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NOTICE.

Tae present volume contains five different works, by
Bishop Andrewes :—

I. Pattern of Catechistical Doctrine.

II. Judgment of the Lambeth Articles; annexed to which
is the

Judgment of the Censure upon Barret.

III. Form of Consecration of a Church and Church-
yard.

IV. Summary View of the Government both of the Old
and New Testament: whereby the Episcopal government of
Christ’s church is vindicated.

V. Discourse of Ceremonies retained and used in christian
churches.

Of these works,

1. The first was probably Andrewes’ manual of college
lectures, and the folio volume which appeared in 1642,
calling itself “The Morall Law expounded, 1. largely,
2. learnedly, 8. orthodoxly, That is, The long expected and
much desired work of bishop Andrewes upon the Ten Com-
mandments: being his Lectures many years since in Pem-
broke Hall chappell, in Cambridge, which have ever since
passed from hand to hand in manuscripts, and beene ac-
counted one of the greatest treasures of private libraries, but

never before this published in print,” seems to be nothing
a2



NOTICE.

more than notes taken down by Andrewes’ pupils from his
lectures orally delivered out of the above manual. Another
work also appeared in 1650, and was reprinted in 1675,
called “The Pattern of Catechistical Doctrine at large; or
a learned and pious Exposition of the Ten Commandments,
with an Introduction containing the use and benefit of
catechising, the general grounds of religion, and the truth
of christian religion in particular; proved against Atheists,
Pagans, Jews and Turks. By the right reverend father
in God, Lancelot Andrewes, late bishop of Winchester.
Perfected according to the author's own copy, and thereby
purged from many thousands of errors, defects, and cor-
ruptions, which were in a rude imperfect draught formerly
published.” This volume is simply the work on the Moral
Law put into shape; and it is done by very competent
hands, but being less than even the former was, the pro-
duction of Andrewes himself, it could by no means be
admitted into an edition of his works.—Of the original work
of Andrewes, the Pattern of Catechistical doctrine, an edition
appeared in 1630, and another in 1641, with here and there
a new sentence introduced ; but all apparently from the same
hand, and the new matter consisting probably of notes which
had afterwards come to light. The later edition has been
followed in the present publication.

2. The documents which make up the second work, the
bishop’s Judgment, namely, of the Lambeth articles, and
of the censure upon Barret, are sufficiently explained by the
contemporary histories, e. g. Strype’s life of Whitgift.

3. The Form of consecration of a church and church-
yard, gives its own history.

4. Of the fourth document, the Summary view of the
government both of the Old and New testament, no more
perhaps can now be known than is expressed in the title-
page at the beginning of it.
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5. The same account may be given of the concluding
treatise, the Discourse of ceremonies retained and used in
christian churches. The prefatory notice, from which an ex-
tract is given p. 365, gives an account of the document
which is probably the true one. The treatise itself, as printed
in 1658, is obviously the work of a man of great reading;
and it is equally manifest that his manuscript was left in a
state which made it very hard for the unlearned persons
whose hands it fell into, to decypher it. The mistakes which
appear in the printed edition are manifold and absurd, but
the present editor found reason to be convinced as he pro-
ceeded, that the work would reward a very laborious exami-
nation, and such it has accordingly received.

There are now but a very few references in the whole book
which have not been verified; a statement which they who
know the works of that period will understand the import-
ance of. The toil which this has required, the strange dis-
guise under which some of the names were lurking,—Agesi-
laus, the holder of a remarkable view, turning out after every
biographical notice of every Agesilaus had been ransacked, to
be no king of Sparta, but the philosopher Arcesilas, (p. 26),
—the Rabbi Abbidelus, after being hunted through all the
regions of Hebrew literature, disclosing himself as the ancient
historian Abydenus, (p. 49),—the people called Caes, after
having been nearly abandoned as a lost nation, turning out
to be the people called Seres, (p. 375),— Outerus’s ancient
descriptions,” found by a happy conjecture to be Gruter’s
valuable work in disguise,—these and the like are recollec-
tions for an editor, but of little interest to others.

Only one other particular need be mentioned in which the
present volume exhibits a departure from the former edition
of the same material. In verifying the texts of The Pattern
of Catechistical Doctrine, the Editor found the reference to
be almost as often wrong as right; and then to identify it
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was frequently a matter of the greatest difficulty, the allu-
sion in the writer’s mind having often been in the highest
degree remote and indirect; yet were the trains of thought
which suggested the references so rich and fertile frequently
when developed, that it seemed a duty to bestow upon the
work any amount of pains rather than let the allusions be
lost. It was from being struck with the beauty and signifi-
cance of these allusions in many cases, that the Editor was
led to adopt the practice of putting texts at full length when
they could be advantageously introduced into the paragraph,
instead of leaving the reader to search them out, or not to
search them out, in his Bible. This is the only particular in
which the text of the present edition differs from the former,
a change which the reader of the work will not be displeased
with. The table of Contents at the beginning of the volume,
(the several lines of which are introduced as a running
sketch of subjects in the body of the work also,) and the
Indexes at the end, are new.
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PART L

THE PREFACE OF THE CATECHISM.

CHAP. I.

OF CATECHISING.

" Warrant of a Preface.

Firsr, let us see the warrant of a Preface, before we come c HA P.
to the work itself of catechising. L

Clemens Alexandrinus intending his Pedagogy, or his
Book of Instruction for young christians, and Cyril writing
several catechisms for the same purpose, build themselves
on David’s example® ; and we have it Psalm xxxiv. 11, where
David being about in few words to set down the whole sum
of religion, beginneth with this as his preface, ““Come,
children, hearken unto me, I will teach you the fear of the
Lord.” “Come children;” therefore we may make a Pre-
face, or Introduction.

Preliminary observations.

And in this Introduction these three things are to be con-
sidered,
that children ought to be instructed ;
the manner of this instruction;
what is required of the catechised, that the exercise
may be fruitful.

The knowledge of these points is necessary; because in
scripture® Pharaoh maketh a scoff of it that their children
should go with the Jews into the wilderness to worship God,

* [i e. do as David did, in writing a  particular allusion to David's prac-

preface or introduction. There is not tice.}
either in Clement’s or Cyril's work any b [Exod. x. 8—11.]

B2
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P A RT as if children had nothing to do in such a work; and
because Aristotlec and some other philosophers held that
young ones were not fit auditors of moral instructions; and
the orator? said that youth should take his course, donec
deferbuerit, * till the heat of folly was spent.’

Whatever these heathens said, the practice of most of them
hath been contrary to these speeches; Phocylides® would have
mad ér' éovra, the little ones, taught in their tender years;
and to that end Solon left his sacred admonitions, and Pytha-
goras® his Golden Verses; and Plutarch"® delineated a course
for children’s education; Athens also had a great care of in-
structing their youth, and then only permitted them to carry
torches in their solemnities when they had made some pro-
gress in their literature ; and Aristotle himself, De repub. viid,
holds it necessary that children be taught the instructions of
virtue as soon as may be; and Tully* also elsewhere injoins
that in tender years youth are to be kept in and restrained
from lust and pleasure. The third witness is good both for
the truth, and against themselves: where the one speaks con-
cerning youth what their temper often is, not what it ought
of right to be; the other in a plea oratoriously rather than
truly, to excuse a young man’s wild courses.

§ 1. That children ought to be instructed.

To proceed then;

First, the instruction of children is proved,

1. From the end of the Law; Psalm cxix. 9, “ Where-
withal shall a young man cleanse his way? by taking heed
thereto according to Thy word ;” the Law is not only given
for those of riper years, but even for the younger men to
cleanse their ways.

2. From the Law itself; Deut. vi. 7, “thou shalt teach
them diligently unto thy children;” and Exod. xii. 26, sqq.,
“it shall come to pass, when your children shall say unto
you, What mean ye by this service? that ye shall say, It is

¢ [Eth. Nicom., Iib. i. cap. 1. vol. ii. ¥ [See “List of Edd.” &c. end of

P 1095 ] this vol.]

EProM Caelio, § 18.vol. vi.p. 92.] Vol. vi. init.]

In Plutarch, De lib. educand., vol. {Clp 14, sqq. vol. ii. p. 1333, sqq. ]
vi. De Oﬂ‘ lib. i cap. 34. vol. iii.

0.]
4 [de. Zschin. cont. Timarch, init. p, 218.]
p- 296.]



Of Catechising. 5

the sacrifice of the Lord’s passover,” &c.; children must be CHA P.
taught the meaning of the passover. And by their doings,
whether they be godly and religious, or wanton and wicked,
they shall be judged ; judicabuntur semitis suis, Prov. xx. 11,
“even a child is known by his doings, whether his work be
pure, and whether it be right.”

3. They are partakers of temporal blessings if they do
well, Psalm cxxvii. and cxxviii,, and of temporal curses,
doing ill, 2 Kings ii. 24; “he turned back and looked on
them, and cursed them in the name of the Lord ; and there
came forth two she bears out of the wood, and tare forty and
two children .of them.”

4. In Golgotha are to be seen sculls of all sizes. Death,
the reward of sin, cometh upon the young as well as the
old; little and great, all must come to account and be
judged; Rev. xx. 12, “I saw the dead, small and great,
stand before God.”

5. From the gospel; Christ at twelve years old submitted
himself to be catechised; Luke ii. 46, “they found Him in
the temple, sitting in the midst of the doctors, both hearing
them and asking them questions;” and omnis Christi actio
nostra instructio, ¢ every action of Christ is our instruction,’
John xiii. 15; “T have given you an example that ye should
do as I have done.”

6. Christ reproved those that forbad little children to
come unto Him; Matt. xix. 14, “suffer little children, and
forbid them not, to come unto Me.”

7. He allowed of Hosanna sung by them, Math. xxi. 16,
Mark xi. 9; “have ye ncver read, Out of the mouth of
babes and sucklings Thou hast perfected praise 7’

8. He chargeth Peter to feed not only His sheep, but His
lambs; and His lambs first, for the increase of the whole
flock.

9. That our nature being then quick and prone to evil,
may be turned to good. If children can say, ‘ Baldpate’ to
Elisha, why should they not say, ‘Hosanna’ to Christ ? And
that time is to be taken which is fittest for every thing;
but this age is fittest to be taught, both in respect of the
general duty, and docility, so that like a new mortar it
savoureth that which is first beaten in it; as also for that
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love thy neighbour as thyself; on these two commandments C HA P.
hang all the law and the prophets.” L

B. John iii. 16; Christ catechising Nicodemus drew the
gospel to this head, “so God loved the world,” &c

«. Eccles. xii. 13; Solomon draweth all the duty of man
to these two, “ fear God, and keep His commandments.”

8. Heb. vi. 1. Paul draweth the foundation of religion
to these two, repentance and faith; “repentance from dead
works, and faith toward God.” So Acts xx. 21, “re-
pentance toward God, and faith toward our Lord Jesus
Christ.”

e. The learned think that the sum of teaching is meant
by Paul, 2 Tim. i. 13, “the true pattern of the wholesome
words;” Rom. vi. 17, “the form of the doctrine;” Rom.
xii. 6, “the proportion of faith.”

{. The physicians have aphorisms; the lawyers, insti-
tuta; the philosophers, isagoges; and why not divines,
epitomes ?

7. One calleth the two heads to which Christ drew the
Law and the prophets, sepem legis, ¢ the hedge of the Law,’
lest we might waver and wander in infinito campo, ‘in an
infinite field.”

The fruit of this.

1. We may refer all our reading to these two heads.

2. We see God’s goodness in making things which are
necessary to be known, easy, as the sermons of the Apostles
when they baptised so many hundreds in one day; and those
which are not easy, not so necessary.

Here take these two provisos ;

1. They are inexcusable which seek not to know things so
easy, 2 Pet. iii. 18; 1 Cor. xiv. 20; Ephes. i. 13;

2. We must continually proceed, and still seek for more
and more knowledge; for as in some places of the scripture
the lamb may wade, so in others the elephant may swim,
and we must search both; for we shall never be free from
this, “search the scriptures,” John v. 89.
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4. In the time of the Law, Deut. vi. 7, “thou shalt teach CH A P.
them diligently unto thy children,” &c. I

5. The practice hereof we see in David, Psalm xxxiv. 11;
and Solomon testifieth of David, Prov. iv. 4, “he taught me
also,” &c.; 1 Chron. xxviii. 9, “and thou Solomon my son,”
&c. ; in Solomon to his son Roboam in the first six chapters of
the Proverbs; in Jehoiada, 2 Kings xii. 2, to Joas the young
king, who “did that which was right in the sight of the
Lord all his days wherein Jehoiada the priest instructed
him.” After the captivity, it appears by Josephus and the
Jews’ Talmud that there were between Antiochus’ and Christ’s
time four hundred houses of catechists, whither their chil-
dren being once thirteen years old were sent to be cate-
chised ; the Pharisees also had a special care to train up
their novices, though in many things corruptly, and taught
them the letter of the Law. To these Paul may seem to
have relation, Rom. ii. 18. karnyovuevos éx Tod véuov, ¢ cate-
chised in the Law.’

6. See the practice of it also in christians, Eph. vi. 4,
éxtpépewv, ‘ to train them up continually,” év mwaidela, &c. ‘in
instruction;’ 1 Cor. xiv. 19, fva xai &\\ovs karyyriow.

Examples of those that were catechised ;—Theophilus,
Luke i. 4;—Apollos, Acts xviii. 25 ;—Timothy, 1 Tim.iii. 15 ;
both are included, Gal. vi. 6, “let him that is taught in
the word communicate unto him that teacheth in all good
things.”

‘What effect the Apostles’ and their followers’ catechising
had, Hegesippus™ testifies, saying that hereby it came to pass
that no known commonwealth in that part of the world was
inhabited which within forty years after Christ’s passion felt
not a great shaking of its heathenish superstition. Julian the
apostate®, the grand and subtle enemy of christianity, per-
ceiving this, inhibited and suppressed all christian schools
and places of catechising and teaching the liberal arts; and
if this tyranny had not been as a cloud soon passing away,
it might have been feared that his policy would in short

= [Vid. Euseb. H. E,, lib. ii. cap. 23.  52. vol. vii. p. 585 ; Socr. H. E,, lib. iii.
P- 77; 1ib. iii. cap. 20. p. 109. cap. 32.  cap. 12. p. 187; Theodoret. H. E lib.
l27 lib, iv. cap. 22. p. 181.] iii. cap. 8. p. 129]

* [Aug De Civ. Dei, lib. xviii. cap.
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The foundation of our catechising, in Four Questions.

The course of religion which we are to treat of is likened to
a building ; he which is to teach is likened to a builder; the
principles of religion are called a foundation ; that must be
digged deep till we come to the rock, that our building may
not be shallow upon the earth without foundation. The
builders of our age dig not deep enough; they dig not to the
rock; now to dig till we come to the rock that we may
build surely thereupon, is after this manner ;—

If any ground of religion be set, we must seek whether the
ground be true; and if it be scripture, we must seek what the
regard of God is toward man, that He would give him the
scripture, or His word ; then we must know whether He be
a God. But our builders presuppose that God is, and that
the scriptures are true, (as they are indeed,) and so presup-
posing it never seek for reasons to prove it, and by that
means build upon such a slender foundation that they leave
advantage to the adversary; for we know that many have
gone about to undermine the very foundation, and say
plainly there is no God; and we know also that when the
devil hath brought his winds and his storms, he hath shaken
the very saints of God because they have not built deep
enough.

Therefore that we may begin at the very rock, we will ask
these four questions ;

1. Whether there be a God or not: against the Atheist.

2. Whether He hath that respect of man, that He would
give him His word to reward the good and punish the evil:
against the Epicure.

8. Whether the scriptures be His word and true, or not:
against the Turk.

4. Whether our religion be truly grounded on His word :
against the Jews and papists.

CHAP.
L
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There is wanting in them, first, satisfaction. CHAP.

First, for satisfaction of the appetite ;

1. To come to any thing but to God, satisfieth not our
appetite; for all the world is too little for it, because it was
ordained to receive God : and without God there is no uni-
versal good; then there is some want, then a desire of that
which wanteth; and so the appetite not satisfied, but for want
thereof unquietness, and so no felicity.

2. "Emifupia, ¢ a desire,” they derive of Ouuetv, ardere, ¢ to
burn,’ and so we say ardens appetitus, ‘a burning or earnest
desire ;’ now if a man heap never so much wood on a fire, it
will not quench the fire, but make it bigger and apt to receive
more; and so this fervent and burning desire is never satis-
fied but in God, but still more and more inflamed ; guomodo
igitur ejus sitim extingues cujus sitis ex potu crescit, ‘how
will you quench his thirst whose thirst increases by drinking?’

8. These things are not made to fill the appetite, no more
than learning to fill a bag, or the air to fill him that is
hungry. And as Alexander wept when there was not
another world for him, so all they that go about to satisfy
their appetite with any thing beside God do but more and
more increase their appetite; and whether they be given to
pleasure, or to the desire of wealth, or honour, or whatsoever,
the more they have the more they would have; and they deal

1L

as Theocritus saith of the covetous man, first he saith, mille gldyl- xvi,

meis errent in montibus agni, ‘may I have a thousand lambs
feeding on the mountains,” and having gotten mille agnos,
then pauperis est numerare pecus, ‘’tis a sign of a poor man
when one can count his cattle.’

Therefore we conclude hence, that all these ways are like
drink to a man that is troubled with a dropsy; they satisfy
not our appetite; and so we cannot make them the end of
our journey, nor be happy by them; and so not possible to
have an end but in God.

There is wanting in them, secondly, perpetuity.

The second thing in their felicity is Perpetuity ;

1. Where perpetuity wanteth, there is fear of losing the
good we have, and so unquietness, and therefore no felicity ;
but this perpetuity is in none but in God; for all other

c

0. p. 582.]
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PART things either pass from us, or we from them, as one saith,
I si non habent finem suum, habebunt finem tuum, if they have
not their own end, they shall see an end of thee.’

2. That they are uncertain we see, as money for thieves,
merchandise for the winds, cattle for the rot, building for
the fire; and all uncertain.

8. Man’s life is also uncertain, as we see by daily expe-
rience; and then seeing one of these must needs depart
from the other, neither of them can be the felicity of the
other.

In coming to God, are both of these.

On the other side, by coming to God there is both satiety
and stability ; both satisfaction of the appetite, and perpe-
tuity and continuance of that satisfaction. For as Christ
saith to the woman of the water, John iv. 14, so we may say
of God, He is the fountain, and he that drinketh of Him, he
that hath Him, shall never thirst; he shall be satisfied, and
that not for a time, but with stability for evermore.

The experience of this coming to God, we see in David,
Psalm xvi. 11, “ with Thee is fulness of joy for evermore.”
And Solomon found by experience the vanity and empti-
ness of all other things whatsoever, as appeareth in his book
of Ecclesiastes.—Yea the heathen themselves confess this;
as before Christ, Sibyllar confesseth that the union of man
with God is true felicity ; and Plato, De repub., lib. x.9; Py-
thagorast in his Golden Verses ;—since Christ, as Plutarch,
Simplicius®, Jamblichust, Aphrodiseus®.

by answer to their several exceptions,

S,o t!mt by demonstrative arguments, tl'xat God
1t 18 . 18 our
by experience, and ..
proved felicity.

by confession of the heathen,

And so we may conclude this point with that of S. Augus-
tine in his Meditations*, Domine creasti nos ob te, nunquam
quielum cor erit donec pervemerit ad te, ‘Lord, Thou hast

P
q

ELib. iv. lin. 24. sqq. p. 37.]

Vid. § 12. sqq. p. 214

¢ [Vid. p. 4. sup.]

s
t

E

Comment. in Epictet., p. 218.]
De Myst., sect. x. passim, preesert.

capp. 1, 5—8.]
u [ Alexander Aphrodiseus, or Aphro-
disiensis, a commentator on Aristotle. ]
* [Vol vi. Append. vid. pp. 123 A,
125 B, 126 A.]
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created us for Thy own sake, our hearts will never be at
quiet till we come to rest in Thee.’

Thus much of the first point, that the end of our journey
is to come to God.

§ 2. Of the second point, that the way to come to God,
is by belief.

II. The second point is, the way or means to come to

God, which is belief.
by reason, or

To come to God there are two ways, by faith.

The ManicheesY held that error, that by cunning and rea-
son we should come to God, and not by faith ; which opinion
is next unto atheism. This the Manichees held in a bravery
against christians, because they well knew that the philoso-
phers would rather submit to their sect, opening fontem
sciendi, ¢ the fountain of knowledge,’ than to the christians,
laying on them jugum credendi, ‘the yoke of belief;’ and
this was the cause that some philosophers, who became
christians, were first drawn into Manicheeism, and after-
wards were won thence to the orthodox doctrine of Christ.
And such be they whom the learned in our days call qgueriste,
which will have a reason for every thing : as, Why thus, and
not rather thus? and therefore so far as they see reason, so
far they will go, and no further.

Now then we must prove that faith is the best way, and
reason the worst.

We cannot come to God by reason.

1. If by knowledge only and reason we could come to God,
then none should come but they that are learned and have
good wits, and so the way to God should be as if many should
go one journey, and because some can climb over hedges and
thorns, therefore the way should be made over hedges and
thorns; but God hath made His way viam regiam, ‘the
king’s highway.’

2. Many are weak natured, and cannot take the pains that
is needful to come to knowledge; and many are detained by
the affairs of the commonwealth.

7 Aug. De util. cred., cap. i. § 2. vol. viii. p. 45.
(]

CHAP.
IL
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PAIRT 8. Many are cut off before they come to age to understand
— — reason and to attain knowledge.
And so we see that few by reason can come to God.

Faith not a sign of lightness.

Object. And whereas they object against faith, as Porphyry
did against the christians in his time, that it is a sign of
lightness and credulity, which might breed occasion of doubt-
ing whether they were in the truth or no; which objection
hindered many in that time ;

Ans. 1. We answer them by themselves; for they say
themselves, that nemo credulus nisi qui credit stulto aut im-
probo, ‘no man is counted credulous but he that believes a
fool or a knave;” which two things are both excluded from
God, and it were blasphemy to say otherwise; and so re-
maineth no place for credulity in believing of God. Besides,
our believing is grounded on the word of God; which word,
though it was delivered by the ministry of men, yet was of
great power; as plainly appeareth, for those very men, first,
healed leprosies, dropsies, men possessed with foul spirits,
palsies, &c., all diseases; cures far beyond the strength of
physic’s skill; secondly, they raised divers from death;
thirdly, they shook the powers of Heaven; fourthly, un-
lettered: and plain men in one day became skilful in all
tongues. Therefore what was done by them had the divine
power working by their ministry, and was far above all
human abilities.

2. Lightness is more in reason than in faith; for when
there were two hundred and forty-eight sects of philoso-
phers, and every one had a diverse felicity and divers reasons,
there must needs be many crooked ways, and so, much
doubting of the one side and credulity on the other.

8. In the knowledge of prima entia, ‘first essences,” they
are in the dark; for the principles of reason are from the
sense, but God is above sense and reason, and beyond
both.

4. Themselves dispute that God is above all reason of man.
And therefore we cannot come to God by reason.
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We cannot come to God save by belief.

Now to shew that there is no other way to come to God,
but belief.

1. If they should in any matter be driven to prove every
thing by reason, it would drive them into madness.

2. No man can make demonstration of every thing, no not
in matters of the world; a man cannot make a demonstration
that his father is his father, or that he is his son; so that
there must needs be belief.

3. If a man should say he hath seen such and such a place,
he can make no demonstrative reason of it ; for the circum-
stances are not capable of demonstration, and no more is
God, being the end of our journey.

Of belief.

Thus much for the necessity of belief;—now for belief
itself.

1. Oportet discentem credere, ¢ a learner must believe ;> we
must lay hold of that we hear; but this belief at the first is
not perfect, nam quod recipitur in imperfectum est primo
imperfectum,  for that which is received in an imperfect body
is at the first imperfect;’ wood in the fire is first warm
before it burn ; it hath calorem alienum, ¢ heat from another,’
before it have proprium, ¢its own’ heat ; so the learner must
first take ex aliena fide, ¢ of another man’s credit;’ Esay vii. 9,
nisi credideritis non stabiliemini, ‘unless you believe ye shall
not be established.’

2. We must try and prove those things which we thus
receive, either @ priori, or a posteriori; quia ut virtutum re-
liquarum, ita et religionis principia nobis innata habemus, ‘ by
what is precedent or consequent,’ ‘for we have inbred in us
the principles, as of other virtues, so of religion ;’ and reason
uncorrupt always agreeth with God’s word, and so God sends
us often to nature; so the Apostle, Acts xvii. 24, &c.;
Rom. i. 20, “the invisible things of Him from the creation
of the world are clearly seen, being understood by the things
that are made.”

3. When we have thus strengthened our faith, we must
yet look for a higher teacher; for though faith be a perfect

CHAP.
IIL
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PART way, yet we walk unperfectly in it, and therefore in tis que
L sunt supra naturam soli Deo credendum, ‘in things above
nature we must believe God only;’ so that we must look to

God for His spirit and inspiration.

4. This inspiration cometh not at the first, and therefore
we must, as they say, festinare lenté, ‘make haste with
leisure,’ to avoid rashness; as Esay xxviii. 16, qui crediderit
non festinabit, ‘he that believes maketh not haste,” so we
must wax perfect by little and little, and ever be building
“to our faith, virtue; to our virtue, knowledge; to our
knowledge, temperance; with temperance, patience; with
patience, godliness ; with godliness, brotherly kindness; with
brotherly kindness, love,” 2 Pet. i. 5; and though we build
slowly, yet ever be sure to build on the rock.

Thus much for the second point, that the way to come to
God is by belief.

§ 8. Of the third point, that God is that which we must
believe.

IIL. The third point is, that God is that which we must
believe ; that there is a God.

For the preparation to this point we will first note

Four errors of Satan.

1. Autotheism; he persuadeth man that he shall be God.
So he did Adam; but in the very same day it was proved
false, for when Adam hid himself and was afraid, he shewed
plainly that he was not God; (and here note that, as we fell
from God by unbelief, so we must come to Him by belief.)
So Alexander’s flatterers said he was a God?, and he per-
suaded himself no other, till he saw his own blood. So
Claudius thought himself God, till the thunder made him
afraid, and then he was glad to hide himself and to say,
Claudius non est deus, ‘ Claudius is not a god.’

2. Because God, when man was fallen and had undone
himself, made him garments, shewed him how to dress the
earth which by the influence of heaven should yield him
food, and gave him the use of the rest of the creatures, and
thus was an help and stay to man, and man cannot stand

* [Vid. Plutarch, Vit. Alexandri, vol. iv. p. 68.]
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without Him, therefore the devil persuadeth by a false con-
version that of what man or thing soever we receive any good,
that is our god; so saith the philosopher, 76 Tpépov Oeds
éor, quod nutrit Deus est, ¢ that which nourisheth us is God.’
And this is polytheism, to have many gods, or more gods
than one.

8. Because among so many gods there was no true God,
it came in question whether there were a God or not, and so
came atheism, to deny that God is.

4. The end why the devil doth all this is that they should
worship him; so did Julian the apostate; and so by con-
juration the devil worketh feats and maketh men believe
that he is a god, and so they worship him.

But our drift is most especially against the third of these,
atheism.

Account of atheism.

They that stand in defence of atheism set down these five
heads;

that there was a time when men wandered like beasts ;

after wandering they came into society ;

they ordained laws unto themselves to preserve their
estate ;

these laws were not able to bridle them ;

by that mean they invented that there was an éxduwcor
Supa, ‘a just eye,’ to see them even in secret, so that
by this invention they might be afraid to do evil.

This is that which the atheists say for themselves. .

The theory false.

But all these are taken away by this, that laws were not
before religion, but on the contrary religion long before laws;
for in Homer’s time they had religion, though they had no
laws; and it is manifest that laws came into the world a
thousand years after religion, to tame those brutish men
which like horses and mules would not be tamed by religion.

But more particularly against these; and first, that religion
is no vain invention.
1. The universality of the persuasion of God in all

CHAP.
II.
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So that in him we see these two causes of atheism ; first,
a stomach, and desire to revenge; and secondly, sensuality ;
which come of the two parts of our mind, Guuos and éme-
Oupla, understanding and will.

1. For the first of these ; stomach we may see in Diagoras®,
who, as Diodorus Siculus reporteth, having written a book of
verses and made it ready to be set forth to his commendation,
was by stealth deprived of it; and when he had called him
that had stolen it before the senate of Athens, he sware that
he did it not, and so was quit, and afterwards set the book
out in his own name; which when Diagoras saw, and that he
was not presently stricken with a thunderbolt, he became an
atheist. The reasons of Diagoras are very frivolous, and such
as in that great confuting world none would vouchsafe to
answer ; for thus he reasoned ; Saturn, Mars, Juno, &c. are
no gods, therefore there is no God at all; as if he should
argue, Many seem to be good scholars which are not so,
therefore there are no good scholars at all.—Likewise it is
testified® of Porphyry and Lucian, which at the first were
christians, and receiving injury by the church, the one by
words, the other by blows, in a spite and stomach against
the church, became atheists.

2. For the second, which is sensuality ; Epicurus himself
and Lucretius® say that they have an excellent benefit hereby
that become brutish, and think that the soul is not eternal
or immortal.

But the very heathen confute them here.

a. For the first, in things which are eorrupted, corruption
taketh hold both of the thing itself and of that whereby it
liveth, both at once; but in ages when the body is most
weak, the mind is most strong, and therefore eternal.

B. Secondly, the soul, the more it separateth itself from
the body, the more perfect it is, as in temperance, justice,
learning, and other virtues; and therefore in the greatest
separation, namely, after death, it shall be most perfect.

«. Thirdly, the soul is the subject of truth, which is
eternal.

® [Suidas, art. Diagoras, p. 933. p. 88.D.] .
* [Nicephorus, lib. x. cap. 36. vol. ii. e [Lib, iii. 16. et passim.]
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PART  And thus we see that atheism may be referred to these two
I causes, stomach, and sensuality. As Arcesilaus?, seeing "the

way to knowledge to be hard, yet because he would needs be
a philosopher, denied that there was any knowledge, so these
atheists, seeing it is somewhat painful to live a religious life,
say that there is no religion.

The doctrine false : shewn first, & priori.

Now to shew there is a God.

1. The reason of the philosophers is manifest to prove that
there is a God, namely, that there is a first mover and a first
cause of all; for if this were not so, there should be before
every mover, another mover, and so in infinitum. And if the
causes were infinite, they should either have infinite motion
and so infinite time, or else infinite things should move in
finite time, both which were absurd. As also seeing the
inferior thing moved doth not move without a superior
mover, if there were not a supreme and first mover of all,
there would not be at all any effect or motion of these in-
ferior things.

2. The second reason to prove that there is a God, is from
the spiritual nature of man; for there is in man a spirit set
upon mischief to do hurt both to body and goods, which
would have destroyed all before this time if there had not
been a superior power to resist this evil, and that is God.

3. A third reason is from the frame of the world, and
from thence many reasons may be gathered.

a. Though we dig long before we come to the head of a
spring or the root of a tree, yet we know the spring hath a
head and the tree hath a root; so we may think that the
world had a beginning, as we see in the figure of it; and
Damascene® reasoned very demonstratively that it had a
beginning, because it is always in alteration and change.

B. The agreement of so many divers things sheweth that
of necessity there must be some modulator of such a har-
mony.

4 [Cic. Acad. i. 12. vol. ii. p. 75; ¢ [De fid. orthod., lib. i. cap. 3.

Brucker. Hist. Phil, vol. i. p. 746; vol. i p. 126 A.]
Bayle, art. Arcesilaus.]
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«v. Experience teacheth us that all things in the world had CHAP.
a beginning; as commonwealths, laws, learning, &c. Dio-
dorus saith, that laws came from the Jews and common-
wealths from the Chaldeans, &c.

d. Pliny’s whole Natural History was written to this end,
to shew that all things had a beginning.

Object. 1. And for that which they say against this,
that ez nikilo nihil fit, ‘of nothing can be made nothing;’

Ans. We answer, there is alia conditio rei dum fit, alia
Jacte; nutritur quisque in conceptu per umbilicum, post
conceptum per 08, ‘ the condition of a thing in the making,
and of it made, is different; we are nourished in the
womb by the navel, after our birth by the mouth;’ in
generation it is so, but before generation it was not so.

Object. 2. And for that they say we cannot tell
whether the motus or movens were prior, ¢ the motion or
mover were first ;’

Ans. No more can we tell in this sensible thing of
the systole and diastole, ¢ the rising and falling of our
pulse,’ which was first ; yet we know that this pulse had
a beginning from the heart, so both motum et movens,

. “that which moves and the mover,” from God.
So then there was a beginning ;

And if there were, it was either by chance, nature, or God.

First, not by chance; proved thus;

a. If a man should see but a cottage or stye in a desert,
he would conceive there had been a builder; and if a man
should spy a triangle, as Aristippus did, he would say some-
body had made it. For so in common talk we attribute no
generation or effect to chance, hut corruption and mishap we
call mischance ; as when we say such a house was burnt by
fire, we call it a mischance.

B. If it were by chance, then there should be no order;
but in the world there is an excellent order and harmony,
yea, no confiision, except it be in the corrupt actions of men.

Secondly, not by nature, as appeareth thus;

a. By nature we understand the continual course of all
things; now if all things should have their beginning by
nature, then they should bring a natural reason of all things;
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PART but that can they not do, as of the ebbing and the flowing of

the sea, of the colours in the rainbow, of the strength of the
nether chap, and of the heat in the stomach, which con-
sumeth all other things and yet not the parts about it.

B. The virtues they make not all natural, but are faiu to
make some heroical to come from God.

«. If nature were the first and chief cause of all things,
then nothing should be done against nature; but we see
things fall out contrary to nature, as the sun to have an
eclipse in the full of the moon, and such like.

Thirdly, seeing neither by chance nor nature, it followeth
therefore that all things had their beginning from God.

Shewn, secondly, from things without us.

Which we prove also further thus;

1. All the prophecies shew the same. And these prophecies
we see to be marvellous, if we mark them; Isa. xIv. 1, of
Cyrus, a hundred years before Cyrus was born;—1 Kings
xiii. 2, of the birth of Josias, three hundred years before it
came to pass;—Josh. vi. 26, the building of Jericho, five
hundred years before it was re-edified ; and fulfilled, 1 Kings
xvi. 34.

2. Also the power and art in the creation shew plainly
that it was of God, Acts xvii. 27. And even them whom
miracles would not move, have the least things of all made
astonished and confounded, and forced them to confess God’s
power ; as Pliny wonders at the gnat so small a creature yet
making so great a buzzing, and so also at the butterfly ; so
Galen', when he had profanely written of the excellent parts
of man, when he came to one of the least, stood astonished,
and is compelled to name God.

And thus by those things which are without us we may
see that there is a God.

Shewn, thirdly, from things within us.
Now also by those things which are within us.

1. From our souls.
We have an immortal soul, as we proved before; then

! [Lib. iii. cap. 10. vol. iii. p. 237.]
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this soul must either be the cause of itself, or have some CHAP.
other cause. . Ir.

Of itself it is not the cause ; for,

a. we know not ourselves, neither our own parts, no not
by anatomy, and therefore we cannot be the cause of our-
selves ;

B. our parents know not what they begot or conceived,
and the cause being reasonable must know the effect ;

. we are not able to command the parts, nor to stay in
ourselves the natural motion in the pulses, and therefore we
must of necessity have a cause; and there is none in the
world that hath reason, but man, and none above reason, but
God. :

Therefore as Aratus his poem is, Acts xvii, “we are His
generation,” and Rom. i. 19, “that which may be known of
God, is seen in His creatures.”

2. From principles of truth therein.

In our souls are principles of infallible and demonstra-
tive truth ; as to honour our parents, to do as we would be
done to, to defend ourselves, to keep promise, &c.; which
principles hold with all men, unless they be horribly profane.
Amongst which principles this is one, that there is a God,
and that God ought to be worshipped; and howsoever other
of these principles fail, yet this never faileth, for though men
be never so much bent to other wickedness, yet before they
be utter atheists, they will worship some one thing or other
as God.

' How it cometh that there are atheists.

Quest. If it be questioned here, how then cometh it that

there are some atheists ?

First, we may answer with Seneca, mentiuntur qui dicunt se
non sentire esse Deum, nam et si tibi affirmant interdiu, noctu
tamen et sibi dubitant, ¢ they lie that say they think there is
no God ; for though they affirm it to thee in the day time,
yet they doubt of it in the night with themselves.’

Secondly, it is truc that a man may harden his own heart
much, and proceed in great perverseness; and indeed some
make their hearts fat, and are sick with the pleasures of the
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PART world; yet whatsoever he be, if God put His bridle into his

.

[v. 489
8qq.]

[vol. vi.
P 270.]

mouth, those sparks and notions that God hath put into
every man’s soul will break forth, and the darkness shall not
always be able to obscure the light; as if God vex them
with any of these three ;

a. first, with trouble, as in schylus his tragedy called
Perse, when they must needs fall into the hands of the
enemy unless they be holpen, then though they were never
so evil, they would down on their knees and pray to God ;

B. secondly, with sickness, as a philosopher and an atheist
called Diogenes being afflicted with sickness and pain of the
strangullion, detested his opinion ;

v. thirdly, with age; so Cephalus in Plato, De Repubd. i.,
in his age said to Socrates, whilst he was a young man he
never thought there were any Styx, but now in his old age
he became to doubt, What if there be one ?—So that these
three things do make the most wicked to confess God.

3. From the distinction of good and evil.

By the distinction of good and evil. We see, Gen. ix.
22, Ham could perceive it was not good to lie as his father
did naked ;—Gen. xiv. 21, the Sodomites would recompense
good for good ;—so Gen. xxvii. 41, though Esau will kill, yet
not whilst his father lived ;—so 2 Sam. xvi. 17, Absalom though
he were in war against his father yet he could rebuke un-
kindness towards a friend. So then when the most evil
would seem good, and being very evil in themselves, yet
rebuke evil in another, this is really to distinguish between
good and evil. Now there must be a ground of this distinc-
tion ; and it is not of man, as Pyrrho would have it, for then
every thing at man’s appointment should be good or evil;
and therefore the ground of this distinction must be from a
higher nature, and that is God.

4. From our conscience.

Also we may see there is a God by our conscience,
God’s deputy ; else why should the wicked be troubled in
conscience if there be not a God ?

Object. If any say they are thus troubled lest they should
be revealed, and so the law should take hold of them ;
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Ans. Let them do some heinous deed in the wilderness
where none seeth them, yet they will never be quiet, but the
conscience will beat and whip the soul; yea, they will tell it
themselves either in sleep or in madness, or at least they will
be afraid that the bird in the air will tell it ; and their worm
never dieth; Esay Ixvi. 24, “their worm shall not die,
neither shall their fire be quenched.”

5. From deaths of atheists.

To conclude this point, this may be a manifest argu-
ment to prove that there is a God, that even they which have
denied Him in their lives have approved Him in their death;

a. Pherecydes® an Assyrian being merrily disposed at a
banquet amongst his friends, bragged how long he had lived
and had never done sacrifice to any god; but his end was
miserable, for he was devoured of lice ;

B. Diagoras® for his damnable opinions was the cause of
the destruction of the whole country of Melos, for revenge of
his atheism ;

«. Julian' the apostate being shot in the bowels with an

CHAP
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arrow as he was in battle against the Persians, pulled out .

the arrow, and receiving the blood as it gushed out into his
hand, cast it into the air crying, Vicisti Galilee, ‘ Thou hast
overcome me, O thou Galilean,’” and so died blaspheming ;

8. Lucian* going to supper abroad left his hounds fast
when he went, and as he returned home having railed
against God and His word, his dogs fell mad and met him
and tore him in pieces;

e. Apion' scoffing at religion and chiefly at circumcision,
had an ulcer the same time and place, as Josephus reporteth;

¢ Machiavel rotted in the prison of Florence, as the
Italians write.

These and a number of atheists more, though they denied
God in their lives, yet by their deaths they have approved
that there is a God. And therefore as it was written on Ze-
nacharib’s tomb™, els éué Tis dpdov evoeBns éoTw, ‘ he that
Dt‘g'l)iog. Laert., vol. i. p. 90. Jambl. k ESuidu, col. 2338 A.] .

e Vit. Pythag., p. 252.] 1 [Cont. Apion., lib.ii. § 13. vol ii.

: {Thuc d., lib. v. p- 1374.)

Theodoret. H. E., lib. iii. cap. 25. = [Herod. Euterp., cap. 141.]
p. 143.]
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PART beholds me, let him be religious and acknowledge God’s

I

hand ;’ so say we, let him that looketh on the death of these
men learn to be godly, learn to acknowledge that there is a
God.

And thus much of that first point against the atheist.

CHAPTER III.

OF THE S8ECOND QUESTION : WHETHER GOD BE A REWARDLR OF
GOOD AND EVIL.

. The sEconD point is, that He hath regard and is a re-
warder of good and evil.—For we must not only know the
essence and being of God, by which little glory cometh to
Him, and less profit to us; but we must also know His pro-
vidence; and they which deny His providence are semi-
atheists, as the Epicures, who though by the reasons of the
heathen they confess there is a God, yet they deny His pro-
vidence utterly, and therefore are half-atheists.

§ 1. Opinions concerning providence.

Of His providence there are four opinions;

1. That there is none at all, but that He doth as it were
draw the heavens a curtain betwixt Him and us;

2. That there is a providence, but it is of general things
not of particular;

3. That there is a providence, both of general and par-
ticular things, but it is idle and not rewarding;

4. That there is a providence both of general and par-
ticular things, which rewardeth good to the good and evil to
the evil; and this is the truth which we hold.

Olbjections against a providence considered.

For the first their reasons are three;

a. first, the adversity of the good and prosperity of the
wicked ; for, say they, if there were any Providence, he would
see that it should be bonis bené, malis male, ¢ well with the
good, ill with the wicked ;'

B. the abuse of gifts; for Providence would have given
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the use with the gifts, or else would not have given so good
gifts to them that should use them so ill;

«. the evil effects in natural and moral things; and God
would not suffer so much evil if He had any care or provi-
dence over the affairs of men.

For answer to the first.

‘We must know there is no man absolutely good, or abso-
lutely evil ; but as the best have some evil, so the worst have
some good; and therefore God will punish that evil which
is in the good with temporal punishments, and give temporal
blessings to the evil for the good that is in them; that
seeing all good must be rewarded with good and all evil
with evil, the good of the good might have an everlasting
reward of good, and so contrariwise the evil of the evil
might have an everlasting reward of evil.

For answer to the second.

The same answer may serve against the second; for as, if
it had been only bonis bene, ¢ well with the good,” the devil
would have said, “Doth Job serve Thee for nought?” so
here, if God had given to all the use with the gifts, the devil
would have said, “ Job can do no other but serve God, it
is no praise to him:” but when some that are wicked have
as good gifts as the godly, and do notwithstanding abuse
them, it taketh away this exception of Satan, and maketh
much for the praise of the godly and the glory of God in
them.

For answer to the third.

Those things which come so to pass, God hath no part in
the doing of them; for though the power that does them be
from God, yet the power is in the soul, and the soul faulteth
not, but the crooked body the instrument of the soul, God
so permitting it.

And of this permission of evil we have three reasons ;

a. God permitteth evil, that is, the defect of good, per pri-
vationem gratie, ‘by depriving men of His grace,’ or else
there would not be,

D
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first, such perfect resemblance of chiefest good ; nor

secondly, any variety of things by degrees, but only
one good thing; not )

thirdly, any order; and ordo mater pacis,  order is
the mother of peace.’

B. Sundry virtues should be superfluous, as justice and
fortitude; and it were unseemly to make all the parts of a
man’s body of like dignity.

«v. That God should be loved in the highest degree; nam
bonum carendo magis quam fruendo cernitur, ‘for good
things are discerned rather by wanting them than by enjoy-
ing them.’

And generally, God permitteth evil that a greater good
may come of it; as by the greatest evil and most wicked
action that ever was, namely the betraying of Christ, came
the greatest good to man, that is, salvation.

§ 2. That there is a general providence.

Now to prove that there is a providence, and that not only
in general but of particulars; and that not by nature or
chance, but as it reacheth to every one, so it rewardeth good
to the good and evil to the evil.

For the first, general providence ;

1. It is natural for every thing to have oropyiv, ‘a natural
love,” toward that which it bringeth forth; and all men call
acTopylav, ‘want of natural love,’ a vice; but there is no
vice in God, and therefore oTopy?, ‘a natural love,” and so
a providence ;

2. Things are yet daily in generation; and no wise man
leaveth off his work before he have finished it; therefore
God is not without providence.

And a particular providence.

For the second, particular providence ;

1. Aristotle® saith, and so it is also proved by others, that
the sea is higher than the earth; and they can render no
reason why it should be kept from overflowing the land, and
therefore it is God’s providence;

2 [Meteor., lib. i. cap. 14. vol. i. p. 352.]
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2. Plotinus® reasoneth from the plants which grow between
a fruitful and a barren ground, and shoot all their roots
towards the moist or fruitful soil; and so from the lilies,
which shut themselves with the sun, lest they should receive
evil and corrupt moisture in the night;

3. That there is a providence, David of the birds saith,
The young ravens are fed of God, being forsaken of their
dams, and left bare; for out of their dung ariseth a worm
which creepeth to their mouth and feedeth them.

a. rest in the day time when man goeth forth,

4. Wild Psal. civ;

beasts 3 B are not so fruitful as the tame;
«. keep in holes and desert places, though they
be desirous of prey.
a. know the place of their nourishment, as the

5. All lamb her own dam;

creatures{ 8. distinguish their own nourishment ;

living 9. avoid that which may hurt, as the lamb

doth the wolf.

6. Men love their own children, though they be never so
crooked and untoward.

7. The sudden cry of all things, quasi vox nature clamantis
ad dominum nature, ¢ as if the voice of nature did cry to the
God of nature;” which comes at some sudden fear, as though
there were no help but in God.

And thus we see the providence of God in particulars; of
which Theodoret? wrote ten orations against those which
thought providence to be as a clock whose plummets were
wound up in the beginning and go ever after of their own
accord.

§ 8. That providence is not by nature, or chance.

For the third, that providence is not by nature, or by
chance.

First, not by nature.

1. Because the means work nothing of themselves, neither
can bread nourish without the staff of bread, which Christ
calleth the word of God; and unless that be added to the

© [Ennead. vi. lib. 7. cap. 15. fin. p. P [Vol. iv. p. 482, sqq.]
708.
p2

CHAP.
IIL.

—_—






“‘

——-

——— SN

rewarder of good and evil. 87

CHAP.
III.

§ 4. That providence reacheth to every one.

For the fourth, that providence reacheth to every one, and
rewardeth.

First, to every one, every individuum.

1. Providence is a part of prudence, which is busied circa
res practicas, ‘about things tending to practice,” which are
individue, ¢ particulars.’

2. All the qualities of God are equal, but His power is
over all, therefore also His providence; and it is sure that
His power reacheth to every thing, for virtutis est mazime
pertingere quam remotissima, ¢ it shews the greatest power to
reach to things most remote.’

3. It is better to have provided for every particular than
if only for the general: and therefore is Mithridates* com-
mended for calling all his soldiers by their particular names.

And reward.

Now for reward. Though we be bound to serve Him, yet
the rather to move us He will reward us; and if any say
He rewardeth some but not all, His rule is, dabo huic novis-
simo sicut et tibi, ‘I will give to this last as I give thee.’

Thus much against the Epicure; that God hath regard,
and is a rewarder of good and evil.

CHAPTER 1IV.

OF THE THIRD QUESTION : WHETHER THE SCRIPTURES BE GOD'S WORD.

The THIRD point of the four general points is, that the
scriptures are God’s word, and true; and so are not either
the oracles or the miracles of the heathen or Turk.

The ground for this is 1 Cor. viii. 5, 6, “though there be
many gods that are so called, yet to us but one God.” .

T [Qu. Cyrus? vid. Val. Max., lib.  date regibus,’” fol. 809.]
viii. cap. 860, “De Cyro et Mithri-
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that the heathens which continue
in America and in the east isles
And here and a great part of Tartary, .
note four that the Turk, walk in.
ways that the Jews,
that the christians, J

Of all which there is but one true and the rest false;
and therefore let us have a care to apprehend the truth,
and not to hang our religion on our country where we were
brought up. .

§ 1. Of the way of the heathen.

First for the way of the heathens.—They exceeded all
men indeed in all wisdom philosophical, but wanted the true
wisdom of godliness and true religion.

I. Against their many gods 8. Paul hath two arguments
together in one place, proving that there must needs be
but One, .

1. é¢ o0 7a wdvra: He from whom all things are, can be
but One; as we see,

a. in superior things, so many motions from one, so
many lights from one; and

B. in inferior things, so many roots, so many mem-
bers, so many streams, so many veins, all from one head;

2. eis dv Ta wdvra, in quem omnia concurrunt, ‘to Whom
all things tend ;’ for there can be no mutual order nisi sit
in uno conjunctus, ‘unless it be united in one;’ and therefore
one, and but one God.

II. Pythagoras saith that there is an infinite power, or else
our reason should exceed the Maker thereof. For what finite
thing soever is, we can comprehend it; and if the power be
infinite, the subject wherein that power is must needs also be
infinite, or else adjunctum excederet capacitatem subjecti sui,
‘the adjunct would exceed the bounds of his subject;’ and
there can be but one infinite subject, and therefore but one
God.

III. If there be many, yea, or but two gods, and both
omnipotent, then, as Lactantius® saith, they must be
eithér

* [Div. Inst., lib. i. cap. 3. vol. i. p. 9, sqq.]



f'

!

ro

be God’s word. 39

1. equal, and ( agreeing, and so one superfluous; or
then either \disagreeing, and then all would be dissolved ;
or,
2. unequal, and then one would swallow up another.

Testimonies against it, from heathens themselves.

These reasons were not hidden from the heathen them-
selves, for,

a. Pythagorast bade his scholars search till they came to
povdda, that is ‘ unity,” in everything.

B. Aristotle hath his primum, ante gquem non sunt alia,
¢ first, before whom nothing was;’ and that there is primum
ex primis, the  first of all first,’ that is, God.

7. Zeno hath this saying, dicite plures et dicite nullum,
‘say there be more gods, and say there be none at all;’ so
polytheism is next to atheism.

8. Plato® in his epistle to Dionysius warneth him to mark
that when he beginneth to write of a certain truth, he be-
ginneth with feds, ¢ God,” but when he writeth that which is
doubtful, he begins with feol, ¢ gods; and so partly for fear
and partly for love, that they would not trouble the com-
monwealth, they dissembled the truth.

e. Sophocles* saith, els 6 feos, unus est deus, ¢ there is one
God/’

AugustineY De civ. Dei, lib. iv. cap. 24, saith that some
excuse the heathen, and say that they gave their gods those
names which they had, only to shew their effects, and not
as having any such conceit that they were gods indeed;
which if it were so, then it seemeth in their own consciences
they were convicted that there was but one true God.

§ 2. In particular, of the heathen gods.

To come more particularly to the heathen gods.

1. They commanded images to be erected to them, and
told the fashion that they were of, as Porphyrius saith; but
no infinite thing can be resembled by any shape, therefore
they were not infinite, and so no gods.

o;il):Bmcker. Hist. Phil, vol. i. p. * [Euseb. Prap. evang., lib. xiii. cap.

. 13. p. 650.]
* [Ep. xiii. ad fin. vol. ix. p. 156.] ¥ [Vol. vii. col. 106.]
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2. They forbid nothing but outward things, therefore are
men and no gods.

3. They challenge but some particular honour, as Origen
saith, some for medicine, some for wisdom, some for war, &c.;
but God is universal and to be universally honoured, there-
fore they were no gods.

4. As Cyril said against Julian®, (which made Julian to
stagger,) the sin of the body defileth the soul; now their
religion was only in offering frankincense and such outward
oblations, and therefore could not cleanse the soul.

5. Their manners, parents, and birth is set down

poets, Hesiod ;

philosophers, Tullius De naturd deorum ;
by Cyril agﬁnst J u.li.an 5

Augustine De civitate Dei ;

Eusebius De preparatione evangelicé ;

Cyprian De vanitate idolorum.

And Alexander® having private talk with Leo a priest of the
Egyptians, was by him certified that the Grecians had their
gods from the Egyptians, and Romans from the Grecians, or
else from Asia by Egypt, and that the Egyptians could in
their chronicle shew their progeny, as Hermes Trismegistus.

6. They were not only men, but wicked men, yea and some
of them harlots, as we may see in Eusebius De preparatione
evangelicd ; Cyril; Josephus In Apionem ; Athanasius; Ter-
tullian. .

7. They not only worshipped men, and wicked men, but
even beasts also.

Of the worship of men.

Quest. And if it be asked, how came men to be worshipped?
and more, how came they to worship beasts?

Ans. First, of the worship of men there are two causes.

1. Because Cham had persuaded them that every thing that
did them good was their god, and so they worshipped those
that did deliver them either from peril, evil beasts, or evil
men.

* [e. g lib ii. p. 45; lib. x. p. 838,  vol. vii. col. 194; lib. xii., cap. 10. col.
«t passim. ] 309.]
* [Aug. De civ. Dei, lib. viii. cap. 5. -
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2. Because as Porphyry, out of a writer not now extant, CH “;AP

called Sanctonicanus, saith, Ninus® having gotten renown by
his father, set up an image to remember him after he was
dead; and that his memory should be the more famous, he
made to it a sanctuary, that whoso fled to it were saved,
what evil soever they had done. And therefore many that
would flatter Ninus, and seem thankful, appointed a day in
the year to meet at it and to be merry, and so it grew after-
wards to be worshipped.

And of beasts.

Secondly for the worship of beasts.—Plutarche speaking of
Isis and Osiris, saith that Osiris, that he might the better
govern the people, set up signs at the places of division, as
he divided them, and gave to some a dog, to some an ox, to
some a clod, to some a crocodile, for a sign; and afterward
forgetting to what end those signs were set up, they wor-
shipped the signs; he that lived by the ox, worshipped it, he
that lived by the water, worshipped the crocodile, &c

Of the miracles and oracles of the heathen gods.

Quest. Here also may be asked how they came to work
miracles, and to give oracles as they did use to do ?

Ans. First, for miracles; true miracles do always profit,
as the healing of the blind or lame ; but they did none such,
neither could the magicians do any such, and therefore their
miracles were not true miracles.

Secondly, for oracles; they spake not, but the devils in
them ; and if they gave any answers, they were as often false
as true, and always ambiguous, as Eusebius saith, no more
than a politic man may conjecture by the good or evil dispo-
sition of the cause.

But more plainly to prove that they were devils, in their
cruelty they would desire men to be offered unto them ; and
when they were more mild they would have stage-plays, and

b [Vid. Hieron. in Ezech. xxiii., vol.  col. 33; Cyril. cont. Julian., lib. iii. ad
iii. col. 856; in Osee ii. col. 1251 fin. vol. vi. p. 110.]
Ambros. in Rom, i. 23, vol. ii. append. ¢ [Vol. vii. p. 492, sqq.]
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which is the cause of sin; as though the cause thereof were C H AP
not spiritual.

7. The means of propagation of his kingdom, cap. xv.,
was by the sword and by compulsion; whereas the truth
doth draw men of their own accord.

8. Lastly, the effects, perjury, murder, &c. ‘

Therefore Mahomet with his doctrine is false and to be
shunned.

§ 4. Of the way of the Jews.

The third way is the way of the Jews.

The contentions between the Jews and us are concerning
Christ, whom they deny, and we profess.

The Jews hold the Old testament for true, and also certain
of their own writers ; therefore from hence we draw some
arguments against them.

And herein the Jews hold three errors concerning Christ ;

that the Messias shall have a princely court at
Jerusalem ;

that Christ is not that Messias;

that that Messias is yet to come.

Against their first error.

1. Esay liii. 6, “upon Him was laid the iniquity of

us all ;”

Psalm xxii. 16—18, “they pierced My hands and My
feet,” &c.; “they part My garments among them,
and cast lots upon My vesture ;”

Dan. ix. 26, “the Messias shall be slain,” &c. ;

Zach. ix. 9, “rejoice, O daughter Jerusalem, behold
thy King cometh unto thee,” &ec.

Out of these places the chaldee paraphrase, Rabbi Jona-
than, R. Simeon, R. Moses of Nisa, R. Hatzadok, and all the
ancient rabbins, might and did gather that Christ should be
such a one as these places describe Him; and therefore in
the gospel they sent unto John a poor man, saying, ““art
thou He, or shall we look for another ?”

2. In Agge ii. 8, “the expectation of the gentiles.” But
if He be a king of the Jews only, the gentiles would not look
for Him, for it is against nature to desire a stranger to be







be God’s word. 45

Dan. ix. 24, fall out so justly, looked for the coming of the CHAP
Saviour in those days, being long before the full due time,
because they read in Esay that the Lord would shorten those
days.

2. Esay ix. 7, 73125 with D final, themselves took for a
great mystery, and that D in that place signifieth six
hundred, for six hundred years between Christ and Esay.

To the which arguments we may add,

1. The continual sending to and fro of the Jews to John
baptist, which is a manifest token of their looking for Christ
at that time.

2. The great company of false Christs and deceivers, more
at that time than ever before or since, either eight or ten,
as Josephus witnesseth in his sixteenth, seventeenth, and
eighteenth books, Judas, Theudas, Galonites, Athronges, &c.;
insomuch that there' were four hundred drowned at once
following Bar Cosba the younger, whom all the rabbins,
excepting one, confessed to be Christ.

3. Suidas mentioned out of Theodosius a noble Jew, that [Col
before Christ did rebuke the scribes, they marvelling at His 1751]
wise answers and questions, made Him one of the priests, and
entered His name ’Ingois 6 vios Oeoy xal Maplas, ¢ Jesus
the son of God and of Mary,” otherwise He being of the
tribe of Judah could not have been suffered to preach at
Nazareth, Luke iv.; at Capernaum, Math. xi. 23.

4. The destruction of the second temple, which could not
be before Christ; Luke xix. 43, “the days shall come upon
thee that thine enemies,” &ec.

5. The desolation of the Jews, prophesied Amos ii. 6, and
Zach. xii. 2, 3; and we see how Vespasian offered them peace,
and they would not; which made the first breach ;—secondly,
he brake into their city at Cedron, where they took Christ ;—
thirdly, on the same feast day that Christ was taken;—
fourthly, he whipped them where they whipped Christ ;—
fifthly, he sold twenty Jews for a penny, as they sold Christ
for thirty pence. So that he must needs be the Messias, for
the selling and crucifying of whom they were so handled.
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§ 1. Of our religion, as the same with the Jews'.
Now to prove that christianity is true religion.

Shewn true, from its antiquity.

1. The ancienty of it ; for,

a. seeing man must come to God, and religion is the
way, it must needs be as ancient as man is, or else should
man have been destitute at that time when he wanted
religion ; and,

B. this religion is copula relationis, ‘the tie and bond
of relation’ between God and man, and therefore must be
of the same continuance with the relata. Therefore Tertul-
lian! ddversus hareticos saith prima sunt vera, ‘the first things
are true;’ and the philosophers call prima entia verissima,
guia ut verum est affectio entis, sic falsum non entis, ¢ things
first existent are most true, for truth is an affection of being
existent, as falsity of non-existency;’ nam falsum non potest
subsistere in suo, quia non est, ergo subsistit in alieno, ¢ for
falsity cannot subsist in its own, because it is not, and there-
fore subsists in that is another’s,’ so that verum est prius,
¢ truth is before it.” Now we say,

«. that our religion is the same which the Jews had
before Christ; for as the Law is nothing else but the old
gospel, so the gospel nothing but the new Law; the Law
evangelium reconditum, ‘the gospel under veil,” the gospel
lex revelata, ‘the law unveiled;” and therefore our religion
the same that the Jews had before Christ, and so the most
ancient of all other religions.

It is the parent of heathen religion.

a. As for the heathen fables, it began with their gods Her-
cules and ZEneas, &c. about the Trojan war, which was after
our religion three thousand years; and Orpheus the first poet
was after Moses eight hundred years, as Strabo’, Plutarch¥,
and Diodorus Siculus' testify. And the most ancient records
of the heathen began in Solon’s time, which was when Creesus
was, which was in the time of Cyrus and Esdras; and Herodo-

. i [De preescript. heer. passim., p. 202, :‘ Eﬁng iD:. ;mss;, :z}: :. ]])). 160545.
qq. . i. cap. 94. .
? Lib. xvi. vol. ii. p. 1103.]
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ever some register; as in Egypt, Manetho®; in Chaldea, PART
Berosust; in Asia Minor, Ahydenus®, &c. So Herodotus I
hath the story of Sennacherib*; the edict of Cyrusy; all
Daniel, though somewhat corruptly.

7. Josephus lib. xi*. as Augustine, lib. viii. De civ. Dei,
saith, that Alexander being in Babylon would have the
Jews to help to build a temple to the image Belus, and
because they would not he went up to destroy them, but
Jaddus being priest met him in his priest-like apparel,
whom when Alexander saw he fell off his horse and wor-
shipped, and told his nobles the cause, namely, that God
which commanded him to conquer the earth appcared unto
him in that shape.

6. Also by the Library of Ptolomy in Alexandria was the
Jews’ religion spread abroad.

¢. So Laertius® writeth that Epimenides being asked the
cause of a great plague in Athens, answered that it was from
a higher power, and that for the staying thercof they must
sacrifice 7¢ dyvwore Oep, ‘to the unknown god,’ for so
they entitled their altar, Acts xvii. 23.

x. And the Romans called their tcmple which they built to
Bacchus for victory, templum pacis @ternum, ‘the everlasting
temple of peace,” because Delphos told them it should stand
dum peperit virgo, ‘till a virgin brought forth a child,’ but
as soon as Christ was born it fell.

And thus do the heathen prove the antiquity of our reli-
gion and therefore the truth of it.

Shewn true from other reasons.

II. A second reason for the proof of clhristianity, is the
preservation of God’s word, whereon our religion is grounded.
Notwithstanding the Jews were hated, imprisoned, and
contemned, yet not one tittle of this book pcrished ; whereas
all other knowledge is corrupted and perished, though it have
been much made of and greatly esteemed ; thercfore this is
the truth which we hold.

s [Joseph. cont. Apion., lib. i. § 14 ¥ [Clio, ad fin.]

vol. ii. p. 1336.] * [Ant. Jud, lib. xi. cap. 8. § 5. vol.
* [Ibwd., § 19. p. 1342.] i. p. 508 ; Orig. cont. Cels,, lib. v. § 50.
® [See Iabricius, ed. Harles. art. vol. i. p. 616.]

Abydenus, vol. i. p. 197.] a [vol. i. p. 81.]

[Futerp. 141.]
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but on the contrary this religion of ours both commandeth CHAP
all that is good and also restraineth all that is evil.

V1. The laws of men are restrained according to the time,
place, and person ; as the wise men answered the king that
would have married his own sister, that indeed there was a
law that a man might not marry his own sister, but they
found another law that the king might do what he would;
and so the king should have more liberty to sin than the
subject. But the precepts of our religion are general to all
alike; so that to the king as well as to the subject we say
as John baptist said to Herod, non licet tibi, ‘it is not law-
ful for thee.’

VII. There is no rcligion but this that reacheth to the
heart ; for except only this there is not onc law that hath in
it non concupisces, which pulleth out as it were the very core
of sin.

VIII. The Trinity, Creation, and Incarnation, the true
metaphysics, are only in this, and only to be counceived and
understood by this religion.

IX. Not to hide the faults of our own father is unnatural,
to cover the evil of our friends and country is natural ; there-
fore that which plucketh out this course of nature must be a
thing supernatural and above nature; but Moses was con-
tented to speak in discommendation of his own stock, and
spared not his brother Aaron, nor his sister Miriam, no
not his own self sinning at the watcrs of strife; therefore
this is only the truth.

X. All other laws teach us to enlarge kingdoms and to
be in favour with princes; but this our recligion super-
naturally teacheth us that live, to hate life. And so the
prophets did not seck the favour of princes, but reproved
them to their faces; and thercfore this is that truth which is
not ashamed, and is that truth which cannot proceed of
man.

XI. As God is a spirit, so His worship- must be spiritual ;
and such is the religion that is described in the scriptures,
without image or shadow; and as we reprchended other
religions before for worshipping many gods and having

E2
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2. for honesty ;—it had been folly in them to lie for
nought ; as Tacitus® saith, they testify best quibus nullum est
mendacii premium, < who get no benefit by telling a lie;’ and
we know they had nothing for their labour, yea they lost
their own lives for it.

Secondly, for the story, 1. of the birth of Christ.

a. Sibyllac almost setteth down every action and circum-
stance; and by this many have been turned to christianity,
as Marcellinus and Secundanus.

B. And for this cause both Vespasian and Augustus would
have destroyed all the Jews, but especially the tribe of
Judah.

«. And Rhodigin? and Volateran leave us this of credit, that
there was an altar in Egypt that was dedicated virgini pari-
ture, ¢ to the virgin bringing forth a child;’ like as that same
templum pacis, ‘the temple of peace,” should stand, donec
virgo peperit, ‘until a virgin brought forth a child.’

8. So doth also Postellus shew that there was another
altar intitled ara primogenito Dei, ‘ an altar to the first born
son of God.’

€. Also Augustus® understanding by the wise men that
both he and all the people should worship one that was born,
would not be called dominus orbis terrarum, ‘the lord of
the whole world,’ as he was before, but gave up that title.

¢. Also for that in the day of His birth there appeared three
suns; but especially that of the star, whereof Plinyf, lib. ii.
cap. 25. witnesseth, calling it stella crinita sine crine, i. e.
a comet ; but it was a plain star; of which many meditating
have turned to the truth, as Cheremon among the stoics,
and Challadius among the platonists, who thereupon went to
Jewry and became Jews.

2. Of the death of Christ.

a. The ancient Egyptians, when they write vitam eter-
nam, ‘everlasting life,’ they write the sign of the cross,
wherein howsoever they were directed, the mark was like

b Eliist., lib. iv. cap. 81.] e [vid. Sueton. Vit. Octav., lib. ii. cap.

¢ [ Presert., lib. viii. p. 61, sqq.] 53. vol. i. p. 178.]

d ][Lect. antig., lib. ix. cap. 19. col. f (vol. i. p. 179.]
478.
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Julian forbad ° schools of religion, and the liberal arts, and CHAP.

made false dialogues between Christ and Peter to induce v
youth to the hatred of christianity; also they prepared for
them and put them to great torments, insomuch that four
thousand christians have been executed at once.—And though

the instrument were so mean and so weak, and the matter so
froward and stubborn to work on, yet we see how christianity

hath prevailed ; which is a great proof of the truth of it.

2. The precepts of this religion are not as those of the
Turk, whereof we heard before; but here instead of revenge,
“love your enemies:” instead of lust, ““look not on a woman
to lust after her;” instead of covetousness, “be ready to part
with and leave all ;”’ yea, it doth not allow us the least thought
to use at our pleasure, non concupisces, ¢ thou shalt not covet.’

3. The promises of our religion are not worldly pleasures,
as other religions do promise, but contrary; ¢they shall
whip and scourge you; they shall bind and lead you whither
you would not;” {follat quisque crucem, relinquat omnia, ‘let
each man take up his cross and leave all.” So that as one
said, This is not (according to man’s reason) to say, sequere
me, ‘follow me;’ but rather, mane post me, ‘tarry after
me;’ and rather terrifying than inducing. And thus there-
fore in this new regeneration there is a resemblance of the
first creation ; for as there was all things of nothing, so here
all things contrary to reason; and nothing is set to confound
something, that we may see it to be the finger of God.

4. At the Turk’s beginning there was in all the world
idleness, palpable ignorance, and very few learned men, and
so the more easily drawn to follow him; but when Christ
began, and in the times presently after, the world was full
of wise and learned men, as Paulinus, Clemens, Ambrose,
Origen, Austin, &c. that were to be converted by simple men,
that God might shew the power of His might above all.

5. The conversions also to christianity prove the truth of
it. Paul before he was converted was a wise and learned
man, in great reputation and in way of preferment, and
especially then when he had received the greatest authority

v [Socr. H. E., lib. iii. cap. 12. p. 187.]
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9. This religion of ours is that which feareth not the face cuAP.
of man, but Christ must be confessed and professed before V-
all men and at all times; nay, it is not afraid of Styx nor all
the stygian lakes of hell, but hell itself quaketh and trem-
bleth thereat.

And therefore this is the supernatural, true, and the only
true religion.

§ 8. Of our religion as different from the Papists’.

Now in the way of christianity there is yet no difference
between the papists and us; let us therefore see wherein
they and we differ.

Because they build themselves on the word of God, aund so
do we, but of a diverse meaning; we must look therefore for
a right way to the interpretation of the word.

.

The question between us is of the means of interpretation.

And this is the main question between them and us, Who
have the true means to interpret ?

They have the Fathers, Councils, the Church and the Pope.
We have not so. But as it is 2 Pet. i. 20, the scripture is
of no private interpretation; so to make it plain what we
hold, we will first lay down these three grounds ;—

1. That as to the eunuch, Acts viii. 31, so much more
to us there is need of an interpreter.

2. That there is a certain and infallible interpretation ;
else if we were always uncertain, how should we build on the
rock ?

3. As we must take heed of private interpretation, not to
distort the scriptures; as Hilary saith, non afferre sensum ad
scripturas, sed referre, ‘not to devise a sense for scripture
but to give it its proper sense;’ so must we, as 1 Cor.
xii. 10, hold, that God hath given the gift of interpretation,
which gift is not given to any but those which are in the
church, 1 Cor. ii. 10—14, and of those not to the common
sort of every private man, but to the learned. And seeing it
is, 1 Cor. xii. 11, singulis prout vult, ‘to each man as God
pleaseth,’ it is not to be restrained to some one bishop, as
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cap. 8%; the less plain must be referred to the more plain; cn AP.
Acts xvii. 11, 12, “they searched the scriptures daily, whe-
ther those things were so ; therefore many of them believed.”

8. Inspectio fontium, ‘to look to the original,’ as, for the
New testament, the greek text; for the Old, the hebrew;
Augustine De doctr. christ. lib. ii. capp. 10—14".

4. The acquaintance with the manner of dialect, that we
may know the Holy Ghost’s tongue, Heb. v. ult., having our
“senses exercised to discern.”

The two last are for the word ; the two following for the
whole sentence and chapters.

5. That which they call oculus ad scopum,  the eye intent
to the scope, 1 Tim. vi. 20, “avoiding profane and vain
babblings, and oppositions of science falsely so called;”
mark the end of the writer; for so saith Hilary, ex causis
dicendi doctorum habemus intelligentiam, ¢ by finding the cause
why a thing is spoken, we attain the understanding of that
which learned men spake.’

6. To look to antecedentia and consequentia, with every
circumstance.

And for these means we must note, that they are to be
referred diversly to divers things, some to one and some to
another, and not all to everything. And therefore Stapleton
in reproving these means committed a double error; first,
because he saw that some one of these was not necessary to
some one thing, he thence concluded that it was not neces-
sary at all; and secondly, because he saw that to something
none of these severally could serve, he thereupon concluded
that they were not at all sufficient.

Of the papists’ means of interpretation.

Now the papists’ means are these; beside prayer, wherein
they agree with us, they set down these means also ;—

The fathers; the councils; the pope; and the church.

They say all these are true means of interpretation.

We say, No; for

1. For the fathers and the councils we say, if there be
doubt in the scriptures, there is much more in the exposition.

* {vol. iii. col. 23.] s [ibid. col. 24, sqq.]
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that the council was above the pope, the other affirmeth ¢

quite the contrary.
3. Of the pope.

For the pope; Damasus a pope, as Hierome saith, sub-
scribed to heresy ; Liberius’ an enemy to arians, subscribed
after to that heresy ; Honorius® was condemned in the sixth
general council of Constance in seven canons and seven
actions, propter subversionem fidei, ¢ for subverting the faith.’

4. Of the church.

For the church; all the East, which is half, do not hold
their supremacy. And if we should follow their bishops,
many of them have been arians, so that here is both ambi-
guity and peril. And so Basil®, cap. xxvii. De Spiritu Sancto,
saith, that mersio in baptismo, ‘dipping in baptism,” was
at first but una, ‘one,’ and then {rina, ¢triple, and then
una, ‘ one’ again; so in one of these must needs be error.—
So that all these grounds are every one severally proved to be
false.

Now to prove them false jointly, lest we fall into Staple-
ton’s fault!; they all failed in this, the ministering of the
Lord’s supper to infants, whereas Paul saith we must ex-
amine ourselves, &c., which infants cannot do.

And so both jointly and severally their grounds are false,
and ours are the only true means of interpretation.—And if
they will do as Stapleton doth, who maketh the interpreta-
tion personal, they fall into that extremity that he doth,
saying, that the interpretation of an unlearned bishop is
better than the interpretation of any other learned man;
which, as the rest of their religion, is a most miserable, de-
testable error.

And thus much for the Preface.

f [Lib. de Vir. illustr. cap. 97. col. ¥ [[Harduin, vol. iii. col. 1422.]

918. in opp. S. Hieron. ed. Vallars. ad b [vol. iii. p. 55.]
caic. vol. ii.] 4 [vid. p. 67. sup.]
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CHAPTER 1.
OF GOD'S LAW IN GENERAL.

§ 1. What is contained in God’s law.

In God’s law as in every good law are,
the word, this;
the manner, thus;
the reward to the good and punishment to the evil.

1. The action consisteth of these two,
no.t doing evil,} the breach hereof is {cou.nn'ission,
doing of good, omission.
For doing good there are these three, Tit. ii. 12,
1. pié, ¢ piously’ toward God ;
2. sobrié, ¢ soberly’ toward ourselves;
3. justé, ‘justly’ to our neighbours; .

Augustine hath three rules for these three ;

For the first, deterius subjiciatur meliori; quod commune
habes cum angelis, hoc subde Deo, ‘let the worse part be sub-
ject to the better; that which thou hast in thee as have the
angels, make it subject to God.’

For the second, gquod commune habes cum brutis, hoc
subde rationi, ‘that which in thee is like to that in brute
beasts, make it subject to reason.’

For the third, fac quod vis pati, ‘do as thou wouldest be
done unto.’

The corruption of these is the transgression of the law;
when we come to this,

1. as Satan said to Eve, dii eritis, ‘ye shall be gods, be
not subjects ;’

2. quod libet, licet, ‘ what it pleaseth any to do, that is
lawful to be done;’ as they did videre et nubere, ‘see and
marry,” no restraint of lust by reason ;

8. that of Machiavel, quod potes fac, ¢ do all thou canst.’
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‘T II. Next the action followeth the manner, Thus. And to
— this is required that we do,
1. toti, apply all our strength and power, as Gen. xxxi. 6,
Jacob to Laban;
2. totum, all that is commanded, Gen. vii. 5, Noah in
the ark;
3. semper, always, as Job all his life.

III. For the reward and punishment, we cannot escape
both; aut faciendum, aut patiendum,  either we must do our
duty, or suffer for neglect thereof.’

The reward is to the good,

In temporal things, Gen. xxxix. 3, Joseph’s master
for his sake.
In eternal things, Gen. v. 24, Enoch.

The punishment to the wicked,

In temporal things, as Adam and Joseph’s brethren.
In cternal things, as 1 Pet. iii. 19, the spirits now in
prison.

2. Of the law written in men’s hearts.
§2.

Olj. But why may we not live now without the law as
well since Moses as before ?

Ans. They lived not without law, but they had a law,
Rom. ii. 14, even effective, in the hearts, a thing equivalent
to the law; and thereby they could accuse and excuse
themselves, even by the witness of their own consciences,
the effect of the law being imprinted in the hearts of all
men by nature.

The Jews had the law in their hearts.

First for the Jews, to prove that they had the effect of
every commandment in them before the Law.
Gen. xxv. 2, “put away the strange gods.”
Gen. xxxi. 34, idols. Gen. xxxv. 4, ear-rings.
Gen. xxiv. 3, “swear by the Lord of heaven.”
Gen. ii. 3. and Exod. xvi. 23, rest of the sabbath.
Gen. xxvii. 41, “ days of mourning for my father.”
Gen. iv. 9, Cain hideth his killing of Abel.

S S A
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7. Gen. xxxviii. 24, the whore Tamar to be burnt, and

CHAP.

xxxiv. 31, “should he deal with our sister as with I

an harlot ?”

8. Gen. xliv. 7, “ God forbid we should steal.”

9. Gen. xxxviii. 20, Judah kept promise, not lying or de-
ceiving by untruths.

10. Gen. xii. 17, and Gen. xx. 3, Pharaoh, and Abime-
lech; it was sin to look on a woman with lust after
her.

Also the gentiles had both the ten commandments ;

Secondly, not only the Jews but the gentiles also had the
same law by nature in their hearts; though some of the
commandments more manifestly than other some.

Manifestly six, namely the third, fifth, sixth, seventh,
eighth, and niunth.

Somewhat obscurely four, the first, second, fourth, and
tenth.

For the most manifest commandments;

The third was a law of the Egyptians, as Diodorus Siculus®
saith, w7 Juvde, ‘swear not,” nisi morieris, ‘unless you will
die”’

The fifth; Homer® saith of one that had a misfortune, it
was quia parentes non honoravit, ‘because he honoured not
his parents.’

The sixth is a rule even in nature, homicida quod fecit
expectet, ‘let the homicide expect that which he hath done
to another.’

The seventh, Stephanus? out of Nicostratus, fuge nomen
meechi si mortem fugies, ‘fly the name of an adulterer if
thou wilt avoid death.’

The eighth, Demosthenes? against Timocrates repeateth it
as Solon’s law in the very words, ‘ thou shalt not steal.’

The ninth, in the twelve tables, Tarpeio saxo dejiciatur,
¢ cast him down from a high rock®.’

For those they had somewhat obscurely ;

n [vid. lib. i. cap. 77. vol.i. p. 87.]  is not found.]
° [The reference is to Il P. 302, but a [vol. i p. 732 sqq.]
the passage is misunderstood. ] t [Leew. De jur. civ. Rom., p. 284.
? [In Stephanus's * Comic. Gr. (i.e.  Aul. Gell., lib. xx. cap. 1. fin. p. 291.]
Nicostr. all.) sententis,” this passage
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For the first, Pythagoras said, “ If a man come and say, I am
God, let him create another world, and we will believe him.”

For the second, they agreed that every god should be
worshipped as he himself thought good; and this is the
very foundation of the second commandment.

For the fourth, little can be found, but sufficient for their
condemnation ; they knew® that numerus septenarius est Deo
gratissimus, ‘ the number of seven was most pleasing to God ;’
and it was numerus quietis, ¢ the number of rest;’ and thence
they might have gathered that God would have His rest
that day. And so the seventh day after birth, they kept
natalitia, ‘the feast of their nativity;’ and the seventh day
after death, their funeral feasts or exequies.

The tenth, their laws necver touched; yet the scope of
them was 76 u7) émiBuuetv, non concupiscere, ‘not to covet;’
and Menander saith that they should not covet so much as
a button.

And the three rules above given.

Now to prove that the gentiles had also the grounds of
the three former rules.

The action, This.

On Delphos’ door* were written all the three rules.

1. €l. signifying that if any man would ask counsel of the
oracle, they should do whatsoever the god commanded
them ; and this is subde Deo.

2. b ceavrov, ‘know thyself’ to be better than a
beast ; subde brutum ration:.

8. undév aipetv, no covetousness; and this is justice, fac
guod vis pati,  do as thou wouldst be done to;’ which sen-
tence Severus the emperor used to malefactors in every
punishment, and caused it to be graven upon his plate.

The manher, Thus.
1. toti, ) 8hos % w7 6Aws, ‘either fully with all thy
strength, or not at all’ .
2. totum; they set a mark upon Cesar®, and Euripides®,

s [See Beyerlinck's Magnum Thea- ® [Cic. De off, lib. iii. cap. 21. vol.
trum, art. Numerus septenarius. iii. p. 280; Suet. Vit. Jul. Caes., cap.
t [Plutarch, wepl Tov EI &v AeAgpois,  30. vol. i. p. 44.]
vol. vii. p. 512.] x [Pheniss,, lin. 538.]



Of God’s law in general. 67

which broke justice regni gratid, ‘to get a kingdom;’ cHAP.
and Platarch? compareth our duties to a fish which caten L
sparingly hurteth, but being eaten up all it is medicinable.

3. toto tempore, ‘continually,’ for they compared their
good man to a tetrbyonismus, all sides alike, as a dye; no
cameleon or unconstant.

Reward and punishment.

They say God hath a sheet of parchment® made of the
skin of the goat that nourished him, wherein he noteth all
men’s deeds, rewarding to the good, tres gratias, ‘three
graces’ in this life, and campos elysios, ‘ the elysian fields’ in
the life to come; and to the evil, three erynnyes in this life,
and Styges, Tartarus, Cocytus, answerable to Tophet, or
Gehenna, in the life to come.

And so the Jews beforc the Law, and the gentiles both
before and since, having both the effect of the law and the
grounds of the rules, are, as Paul saith, Rom. i. 20, inexcusable.

§ 8. Questions hereupon.

Object. But if the law werc in their hearts before, to
" what end should it be written ?

Answ. Adam’s fall broke it in pieces, and afterwards it
grew dimmer and dimmer daily, and the shards smaller, so that
they could hardly be put together; and therefore, lest that
which was in the heart should be clean put out, it was neces-
sary it should be written.

Quest. How grew the law darker and darker?

Answ. 1. Men did what they could to put it out; for
when they communed with their own hearts, there was
straight an accuser; so that they durst not look into them-
selves, but as Augustine saith, facti sunt fugitivi a cordibus .
suis, ‘they became fugitives from their own hearts;’ and
therefore it was necessary they should have the law before
their eyes, that so it might be brought to their hearts, unde
Jugerunt, ‘whence they fled.”

2. There came a superseminator, who sowed after the good
seed was sown; the devil put false principles into their

y EAthen., lib. viii. cap. 3. p. 337.] Cent. iv. pr. 11.]
* [Parcem. Gr. ed. Gaisford. Zenob. .
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“ And how I carried you upon eagles’ wings.”—There be

wings of God ;

a. His providence, whereby He being infinite and eter-
nal hath respect unto the meanest things upon earth,
Ps. cxiii. 5, 6, “Who dwelleth on high, who hum-
bleth himself to behold the things that are in heaven
and in the earth;” even our hairs are numbered, Mat.
x. 30;

B. His special love, from whence flow the peculiar graces
of election, redemption, justification, sanctification, the
ministry of the word, but above all, the good things of
the life to come, which are such which the eye hath not
seen, 1 Cor. ii. 9.

The second part of the preparation is to make us apt, as
the other was to make us willing; and this beginneth at
v. 7. unto v. 12 ;—

“Sanctify the people;” for if a clean thing be received
into an unclean it will be polluted.

The time of preparation is there set down, two days. This
sanctification was to them in ccremony, and such things as
were figures unto them are examples to us, 1 Cor. x. 11, and
every ceremony hath his equity. And the equity of this
ceremony is this, that some due preparation is necessary to
the service of God.

a. Ver. 10; “let them wash their clothes,” saith God by
Moses. Garments in the Old testament were either vesti-
menta, or stole, inward or outward; and those garments
became stained by two means, by touching him that had an
issue, or if a man had an issue within himself. Answerable
to the first is the pollution which we receive by evil example ;
to the second, that which we have by natural corruption.
In respect of both these there is need of washing, for no
unclean thing was permitted to enter into the temple, as in
the New Jerusalem, Rev. xxi. 27. The means to cleanse us
is the baptism of the Spirit, wherewith we must labour daily
to be cleansed, expressing the virtue thereof in the practice
of mortification and new obedience.

B. The last part of their sanctification Moses may seem to
add of himself, v. 15, “ come not at your wives.” The equity

CHAP.
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PART of this ceremony is, that cven lawful things, when they

II

hinder God’s service, must not be used.

The third point of their preparation is mentioned v. 12,
and repeated again v. 21, that the people should not pass
their bounds ; the morality whereof is this, that we pass not
the marks that God hath set in knowing His will, but content
ourselves with the knowledge of such things as are necessary
to be known. We must know that hidden things belong to
God, revealed to man, Deut. xxix. 29; we must not desire to
be overwise, Rom. xii. 3; nor eat too much honey, Prov. xxv.
27; nor doat about questions whereof cometh nothing but
strifc of words, 1 Tim vi. 4; for as Augustine saith, qui in-
venta veritate ulterius querit, nihil querit preter mendacium,
‘he who finding the truth, seeketh further, he seeketh for
nothing but a lie.’

The fourth part of their preparation is taken from the
circumstance of the manner of delivering the Law, begin-
ning at the 16th verse, expressed also Heb. xii. ; which was by
dark clouds, thunder, fire, trembling of the mount, &c., to
stir them up to reverence, both in attention and practice.

This argument should move us also, for if the delivery of
the Law was so terrible, what shall the requiry be ?

a. It was delivered by angels, but God Himself shall re-
quire it.

B. It was delivered in clouds, it shall be required in dark-
ness and terror, Amos v. 18, 19; Joel ii. 10.

«y. For the thunder in the delivery, there shall be a fearful
noise at the dissolution of all things in the requiry; 2 Pet.
iii, 10, “the heavens shall pass away with a great noise.”

8. For the earthquake, it shall not be of one mountain
alone, but of the whole world; Heb. xii. 26, *“ yet once more
I shake not the earth only, but also heaven.”

e. For the sound of the trumpet, there shall be such a
sound as shall raise up the dead, John v. 25, “the dead
shall hear the voice of the Son of God; and they that hear
shall live.”

& And as the giving of the Law made the people and
Moses to quake, so the requiry shall make the elect to be
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afraid, 1 Pet. iii. 14, but the wicked to hide themselves in CHAP.
dens and rocks, Rev. vi. 15. IL
And thus much of the Preparation.

§ 2. Of the end of the Law.

Now of the end of the Law.
1. It giveth no perfection.
2. It is our schoolmaster to Christ.

I. It giveth no perfection, Heb. vii. 11. For though as
Solon’s law carried the mark of the author’s mildness, and
the laws of Draco of his cruelty, so likewise God’s laws,
of His holiness, righteousness, and goodness; yet it brings no
perfection, as the gospel doth. To which end consider these
circumstances ;

1. The place where the Law was given was a vast and
barren wilderness; even so all the souls that have been since
Adam, none have becn added unto God by the Law, Gal. v.
3, 4. Ismael must be cast out, and only Isaac, which is
born supernaturally, can have the possession, for the inheri-
tance is by grace. Again, mount Sinai was such a hill as no
man might ascend unto it; but Sion the hill of grace, must
be ascended, Esay ii. 3.

2. The circumstance of the person by whom the Law was
delivered proveth it, for,

a. if any should have perfection by the Law, then doubtless
Moses by whom it was given; but he transgressed it,
Num. xx. 12, and so could not enter into Canaan ;

B. again, Moses his miracles were altogether destructive,
as the plaguing of Egypt, the drowning of Pharoah, &c. ;
but the miracles of grace were lively, as the raising of
the dead, healing of the sick, &ec.;

7. lastly, Moses his face did shine so bright, that no man
might behold him but through a veil, which veil did pre-
figure Christ, 2 Cor. iii. 7.

8. The tables were broken before they were delivered,

which the fathers affirm to signify the frustration of the Law.

4. The time of the delivery of the Law was when the
people were committing high treason against God, worship-
ping the golden calf, ergo, unfit to receive the Law, or any
perfection thereby.
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PA}IRT 5. The blast of the trumpet was terrible at the giving of
*— the Law, but in the beginning of the gospel the angels sang
praises unto God.

II. The Law is our schoolmaster to bring us unto Christ;
for by the Law we call ourselves to account; this shews us
our talent, and so brings remedium ignorantie, ‘a remedy
for our ignorance;’ then, finding our debt so great and sin
80 strong, we are brought to repentance, and this is remedium
superbie, ¢ a remedy for our pride;’ then it remaineth, that
being not able to discharge this account, we seck for a surety,
and this is Christ ; and thus the Law leadeth us to Christ.

§ 8. Of the sum of the Law.

Now of the sum of the Law.—The Law containeth two
things, God’s Authority, and Charge.

Of God’s authority.

1. The authority is the prerogative royal whereby every
prince doth all things within his dominion, and it is the
common reason of all the commandments.

This authority of God | 1118 Name,

is expressed by Hfs jurisdiction,
His excellent acts.

1. His Name is mn», the name of His nature; that rerpa-
ypapupaTov, ‘ name of four letters,” so much talked and writ
of. Some think that of the three letters the first signifieth
power, the adjunct of the Father; the second knowledge,
the adjunct of the Son; and the third love, the adjunct of
the Holy Ghost; and the doubling of the two letters, the two
natures of the second Person.

This name is derived of ™7 or M, ‘to be,’ quia Deus
est a nullo, per nullum et propter nullum, ¢ because God hath
being from none, subsists by none, hath none for whom He
is existent,’ Rom. ii. 36. God is absolute of Himself, and
therefore hath no commission from any; but all the princes
of the earth have their commission from Him, and ergo they
insert this clause into their title, Dei gratid, &c., for all other
things depend upon Him, but He upon none, Ps. civ.



Of Moses’ law in particular. 73

2. His jurisdiction is twofold,

a. general over every creature,

B. particular over His church.

Deut. x. 14, 15; “ Behold, the heaven and the heaven of
heavens is the Lord’s thy God, the earth also, with all
that therein is; only the Lord had a delight in thy
fathers to love them, and He chose their seed after
them, even you above all people, as it is this day.”

8. His excellent acts appear,
first, in that the state of the Israelites was a most
vile and miserable servitude ;
secondly, in that they were strongly delivered,
with the destruction of their enemies.

And these things belong also unto us, their temporal
afflictions and deliverances being but a figure of those
from which we are delivered.

And thus much of the authority.

Of God’s charge.

II. Now of the charge ; which is nothing else but the ten
commandments. Which we call Moses’ law in this respect ;
because howsoever the Law was at first ordained and given
by God Himself in tables of stone, Exod. xxxi. 18, yet when
the tables by means of their idolatry were broken, Exod.
xxxii. 19, Moses wrote it again, Exod. xxxiv. 28, and from
thence it is called Moses’ law.

Division of the commandments.

For the division of the commandments, it is double;

1. from the subject, and so it is divided into two tables,
Deut. iv. 13, “ He wrote them upon two tables of stone ;”

2. from the object, and so it is divided into the love of
God and our neighbour, Matt. xxii. 37; and therefore Paul
calleth love, the subject of the law, 1 Tim. i. 5, Rom. xiii. 8;
for the true love of our neighbour doth always presuppose
the love of God.

Now in resolving these ten commandments into two

tables, there arise two doubts;
First, between the Jews and the christians; the Jews

CHAPD.
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PART would have the fifth commandment to be of the first table,

because it belongeth unto superiors; but then it should be
appropriate unto God, which cannot be, because there is in
it also a duty to be performed to inferiors.

Secondly, between the papists, and the protestants and
lutherans; for they make one commandment of the two first,
and two of the last; against the most of the fathers, and so
they break their own rule; again, the tenth commandment
is all but one verse, and no wise man would thrust up two
laws within one period.—Their reason why there should be
but three commandments in the first table is very weak,
viz. because there are but three Persons in the Trinity; but
with as good reason we may answer that the fourth may be
added because of the Unity.

What is required in a law-giver.

In a law-giver

are required, authority to enact them, and to command

them to be kept.

1. The wisdom of God clearly appeareth in these His
laws, because,

a. ’tis the people’s wisdom to observe them, Deut. iv. 6,
“keep thereforc and do them, for this is your wisdom ;”
and foreign nations profess, ‘surely this people is a wise
and understanding people ;”

B. and for the laws themselves, “ what nation,” saith Moses,
‘““ hath statutes and judgments so righteous, as all this law ?”
Nor can it otherwise be, for God, whose laws they are, is
“ wonderful in counsel,” Esay xxviii. 29.

{wisdom to make just laws,

2. God’s authority and power is manifest,

a. because He with a mighty hand brought Israel out of
Egypt; and in many wondrous works He shewed Iis
almighty power; these go beyond all titles of princes which
they prefix before their laws;

B. but farther, God in thc second commandment pro-
claimed Himself a jealous God, able to punish offenders,
ready and in mercy to deal with such as observe these laws;

In the third commandment He teacheth us not to hold
guiltless them which take His name in vain;
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In the fourth commandment His making of heaven and CHA!

earth may assure us of His authority to command all things
in heaven and earth, as their Lord and Master.

inwardly, .......... Com. 1.

perpetual,{ . (gesture, Com. 2.

[ God { outwardly m{speech, Com. 3.

tempora]’ .................... Com. 4.

The commanfl- particularly .......... Com. 5.
ments .contaln‘ in act or him- (his life, Com. 6.
our duties to our lintent, |general-|gelf, |his wife, Com. 7,
::z:ﬁh' lyon pig {hisgoods, Com. 8.

gifts, | his name, Com. 9.

in very motion, ............. es. Com.10.

§ 4. Of the interpretation of the law.

The commandment is a perfect law, and therefore for-
biddeth and commandeth all things that must be left undone
or done; but not the hundredth part of this in the bare
words without exposition, therefore there must be an inter-
Ppretation.

Quest. From whence shall we have this interpretation ?

Ans. Of the levites, God’s angels and ministers, Deut.
xvii. 9; Mal. ii. 7. And this interpretation must be ex-
amined by the rules of interpretation, which are two ;

extension, for the breadth of the commandment ;

limitation or restraint, for the narrowness.

First, by extension.

For extension, the Jews set down thirteen rules, reduced
by christians to these six ;

1. Every precept is both affirmative and negative, fac et
non fac, ¢ do this; and thou shalt not do this;’ Ps. xxxiv. 14,
“fly evil, do good ;" according to the logic rule & contrariis,
‘from contraries.” And by this rule the rabbins gathered
two hundred and forty-eight affirmative precepts, according
to the number of the joints of our body; and three hundred
and sixty-five negatives, after the days of the year; both

II.
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added make six hundred and thirteen, according to the
letters of the ten commandments in hebrew.

2. Every precept containeth all the species that are under
it; they are reduced by par, and equipollens, that which is
‘equal’ and ‘of like force ;’ if it is impar, ‘unequal,’ a minori,
‘from the less to the greater,” as, we must honour our parents,
much more God.

3. Every precept is spiritual, Rom. vii. 14; humana lex
ligat manum et linguam, divina verd ligat animam, ¢ human
laws bind the tongue and the hand, God’s laws bind the
soul and the heart;’ John iv. 23, God will be worshipped in
spirit and truth.

4. All the means to any offence are forbidden, and to the
things commanded the means are also commanded ; and this
is ambulare per viam regiam, ‘to walk by the king’s high way.’

5. All the signs are commanded and forbidden as well as
the things themselves; as,

Esay iii. 16, “the daughters of Zion are haughty, and
walk with stretched forth necks and wanton eyes, walk-
ing and mincing as they go, and making a tinkling
with their feet :”

1 Tim. ii. 9, “that women adorn themselves in modest
apparel, with shame-facedness and sobriety; not with
broidered hair, or gold, or pearls, or costly array ;”

Zeph. i. 8, “1 will punish . . all such as are clothed with
strange apparel,” &c.

6. We must not be accessaries to any fault, for the prin-
cipal doers and consenters are both alike.

How we may be accessary to sin.

And we may be accessaries {in unlawful things, and.
to other men’s sins, in lawful things.

In unlawful things.
In unlawful things there are six partakings;-
1. Jussio, ‘a command,’ as,
Esay x. 1, ¢ they that decree wicked things ;'
Dan. iii. 4, Nebuchadnezzar, for his image ;
1 Sam. xxii. 18, Saul to Doeg, for the killing of the
priests ;
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Acts xxiii. 2, Ananias commanded to smite Paul.
And this may be also by writing,
2 Sam. xi. 15, David concerning Uriah;
1 Kings xxi. 10, Jezebel concerning Naboth.
2. Permissio, ‘ a permission,’

Lev. xx. 4, “if the people of the land do any ways
hide their eyes from the man when he giveth of
his seed unto Molech, and kill him not,”—

Rom. xiii. 4, ¢ he beareth not the sword in vain ;”

1 Sam. iii. 13, “his sons made themselves vile and
he restrained them not ;”

1 Kings xx. 42, “ thou hast let go out of thy hand a
man whom I appointed to utter destruction, there-
fore thy life shall be for his life ;”

John xix. 16, Pilate delivering Jesus to be crucified.

And therefore the magistrate hath the sword put into
his hand, ut mali si non dimittant voluntatem, amittant

Jacultatem peccandi, Augustine; ‘that if wicked men

will not lay aside the will to sin, they may have taken

from them their ability to sin.’

8. Provocatio, ‘provocation,’ Job ii. 9, Job’s wife; 1 Kings
xxi. 25, Jezebel; Gal. v. 26,  provoking one another.”

4. Consilium, ¢ counsel,’

Ps. i. 1, “walking in the counsel of the ungodly ;”

Gen. xlix. 6, “O my soul, come not thou into their
secret; unto their assembly, mine honour, be not
thou united ;”

Ezra iv. 5, the people of the land “hired counsellors
against them to frustrate their purposc;”

2 Sam. xvi. 21, Ahitophel’s counsel to Absalom;

Mark vi. 24, Herodias’s counsel to her daughter;

John xi. 49, Caiaphas to the chief priests and phari-
sees ;

Acts xix. 26, Demetrius to the craftsmen against Paul.

5. Approbatio, ¢ approbation,’ Rom. i. 82, favouring the
wicked ;
a. whether it be directly approving them, as 1 Tim. v.
22, laying on of hands;

CHAP.
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B. or being an instrument hy action ;

2 Sam. xi. 16, Joab for the slaying of Uriah;

Acts viii. 1, Saul consenting to Stephen’s death ;

Ps. 1. 18, ‘thou art partaker with the adulterer;’
whereas we ought to find fault with offenders, Lev.
xix. 17, “thou shalt in any wise rebuke thy neigh-
bour, and not suffer sin upon him ;” for as Augustine
saith well, guemadmodum malus sermo ducit in peccatum,
sic silentium relinquit in peccato, ‘as evil speech draws
men into sin, so silence lets them slcep secure in sin.’

6. Defensio, ¢ defence,’

Prov. xxiv. 24, “he that saith unto the wicked, Thou art
righteous,”—

Prov. xvi. 29, “a violent man enticeth his neighhour,
and leadeth him into the way that is not good ;”

Ps. lv. 21, “the words of his mouth were smoother
than butter, but war was in his heart ;”’

Esay v. 20, ““ that call good evil, and evil good,” excusing
it, as Ezek. xiii. 10—16, “daubers;” an example hereof
we have in Ahab’s false prophets, 1 Kings xxii. 6—11.

In lawful things.

In lawful things also another man’s sin we may be par-
takers of ; for

a. if that we are to do be not in the commandments, and
we know that the use thereof will offend our brother and
be a stumbling-block unto him, we must not use it for his
offence ;

- B. but if it be in the commandment, we must do it what-
socver come of it ; for as Augustine saith, malo ut scandalum
committatur quam ul veritas omittatur, ‘I had rather that
offence should be taken than that the truth should be lost.’

And thus much of the extension of the commandments.

Secondly, by limitation.

For the limitation or restraint of the commandments, it is
and hath been much abused; as we sec,

a. in the pharisces restraining non jurabis, to non pejerabis,
or non jurabis per Deum, ‘thou shalt not swear,’ to ¢thou



Of Moses’ law in particular. 79

shalt not forswear,” or ¢ thou shalt not swear by God;’ but
our Saviour reproveth them by the first rule of extension ;

B. for non occides, ‘thou shalt not kill, that is, say they,
non occides innocentes, ‘thou shalt not kill the innocent ;’
but Christ by the third rule of extension sheweth that it
reacheth to anger, which is equipollent to murder;

7. so for adultery; they would have as many wives as they
list ; but Christ by the fourth rule of extension taketh away
the means of adultery, that we must not look on a woman to
lust after her.—So that we may err in restraining too much.

Rules of limitation.

And therefore in restraining we must observe thesc three
rules ;—

1. Dispensation; and this is rather God’s right than
other princes’, for God doth according to equity, but they
oftentimes by affection. We see God Himself dispensed
with the second commandment in setting up the brazen
serpent ; but this rule is not for our times, to follow exam-
ples that are dispensive, unless we have the like dispen-
sation.

2. The second rule of restraining is from the nature of the
precept, affirmative or negative; the affirmative bindeth us
not ad semper, ‘to be ever doing it,” as the negative doth;
and this rule is sure and infallible.

3. The third rule is altered by divers occasions, and is
called antinomia, ‘a conflict of laws,’ when one law is
opposite to another, and so one of them must needs have a
restraint.

How act in an antinomia, or conflict of laws.

And for our direction in this restraint we must understand
that nemo est inter duo peccata, quin pateat exitus sine tertio,
‘no man is so straightened between two sins but that a way
of escape lies open without a third sin;’ and we may obtain
this exitus, or deliver ourselves, on this manner ;—

1. if the precepts that scem repugnant may be agreed,
there is no more to do but to reconcile them ; wherein Herod
erred, for he needed not to have performed his promise, for
his oath was no oath;

CHAP.
IL
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2. if they cannot be agreed, agat id ad quod est obligatus,
¢let him do that to which he is obliged.” For,

a. God hath ordained things in their order;
His own glory, which passeth every man’s salvation ;
our salvation ;
the salvation of others; and

B. every one of these must be respected in his order;
first, God’s glory;
secondly, our own salvation; and
thirdly, the salvation of our brethren.

Examples of antinomia.

And this antinomia we may consider,

1. Between the first and fifth commandments; but this
conflict is easy, for how can we obey man, when God which
is stronger holdeth us back ? and again, we are not bound
to obey them further than they are bound to obey God, so
that our rule must be, Honour them so, as God be not dis-
honoured.

2. Between the first three commandments which are per-
petual, and the fourth which is temporal ; every man’s reason
will prefer the perpetual before the temporal.

3. In the second table, “thou shalt not kill,” and yet we
must give cuique debitum, ‘to every man his due that he
deserveth,” and some deserve death, -and therefore it were
injustice not to give it them. Or else we may answer, that
it is God’s cause to execute the just office and duty of a
magistrate, and we may do that in God’s cause which we
may not do in our own; and it is God’s commandment that
he that will not have the direction of the law must have the
correction ; aut faciendum aut patiendum, ¢ either he must do
the duty of the law or suffer the penalty thereof,’ as we
have shewed before.

For the solution of a doubtful commandment.

Every doubt may be referred to one of these;

1. Obscurity, when bhoth parts be doubtful whether we
should do it or not do it, and here we must take the
minimum ;
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2. Controversy, when there be great reasons on both sides, CHAP.
and here we must take the mazimum. 1L

General observations on the commandments.

There are yet three general things to be noted in every
commandment.
1. That they are all in the second person singular; whence
we learn,
a. that they appertain to all alike;
B. that they must be particularly applied.

2. That they are all with the verb of the future tense;
whence we observe,
a. that we have broke them in times past;
B. that the keeping of them should continue with us
for ever, even so long as it may be said, ‘“thou
shalt.”

8. That they are for the most part of them negative;
whence we note, .

a. the confirmation of the rule of extension to include
the affirmative, for qui prohibet impedimentum precipit
adjumentum, ¢ he that forbiddeth what hindereth doth
command what furthereth ;’

B. that we are more fit by nature to receive a counter-
mand than a commandment, because we are by
nature full of weeds which must be rooted out before
any good thing can be planted in us.

And now to come to the exposition of the commandments
themselves.

THE FIRST COMMANDMENT.

§ 1. Necessity of this commandment.

The first commandment is prime necessitatis, first and
necessary to be regarded ; it was never dispensed withal, nor
ever shall be.

It is propounded negatively, ‘“thou shalt have no other
god before Me,” (the affirmative part was prefixed, “I am
the Lord thy God,”) and is quoted by Christ, Matt. iv. from
Deut. vi. 13, “thou shalt worship the Lord thy God, and
Him only shalt thou serve.”
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To fides terrestrium, ¢ the belief of earthly things’ there CHAP.
are sometimes means and sometimes none. 1L.
‘We must believe whether we have means or no means.

If we have means, we must,
a. Use them ; not seek extraordinary, when we have ordi-
nary ; but yet
B. Not trust in the means ; neither
our art, Hab. i. 16, “they sacrifice unto their net, and
burn incense unto their drag ;”
our goods, Job xxxi. 24, “if I have made gold my hope,
or have said to the fine gold, thou art my confidence;”
mighty men, Psalm cxlvi. 3, “put not your trust in
Pprinces, nor in the son of man.”

1. For a right judgment of them, Deut. viii. 8, we must
know that it is not bread, but God’s decree, which nourisheth.

2. For the right use of them, because without God’s bless-
ing they are nothing, therefore seek strength for them from a
further power than is in them; 1 Tim. iv. 4, 5, “every crea-
ture of God is good, and nothing to be refused, if it be re-
ceived with thanksgiving, for it is sanctified by the word of
God and prayer.”

§ 8. Of fear.

The duty of faith is to stir up Fear.

The object of fear is principally God’s judgment and jus-
tice; in which judgment do concur all things that may
cause fear, for it is,

1, futurum, ‘a thing to come,” Matt. xxiv. 6; though all
this be thus, and thus, yet the end is to come, and shall be
worst ;

2, propinquum, ‘a thing which is near at hand;’ because
God is every where, and all things are naked before Him, as
it is, Heb. iv. 13;

3, above our resistance, Ps. cxxx. 3, “if Thou, Lord,
wilt be extreme to mark what is done amiss, O Lord, who
may abide it ?” 1 Cor. x. 22, “ do we provoke the Lord to
jealousy ? are we stronger than He ?”
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humble shall be exalted, but superbus miser indignus miseri- C }{ IA P.
cordid, ‘ a miserable man that is proud is unworthy of pity.’ -

Hounmility comprehendeth three things,

1, humiliationem cordis, ‘the humility of the heart,’ to
desire that God may have all the glory ;

2, to restrain our appetite from desire of degrees of ex-
cellency ;

3, submission to our brethren,

Ps. cxxxi. 1, “Lord, my heart is not haughty, nor
mine eyes lofty ; neither do I exercise myself in
great matters, or in things too high for me;”

Phil. ii. 3, “in lowliness of mind let each esteem
other better than themselves.”

Of pride.
Pride, the contrary to {in the subject, or
humility, is either Lin the object.

In the subject,
in superiors’ disdain, as Saul to David in the triumph;
in inferiors’ murmurings, as in Chore.

In the object, and that either,

in respect of the gifts, whether they be outward or
inward ; or, '
in respect of something which only seemeth and indeed
is not, as Rev. iii. 17, “ thou sayest I am rich, and increased
with goods, and have need of nothing ; and knowest not that
thou art wretched, and miserable, and poor, and blind, and
naked,” Laodicea; worse than the devil, for he had some-

thing to be proud of.

Satan saith of himsclf, Isa. xiv. 14, ero similis altissimo,
‘I will be like the highest God;’ and to our first parents,
eritis sicut dii, ‘ye shall be gods,” Gen. iii. 5. But we must
learn, not similis Deo, ¢ like God,’” but Aumo, ¢ to the earth,’
that is Aumilis, ¢ humble.’

Pride i3 in five things.

1. In thinking we have that which we have not, Rev. iii.
17, Laodicea.
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Ps. Ixxxviii. 9, “I have stretched out my hands unto
Thee ;”
1 Tim. ii. 8, “I will that men pray every where, lifting
up holy hands.”
Oculus elgvatus expectat, manus extensa petit, ‘ the eye lift
up expects, the hand stretched out craves.’

Sitting at prayer is not warranted ; Balaam willed Balak
to stand by his burnt offering, Numb. xxiii. 15, and being
set he bid him rise, verse 18.

This is the behaviour that is to be used in petition; but
in deprecation our eyes may be cast down, with the publican,
Luke xviii. 13.

Of behaviour in preaching.
II. In Preaching, or hearing the word,
a. it is lawful to sit;
Ezek. xxxiii. 81, “they sit before thee as My people,
and they hear thy words ;”
Mark iii. 32, “the multitude sat about Him ;”
Luke v. 17, “as He was teaching, there were pharisees
and doctors of the law sitting by ;”
Luke x. 39, Mary “sat at Jesus’ feet, and heard His
word ;”
Acts xx. 9, Eutychus sat while Paul was preaching.
B. it is lawful also to stand; Neh. viii. 5, when Ezra
opened the book, “all the people stood up.”

Of behaviour in sacraments.
III. For the sacraments, the form of them sheweth what
our behaviour ought to be in them.
Of behaviour in discipline.
IV. For discipline, it is plain; the judge sitteth, and the
accused standeth before him.
Fitting carriage of the body why of use.

The decent and fitting carriage of the body is of use,
1, because we ought to glorify God with our bodies,
1 Cor. vi. 20;
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II. “Take.” The Hebrew word for this hath two uses, PART
1. in gloriosis, ‘in things glorious,” to bear up, or lift up,
as to lift up a standard, Exod. xvii. 15, as servants do their
masters’ badges on their shoulders; so they honour their
masters.
We do contrary to this,
a. when we strive for our own praise, and think to get us
a name: this is to play the giants, as they, Gen. xi. 4,
“go to, let us build a city and a tower, whose top may
- reach unto heaven; and let us make a name, lest we be
_scattered abroad upon the face of the whole earth ;”” and
B. when the Name of God is abused to cloak sin; as
when Jezebel feigned a religious proceeding in judg-
ment, that she might unjustly destroy Naboth.

2. in necessariis, ¢ in things necessary,’ to lift up a burden.

The first of these uses is for those that take God’s name
upon them, those that are called by His name, as we are
called christians by Christ’s name, Acts xi. 26.

The second use is for them that swear, for that is a burden
and a heavy thing.

* III. “In vain.”—For the understanding whereof we must
note in every action, the End, the Agent, and the Work.

1. For the end; we know that is in vain which hath go
end; and therefore we must look cui bono, ‘to what good
end,’ our words or actions may tend ; and our ends must be,

a. God’s glory, or else God will account of us as David
did of Nabal, 1 Sam. xxv. 21, all is in vain He hath
done for us, and all we do is in vain;

B. our own salvation ;

7. the edifying of our brethren.

2. For the agent; in him his heart must be considered,
which is the principal agent; for if that be not stedfast, all
is but chaff, fit to be blown about with every blast, and so
light and vain, yea “vanity” itself, “tossed to and fro,”
Prov. xxi. 6; “like the chaff which the wind driveth away,”
Ps. i. 4.
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Particular duties befween superior and inferior.
Now the particular duties between superiors and inferiors.

- Husband and wife.

First to begin with the husband and the wife;
and first their mutual duties each to other;
and then their several duties.

their mutual duties.

Their mutual duties may be gathered out of the three
words that signify marriage ;

1. Conjugium, the ‘fellowship of a yoke,” which is better
borne by two than by one alone; so one must help another
to bear all burdens: therefore untqual matches, which are
hindrances to religion, not bearing all one yoke, are con-
demned, 1 Cor. vii. 39, not being in Domino.

2. Matrimonium, uw! mulier fiat mater, ¢ matrimony, that
the woman may become a mother;’ Gen. i. 28, for propaga-
tion; and Mal. ii. 15, for increase of God’s church, the holy
seed. By God’s institution was to be observed the marriage
of one man with one woman; “it was so from the begin-
ning,” when God would have men multiply on the earth and
fill it with a holy progeny.

3. Nuplie,  marriage, or covering,’ of nubo, ‘to cover;’ as
it were coverings after sin, to cover each other’s shame.

their several duties.

The several and particular daties of husband and wife.

1. The husbands must live with their wives as men of
knowledge, 1 Pet. iii. 7 ; for she must ask of him at home,
and therefore he must be able to answer her asking, and to
instruct her.

And here the wife’s duty is submission; not to stand upon
her own will, but to be subject to her husband; which sub-
jection must be with acknowledgment that the man is the
woman’s head, 1 Cor. xi. 3; and therefore because the senses
of seeing and hearing are in the head, she must see and hear
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when he shall have done, but must work all day, Luke xvii. P ART
7 ; at night too, until the master set him free ; yea, he must —**
spare from his own meat to do his master’s business.

Opposite to this faithfulness is,

a. when they will do something beside their master’s busi-
ness, or let something stick on their fingers; Tit. ii. 10,
filchers ; Luke xvi. 1, wasters ;

B. lying, 2 Sam. xvi. 3, Ziba; 2 Kings v. 22, it was the
fault of Gehazi;

7. slothfulness, when he will not give his master all his
strength ; nom accuraté agere, ‘not do his duty exactly,’
as the poet saith, but be servus glis, ‘a servant of a
dormouse nature ;' not like Jacob, Gen. xxxi. 40, who
could not sleep for his master’s business ;

8. Eph. vi. 7, they that do their work unwillingly; or with
murmuring, Tit. ii. 9; not like the centurion’s servant,
that heard but ¢ go,” and he went ;

e. eye-service, deceitful diligence, only at their own
pleasure and before their master’s face, Eph. vi. 6,
Col. iii. 22; whereas they should do it with singleness
of heart, lest the chief Master be displeased.

2. For discretion in servants; they must do for their
master as the steward did for himself, Luke xvi., cast for
their master in due time and upon all fit occasions to do
him good.

II. The second duty of the master is, not to be asper,
¢ sharp and bitter, Lev. xxv. 43; but Col. iv. 1, “do
unto them that which is just and equal,” for they are con-
servi,  fellow servants’ also to the chief Master; and in futuro,
‘in the time to come,” the masters may be servants to men;
and therefore quod tibi fieri vis, hoc fac alleri, ¢ do as thou
wouldst be done unto.’

III. The third duty is, Prov. xxvii. 27, xxxi. 19—27, to
provide them meat, drink, and clothes, or wages agreed

upon.
Teacher and hearer.
The duties of the teacher and hearer.
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19, 20, to make known 1o the people the words of truth; PART
which is done, 1v.
1, by precept ; Ps. cxix. 12, “ teach me Thy statutes ;”
2, by example: Prov. xxiv. 32: John xiii. 15, “I have given
you an example, that ve shounld do as I have dane to you;”

3, by expenence;

4, by correction, that zafnuara, ‘corrections,” may be
pabnuara, ¢ instructions.’

Hence it was that Christ questioned with His disciples,
and practised them in baptizing, and casting out of unclean
spirits, and curing of bodily diseases by their touch or other-
wise, and the errors of men’s minds by their doctrines. First
Christ set the twelve on work to preach, then the seventy
afterward; some laid the foundation, as Paul, others built
thereupon, 1 Cor. iii. 10; some were the prime labourers,
others came upon their labours ; some planted, some watered.
And when the disciples had fulfilled their duties, they render
a reason thereof to Christ ; and Christ encouraged and com-
mended them in some things, in others He reproved and
checked them.—I shew every thing in the example of Christ,
because His example is most perfect ; and because He was
the chief Teacher, and made choice of the name of a Teacher;
and because others were to learn by His example.

The hearer’s duty answerable to this is,

1, to be $Asioos, ‘ studious of hearing,’ that the word may
come in awrem, ‘into the ear,” and so ad cor, ‘into the
heart ;’

2, to be {yryrwos, ‘ ready to ask questions;’

Exod. xiii. 14, Deat. vi. 20, “ when thy son asketh thee
in time to come,”—

John xvi. 17, “then said some of His disciples among
themselves, what is this that He saith unto us ?”

Matt. xiii. 10, “the disciples came and said unto Him,
Why speakest Thou unto them in parables *”

secondly, to be careful of his doings ;
The second duty of the teacher is, ritia morum magis
quam verborum vilare; polior emim est beme virendi quam
optimé dicendi facullas, ‘ to shun vices in his carriage more
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7. having, 1 Tim. iv. 14, the laying on of hands of the PART
company of eldership ; .
we come now to his duties; we shall find them, John x.
11, &c. 1 Tim. iii. Tit. i.

Three evil kinds of minister.
There are four sorts mentioned, John x.;
a thief,
three bad, ...... { a hireling,
a wolf,

one good, namely, . . the good shepherd.

They may be distinguished into :n}a:xﬂfw(ﬁlhzfl’ling.

1. If he have not a lawful calling, if he come not in by the
door, that is, according to Christ’s institution, if he have not
his talent, he is an usurper and a thief ; as Jer. xxiii. 21,
God saith, “they ran and I never sent them, they prophesy
and I bade them not, I never spake to them.”

And this cometh by wresting the law; which is done two
ways, Deut. xvi. 19 ;

1, per gratiam, ‘by favour’ at the suit of some great man
or some friend, by having respect of persons;
2, per munus, ¢ by taking rewards.’

And so the law being perverted per gratiam and per
munus, the ordinance of God is laid aside ; and then cometh
cita impositio, ¢ a too sudden laying hands on him;’ because
he hath not the gift of the heart to commend him withal,
for the gift of his hand the bishop letteth him go unex-
amined, and so (contrary to Paul’s rule to Timothy,
1 Tim. v. 22.) “layeth hands suddenly” upon him.

And how can God bless the proceedings of those that come
not in by the door? Quacunque malo inchoantur principio,
difficulter bono perficiuntur exitu, ‘ whatsoever hath an ill
beginning, can hardly be effected with a prosperous issue.’

2. The other sort, hirelings, John x, 13, are they that
o
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words must have two edges, for else the back commonly doth P? ‘;‘T
as much hurt as the edge doth good. And that is when they ——

do not meet with both extremes; as when they speak of
obedience, they deal as if they would take away all disobe-
dience, and would have a man never to disobey; and when
they speak of peace, they do it so as if we should have peace
with all men and be at variance with none ; whereas with the
wicked we must have no peace;

6, and lastly, the minister must deliver the word, Tit. ii.
7, év ddagbopia, with authority, gravity, and majesty; as
knowing that it is not his own word, but the everlasting
truth of God.

Jourthly, to reprove and confute.

As he must be of good life, and sufficient learning to teach,
and must teach them after a right and good order; so with
his teaching them that which is good, he must

reprove the offenders, and
improve and confute them that are contrary minded.

1. For the manner of his reproving, he must
1.) first arguere, and then redarguere, first € prove’ the fault,
and then ¢reprove’ it; and,

2.) in regard of the person offending,

a. if they be only led by a disposition to a fault, then é
mpadryre, ‘in humility,” 2 Tim. ii. 25 ;

B. if it be done in contempt, then pera mwdons émeraryis,
¢ with all authority,” Tit. ii. 15;

v. if the parties be froward of nature, then amorduws,
‘roundly and sharply,’ Tit. i. 13;

8. if it be a public fault, then 1 Tim. v. 20, évamwy mdvrav,
reprove him ¢ openly,’ that others may fear.

2. For improving or confuting the adversary,

a. if it may be, to stop his mouth, Tit. i. 11;

B. if that cannot be, yet Tit. ii. 8, that he may be con-
founded ;

. if not that, yet Tit. iii. 11, that inwardly he may be
convinced in his conscience, “ condemned of himself ;”’

3. if that will not be, yet 2 Tim. iii. 9, that his madness
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blood; and then Sem, called Melchizedek king of Salem,
took upon him to defend God’s people from Nimrod and his
fellow-hunters.

Office of a magistrate generally.

The magistrate is called also a shepherd, and he must feed

the people as well as the minister, Gen. xlix. 24, Joseph;
Ps. Ixxviii. 71, David; Numb. xxvil. 17, Joshua; and he
must look, Ezek. xxxiv. 18, 21, that the fat sheep do not
trample and spoil the grass with their feet, so that the lean
can eat nothing; nor trouble the water that they cannot
drink ; neither strike at them with their horns, but that they
may feed quietly without disturbance.

And as they must have a care of them that are in the in-
side of the fold, to feed the flock within; so to keep away the
wolf without; that is to say, to keep and preserve them from
foreign invasions; and so to be right nursing fathers and
mothers unto them We have a good example in an evil
king, 1 Sam. xi. 5; Saul hearing the people that they were
sorrowful and wept “ what aileth this people that they
weep ?” saith he; a good pattern for all kings, videre ne quid
sit populo quod fleat, “ to have a care that his people be not
disquieted, that they may not weep.’

1 Bamkﬂs ‘ the king,’
Magistrates are either 1’”6 ves, ‘under-officers.’

The reason of the under-officers is, Exod. xviii. 13, because
Moses, or one man, cannot hear all ; approved by God him-
self, Numb. xi. 16.

Qualifications of a magistrate.

Now what manner of men should magistrates be ? surely
such as are called by God; according to that rule, Deut.
xvii. 15, quem Deus elegerit,  whom the Lord thy God shall
choose;” and he whom God calleth must be thus qualified ;

1, he must not be affected to Egypt, which is the nursery
of idolatry ; not affected to false religion, Deut. xvii. 16;

2, he must not be uxorious, voluptuously given to plea-
sure, Prov. xxxi. 3, 4; wine and women are not for kings
and princes ;

3, he must not gather gold and silver, that is, he must

PART
IV.
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And generally, he must pascere popalaam, * foed the poople.’
that is, provide for them,
1, for their souls, that preachers be sent into all places:
2 Chron. xvii. 9, Jehoshaphat ;
2, for their bodies, he must
lay up corn against a dearth, and sce there be plenty,
Gen. xli. 49, Joseph ;
send ships abroad, for outward and foreign com-
modities, 2 Chron. ix. 21, Solomon ;
and for inward right to all men at home, provide
judges, as Jehoshaphat, 2 Chron. xix. 5;
and to avoid wrongs from abroad, provide soldiers,
2 Chron. xvii. 2.

The people’s duty answerable to these is,

1. That they break not into God’s right, neither take the
sword out of the king’s hand ; nor be seditious, or disobedient
unto him ; Prov. xxiv. 21, “fear God and the king, and be
not seditious.”

2. Inregard of their care over us, we must not dare, ‘give,’
but reddere Cesari que sua sunt, ‘ render to Ceesar that which
is his due;’ that is, because they keep our tillage safe, they
must have tribute out of our lands, and because they keop
the sea safe, they have vectigal, ‘ custom,” and censum, * suh-
sidy,” out of our goods; and in time of necessity, indiction
or tax, as Solomon, 1 Kings xi. 28.

thirdly, to do justice ;

The third duty of the king is, in cases of appeal to do
justice himself; for that is it that must establish his throne,
Prov. xvi. 12; and without it magna regna, ¢ great kingdoms,’
are nothing else but magna latrocinia, * great robberies.’

And in his justice he must look,

1, that the righteous may flonrish, and that bmis vmnin
bene, ¢ they which do well may have well,” Prov. xi. 10,

2, to the wicked his looks mnst he terrible in jndgment,
Prov. xx. 8, that 0 he may drive away evil, Dent. «ii. R,
for capital erimen, nom pareat illis newina Prna, ¢ let not thine
eye spare them.’

The people’s duty herain i, in respect of i jratica o fene
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1. Whom God chooseth not, He will not bless; and He
chooseth none but the best ;

2. It is worse to make an Hophni, than not to correct an
Hophni : Eli was blamed for not correcting; much greater
had his sin been if he had put in an Hophni, whose mind is
on the pot ;

3. Set an unmeet workman about any thing, and the work
will be in danger of marring; so by this means they do
ponmere sub periculo, ‘ endanger,’ the souls of them that are
committed to their charge.

Now the duty of the superior that is thus qualified with
gifts is,

1. 1 Sam. ix. 21, to think meanest of himself of all others,
and to say, 1 Sam. xviii. 18, “what am I, and what is my
father’s house *”

2. And if he be preferred according to his gifts, he must
not think that he is fallen into the pot, that is, into a place
of ease and rest, but that his place being higher, be must now
do more good there than he could do in a lower place.

thirdly, to make use of their gifis.

The third duty that we owe to men of gifts is, to make
use of their gifts, eo se conferre ubi Deus est, “to go to one to
* enquire with whom God is ;” Exod. xviii. 15, the people asked
of God when they asked of Moses ; and so 1 Sam. ix. 9, they
went to the prophet to ask of God.

And the duty of him that hath the gifts is, Wendum pre-
bere, ‘to be ready to have his talents and gifts used and em-
ploved ;' and to make account, &a Tovro {@, ‘I live to this
end, and to this purpose, to be used of others:’ so saith Wis-
dom, Prov. ix. 4, 5, “ come hither to Me;” and our Saviour,
John i. 39, “come and see.”

Thus much for the goods of the mind.

Ezxcellency of body.
Now for the goods of the body, which is old age.
Our duties are,

1. To hold our peace, and give them leave to speak, Job
xxxil. 6, 7; and the reason, Job xii. 12, because with the

IV.
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nor to put their trust in their riches, 1 Tim. vi. 17, nor
to count them their strong city, Prov. xviii. 11; nor to
be churlish, as Nabal was to David’s servants, 1 Sam.
xxv. 10, nor to despise the poor.

2. The second duty of the meaner sort towards these noble
or wealthy men is, to account them their fathers, and them-
selves their sons, as David did Nabal; and to give them
honour and reverence accordingly.

Of benefactors.

There is yet one case more wherein honour and reve-
rence is due, and that is when a man bestoweth a benefit
upon us.

And in this, as in the former, consider the duties of
benefactors, and of those to whom the benefit or good turn
is done.

Duties of a benefactor.

The benefactor’s duty is thus ;

1. No man, though he be rich, is bound to every one in
particular, not in beneficio,  in bounty;’ in officio, every man
is bound to do some duty or other to every one, but for
benefits they may make their choice. But to some they
must give; and in their giving they must have this care,
to do it freely; contrary to the course of giving benefits,
or benefices, now a days, wherein the givers look not ubi
optime, ¢ where best,” but ubi questuosissimé, ¢ where most
gainfully ;’ as if a man should bestow so much bread on his
horse because he is to ride upon him, so they bestow upon
such a man because they will make use of him.

2. He must give not only freely, but speedily: bis dat
qui cito dat; apage homines quorum lenta sunt beneficia,
precipites injurie, ‘ he doth a double kindness who doth one
quickly and readily ; away with those men whose kindnesses
are slow paced, and injuries ride in post haste;’ as now the
manner of men is, profundere odium, et instillare beneficium,
‘to pour out hatred, to drop in favours, not all at once, but
by little and little.’

PART
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2. Again, he hath done me a good turn, he would have
me now to follow his appetite to do some unjust thing ; I will
not, but refuse to consent unto him ; is this unthankfulness ?
no, for the rule is, that the love to myself must be the rule
of the love to my neighbour, and so it is not required that I
should do any more for my neighbour than I would do for
myself; now then, if my own appetite would lead me to any
unjust thing, should I consent unto it? no, for so I should
hurt myself by consenting to sin against my own soul. And
so, for the pleasure he hath done me, he would have me do
him a displeasure by consenting to sin by his instigation,
and so hurt both his soul and mine own, and do evil for
good; and in this case it is no unthankfulness though I
deny him; it may be species injurie, and species ingrati-
tudinis, que sepe incidit in virum bonum, ‘ a kind of injury,
a kind of ingratitude, which often may be found in a good
man.” But a good man through the midst of all the infamy
and reproach of his ingratitude, will fendere ad officium, ‘ be
ready to do a good turn.’

Means by which a governor shall rule aright.

1, by carrying himself as he that mindeth to give ac-
count; Ps. ci. 2, “O when wilt Thou come unto me ?”
Jer. xiii. 20, “where is the flock that was given thee, thy
beautiful flock ?”’

2, by first having an eye to the well governing of his own
house; so Joshua saith, “I and my house will serve the
Lord ;»

3, his eyes must be to the faithfal of the land, and his
bent to choose men of wisdom and uprightness to be in
authority with him; Ps. ci. 6, “ mine eyes shall be upon the
faithful of the land, that they may dwell with me :”

4, to esteem of all under him as citizens of the city of
God, and coheirs with him of an heavenly kingdom.

Second part of the commandment, viz. the reason.

‘We are now come to the reason of the commandment,
¢ that thy days may be prolonged in the land which the
Lord thy God giveth thee.”

r
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a. not all to the wicked, because they should not sacrifice
to their net and their yarn, that is, they should not
make the outward means their god, Hab. i. 16 ;

B. neither all to the godly, because the devil and his
instruments should not say that the godly do not
serve God for nought, or that they serve Him because
of His blessings.

Why long life is promised to dutiful children.

Quest. But how is it then that long life is promised to
those that honour their parents ?

Answ. 1. We have a good exposition of this place, Deut.
v. 16, where it is said, “ that thy days may be prolonged, and
that it may go well with thee;’ so the meaning is, that so
long as it may go well with them, and be a benefit unto
them, so as they may live prosperously, their days shall be
prolonged ; but if their life come to be a displeasure to them,
then to have their days lengthened will do them no pleasure,
nor be any blessing to them ; and life may be a displeasure,

a. in regard of the evil days, 2 Kings xxii. 20; Josias a

good king taken away, because he should not see the
evil days that were to come upon the land;

B. in regard of himself, for fear lest he be corrupted ; and

therefore, raptus est a facie malitie@ Enoch, ‘ Enoch was
taken up to God from the wicked and unworthy world.’

2. When Herod promised the daughter of Herodias the
half of his kingdom, Mark vi. 23, if he had given his whole
kingdom, certainly it had been no breach of promise ; so, if
God promise vifam prolongatam, ‘ a long life,” and give vitam
perpetuatam, ¢ everlasting life’ for it, here is more than half
in half; as he that promiseth ten pieces of silver and giveth
ten pieces of gold, breaketh not his promise, so here no breach
of promise in God, but performance with advantage.

3. The best and most sufficient answer is this ; there is no
temporal thing of this life that doth cadere in promissum Dei,
¢ come within the compass of God’s promise,” but only so far
forth, as it shall help and further the next life, the life to
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B. their worm shall never die; that is, the worm of their PA RT
conscience shall evermore trouble them; though their -
life be longa, ‘long,’ it shall not be leta, *joyful ;’

9. their fire shall never be quenched ;
their name shall be an abhorring to all flesh ;
yea their remembrance shall be cut off, Ps. xxxiv. 16 ;
and their name shall rot, Prov. x. 7.

And thus much of the fifth commandment.

THE SIXTH COMMANDMENT.

Place of this commandment.

All the duties between man and man in particular per-
tained unto the fifth commandment; and now follow officia
promiscua, ¢ duties general to all,’ in the next four command-
ments,

the sixth, concerning the life of man and the preserva-
tion thereof,

the seventh, concerning chastity or the preservation of
wedlock,

the eighth, concerning his goods,

the ninth, concerning his good name.

First, of the sixth, “ thou shalt do no murder.”

This commandment is put before the others which follow,
because life is dearer to us than those things which pertain
thereunto, and which are spoken of in the rest of the com-
mandments.—Each man hath a good esteem of his own per-
son; from this desire of excellency in himself, Cain killed
Abel, because Abel was better than he. So Joseph’s
brethren hated him, because he was more made of than
they, and should in time rule over them; his eminency
would have seemed to darken their appearance, and clouded
their splendour.

Words of the commandment.

God hath made choice of one word ‘murder’ to signify
a whole catalogue of sins, for the helping of man’s weak
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called véueaes, when a man seeth a thing done that ought P ART
not to be done, either against God’s glory, or the good
estate of the church or commonwealth ; and this is ira per
zelum, ira spiritds sancli, ‘a zealous anger, and the anger
of the Holy Spirit’ It was our Saviour’s anger, John ii. 14,
against the profaners of the temple.

Of sinful anger.
And the other is called ira per vitium, and ira carnis, ¢
vicious anger,’ or ¢ carnal anger,” when it is either
a. eixij, ¢ without a cause,” Matt. v. 22, or

B. not kept intra modum, ¢ within due bounds and
measure,” Rom. xii. 19.

When this affection is not ancilla rationis, ¢ at the com-
mand of reason,’ it becomes radiz amaritudinis, ‘a root of
bitterness,” Heb. xii. 15; or if you so please to call it,
venenum serpentis, ‘ the poison of the serpent.’

And this sinful wrath is either
a. at the first rising in us, or it is
B. suppuratio vitii, ‘ an impostume or inward rankling of
it;’ and then, if it be
against a superior, it is called a grudge ;
against an equal, rancour;
against an inferior, disdain.

The grudge, if it continue a little longer, will grow
to an impostume of envy ;
and the rancour to hatred ;
and the disdain to contempt.

commonly break out< countenance,
into issues in the action.
a. That which breaketh out at the tongue, they call
spumam vitii, ‘ the foam or froth of it > which
against our superiors, is susurrus, ‘ whispering and
detractions ;’
against our equals, épcfela, ¢ contentious speech,’ railing
and brawling ;
against our inferiors, scoffs, taunts, and reproaches.

And these impostumes {tongue,
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dilectio, ‘love; against this cometh odium, hatred’ PART
and all his crew or retinue ; IV
gaudium, ‘ joy ;’ against this cometh that, when & man
is 80 dealt withal that he falleth in dxndlav, ¢ into a
slothfulness or sluggishness,’ that he is unfit for any
thing ;
paz, peace and quietness; either,
within himself,
against which is scandalum, ‘scandal or offence ;’ or
between him and other,
against which is discord and contention.

Genera]]y therefore, whatsoever is against the life itself,
or against the good estate of our life, God hath intended to
comprehend in this commandment.

Of destroying life: first of beast ;

Particularly to the point of killing.

A man may offend in the killing of man or beast.

The Manichees held that we might not cut down a tree,
nor slip a branch of it, because there is life in it; and much
less kill a beast. But this is a very fond opinion; for God
before the flood gave both herbs and trees to man, Gen.i. 29;
and Gen. ix. 3, whatsoever liveth and moveth is meat for
man, not only herbs, but beasts also and living things;
very plainly, 1 Cor. x. 25, “ whatsoever is sold in the sham-
bles, eat it.”

And that the killing of beasts cannot be contained in this
law, to be here forbidden, it is plain by these two reasons;

1. Where there is not jus societatis, ‘the law of society,’
there is not societas juris, ‘an agreement in one joint law
or right;” now beasts can have no right of society with us,
because they want reason ;

2. It cannot be sin to use things to the end for which
they were ordained; now the less perfect are for the more
perfect, as herbs for beasts, and herbs and beasts both for
man.

Yet is not the killing of beasts absolutely in our power
and liberty : but in these two cases we are forbidden to kill
them ;
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2. No man is his own, but is a part of the society or PART
commonwealth wherein he liveth, and so cannot injure or Iv.

kill himself but he brings detriment and damage to the
whole company.

8. Our life is the gift of God, who “killeth and maketh
alive,” 1 Sam. ii. 6, and therefore we must not dispose of
God’s gift without the mind of the Giver: and the rather
because, 1 Cor. vii. 23, we “are bought with a price,” and
then are we His servants that bought us; and then as, Rom.
xiv. 4, “ who art thou that judgest another man’s servant?”
so, who art thou that killest another man’s servant ?

It is worse than beastly to kill or drown or make away
with ourselves; for Matt. viii. 32, the very swine would not
have run into the sea but that they were carried by the devil.

To conclude this point with Augustine,

No man may kill himself,

a. either that he may fugere molestias temporales, fly
temporal evils,” for by this means incidit in @ternas, ‘ he falls
into eternal evils ;’

B. neither ut evitet peccatum alienum, ‘to prevent another’s
sin,’ for incidit in proprium,  he falls into his own sin ;’

. nor pro suo peccato, ‘for his own sin,” for there is a
time of repentance ;

8. neither uf non peccet, ‘that he may not sin at all,’ for
incidit in peccatum certum ut evitet incertum, ¢ he falls into an
undoubted sin in striving to avoid an uncertain sin.’

Thus much against the killing of a man’s self.

Of killing another man ;

Come to the next, manslaughter in alium, ¢ the killing of
another man.’

The reasons against it are divers,

1. The general reason, quod tibi fieri non vis alten non
Jeceris, ¢ do as thou wouldest be done unto.’

2. Thou must not deface the image of God which thy
neighbour beareth.

3. He is thine own flesh, Esay lviii. 7, and therefore thou
must not hate him, much less kill him.
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drunkenness, or the undue use of any of those things which PART

the philosophers call non naturalia, < not agreeable to our —1Y-
nature.’

Moreover we are commanded not only to preserve the life
of the body, but incolumitatem corporis, ‘the soundness of
the body,’ so that no,one part must be hurt; for if the least
part be hurt, the whole accounteth itself hurt, and saith,
quare me, ‘ why dost thou hurt me?’ so that if any part be
hurt, it is a breach of this commandment, Lev. xxiv. 19;
and so is every wound and every stripe, of which we read,
Exod. xxi. 25.

It touches soul as well as body.

Neither is the murder and hurt of the body only for-
bidden, but of the soul also; and this murder of the soul
is much more grievous than the other of the body.

And as there are two lives of the soul, so in respect of
both those lives the soul may be murdered, both in respect
of this life, and of the life to come.

1. There may be a murder of the soul concerning the life
thereof in this life: for when a man cometh to loathe the
benefit of his life, it may be well said that his soul is killed,
Eccl. vi. 3, Col. iii. 21, and he that doth any thing to a man
that maketh him thus to loathe his life, that man is a
murderer of the other man’s soul.

2. Concerning the life of the soul in the life to come the
soul may also be murdered, namely, if the soul be set in
worse estate concerning the life to come,
a. by him that hath charge of souls,
Rev. ii. 14, “Balaam, who taught Balac to cast a
stumbling-block before the children of Israel ;”

Mal. ii. 8, “ you have made many to fall ;”

so also if they lay a stumbling-block before the people,
or if they be negligent in their places, Ezek. xxxiii. 6,
“if the watchman see the sword come, and blow not
the trumpet,” &c., the people’s blood shall be required
at their bhands ; also

B. one private man may murder the soul of another

man,
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1. Adhibere fucum, ‘ use painting;’ it was Jezebel’s vice, PA RT

2 ngs ix. 30, “ she painted her face, and tired her head,”
so Jer. iv. 30, “they painted their faces and eye-brows.”

2. To disguise ourselves in apparel, 1 Tim. ii.9, and 1 Pet.
iii. 3; condemned even in women, which are rather to be
allowed in it than men, because it is mundus muliebris, ¢ wo-
manish adorning ;’ but St. Peter hath two reasons against it;

a. “let the hid man of the heart be incorrupt,” as if he

should say, as Cato said, magna corporis cura magna
mentis incuria, ¢ great care of our bodies causeth a
great carelessness of the soul ;’

B. “the saints in old time” did not thus apparel themselves;

follow their example, ver. v.

3. The gesture must be looked unto; Micah ii. 3, a plague
is threatened against those that have a proud gait: and the
prophet Esay, iii. 16, goes to particulars; they are haughty,
they go on tiptoes; they have stretched out necks; rolling
eyes; a mincing and a tinkling gait.—Gestum natura dat,
‘the inward temper of the mind is described by the gesture ;’
there is a generation whose eyes, saith Agur, are haughty:
yet grace can mend the defects of nature, therefore none
may be excused who neglect the means of grace.

or by allurements without us.

The allurements without us, or the watering of our lust
by those provocations that are wntbout and beside the body,
do now follow.

1. David, Ps. 1. 18, reckoneth one, that is to say, being
partakers, keeping compsny, with adulterers; for Prov. vii. 22,
the young man entering into company and communication
with an harlot, followed after, like an ox to the slaughter,
and a fool to the stocks. And indeed company is very dan-
gerous in this sin, as we see, 1 Cor. v. 6, “ a little leaven
leaveneth the whole lump;” it may be applied to any vice,
but St. Paul there applieth it particularly to this sin, shewing
that this vice hath a special virtue to infect and leaven others.
And therefore beware of evil company, and not only evil but
suspicious company, and at suspicious times ; refrain not only
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it is forbidden, Eph. iv. 29, by the name of gampos Adyos, PART

‘rotten or corrupt communication ;’ and if idle words shall —

be accounted for, Matt. xii. 36, much more wanton and broad
speeches of filthy matters; or to speak too plain even of law-
ful dutics of marriage. We see the Holy Ghost useth very
modest words that way, and seeketh out choice terms, as
Gen. iv. 1, “ Adam knew Eve his wife ;”’ and Gen. xviii. 11,
it ceased to be with Sarah after the manner of women ; and
1 Cor. vii. 3, it is called ¢ due benevolence’ from each of them
to the other.

5. The act of incontinency.

The sin of incontinency is committed, either with more
than one, or with one alone.

1. With more, either without law, or with colour of law.

a. Without all colour of law, is scortatio, ¢ whoring ;' Deut.
xxiii. 17, forbidden, and in the ver. 18, the whore compared
to a bitch, and the whore-keepers to a number of dogs. For
the punishment of it, Gen. xxxviii. 24, the law of nature did
award it death, to be burned ; and God himself, Heb. xiii. 4,
will punish it, “ whoremongers and adulterers God will
judge;” and if the civil punishment of the law take not
so severc hold of it, God himself will judge it, both in the
world to come, Rev. xxi. 8, and in this life with strange and
extraordinary judgments, as lues gallica, ‘ the french pox,’ an
abominable and filthy disease not heard of in former ages.

B. Under colour of law, or with pretext of marriage, is
polygamy; wherewith sundry of the patriarchs were en-
tangled, yielding to the corrupt customs of the country
about, not enquiring God’s will.

1) The creation is plain, Gen. i. 27 ; and plainer, Matt.
xix. 5, for there the number is set down expressly,
“they twain shall be one flesh;” and Mark x. 11,
“if a man put away his wife and marry another, he
committeth adultery against her.”

Object. And whereas they object and allege that it was
lawful at the first, for increase of children and pro-
pagation of the world ;
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e. not departing from her or divorcing ourselves, but only in
case of adultery, as our Saviour’s rule is, Matt. v. 32;

¢ after we are delivered by the death of one party,
1 Cor. vii. 40, so to abide if we can; or at least not
quickly to wax wanton and marry again, 1 Tim.v. 11,
but stay ourselves for a time, till the body be resolved
to earth from whence it came.

B) Out of matrimony we commit this sin, either with one
allied to us, or with a stranger.

1. If she be allied, it is called ‘incest,” forbidden, lev.
xvili. 6; punished with death, Lev. xx. 17.—Amnd it is set
down as a principle, “ thoun shalt not discover the shame of
thy mother, because she is thy mother; nor of thy sister,
because she is thy sister ;” as though by the light of nature
the very naming of mother or sister were enough.  And yet
this sin for a time was winked at ; but Lev. xx. 23, the land
spewed out the Canaanites and the Perizzites for this shomi-
nation; and Reuben before the law, for this very sin of
incest, forfeited both the right of the kingdom, for it went to
Judah, and the right of the priesthood, which went to Levi.
And not only in the direct line is this incest, but in the
collateral also; Mark vi. 18, Herod might not take his
brother’s wife; and 1 Cor. v. 1, “ that one should have his
father's wife,” a “ fornication not once named among the
gentiles;” and Amos ii. 7, “a man and his father go in to
a maid, to dishonour My holy Name;” so though for
necessity it were tolerated in the beginning, yet of itself
it is unlawful.

2. Come we to those that are strangers to us and not
allied ; and they are either married, or free and unmarried.

a) If married or espoused, (for that is all one,) it is adultery,
forbidden, Lev. xviii. 20, and punished with death of hoth
parties, Lev. xx. 10; see also Deut. xxii. 22—24. And
though the politic laws of men have not made it so, yet by
the judgment of all divines, it is capital. And great reason
it should be so; for,

a. it is the perverting of the whole estate of those two

families whereof the parties are members ; and,
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Thus much of the seventh commandment.

YHE EIGHYH CONMANDNENY.

Place of this commandment.

In the former commandment the lusts of the flesh are for-
bidden ; in this the lust of the eyes, 1 John ii. 16.

It dependeth well upon the other two commandments.
For in the two former commandments order hath been taken,
for preservation of life, and generation of children. Now be-
cause for the preserving of life we need food and raiment,
1 Tim. vi. 8, and when we have children we must also provide
for them, 1 Tim. v. 8, and so by consequent every mau is to
labour and care in this world, and that either, Feel. vi. 7,
propter os, “ for his mouth,” or 2 Cor. xii. 14, to lay up for
his children ; from hence cometh that worldly concupiscence,
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rule over it, and over the creatures that are therein; as God P ll\ RT
gave power to Adam, Gen. i. 28.

Quest. 2. But how came the division and appropriating to
particular men? for without that there is not meum ef tuum.

Answ. Cain first built a city, and called it by the name of
his son Enoch, Gen. iv. 17, and so appropriated that to him
and his; and that made Seth and his family gather to them-
selves also private possessions.

After the flood, whether by allotment of Noah, or by their
own choice, his three sons had the chief parts of the earth ;
Ham had Africa, Shem had Asia, and Japheth had Europe.
Also afterward, by consent and agreement, things hecame
proper to certain particular persons, as (ien. xiii. H—12,
Abraham and Lot agreed to part the country between them.

Again, we come to have things proper to onrselves jure
prime occupationis, ‘ by the right of first seizing nprm them,
as Deut. xi. 24, “all the places whereon the soles of yome foet,

- shall tread, shall be yours ;”” so when we seize ngprm n cimntry
never inhabited ; or if it be lerra derelictu, * n Innd formken
of her inhabitants,” primus wecupator, ‘ the: fire) iuker of ym
session in it,” hath jus, ¢ right’ and teus Lithe i o
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if it be usus rei pro pecunid, ¢ the use of a thing for money,” it PART

is ‘letting;’ if it be pecuni@ pro usu rei, ¢ money for the use of
a thing,’ it is ¢ hiring.’

And out of this, by reason of our distrust, because some-
times we will let one have the use when we dare not trust
him with the property, there ariseth therefore from hence, the
contracts of words, writings, pawns, pledges and suretiship.

If he have but his bare word, it is
in him that requireth it, stipulatio, ‘a requiring of a
promise and assurance ;’
in the giver of his word, sponsio, ¢ engagement by word,”
a promise.

If it be by writing, which are proles humane perfidie, ¢ the
children of human perfidiousness,’

if his own alone, chirographum, ¢ an hand writing ;’

if with others, syngrapha, ¢ a joint evidence of men together.’

Pawns, if they be rei,  real,’ they are either
in regard of some oath, cautio, ¢ cautionary ;' or
for the recovery of some thing received ;
and then it is either
moveable, pignus, ¢ a pledge;’ or
immoveable, as land, Imofijrac, ¢ a mortgage.’
If the pawn be personal, it is either
in war, obsides, ‘ hostages;’ or
in peace, in matter of action, called vades,  sureties.’

Of desire, lawful,

Now that we see what the right and property of things is,
and how it groweth, let us now consider how far our desire of
this property, to make things ours that are not, may extend ;
and we may take the measure of it after this order ;

1. Remember that which is 1 Tim. vi. 8, “ having food and
raiment, be contented ;”’ if God bestow no more upon us, let
us be content with that; because God, as he had plenty of
spirit, so He had plenty of wealth, and could have made all
rich if He would; and it was in His wisdom that He made
some poor, that as the rich might have premium benignitatis,

1V,
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contract, labor et merces, ¢ the labour and the hire;’ res appre- PART
tiata, et pretium, ‘the thing valued, and the price;’ cura et .
stipendium,  the charge undertaken, and the wages for it ;’ quid

pro quo, ‘one thing for another.” If either of these be want-

ing, it is no better than theft; Ezek xxxiv. 3, if they “eat

the fat, and clothe them with the wool, and kill them that

are fed, and feed not the sheep,” they are no better than

thieves and robbers; and so on the other side, if he do
labour, give him his hire, Deut. xxiv. 15; neither defraud

him wholly, nor pinch him in it.

2. And now for the substance of contracts,
there must be no corrupt measure ;
there must be no false weights ;
the matter sold or contracted for must be good ; not
the refuse of the wheat, Amos viii. 6; nor wine
mixed with water, Isa. i. 22 ; but the ware must be
sound and good.

3. For the manner of uttering our wares, we must beware
we do not over-reach our neighbour, nor take any advantage
of his ignorance or oversight ; this is stellionatus, ¢ cozening.’

4. For the price, we must not think when we come to buying
and selling that we come to a spoil ; and therefore we must
avoid that fault which is set down, Prov. xx. 14, it is naught,
it is naught, saith the buyer,” and when we are gone, boast
of our pennyworths.

or without contract.

II1. Now of thefts that are without contract,

1. In the family, is_furtum domesticum, ¢ thievery in a man’s
own house;’ Tit. ii. 10, pickery in servants, beguiling their
masters ; to this we may add sercum fugitivum, ¢ a fugitive or
runagate servant,” because he detracteth himself out of his
master’s possession, and defraudeth his master of his service ;
80 also the wasters of their master’s goods are herein com-
prehended, Luke xii. 45.

2. Without the family there is a double theft,
a. of things consecrated, and that is ‘ sacrilege ;’ Lev. v. 15,
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xxvii. 17, the whole congregation curseth them that do it, PART
and Hos. v. 10, see the detestation of it, Job xxiv. 2. v

Thus much of the unjust getting of a thing, and of the
theft therein committed ; which may be drawn to these two,
which Nazianzen calleth

émBol), or manus injecta, ‘ rapine,’ or ¢ violence;’ and

émriBovls), ‘ a crafty way of compassing.’

Secondly, of right getting ;

Now the virtue opposite to this is, just getting; Prov.
xvi. 8, “a little with righteousness is better than great
possessions without equity ;”” and 1 Tim. vi. 5, not to “ think
that gain is godliness,” but that ““godliness is great gain;”
and to be able to say with Jacob in every thing they get,
when they are asked how they came by it, Gen. xxx. 33,
“my righteousness shall answer for me.”

and of restitution.

But because the world is full of evil, and men have also
mentem malam, ¢ an evil mind ;’ therefore if a man have over-
shot himself, there is a restitution appointed for the personal
thefts before spoken of, save only for men-stealing; and so
also for all real thefts restitution is allowed, unless the
manner of the theft, as breaking a house in the night time
or such like, alter the case; Num. v. 7; Job xx. 18; Neh.
v. 11; Luke xix. 8.

Yea, and not only in things gotten by stealth, but in
things gotten by lawful contract, there may be restitution
required ;

1, that which we call depositum, ‘a thing committed to

one’s trust, Exod. xxii. 7, 10.

2, those things that come sub ratione inventi, ‘under the
nature of things found; strays, or things lost, Exod.
xxiii. 4, Deut. xxii. 2 ; and so also, Lev. vi. 4.

3, things lent us for a time must be restored; for as
Augustine saith, tametsi benigné dimittitur, tamen non
injusté repetitur, ¢ though it be parted with in courtesy,
yet it is not unjustly called for again,” Exod. xxii. 14.

8
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bloody issue did, and be never the better; if it be to leave PART
enough to their children, Job xx. 10, their children shall be IV.

beggars, and for the most part a prodigal son is the heir of
a niggardly father.

2. Prodigality, or too much wasting, is the second extreme
in the first use of those things we have gotten; it was the
fault of the prodigal son, Luke xv. 13, he “ wasted his goods
with riotous living.” And this riotous waster also is a thief
to himself, for with being profuse and lavish, ép’ & w7y e,
‘when he needeth not so to do,” he stealeth from himself &
8¢i, ‘the 'things which he may need; because he wasteth
superfluously, he wanteth things necessary.

Object. And howbeit it be true, that they say, that what-
soever they spend,
1, they do it of their own, and
2, they have enough, and are able to maintain it ;
Answ. Yet for all that, it ought not so to be;
1, though they be rich, they must not fare delicately every
day, Luke xvi. 19; and
2, for having enough, the heathen man could say, If you
should allow your cook store of salt, and he should put too
much in the pot, and when you found fault with him should
answer you, he had enough, it were a foolish answer, and
you would not like it at his hands; no more will God like
this action, or think well of this answer at your hands.

This prodigal or wasteful spending is,

1. when they do it mapa xapdv, ‘unseasonably,” daily,
oftener than needeth ; or else,

2. when they do it in too great a measure, and that is,

a. either above their ability, more than they can maintain,

B. or above their estate and calling.

1) For keeping within compass of their ability, Luke xiv.
29, he that layeth a foundation and is not able to perform it,
they that behold it will mock him.

2) For their calling, 1 Sam. xxv. 36, though Nabal be
rich, yet he must not make a feast like a king; and much
less may mean men exceed.

82
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riches, wheresoever they are bestowed, being seed, they are PART
serentis ron recipientis, ‘ the sower’s, and not the receiver’s.’

And therefore as the husbandman doth credere illud quod
non videt, ‘ believe that which he seeth not,” and so casteth in
his corn, and believeth that albeit it rot, and showers and snow
fall upon it, yet at last an autumn and harvest will come, and
he shall reap an ear for a corn ; so if God enlighten our hearts,
and give us faith credendi id quod nrom videmus, ¢ to believe
that we see not,’ the fruit of our faith in the end will be videre
gquod credimus, ‘to see that which we now believe ;’ and we
shall see and feel, that the seed we sow is still serentis, it is
still our own, and will bring us a hundred fold increase in
the end.

Thus much of the things commanded and forbidden in this
commandment.

§. 2. In the heart.

Now this commandment, as the other, is also spiritual, and
therefore striketh not only at the outward actions, but at the
heart also; for our Saviour telleth us, Matt. xv. 19, that out
of the heart come thefts, and therefore the fountain of them
must be dammed up.

For if a man come once to that, 1 Tim. vi. 9, that he ¢ will
be rich;”” why then, quod rolumus valde volumus, ¢ what we
will, we eagerly will and desire,” insomuch as Prov. xxi. 26,
even the man that is “ slothful,” yet he “ coveteth greedily ;”
if he have a desire to be rich, he will needs be rich quickly;
and then Prov. xxviii. 20, ‘“he that maketh haste to be rich
shall not be innocent,” but 1 Tim. vi. 9, ¢ come to be drowned
in perdition and destruction ;” and Prov. xx. 21, an heritage
hastily gotten cannot be blessed in the end, because this ex-
cessive desire of riches is no better than theft in the heart of
him that is infected with it.

How to avoid theft in the heart.

And therefore to avoid this theft of the heart,

1. We must place instead thereof a contented mind ; Heb.
xiil. 5, “ content yourselves with that you have ;”’ and “be not
careful what to eat, or what to drink, or what to put upon
you,” Matt. vi. 25 ; that is to say, be not so careful as to dis-
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3) The prepared ground.

Come we now as in the former to subactum solum, ¢ the fit
soil” We arc made a fit mould for this sin by that which
we call pruritus aurium, ¢ itching ears ;’ if there were no will-
ing hearers of lies, there would not be so many tellers, Ps.
xv. 3 : we must not only not slander our neighbour, but not
receive an evil and false report against him ; as Augustine
saith well, discet non libenter dicere, cum didicit non libenter
audire, ‘& man will learn not willingly to speak, when he has
learned not willingly to hear.’

4) The watering thereof.

The next point is irrigatio concupiscentie, ‘the watering
and cherishing of this sin.” This is that which St. Peter calls
@\\orpwoemiaxometv, 1 Pet. iv. 15, ‘to take care of another
man’s diocese,’ to be a curious searcher of other men’s doings ;
such people go about from house to house, and are prattlers,
and busy bodies, 1 Tim. v. 13; they are of the mind of
Ahimaaz, 2 Sam. xviii. 19, when Absalom was slain, he sued
to be the tidings-carrier to the king; every body is ready to
be the reporter of an ill matter. It was the fault of the
Athenians, Acts xvii. 21, they “ gave themselves to nothing
else but either to tell or to hear some news.” So now a days,
we are all of Peter’s mind, John xxi. 21, ¢ what shall John
do? what shall this man do, and what shall that man do ?
But we must remember Christ’s answer, “ what is that to
thee ? follow thou Me:” Peter must not meddle in John’s
diocese, nor one of us in another man’s business, but every
man meddle with his own matters, 1 Thes. iv. 11; and if we
look well to our own, we shall have no leisure to deal with
other men’s.

Secondly, of the offence itself.

Now we come to the outward actions. The actual sin
against this commandment it is in words especially ; and
those cither vain and idle, or principally false and untrue;
either disagreeing from the truth and essence of the things
we speak of, or from our mind and meaning.

PART
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to him that hired him, he is a sword, to fight for him PART

and his cause; but withal a sword to kill his soul, Iv.
because he is his instrument against the truth ;

to him against whom he witnesseth, he is an arrow, and
the wound that he maketh sticketh in him, either in his
goods, or life, or good name.

which may be in siz different persons ;

Neither is this false-witness-bearing to be referred to the
witness alone, but to all the parties that have to do in
judgment ;

The accuser may be a false witness by his untrue ac-
cusation ;

the defendant, by his untrue defence ;

the judge, by the wrong determination ;

the notary or registrar, by entering the sentence amiss ;

and the advocate by informing amiss;

for every one of these is an actor in judgment.

in the judge ;

Of every onc of these particularly.

1. The judge: it is most perilous on his side; for Deut.
i. 17, the judgment is God’s; and therefore what judge
soever giveth a wrong sentence, facit Deum mendacem, he
‘maketh God to speak a lie,” and doth what he can to change
God the author of truth into the devil the father of lies.—
And seeing the apostle hath said it, 1 Cor. vi. 7, that it is a
fault for onc man to go to law with another; meaning, that
they are to blame that begin suits and quarrels, because
both parties cannot be true, being absolute contradictions,
and so by the means much untruth must needs be uttered in
the place of judgment, and that is derogatory to God, Josh.
vii. 19; therefore it were good there were a diminishing of
suits, as much as might be ; and that men might not go to
law for every trifle, but only hard and difficult matters might
be brought in to judgment, Exod. xviii. ; and that for dispatch
of matters there be more seats of judgment than one, as
helpers to the higher places, Exod. xviii. 22, to judge the
smaller causes.
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in the defendant.

4. The defendant may also be a false witness, and that in
these three cases;

a. If being demanded according to form of law, he do
versare se ad agitandas actiones aut ad cogitandas excusationes,
‘ betake himself to plead he hath done well, or to devise
excuses;’ as Adam did, Gen.iii.; he put it off tothe woman.
Job did otherwise, Job xxxi. 33, “if I made a fault, I con-
fessed it.”

But we are not bound to accuse ourselves, unless it be
before the seat of judgment where a lawful course is taken;
as John xviii. 20, Christ saith, “if any can accuse Me, let
him come forth;” and so to Pilate, John xix. 9, because they
did not proceed ex publicd infamid nec ex semiplend probatione,
‘from a public fame nor upon an half proof,’ but only ques-
tioned with Him to see if he would accuse Himself, He gave
no answer at all.

Or if it be a truth, and stand upon two points or more, we
may answer one part and not the other; and so as Paul did,
Acts xxiii. 6, occultare partem veritatis, ‘ conceal part of the
truth;’ the council being divided, some sadducees, some
pharisees, the sadducees holding that there was no resurrec-
tion nor angels, and the pharisees confessing both, he said he
was a pharisee, and was judged and accused of the hope and
resurrection of the dead ; though indeed it was not for that
alone. So if a man have divers ways to defend himself, he
may choose which he liketh best.

B. Though for a remedy for those that are oppressed,
appeals be allowed, yet if the defendant in an evil cause will
delay more than needeth, he is a false witness.

«v. When sentence is given, if he do not submit unto it, he
is also a false witness, and resisteth the ordinance of God,
and so God himself, Rom. xiii. 2.

in the advocate or lawyer ;
5. The advocate or lawyer may be also a false witness, and

that in these three respects ;
T
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Of false witness out of judgment ;

Now for that kind of false witness, which is out of judg-
ment.

Though a man be from the judgment seat, yet he must
not say, Ps. xii. 4, ego sum dominus lingue,  my tongue is my
own,’ for nemo est dominus sui nisi ad licita, ‘ no man is lord
over himself,’ neither ought to dispose of himself, ¢ but to
lawful actions.’

which may be in four ways.

There are four ways wherein a man’s tongue may offend
out of judgment,

and four ways may we be hurt by the tongue,

according to the four good things that a man hath ;—

1, favour and credit, against which they commonly oppose
contumelia, ¢ disgrace,” when a man is present ;

2, good report, name and fame, against which is opposed
obtrectatio,  the depraving of a man behind his back:’
Plato calleth such a depraver, mus nominis, ‘a mouse
gnawing at a man’s good name;’ but Paul, 2 Tim. iii. 3,
calleth him diabolus, < a devil ;’

8, friends and well willers; against this do offend those
susurrones, ¢ tale carriers,” of whom Prov. xvi. 28, “he
soweth dissension among princes,” heis able to set whole
realms together by the ears ;

4, a man’s estate and condition ; against this is opposed
subsannatio, ¢ scoffing and flouting;’ 2 Sam. xvi. 5,
Shimei’s sin.

Other ways of offending against this commandment.

And not only in words may we offend against this com-
mandment, but by writings also; if we write that which is
untrue, as Neh. vi. 6, Sanballat sent a letter to Nehemiah, as
full of untruths as it could hold.

And not untruths only are forbidden, but because, 1 Cor.
T2
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eth;” when we are doing well, we must be com-
mended ;

veritas amara que curat, ‘a bitter truth which cureth;’
when we do ill we must be rebuked, and this is the way
to bring us to repentance and so to amendment, 2 Cor.
vii. 8, 9.

Of the vice opposed to this, viz. flattery.

The vice opposed to this virtue of rebuking, is flattery, a
common vice among us, because rebukes are odious, Amos
v. 10. Albeit indeed vulnera diligentis,  the wounds given
by a friend,’ are better than oscula blandientis, < the kisses of
a flatterer ;’ as in physic amarum sanum, ¢a bitter pill which
cures,’ is better than perniciosum dulce, ¢ a sweet potion which
is poisonous:’ yet such is our nature, that because we are led
by ¢i\avria, ¢self-love,” we love ourselves, and think well of
ourselves, therefore he that will speak well of us and think
well of that we do, him we love; and so on the contrary if
he mislike us or our actions and speak against any thing we
do, presently we hate him; and this maketh flattery so com-
mon a vice now-a-days, because as rebukes are odious, so
flattery giveth content. Of this mind were they, Esay xxx. 10,
that said unto the seers, “ prophesy unto us no true things,
but speak flattering things unto us.”

This vice of flattery is of two sorts.

1. In uncertain things, to commend a man before we know
whether he be worthy of it or no. This may be called the
hasty commendation, at the first beginning and at first sight
to commend a man so highly, that we make the party think
he hath done enough and hath answered all expectation ;
whereas perhaps the greatest matter is still behind, as 1 Kings
xx. 11, it is not the putting on of harness, but the putting of
it off, that is worthy of commendation ; not the beginning,
but the end of the race is worthy praise. Such were they of
whom we read in Herodotus, which answered Cambyses, that
indeed they found it unlawful which he would have done
(incestuous marriage), but against that they found that a king
might do what he would.
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a. If it be good, some think it modesty and humility to
deny that they can do so well as they can; but as Jerome
saith, mendax humilitas incauta humilitas,  humility telling a
lie is an unadvised humility ;’ and saith he, non ita caveatur
arrogantia ut cavealur aut evitelur veritas, ‘let no man so
shun arrogancy that withal he shun and let go truth.’

B. If it be evil that we are charged withal, though we need
not voluntarily tell our faults, yet being asked, we must not
deny a truth; as Sarah offended in denying she laughed,
when indeed she did laugh, Gen. xviii. 15.

And so to conclude, we must

neither affirm any untruth, ( of ourselves,
nor deny any truth, { nor of any other.

Question concerning a harmless lie.

There is question concerning mendacium innocuum, ©an
harmless lie,” of which cometh no loss, as they say.

But saith Augustine, those that say so are not innocui,
‘ harmless,” for though they account no loss but of goods,
name, or life, &c. yet there is an error, for there is a loss
beyond all these, the loss of the truth. This is in three things ;

1. contra quam se res habet, when the speech is ¢ contrary
to the things spoken of,’ though he be persuaded of it in his
mind ; Augustine, kic lemeritatis non mendacii accusandus est,
here ¢ the speaker is to be blamed for rashness and not for
lying ;” such are they, that have not learned their tongue to
say nescio, ¢ I know not,” but speak things which they know
not ;

2. contra quam se animus habet, ‘ what the mind knoweth
to be false ;” the midwives’ lie, Exod. i. 19 ; Michal for David,
1 Sam. xix. 14; the woman of Bahurim, 2 Sam. xvii. 20;

8. jocosum mendacium, ‘the jester’s lie;” Hos. vii. 3, to
make the king merry ; Gal. i. 10, please none out of truth.

Object. If a man be sick, and I know that his son is dead,
and if I tell him it will kill him, what shall I then answer if
he ask ?
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2, the thought and the sign of it; and that is verdo
aul facto; factum, ‘a deed, is a sign of our
thoughts, as well as our words are; Matt. vii. 20,
“ ye shall know them by their fruits.”

Miscellaneous rules.

We must take heed of judging another man’s heart, God
hath only to deal with that, 2 Chron. vi. 30 ; men’s meanings
must not be sought after, as Chrysostom saith, “ my heart is
not your servant, and therefore judge it not.”

We must not be too severe in judging : especially for the
time to come; leave that also to God ; we must not think if
one once sleep in sin, that he will never wake; they may
return to God; Augustine, multi sunt intus fures et multe
oves foris; sic multi inserti sunt refringendi et multi infracti
inserendi, ‘many within the church are thieves, and many
without will in time be sheep; so many graffed in are to be
cut off, and many broken off shall he graffed in again.’

If we have offended in a thing unknown, that none can
prove ought, non retegendum peccatum nisi sine peccato celari
non polest, ‘ the sin is not to be revealed unless it cannot be
concealed without sin;’ but with David, say to God, ¢idi soli
peccavi, ¢ against Thee only have I sinned,” Ps. li. 4.

If ever we have said to God as they did, Judg. x. 15, “ hear
us but this once, and we will serve Thee,” or in our sickness
promised more obedience after health restored, Hos. vii. 14,
we must not lie to God, but have a care to perform it, or else
the vineyard will lie to us.

THE TENTH COMMANDMENT.

Of the form, exposition, and place of this commandment.

The papists make this commandment two commandments.
Which cannot be; our reasons are these :
1, because there is but one period;

PART
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perfect birth:’ in the other, intentio etsi non conscquaris, ¢ the PART
intention though not executed;’ in this, cogitatio etsi mon Iv.
sequaris, ‘ the thought though not performed.” As Augustine

saith, magnum fecit qui non sequitur malum, sed non sic perfecit,

nam cogitare prohibetur, ‘ he hath done much who pursueth

not evil; but he hath not yet done fully well, because he

should not think evil.’

Of the two sorts of concupiscence.

Concupiscence is of two sorts, good, and evil.

1. The good concupiscence is also twofold,

a. the lust or concupiscence of the spirit against the flesh,
Gal. v. 17;

B. the concupiscence or desire of nature, or our natural
desires and appetites of meat, drink, and such like,
are not evil; they were in our Saviour Christ ; Matt.
iv. 2, He was hungry, and desired to eat; John iv. 6,
He was weary, and desired to rest.

2. The evil concupiscence is, when it is not a hand to the
understanding, as it ought to be, but choketh and corrupteth
it; and it is also of two sorts;

a. foolish concupiscence, which is set upon earthly things,
and not upon things that are above, Col. iii. 1; when
our natural affection, which of itself is not evil, goeth
beyond his bounds, so that we seek wholly these
things, and set our hearts upon them ;

B. hurtful concupiscence, which is the lust of the flesh
against the spirit, Gal. v. 17.

This is that preputium, Acts vii. 51, that uncircumcision,
that hindereth the ears and heart from that which is good,
and corrupteth our understanding in good things: and in
evil things it will bring us per malum aut ad malum, ¢ through
evil, or to evil ;’ if our end be good, then per malum, to use
evil means; or if we use good means, then the end shall be
evil. It is called,

the old man, Eph. iv. 22, Col. iii. 9.
sin dwelling in us, Rom. vii. 5.

the sting of death, 1 Cor. xv. 56.
the prick, 2 Cor. xii. 7.
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look upon sin, and to set all the imaginations of our thoughts PART
upon it; and this is vita peccati, ‘ the very life of sin,’ for now :
it lives and moves.

6. The birth itself, and bringing it forth into action and
execution in the course and practice of our lives.

And these six are in every sin, though many men have not
the Spirit of God in that measure that they are able to watch
them all; and besides, iniquitas sepe mentitur sibi, sin often
lies to itself.’

The apostle St. James, chap. i. ver. 14, goeth by degrees;
first, saith he, a man is tempted ;
and when is he tempted ? when he is drawn away by his
own concupiscence, and is enticed ;
and what followeth of that? then lust conceiveth ;
and what doth it bring forth? sin;
and what doth sin bring forth? death.

Of the bait and the hook ;

So that our lust becometh sinful two ways ;
by the bait and allurement we are enticed, as St. James
saith ; so the first thing is esca,  the bait ;’
by the hook, whereby we are drawn away as it were by
force and violence ; uncus, ‘the hook.’

in ourselves ;

For Satan taketh advantage of our weakness and corrup-
tion; and
1, he offereth us matter of pleasure, or profit, or preferment,
all which we take delight in, to see if he can that way allure
us, and entice us to that which isevil;
2, if that way prevail not, then he useth force and violence
to draw us unto it:
And for the working of sin in our own corrupt nature,
first, we take hold of pleasure,
pleasure breedeth lust,
lust grows to delight,
delight breeds custom, and
custom breeds necessity ;
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BISHOP ANDREWES’

JUDGMENT OF THE LAMBETH ARTICLES.

[The following account of the ‘ Lambeth Articles’ may he
acceptable to the reader.

Whitaker, regius professor of divinity in Cambridge,
having imbibed strong calvinistic notions, denounced the
Margaret professor as a Pelagian; and having represented
to archbishop Whitgift that the orthodoxy of the univer-
sity was in danger, unless a series of theses, nine in number,
which he had framed, should be sent down to Cambridge
stamped with the authority of some of the heads of the
church, prevailed upon the primate to call a meeting of
bishops and others of the clergy at Lambeth for that pur-
pose, and managed to get his theses accepted in the main,
though the emendations with which they were sent back
were sufficient to shew how little the general tenor of them
was really approved by the theologians who had sat in judg-
ment on them. Whitgift was censured afterwards by queen
Elizabeth for the whole proceeding, and promised to write to
Cambridge that the articles might be suppressed. They are
here given, with their emendations;

Articuli Lambethe propositi Articuli Lambethe propositi
prout & cl. v. D. Whita-  prout ab episcopis reli-
kero in ipsius autographo quisque theologis concepti
concepti episcopis aliisque sunt, et de sensu quo ad-
theologis Lambethe pro- missi sunt.
ponebantur.
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L L
Deus ab eterno predestina- Admissus est hic articulus
vit quosdam ad vitam, et quos- totidem verbis. Nam si per
dam ad mortem reprobavit. primum ‘quosdam’ intelli-

gantur ‘credentes,’ per se-
cundum ¢ quosdam,’ ‘increduli;’ lis hic non intenditur, sed
est verissimus articulus.

II. II.

Caussa efficiens predesti- Caussa movens aut efficiens
nationis non est previsio fidei, predestinationis ‘ad vitam’
aut perseverantie, aut bonorum mnon est ¢ preevisio’ fidei aut
operum, aul ullius rei que in- perseverantiz, aut bonorum
it personis predestinatis, sed operum aut alius rei, que
sola et absoluta et simplex vo- insit personis preedestinatis,
luntas Dei. : sed sola ‘voluntas benepla-

citi Dei.” Additur in hoc
secundo articulo a Lambethanis 1° ‘movens;’ 2° ‘ad vitam ;’
8° mutatur ‘sola absoluta et simplex voluntas Dei’ in
‘sola voluntas beneplaciti Dei; idque non sine justd ra-
tione. Caussa enim movens preedestinationis ‘ad vitam,’ non
est ¢ fides,” sed meritum Christi, cim Deus servandis salutem
destinavit non propter ¢ fidem,’ sed propter Christum. ¢Mo-
ventis’ vocabulum proprié ‘ merito’ convenit ; ¢ meritum’ au-
tem est in obedientid Christi, non in fide nostri. Additur,
‘ad vitam,” quia licét predestinationis ‘ad mortem’ caussa
sit ‘ praevisio’ infidelitatis et impcenitentiz, adedque alicujus
rei quee insit personis preadestinatis ‘ad mortem ; tamen
nulla est caussa preedestinationis ‘ad vitam,’ nisi sola ¢ vo-
luntas beneplaciti Dei;’ juxta illud Augustini, ¢ Preedesti-
nationis caussa queritur et non invenitur; reprobationis
vero caussa queritur et invenitur.’ ‘Absoluta et simplex
voluntas Dei’ majus quiddam dicit, quam ¢sola voluntas
beneplaciti,” nam et conditionalis voluntas est beneplaciti,
et vult Deus nos rectd facere, si nos velimus ejus gratie
non deesse; et placuit Deo servare singulos homines, si
crederent.

III. III1.
Predestinatorum prefinitus In hoc articulo nihil mu-
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et certus est numerus, qui nec tatur; verissimus enim est si
augeri nec minui potest. de preescientif Dei intelliga-

tur quz nunquam fallitur,
non enim plures vel pauciores servantur quam Deus pre-
sciverit.

IV. IV.

Qui non sunt predestinati In hoc articulo nihil mu-
ad salutem, necessario propter tatur; verissimus enim est;
peccata condemnabuntur. quia statuit Deus non remit-

tere peccata nisi credenti-
bus. Quod si ita hanc thesin et priorem interpreteris, ut
et ‘peccata’ et ‘damnationem’ necessitate quidam ex ipsd
predestinatione deducas atque ex ed fluere existimes, aperté
Augustino, Prospero, Fulgentio, &c. contradicis, et cum
Manichezis Deum peccati auctorem necesse est facias,

V. V.

Vera, viva et justificans fi- Vera, viva et justificans fi-
des et Spiritus Dei sanctifi- des et Spiritus Dei sanctifi-
cans non exslinguitur, non ez- cans non exstinguitur, non
cidit, non evanescit, in iis qui excidit, non evanescit, in
semel ejus participes fuerunt, ‘electis,’ aut °¢totaliter’ aut
aut totaliter aut finaliter. ‘finaliter.” 1In autographo

‘Whitakeri verba erant, ‘in
iis qui semel ejus participes fuerunt,” pro quibus a Lam-
bethanis substituta sunt, ‘in electis,” sensu plané alio et ad
mentem Augustini; cum in autographo sint ad mentem
Calvini. Augustinus enim opinatus est ¢ veram fidem quee
per dilectionem operatur, per quam contingit adoptio, justi-
ficatio et sanctificatio, posse et intercidi et amitti; fidem
verd esse commune donum electis et reprobis, sed perse-
verantiam electis propriam:’ Calvinus autem, ‘veram et
justificantem fidem solis salvandis et electis contingere.’
Et cl. v. D. Overal defendit et in academii et in con-
ventu Hamptoniensi, ¢justificatum, si incidat in graviora
peccata, antequam peenitentiam agat, in statu esse dam-
nationis ;> ibique contraria sententia quee statuit °justi-
ficatum, etiamsi in peccata graviora incidat, justificatum

u2
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ut assolet. Certé multo magis expedire arbitror ut doceatur
populus noster salutem suam queerere in manifestis vite
sancte et fideliter institutee (quod et Petrus suadet), quam in
occultis consilii divini; cujus curiosa nimis inspectio vertigi-
nes et scotomata generare potest et solet, sedificationem certé
in angustis ingeniis vix solet. Sed tamen rogatus sententiam
meam de his articulis, idque & dominatione tud cui non
parere religio fuit, sic paucis respondeo.

AD 1. QUO ASSERITUR PRAEDESTINATIO.

Esse apud Deum in @ternd illa sua sive prascientia dicere
libeat sive scientid, qua videt qua non sunt tanquam ea quee
sunt, preedestinatos quosdam, quosdam reprobos, extra con-
troversiam esse arbitror.  Scripture verba sunt, mpo xara-
BoXijs kéouov, id est ab sterno scilicet, elegisse Deum nos; et
cum elegisset, preedestinfsse, Eph. i. 4, 5; elegisse autem éx
700 Kkoopov, ‘de mundo,’ Joan. xv. 19; quare non omnes in
mundo elegisse, sed quosdam, alioqui enim electio non foret.
Quos verd non elegit et eligendo approbavit, (ut electionis
natura fert) reprobéisse; et Scriptura verbis utitur dww8eiv,
‘rejiciendi,” Rom. xi. 2, dmodoxiudlew, ¢reprobandi,” Heb.
xii. 15. Tantum ne utrobique par ratio videatur, et eadem
predestinandi ratio, eadem reprobandi; si hoc plené non
constet, cuperem addi, aliter predestinatos illos, nempe per
Christum, Eph. i. 5, aliter hos reprobatos, nempe propter
peccatum.

AD 2. QUO PREDESTINATIONIS CAUSSA EXPLICATUR.

Verissimum Dei per prophetam verbum est, ¢ Tantummodo
in me auxilium tuum,’ id est, nec & quoquam auxilium nisi &
me, nec & me quicquam nisi auxilium: verissimum et apo-
stoli, ¢ Quis discernit?’ id est, a8 Deo solo habere nos quo a
reliquis discernimur.

Sed tamen de particula illa [‘sola voluntas beneplaciti’]
queeri potest,

Primo, includatne Christum, an secludat; id est, sitne actus
preedestinandi actus absolutus, an relatus ?

Quod ad me, existimo relatum esse : nec ullam esse Dei
ebdoxlav év dvBpwrmoss, id est, ¢ voluntatem qui beneplacitum
sit ei in hominibus,’ nisi in Filio in quo eXdéxnae, nec vel ante
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Deus ante mundi constitutionem, non video quomodo sit
dicendum nisi preescientid.’

Neque secus scholastici. Thom. Primd, Q. 23. Art. 4,f
‘preedestinatio preesupponit electionem, et electio dilectionem;’
nempe primo fecit eligendos, dein elegit; dilexit ut daret,
elegit quee dedit. Nec alia mihi mens videtur reverendissimi
Eboracensis®; sic enim ille, ¢ Quid in Jacobo dilexit Deus ab
mterno, cim nihil boni fecisset? certé quod suum, quod ipse
erat illi daturus.’

Certe apostolus ipse non veretur in negotio hoc conjungere
lay mpofeow et Sobeicav xdpw, atque hoc wpd ypovewy
aiwylewv, cam sc. dofeiga illa xdpss non nisi in prescientid
esse potuit; cum @terno scilicet proposito Dei, ipsam quoque
gratiam quam se daturum preevidit ante tempora secularia.
Neque incommodum inde ullum (ut mihi videtur) si Deus
ut coronat in nobis dona sua, sic eligat in nobis dona sua;
nempe quee primé diligendo dedit, quo post sic data eligeret :
atque ita cum dilectio, quee est actus gratie quid Deus dis-
cernit, tum electio, que est actus judicii qua sic discretos seli-
git, utraque conservantur. Atque hoc modo manebit elec-
tio: recentiorum enim series illa omnem plane electionem
tollit; qua Deus ponitur homines nec in ulld massi exis-
tentes, nec ullo modo per sua dona discretos, primo actu et
eo absoluto, simul et semel, hos quidem addicere saluti, illos
verd perditioni sempiternse; post quam addictionem quis
electioni locus esse possit non intelligo, aut quomeodo illa ipsa
addictio electio dici possit.—Sed hec tota questio (uti dixi)
de ordine potils est quo procedit Deus, ad captum nostrum
qui ex parte cognoscimus, quam de caussid quoad actum ipsum,
qui unus est in Deo et simplicissimus; vel si de ca non
de primi actiis caussi intelligi debet, sed de caussi quoad
integrum effectum (ut loquuntur) in preedestinando.

Queritur, sitne actus integralis (conceptu nostro) ex variis
actibus constans, an primus ille solus? et si plures et varii,
quis ordo, qus series actuum ?

¢ Preedestinatio, quée sine preescientif non potest esse, non est
nisi bonorum operum,’” Aug.® De predest. sanctorum, cap. x.

! [vol. x. p. 94. b.] p- 15. Hardrov. 8vo. 1613.
8 [sc. Matth. Hutton, S.T.P., ar- v [vid. vol. x. col. 803.]
chiep. Ebor., “ De elect. et reprobat.”
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AD 5. DE AMISSIONE FIDEI ET SPIRITUS.

Certé nemo unquam dixerit (credo) ‘fidem in electis fina-
liter excidere :’ illa verd non excidit; sed qudd non excidat,
hoc habere existimo a naturd subjecti sui, non sui; ex privi-
legio personz, non rei. Atque hoc propter apostatas, quibus
vitio dari non debet qudd excidant & fide, qua vera et viva
nunquam fuit.

An vero Spiritus Sanctus ad tempus auferri aut extingui
possit, existimo queeri adhuc posse ; fateor harere me.

De fide;—‘Tu stas fide, noli altum sapere, sed time:
alioquin excideris et tu;’ quomodo non irrisorium preecep-
tum, si non possit excidere ?

1. ¢Cavete ne errore abducti excidatis proprid firmitate,’ &c.

2. “Videte ne quis deficiat & gratia Dei; excidistis gratié,

qui in lege,” Gal. v. 4.

3. ¢Spiritum Sanctum tuum ne auferas a me,’ Ps. li. 13.

4. ¢ Spiritum nolite extinguere.’

Quomodo non irrisoriee praceptiones et orationes he, si
nullo modo excidere & firmitate fidei aut deficere & gratid
possimus, si nullo modo Spiritus auferri aut extingui possit?

Etsi non sum nescius et hoc ipsum [ non posse amitti tota-
liter’] exponi posse sic, ut in totum prorsus vel penitus amitti
nequeat etsi tota amittatur, id est, ita amitti ut non sit locus
revertendi unde exciderunt.-

AD 6. DE CERTITUDINE S8ALUTIS,

Existimo qui certitudine certus quis est, se veré fidelem
esse, aut se fide justificante preeditum, eAdem certum esse de
salute sull per Christum. Puto autem eam potius esse mA9-
pogoplav spei (de qui ad Heb. vi. 11.) quam fidei, et (si und
voce exprimendum sit) memol@now potiis quam miorw. Non
enim eandem certitudinem haberi posse de eis enuntiatis
quz conditionem in se continent quam nos preestare oportet
ut vere sint, ut, ¢qui credit, invocat,’ vel, ¢si credas, invoces,’
quam de iis que non sunt conditionatee, sed meré categorice,
ut, ‘ Deus est omnipotens,” sed minorem ; quse tamen non hee-
sitet, sed assensum suum ad alteram partem contradictionis
determinet.






CENSURA
CENSYRAE D. BARRETI

DE CERTITUDINE SALUTIS.

¢ NEMINEM tantd firmitate suffultum,’ &c. ¢ ut de salute sud
debeat esse securus.’ Ita D* Barret: jubetur retractare sic,
‘Fide justificatos,’ &c. ‘debere de salute sul certos esse et
securos.’

1. “Certos’ non debuit addi; non enim negaverat ille, nec
quisquam (credo) sani cerebri: sané retractare non debuit
quod non asseruit, nec verbum interponi cujus in articulo
nulla mentio.

2. ¢ Securum esse debere quemquam de salute,’ minds com-
modeé dictum. Certé verba illa concionatoris censuram ef-
fugere poterant; leviter enim immutata, verba sunt Leonis,
sic enim ille (dicente namque Paulo, ¢ Qui stat, videat ne
cadat’), ‘Nemo est tantd firmitate suffultus ut de stabilitate
sull debeat esse securus,’ Serm. v. De guadr. Sané parcendum [p. 39.]
fuerat, si non illi, saltem Leoni.

Sententiam verd cur minus probem faciunt hec.

1. Locus in censurd citatus nihil ad rem, nempe ‘debere
justificatos securos esse.’” Locus est, Rom. v. 1, ¢ Fide justi-
ficati pacem habemus erga Deum.” Certé; pacato igitur
animo licet esse nobis, at non securo. Quippe nec pax ipsa
secura est: nam et nobis prima cura incumbit, pax hec ut
vera sit; ‘multi enim sanant contritionem filize mez dicentes,
Pax, pax, et non est pax,’ dicit Deus, Jer. vi. 14, et Ezek.
xiii. 10. Deinde si vera sit, secunda cura incumbit, ne per
violatas 4 nobis conditiones pacis auferatur a nobis denuo,

r [vid. “ Strype's Life of Whitgift,” vol. ii. p. 229. sqq. 8vo. Oxon. 1822.]
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vestri tempore conversamini,’ 1 Pet. i. 17. Joannes, ¢ Tene
quod habes, ne alius accipiat coronam tuam,” Apoc. iii. 20.
Que omnes id agunt ut cum fide retineatur et timor, ne cer-
titudo degeneret in securitatem.

6. Certé D. Petrus cum jubet, ‘Satagite ut certam reddatis
electionem vestram,” ut nos eniti vult ad certitudinem, ita
statuere videtur satagere quemque rerum suarum ut ed tan-
dem perveniat; quasi is summus sit gradus in vitd héc, et satis
sit, imo preeclaré nobiscum actum sit, si ed aspirare liceat.

7. Neque veré quoad certitudinis gradum plané equandus
«videtur preesentis vite status cum statu future, sed distinctio
aliqua retinenda, cum ultra securitatem nihil sit. Quare sit
hoc ipsum, ‘securitate frui,’ peculiare iis qui defuncti jam
sunt, et émwixeov illud apostoli cantarunt, ¢absorpta est mors
in victoriam;’ nos verd hic in terris militantes, contenti cer-
titudine, cedamus gradu hoc summo securitatis, et relinquamus
eum ecclesie in ccelis triumphanti, quee sola secura est.

8. Malé autem semper successit iis qui ita se certos autuma-
bant ut etiam securi fuerint; Davidi suum ‘non movebor,’ Ps.
xxx. 6, Petro suum ‘etsi omnes, non ego.” Melilis multo iis,
qui ita certi ut tamen soliciti: Jobo, ‘scio qudd Redemptor
meus vivit,” &c. cap. xix. 25, et, ‘hec mihi spes reposita est
in sinu meo;’ et,‘tamen verebar omnia opera mea,’ cap. ix. 28.
Paulo, ¢certus sum qudd neque mors,” &c. Rom. viii. 38; et,
‘tamen castigo corpus meum, ne quo modo cum aliis pree-
dicavero ipse reprobus efficiar,” 1 Cor. ix. 27.

9. Tametsi quod affertur de ¢carnali et spirituali securitate,’
frigidum plané sit, cim pari ratione et de presumptione et
de superbia loqui liceat, nempe per xardypnow, abusivé sci-
licet; tamen etiamsi sic mollire liceat, etiam atque etiam vi-
dendum est quid seculi nostri et populi indoles postulet ista
de re doceri; et an expediat, his preesertim moribus atque his
temporibus, frigescenti hominum curse atque conatui bené
operandi, per istiusmodi theses frigidam suffundere, et quasi
certitudo parum sit, securitatem inculcare; cim (ut rect&
Gregorius) securitas sit mater negligentize; cumque non
solim ex trepidatione nimia (ut in Caino) sed seepe etiam (ut
in Saulo) ex nimia spe desperatio.
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sine metu transigit, neque anxia semper erga se fides securi
temporis otium recipit; scit enim omnes dies insidiarum
sibi plenos,” &c.

e. Gregorius?, Epist. xxv. ad Gregoriam, ¢ Inutilem rem
postulésti, quia secura de peccatis tuis fieri non debes, nisi
cim jam in die vite tuse ultimo plangere eadem peccata
minimé valebis.’

¢. Bernardus®, Epist. cvii. ad Thom. Beverl., ¢ De qua tamen
jam perceptf suimet ex parte notitia, interim quidem glori-
etur in spe, nondum tamen in securitate;’ Bernardo enim
securitas in excessu est, et opponitur timori in defectu. Vide
Serm. in Cantic. xi.f

7. Fideles de preedestinatione perseverantiaque sud incertos
esse per omnem vitam, probat Augustinus,

In De corrept. et gratid, cap. xiii.® initio feré.

Contra articulos sibi falso impositos®, Artic. 12,

In Epistold ccxvii.l

In De dono perseverantie, cap. xiii.k haud longg ab initio.

In De civitate Dei, lib. xi. c. 12.!

d Pol. ii. col. 869.] opp. S. Aug., vol. x. Append. col,
¢ [col. 1498 F. 211,

! [col. 585 sqq.} i Evol. ii. col. 799.%
£ Evol. x. col. 772.] . [[vol. x. col. 838.

» [AlL Prosper. Aquit. pro Aug. ! [vol. vii. col. 282.]
doctr. respons. ad object. Vincent. in
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CONSECRATIO

CAPELLAE JESU, ET CEMETERI],
PER

LANCELOTUM EPISCOPUM WINTON.

JUXTA Southamptoniensem villam ecclesia Beat® Marie
collapsa cernitur, solis cancellis ad sacros usus superstitibus:
pauce aliquot cedes ibi in propinqud parte numerantur ; cetera
parochianorum multitudo hinc inde sparsim inhabitant in villis,
tum loci longingquo intervallo, tum cestuario longe periculoso
divisi ab ecclesid. Ex ed accedendi difficultate non profane
modo plebecule animos facile invasit misera negligentia atque
dispretio divini cultis, sed et viri probi sedulique pietatis cul-
tores remoram in trajectu sepe experti sunt, haud ipso quidem
capitum discrimine eluctabilem ; consortem hujus infortunii
cum se factum sentiret (dum ibi loci familiam poneret) vir
strenuus Ricardus Smith, armiger, heroicos plané animos
gestans, atque inspiratos de caelo, commune hoc religionis dis-
pendium privatis quingentarum aliquot librarum expensis (aut
plus eo) redemit, et capellam egregiam, quam Deo divinisque
officiis dicari supplex vovet, in alterd parte fluminis magnificé
extruit.

Spectato probatogue capelle hujus Jesu omni adparatu,
adest tandem reverendissimus in Christo pater, honorandissi-
mus Lancelotus episcopus Wintoniensis, Septembris 17, anno
1620, hord octavd matutind aut circiter; erat autem dies
dominicus : episcopus capellam statim ingressus induit se ponti-
Jicalibus, quem secuti itidem (qui ipsi a sacris domesticis
aderant) Matthaus et Christophorus Wren, SS. Theol. Bacc.,
sacerdotalibus induuntur; egressus dein cum illis episcopus,
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the only proper cost and charges of him the said Richard
Smith; which chapel being now finished, with intent and
purpose that it may be dedicated to the worship of God, and
that His holy and blessed name might there be honéured and
called upon by the said Richard Smith, his family, and the
inhabitants aforesaid, who cannot without great danger pass
over unto their parish church; I, in the name of the said
Richard Smith, and in the name of them all, do promise
hereafter to refuse and renounce to put this chapel, or any
part of it, to any profane or common use whatsoever; and
desire it may be dedicated and consecrated wholly and only
to religious uses, for the glory of God, and the salvation of
our souls.

“In which respect he humbly beseecheth God to accept of
this his sincere intent and purpose, and he and they are
together humble suitors unto your lordship, as God’s minister,
the bishop and ordinary of this diocese, in God’s stead to
accept of this his free-will offering ; and to decree this chapel
to be severed from all common and profane uses, and so to
sever it; as also by the word of God and prayer, and other
spiritual and religious duties, to dedicate and consecrate it to
the sacred name of God, and to His service and worship only ;
promising that we will ever hold it as an holy place, even as
God’s house, and use it accordingly; and that we will from
time to time, and ever hereafter as need shall be, see it con-
veniently repaired, and decently furnished in such sort as a
chapel ought to be; and that we will procure us some suffi-
cient clerk, being in the holy order of priesthood, by your
lordship, as ordinary of that place, and by your successors to
be allowed and licensed, and unto him to yield competent
maintenance, to the end that he may take upon him the cure
of the said chapel; and duly say divine service in the same
at times appointed, and perform all other such offices and
duties, as by the canons of that church, and the laws of the
realm, every curate is bound to perform.”

Post hec episcopus.

Captain Smith, is this the desire of you and your neigh-
bours?
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make to Thee their petitions in this house, either to bestow
Thy good graces and blessings upon them, or to remove Thy
punishments and judgments from them; hear them from
heaven Thy dwelling-place, the throne of the glory of Thy
kingdom, and when Thou hearest, have mercy; and grant, O
Lord, we beseech Thee, that here and elsewhere Thy priests
may be clothed with righteousness, and Thy saints rejoice in
Thy salvation.

And whereas both in the Old and New testament Thou
hast consecrated the measuring out and building of a material
church to such an excellent mystery, that in it is signified and
presented the fruition of the joy of Thy heavenly kingdom,
we beseech Thee that in this material temple made with
hands we may so serve and please Thee in all holy exercises
of godliness and christian religion, that in the end we may
come to that Thy temple on high, even to the holy places
made without hands, whose builder and maker is God; so as
when we shall cease to pray to Thee on earth, we may with
all those that have in the like manner erected such places to Thy
name, and with all Thy saints eternally praise Thee in the
highest heavens, for all Thy goodness vouchsafed us for a time
here on earth, and laid up for us there in Thy kingdom for
ever and ever; and that for Thy dear Son’s sake, our blessed
Saviour, Jesus Christ, to whom, &c.

Blessed Father, who hast promised in Thy holy law that in
every place where the remembrance of Thy name shall be
put, Thou wilt come unto us and bless us; according to that
Thy promise, come unto us and bless us, who put now upon
this place the memorial of Thy name, by dedicating it wholly
and only to Thy service and worship.

Blessed Saviour, who in the gospel with Thy bodily pre-
sence didst honour and adorn the feast of the dedication of the
temple ; at this dedication of this temple unto Thee, be pre-
sent also, and accept, good Lord, and prosper the work of our
hands.

Blessed Spirit, without whom nothing is holy, no person
or place is sanctified aright, send down upon this place Thy
sanctifying power and grace, hallow it, and make it to Thee
an holy habitation for ever.

Blessed and glorious Trinity, by whose power, wisdom, and
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be fulfilled with Thy grace and heavenly benediction, and
may to their great and endless comfort obtain remission of
their sins, and all other benefits of Thy passion.

Locum nuptiarum ;

Grant that such persons as shall be here joined together in
the holy estate of matrimony by the covenant of God, may
live together in holy love unto their lives’ end.

Universum denique pavimentum.

Grant to such bodies as shall be here interred, that they
with us, and we with them, may have our perfect consumma-

tion and bliss, both in body and soul, in Thine everlasting
kingdom.

Tum flexis genibus ante sacram mensam pergit porro.

Grant that this place, which is here dedicated to Thee by
our office and ministry, may also be hallowed by the sanctify-
ing power of Thy holy Spirit, and so for ever continue
through Thy mercy, O blessed Lord God, who dost live and
govern all things, world without end.

Grant as this chapel is separated from all other common
and profane uses, and dedicated to those that be sacred only,
so may all those be that enter into it.

Grant that all wandering thoughts, all carnal and worldly
imaginations, may be far from them, and all godly and spiri-
tual cogitations may come in their place, and may be daily
renewed and grow in them.

Grant that those Thy servants that shall come into this Thy
holy temple, may themselves be made the temples of the Holy
Ghost, eschewing all things contrary to their profession, and
following all such things as are agreeable to the same.

When they pray, that their prayers may ascend up into
heaven into Thy presence, as the incense; and the lifting up
of their hands be as the morning sacrifice ; purify their hearts,
and grant them their hearts’ desire, sanctify their spirits,
and fulfil all their minds, that what they faithfully ask, they
may effectually obtain the same.

When they offer, that their oblation and alms may come up
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cations and intercessions may be made for all men; Thy sacred
word may be read, preached, and heard; the holy sacraments
(the laver of regeneration, and the commemoration of the pre-
cious death of Thy dear Son) may be administered; Thy
praise celebrated and sounded forth; Thy people blessed by
putting Thy name upon them. We, poor and miserable crea-
tures as we are, be altogether unfit and utterly unworthy to
appoint any earthly thing to so great a God; and I the least of
all Thy servants, no ways meet to appear before Thee in so
honourable a service ; yet being Thou hast oft heretofore been
pleased to accept such poor offerings from sinful men, most
humbly we beseech Thee, forgiving our manifold sins, and
making us worthy by counting us so, to vouchsafe to be pre-
sent here among us in this religious action, and what we sin-
cerely offer, graciously to accept at our hands; to receive the
prayers of us, and all others who either now or hereafter en-
tering into this place, by us hallowed, shall call upon Thee;
and give us all grace when we shall come into the house of
God, that we may look to our feet, knowing that the place we
stand on is holy ground, bringing hither clean thoughts and
undefiled bodies, that we may wash both our hearts and hands
in innocency, and so compass Thine altar.

Jam alter sacellanus denuo exiens, et venerans ante sacram
mensam, incipit litaniam; in fine cujus recitavit hoc ipse epi-
scopus :—

O Lord God, who dwellest not in temples made with
hands (as saith the prophet), yet hast ever vouchsafed to
accept the devout endeavours of Thy poor servants, allotting
special places for Thy divine worship, promising even there
to hear and grant their requests; I humbly beseech Thee to
accept of this day’s duty and service of dedicating this chapel
to Thy great and glorious name; fulfil, O Lord, I pray
Thee, Thy gracious promises, that whatsoever prayer in this
sacred place shall be made according to Thy will, may be ac-
cepted by Thy gracious favour, and returned with their desired
success to Thy glory and our comfort. Amen,

Post benedictionem populi cantatur psalm. cxxxii., conscen-
ditque suggestum M. Robinson, Theol. Bac., fundatoris summo
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tiatus et approbatus, tunc preedictus strenuus vir R. Smith,
heeredes et assignati sui ac reliqui in dictd vill4, et ham-
lettis, &c. inhabitantes, ad matricem ecclesiam convenire,
aut ibidem precibus interesse teneantur, prout anté solebant,
donec dicta capella de legitimo curato ad ibidem divina cele-
branda idoneé provideatur et idem admittatur. Qudd si au-
tem aliquo tempore in posterum (quod Deus avertat) per con-
tinuos sex menses per culpam aut negligentiam parochianorum
defuerit idoneus curatus in dictd capelld qui ibidem divina
celebret, aut si curatus sit qui per sex menses continuos non
celebret, tunc nobis et successoribus nostris potestatem reser-
vamus pro ed vice tantim idoneum curatum ad dictam ca-
pellam nominandi, ad supplendam negligentiam dictorum
R. Smith, heeredum et assignatorum suorum. Qudd si autem
dicta capella decenter non fuerit reparata vel instructa libris
aliisque ad cultum divinum necessariis, per tempus predictum,
(nisi ex legitimi in ed parte causi per episcopum approbandi
hoc contigerit,) tunc in perpetuum post dictos sex menses
continuos sic elapsos, teneantur omnes infra prsecinctum seu
limites dictee capellee inhabitantes ad matricem ecclesiam
convenire, pro divinis audiendis, -prout ante hanc nostram
consecrationem tenebantur; aliqud in héc concessione seu
consecratione nostrd in contrarium non obstante, ac perinde
ac si heec concessio seu consecratio facta nunquam fuisset.

Postremd reservamus nobis et successoribus nostris, epi-
scopis Winton., potestatem visitandi dictam capellam, prout
alias capellas infra nostram diocesin situatas, communiter
nuncupatas peculiares, ut nobis eisque constet an decenter in
reparationibus aliisque conservetur, et an omnia ibidem de-
center et secundum ordinem fiant. Quse omnia et singula
sic reservamus; quoad cetera vero preemissa, quatenus in
nobis est, et de jure possumus, pro nobis et successoribus
nostris decernimus et stabilimus per presentes.

Actu demum recitato veneratur denuo, atque infit.

Blessed be Thy name, O Lord God, for that it pleased
Thee to have Thy habitation among the sons of men, and
to dwell in the midst of the assembly of Thy saints upon
earth ; bless, we beseech Thee, this day’s action unto Thy
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Thy worship and service, by whose pains, care, and cost, this
work was begun and finished. Bless, O Lord, his substance
and accept the work of his hands; remember him, O our
God, concerning this; wipe not out this kindness of his that
he hath shewed for the house of his God and the offices
thereof; and make them truly thankful to Thee, that shall
enjoy the benefit thereof, and the ease of it; and what is by
him well intended, make them rightly to use it, which will
be the best fruit, and to God most acceptable.

Post hec vota populum stans dimittit cum benedictione hdc.

The peace of God, which passeth all understanding, keep
your hearts and minds in the knowledge and love of God,
and of His Son Jesus Christ our Lord; and the blessing of
God almighty, the Father, the Son, and the Holy Ghost, be

amongst you, and remain with you always. Amen.

CONSECRATIO CEMETERIIL

STATIM a prandio (quod in @dibus suis vicinis fundator
capelle satis lauté appardrat domino episcopo atque convena-
rum magne frequentie) ad rem divinam reversis, alter sacella-
norum preit.

Our Father, which art in heaven, hallowed be Thy name;
Thy kingdom come; Thy will be done in earth, as it is in
beaven; give us this day our daily bread; and forgive us
our trespasses, as we forgive them that trespass against us;
and lead us not into temptation, but deliver us from evil;

for Thine is the kingdom, the power, and the glory, for
ever and ever. Amen.

Post responsas, psalmus xc. recitatur alternis.
Post psalmum episcopus cum universd multitudine egreditur

capelld, atque ad orientalem caemeterii partem stans, denuo
sciscitatur.

Captain Smith, for what have you called us hither again?
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ently repaired and fenced in such sort as a cemetery or burying
place ought to be.”

Hoc ipsum verd, ab episcopo paucis interrogatis, vivd voce
confirmant fundator, et qui é vicinid.— Lectio prima desumitur é
Gen. xxiii.—Secunda lectio destinabatur é primd epist. ad Cor.
cap. xv. @ ver. 15. ad finem, propter angustias temporis omissa.

Tum dominus episcopus in genua ibi submissus precatur.

O Lord God, Thou hast been pleased to teach us in Thy
holy word, as to put a difference between the soul of a beast
and the spirit of a man, for the soul of a beast goes down to
the earth from whence it came, and the spirit of a man re-
turneth unto God that gave it; so to make diverse accompts
of the bodies of mankind and the bodies of other living
creatures, in so much as the body of Adam was resolved on,
and afterwards the workmanship of Thine own hands, and
endued with a soul from Thine own breath; but much more
since the second Adam, Thy blessed Son, by taking upon
Him our nature, exalted this flesh of ours to be flesh of His
flesh whose flesh Thou sufferedst not to see corruption; so
that the body returns to the earth, and the soul to Him that
gave it; it shall from thence return again, it is but a rest,
and a rest in hope (saith the psalmist), for it is a righteous
thing with God that the body, which was partaker with the
soul both in doing and suffering, should be raised again from
the earth to be partaker also, with the soul, of the reward or
punishment which God in mercy or justice shall reward, not
to one of them alone, but jointly to them both: there being
then so great difference, it is not Thy will, O Lord, that our
bodies should be cast out as the bodies of beasts to become
dung for the earth, or our bones lie scattered abroad to the
sight of the sun; but when Thy servants are gathered to
their fathers, their bodies should be decently and seemly laid
up in the bosom of the earth froin whence they were taken.
Neither is it Thy pleasure, O Lord, that they should be buried
as an ass in the open fields, butin a place chosen and set apart
for that purpose: for even so from the beginning we find the
holy patriarch Abraham, the father of the faithful, would not
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that as by Thy sending forth Thy breath at first we received
our being, motion, and life in the beginning of the creation,
so at the last by the same Spirit sending forth the same
breath in the end of the consummation, life, being, and moving
shall be restored us again; so that after our dissolution, as
Thou didst shew Thy holy prophet, the dry bones shall come
together again, bone to his bone, and sinews and flesh shall
come upon them, and Thou shalt cause Thy breath to enter
into them, and we shall live; and this corruption shall put on
incorruption, and this mortal shall put on immortality.

God the Father, God the Son, and God the Holy Ghost,
accept, sanctify and bless this place to that end whereunto ac-
cording to Thine own ordinance we have ordained it, even to
bestow the bodies of Thy servants in, till the number of Thine
elect being accomplished, they with us, and we with them,
and with all other departed in the true faith of Thy holy
Name, shall have our consummation and bliss both in body
and soul, in Thy eternal and everlasting glory.

Blessed Saviour, that didst for this end die and rise again,
that Thou mightest be Lord both of the living and the dead,
whether we live or die Thou art our Lord, and we are Thine;
living or dying we commend ourselves unto Thee, have mercy
upon us, and keep us Thine for evermore.

Reintrantes igitur capellam cantant priorem partem psal. xvi.
— Conscendit suggestum magister Mattheus Wren ; thema ei pos-
terior pars ver. 17. cap. ii. S. Joan., Zelus domis tuz, &c.;
agit de affectibus in Christo, zelo inter cateros; nec illo falso,
sed pro Deo; nec ceco, sed secundam scientiam, pro domo, pro
cultu Dei; de presentid Dei, precipué in templis, magno non
morum solummodo nostrorum sed spei quoque et fidei incremento
JSulcimentoque; Deum locorum distinctione gaudere confirmat,
tum exemplo mirifico Jacobi tantopere distinguentis Bethel, tum
mazximo omnium miraculo quo Christus mercatores é templo ejecit.
Enarratis Christi per hoc factum devotionibus concludit in debitam
@ nobis templorum reverentiam, atque istius fundatoris encomium
meritissimum.— Cantatur pars reliqua ; et vespertine precationes
(incipiendo jam & symbolo apostolico) secunddm communem ec-
clesie formulam fintuntur.
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A SUMMARY VIEW,

&ec.

THE FORM OF GOVERNMENT IN THE OLD TESTAMENT.

AND FIRST, UNDER MOSES.

THE commonwealth of Israel was considered either as
personal, containing all the whole people, not a man
left, or
representative, in the estate, tribes, cities: whose daugh-
ters the towns adjacent are called.

1. The estate had ever one governor; Moses ;—Joshua;—
Judges ;—Kings ;—Tirshathas [or viceroys, Ezra ii. 63]*; with
whom were joined the seventy elders.

II. The tribes had every one their prince, w3, phylarcha,
Numb. ii.,, with whom were joined the chief of the families,
Man WKy, patriarche, Numb. i. 4.

IIL The cities had each likewise their ruler, Judges ix. 30,
1 Kings xxii. 26, 2 Kings xxiii. 8, with whom were joined
the elders or ancients, Ruth iv. 2, Ezra x. 14; these last, not
before they came into Canaan [and were settled in their
cities].

It appeareth that Moses sometime consulted only with
maR Ny, the ‘heads of the tribes,” and then one trumpet
only sounded, Numb. x. 4; in some other causes with the
m, the ¢congregation,’ and then both trumpets called,
Numb. x. 3.

The highest bench or judgment, for causes of greatest diffi-
culty, was that of the seventy, who at the first were the fathers
8 ¢ Whatsoever is included within copy.” Ed. of 1641.

these marks [ ] hath been added, to > [Exod. vi. 25.]
supply the imperfection of the written
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of each family that came down to Egypt, Gen. xlvi., which
number did after that remain, Exod. xxiv. 1, 9, and was at
last by God himself so appointed, Numb. xi. 16; see
2 Chron. xix. 8.

The inferior benches, for matters of less importance, were
erected by Jethro’s advice, of rulers of thousands, hundreds,
fifties, and tithings, Exod. xviii. 21, 25, and after established
by God’s approbation, Deut. xvi. 18.

In every city, as Josephus® saith, were seven judges; and for
each judge, two Levites; which made together the bench of
each city.

THE FORM OF THE ECCLESIASTICAL GOVERNMENT UNDER MOSES.

The priesthood was settled in the tribe of Levi by God.

Levi had three sons, Cohath, Gershon, and Merari; of
these, the line of Cohath was preferred before the rest.

From him descended four families, Amram, Izhar, Hebron,
and Uzziel; of these the stock of Amram was made chief.

He had two sons, Aaron and Moses; Aaron was by God
appointed high-priest.

So that there came to be four distinctions of Levites :
Aaron, as chief; Cohath; Gershon; Merari.

The commonwealth of Isracl was at the beginning in the
~ desert, a camp, in the midst whereof the ark and tabernacle
were pitched, and according to the four coasts whereof they
quartered themselves, on every side three tribes.

On the east, . . Judah, Issachar, Zabulon, . . Numb. ii. 3.

south, . Reuben, Simeon, Gad, . . . . . . ver. 10.
west, . Ephraim, Manasses, Benjamin, . . ver. 18.
north, . Dan, Aser, Napthali,. . ... .. ver. 25.

These same quarters were committed to those four divi-
sions of Levites:
The east quarter to Aaron and his family, . . Numb. iii. 38.

south . . . to the Cohathites, .. ... ver. 29.
west . . . . to the Gershonites,. . . . . ver. 23.
north . . . to the Merarites, . . . ... ver. 35.

¢ Antiq., lib. iv. cap. 8. [§ 14. vol. i. p. 163.]
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who lodged among them, and took charge of them, as of
their several wards.

But there was not a parity in these four, for
Aaron’s family, which bare the ark itself, was chief;
Cohath’s, which bare the tabernacle and vessels, next;
Gershon’s, which bare the veil and hangings of the
court, third ;
Merari’s, which bare the pillars and posts, last.

Neither were all the Levites of each of these several houses
equal, but God ordained a superiority among them:

Over the priests, . . . . . Eleazar, . .. ..
Cohathites, . . . Elizaphan,. . . . Numb. iii. 30.
Gershonites, . . Eliasaph,. . . . . _ver. 24.
Merarites, . . . Zuriel,. . .. .. ver. 35.

whom he termed ¢ nesiim,’ that is, prelates or superiors.

No more did He permit these four to be equals among
themselves, but appointed

Ithamar, Exod. xxxviii. 21, to command over
Eliasaph, with his Gershonites, Numb. iv. 28;
Zuriel, with his Merarites, Numb. iv. 33.

Eleazar, Numb. iv. 16, to have jurisdiction over
his own family;
Elizaphan, with his Cohathites. .

Yea, he maketh not Eleazar and Ithamar to be absolute
equals, but giveth Eleazar preeminence over Ithamar, and
therefore termeth him ‘nasi nesiim,’ princeps principum, or
prelatus prelatorum, Numb. iii. 32.

And all these under Aaron the high-priest.

So that,

a. Aaron was the high-priest;

B. under him Eleazar; who, as he had his peculiar charge
to look unto, so was he generally to rule both Ithamar’s
jurisdiction and his own;

«v. under him Ithamar, over two families;

8. under him the three prelates;

e. under each of them, their several chief fathers, voxn
PR, as they are termed, Exod. vi. 25; under Eliza-

z2
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the Merarites, and they had therein assigned to them twelve
cities; in Zebulon four, in Reuben four, in Gad four; Josh.
xxi. 34.

These were in all forty-eight cities; whereof the chief, as
may appear, were cities set on hills, and all so situate, in such
proportion and distance, as that they most equally parted their
tribe among them, to perform unto them their duties of attend-
ance and instruction.

Further, there were in Joshua’s time added, by the decree
of the princes, the nethinims of the people of Gibeon, for the
lowest ministries, and for the service of the levites, Josh.
ix. 27.—-So that now the order was thus;

1, Eleazar;

2, Phineas;

3, Abisua;

4, the three nesiims ;

5, the rase aboth, or heads of the families;
6, the Levites;

7, the nethinims.

If this power and superiority was necessary when all the
people and priests were within one trench, even within the
view of Aaron’s eye; much more in Canaan, when they were
scattered abroad in divers cities far distant, was the retaining
of it more than necessary.

THE FORM OF GOVERNMENT UNDER DAVID.

Albeit in Saul’s government small regard was had to the
church, yet David found at his coming a superiority amongst
them; for besides the priests, he found six princes or rulers
over six families of the Levites, 1 Chron. xv. 5, 6, &c.

Uriel . . . over . . . Cohath.

Asajah . . ...... Merari.
Joel ......... Gershon.
Shemajah ... ... Elizaphan.
Eliel ......... Hebron.
Amminadab . . . .. Uzziel.

Likewise between the two priests an inequality : one Abi-
athar, attending the ark at Jerusalem, the higher function; the
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Levites, 1 Chron. xxiv. 6;
scribes J temple, 2 Kings xxii. 3, Jer. xxxvi. 10;
of the | people, Matt. ii. 4;

king, 2 Kings xii. 10.

V. Of the singers likewise he set twenty-four courses, over
which he placed three chief; out of the three families, 1 Chron.
xv. 17, and xxv. 2—4; out of

Cohath, . ... Heman, S8amuel’s nephew, 1 Chron. vi. 33;
Gershon, ... Asaph, 1 Chron. vi. 39;
Merari, . ... Ethan or Jeduthun, 1 Chron. vi. 44;
of these Heman was the chief, 1 Chron. xxv. 5;
under these were divers others, 1 Chron. xv. 18.

VL Of porters, who were divided into the
1. Keepers of the watch of the temple, Matt. xxvii. 65,
Ps. cxxxiv. 1, who were placed on ecach quarter of
the tabernacle, 1 Chron. xxvi. 13, 14, &c.; on the
east side six, over whom was Shelemiah ;
south, four, for the tabernacle two, and two for
asuppim, over whom was Obed ;
west, four, over whom was Hosa;
north, four, over whom was Zechariah ;
over all these it seemeth Benaiah, the son of Jehoiada
the priest, was the chief, 1 Chron. xxvii. 5.
2. Treasurers for the
a. revenues of the house of God, 1 Chron. xxvi. 20, for
Cohath, Shebuel of Moses’ offspring ;
Gershon, Jehiel ;
Merari, Ahiah.
B. things dedicated by vow,
Shelomith, 1 Chron. xxvi. 26.
Over all the porters was Chenaniah, 1 Chron. xxvi. 29,
and xv. 22, 27.

It is to be remembered that, beside Zadok the high-priest
and Ahimelech, the second, we find mention of Hashabiah,
the son of Kemuel, chief of the whole tribe of Levi, 1 Chron.
xxvii. 17. So that there was

one over theark, ............ Zadok.
the second over the tabernacle, . Ahimelech.
the third over the tribe, ...... Hashabiah.
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As over the
Levites’ ministers, ........ .. Jehdeiah.
judges, ..........oiiiiinn, Chasabiah.
officers, .......... ....... .. Shemaiah.
singers, .......c..ouvuennnn Heman
porters, ....... Chenaniah, or Benaiah.

Agreeable to this form we read

That under Josias there were three, that is, Hilkiah, Zacha-
riah, and Jehiel, 2 Chron. xxxv. 8, and that the Levites had
six over them, 2 Chron. xxxv. 9.

Again under Zedekiah, that there were carried into cap-
tivity Seraiah, the chief priest, and Zephaniah, the second
priest, 2 Kings xxv. 18.

Likewise under Hezekiah, at the provision for the levites’
portions, there were ten of the levites; over whom was Cono-
niah and Shimei; and so Kore over the voluntary offerings,
and six levites under him, 2 Chron. xxxi. 12, 13, &c.

THE FORM OF GOVERNMENT UNDER NEHEMIAH.

Of whom and Esdras it is recorded, that they did all
according to Moses’ institution, Ezra vi. 18; Nehem. x.
34, 36.

Eliashib, Neh. iii. 1,
There was then {Seraiah, ..... xi. 11,
Zabdiel, ..... xi. 14;

the courses were then but twenty-two, Neh. xii. 12.

Uzzi, ....Neh. xi. 22;
There was then {Jezrahiah, Neh. xii. 42;
Shallum, . 1 Chron. ix. 17.
under Zabdiel, Adaiah, .
at his hand, { Amasai,.
Shemaiah, .
under Uzzi {Shabbethai,} Neh. xi. 15, 16.
Jozabad, . .
Mattaniah,
under Jezrahiah {Bakbukiah,} Neh. xi. 17.
Abda,. . ..

’ } Neh. xi. 12, 13.
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Akkub, ...y 1 Chron. ix. 17.
under Shallum {Talmon, . . J Neh. xi. 19.

So that there was
1, the high-priest,
2, the second and third, overseers of the priests,
3, the princes of the priests,
4, the priests,
5, the overseer of the levites,
6, the princes of the levites,
7, the levites,
8, the heads of the nethinims,

9, the nethinims, of {the Glbe’o nites,
Solomon’s servants.

[A BRIEF RECAPITULATION OF THE DEGREES OBSERVED UNDER THE
GOVERNMENT OF THE OLD TESTAMENT: WITH AN ACCOMMODATION
THEREOF UNTO THE NBW.]

Out of these we gather this form to have been ;
1. Moses, [in whom was] the supreme jurisdiction, to visit
Aaron, Num. iii. 10.
2. Aaron, the
high-priest, Lev. xxi. 21, Num. xxxv. 28, Neh. iii. 1;
head, 2 Chron. xix. 11;
prince of the house of God, 1 Chron. ix. 11.
3. Eleazar, the second, 2 Kings xxv. 18;
prelate of prelates, Num. iii. 32,
chief overseer, or bishop, Jer. xx. 1;
at his hand, Ithamar.
4. Prince of the tribe, 1 Chron. xxvii. 17.
5. Elizaphan, Eliasaph, Zuriel,
prelates, Num. iii. 24, &c.
overseers or bishops, Neh. xi. 14, 22,
6. [In] the twenty-four courses set by David ;
the princes of the priests, Ezra viii. 29,
of God, .. ... } 1 Chron. xxiv. 5;
of the sanctuary,
elders of the priests, Jer. xix. 1, 2 Kings xix. 2;
heads of the families, nax wxy, Na7-xii. 12
chief priests, Acts xix. 14
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7. The priests themselves; whether at Jerusalem, or in
the country towns, 2 Chron. xxxi. 19.
8. The overseer of the levites, Neh. xi. 22.
9. The princes of the levites, 1 Chron. xv. 5, 2 Chron.
. xxxv. 9, Neh. xii. 22,
10. The head of the levites’ officers,
the scribe;
the singers, 1 Chron. xvi. 5, Neh. xii. 42;
the porters, 1 Chron. ix. 17, and xv. 23;
the treasurers, 1 Chron. xxvi. 24, 2 Chron. xxxi. 12.
[11. The levites themselves.]
12. The chief of the nethinims, Neh. xi. 21.
13. The nethinims, of
the Gibeonites, Josh. ix. 21.
Solomon’s servants, 1 Kings ix. 21, Neh. vii. 60.

It is not only requisite that things be done, and that they
be diligently done (against sloth), but that they be done
continually, and constantly.

To this end it is, that God appoints overseers,

a. to urge others, if they be slack, 2 Chron. xxiv. 5, and
xxxiv. 13; ‘

B. to keep them in course, if they be well, 2 Chron.
xxix. 5, and xxxi. 12, and xxxiv. 12, 13;

7. to punish, if any be defective, Jer. xxix. 26.

For which,

a. A power of commanding was in the high-priest, 2 Chron.
xxiii. 8, 18, and xxiv. 6, and xxxi. 13; & power judicial, if
they transgressed, Deut. xvii. 9, Zach. iii. 7, Ezek. xliv. 24;
under pain of death, Deut. xvii. 12; punishment in prison,
and in the stocks, Jer. xxix. 26; in the gate of Benjamin,
Jer. xx. 2.

B. Officers to cite and arrest, John vii. 32; Acts v. 18.

This corporal..

To suspend from the function, Ezra ii. 62.
To excommunicate, Ezra x. 8, John ix. 22, and xii. 42,
and xvi. 2,
_.»['This spiritual.]

Why may not the like be [for the government of the
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church], there is alleged one only stop; that the high priest
was a figure of Christ; who being now come in the flesh, the
figure ceaseth, and no argument thence to be drawn.

[For answer whereunto, we are to consider that]

1. This is the anabaptists’ only shift; that we are to have
no wars, for the wars of the Jews were but figures of our
spiritual battle; no magistrate, for their magistrates were
but figures of our ministers, pastors, and doctors, and all by
Christ’s coming abolished.

2. Christ being as well King as Priest, was as well fore-
resembled by the kings then as by the high priest; so
that if His coming take away the one type, it must also the
other. If it be said, there was in the king somewhat else
beside the representation, the like is and may be truly said
of the high priest; and that some such thing there was,
it is plain by St. Paul, who yielded his obedience to the
high priest, appearing before him, and acknowledging him a
governor of the people, Acts xxiii. 5, and that after the type
was expired; which had been merely unlawful, if there had
not remained in him somewhat besides the figure,

3. There is no necessity we should press Aaron; for
Eleazar being princeps principum, that is, having a superior
authority over the superiors of the Levites [in Aaron’s life-
time], was never by any [in this point] reputed a type
of Christ; so that though Aaron be accounted such, yet
Eleazar will serve our purpose. As also 2 Chron. xxxv. 8,
we read of three at once, one only of which was the high-
priest, and a type of Christ; the rest were not: let them
answer then to the other twain, who were rulers or chief over
the house of God.

Why it may be,

1. Out of dic ecclesie, [the new reformers] tell us, we
are to fetch our pattern from the Jews; and therefore it
seems they are of opinion that one form may serve both us
and them.

2. Except there should be such a fashion of government
consisting of inequality, I see not in the New testament
how any could perish in that contradiction of Core which
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THE FORM OF CHURCH GOVERNMENT IN THE NEW TESTAMENT.

AND FIRST IN THE DAYS OF OUR SAVIOUR CHRIST.

1. THE whole ministry of the’New testament was at the
first invested in Christ alone.
He is termed our Apostle, Heb. iii. 1,
Prophet, Deut. xviii. 15, Acts iii. 22,
Evangelist, Esay xli. 27,
Bishop, 1 Pet. ii. 25,
Doctor, Matt. xxiii. 10,
Diaconus, Rom. xv. 8.

II. When the harvest was great, Matt. ix. 38, that His
personal presence could not attend all, He took unto Him
twelve apostles; as the twelve patriarchs, or twelve fountains
(as St. Jerome), or the twelve princes of the tribes, Num. i. ;

gathering His disciples, Matt. x. 1;
choosing out of them, Luke vi. 13;
whom He would, Mark iii. 13;
called them to Him, Luke vi. 13;
made them, Mark iii. 13,
named them, apostles, Luke vi. 13.
These He began to send, Mark vi. 7;
gave them in charge, Matt. x. 1, and xi. 1,
to preach the gospel, Luke ix. 2;
to heal, Matt. x. 1, Luke ix. 2;
to cast out devils, Matt. x. 1.
gave them power, Matt. x. 1, Luke ix. 1,
to take maintenance, Matt. x. 10;
to shake off the dust for a witness, Matt. x. 14;
so He sent them, Matt. x. 5, Luke ix. 2;
they went and preached, Luke ix. 6;
they returned, and made relation

what they had {::):;l’xt } Mark vi. 30.

III. After this, when the harvest grew so great as that the
twelve sufficed not all, Luke x. 1, 2, He took unto Him other
seventy, as the seventy palm trees, Num. xxxiii. 9; the
fathers of families, Gen. xlvi; the elders, Num. xi.
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These He
declared, Luke x. 1;
sent by two and two into every city and place, whither
He himself would come, 5.

gave them power, as to the apostles, to
take maintenance, Luke x. 7;
shake off the dust, Luke x. 11;
heal the sick, } Luke . 9;
preach, . ..
tread upon serpents and scorpions, and over all

the power of the enemy, Luke x. 19.

These two orders (as me thinketh) St. Paul, Eph. iii. 5,
doth comprehend under the name of apostles and prophets;
by the seventy, understanding prophets; as usually next to
the apostles he placeth prophets ever, 1 Cor. xii. 28, Eph.
iv. 11. None of the fathers ever doubted that these two were
two several orders or sorts, nor that the apostles were superior
to the seventy. It appeareth also, that [the apostles] had in
them power to forbid to preach, Luke ix. 49 ; and that Matthias
was exalted from the other order to the apostleship.

This was then the order while Christ was upon the earth,
Christ himself’;
the twelve, whose successors were bishops;
the seventy, whose successors were priests ;
the faithful people or disciples, of whom five hundred
and more are mentioned in 1 Cor. xv. 6, and one
hundred and twenty in Acts i. 15.

THE FORM OF GOVERNMENT USED IN THE TIME OF THE APOSTLES.

Albeit " Christ saith the people were as sheep without a
shepherd, Matt. ix. 38, yet He termeth His apostles harvest-
men, not shepherds; for while He was in person on earth,
Himself only was the shepherd, and they but arietes gregis ; but
at His departure He maketh them shepherds, John xxi. 15,
as they likewise at theirs, 1 Pet. v. 2, Acts xx. 28.

OF THE APOSTLES THEMSELVES.

And first, of their name.
Shelicha, which is the Syrian name, was the title of certain
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legates or commissioners sent from the high priest to visit
the Jews and their synagogues which were dispersed in other
countries, with authority to redress things amiss.

améoroho, among the Greeks, were officers of great credit,
as by Herodotus® and Demosthenesh appeareth.

Secondly, of their form, what it is.

not to have been with Christ all His time, Acts i. 21; so
were others more ;

not to be sent immediately of Christ, Gal. i. 1; so were
the seventy, Luke x.;

not to be limited to no one place, Matt. xxviii. 19; so were
others, Luke xxiv. 33, 50; and St. James went no whither ;

not to be inspired of God, so that they did not err; so were
Mark and Luke;

not to plant churches; so did Philip the evangelist, Acts viii. 5;

not to work signs and miracles; so did Stephen, Acts vi. 8,
and Philip, Acts viii. 6;

But over and above these, and with these, that eminent
authority or jurisdiction which they had over all, not only
jointly together but every one by himself,

. . . (ordination, Acts vi. 6,

1) of imposing hands in {conﬁrmation, Acts viii. 17, 18 ;

2) of commanding, (the word of the bench, Acts iv. 18, and
v. 28,) 1 Thess. iv. 11, 2 Thess. iii. 6, 12, Philem. 8,
Col. iv. 10, 1 Cor. xiv. 37, 2 Pet. iii. 2, Titus i. 5,
1 Cor. vii. 6, 17, and xi. 34, and xvi. 1;

3) of countermanding, Luke ix. 49, Acts xv. 24, 1 Tim.
ii. 12

4) of censuring, 1 Cor. iv. 21, 2 Cor. xiii. 10, Gal. v. 12,
1 Tim. i. 20, 1 Cor. v. 5, 11, 2 Thess. iii. 14, Matt.
xvi. 19, with xviii. 18, and John xx. 23.

In this power it is, that the bishops succeed the apostles,
Iren.! lib. iii. cap. 3; Tertul. De prescriptx; Cyprian.! 4d
Florent. iii. 9; Epiphan.™ Heres. xxvii., * Rome fuerunt primi

& [Clio 21, Terps. 38.] % [cap. xxxii. p. 213.]
b [De Cor. vol. i p. 262. Cont. ! (Ep. Ixvi. p. 185 sqq.]
Everg. et Mnesib. vol. ii. p. 1146.] m [Adv. Heer. lib. i. tom. 2. p. 107.]

i [p. 175.]
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Petrus et Paulus, apostoli iidem ac episcopi;’> Chrysost.” in
Act.Hom., iii., ‘Jacobus episcopus Hierosolymitanus;’ Hieron.°
Epist. 85, et 54, Ad Marcellam, et De scriptor. ecclesiast.P in
Petro et Jacobo; Ambros.%in 1 Cor. xii. 28, de angelis, et in
Eph. iv.r, “apostoli angeli sunt.’

OF DEACONS.

At the beginning, the whole weight of the church’s affairs
lay upon the apostles,

the distribution as well of the sacrament, Acts ii. 42, as

of the oblations, Acts iv. 35;

the ordination, Acts vi. 6;

the government, Acts v. 3.

[But] upon occasion of the Greeks’ complaint, whose widows
were not duly regarded in the daily ministration, (which was
as well of the sacrament as of the oblations, otherwise the
apostles would not have left out [the mention of] the sacra-
ment in Acts vi. 4,) they transferred that part upon the seven
[deacons], whom they had ordained for distribution [of the
sacrament], not for consecration, Acts vi., 1 Tim. iii. 12, 13.

Justin. 4pol. i.*; Ignatius*, Ad Heronem ; Tertul.® De Bap-
tismo ; Cyprian.* De lapsis, et lib. iii. epist. 9; Chrysost.y
Hom. 83 in Matth. Hieron.* ep. 48, ad Sabinianum, et contra
Lucifer. Ambros.® Offic. lib. i. cap. 41; Gregor.b iv. 88; Con-
cil. Niceen.c i. can. 14.

OF EVANGELISTS.

They grew upon occasion of the scattering of the disciples
by means of the persecution after the death of St. Stephen,

n [vol. ix. p. 26.] x 132, et ep. iii. ad atian.
° [[Ep. ci. ‘““ad Evangelum,” ed. p. 5'[p. P Rog
Ben., et ep. xxvii. vol. iv. par. 2. coll. Y [vol. vii. p. 789.]
803 et 65.] . * [Ep. xciii. vol. iv. par. 2. col. 760,
P [ut sup. col. 101.] et 299—303.]
9 [vol. i append. col. 153.] * [vol. ii. col. 5¢ F.]
r [vid. ibid. col. 241.] b [vid. append. ad Gregor. Epist.

. {5 65 sqq. p. 83.] vol. ii. col. 1288.]
t [vol. ii. p. 108 sqq.] < [vol. ii. col. 690.]
® [p. 230. cap. xviij
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ever the comwission was to all nations, yet was it left to
their discretion how and in what sort they would dispose
themselves, as the Holy Ghost should direct them: so that the
partition, Gal. ii. 9, betwixt St. Peter and St. Paul, was law-
ful and good, and no ways derogatory to Ite, predicate, [‘go,
teach all nations.”]

Further, the ecclesiastical history doth testify that they
parted the coasts and countries of the world among them by
common advice, and so severed themselves,

Peter, to Pontus, Galatia, Cappadocia ;

John, to Asia, Parthia ;

Andrew, to Scythia, [Pontus] Euxinus, and Byzantium;
Philip, to upper Asia, and to Hierapolis;

Thomas, to India, Persia, and the magi;

Bartholomew, to Armenia, Lycaonia, India citerior;
Matthew, to Ethiopia;

Simeon, to Mesopotamia, Persia, Egypt, Africa, Britany ;
Thaddzus, to Arabia, Idumea, Mesopotamia;

Matthias, to Ethiopia.

2. Again, albeit their preaching was for the most ambula-
tory, yet do the same histories witness that, having settled
religion, and brought the church to some stay, toward their
end they betook themselves to residence in some one place,
divers of them, as,

St. James at Jerusalem, Euseb.? lib. ii. cap. 1; Epipban.!

Her. Ixvi. Hieromek,

St. John at Ephesus, Euseb.! lib. iii. cap. 23; Tertullian™,
lib. iv. contra Marcion. Hieromen®.

St. Peter, first at Antioch, and after at Rome.

Which places were more especially accounted their sees,
and the churches themselves after a more especial manner
were called apostolic, sedes apostolorum, Aug.° Epist. xlii,
ecclesie apostolice, TertullianP.

8. Thirdly, it is also plain that the apostles chose unto
them as helpers (ouwépyovs) divers who were companions

» [H. E., p. #4.] m [p. 415 D.]

i [vol. i. p. 636.] ® [vol. iv. par. 2. col. 105.]

k [vol. iv. par. 2. col. 101.] o [Ep. cexxxii. vol. ii. col. 843.]

! [H.E, p. 112.] P [vid. De preescr. her., cap. x1,3q.]

Aa?2
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to reject young widows, 1 Tim. v. 11;
[to censure heretics and disordered persons, Tit. i. 11,
and] iii. 10, 1 Tim vi. 5, 2 Tim. iii. 5.

And these, after the apostles déceased, succeeded them in
-their charge of government which was ordinary, successive
and perpetual, (their extraordinary gifts of miracles and
tongues ceasing with them;) [so] Irenaus*, lib. iii. cap. 3,
quos et successores relinquebant, suum ipsorum locum magisterti
tradentes.

[oF THE PROMISCUOUS USE OF THEIR NAMES.]

These were they whom posterity called bishops; but in
the beginning regard was not had to distinction of names;
the authority and power was ever distinct, the name not
restrained, either in this, or other.

1. The apostles were called
priests or seniors, 1 Pet. v. 1;
deacons or ministers, 1 Cor. iii. 5;
teachers or doctors, 1 Tim. ii. 7;
bishops or overseers, Acts i. 20;
prophets, Acts xiii. 1, Rev. xxii. 9;
evangelists, 1 Cor. ix. 16.

The name of apostle was enlarged, and made common to
more than the twelve;
to Barnabas, Acts xiv. 4, 14 ;
Andronicus, Rom. xvi. 7;
Epaphroditus, Phil. ii. 25;
Titus and others, 2 Cor. viii. 23 ;
Timothy, Hieron. in Cant. Euseb. Chron.

2. The priests were called
prophets, 1 Cor. xiv. 32;
bishops, Phil. i. 1, Tit. i. 7;
so Chrysostom?, in Phil. Hom. i. [Quid hoc? an unius
civitatis multi erant episcopi ? nequaquam, sed presbyteros
isto nomine appellavit ; tunc enim nomina adhuc erant
communia.)

x [p. 175.] : 7 [vol. xi. p. 195.]
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The name in hebrew n™pp, Gen. xli.’34, seemeth to have
relation to the second use, for they were such as had charge
of the grain laying up and selling under Joseph.

[THE NECESSARY USE OF THE BISHOP'S OFFICK, AND THE CHARGE
COMMITTED TO HIM.]

The party, who in the New testament is called ‘ episcopus,’
is in the Old called 1pp, Ps. cix. 8, with Acts i. 20.

In a house or family it is first affirmed of Joseph, Gen.
xxxix. 4, who had the oversight and government of the rest
of the servants; in a house there may be many servants,
which have places of charge, but there is one that hath the
charge of all, that is, aconomus, ‘the steward.’ So do the
apostles term themselves, 1 Cor. iv. 1, and their office, 1 Cor.
ix. 17, and their successors the bishops, Tit. i. 7. Vid. Hilar.i
in Matt. xxiv. 45.

In a flock, the pastor, Joh. xxi. 15, Acts xx. 28, Matt.

xxv. 32, 1 Pet. v. 2, Eph.iv. 1L
In a camp, the captain, Matt. ii. 6, Heb. xiii. 7, 17, 24.
In a ship, the governour, 1 Cor. xi. 28, under whom
others, Acts xiii. 5.
In the commonwealth, they be such as are set over officers,
to hasten them forward and see they do their duties, as
in 2 Chron. xxxiv. 12. xxxi. 13; Neh. xi. 22. xii. 42,
So that, what a steward is in a house,
a pastor in a flock,
a captain in a camp,
a master in a ship,
a surveyor in an office :
that is a bishop in the ministry.

Upon him lieth

[to take care of the churches under him], 2 Cor. xi. 28,
Phil. ii. 20, 1 Pet. v. 2, Concil. Antioch), can. 9;

[and for that end to visit them,] Acts ix. 32. xv. 36;

[and to be observant] of that which is well and orderly,
[to confirm it,] Acts xv. 41, Rev. iii.. 2; otherwise,
[to redress it,] Tit. i. 5.

! [col. 734.] J [A.D. 341. vol. ii. col. 1312.]



362 A summary view of the government §e.

To him was committed ;

1. Authority of ordaining, Tit. i. 5, and so of begetting
fathers, Epiph. Heres. 1xxv.k; see Ambrose!, Theodoret™, and
(Ecumenius® in 1 Tim. iii.; Damasus?®, ep. iii. ; HieromeF,
ep. Ixxxv, 4d Evagr.; Leo%, ep. Ixxxviii; Concil. Ancyran.
can. 12 (al. 13).7 For though St.Paul should mention a com-
pany with him at the ordaining of Timothy, 1 Tim. iv. 14, yet
it followeth not but that he only was the ordainer; no more
than that Christ is the only judge, although the twelve shall
sit with him on thrones, Luke xxii. 30.

2. Authority of enjoining or forbidding, 1 Tim. i. 8; Ignat.
Ad Magnesian.®; Cyprian®, ep. iii. 9.

3. Authority of holding courts and receiving accusations,
1 Tim. v. 19, 1 Cor. v. 12, Rev. ii. 2. Aug.® De opere
monachor., cap. 29.

4. Authority of correcting, 1 Tim. i. 8, Tit. i. 5; Hieron.*
Contra Lucifer. cap. iv. et ep. liii, A4d Riparium. Cyprian.Y
ep. xxxviii. 3. 4d Rogatianum.

5. Authority of appointing fasts, Tertullianz Adv. psychicos.

k [§4. p. 908.] 4 Ecapp. 2—7. vol. ii. p. 17 sqq.]
I [vol. ii. append. col. 295.] t (Epp. 8, et 55 et 75. pp. 5, 110,
™ [vid. sup., p. 360.] 225; et passim. ]
® [vol. ii. p. 224 sqq.] u [vol. vi. col. 499.]
° [p. 111. x [vol. iv. par. 2. col. 292. ep.
4 Elp. ci. ad Evang,, vol. iv. par. 2. xxxvii. ibid. col. 279.]
col. 802 sq.] Y [p. 58q.]
9 [p. 158.] * [De jejun., cap. 13. p. §51.]

r [A.D. 314. vol. ii. col. 518.]
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A DISCOURSE*

SHEWING THAT MANY PAYNIM CEREMONIES WERE RETAINED IN
ENGLAND AFTER CHRISTIANITY WAS RECEIVED.

SuRELY as darkness was before light, (for ¢ the evening and
the morning,’ saith the text, ‘made the first day,’) and as out
of chaos, that rudis indigestaque moles, were made all the clear
firmaments, even celum crystallinum; so evident it is that
paganism covered all the face of the world, except the little
land of Jewry, afore christianity was admitted. And after the
admission of christian religion in the western part of the
world by the christian emperors, the northern people toge-
ther with the empires almost every where abolished christian
religion: but yet, as Augustinus Curio® notes, at length every
one of these northern and heathen nations embraced christian
religion, saving only the Saracens. My conceit and purpose
to shew you is, that of the ecclesiastical government and
policy observed in the british and english ancient pagans, as
formerly having their commonwealth in frame and beautified
with our common laws, they being converted unto chris-
tianity, many of the paganish ceremonies and usages, not
contrary to the scripture, were still retained in their chris-
tian policy; by means whereof tranquillity and peace was
observed, and the alteration in the state less dangerous or
sensible, For as in general Arnobius® is true, writing, nothing
was innovated for christian religion in rerum naturd; and as
the heathen oracle of Apollo Pythius answereth, the Athe-

time, he said, to polish and lick over.

s [Printed from an edition bearing
date 1653, with a preface by Edward
Leigh, informing us concerning the
treatise, ‘‘ that upon speech between
bishop Andrewes and a gentleman his
near neighbour about the ceremonies,
the bishop awhile after, and a quarter
of a year before his death, delivered
this to him as a collection of his own
about that subject, which he had not

Had the author,” he proceeds, ‘‘in-
tended it to be published, it would no
doubt have been more perfect, but I
thought it worthy in regard of the
author and argument, which few have
so generally handled, to be published ;"
&ec.]

* [Hist. Saracen.]

¢ [Adv. gent., lib. i. capp. 1, 2.]

















































































892 ‘ Practical reflection on the whole subject.

and in spirit worshipped God. Arnobius® notes, because the
christians’ God was not visible, the heathens call the chris-
tians atheists. -

Out of this precedent discourse the travelling bee, that is,
the honest subject of this realm, with me will reason thus: if
our forefathers, which were enlightened only by natural reason,
would have so good orders in their temples at their worship-
ping of false and superstitious gods, what great care should
christians have for enjoining and observing of comely and
godly ordinances in the worshipping of the true and ever-
living God!

t [vid. lib. vi. passim, et al.]
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GENERAL INDEX

A

4aron and his family, their rank, &c.,
340—2.

Abbas Urspergensis, vid. Conrad.

Abel, vid. Cain.

Abraham, was taught the law first, and
afterwards the gospel, 62 ; his teach-
ing of religion to his family, 8;
whether gu.lgly of falsehood concern-
ing his wife, 280; for

ielded his right, 229;
nown to the heathen, 48.

Absalom, could discern between good
and evil, 30.

Abydenus, a witness to the general truth
of our religion, 49. be

Accessary, we must not be accessary to
sin, 75 ; how we may be s0in unlaw-
ful thi ib.; in lawful things, 78.

Accuser, vid. Plaintiff.

Action at law, whether allowable, 229.

Adam, what his hiding himself shewed,
22.

Ado, mentions the pantheon and the
temple of Bacchus being turned into
christian churches, 377.

Adrichomius, his description of Jeru-
salem ; reason for the christians in
Europe looking eastward in their
prayers, 387.

Adversity, why common to good and
wicked, 210.

Adultery, comes from the heart, 281 ;
reasons against it, 233; what leads
to it, 235 sq.; how to be avoided,
236 ; various forms of it, 243 sq.

Advocate or lawyer, may be a false wit-
ness, 273.

Eneaz, alleged to be the first who in-
vented that priests should be covered,
38¢.

ZEschines, cont. Timarch. 4, not. f.

ZEschylus, his Perse quoted, 30.

sculapius, priests bare-headed in
worshipping him, 383.

Affiicted in body or mind, prayed for by
heathens, 388.

Affliction, its cause, 114; beginning,

uietness
ow far

115, and ends, 116 3q.; instruments
of it, 116.

Ahimaaz, willing to carry evil tidings,
269

Alban’s, St. records of its former reli-
gion, 378.

Alciat, quoted for the power of the
heathen chief priests, 380.

Alcoran, contains doctrines false, car-
nal, and immoral, 42.

Alcuinus, of the history of religious
ceremonies, 368.

Alexander, wept when there was not
another world for him to conquer,
17 ; his flatterers said that he was a
god, 22 ; his interview with Leo the

ggyﬂtjm p}’iest, 40; with the jew-
ish high priest, 49.
dlexander ab Alezandro, describes the

heathen consecration of temples, 871,
the heathen chief priests; their
power, 880, and qualifications, 382;
garments of the tg:i““ of Arabia,
383; custom of the priests at sacri-
fice, 384 ; their perambulations, 386,
not. k; heathen confessions, prayers,
and thanksgivings, 388.

Alienation, different methods of, 250.

Allurements to incontinence, 240 8q.

Amalarius, of the history of religious
ceremonies, 368.

Ambrosius, St., speaks of Ninus, 41 ; of
Pilate’s letter to Tiberius, 54; inter-
prets ‘carnal and spiritual’ of faith
andlove, 108; is against images, 130,
against niggardliness, 258, inst
reliqious security, 304 ; number of
Chnist’s members foreknown of God,
and t be 1 d, 298 ; quoted
for the er of the apostles, 35¢,
and their authority of ordaining,
362; and the office of deacons, 854.

Ammianus Marcellinus, quoted for the
use of lights in heathen temples, 372.

Amos, received divine gifts, though a
herdsman, 58.

Amram and his family, their rank, 340.

Anabaptists, say that we must not
swear at all, 148, and that every







GENERAL INDEX.

102, thankfulness, 103, and the love
of God, our friends, and our enemies,
108 ; connection of fasting and
prayer, 107 ; interprets ¢ carnal and
spiritual’ of faith and love, 108 ; love
forms our conduct, 112; four signs
of true religion, 119; says image
worship was adopted to please the
gentiles, 129; is the only ancient
authority for the distinction between
SovAela and Aarpela, 181; had no
great knowledge of greek or hebrew,
ib. ; says the angels teach us not to
worship them, 132; we should avoid
a proneness to swear, 150 ; and not
revel on the sabbath, 160; why we
should bury the dead, 163; giving
- to the poor is good merchandise, 164;
inward charity above outward, ib. ;
why fallen man needs to fast, 165 ;
the true lover is the true valuer, 170;
who is our neighbour, 171; we are
not to love his sin, 172; the true
manner of love, 173; right use of
power, 181; anger should be tem-
perate, 218 ; suicide in no case law-
ful, 219; why a man is permitted
to wear a sword, 224; account of
temperance, 237 ; he exposes men’s
excuses for not giving alms, 262;
we must not listen to slander, 269 ;
account of the harmless lie, 279, and
the inconsiderate lie, ib. ; nothing to
be done against the truth, 280; we
must not be h to ju others,
281; nor even think evil, 283;—
contrasts predestination with repro-
bation, 290; denies that sin and
damnation necessarily flow from pre-
destination, 291 ; our predestination
and our perseverance uncertain to us
in this life, 292, 305 ; grace in what
sense given to all, 293; our salva-
tion in what sense put in our own
power, 294; how he regarded mys-
teries, ib. ; justification precedes elec-
tion, 296 ; predestination is of good
works only, 297; connection of God’s
knowledge with predestination, 298 ;
of grace with man’s free will, 300 ;
alleges 1 Cor. x. 12 against security,
302, which he entirely disallows, in
many passages, 304.—Speaks of the
apostolic see, 357 ; of the bishop’s
authority of holding courts, 362.—
Maintains against the manichees
that church ceremonies might law-
fully be borrowed from the heathen,
366 ; says that Plato copied much
from Moses, 368; speaks of the oil
for church lights, 372; the emperors
gave back the churches from the
donatists to the catholics, 378.

411

Augustine the monk, not all our feasts
and ceremonies are from, 369.

Augustinus Curio, says that all northern
and heathen nations but the Saracens
embraced christianity, 365.

Augustus, why he gave up the title of
‘dominus orbis terrarum,’ 53.

Aulus Gellius, quoted, 65, not. r;
mentions the rank of ‘ flamen dialis,’
380, and the qualifications of the
vestals, 382.

Authority of God, 72; how expressed,
ib.

Autotheism, one of the four errors of
Satan, 22.

B.
Babylas, the martyr, burned at Antioch,
56.

Bacchus, temple of, in Rome, turned
into the church of Our lady, 377.
Bahurim, woman of, her false state-

ment, 279.

Bait of sin, 285.

Balnearii fures, 256.

Baptism, christian, imitated by the
devil, 391.

Barbarian, all wisdom left to, 48.

Barcosba, a jewish impostor, 45.

Baronius, says the privileges of the
‘ pontifex maximus’ were trans-
ferred to the pope, 383.

Barret, censure of the censure of,
301 sqq.

Barter, a‘jnd of exchange, 250.

Basil, St., his account of the writings of
the fathers, 59 ; mentions the variety
of practice in baptism, 61 ; interprets
‘carnal and spiritual’ of faith and
love, 108 ; alleged by the papists in
favour of images, 130 ; thinks it is
an apostolical tradition to pray to-
wards the east, 387.

Basilicon, a word borrowed from the
gentiles, 37+.

‘Bastard, might not enter into the con-
gregation of the Lord, 235.

Beasts, worship of, 41 ; whether they
may be killed, 217.

Bede, witnesses that heathen temples
were turned into churches, 377;
among others, the pantheon at God-
manham, ib, ; that there was a chief
heathen priest, 380.

Belief, account of, 21; is the way to
come to God, 19, and the only way,
21; is not a sign of lightness, 20.

Bellarmine, confesseth that not all
church ceremonies were invented by
the pope, 369 ; shews that certain
churches in Rome were originally
heathen temples, 377.
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forgiveness and salvation, ib. 301
sq.

Chaldees, wisdom remained with them
alone, 48.

Cheremon, converted to judaism, 53.

Chalcidius, converted to judaism, 53.

Chance, :e:ndacrib?dg philowplf;e;s,
36; inning of things not from
chance, 27; providence not from
chance, 36 ; chance-medley is pro-
vidence, #b.

Charge, God's charge, the ten com-
mandments, 73.

Ch::ty, how related to faith and hope,

Chemnitius, ,88y8 that much of the romish
ceremonial is heathenish, 370, 2.
Children, ought to be instructed, 4 sq. ;
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concerning the knowledge of God,
16, not. p; gives an account of the
heathen gods, 40 ; speaks of conse-
crating temples, 879; augurs might
resign their office, 382; tithes due to
Hercules, 391; quoted for the word
¢ episcopus,’ 360, 379.

Circensia, celebrated in honour of
Christ, 871.

Civil law, structure of it followed by
the canon law, 873.

—— magistrate, made laws for the
clergy, 389.

Claudius, how convinced that he was
not a god, 22.

Clay, Christ’s use of, shewed provi-
dence not to be by nature, 36.

Christ would have them come to

Him, 5.

sins visited on, 141 ; this how
explained by schoolmen, ib.; what
the right explanation of it, 142.

Christ, is the Shiloh or Mewu, 44;
errors of the Jews respecting Him
48; His various titles, 3561; ut
twelve years old submitted Himself
to be catechised, 5; His actions
our instruction, id.; would have
children come to Him, ib. ; allowed
their hosannas, ib. ; said to have been
enrolled among the priests, 45.

Christianity, arguments for the truth of,

52—7 ; vid. Progress.

Clarymm, St., teachers need to have
knowledge, 86 ; honour paid to God
should be u:oordmg to His com-
gand 124; her:ihem account of

eir xmago-wo ip, 132; ainst
slackness in worshg of God‘g187.
comment on St Paul’s midnight
audience, 138; on the fifth com-
mandment, 175; God hath given
body to soul, not soul to body, 231;
the butter and the oil of insidious
language, 276; against judging
another's heart, 281 ; against secu-
rity, 304; bishops successors of apo-
stles, 354 ; of the deacon’s office,id. ;
name of pmbyter and bishop once
common, 369.

Church, one of the alleged means of
interpreting the scriptures, 57, 61.
Churches, form of, among Jews and

christians, 387.

Churchyard, form of consecrating, 827;
yew trees in, said to have been
planted by the heathen, 379.

Cicero, says youth _may have its run, 4;
elsewhere, that it is to be kept under
restraint, §b.; would have us not
careless of what is thought of us,
366; mentions Simonides’ saying

Cl , a helper of the apostles, 358.

Clement of Alemdxu, wrote a preﬁce
to his Pedagogy, 3; is against images,
130 ; witnesses t.hat the christians
pnyed toward the east, 387.

Clock, some compared providence to, 85.

Codex, in the civil, answers to De-
cretals in the canon law, 378; fur-
nishes evidence of heathen cere-
monies retained in the church, 374.

Theodosimus, vid. Theodosian.

Coercive power of priests, 386.

Coqﬂ, chief priest of king Edwin, 377,

Collcga, reason of founding, 204.

Cmnc to Christ, none can, unless it be
given him of the Father, 293, 300.
Comet, said b { Pliny to bave been at

the birth of Christ, §3.
Commandment, first, 81 sqq.
second, 128 sqq.
third, 143 5qq.
fourth, 152 sqq.
fifth, 174 89q.
sixth, 218 sqq.
seventh, 230 sqq.
eighth, 247 sqq. .
ninth, 264 sqq.
tonth, 281 sqq.
Commandments, ten, division of, 60, 73
8qq.; how far known to Jews before
the law, 64, and to gentiles, 65.
Common law, its ampleness, 369.
Commons, inclosure of, condemned, 256.
Commonwealths, came from the Chal-
deans, 27.
Company, lewd, one of the allurements
to incontinence, 241.
Concealing part of the truth, when
lawful, 273.
Concubine, 246.
Concupiscence, not all concupiscence
enl, 230 ; two sorts of it, 283 ; work-
of enl concupiscence, 281-.
Co’;grencf, one of the means of profit-
ing by the word, 162.
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Demetrius quoted, 117.

Demosthenes, mentions Solon’s law, not
to steal, 65; uses the word ‘apostle,’
858.

Deprecation, a form of prayer, 100.

Desire, lawful and un})awful. 251 sq.;
is never satisfied but in God, 17.

Desperation, origin of, 96.

Devil, vid. Satan.

Diaconus, a title of Christ, 351.

Diagoras, his atheism, its cause, 25,
and consequence, 31.

Dialect of scripture, should be known,
59.

Diana, St. Paul’s church in London
was the temple of, 378; first-fruits
offered to her, 390.

Dice, vid. Mercury.

Didacus Covarruvias, quoted concerning
Helena at Jerusalem, 371.

Difference of words, urged by papists in
defence of image-worship, 131.

Diodorus Siculus, quoted concerning
Diagoras, 25; origin of laws and
commonwealth, 27; Orpheus, 47;
the egyptian law, ¢ swear not,’ 65, and
their moral teaching, 385.

Diogenes, being sick, abjured his
atheism, 30.

Laertius, quoted, 31, not. g,

49.

Dionysius, Plato's epistle to, 39.

of Halicarnassus, says nations
are slow to alter ceremonies, 366 ;
speaks of ¢ camilli,’ 380; of Metel-
lus losing his priesthood, 382; no
reward might be taken for making
priests, ib.; feasts for pacifying the
gods, 389; payment of tithes to
them, 391.

Discipline, belongs to the eternal sub-
stance of religion, 126 ; behaviour
in, 136 ; one of the ways of hallow-
ing the sabbath, 163.

Discretion, vid. Servant.

D"IM; service, rules of behaviour in,

87—9.

Divorce, in what case lawful, 245.

Doctor, a name of Christ, 351.

Doctrine, ministers must have a care
of, 196.

Doeg, how he offended against the
ninth commandment, 276.

Donatists, their churches given to the
catholics, 878.

Dorotheus, speaks of the apostles’
helpers, 358.

Do;b{/ul commandment, solution of),

0

AovAefa, distinguished from Aarpela by
the papists, 131.
ink, excess in, an incentive to in-
continence, 238.
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Druids, priests of the Britons and
Goths, 879; their coercive power,
386.

Dubravius, quoted concerning the Tha-
borites of Prague, 369.

Dugdale, quoted concerning Westmin-
ster abbey, 378.

E.

Earthquake at Christ’s death, an evi-
dence of the truth of the gospel, 54.

East, heathen temples turned toward,
387 ; so also christian churches, ib. ;
this said to be an appointment of
the apostles, ib.

Ecclesia, word taken from the heathen,
374,

Eclipse at death of Christ, an evidence
of the truth of the Gospel, 54.

Egyptians, forbade swearing, 65;
brought no woollen garment into
their temples, 383. vid. Cross.

El, on the door at Delphi, 66.

Elders, seventy, answer to the seventy
disciples sent out by Christ, 357.

Elect, use of the word in the Lambeth
articles, 291, 5; whether faith can
perish in the elect, 299.

Election, what it is, 297 ; how related
to predestination and love, 295, 7;
supposes a difference between per-
sons, 296.

Eleusinian sacrifices, exclusion of pro-
fane at, 384.

Elisha, mocked by the children, 5;
curses them, ib.

Elizabeth (Queen), censures Abp.
Whitgift concerning the Lambeth
articles, 389.

End of our journey is, to come to
God, 14, 8.

—— of the law, 71.

England, her ancient religion, 378 ;
had a pantheon, 377 ; retained many
heathen ceremonies in her church,
365 sq.; a pope’s saying concerning
her, 229; pope Gregory’s decisions
respecting her, 376.

Envying, shews wrong desire, 252.

Epenetus, a helper of the apostles, 858.

Epaphras, a helper of the a&octlen, 858.

Epaphroditus, a helper of the apostles,
358.

Ephraim, Syrus, shews that heathen
ceremonies may be retained, 367.

"ExiBoAd) and éwiBovAdh, 257.

Epicure, holds pleasure to be happi-
ness, 14; denies that there is a pro-
vidence, 32, or that God will reward
or punish, 183, 82, 7.

Epicurus, quoted, 25.
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taught by tradition, 8, and after the
flood till Abraham’s time, éb.

Foreknowledge, 295; whether God's
good will to us includes foreknow-
ledge, 296 ; predestination cannot be
without it, 297, sq.

Foresight, whether the efficient cause
of predestination, 290.

For, ss of others required in those
who pray, 105.

Fornication, 246.

Foundation of our catechising, 13.

Fountains, twelve, answer to the twelve
apostles, 351.

Frame of the world, vid. World.

Free-will, whether it is in a man’s free
will to be saved, 294.

Frenchmen, had their druids from the
Romans, 48.

Friars and monks, had their origin
among the heathen, 371.

Fulgentius, quoted concerning predesti-
nation, 291, and grace, 293.

Puneral, christian, described by St.
Jerome, 372; papists’ burning of
torches at funerals a superfluous
ceremony of the gentiles, ib.

G.

Gaius, one of the helpers of the apo-
stles, 358.

Galatinus (Petrus), quoted concerning
the interpretation of Daniel’s seventy
weeks, 44, not. g.

Galen, forced to acknowledge God,
28; was against christianity, 54.

Gullom, erected in place of the cross by
Constantine, 371.

Galonites, a f,m’h impostor, 45.

Garment of heathen and christian
priests, 383,

Gellius, vid. Aulus Gellius.

Gentiles had in a manner the ten com-
mandments, 65; and other moral
rules, 66, I?

Germans would not represent the gods
by images, 375.

Gershon and his family, their place and
rank, 342.

Gesture, may be incentive to evil
desire, 232, 41.

Getting ; wrong getting, 263 ;
getting, 257.

Glory, given to God, 143; His glory
the end of all, 1083, 43.

Gluttony, an incentive to incontinence,
235,

God, name of, vid. Name of God.

Godmanham, iun Yorkshire, a pantheon
stood in, 377.

right
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Gods, grecian and roman, traced to
Egypt, 40.

Golden Verses of Pythagoru, their pur-
pose, 4, and doctrine, 18.

Golgotha, contains sculls of all sizes, 5.

Good and evil, distinction of, proves
the being of a God, 30.

Gospel, v.:of it of' 52; l;zone of th; twb:
taught after the law, ib.

Government, civil, why instituted, 175 ;
form of in Old testament nndet
Moses, 339 sqq.; under Joshua,
842; under David, 343 ; under Ne-
heminh, 346; may be of the same
form in Old and New testament, 349,
8g. ; form of church govenment in
New testament, in the time of Christ,
351 ; and of the apostles, 352.

Grace mﬁciem for salvation whether
given to all, 293, 300.

~—— of God, may not be bought and
sold, 254,

Gnman, of the origin of church cere-

egrees in heathen

Grecian gods, vid. Gods.

Grecians, have their religion from Ce-
crops, 48.

Greek faith, 50.

Gregory the great, of intercession, 108 ;
love shewn by obedience, 112; justice
must have its source in piety, 169 ;
mentions deacons, 354; of heathen
temples turned into churches, 376, 7.

Nazianzen, two forms of nn,)ust

getting, 267; of the ‘new

pharisees,’ 369 ; heathens’ imitation

of chn;}.um, 89[ et G
yssen, says t Gregory

Thaumaturgus first changed heathen

into christian holydays, 381.

Thaumaturgus, vid. preeced.

Gruter (Janus), account of antheon
changed into the church of 8\" lady,

s77.

Gyraldus (Lilius), quoted concerning
the heathen temples, 374, nott. f. and
ia 875; priests’ dress, 388, and

ymns, 385.

H.

Halting between two opinions, a sin
against the first commandment, 12.

Ham, the first atheist, 24; led men to
false worship, 40 ; could yet discern
between good and evil, 30.

Haman, a false witness, 272.

Hau;mer, false witness compared to,
270.

Hands, kissing of, in worship, 372,
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Rewarder, whether God be a, 82.

Rhegino, mentions the turning the
g;xgntheon into a christian church,

Rhenanus, tapers in churches at noon-
day, a heathen custom, 372; ¢ dio-~
cese’ a heathen word, 380.

Rhodigin (Celius), says there was an
altar in Egypt ¢vir parituree,’
6;- kusmg of mgm in worship,
372.

Riches, how given to us, 260.

Right and propriety, origin of, 248.

Riot, not a fit employment for the
ubbnth 160.

Rise, we should rise up in the presence
of a superior, 177.

Roman gods, vid. Gods.

Romanists pervert the order of God'’s
law, 62.

Romans had their religion from Greece,
48.

Ryffinus, of Constantine putting up
crosses, 373.

Rulers, why appointed, 175 ; how they

~ may govern rightly, 209, whether
to be obeyed if wicked, 183; ex-
a of buchadnezzar and
Danus, ib.

S.

Sabbath, meaning of, 153; not a cere-
mony, 154; why nppomted to be
kept, 156; how to be kept., 157—
64; means to sanctify it, 167;
-abbath of fast, vid. Fast.

Sacraments, part of the eternal sub-
stance of divine worship, 126; rules
of behaviour in, 136; a way of
sanctifying the sabbath, 163.

Sacred admonitions of Solon, written
for instruction of the young, 4.

Sacrifice, rules for, 384, 5.

Sacrilege, 255.

Salem and Byzance, referred to, 370,
385, 389.

Salvation, vid. Certainty.

Samuel, his intercession for the people,
103; whether guilty of falsehood,

280.

Sanballat broke the ninth command-
ment, 275.

Sanctonicanus, quoted by Porphyry for
story of Ninus, 41.

Saracens alone did not embrace chris-
tianity, 865; have no bells in their
steeples, 375.

Satan, is a liar, 270; four errors of,
22 ; his pride, 91; his temptation of
Eve, 63, 91, 284—6; his sabbath,
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160; was worshipped by Julian, 28;
mnmeth christian baptism, 391.
Satisfaction, not in the heathen ways of
happiness, 17, but only in coming to
s °2d' 18; a kind of punishment,
42,
Saul, his jeulousy of David, 203.
Sceptre, in Judah till what time, 44
Schism, bishops a remedy for, 356.
Schoolmaster, the law is our, 71.
Scl;oolc, christian, put down by Julian,

Scope must be looked to, in interpret-
ing scripture, §9.

Scribes, said to have entered Christ’s
name among the priests, 45.

Scripture, whether it is God's word,
87 sq.; rules for interpreting, 6¥
8qq. ; must be searched, 7.

Sculls, vid. Golgotha.

Sea, said by Aristotle to be higher than
the earth, 34

Secundanus, turned to christianity by
the sibylline verses, 58.

Secundus, a helper of the a atlel, 368.

Sn:mty in religion con ned, 301

See, apostohc. 357.

Seed, almsgiving compared to the sow-
ing of, 262.

Self-love, causes flattery, 277.

Selling, a form of permutation, 250.

Seneca, L. Annseus, says none are really
atheists, 29 ; woul({ not have killed
another, yet killed himself, 218;
shews that the gentiles had lights in
their temples, 872; heathen pneau
must not be present at sentence of
death, 886. ’

M. Anneeus, quoted, 882, not. t.

Sennacherib, story of, given b Herodo-
tus, 49; inscription on his tomb,
31.

Sense of scripture, how to be ascer-
tained, 57 sq.

Sensuality, a cause of atheism, 26,

Sermons of the heathen, 385.

Servant, duties of, 188.

Service, divine, vid. Divine service.

Seventy, court of the, 839 ; seventy dis-
ciples, and to what they answer,
351, 2.

weeks, prophecy of, an evidencs
against the Jews, 44.

Severus, his use of the rule, ‘fac quod
vis pati,’ 66.

Shelicha, Syrian name of the apostles,
352.

Shepherd, good, good minister compared
to, 193; the magistrate is a shep-
herd 199.

Shilch, to come when the sceptre was
departed from Judah, 44.
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p. 241. line 13. for v. read 5.
282. line 19. for 53. read 23.
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