iti vedantadindimah. 20

10



HHOT: karminah - those who are committed to
actions, fafqed vinivartanté - return, SUTAST: upasakdh -
meditators, fad=d nivartante - return, I jraninah — the
knowers of the Self, T ad=t na nivartanté - do not return,--

Vedanta proclaims that there is rebrith for the

performers of rituals and for the meditators, but not for the
knowers of the Self.

TRIEATHCRT HH A IR |

TR 3id SeTITeveH: | | R
Paroksasatphalam karma jiianam pratyaksasatphalam,
Jianamévabhyaséttasmat iti vedantadindimah. 21

¥4 karma - ritual, TRISTRICHAT, paroksasatphalam -
has mediate and unreal result, ¥MH jiidnam - knowledge,
YITHHAH pratyaksasatphalam - immediate and real result,
T tasmdt - therefore, TS jidnameéva - knowledge
alone, 31921'@3\ abhyasét - one has to cultivate, ----

The results of the rituals are mediate and unreal,
whereas those of the knowledge of Self are immediate and
real. Therefore, Vedanta proclaims that one should engage in
the knowledge of Self alone.

o Hisd foget gUTST HiHoN 50: |

Ifg A IR 3 SRRSO || R
Vrtha sramo’yam vidus@m vrtha’yam karminam
sramah,

Yadi na brahmavijianam iti vedantadindimal. 22

fageT vidusam - of the scholars (or meditators), 3T9H

ayam - this, ¥: $ramah - exertion, AT vrth@ - a waste,

FHHOMH_karminam - of the performers of rituals, 399 ayam -

this, 5IF: §ramah - exertion, I vrtha - a waste, a5 yadi - if.
11




Elgliélillill\l brahmavijfianam - the knowledge of Brahman, 7
na - is not there, ----

Vedanta proclaims that all this exertion of the scholars
(or meditators) and performers of rituals is a waste. if the
knowledge of Brahman is not gained.

et AR AR H%ﬂ(_fi CCH

R TR0 7 3T agrarefven: 11 3
Alam yagairalam yogairalam bhuktairalam dhanaih,
Parasmin brahmani jhiate iti vedantadindimah. 23

‘T{ﬁﬂi SEIT parasmin brahmani - the supreme
Brahman, ¥ jfidteé - being known, Im: yagaih - with rituals,
3 alam - enough, g yogaih - with yogic practices, 31¢TH,
alam - enough, ‘1'352 bhuktaih - with sense pleasures, 37¢TH
alam - enough, ¥: dhanaih — with various kinds of wealth,
- AT alam - enough, ----

Vedanta proclaims that once the supreme Brahman is

known, no purpose is served by rituals or yogic practices, or
by sense pleasures or various kinds of wealth.

et A WS FYferoRTonE: |

WA foem 3 aeratefoe: | ¥
Alam védairalam $astrairalam smrtipuranakail,
Paramatmani vijiaté iti védantadindimah. 24

A vedaih — with the Vedas, 316TH_ alam - enough,
WIE: éastraih - with (of) various branches of knowledge,
A alam - enough, Hﬁwﬁ-‘»: smrtipuranakaih - with
canon texts and the puranas, 3Tq alam - enough, R
paramatmani - the supreme Atman, {9 vijfiaté - being
known, ----




Vedanta proclaims that once the seeker realises his
innermost Reality, no more purpose is served by the Vedas, or
by various branches of knowledge, or by canon texts and the
puranas.

To1 7 gesatsRa 7 anrisRa Fve |

S STEITeAtaT 3fd agrdareveH: | | W
Narca na yajusa’rtho’sti na samna 'rtho’sti kascana,
Jaté brahmdtmavijiiané iti vedantadindimah. 25

FENHESH brahmatmavijiiané - as the knowledge of
the unity of Brahman and Atman, S jate - takes place, =T
red - with the Rgvéda, ®¥eH kascana - whatsoever. 3l
arthah - purpose, 7 37f&T na asti — is not there, I yajusa -
with the Yajurvéeda, 9 na - no, 91 samna - with the
Samavéda, 3AY: arthah - purpose, T AR asti — is not there, -

Vedanta proclaims that for the one who understood
the unity of Brahman and Atman, there is no purpose

whatsoever served by the Rguvéda, the Yajurveda, or the
Samavéda.

it fercrgeae UshTmATehuTeT |

e FEfaaE 3 agrse: || R&
Karmani cittasuddhyartham aikagryarthamupasana,
Maksartham brahmavijiianam iti védantadindimah. 26

HHITOT karmani - actions, ﬁﬁw
cittasuddhyartham - for the purification of the heart, IUTEAT
upasand - meditation, Qﬂa‘l"ﬁﬂnﬁi’{ aikagryartham - for one-
pointedness of the mind, Selas e brahmavijidnam -
knowledge of Brahman. ﬂ)f&Tr?jI{ moksdrtham - for liberation,

Vedanta proclaims that actions are meant for the
purification of the heart, meditation for the one-pointedness

13



of the mind, whereas the knowledge of Brahman is for the
sake of liberation of the person.

WISTATTIHRHINT S@I=1 FaeAT |
TRSETe: 3f Agrafeftem: 1 Y

Saricitagamikarmani dahyante jianavahnind,
Prarabdhanubhavanmaoksah iti vedantadindimah. 27
gisTammtaesHitT saficitagamikarmani - accumulated
and future actions, FHaRATT jAianavahning - by the fire of
knowledge, & dahyanté - get destroyed, FRSHIEN
prarabdhanubhavdt - by enjoying the actions already
fructified, M&T: maksah - liberation, ----

Vedanta proclaims that the accumulated actions and
future actions of the knower of Brahman get destroyed by the
fire of knowledge. By enjoying the results of the actions that
are already fructified, he gains liberation.

ﬁam@wmﬁw:%émm%ﬁ@:n U

Na punyakarmana vrddhih na hanil papakarmand,
Nityasangatmanisthanam iti vedantadindimah. 28

eI SFM  nityasangatmanisthanam - for
those who abide in the eternal unattached Atman, QUZF:F‘:?U"
punyakarmana. - by virtuous action, - qﬁgz na vrddhih -
neither embellishment, GT9eRHUN papakarmand - by sinful
action, 7 81: na hanih - nor loss, ----

Vedanta proclaims that for the knowers of Brahman
who abide in the eternal unattached Atman, there is neither
embellishment by virtuous action, nor loss by sinful action.

SfgqafaqEFaTl qIHH |
TafgeaTet ¥4 3fa agratsfven: 11 R

14




Buddhipurvabuddhiparvakrtanam papakarmanam,
Pr@yascittamaho jianam iti vedanantadindimah. 29

3@ ahé - what a wonder!, YEIAFFIAHFAATL

buddhipirvabuddhiparvakrtanam — whether committed
deliberately or unknowingly, ITWUI'P{ papakarmanam - of
sinful deeds, mﬁﬁ?ﬂ{ prayascittam — the atonement, ITHH
Jranam — the Self-knowledge, ----

Vedanta proclaims thus : ‘What a wonder! Self-
knowledge is the atonement for all the sinful deeds committed
deliberately or unknowingly’.

TEY B uRTet T weRferRTo |
T T T AT @ 3 ARrarsveH: || 30
Drgdrsyau dvau padarthau stah parasparavilaksanau,
Drg brahma drsyam maya syat iti vedantadindimah. 30
Eep) drgdréyau - the seer and the seen,
RERTTATON  parasparavilaksanau - distinct from each
other, 8! dvau - two, eI padarthau - categories, ¥: stah -
are, T drg - the seer, &7 brahma - Brahman, T¥99  drsyam
- the seen, AT maya - unreal, & syat - is, ----
Vedanta proclaims that the seer and the seen are two

distinct categories. Of these two, the seer is Brahman whereas
the seen is unreal.

sifereimient siat Araies 967 |
Arrs faamTet 3fd aerfeften: 1) R

Avidyopadhiko jivé mayopadhika isvarah,
Maya’vidyagunatita iti vedantadindimah. 31

e jivah - the individual, 3TeENUITYEE:

avidyopadhikah - has nescience as the limiting adjunct, T

15




tévarah - Isvara (God), ATENUNIH: mayopadhikah - has the

Universal Power as the adjunct, HraTsfoRMUE:

maya’vidyagunatitah - transcends the Universal Power the
ignorance and the gunas, ----

_ Vedanta proclaims that Isvare (God) is indeed the
Supreme Reality manifesting in the adjunct of the Universal
Power, whereas the individual is the same Supreme Reality
Brahman reflecting in the limiting adjunct of nescience.
Brahman Itself transcends the Universal Power, the
nescience, and the gunas of the Universal Power.

R T FReR Frjet o 1o |
e TR el 3 AgrAreioed: | | R
Sakaram ca niragk@ram nirgunam ca gunatmakam,
Tattvam tat paramam brahma iti vedantadindimah. 32
FRI®R T nirakaram ca - though not having a form,
IHI_sakdram - has a form, FF{01 & nirgunam ca - though
not having attributes, TONCH®HH_gunatmakam - manifests as

the gunas, WHH_paramam - supreme, G4 tativam - reality,
qd tat - that, Si&T brahma - Brahman, ----

Vedanta proclaims that that Supreme Reality
Brahman, though formless, manifests as having a form;
though without attributes, manifests as the three gunas.

Teotal foreemT fove agurea: |

EIRILEERIERIEIS R ICH b Al 33
Dvijatvam vidhyanusthanat vipratvam védapathatah,
Brahmanyam brahmavijfianat iti vedantadindimah. 33

fowre™ vidhyanusthanat - by performing the
enjoined actions, fﬁﬂ?ﬁ[ dvijatvam - the status of a twice-
born, AgUBA: védapathatah - by the study of the Vedas,
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%N?EI'{ vipratvam - the status of a vipra, aaﬁﬂamrq

brahmavijiignat - by the knowledge of Brahman, ST&I0IH
brahmanyam - the status of a Brahmana, ----

Vedanta proclaims that the one who performs the
enjoined actions is dvija or twice-born, that the one who

studies the Vedas is vipra, and the one who knows Brahman
is Brahmana.

Tt (e se wel s R |
9 F FROMRHA 3 ARTATSUSH: | | 3¥

Sarvatmana sthitam brahma sarvam brahmatmana

sthitam,

Na karyam karanadbhinnamiti védantadindimah. 34

sl brahma - Brahman, FATT sarvatmand - in the

form of everything, f‘@lﬁ"[ sthitam - abides, W:i"{ sarvam -
everything, S@IcHT brahmatmanad - as Brahman, o
sthitam - exists, m karyam - the effect, FRUN karandt -
from the cause, ¥ %7 na bhinnam - not different, ----

Vedanta proclaims that Brahman alone manifests as
everything and everything has its existence in Brahman alone.
The effect is not different from the cause.

FARHRUTHEAT A Ty |
T, T W 3 agrareiE: 1| E

Sattasphuranasaukhyani bhasanté sarvavastusu,
Tasmad brahmamayam sarvamiti védantadindimah.35

W@'@lﬁ sattasphuranasaukhyani - existence

shining and felicity, H’é"ﬂﬁﬁ sarvavastusu - in all objects,
WTq=1 bhasanté - appear, T tasmat - therefore, Hé‘{

sarvam - everything, &I brahmamayam - pervaded by
Brahman, ----
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Existence, shining (self-evidence) and felicity
manifest in all objects. Therefore, Vedanta proclaims that
everything is pervaded by Brahman.

TS T shierfaaar e |
AT T ST 3 aRrrsoen: | 35
Avasthatritayam yasya kridabhiimitaya sthitam,
Tadéva brahma janiyat iti vedantadindimah. 36
I&  yasya - upto  whom, SFETATI]
avasthatritayam - the three-fold state of experience.

SIeTHaal  kridabhamitaya - as the playground, fRraq
sthitam - is, AT tadéva - that alone, S& brahma - Brahman,
Fﬂ:ﬁ?:n?[ Jjaniyat - one has to know, ----

One has to recognise that Brahman alone is
manifesting as the three-fold experience of waking. dream
and deep-sleep states and this experience serves as Its
playground. This is the proclamation of Vedanta

TARY T AR T I |

a1t fre sead sfa agratsfoen: 1 39
Yannadau yacca nastyante tanmadhyé bhatamapyasat,
At6 mithya jagat sarvam iti vedantadindimah. 37

I yat - whatever, 3R ddau - in the beginning, 7 na
- is not there, Id T yacca — and which, 3= anté - in the end,
T AT nasti — is not there, 7 madhye - in-between, qd_tat
- that, TG A bhatam api - though appearing, 3T asat -
unreal, 3%: ‘atah - therefore, @aH sarvam — the entire, ST7Td,
Jagat - universe, fqe=r mithya - unreal, ----

Whatever is not there in the beginning and in the end,

but appears in-between, is unreal. Therefore, Vedanta
proclaims that this entire universe is unreal.
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TEEAR] TG TTe A1l TTeeara |
SRIERTE T g Aeteie: || 3¢
Yadastyadau yadastyanté yanmadhyé bhati tat svayam,
Brahmaivaikamidam satyam iti védantadindimah. 38
Iq yat - which, 3R @dau - in the beginning, st
asti — is there, qd_yat - which, 30 anté - in the end, fa
asti — is there, el yat - which, Tt madhyé - in-between,
I svayam - on its own, wifa bhati - shines, ddq_ tat - that,
¥SH_idam - this, THH_ekam - non-dual. & TI Brahma eva -
Brahman alone, 999 _satyam - real, ----
Vedanta proclaims that the non-dual Brahman alone is

shining on its own in the beginning, in-between and in the end
(of everything). Hence, It alone is the Reality.

TEEREAISET: TEHT: IREl o |

Hreel Teuvds: 3fd SRrafelven: 11 R
Purusarthatrayavistah purusah pasavé dhruvam,
Moksarthi purusassresthah iti vedantadindimah. 39

qeYl:  purusah - the persons, Wﬂﬁ@i
purusarthatrayavistah — passionately committed to the three-
fold human endeavour, 9¥IS: pasavah - ignorant, ¥aH

-~

dhruvam - certainly, 9o9: purusah - the person. Tterrel
moksarthi - desirous of liberation, $: $résthah — pre-
eminent, ----

Vedanta proclaims that the people who are
passionately committed to the three-fold human endeavour

(dharma, artha, kama) are indeed ignorant. whereas the one
committed to liberation is pre-eminent.

TEHEANS T GiashHEna = |
T SR TS 3ie SRATSOSH: | | ¥o
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Ghatakudyadikam sarvam mrttikGmatrameva ca,
Tatha brahma jagatsarvam iti védantadindimah. 40
Wﬁﬂgha;akudy&dikam - the pot the wall etc.,
WAq sarvam - all, IfaemEEE = mrttikdmatrameva ca -
indeed clay alone, 9T tathd - in the same way, F‘ch{ sarvam
- all, ST jagat - the creation, /& brahma — Brahman, ----
The pot, the wall, etc., are all indeed the clay alone. In

the same way, Vedanta proclaims, all this universe is
Brahman alone.

wftoree & fewan g4 Rans e
T IRATSTR Wet 3 agrarsfisT: 11 ¥R

Sannihatya trayam hitva dvayam bhittva khilatigam,
Ekam buddhva’snuté moksam iti védantadindimah. 41
§Z sat - the six, M8 nihatya - having eliminated,
FAH_trayam - the three, feeam hitva - having got rid of, 99
dvayam - the division, =& bhittvé - having broken,
ARG akhilatigam - the one which transcends
everything, ThH ékam - the non-dual, &ET buddhva -
having known, W& maksam - liberation, 3T¥Id asnuté -
gains, ----  °
The seeker should eliminate the six enemies (desire,
anger, miserliness, delusion, arrogance, jealousy), transcend
the three gunas (sattva, rajas, tamas), get rid of the false

notion of division, and realise the non-dual Brahman. Vedanta
proclaims that this realisation liberates the person.

fireat wegsa Rreaisy frarsy S|

g4 fecans s 3 ARratsos: 1| ¥R

Bhittva sat pafica bhittva'tha bhittva’tha caturastrikam,
Dvayam hitva”srayédekam iti védantadindimah. 42
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< sat - the six, =T bhittva - having got rid of, 39
atha - afterwards, 959 pafica - the five. far bhittva -
having got rid of, 31¥ atha - afterwards, IIqL: caturah - the
four, f‘:lﬂ trikam - the group of three, fiTeaT bhittva - having
got rid of, 549 dvayam - the division, & hitva - having
relinquished, THH ékam - the non-dual Reality, W&ﬁﬁ;
asrayét - should take refuge, ----

Vedanta proclaims that the seeker should get rid of the
six infirmities (sorrow, delusion, fear of old age and of deegth,
thirst and hunger), the five sense pleasures, the four mind
modifications (emotions, intellect, memory and the ego), and

the three attachments; further, the seeker should givq up the
divisive tendency and take refuge in the non-dual Reality.

@ T A garedfa e
SRS E 3 aeteve Al %3
Dzhé nahamaham dehi dehasaksiti niscayat,
Janmamrtyuprahino’sau iti védantadindimah. 43

3EH _aham -1, 2€: dehah - the body, 7 na - not, 31&H_
aham - 1, @& dehi - the indweller of the body, g
dehasaksi - the witness of the body, gt iti - thus, ﬁﬁl'ql?[
niscayat - because of the clear understanding, 3TQ asau - this
person, WFQQ’(»"’NT: janmamrtyuprahinah - divested of birth
and death, ----

I am not the body; I am the indweller of the body; I
am the witness of the body. One who has such a clear
understanding will be liberated from the cycle of birth and
death, proclaims Vedanta.

TN AT 9 WorERifa Feeam)
gfcaurRITent~re=m s Seratefsa: 11 ¥
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Prano nahamaham dévah pranasaksiti niscayat,
Ksutpipasopasantissyat iti vedantadindimah. 44
36H aham - I, WU pranah - the vital power, 9 na -
not, 318H aham - |, TroTaTeft pranasakst - the witness of the
vital power, ¥9: dévah - the self-shining Atman, i iti - thus,
999 niscayat - because of the clear vision, gfcqurataeTi=:

ksutpipasopasantih - freedom from the affliction of the
hunger and the thirst, & syat - comes, ----

I am not the life force; I am the witness of the life
force. I am the self-shining Atman. One is free from the

afflictions of hunger and thirst because of such a clear vision,
proclaims Vedanta.

T AHE < wAeEify Freea)

THHEIRIHEAN 3T Agrareved: i | XY
Mané nahamaham dévah manassaksiti niscayat,
Sokamohdpahdnissyat iti vedantadindimah. 45

3€H_aham - I, §: manah - the mind, 7 na - am not,
3’ aham -1, TEEART - the witness of the mind, T devah
- the self-shining, 31 iti - thus, fT¥=RIT niscayat — because of
the clear vision. YNHIEIUENT: $okamohdpahdnih - the
elimination of sorrow and delusion, ¥T1d_syat — takes place, --

I am not the mind; I am the self-shining witness of the
mind. This clear vision, proclaims Vedanta, eliminates
sorrow and delusion.

FfgAteTe et ghgarifa e
e 3 aemteive: || ¥§

Buddhirnahamaham dévah buddhisaksiti niscayat,
Kartrbhavanivrttissyat iti vedantadindimah. 46




AeH aham - L. gﬁg; buddhih - the intellect, 7 na -
not, 3®H aham - I, ?9: dévah - self-shining,
buddhisaksi - the witness of the intellect, gfd iti - thus,
ﬁﬁ*ﬂ'ﬁ\ niscayat - because of the clear vision, :
kartrbhgvanivrttih - the elimination of the sense of doership,
1 syat — takes place, ----

[ am not the intellect; I am the self-shining witness of
the intellect. Clear vision of this truth, declares Vedanta,

eliminates the sense of doership.
AT @I Jats T e
e e 3fa Jeratsven: 1| ¥\
Najranam syamaham dévo ‘jRanasaksiti niscayat,
Sarv@narthanivrttissyat it védantadindimah.
3EH_ aham - 1, AAH ajignam - the ignorance, -
M na sy@m — am not, TSRt ajfiGnasakst - the witness |
of the ignorance, X&: dévah — the self-shining, ¥ iti - thus,

f¥= T niscayat - because of the clear vision,
sarvanarthanivrttih - the elimination of all the misfortunes,

I _syat — takes place, ----

47

elf-shining witness

I am not the ignorance; 1 am the s
declares Vedanta,

of the ignorance. This clear vision,
eliminates all misfortunes.

a1 arelfe ot faena faferedel g T
¥ ua e fg 3 aRrrsioe: 1! 114

Aham saksiti yo vidydt vivicyaivam punal} punah,
Sq éva mukto’sau vidvan iti védantadindimah.
318H aham - I wiel sakst - the witness. s izi - thus,

o g punal punali - again and m\\\.ﬁiﬁﬂ WY —

48
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having discriminated, T: yak - whosoever, UaH evam - in this
way, %@'IT‘[ vidy@t - recognises, 3T T: T asau sa éva —
such a person alone, qt: muktah - the realised one, -----

‘I am the witness alone’. Whosoever recognises thus
by constant discrimination alone is the realised person,
declares Vedanta.

A AT 7 AhE T A WS TR |
g e giwagratsiveH: 11 ¥R
Naham mayd na tatk@ryam na saksi paramé’smyaham,
Iti nissam$ayajiananmuktirvedéntadindimah. 49
3®H aham - [, 9191 maya - the maya, 7 na - not,
ﬁc‘m"l?it[ tatkaryam - its effect, ¥ na - nor, et sakst - the
witness, ¥ na - nor, 31€H aham - [, WH: - the Supreme
Reality, 31T asmi - am, 3 iti - thus, FREIEIAR

nissaméayajianat - because of the doubtless knowledge,
qf: muktih - the liberation, -----

I am neither the ma@ya nor its effects; I am not even the
witness; | am the Supreme Reality. One who knows it thus
without an iota of doubt gets liberated, declares Vedanta

A I TS AH WM WA |

T T Fat §F 30 AqrArSoen: | | o
Naham sarvamaham sarvam mama sarvamiti sphutam,
Jhate tattve kuto duhkhamiti védantadindimah. 50

3@H_aham - I, H'éq sarvam- all, ¥ na - not, 3EH
aham - IHT:"W sarvam - all, 'Hém sarvam - all, 9 mama -
mine, 37 it - thus, ¥BH sphutam - clearly, T tattvé - the

Reality, T jAidte - when known, §@H duhkham - sorrow,
% kutah - from where is?, -----



I am none (of this creation); I am all; everything is
mine. ‘Where from does the sorrow arise for the one who
clearly knows the Reality thus?’ questions Vedanta.

JEiusashiveT a1 | Hfaad |

T HAIS STHT 7 G831 ASASOSH: | | ug
Deéhadipaticakoéastha ya satta pratibhasate,

Sa satta’’tma na sandeha iti védantadindimah. 51

AT ya - which, 9Tl satta - existence, LRI ES kR
dehadipaficakosastha - present in the five sheaths beginning
with the food sheath, S pratibhasaté - is shining, 9T sa

- that, S sattd - existence, 3T Gtma - Atman, T ¥<@: na
sandéhah - no doubt, -----

The existence that is shining in the five sheaths
beginning with the food sheath is indeed Atman; there is no
doubt about it, declares Vedanta.

SeIfRusTierT a1 TRiaTER | .
AT THIRTEAT e 3fd agrafefven: 11 U
Déhadipaficakosastha ya sphurtiranubhiiyate,
Sa sphiirtiratma naivanyat iti vedantadindimah. 52
dql ya - which, 'Ffﬁf: sphartih - knowingness,
REIRUSTRIIRA déehadipaficakdsasthd - present in the five

sheaths beginning with the food sheath, MT{q'a anubhiyate -
is experienced, €T sa - that, F‘fﬁf; sphartih - knowingness,
T @tma - Atman, 39d anyat - any other, A naiva - not
at all--

We experience the knowingness in the five sheaths

beginning with the food sheath. That knowingness is none
other than Atman, declares Vedanta.
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BITGU=eh TR AT MR |

1 siiferre g 3 SRmtsfien: 11 u3
Déhadipaficakosastha ya pritiranubhiiyate,
Sa pritiratma kitastha iti vedantadindimah. 53
Iql ya - which, Tifa: pritih  — love (joy),
EMCUSTRINEAT déehadipaficakdsastha - present in the five

sheaths beginning with the food sheath, 353 anubhizyate -

is experienced, €T sa - that, Wi: pritih — love Goy), 3TreAT

atma - Atman, HH: kitasthah — the utter unchangeable, ---
We experience love or joy in the five sheaths

beginning with the body sheath. That joy alone is the utter
unchangeable Atman, declares Vedanta.

SIS e AT Tl AR oI |

| A WH 7 3 ARrSoe: || Wy
Vyomadipaticabhiitastha ya satta bhasate nrnam,
Sa satta paramam brahma iti véd&ntac_lir_zdimah. 54

aﬁmﬁuﬁ%ﬁw vyomadipaficabhiitastha - present in
the five elements beginning with the space, ar ya - which, TT
sattd - existence, 0N nrnam - to humans, WIS bhasate - is
sensed, 9T sa@ - that, ¥ sata - existence, N paramarn -
Supreme, SI&T brahma - Brahman, ----

Human beings comprehend the existence in the five

elements beginning with the space. Vedanta declares that that
_existence is the Supreme Brahman.

SIS a1 ferE |
w1 feke W s 3f agratefven: 1) uYy

Vyomadipaficabhiitastha ya cidekanubhiiyate,
Sa cideva param brahma iti vedantadindimah. 55
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HAKUSEITRYT vysmadipaficabhiitasthd@ - present in
the five elements beginning with the space, AT ya - which, THI
eékd — one, fﬂ?[ cit - awareness, BF:P-IQﬁ anubhiyaté - is
experienced, T sa - that, F‘clT-[Qa cit éva — awareness
alone, 9% param - Supreme, S’'&l brahma - Brahman, ----

The awareness that is intrinsic to the knowledge of the
five elements is the Supreme Brahman, declares Vedanta.

U a1 MR |

1 e se I 3 agrarsiien: | | W&
Vyomadipaficabhiitasth@ ya pritiranubhiiyate,
Sa pritiréva brahma syat iti védantadindimah. 56

aﬁmﬁm‘oﬂw vyémadipaficabhiitastha - present in
the five elements beginning with the space, IT y@ - which,
W pritih — joy, STIAA anubhiyaté - is experienced, HT
sa - that, e pritih éva — joy alone, S brahma -
Brahman, ¥&1q syat — happens to be, ----

The joy that comes to experience in the knowledge of
the five elements alone is Brahman, declares Vedanta.

BRI G AT |1 AR |

AT Tg8g 3 Agrarsoe: i | W

Dehadikosaga satta ya sa vyomadibhiitaga,

Manabhavanna tadbhéda iti védantadindimah. 57

T ya - which, ¥4 satta - the existence, ERIteaNull

déhadikosaga - present in the sheaths beginning with the
body, 4T sa - that, AN vyomadibhiitaga - present in
the five elements beginning with the space, AGNT: tadbhédah
— the difference between them, 9 na — no, HAMMNMMEA
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manabhavat — as it is not established by any means of
knowledge, ----

The existence manifest in the five sheaths beginning
with the body and that manifest in the five elements
beginning with the space are one and the same. There is no
difference between the two, declares Vedanta, since such a
difference is not established by any means of knowledge.

SerfeeRteTT Wi a1 | SR

TS GRS $f SRTtsioee: | | L

Dehadikasaga sphartih ya sa vyomadibhitaga,

Manabhavanna tadbhéda iti védantadindimah. 58

o ¥a@ - which, ?fﬁr: sphurtih — the knowingness,
LICara dehadikosaga - present in the sheaths beginning
with the body, §T sa - that, ST vyomadibhiitagd -
present in the five elements beginning with the space, a‘{ﬁ'ﬁ":
7 tadbhédah na — there is no difference between them,

HHTAIEN manabhavat — as it is not established by any means
of knowledge, ----

The knowingness manifest in the five sheaths
beginning with the body and that manifest in the five
elements beginning with the space are one and the same.
There is no difference between the two, declares Vedanta,
since such a difference is not established by any means of
knowledge.

SerfeprenT sy ar SR

HHTHIET 79T 3fa dgrafsoed: || s
Déhadikbsaga pritih ya sa vyomadibhiitaga,
Manabhavanna tadbhéda iti védantadindimah. 59

AT ya - which, Wifa: pritih — the love (Goy), TeTEeRIerT
dehadiko$agd - present in the sheaths beginning with the
28



body, T sa - that, SN vyomadibhiitagd - present in
the five elements beginning with the space, LG
tadbhédah na - there is no difference between them,
AT manabhavat — as it is not established by any means
of knowledge, ----

The joy that is manifest in the five sheaths beginning
with the body and in the five elements beginning with the
space are one and the same. There is no difference between
the two, declares Vedanta, since such a difference is not
established by any means of knowledge.

ARSI FEE 7 W |

THTOTR T, 3T SRTRITSI0SH: | | go
Saccidanandaripatvat brahmaivatma na samsayah,
Pramanakatisandhandt iti védanantadindimah. =~ 60

Fﬁ:ﬂﬂﬂmsacciddnandarﬁpatvdt - because of
being the Existence-Awareness-Happiness, THIUTRCH-EHT
pramanakotisandhanat - because of being established by
countless means of knowledge, 3T atma - Atman, Sigl T

Brahma éva - Brahman alone, 7 U na saméayah - no
doubt, ----

The intrinsic nature of the individual is Existence-
Awareness-Happiness. This is also established by countless
means of knowledge. Hence, declares Vedanta, Atman is
indeed Brahman alone.

T e . g SEftERa: |

ST T W 3 ATTArSOSH: | | ]
Na namariipé niyaté sarvatra vyabhicaratah,
Anamariipam sarvam syat iti védantadindimah. 61
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YT sarvatra - in all places and at all times and in all
objects, =N vyabhicaratah - because of being
unsteady, ey namarupé - name and form, 7 na - not, e
niyate - constant, WeH sarvam - everything, IAHEIH
anamaripam - without name and form, & syat — is, ----

The names and forms of all objects are unsteady at all

times and in all places. Therefore, declares Vedanta, the
reality of everything is beyond names and forms.

T SS9 oT faerd |

TR 9 9H @ 3fa agrateive: 1 €3
Na jfvabrahmanﬁrbhédassatt&rﬁpé{za vidyate,
Sattabhéde na manam syat iti védantadindimah. 62

SESRION: jivabrahmandh - between the individual
and Brahman, W§: bhédah — the difference, TaTEYUT
satt@ripéna - in the form of existence, T &= na vidyats -
(is) not there, AR sattabhédé - with reference to the
difference in the existence, AMH manam - means of
knowledge, ¥ W& na syat — is not there, ----

There can be no difference between the individual and
Brahman in terms of existence, because there is no way of
establishing (using a means of knowledge) the difference in
terms of existence between them, declares Vedanta.

T SltasrroteRpaEor faed |
TRITHR 7 HH & 3d Aqrateiven: | &3

Na jfvabrahmam?rbhédassphL’trtirﬁpe'na vidyate,
Sphartibhédé na manam syat iti vedantadindimah. 63

Sraseron: Jivabrahmandh - between the individual
and Brahman, ¥3: bhédah - the difference. T
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sphartiriapéna - in the form of knowingness, 7 fa=a na
vidyaté - (is) not there, ?&Tﬁ‘ﬁ% sphartibhede - with reference
to the difference in the knowingness, A9 ma@nam - means of
knOWledge, A &1 na syat — is not there, ----

There can be no difference between the individual and

Brahman in terms of knowingness, because there is no way of
establishing (using a means of knowledge) the difference in
terms of knowingness between them, declares Vedanta.

T oo frregor et
R 7 o = 3 Jeratsiost: || &%
Na jivabrahmanorbhédah priyaripéna vidyate,
Priyabhéde na ma@nam syat iti vedantadindimah. 64
SR jivabrahmanéh - between the individual
and Brahman, 9§ bhédah - the difference, fraedor
priyarapéna - in the form of joy, 1 fEKd na vidyaté - (is) not
there, BRI priyabhédé - with reference to the difference in
the joy, A manam - a means of knowledge, ¥ ¥1q na syat
— is not there, ----
There can be no difference between the individual and
Brahman in terms of joy, because there is no way of

establishing (using a means of knowledge) the difference in
terms of joy, declares Vedanta.

T Sesramonse: qrr w9t e |

A e frereard 3 AgTareiveH: | &Y
Na jivabrahmanorbhédah namna riupéna i)idg;até,
Namné ripasya mithyatvat iti vedantadindimah. 65

SISs|ON: jivabrahmansh - between the individual
and Brahman, 9g: bhédah - the difference, AT n@mna - by
name, ®UUT ripéna - by form, 7 foer na vidyaté - is not
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there, A: namnah - name, I ripasya - form, &IWWIT-[
mithyatvat - being unreal, ----
There can be no difference between the individual and

Brahman in terms of name and form, because the latter are
unreal, proclaims Vedanta.

T StesgIoive: Musseneyed: |
HRTATRYFEN, 3T ATATSUSH: | | &%

Na jivabrahmanarbhédah pindabrahmandabhédatah,
Vyastéssamasterekatvat iti vedantadindimah. 66
SISTEIon: jivabrahmansh - between the individual
and Brahman, 9§: bhédah - the difference, fqussnUSYT:
pindabrahmandabhédatalh - because of the difference
between the individual and the universal bodies, T na — (is)
not there, S: uvyastéh - the individual body, TIR:
samastéh - the universal body, T&hld_ ekatvat - being one
and the same, ----

There can be no difference between the individual and
Brahman because of the difference between the individual
and the universal bodies, because both of them are one and

the same --- thus proclaims Vedanta.

& G S Sitel Jag A1 |

STra=e] dfgg™ 3 agrarsoss: | | &

Brahma satyam jaganmithya jive brahmaiva naparah,

Jivanmuktastu tadvidvan iti védantadindimah. 67

siel Brahma - Brahman, JHH satyam — (is) the

Reality, ST jogat - the world, e mithya - (is) unreal,
S jivah - the individual, S& TF brahma eva - Brahman
alone, AU aparah - other, 7 na — no, Hf\EEF{ q tadvidvan
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tu - one who knows That, Fﬁaﬂ?ﬁ: Jjivanmuktah - liberated
while living, ----

Brahman alone is real, whereas the world is unreal.
The one who knows That is indeed liberated even while living
---- proclaims Vedanta.
FATEY Hhet T T T
Fell #E: Fall Y 3T AXRATSOSH: || &¢
Anamariupam sakalam sanmayam cinmayam param,
Kuto bhéedah kuto bandha iti védantadindimah. 68
HHAH  sakalam - everything, SAHEITH
anamariipam - without names and forms, HdH sanmayam
- the crystallised Existence, fo=aH cinmayam - the
crystallised Consciousness, WH_ param — Supreme (Reality),
T bhédah — the division, Fh: kutah - from where?, I
bandhah - the bondage, $e: kutah - from where?, ----

Everything is the Supreme Reality. which is beyond
names and forms. That Reality is the crystallised Existence-
Consciousness. ‘Where is the division? Where is the
bondage?’, demands Vedanta.

T AR @l AR R |

TSRS RN aRratsieH: || &R
Na tattvat kathyaté loké namadyairvyabhicaratah,
Vaturjaratha ityadyairiti védantadindimah. 69

otk lokah - the person, 9¢: vatuh - the young, SRa3:
Jarathah - the old, T AR ityadyaih namadyaih - by
appellations such as these, HNERE: vyabhicaratah - in ever
changing way. ¥ kathyaté - is addressed, TR tattvat -
based on the Real Nature, 7 na - not, ----
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The individual is addressed by such ever-changing
appellations as the young, the old, etc. In doing so, declares
Vedanta, the people are not addressing the Real Nature of the

person.
AmEaTeRss faageTet fageT: |
FARTATEL AR ARIRITSTOSH: | | o

Namaripatmakam visvamindrajalam vidurbudhah,
Anamatvadayuktatvaditi védantadindimah. 70

foem,  visvam - the  world, AHEYCHRH,
namarupatmakam - constituted by names and forms,
RN indraj@lam — a show of magic, SHT: budhah - the
wise, 1%!'3': viduh - know, ATHEN] andmatvit - because the
names are not fixed, 3TN ayuktatvdt - because it does
not deserve to be categorised as Real, ----

The wise know that this world, constituted by names
and forms, is just an appearance like a show of magic. It does
not deserve to be categorised, because the names are ever-
changing to such an extent that they are not names at all,

declares Vedanta.
STURI HATEEERT HEEe: |
TG 3 Agrafefue: || T

Abédadarsanam moksassamsaro bhédadarsanah,

Sarvavédantasiddhanta iti védantadindimah. 71
3?93?@?1?{ abedadarsanam - the vision of non-
difference, T moksah - liberation, "h??i':f:

bhédadarsanah - taking the division to be correct, GTR:

samsarah - life  of becoming, WIARFATIET:

sarvavédantasiddhantah - the established truth of the
concluding portions of al] the Vedas, ----
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The vision of non-difference liberates the person,
yvhereas taking the division to be correct pushes the person
into the life of becoming. This is the established truth of the
concluding portions of all the Vedas, declares Vedanta.

T garraaeTeaTs SIS S AT |

HihferTs serfasriela aqrmateved: || W

Na matabhinivésitvanna bhasa’ vésamatratah,

Muktirvina’’tmavijianaditi vedantadindimah. 72
HatatRRTaT  matabhinivésitvat - due to the

religious fanaticism, Hf: muktih - liberation, T na - no,
WTSTS SAVTHEG: bhdsa’ vésamatratah - just because of one’s
fanatical commitment to a language, T ne - 1o, ferr
AT ving Gtmavijiignat — without the knowledge of
the Self, ----

One cannot gain liberation by religious or linguistic
fanaticism. Vedanta declares that liberation cannot be gained
without the knowledge of the Self.

T et rafmteErEr

SRR @i AgFArSoeH: || 93
Na kamyapratisiddhabhih kriyabhirmoksavasana,
Isvaranugrahat sa syaditi védantadindimah. 73

Fmfatg™:  kamyapratisiddhabhih - by desire-
based and prohibited, frant: kriyabhih - actions, RtaCIn R
méaksav@sand - an inclination towards liberation, 7 na - no, k3l

$@ - that, AU Jsvaranugrahat - due to the grace of the
Lord, &1 _syat — takes place, ----

Liberation cannot be gained by performing actions
inspired by desire or by avoiding the prohibited ones. It can
be gained by the grace of the Lord, declares Vedanta.
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e S A fae ST e |

FIAT 7 T Q1T ALANSOSH: | | 0¥
Avijniate janma nastam viyfiate janma sarthakam,
Jrdaturatma na dire syaditi vedantadindimah. 74

AT avijiate - when not known, =9 janma — the
birth, 7H nastam — is wasted, fosma vijiiaté - when known.
ST janma - the birth, §&FH_ sarthakam - is fulfilled, 37T
atma - Atman, Jq: jAatuh - from the knower, X diré -
distant, 7 ¥ na syat — is not, ----

If one does not know Atman in one’s life-time, his life
is wasted. On the other hand, human life is fulfilled if one

knows Atman in one’s life-time. Vedanta declares that Atman
is not far away from the knower.

SIS e AR R e qery
W SEcAaTH 3fa agratefveT: oY

Dasamasya parijiiané ndyaso’sti yatha tatha,
Svasya brahmatmavijiiana iti védantadindimal. 75
JAT yatha - just as, A dasamasya - of the tenth
person, URS™ parijfigné - in knowing, 3T=T: dyasah -
exertion, ¥ AR na asti ~ is not there, T&T tathd - in the
same way, ¥ svasya - 9one’s, wETHETA
brahmdtmavijnane - in knowing Atman as Brahman. ---

There is no exertion in knowing that the tenth person
is indeed safe. In the same way, there is no exertion involved
in knowing one’s own true nature as Brahman, declares
Vedanta.

ﬁaﬁmﬁ{mﬁmmﬁwwu
0T T¥F AT 3hT Agrtefoe: || W&
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Upéksyaupadhikan dosan grhyante visaya yatha,
Upéksya drsyam yad brahma iti véedantadindimah. 76
MU aupadhikan - belonging to the limiting
adjuncts, ﬂ'ﬁlﬁdé,s&n — the blemishes, Ity upeksya - having
ignored, fo94T: visaydh — the objects, IUT yatha - just as,
‘JEFﬁ grhyante - are appreciated, SUST upéksya - having
ignored, T¥IH dréyam - the seen, Id yat - which, S&l
brahma - Brahman, ----
In appreciating materials like sugar, we ignore the
shape in which it is obtained. In the same way, declares

Vedanta, one has to appreciate the underlying Brahman
beyond what is seen on the surface.

TErTd SgEeen ﬁmm%m Jom |
= srfTSEAafa agratsted: || 9
Sukhamalpam bahuklesé visayagrahinam nrnam,
Anantam brahmanisthanamiti vedantadindimah. 77
@H sukham - the joy, 3°9H_ alpam - a little,
FEIFANT:  bahuklesah - a lot of pain, JOH, nrnam - to the
people, %IWTJT%UTI'{ visayagrahinam - who seek pleasures,
SESAMY  brahmanisthanam - to those who abide in
Brahman, 3= anantam - infinite, ----
People who seek pleasures get a little joy and a lot of

pain. On the other hand, declares Vedanta, those who abide in
Brahman gain infinite happiness.

el U PRRTREERL: |
Yo IoTes: @it SgrAtsiue: || we

Dhanairva dhanadaih putraird&r&g&rasahc?clarfli’.l,
Dhruvam pranaharairdubkhamiti védantadindimah. 78
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T dhanaih - with the wealth, a1 va - or, €
dhanadaih — along with the methods bestowing wealth,
Y pranaharaih — draining away the vitality, Eﬁ’\ putraik
- with the sons, IRTTRTBITY: daragarasahédaraih - with the
wife a house and brothers and sisters, S@H duhkham -
suffering, ¥ dhruvam — certain, ----

Wealth along with the means to gain it, sons, wife,
brothers and sisters or a house, all of them, drain the vitality
of a person and cause him only sorrow, declares Vedanta.

Yo Yol ST ey
iage Jo GRIT aerafsfey: I W
SupterutthGya suptyantam brahmaikampravicintyatdm,
Natidire nrnam mrtyuriti védantadindimah. 79
3™ utthaya - having got up, Tfﬁ: suptéh - from the
sleep. @I~ _suptyantam - ti]) (going to) sleep, THH ékam -

the non-dual, ER brahma . Brahman, Qﬁﬁm
Pravicintyatam - has to be incessantly contemplated upon,

TOMH nrn@m - to the humans, T mrtyuh — the death, 3ifagy
atidiré - in the distant future, 7 nq — (is) not, ----

The seeker. should incessantly contemplate upon
Brahman from the time of waking up till he goes to bed. For.

to the humans, death is not in the distant future, declares
Vedanta.

TSI AT TTETs Tl
aeamedt sEfammtEfa demafefen: || ¢o
Par’ic&nc‘gmapi kosanam maya ‘narthavyayéeita,
Tatsakst brahmavijfianamit; védantadindimah. 80
TSR pafican@mapi — of all the five, IR
kosanam - the sheaths, ATy maya - appearance, T deggiradl
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anarthavyay6eitd - unreal transient and deserving to be so,
cTeaTedt tatsaksi - their witness, & brahma - Brahman,

%EI'HT[ vijianam — (is) the knowledge, ----

All the five sheaths are transient appearances alone.
They are not real and deservingly so. But, the witness of those
sheaths is Brahman. This is the true knowledge, declares
Vedanta.

IR AT T4 Y@

qgT ey FERia agrarsioe: || A
Dasamatvaparijiané navajiiasya yatha sukham,

Tatha jivasya sampraptiriti vedantadindimah. 81

JAT yatha - just as, T9UE navajiiasya - to the one
who has known the nine (persons), TYReAUIE
dasamatvaparijiané - when the tenth (person) is known,
J@Yq sukham - happiness, 9T tatha - in the same way,
SR jivasya - to the individual, wonfe: sampraptih - great
gain, ----

The one who has known the nine persons becomes
happy when he knows the tenth person. In the same way,

when the individual knows his true nature, declares Vedanta,
he gains infinite happiness.

FatsRa W e 79 95 W W
AlgwATTaET 3R SRTTSioeH: || ¢R

Navabhyad’sti param pratyak nava véda param param,
Tadvijianadbhavétturya iti védantadindimah. 82
Y% pratyak - the innermost Reality of the
individual, 7a: navabhyaly - from the nine (categories), 9T
param - distinct, R asti - is, T param — the Supreme
Reality, 78 nava - the nine, TWH, param - as distinct, a7
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véda - knows, aﬁ?l‘l:n?[tadvijﬁ&nc‘zt - due to that knowledge.

T turya - the fourth, 99 bhavét - becomes, ---- (not a
satisfactory sentence).

The innermost Reality of the individual (Atman) is
distinct from the nine categories (the five sense organs/ the
five organs of action/ four different levels of mind/ the ﬁve
vital forces/ the five elements together with ignorance. desx.re. _
action and the individual). One who knows these nine
Categories as non-Atman. gains the fourth (transcending the

three states of experience), namely Atman, thus proclaims
Vedanta.

TS S HIET T, AT AR |
frer sreansafre q e Serafefie: 1) ¢3

Navabhasa navajiatvat navopadhin navatmana,
Mithya jiiatva’vasisté tu maunam vedantadindimah. 83
A9 nava — the nine, 37T abhasah - appearances,
A9THAT navatmand - as the truth of the nine, AT
navajiiatv@t - because of being the knower of the nine. &
nave - the nine, UM upadhin - limiting adjuncts, fream
mithyd - unreal, WA jigtvg - having known, 3T
avasiste - as one remains, ﬁi‘-‘l‘t[ maunam - silence, q fu -
indeed,--
The above nine  limiting adjuncts are mere
appearances. The truth of these nine is the knower alone. The
knower should recognise these nine as unreal. Then one

remains in silence as the end result of aj] negation, declares
Vedanta.

TR deratee: || ¥
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Paramé brahmani svasmin pravilapyakhilam jagat,
Gayannadvaitamatmanamaste vedantadindimah. 84
A svasmin — in one’s own true nature, W FEt
paramé brahmani - in the Supreme Brahman, 3Tﬁ§<‘*ﬂ=[
akhilam — the whole. ST jagat - world, yfae pravilapya
- having resolved, Eﬂﬁﬁ'l{ advaitam — the non-dual, 3TcHIH
atmanam - Atman, a9, RN gayan asté - keeps on singing,
The seeker of Self-knowledge recognises the Supréfne
Reality Brahman as his own essential nature. He resolves the

entire universe in that non-dual Atman and keeps on singing
its glory, declares Vedanta.

laeHeEnNal faaridmeTeEt: |

famm forsaa aafifa agrafee: |1 AN
Pratilomanulomabhydm visvarépapavadayoh,
Cintané $isyaté tattvamiti vedantadindimah. 85

gﬁﬁma;ﬁ’qna’rq pratilomanulomabhyam - by the
reverse and regular order, frariaTETEat:

visvaropapavadaysh - of the superimposition and negation,
cintané - as the contemplation is done, T9H lattvam -

the Reality. ot sisyaté - remains, ----

From Atman arises the space; from space the air; from
air the fire; from fire the waters; and from waters the earth.
This is the Nature’s order. The universe is superimposed on
Reality in this order. This superimposition can be negated in
the reverse order by (cognitively) resolving successively earth
into waters, waters into fire, fire into air, air into space and
finally space into Atman the irreducible remainder which is
the Reality, declares Vedanta.

A AR HREHER 6T |
AR R fragrsoe: | 1 C&
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Namariapabhimanassyat samsarassarvadéhinam,
Saccidanandadrstissyanmuktirvédantadindimah. 86
ATIETE: namariupabhimanal - commitment as
‘me’ and ‘mine’ with reference to the names and forms,
TeRfEAM. sarvadehinam - for all humans, ¥R samsarah -
the life of becoming. ¥ sydt - becomes, Afeagr<ere:
saccidanandadrstih - the vision of Existence-Awareness-

Happiness, Eﬁﬁ: muktih - liberation, ¥ syt - is, ----

When a person is committed to the things of the world
(name and form) as ‘me’ and ‘mine’, he is caught in the life
of becoming. This is true with every human being. On the
other hand. if one gains the vision of Existence-Awareness-
Happiness, that is the liberation, thus declares Vedanta.

Ffeagr<aed e THETar: |
fasma fefad safafa Semafefoes: 1) AT

Saccid@nandasatyatvé mithyatve namaripayoh,
Vijriaté kimidam jiieyamiti vedantadindimah. 87

qReagH<as saccidanandasatyatve - the
Existence-Awareness-Happiness as the Reality, AHEA:
namaripayoh - names and forms, MR mithyatve - as
unreal, {3 vijiate - when once known, 38H idam - this
world. i 399 klmjneyam - is it worth knowing?, ----

“When once it is known that Existence-Awareness-
Happiness is the Reality and names and forms are unreal’,

Vedanta demands, ‘is it necessary to explore this world
further?’

Wﬁrmmaaﬁam
FTera RECeTETRT derafeen: || ¢e
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Salambanam niralambam sarvalambavalambitam,
Alambenakhilalambamiti védantadindimah. 88
HieT"H_ salambanam - having the attributes,
Hﬂﬁmﬁﬂﬁﬂﬁsaw&lamb&valambimm - being the ultimate
ground or arena as the substratum for all the attributes,
ﬁ?l?fﬁl'ﬂ[ niralambam - having no attributes, AeTs alambe
- on enquiry, E:TF@W akhilalambam- refuge for all, 7 na
- not, ----

Brahman is the substratum for all the attributes (the
entire universe); yet It has no attributes intrinsically. Hence,
being the ultimate substratum, it sustains the entire universe
as the ultimate ground or arena of everything, and at the same
time. from Its own stand-point, it sustains nothing, for, there
is none other than Itself, declares Vedanta.

T T A TR e SeegeRw |
T g& o faa g agrateiven: 11 R

Na kuryat na vijaniyat sarvam brahmétyanusmaran,
Yatha sukham tathad tisthéditi védantadindimah. 89
¥aH_sarvam - everything, S& brahma - Brahman. 3
iti - thus, 3SR anusmaran - contemplating, ?ﬁa\ na
kuryat - may not act, 7 %M‘Fﬁ'ﬂ?—[ na vijaniyat - may not
know, - in which way, 99T Y@ T yatha sukham tathd - in
happiness, Fﬂ@?{ tisthet — remains, ----
The enlightened person sees everything as Brahman.
He may not act or he may not try to know anything in

particular. He remains happily as Brahman, proclaims
Vedanta.

HHUISENT: WS a1 S g |
WTRYE FATHIAHIT ARTATSOSH: | | Ro
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Svakarmap&s’avas’agah prajiné’nyo va jané dhruvam,
Prajiiassukham nayetkalamiti védantadindimah. 90
HI_T: prajfiah — (whether) enlightened, 31=I: T anyah
va - or otherwise, 5I9: janah — a person. Y99 dhruvam -
certainly, SHHIRTGRTT: svakarmapasavasagah — governed
by the bondage of his own actions, WISl: prajfiah - the
enlightened, -‘-I'a?[ nayét - spends, T kalam - the time,
q@H sukham - with happiness, ----

Whether a person is enlightened or otherwise. he has
to reap the results of his earlier actions (which have given
birth to this body). The enlightened person spends the time of
his life with happiness, declares Vedanta.

7 fogm g=afead SRONSHON gaq |

FaATeRta fasmm sfa aRratefoss: 11 ]2
Na vidvan santapeéccittam karana’karané dhruvam,
Saravamatmeti vijRanat iti védantadindimah. 91

{98, vidvan - the enlightened person, FRUTSHIOT:
karan@’karanah — whether engaged in actions or not, ﬁlﬁ"[
cittam — the mind, Wﬁ?[na santapet - would not torment.
Y9 dhruvam - it is certain, WX saravam — everything,
ST Gtmd — Atman, ¥ iti - thus, f9EFE vijfanar -
because of the knowledge, ----

The enlightened person is not tormented whether he is
engaged in actions or not. This is so because, declarés

Vedanta. he has firm knowledge that everything is Atman
alone.

AT ey ety @y 3
Fats rsrrers i aRratsen: || ]
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Naivabhasam spréet karma mithyopadhimapt svayam,
Kutd’dhisthanamatyacchamiti védantadindimah. 92
FH karma - the action, TFH_svayam - on its own,
ey arfty mithyspadhim api - though an unreal adjunct,
S Gbhdsam - the reflection, T T T na eva spréét -
does not touch at all, 3ITSH,_ atyaccham — the very pure,

aﬁﬂ‘%ﬂ{ adhisthanam - substratum, ¢l kutah - where is
the question?, ----

Action cannot on its own taint even the reﬂe:ctiqn (of
the Awareness in the mind, namely the witness), which is !)ut
a limiting adjunct. Where is the question of the action tainting
the substratum, the Awareness, demands Vedanta.

RIS TATRHS HIRreAT silfer Fva |
giaaars=y s sforRser: || ?3

Ah&’smakamalam mahairgtma brahméti nirbhayam,
Srutibheriravo’dyapi §riyaté $rutirafijanall. 93

378 ahd - what a wonder!, 3TATHH_asmakam - for us,
HR: - mohaik with delusions, 3 alam - enough, ST
@tma - Atman, &1 brahma - Brahman, 3 iti - thus, ERELA
nirbhayam_ - fearlessly, Wi s’rutiraﬁjanah - very
pleasant to hear, igi%{ﬂﬁza srutibhériravah - the drum beat
of the Vedas, 34 adydpi - even now, 5[&? érilyaté - is
being heard, ---- : :

What a wonder! Enough of delusions for us! Th-e
drum beat of the Vedas declaring-fearlessly that Atman 1s

indeed Brahman is being heard even now. What a pleasant
message it is! )
ATAIEHR: HfaancIagHt
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Vedantabhérijharnkarah prativadibhayankarah,
Srayatam brahmanaissrimaddaksinamartyanugrahat. 94

STHIASHR:  védantabhérijhankarah - the sound
of the drum of Vedanta, Hﬁaﬁ"m

prativadibhayarikarah - frightening to those who argue
against it, TGO brahmanaih - by the followers of the Vedas,

%ﬂm’&mqaiavmﬁ érfmaddaksir_z&mﬁrtyanugrah&t - because

of the grace of the Lord Daksinamarti, §aH_$rityatam -
may be listened to.

The followers of the Vedas come to listen to the drum
beat of Vedanta by the grace of the Lord Daksinamiiréi. This
sound is frightening to those who argue against the vision of

Vedanta.
11 ER: oW, Ao, Sieomdums] 1|
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