








SMITHSONIAN INSTITUTION 

BUREAU OF AMERICAN ETHNOLOGY 

BULLETIN 89 

OBSERVATIONS ON THE 

THUNDER DANCE OF THE BEAR GENS 

OF THE FOX INDIANS 

BY 

TRUMAN MICHELSON 

\ ee (4100 
NAL M UP 
One a 

UNITED STATES 

GOVERNMENT PRINTING OFFICE 

WASHINGTON : 1929 



Y Meni: iia cee ee: avRE 

ACATITITOAY. AMAOREIIER 

TOOIOARTE 1/OURMA WOE 
. “5 ee Mee 

PS enna 

GO a i LOFT AV AAGAG a 
4 are ae ee - 

oe A {4 ue ‘ i i : 

; RY PRI 

fm j 

, Pa OGLE VALE i 

3 ADDITIONAL COPIES © 
7 OF THIS PUBLICATION MAY BE PROCURED FROM = # 

a5 THE SUPERINTENDENT OF DOCUMENTS 
B U.S.GOVERNMENT PRINTING OFFICE Ai 
( WASHINGTON, D. C. 

te 



LETTER OF TRANSMITTAL 

SMITHSONIAN INSTITUTION, 
Bureau or AMERICAN ETHNOLOGY, 

Washington, D. C., January 30, 1928. 
Srr: I have the honor to transmit the accompanying manuscript, 

entitled “Observations on the Thunder Dance of the Bear Gens of 
the Fox Indians,” by Truman Michelson, and to recommend its pub- 

lication as a bulletin of the Bureau of American Ethnology. 
Very respectfully yours, 

H. W. Dorsey, 
Chief Clerk, Smithsonian Institution. 

Dr. Cuaries G. ABzgort, 
Secretary of the Smithsonian Institution. 

III 



trek 
. 

Lotheh: Gebs AR 

dO 



CONTENTS 

Page 

erm re Cima Cer Ae ee), | Net UR sme ee Sie) af th ath ee 1 
First account: 
LTS MR REISS DGS Mae aa. | VGA. 00h VR UMD RDN et APL 10 
UIP NSD SETEAIS 7277 1: Ml ee NMI ym phe wget 11 

fiaeinee moves on the Indian text. 02.0. 9 oe ee 24 
Second account: 

US LL ioc eg Ea Bh oe oR Ee Dd aS cee RENE nf ce OO  EMPG Ce ee UN De 28 

Meapinmneranisintiona: (4h. 22 ons le ee a eh ne be a el 29 

eauguistic Notes on the Indian text. .i9_ .= 2002. s- ee 62 

SUPE IEICE es ac jh eins seis 8 Se ne Se ee Le 69 
cad ctl Aap aa ef GPR deel ta Re gt ca 0h Ae nn i Sw ln Ne 71 

ILLUSTRATION 

Page 

Fra@ureE 1. Diagram showing how the Thunder dance of the Bear gens of 

the Fox Indians is conducted, together with the appurtenant 

ems mera bate ee ie aS = Ds at 2 



taal re val bik oat 6 waten it 

ae 

“ brie ig Sf Riba apt ase 

t Ween ve 



OBSERVATIONS ON THE THUNDER DANCE OF 
THE BEAR GENS OF THE FOX INDIANS 

By Truman MIcHELSON 

INTRODUCTION 

The two accounts of the Thunder dance of the Bear gens of the 
Fox Indians which I now present were written by two native inform- 

ants in the current syllabary and were subsequently restored accord- 
ing to the phonetics of Harry Lincoln in the main, though a few pages 
of the second account were restored according to those of Thomas 
Scott. The songs, however, are given in the Fox syllabic style, 
usng roman type for the script. The English translation of the 
first account is based upon an English paraphrase by Horace Powe- 
shiek, corrected and supplemented by a grammatical analysis of the 
Indian text by myself. This last task was materially lightened by 
the intelligent help given by Harry Lincoln when answering linguistic 
queries based on the text. The English translation of the second 
account is almost entirely by myself, though I had the benefit of a 
paraphrase dictated by Harry Lincoln; and I was further assisted 
by the grammatical notes (based on the text) which I obtained from 
him. 

The first account is by Jim Peters, who died in 1917. The reason 
for the delay in its appearance is twofold—firrst, his request that this 
be deferred until after his death so that he might not suffer socially 
or politically, as he assuredly would have had it been disclosed during 
his lifetime that he had imparted the information; secondly, it was 
clear that additional data were needed. The second account in a 
measure covers the second desideratum. Hence both accounts are 
now published, even if the total information in certain respects is 
not as complete as desirable. 

The literary style of the account by Jim Peters is slightly inferior 
to some other writings by him on ceremonial and religious subjects 
(as yet unpublished), and decidedly unequal to the excellency at- 
tained by him in writing ordinary myths and tales. First we have a 
brief ritualistic origin myth; then a description of a specific cere- 
mony follows; then follow some songs used any time the Thunder 
dance of the Bear gens is held; information on this dance follows, 
and indirect discourse should be noted; then a speech such as occurs 
in the ceremony comes; then follow some general comments and™ 
moralizing, such as occur elsewhere in gens festivals. Although 

1 



2 BUREAU OF AMERICAN ETHNOLOGY [BULL. 89 

these topics are all appropriate, they are rather disjointed in the 
present composition. On the other hand, the individual Fox+sen- 
tences are good. 

The second account is by a member of the Bear gens who is a 
member of the organization centering around the Thunder dance. 
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Fig. 1.—Diagram showing how the Thunder dance of the Bear gens of the Fox Indians is 

conducted, together with the appurtenant gens festival 

His name is withheld by agreement in order that he may not be 
subjected to jibes and insults, to say nothing of expulsion from 
the society. He is the author of several syllabic texts on 
sacred matters! This account is a description of a specific 

1 See Bull. 85, Bur. Amer. Ethn., p. 97 et seq.; p. 117 et seq.; Bull. 87, Bur. Amer. Ethn., p. 10 et seq.; also 

p. 3 et seq. 
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performance of the Thunder dance of the Bear gens from beginning 
to end, including the speeches and practically all of the songs; and 
in conclusion there is an explanation of the diagram upon which 
Figure 1 is based. We are really given a wealth of ethnological 
data; and the literary style is good, though there are a few sen- 
tences which are broken Fox and which have been emended to the 
best of my ability. 

In 1917 Alfred Kiyana (deceased) wrote out a list of the organi- 
zation, adding the tribal dual division to which each member be- 
longed, save those “‘who always merely sat as if children.’”’ Subse- 
quently Harry Lincoln gave the dual division to which each of these 
belonged. I give the list below, substituting roman type for the 
syllabic script and adding the English name of each individual. 
The appended K and T mean Ki‘cko‘a and To‘kana, respectively. 

La ditoniga. T. (Pushetonequa)-______.- Speaker. 

Bing ia din da.) I: |) (Young: Bean). {v0 =. Who knows the songs. 

Ke ke gimo a. T. (Kekequemo)--_-_~__-_-- Who directs the ceremonial ai- 
tendants. 

Didi ganesa. K. (John Bear)___________ Who directs the eaters. 

Tta ke ne mea. K. (Jim Bear)__________ A singer. 

ieymevkaita,: vk. .(Mrank.Push), 44-52-24 _ A singer. 

Eneniwe. T. (Isaac Wanatee)________-_- A singer. 
Pr oi.) (Willy, JoWNsON). os 2 =. Sots. A singer. 
Kiwagaka. T. (John Young Bear)______ A singer. 
A’ya ttiwa. K. (Percy Bear)... .____-_ A singer. 

Nidonemeke. T. (Robert Young Bear)._ A singer. 

JO RES a PERRY A Pt NYS) 0) J re ace me ae 8 oe a Sa A singer. 

Wa leskikake. K. (White Breast)______- A singer. 
Mierdesne Aer (Johm Pete)... a see A singer. 

Ki yosataka. T. (Charley Keosatuck)___ A singer. 
La di kiwa. T. (John Benson) --_.----_-- A singer. 

Me disilota. K. (George Pete)____-___-- A singer. 

Litata ge. T. (Old Man Pete).________-_- A singer. 

Ki watosata. K. (John Black Cloud)__-- A singer. 
La widika. K. (Jim Poweshiek)-___-.__-- A singer. 

Sakeawega. K. (Mrs. Harry Davenport). A woman who hums. 
Tti kike. T. (Mrs. White Breast) _------- A woman who hums. 

Ke to sa. K. (Mrs. Tom Jefferson)______-- A woman who hums. 

Ne koto da. K. (Elsie Johnson)______-_-_- A woman who hums. 

Beaeda gis is.. | (Ruth Johnson) 2s24--. 24+. A virgin who hums. 

Nadike. K. (Bessie Young Bear) -----_--~- A virgin who hums. 
Ma giketta wi. T. (Nellie Young Bear).-. A virgin who hums. 

Ki we wosaega. K. (A daughter of Young A virgin who hums. 

Bear.) 
Mamasa. K. (Mamasaw).-_------------- Who merely sit as if children. 
Nenenawakyeli. T. (George Young Bear) Who merely sit as if children. 

Na nattioa. K. (Frank Young Bear)_.-. Who merely sit as if children. 

Lo na waliga. T. (Nina Young Bear, Mrs. Who merely sit as if children. 

John Roberts.) 
Okimagesa. K.- (Lucy Young Bear)----- Who merely sit as if children. 
Waleska. K. (Willy Poweshiek) --~------- Who merely sit as if children. 
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La we namoga. T. (Ida Poweshiek)--__-- Who merely sit as if children. 

Wa li la ke. K. (Mary Poweshiek Daven- Who merely sit as if children. 
ort. 

Ki wa " CUMS. DIAC Dog) 222 Seco Who merely sit as if children. 

Me di wate ga. T. (Jonas Poweshiek)___-- Who merely sit as if children. 

Ma kitti wa. K. (Horace Poweshiek) 3._._. Who merely sit as if children. 

Harry Lincoln adds that Le ka ta a (George Black Cloud) and 
Ki wa li ka so a (Arthur Bear) also belong to the organization. 
They are presumably singers. The former is a To‘kdna,’ as is also 
the latter (so stated by Kiyana in his list of the members comprising 
the organization ‘‘When the Wolf Gens worships the White Wolf’’). 

Apparently Kiyana was rather careless in the assignment to the 
individuals of the designation of Kitcko‘a or To‘kana. The tribal 
dual division to which each belongs is written both before and after 
the personal name. Of 28 possible cases there are discrepancies in 
no less than 10 cases. However, in all these cases it was possible to 
check the contradictory statements by using the data given by 
Kiyana (on different occasions) in lists of personal names belonging 
to gentes and lists of persons belonging to various ceremonial organ- 
izations. When so checked it appears that the tribal dual division 
(to which the 10 are assigned) before the personal name is invariably 
supported by the other data. In some cases the initial assignment 
is sustained by the data in more than one list. Hence I have only 
retained the initial assignment. Happily in the case of the remain- 
ing 18 (in which the assignment before and after the personal name 
is the same) it is possible to substantiate the dual division given by 
the other lists to which reference has been made.* However, it should 
be noted that Harry Lincoln assigns La si ki wa (John Benson) to 
the Ki‘ck6 division, not to the To‘kan division. But as Kiyana calls 
La si ki wa a To‘kdna on two separate occasions, I think we should 
accept this provisionally. Somewhat similar is the case of Tti ki ke. 
Kiyana calls her first a To‘kana, then a Ki‘cko‘a. On a list of per- 
sons belonging to the Bear gens he calls her a Td‘kana; but another 
informant claims she is a Ki‘cko‘ta.2 Tti ke a (p. 124 of the same 
bulletin) is a careless writing of Tti ki ke. Unfortunately in 
the index they are listed separately. Similarly Ki wa ga ka and 
Wi ya ga ka are really designations of the same person. The latter 
is a careless syllabic writing of the former They also are indexed 
separately in Bulletin 85. 

As stated before, Kiyana, when giving the list of persons belonging 
to the organization under discussion, did not assign those ‘‘who 
always merely sat as if children” to either of the tribal dual divisions. 

2 It will be remembered that Harry Lincoln is the authority as to which of the tribal dual divisions 

these members belong. For a discussion of this see p. 5. 

3 Cf. pp. 102, 124, Bull. 85, Bur. Amer. Ethn. I have plenty of other evidence to support this. 

4 The data in the Fortieth Ann. Rept. and Bull. 85, Bur. Amer. Ethn., are occasionally also confirmatory. 

5 See Bull. 85, Bur. Amer. Ethn., p. 122. 
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Harry Lincoln is responsible for this. However, by good fortune it 
chances that every one of the 11 occurs on at least one of the lists by 
Kiyana to which reference has been made (some on two such lists) 
and is assigned to a dual division. It is therefore possible to compare 
the data. It accordingly appears that there are four persons whose 
membership in the tribal dual divisions is questionable: Lo na wa 
li ga, O ki ma ge sa, Wa lila ke, and Kiwa te. According to Kiyana, 
they are, respectively, Ki‘cko‘ta, To'kana, To‘kana, and Ki'cko‘a. 
The first two are so assigned on two distinct lists. 

As noted before, the list was written by Kiyana in 1917. Condi- 
tions have now changed. Pushetonequa, Isaac Wanatee, Pinash, 
Lucy Young Bear, and possibly Old Man Pete are dead, and some 
of the girls said to be virgins are now married, etc. It should also be 
noted that although some persons occupying prominent positions in 
the organization as given are illegitimate, this unfortunate fact has 
not barred them from their positions. 
From the lists by Kiyana mentioned before it may be observed 

that E ne ni we, Li na da, Wa le ski ka ke, Ki yo sa ta ka, and Ki 
wa te belong to the Thunder gens, and La di ki wa to the Fish (Stur- 
geon) gens. Parallels to the ‘‘placing” of members of other gentes 
in an organization belonging to the Bear gens are well known to me, 
but the details of how this is arranged are obscure. By going over 
the lists of ceremonial organizations written by Kiyana it is easy to 
see that prominent persons often belong to several organizations. 
Many years ago A no ta a (who belongs to the War Chiefs gens) 
told me that Ki yo sa ta ka had possession of the pack connected 
with the organization under discussion. How this came about I do 
not know; as stated before, he belonged to the Thunder gens, not 
the Bear gens. 

Another point should be brought up here. It has never been 
suggested to me by any informant that the Thunder dance of the 
Bear gens was the special property of either the Brown or Black 
Bear divisions of this gens; I have only heard it spoken of as belong- 
ing to the entire gens. Nevertheless, with a single exception, Ke to 
sa, who is a member of the Black Bear division, and passing by the 
six members not belonging to the Bear gens, every member of the 
organization as given by Kiyana and including the two additional 
members reported by Harry Lincoln, is a member of the Brown 
Bear division. It should be noted that I have discovered that every 
member of the organization known as ‘‘When the Bear gens gives 
the Bird dance,” as given by Kiyana,*is a member of the Bear gens 
with two exceptions, Ki yo sa ta ka (who owned the pack appur- 
tenant to this festival; so I am told by A no ta a) and White Breast; 
furthermore, every member is a member of the Brown Bear division, 
with the single exception of E ni di ka, who belongs to the Black 
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Bear division. It is important to observe that all persons belonging 
to ‘‘When the Bear gens gives the Bird dance”’ as given by Kiyana 
occur on his list of members of the Thunder dance of the Bear gens, 
save four, namely, Me ki wi so lye a (K). Ki dki ne no swa (T), 
E ni di ka (K) and Ni la wo se ge (K). 

We have seen above that, according to Harry Lincoln, Le ka ta a 
belongs to the Thunder dance of the Bear gens; and it will be seen 
from the course of the narrative of the anonymous author of the 
second account of the Thunder dance of the Bear gens that Ki dki 
ne no swa (John Buffalo; T) must also be a member of the organiza- 
tion. There remain accordingly but three who are members of the 
“Bird dance” but not of the ‘‘Thunder dance.’ But there are, 
according to Kiyana’s lists, no less than 20 persons who belong to 
the ‘‘Thunder dance” but not to the “Bird dance.’”’ But it will be 
noticed that of the 11 persons ‘‘who merely sit as children” in the 
“Thunder dance” only two belong to the “Bird dance.”’ These 
two are Lo na wa li ga and O ki ma ge sa, daughters of Young Bear, 
the speaker in the “‘Bird dance.”” These two women and six others 
were the hummers in the last-named organization. [O ki ma ge sa, 
otherwise known as ‘‘Lucy Young Bear,’’ is now dead; I do not know 
who takes her place.} The following five hummers, according to 
the lists, belong to the ‘‘Thunder dance”’ of the Bear gens but not 
to the “‘Bird dance’’: Ke to sa, Si se la gi, Na di ke, Ma gi ke tta wi, 
and Ki we wo sae ga. The following men are given as belonging 
to the former but not to the latter organization: La di to ni ga, 
E ne ni we, Lina da, and Me disilo ta. But it will be recalled that 
E ne ni we and Li na da are members of the Thunder gens, not the 
Bear gens. Summing up, we may say with confidence that even if 
the lists of the members of the ‘‘Thunder dance” and the “Bird 
dance” are not complete, it is clear that there is at least a strong 
tendency to an ‘‘interlocking directorate’’; and that both essentially 
belong to the Brown Bear division of the Bear gens. 

In the same way it appears that all the members of the organiza- 
tion centering around the Sagima‘kwawa pack which belongs to the 
Bear gens (given on p. 124 of Bull. 85, Bur. Amer. Ethn.), including 
E ni di ka given on page 146, belong to the ‘‘Bird dance,” to judge 
from Kiyana’s list of members of this last, save La di to ni ga, Ki wa ta, 
and A nosae ga. Medenea and Me disi lo ta, given on page 146, 
also are not given as occurring in the ‘‘Bird dance.” JI do not know 
to what gens Ki wa ta (p. 124) belongs; but he belongs to one Fox 
Thunder gens organization * and one Potawatomi Thunder gens 
organization at Tama, Iowa. It is therefore plausible that he belongs 
to the Thunder gens. All the other men of the organization belong 
to the Bear gens and to the Brown Bear division thereof, save E ni 

6 See Fortieth Ann. Rept. Bur. Amer. Ethn., p. 505, 
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di ka, who belongs to the Black Bear division, as does Da wa no ge A 
(a woman). Tti ki ke a (so read) belongs to the Brown Bear division 
of the Bear gens. I do not know to what gens A no sa e ga belongs, 
but she also belongs to a Thunder gens organization.’ If we pool 
all the members given on pages 124 and 146 of Bulletin 85 (Li na 
is hypocoristic for Li na da; and hypocoristic names are common 
enough among the Foxes), it then appears that every member of the 
organization is also a member of the “‘Thunder dance” of the Bear 
gens save Ki wa ta, Dawa no ge a, and Anosaega. We then con- 
clude that the three organizations discussed above have for the most 
part an ‘ ‘interlocking directorate” and belong essentially to the Brown 
Bear division of the Bear gens of the Fox Indians. 

It will be seen that all members of the organization who are men- 
tioned in the course of the second narrative also occur on the list of 
members given by Kiyana, save one, Ki‘ckinenu‘swa (John Buffalo); 
for Kiwato’‘a (Ki wa to A in the current syllabary, but substituting 
roman type for script) is hypocoristic for Ki wa to sa ta (exact phonetic 
equivalent unknown). The converse, of course, does not hold true. 
Naturally, the women named to hum who have reached menopause 
are not named on Kiyana’s list. The dual division to which each is 
assigned is confirmed by other independent evidence. From other 
data it is to be noted that A‘siwa‘samo‘a (K) belongs to the War 
Chiefs gens, Kwa‘ta*tci‘a (T) belongs to the Wolf gens, and Sa‘sagi- 
no‘kwa‘a (T) to the Thunder gens. 

It will be noted that the participants in the eating contest (pp. 11, 
43) belong only to the gentes named on page 19, namely, Wolf, War 
Chiefs, Eagle, Feathered (Thunder), with the possible exception of 
Harvey Lasley (Ne ko tie li a=Neguti‘apita; a hypocoristic form is 
E li a=Apita), of Prairie Potawatomi descent, and whose gens is 
unknown to me. 

The form Wi'cigatkya is hypocoristic for Wi'ciga‘kya‘ckaga (John 

Jones, the head Ta‘kin ceremonial attendant and a member of the 

War Chiefs gens). Now when an obviative is grammatically called 

for Wi'cigatkya‘ckaga (which in form is a participial with the third 

person animate singular as subject and third person inanimate 

singular as object) follows the ordinary rules of inflection, and so a 

form Wi'ciga‘kya‘ckamini“tcini may occur. 

Owing to the peculiar way in which Foxes write out songs occurring 

in gens festivals it is not always easy to identify songs given by 

different informants. It is none the less clear that the two accounts 

have at least some songs in common. (For the vocables yo ka ma see 

pp. 14, 15, 16, 17, 40, 41.) 

Note that the names of the gentes fed according to both accounts 

are the same. (See pp. 19, 57. The Fox and War Chief gentes are 

practically identical, as I have stated formerly.) 

7 See Fortieth Ann. Rept. Bur. Amer. Ethn., p. 505. (Note the contradiction regarding the tribal dual 

division to which she belongs.) 
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On more than one occasion I have pointed out the similarity of 
Fox gens festivals. I therefore do not propose to give here an elab- 
orate detailed list of features held in common, but will confine myself 
to a few notes. It will be observed that the head ceremonial attend- 
ants of the gens festival under discussion belong to the Eagle and 
War Chiefs gentes, and that the Ki‘cko‘a attendant belongs to the 
former, but the To‘kina to the latter, which is also true of the gens 
festival affiliated with the Sagima‘kwaéwa sacred pack. (See Bull. 85, 
pp. 140, 147.) For the grouping of Bear Hide and A‘kiw4‘a (E ki we a) 
see also Bulletin 85, pages 148 and 149 (the translation can hardly 
be right, but the Indian text at the bottom of p. 158 is very difficult 
and possibly corrupt, unless i ne ne ma we ge ni is a plural majestatis). 
The eating contest also occurs in the gens festival appurtenant to the 
Fox A‘tpeniwini‘a sacred pack, a ceremony of the Thunder gens of 
the Sauks (Bull. 85, p. 102), and also in the ‘‘ War-Bundle Feast of the 
Thunderbird clan” of the Winnebago. (Thirty-seventh Ann. Rept. 
Bur. Amer. Ethn., pp. 428, 430.) The fact that the To‘kan dancers 
face the south and the Ki‘ck6é dancers the north has an exact counter- 
part in the gens festival appurtenant to the Fox Sagima‘kwawa 
sacred pack. (See Bull. 85, p. 150.) The dancing of the To‘kanagi 
on the north side and that of the Ki‘cko‘agi on the south side also 
occurs when the War Chiefs gens worships the Wolf. Presumably the 
Sauk have a parallel. (See pp. 131, 166 of Harrington’s Sacred 
Bundles of the Sac and Fox Indians.) As regards the injunction to 
invite as hummers only such women as have ceased to menstruate, 
compare also Bulletin 85, page 142. For the use of hoof-rattles 
we have Winnebago and Sauk parallels. (See Thirty-seventh Ann. 
Rept. Bur. Amer. Ethn., p. 343; M. R. Harrington, Sacred Bundles 
of the Sac and Fox Indians, p. 165.) 

I have previously pointed out that the Sauk, Kickapoo, Potawatomi, 
and Winnebago have counterparts to the Fox gens festivals. (See 
Fortieth Ann. Rept. Bur. Amer. Ethn., p. 504, and Bull. 85, Bur. 
Amer. Ethn., pp. 102, 124.) The following quotation from an Iowa 
legend (Jour. Amer. Folk-Lore, vol. 38, p. 466) shows that the lowa 
Indians also have or had one: ‘‘That is the reason why every spring 
the Iowa used to have a bundle feast, using dog meat.’’ The Ottawa, 
furthermore, had a corresponding ceremony, as may be seen from 
Perrot’s Memoir (apud Blair’s Indian Tribes of the Upper Missis- 
sippi and Great Lakes Region, vol. 1, p. 50 et seq. [p. 53 especially]). 
With the knowledge at present available it is not possible to make 
more than a general comparison. That the Illinois and Miami used 
dog meat in feasts is perfectly well known; as did the Cree and certain 
Algonquian tribes farther east as well as the Hurons and Iroquois; 
and also (though apparently less frequently) the Arikara and Skidi 
Pawnee (see the articles ‘‘Dogs” [and references] in the Index to 
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Thwaites’ edition of the Jesuit Relations; ‘Sacrifice,’ and ‘White 
Dog Sacrifice” [by J. R. Swanton and J. N. B. Hewitt, respectively] 
in Bulletin 30, Bur. Amer. Ethn.; La Potherie, Savage Allies of New 
‘France [apud Blair, 1. ¢., vol. m1, pp. 87, 125]). 4 

In the Grass dance (and its modern development, the Dream dance) 
dog meat is eaten among the Sarsi, Blackfoot, Gros Ventre, Assini- 
boin, Crow, Santee, Teton, Skidi, Hidatsa, Menominee, Omaha, 
Towa, and Fox, but not among the Arapaho, Ponca, Osage, Kansa, 
Ojibwa, Plains Ojibwa, and Winnebago (see Wissler, Anthrop. 
Papers Amer. Mus. Nat. Hist., vol. x1, p. 864; Relation of Nature 
to Man, pp. 193-197; Skinner, Anthrop. Papers Amer. Mus. 
Nat. Hist., vol. x1, p. 723; Radin, Thirty-seventh Ann. Rept. Bur. 
Amer. Ethn., p. 384).8 It should be noted that among the Dakota 
dog meat figures in all serious affairs. (See Wissler, Anthrop. Papers 
Amer. Mus. Nat. Hist., vol. x1, p. 862.) But whether in any of the 
tribes mentioned, save the Fox and the six others which are listed 
above and for which we have affirmative evidence, dog meat was 
eaten in ceremonies connected with the sacred packs (bundles) is 
unknown to the writer, save as regards the Omaha and Osage. 

According to a personal communication of Francis La Flesche both 
these tribes have feasts connected with the sacred packs but dog meat 
is not eaten on these occasions. And it may be noted that dog meat 
is not eaten when the Wolf gens of the Fox Indians gives its festivals; 
nor when the War Chiefs gens of the same Indians worships the Wolf 
and gives a dance.? Owing to the geographical distributions of dog 
feasts and feasts connected with the sacred packs it is plausible that 
the Fox gens festivals (and similarly the Iowa, etc.) are essentially 
fusions of both of these. 

8 There are some sins of omission and commission in Wissler’s table, but they are unimportant. For the 

identification of the lowa Chief’s Drum dance see Skinner, Bull. Public Mus. Milwaukee, vol. v, p. 248. 

Skinner, Anthrop. Papers Amer. Mus. Nat. Hist., vol. x1, p. 694, when describing the Iowa Helocka Society 
(and similarly in Bull. Public Mus. Milwaukee, vol. v, p. 238) and Radin when treating the Winnebago 

Herucka Society merely do not record eating dog meat as part of the ceremony: neither gives positive 

evidence that it is not done. I have not verified other authorities on this point. The Fox data is from 

my own personal observations. The data gives by Swanton on the Arikara and Skidi Pawnee may refer 

to the Iruska, but this is not certain. Compare Wissler, Anthrop. Papers Amer. Mus. Nat. Hist., vol. X1, 

p. 862. The old crow-belt dance of the Foxes (on which see William Jones, Fox Texts, p. 208) is a thing of 

the past; and the modern Religion dance (which corresponds to the Dream dance of most central Algon- 

quians) is now (1927) rapidly waning. Some Ojibwa eat dog meat at the dance, according to Miss Frances 

Densmore. (Bull. 53, Bur. Amer. Ethn., pp. 150, 173.) 
® The reader will remember that in other Fox gens festivals dog meat is invariably eaten. (See also 

Bull. 87, Bur. Amer. Ethn., p.6.) The alleged reason given by the Foxes themselves to account for the 

exceptions noted, namely, that dogs and wolves are too closely allied physically to make their consumption 

aceeptable, is palpably er post facto. It is what Robinson (The Mind in the Making) would call a ‘‘good”’ 

reason, not the ‘‘real”’ reason. The secondary character of such interpretations is too well known to make 

it worth while dwelling upon this at greater length, 



FIRST ACCOUNT 

® Inpian Text 

Ka‘d’ni na/‘ka kuta’g a‘i‘ca’wiwa*tci wi‘dto’tamani ma‘agi’megu 
Ma‘kwi’‘so‘agi kuta’g a&‘i‘ca’wiwa'te a‘kiga’nowa‘te a*tcigwawegi- 
‘tei’cawa'te", a'ca’wiwate &*mamato’mow4"tc", ni‘cdta‘agi’yatug 
a‘ciketeminawe'siwate‘e’yaitug d*mama‘kata’wiwa‘tci winwdwa’gi‘ 

5 a‘pwawike‘kineta’mowa‘te a‘cige’nigwin ume‘to‘sineniwi’wenwawi. 
A‘wapiyatugemama‘katawiwate’. Iya’* nd‘tci kime‘te atkatawi- 

pa‘ki‘tapena’‘towa‘te uwi’yawiwi inina’tyaituge ketkinetamwi‘ego- 
wate'e’yatuge winwa’wa mane’towan™. A‘witamawate‘e’yatuge 
wiii‘ci‘tei’ giwa‘te™. Kitciwita’mawu‘te a‘natawe’‘siwa‘tei witkiga’- 

10 nowa‘te™. Ki'citcdgi‘ute'tena’mowa‘tci wi'paga’‘towa*te atmawa4- 
tei’mawa*tci wittci‘sbmawa‘tcii Ma‘kwi''so‘at. ‘“‘Na‘i’, ma’n 
i‘ciwitamawi’namegi wi'i‘ci‘tci’giyag  a‘ciketeminawi’yame‘tci 
ma‘a’gi papamwdwiage’‘sitcig™",”  ai'ke’towa‘%tce™. ‘Mani‘tea’* 
inug [‘i‘ci‘tei’gayag a‘ciketeminawi’yame‘tc", mani‘tca’* 4’‘*cikegi 

15 pagi‘senamawi’yame‘tc",” a‘i’yowa‘te®. ‘‘Ma‘ai: mi’guna‘i na’*ka 
ma’ni papa’geko'. Mani'ted’’* ai’ya‘cd'ka wi'u*tcigaipawani 
ma‘a’n ai’ya‘co'ka wi'keke’giwagi ma‘a’gi wi‘and'kana’‘sutcig*®™. 
Ki‘cko‘a = negu’ti To‘ka’na negu’t™, i’ni wi'i‘ci‘and’*kaneg****. 
Ki'cko‘a‘teat ma’na wa‘tcinadwa’‘*kwinigi wi‘u“tcitepa’netamwa 

20To'ka’na = =wattcike'si’yanigi wi'u‘tcitepi’netamwa. T6’*kanagi 
wi‘tcike'si’yanigi witute’giwag*", Ki’‘cko‘agigas’ © wa‘teindwa’*- 
kwinigi witute’giwag**”. A‘i‘ciwitama’gowa‘tci katemindgo’wa4- 
tcin™*, ‘Natkamegup ane’md‘a ne‘cwaciga wi'ta‘swapyagi‘a‘sowa 
witmamanetii’wi‘tcini Ki/‘ckotagi To’*kanat*”. I’n &*cimi’na- 

25meg™*. ‘“Natka’ ma‘a’g aAnwdwii'sa‘a‘sotag™, Ane’ta  wi'ki'- 
cko'i’giwag**. Ki’‘ckotagi witanwawa'sa’‘awa‘te’®. I/ni na/*ka 
ma‘a’gi negu’talyagi wi'to‘kanawa‘i’niwag**. To‘kanagi wi‘an- 
wiwi'sa’‘awa‘tci. Nadne‘cwa‘ciga wi'ta‘swalyage’‘siwag®: Ki*- 
cko‘awa’‘inagi® cwa'ciga ta’‘swaiyag 6/‘cka‘cyagi, na’‘ka ne‘cwa‘- 

30ciga’megu wi'ta‘swaiyage'si/niwa'i witanwawa'sa‘a’wattci. I/n 
a‘cimi’nameg*",”’ a‘i/yowa*%te™. 

A‘nana‘agwa’piwa‘te".  Kitcigwa’piwa*te atnawa“tcina‘ka‘at- 
tci’mo‘a‘te™: ‘““Na‘i’, dgw inugi kina’n ai’ya‘kowi me‘to‘saneni’- 
wiyagwe pine‘ciki‘ci‘o’yagwin™, teig anagdme’nagowe,” a‘1’*te™. 

35 “‘Na‘i’, winwa/wa‘tea’ ma’‘iyaga pya‘tcimene‘tamime'‘to‘sdineni’- 
witcig dyatpyd*tcita‘ci*ka’mowa‘tci ma‘katd/wiwen™*. Int’yatuge 
wittel pyittcike'kaneta’mowa‘tci na’‘kani wi‘anemi‘ci’genig 
uwi’yiwiwi. Ini‘tca’ kindndnug*",  aiya*kowime'‘to‘sineniw4‘- 
‘iyag=”* ci/*ck = A*ta‘cinandpind’‘tawagwe keke‘kydme’nanag- 

10 



FIRST ACCOUNT 

ENGLISH TRANSLATION 

And now I shall tell another thing these members of the Bear 
gens do, when they hold another ceremony, when they celebrate a 
gens festival and dance the Thunder dance, (I shall tell) what they 
do and how they worship, and how twins, it seems, were blessed 
when they fasted earnestly as they did not know how their lives 
were. 

They began, it seems, to fast earnestly. Yonder at the time when 
they nearly made themselves starve from hunger they were, it seems, 
given knowledge by a manitou. They were told, it seems, how they 
should perform the ceremony. As soon as they had been told they 
went about to get (foodstuffs). After they had obtained everything 
to boil they went and informed the people of their gens, members 
of the Bear gens. ‘‘ Now this is how it has been told that we should 
conduct the ceremony in accordance with the way these who go by 
crying (i. e., the Thunderers) blessed us,’’ is what they said. “This 
is how they blessed us to perform the ceremony to-day, and this is 
what they have granted us to have,” they said among themselves. 
“These feathers and this ceremonial club.! They shall stand 
here alternately, and those who are to be employed will dance 
with them alternately. There will be one Ki‘cko‘a and one To‘kana, 
so you will employ them. This Ki‘ckd‘a, verily, will own the 
south side and the To‘kana the north side. The Té‘kanagi will dance 
on the north side and the Ki‘cko‘agi will dance on the south side.” 
That is what they were told by the one who blessed them. ‘And, it 
is said, a dog will be cut into eight pieces so that the Ki‘cko‘agi and 
the To‘kanagi may have a contest with each other.” That is how we 
were instructed. ‘‘And these rattles. Some will be Ki‘ckd in nature. 
Ki'cko‘agi will rattle them. And again, this set (of rattles) will be 
To‘kan property. To‘kanagi will rattle them. There will be eight 
each: a set of eight which are Ki‘ck6 property, hoofs, and there will 
be a set of eight (men) to rattle them. That is precisely what we 
were instructed,” they said among themselves. 

Then they sat down comfortably in clusters. As soon as they sat 
down in clusters one again stopped to give them information: ‘‘Now 
we, the people who live last, do not attempt to found a new method of 

1 A club to be danced with ordinarily by a warrior only. Ifaman has killed a foe in battle, he might take 

a pApage'ko'i which is flat, from a sacred pack, give it to his sister’s daugher (u‘cemi‘Ani) and tell her to 

strike the dead withit. She would then become a second warrior. Or he might give it to his sister’s son 

(unegwA‘ani) and tell him to do the same. The nephew would become a warrior. A woman who has 

struck the dead with a papage'k6'i after menopause may even carry a sacred pack on her back. 

105113°—29——2 11 
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ki‘pyd‘tcinand‘kyawate'e’yatug**. Inited’* inugi ma’na® 4€citi- 
pi‘kanu‘te a‘me‘kwianetamawa‘tci  ki‘pya“tcininetaigu'sini“tciga* 
nina’na neke‘kyamenadna‘, inittcat A‘cimenwika’ndna‘te 4‘na- 
na‘a‘ka’tawa‘tc: kiake‘cimo6’‘i*tcin utai’yi‘an anemu’‘te‘san™, 

5na’‘ka‘, nd’“tce, nipeni‘se’niwen A‘tagwapd’*kawa‘tce™. Ma‘a- 
ni‘tea’ wita’panig Api/ni‘tcini neneme’‘kiwan inini‘tca’* mayawi- 
mamato’ma*tcin™®, na’*tkat, nd’‘te", wa%tcindwa’‘kwanigi kd- 
‘ta‘kyadpi’ni‘tcini neneme’*kiwan™*. I/ni nd/“te't, maimato’ma"tei'i 
winagé® nod’*tc*, ma’na Ka‘ka’*kwimd' 4‘cimetkwié’nema ‘tei 

10 tci’gwiwa'l wi’nagit &‘pwawike'kdineta’ma‘su‘tci wi‘anemi‘cige- 
no‘i’/nigwanigi® wi’n ume'‘to'sineniwiwa'i. I’ni wa*tci me‘kwa- 
ne“tcigi‘te itpemate’‘siwa‘te A‘natawd’/netag &‘mama’toma‘tc™. 

“Na‘i’, neme’‘c’, neme‘co’etig®*,” a’‘ina*te, ‘“mani‘tca’, 
no’*te",” a’ind4te, nd’‘te, pemate’siweni*tca’ indnemig™,” 

15 4’‘ind%te*. “Paci, nod’‘te, atke'kyiwe’niwig indi’nemig™*. 

Na’‘k**, nd’‘tc, atpeniwen a*witpwawipitiga’ewiyan dnegitkwi- 
gi/iyan™; na‘ega‘ce‘tca’, nd’4te, ma’ni maimiwdnetamawi‘kap“. 
Na’*k**, nd’*te", netdgimame’nanag  A‘pe‘tawa‘ci’yame‘te", 
i‘wi'cigA‘kya‘senig 4‘pe‘tawa’nawa‘tc ume‘to‘sineni’mwawa‘.” 

90I’n ayi’g Atcinatota'si’gawa‘tc™.  “Na/k*t, nd‘te, atco’wime’- 
notan A‘ta‘cimyamyanotamawagwina ketdgime’nanan 4‘pe‘tawa’- 
nenag*”*, pd‘si‘tea’ a‘sdmi wi’‘cdwata’, 4‘ta‘cimyamydndtama- 
wigwina ketdgimame’nana‘, wina‘tca’*megu  wi‘a’/wutamwa 
u’wiya™*. I’n ana*te. ‘“Nd/4te*, wi’na nd’“tc, Atmane’to- 

25 wittc ‘negu’twapyig™",’ a’‘itag™", i’n dyi’g*", nd’*te™, a*cina- 
tota‘si’gawa‘tc".  Inittca’tyatug a*ciwitamawate’e ydtuge neke*- 
te‘simenina. Ini‘tcad’ A‘cinato’ta‘su%te inu’gi ma’na mié‘kwa’- 
nemaita manetowat. Ini%tca', nd’*tc, inineta’mawigu nema- 
ma’tomon™,” 4’ina‘tc. ‘Na‘ina’*megu 4‘tmane‘sendwa‘kya'‘se’- 

39 togwini ma/netdw u’td‘kim ina‘tcat tane’‘siyan®, a‘wi‘pwawi- 
kimine‘cigwaga’paiyan™",” 4’ma%te". “No’*te™, na’*k*, nd’*te*, 
na’‘ina‘ A*manesendwagotogwan uki/*cegumi ma’netowa.” I’ni‘tca* 
A‘cinatota‘'si’gawa‘%te’. ‘Na’tka ma‘kwane‘tcigat“*, ne‘kwaneta’- 
mawate nekete'simend’nat Andnetigu’‘sini‘tc’. Initted, nd’*te', 

35 wi’ “tei peminato’menag*”™, nd/“tc, and'ka’na‘sut*. ‘O’ ketapi- 
i¢penatea’®, nd’“te", inu’g ad*menwipydnutawi’‘iyag 4‘me‘kane‘- 
teigiyag™*. O i/nittca’ nd’4tc™, a'citcdgdne'ka‘cind’‘iyag™™, 
ndo’“te', nind/na negu’ti mi‘sd’n A‘ai/yoyag™*. Ini‘tea® a*citapi’- 
‘kanu‘tei ma’na ma‘kwane’‘tcigata teag 4nagdme’nagowe kinwa’- 

40 WAga® 1’“kwatig**’*.” 
Ka‘d’n &‘ano'ka’‘*kyawa‘tci pe’ pigwa‘ckw‘ 4‘anw4’wi‘tagi Pa‘citd- 

nig™™“*, Wata’panigi me‘ta’m 4‘indnagetu’/nénag™", na’‘ka 
wa‘tcindwa’‘*kwinig*", na’tk 4d‘pagi‘ci’monig™™, naka wa‘tci- 
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worshipping to-day, all to whom I am related,” he said. ‘Now they, 
lo, those who lived first, still busied iiesnae bes with fasting. That, it 
seems, is why they es knew what would happen to ee eee in 
the future. So we, the last to live, to-day merely are repeating what 
our old people ee been doing forioarise it seems. So to-day this 
person has done well in remembering how our old people were formerly 
blessed (and) so he has done finely in properly cooking for him his 
pet dog for this occasion, and, so be it, in boiling with it the harvest 
crop. Verily, this ‘Thunderer who is a the east we the one whom he 
especially worships, and, so be it, the Thunderer who sits fixedly in 
the south. Those, so be it, are they whom he, this Ke ke gi mo A, 
worships when he remembers the Thunderers because he does not at 
all know how his life will be in the future. Now the reason why he 
worships is that it is his life for which he has regard when he worships. 
“Now my grandfather, my grandfathers,” he said to them, “verily 

you may bless me with this, so be it,” he said to them, ‘‘so be it, life,” 
he said tothem. ‘Bless me even, so be it, to old age. And, so be it, 
(bless me) so that disease will not enter mein my (entire) extent; verily 
please, so be it, will it away from me forever. And, so be it, (grant) 
that where our chiefs kindle their fire for us, that the land may be strong 
when they kindle it for their people.”’ That also is how he prayed for 
them. “And, so be it, whosoever from without shall persistently talk 
evilly of our chief when he kindles a fire for us, verily he who shall be 
altogether too much inclined to do so, whosoever shall talk persist- 
ently there evilly of our chiefs, he shall indeed curse himself.’ That 
is what he said to them. ‘‘And, so be it, what he, who is a manitou, 
calls ‘one slice,’ that also, so be it, he especially asks for them. That 
verily, it seems, is how he instructed our old people. That verily is 
what this person who remembers the manitous asks for to-day. 
Therefore, so be it, bless my worship,” he said to them. ‘‘ Now, so be 
it, whenever the manitou places war upon his earth, if I am there, 
(grant) that I shall not stand about with shamed face,” he said to 
them. ‘“‘So be it, and, so be it, whenever the manitou shall hang war 
on his sky.”” That verily is what he asked for them. ‘‘And this one 
who is giving the worship, the one who remembered how our old 
people were blessed. Verily it was for that reason the one employed 
to-day went about summoning you, so be it. Oh, you pleased us 
to-day, so be it, in making us glad to come when we think of worship. 
Oh verily, so be it, that is how we all have our hands in (this festival) 
who use one name (i. e., who are of one gens). So that is how this 
person who remembered worshipping has done a beneficial act, all 
you to whom I am related, and you women.” 

And then Pa‘citénigwa, being ordered, blew the flute. First he 
pointed it toward the east, then south, then west, and then north. 
As soon as he had blown it he handed it to the ceremonial attendant. 
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ke'sl’yanig™",  Kitcanwdwa'tag d‘awatena’maw4‘tei mami’‘ci*- 

an™,  Kitcawatena’/mawa‘tc’, ‘Nati’, u'ckina’witig™*,  aiyi- 

gwimigu ma‘a’ni kenagamOne’ndnan™. Ka/ta ku‘se’tagag™, 

kindna’kuti kenagamdne/ninan™,” a/ina‘tc®. =O’ —sni/na 

pya’tene'ku adnwdwi‘sa‘agitcigi = mami‘ci’etig**,” a/‘*ine“tei 

mami’‘ci‘ag™"*. A‘wapina’giwa*te™. . 

A yo wii 
Ya yo wii ya yowii 

Ya yo wiiya 

A wiyeee 

A yowii 

Ya yo wii ya yo wii 

Ya yo wiiya 
A wi ye da wa no ki 
Me ta ki ma ke ne mi ko na ki 

Yo wii 

Ya yo wiiya 

A yo wii 
Ya yo wii ya yo wil 

Ya yo wii ya 

A yowii 

Ya yo wii ya yowii 

Ya yo wii ya yo wii 

Ya yo wii ya 

A wi ye da wa no ke 
Me ta ki ma ke ne mi ko na ke 

Yo wii 

Ya yo wii 
Ya yo wii ya yo wii 
Ya yo wii ya yo wii 

Ya yo wii ya 
A wi ye da wa no ke 

Me ta ki ma ke ne mi ko na ke 

Yo wii 

Ya yo wii ya. 

Kuta’gi na’*ka na’gamon 4‘ai’yowa*te* 

Wi ma ne to wi tti, wi na; 
Repeat six times. 

Yo ka ma, tte ge wa, wi na; 

E ma ne to mo tti, wi na; 
Wi ma ne to wi tti, wi na; 

Repeat five times. 

Yo ka ma, tte ge wa, wi na; 
Wi ma ne to wi tti, wi na; 

Repeat six times. 
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As soon as he had handed it to him he said, ‘‘Now young men, do 
your best with these our songs. Do not fear them, for they are our 
own songs,” he said to them. And then the ceremonial attendants 
were told, ‘Now, ceremonial attendants, hand me the rattles.” 
They began singing: 

Here, 

Here, here, 
Here, ya, 
Some one, yes, 
Here, 

Here, here, 

Here, ya, 

Some one, the Shawnees, 

Only these my feathers, 
Here, 

Here, ya, 

Here, 

Here, here, 

Here, ya, 

Here, 

Here, here, 

Here, here, 
Here, ya, 

Some one, the Shawnees, 
Only these my feathers, 

Here, 

Here, 

Here, here, 

Here, here, 

Here, ya, 

Some one, the Shawnees, 

Only these my feathers, 

Here, 
Here, ya.! 

(This is) also another song which they use: 

He will be a manitou, he; 
Repeat six times. 

Yo ka ma, a Thunderer, he; 

He makes a sound like a manitou, he; 

He will be a manitou, he; 
Repeat five times. 

Yo ka ma, a Thunderer, he; 
He will be a manitou, he; 

Repeat six times. 

1 The syllables a yo wi i, etc., have been rendered ‘“‘here’’ in accordance with the opinion of Horace 

Poweshiek (compare aiy6'i “‘here’’). At the same time it should be pointed out that it is quite likely that 

instead we have a succession of conventionalized syllables such as is common enough in Algonquian songs. 

Using the symbols x for a yo wii, a for ya yo wii ya yo wii, b for ya yo wii ya, ¢ fer yo wii, d for ya yo 

wii, the scheme for the songisxabwxabyucbxabxaabyucdaabyucb. Observe that dis 

half of a; that b is a minus the last three syllables; that c is the last three syllables of a, d, and x. The 

suecession of the syllables yo wi i then is clearly fundamental, 



16 BUREAU OF AMERICAN ETHNOLOGY [BULL. 89 

Kuta’gi na’gamon a/‘aiyogi na’*k**: 
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Ma ni ye to wi tti wi na; 
Repeat seven times. 

Yo ka ma, tti ge wa wi na; 
Ma ni ye to wi tti wi na; 

Repeat six times. 

Kuta’gi na’*k 4’‘aiyogi na’gamon"": 

Awi i ya wii ya; 
Repeat six times. 

Wii yo wiiya A; 
Te la me ga ma ne to ka, wi ya; 

A wii ya wii ya; 
Repeat six times. 

Wii yo wi yaa; 
Te la me ga ma ne to ka, wi ya; 
A wii ya wii ya; 

Repeat four times. 

Ka‘d’n a‘ni’miwa‘te 4’yogi naga’mOonani na’*k**: 

Wii ya yo wii ya; 
Repeat seven times. 

Ma ni ye na la mi tti ma ne to ka, yo wii ya; 
Wii ya yo wii ya; 

Repeat five times. 

Ma ni ye na la mi tti ma ne to ka, yo wii ya; 

Wii ya yo wii ya; 
Repeat four times. 

Ka‘d’ni na’‘ka kuta’gi nimiwa’‘igan™"* 

O wi ya wi no ki na; 
Repeat five times. 

Wali ma ne toi ta wie A wi yee; 

O wi ya wi no ki na; 
Repeat five times. 

Wa li ma ne toi ta wie A wi yee; 

O wi ya wi no ki na; 
Repeat eight times. 

Kuta’gi na’‘k 4/‘aiydgi na’gamon™": 

Ma ya wi ta tti ge wa ke to no A ke A wi ye ye; 
Repeat seven times. 

Ma ya wi ta tti ge wa ke to no A ka; 

Wa li ta tti ge wa ke to no A ke A wi ye; 
Repeat six times. 

Wi ye A wi ye A wi yee; 

Wa li ta tti ge wa ke to no A ke A wi ye; 
Wa li ta tti ge wa ke to no A ke A wi ye; 

Wa li ta tti ge wa ke to no A ke A wi ye A wi yee; 
Wa li ta tti ge wa ke to no A ke A wi ye; 

Wa li ta tti ge wa ke to no A ke A wi ye. 
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And another song which is used is: 

A manitou is he; 
Repeat seven times.. 

Yo ka ma, a Thunderer, he; 
A manitou is he; 

Repeat six times. 

And another song which is used: 

Let it use, let it use; 
Repeat six times. 

It will use, it will use; 
Is loved by a manitou, wi ya; 
Let it use, let it use; 

Repeat six times. 

It will use, it will use; 

Is loved by a manitou, wi ya; 

Let it use, let it use; 1° 
Repeat four times. 

And also the songs which are used when they dance: 

It will say, it will say; 
Repeat seven times, 

A manitou will look at me this way, yo wii ya; 

It will say, it will say; 
Repeat five times. 

A manitou will look at me this way, yo wii ya; 
It will say, it will say; ™ 

Repeat four times. 

And another dancing song is: 

Have its body, you; 
Repeat five times. 

Where the white manitou is; 
Have its body, you; 

Repeat five times. 

Where the white manitou is; 
Have its body, you; 

Repeat eight times, 

And another song which is used: 

The leading Thunderer, make a sound where you are; 
Repeat seven times. 

The leading Thunderer, make a noise; 

White Thunderer, make a noise where you are; 
Repeat six times. 

Where you are, where you are, where you are; 

White Thunderer, make a sound where you are; 

White Thunderer, make a sound where you are; 

White Thunderer, make a sound where you are, where you are; 

White Thunderer, make a noise where you are; 
White Thunderer, make a noise where you are. 

10 The translation ‘‘let it use,”’ ete., is based on Horace Poweshiek’s opinion. However, we may have 

a merely conventional sequence of meaningless syllables: compare wi ya after ma ne to ka (a rare form 

of ma ne to wa). 

11 The translation is based on Horace Poweshiek’s paraphrase; but it is more likely that for the most 

part we have merely a conventional succession of syllables. 

12 Horace Poweshiek consistently translates ‘‘Grey Thunderer.”’ 
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A yowiA kini wi A ki ni 
Repeat twice. 

A yo wi A ki ni 

Wi ye A wi ye ye A wi ye; 
5 Yo me di ka twi wi A ki wi; 

A ki ni yo me di ka twi; 
Wi A ki ni wi A ki ni 
A yowi A ki ni wi A ki ni 

Repeat five times. 

10 Wi ye A wi ye ye A wi ye ye; 
Yo me di ka ta wi A ki ni 
Wi A ki ni yo me di ka twi; 
Wi A ki ni wi A ki ni 
A yowi Aki ni wi A ki ni 

15 Repeat eight times. 

Ka‘d/nit ca/*cki wi'd‘tcimoyin®™*. Ma’n inug 4ana‘tci’moyan 
mi’megu dydniwe ‘Ami‘anemi‘cina’gaiwa*te ininime’gonini naga’m6- 
nan™*. Ci’ ni’pe‘e ki‘cinimi’ni‘tcin a‘wapipapagigimowa“tci‘ 
si/‘sepa‘k”*. Ndanegu’talyagi’megu 4ci’‘soni“te a‘patki’mawa‘*tei 

20 Mawiiwi'so’ni*tci'i na’/*ka WaAgu‘ca‘iso’ni‘tcil na’*ka Wamigo‘l'so’- 
nitteii na’ka Maéage'siwi‘so’nittci**.  Ki‘citcdagipatkiga’mow4 "te 
i‘wapetu/nimu‘tci kanaka’nawit*®: “Na‘i’, a’gwi kina’na inu’gi 
pine’‘cime‘ka’/magwini wi‘aneminand‘kydyag*”*. Winwa’wa“tca‘ 
kitpyi‘tcimene‘tamime‘to'sdnen!’ witcig dya‘pyé‘teita‘ci'ka’mow4 ‘tei 

95ma‘katiwiwen™. Ini wi‘tci’ yatug anemitamigowa’te‘e manetowa'i 
tcig inigdme’nago"’*. Inittcaka‘ nina’na ‘inu’gi me‘kwdnetama’ gi- 
yage ki‘py’‘tcinaneme’gu"tcigi nina’na neke‘kyadme’nanagi mane’ to- 
wan", Jnitca’* inug*'*, nd’*te'*, cack a'ca‘pa’/nemonuta’wage*- 
tcigii’* ninina ki‘pyé‘tcimenwineta’gu'sitte', wi’na‘tcat a‘cime’gu- 

sogwin itci'seta’gugwin Andne’megu‘tc. I’nittca* atcinatawdneta’- 
mawa‘tci ma’na mi‘kwdineta’mawata neke‘te‘sime’nanan"™*—ini‘tca’* 
ininetama’witkani ma’ni nemamatomoneg*"*. An&/nema‘tci mene*- 
tami kitemi’nawat ini‘tcd* a‘cinatawdneta’mOnani wi‘indinetama’- 
wiyAni ma’ni nemama’tomon™,” a/‘ina‘te®. “Na’*k*S, nd’4te', 

35, A‘pe’naweni na/‘ega‘c®, nd’‘tc', witmiwadnetama’wiyan™™, i’n dyig 
di‘cinatawaineta’monan™. Na’‘*k“*, nd’*tc*, pemate’‘siweni pa’‘c", 
no’‘te'*, atke‘kyiwe’niwig ina’nemin™,” 4’‘ina‘tc®, ‘“Na’*k4*, 
nd’ “tc, netdgima’mendn A‘pe‘tawa‘ci’yame“tc™, na’‘ega‘c®™, nd’ “tc, 
ca’‘cki wi‘ina‘kya’‘senig a‘pe‘ta’wana‘te ume‘to‘sine’nima‘™. 

49. ‘‘Iniku’‘, nd’*tc a‘cinatota'si’gonan™,” 4/ina‘tci kateminaga’- 
ni‘tcini mane’towan", “Na’tk*s, nd’“tc, kimyamyanotamagig- 
wana ki’yanani nano’t“*, nd’4te", wita‘kwi'ta‘a*te™, no’ ‘tc; na’*k**, 
no/*te', pd’'si wi'cda’wigwina ketdgimaime’nanan upe’‘tawani wi’- 
na*teat wi'd’wutagi u’wiya™*, a‘sa’mi po’‘si wi’‘cawat*.” I’n 
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A yo wi A ki ni wi A ki ni 
Repeat twice. 

A yo wiA ki ni 
Some one, sone one, some one; 
Yo, warfare, wi A ki wi; 

A ki ni yo, warfare; 
Wi A ki ni wi A ki ni 
A yowi Aki ni wi A ki ni 

Repeat five times. 

Some one, some one, some one; 
Yo warfare wi A ki ni 
Wi A ki ni yo warfare; 

Wi A ki ni wi A ki ni 
A yowiA ki ni wi A kini 8 

Repeat eight times. 

And now I shall merely give some information. The very songs of 
which I have told this day are the very ones sung by them. Well, 
whenever they cease dancing then they begin to distribute sugar. 
They distribute it to each group according to gens, those belonging 
to the Wolf gens, and those belonging to the Fox gens, and those 
belonging to the Feathered gens, and those belonging to the Eagle 
gens. After they have distributed it all then the speaker begins to 
make a speech: ‘‘Now, today we do not start to find out how we 
shall continue to do. They, those who lived first, still formerly, 
were concerned with fasting. That is why, it seems, they continued 
to be given instructions by the manitous, all you to whom I am 
related. Verily that is the ceremony with which our old man was 
formerly blessed by the manitou which we are performing today. — 
And so today, so be it, we depend upon the way he was formerly 
thought well of, and whatever he was told and whatever he was 
granted when he was blessed. Exactly what you desired for this 
our venerable one whom you remembered—you may bless me in 
exactly the same way with this my worship. You will bless me as 
you blessed the one whom you first blessed, that verily is what I 
desire of you, that you bless me because of this my worship,” 
he says to him.* “And, so be it, that you will kindly will away from 
me, so be it, disease, so be it. That also I desire of you. And, 
so be it, bless me with life even to old age,” he says to him.“ “And, 
so be it, when our chief kindles a fire for us, may it merely, so be it, 

burn easily when he kindles a fire for his people. 
“That also is what I ask of you,” he says to the manitou who 

conferred the blessing. ‘And, so be’it, whosoever has continually 

spoken evil of us, may his thought end prematurely, so be it; and, so : 

be it, whosoever shall talk very evilly against our chief’s fire, shall 
cause his own fate, that is, if he talks altogether too evilly.” That 

13 It is barely possible that some of the syllables given as meaningless are corrupt words such as often 

occur in Fox songs. : 

14 That is, the manitou who bestowed the blessing. 
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aiyig acinatota’‘siga‘tci witinadneta’magu’te umama’tomdni 
ma‘kwa4’netamata mane’towan™, Na’‘ka winwa’w 4‘maneto’- 
wiwiwa‘te™ ‘negu’twapyaig*’ a‘ita’mowa‘tc™ wi'napa‘ku’‘kwagu?- 
te", dyig A‘cinatawdneta’maw4“tei wi‘indnetama’gu%tci*®. Iya’ 

5ma’na na/‘ind* 4*mane‘sendwa‘kya‘setd’nigwani mane’towan u’td*‘- 
kim™"*, inina‘tca’*, nd’ “tc, iyas pya“tcime‘to‘saneni’wi‘ite wi‘ pwawi?- 
tca‘ne‘ci’‘capwekiwimane‘cigwa’ gapa‘te™. In ana‘te*. Natk*t,nd’* 
tc, mane’towan uki’‘cegum 4‘mane‘cendwagotonigwin inina’‘tca*, 
no/%te®, i’na nd/4tc, tane‘si’iwat", ma‘a’gi ne’niwag ini“tca’* 

10 ami‘ciga® winwa’wa, nd’‘tc", ke‘tena nene‘kanetaégwa’tenige 
kind/gwi ata‘pendwa*tc uwi‘tcineniwawan™*. Ini*tca‘t, nd/*te", 
inug 4‘ci-nd“tc-aiyatenama’wawa'‘tc", nd’“tc*, kitpya*tcikete- 
minaga’nitcin™*, no’4te. ‘“Ketena‘tca‘’, nd’%tc™, in i‘ci’genig™", 
no’%tc",”” ai’ndwa%tc", nd’*tc", mamatomawa‘tcin™, nd’*tc™, 

15 mane’towan™, nd’ 4tc*. 
°C’ mata’gi na’k*, ndo’“te", tca’g Andgd’magig™®, nd’4te*, 

mama’tomoni, nana‘ine*tcatamatcig ini’g™*, nd’“tc*, winwa’wa, 
no’‘te, dmi‘ci’genig dyi’gi winwa’wa, no’‘tc™, nene‘kainetagwa’- 
tenig™*, nd’‘tc', mama’tomon™*, no’4tc. Iniku’t wi’n 4dnato- 

90 tag*, . nd’*te,;. mama’tomon™, .no’*te™. _ Ka'ta‘tea’, no’"ter, 
ta‘ci-nd’*tc'*-konepa‘tcitama’ga‘kag™, nd’*te'. Ma‘kwa‘tci'tca’, 
no’‘te, ca/*ck", nd’*te", ine‘kwadpi'ta’magig™, nd’4tc', iniku’* 
wi’na nd’%tc™, dyi’gi ki’na, nd’“te, wi‘anemi‘cina’‘ikeg™", nd’ tc", 
keme‘to‘sineni’wiwen"", nd’“tc", a‘ce’noyan®™, nd’“tc, ma&mato’- 

25me"tcin™*, nd’“tc", manetd’wa, nd’*tc'. Na’*k**, nd’*tce™, ma‘ku’* 
fyi’gi tandtotamo’watin™, nd’*tc", pya*tcime’ne‘tamime‘to‘- 
sine’niwit**, nd’*tc®. Na’*k*®, nd’*te™, ka’ta, wi’na na’*tc™, 
wigawe'kwapi‘tamawi yagan™*, no’*tc". Ayigiku‘, wi’na nd’‘tc*, 
pwawi-wina-nd’“tc-pa‘ke‘kwa’piyan"™™,  nd’“tc", mamato’me?- 

30 tcin™*, nd’*tc', ma’netdwa, nd’‘tc™, ina’* ku’, nd’*tc™, kitute’na- 
ma‘s", no’*tc", ma/netdwa, nd’“tc™, utendne’*tcigan™, nd’“te™. 
Na’k*, no’*tc®, dyi’g™*, nd’*tc’, ima’*ku‘, nd’“tc™, me‘to- 
sineni’wiwen"", nd’‘tc. Wi’naku‘, nd’“tc, ma’netowa, nd’“%tc*, 
ki‘capya'se’tawiw™“*, nd/“tc', witanemi‘inaé’nema‘tc™, nd’“tc™, 

35 wi'a‘pe‘tci-no’‘tc" witanemimaime‘kwanetaminigwaé‘in™", nd’“te™. 
MS‘tciku’*, no’‘tc"®, kema‘katdwi’weneg™*, nd’‘tc", pwawi‘u’- 
teike'kane’taman"™"*, nd’*tc', ca/*ck", nd’4tce", wigd*tcatama’- 
giyan™, ndod’‘tc®, d‘ciketemi’nagi‘tc", nd’‘tc, ma’netowa, 
ndo’*te", dyigiku’’, wi’na no’tc', i/na‘ kitu“tcitanemindétama‘su 

40 keme‘to‘sineni’wiwen™*. Iniku’‘, no’‘tc", kitpya*tcika’nawi‘te“, 
no’“tc", ki‘pya‘tcikakaka’ndtag™", nd’ “*te". 

“Ma‘kata’wiweniku’’, no’“tc", wi/na nd’“tc", wa’*tci pya*tcike*- 
kanetamwi’‘egu%tc", nd’*tc', mane’towan™*, nod’“te*; cewa’na 
winwa’wa, no’“tc", kitpyd‘tcime‘to‘séneni’witcig™", n6’“tc™, wi- 
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also is what the one who remembers the manitou asks, that he be 
so blessed with respect to his worship. And what they who are 
manitous call ‘one slice,” that he be given (this) in return, with that 

he also desires to be blessed. (And) at yonder time when the manitou 
places war upon his earth, at that time, so be it, if he is alive, that 
he stand not around with shamed face. That is what he says to 
him. And, so be it, when the manitou hangs war upon his sky, at 
that time, so be it, so be it, if these men, so be it, are present, so 
be it, if (this worship) is truly remembered may they confidently 
capture their fellow-men. That verily, so be it, is what, so be it, 
to-day they especially ask, so be it, from the one who first bestowed 
blessings, so be it. ‘Surely, so be it, it is so, so be it,”’ they say, so 
be it, to the manitou whom they worship, so be it. 

‘“‘Oh may the same, so be it, also hold true with respect to these to 
whom I am related who aid and take part in this worship, (may it 
happen to) them, so be it, if the worship is recollected, so be it. 
That indeed is how it has been told of this, so be it, worship, so be it. 
Verily do not, so be it, talk about it foolishly, so be it. Merely, 
so be it, sit quietly,'® so be it, then indeed, so be it, will your, so be it, 
life, so be it, continue to be well, if you do not, so be it, disappear 
(i. e., be absent), so be it, whenever, so be it, the manitou is wor- 

shipped, so be it. And, so be it, the people who lived first, so be it, 
were told, so be it, that life indeed, so be it, was there. And, so be it, 
do not, so be it, go back and forth (in this worship), so be it. Also 
indeed, so be it, if you do not, so be it, chance to go out whenever 
the manitou, so be it, is worshipped, so be it, you will obtain, so be it, 
the manitou’s, so be it, blessing there, so be it. And, so be it, more- 
over, so be it, you will also, so be it, obtain life, so be it, from there. 
He indeed, so be it, the manitou, so be it, has already placed it there 
so as to continue to bless, so be it, whomsoever shall forever continue 
to remember, so be it (this worship). Even indeed, so be it, if you 
do not know it from your fasting, so be it, if you shall carefully 
take care of, so be it (this religion) in accordance with the manner 
in which the manitou bestowed his blessing, so be it, also indeed, 
so be it, your life will continue to thereby be blessed. That really, 
so be it, is what he who spoke formerly, so be it, formerly said in his 

speech, so be it. 

“Oh, from fasting indeed, so be it, so be it, is how they were formerly 
given knowledge by the manitou, so be it; but they, so be it, the 
people who lived first, so be it, firmly said convincingly that, so be it, 

18 Rendered rather freely. 
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cigi‘aiy a *tcitwigwia ‘ig *", nd’ “te wi'pwawi-nd’ “tc-note’*kanawi-n6’- 
‘te'-pagita’tinig uteninetagu‘si’wenwawi, no’‘te™. Pa‘ciku’‘, nd’- 
dtc) mana’*k“*, nd’‘te", a‘ketkyawa‘kya’‘senig*", nd’“tc, mane’- 
towan"™®, nd’*te", utd‘kim™, nd’*te, iniku’* win 4a‘kwdneta’- 

5 macute™, wi’na no’ ‘te, a*ketemi/nagu“tc™, nd’*tc*, mane’towan™", 
no’%te®. Ka’ta‘tea‘, nd’4tc, pwawiponinene‘kine’tagag**, nd’“te*, 
ind/neme“tc",” 4’ine*tc™. ‘Nd'4te™, pya%tci-nd’‘te'-witama’/wa‘- 
tcin™*, nd’4te", ini’g*'*, nd’4te*, witanemi‘ci‘alya’ne‘kawi'a‘tcimo‘e’- 
tiyiigwe ne’*k", nd’ “te, witaneminO’“tc*-me‘to‘séneniwa‘iwagwan™", 

10 no’ 4te™,”’ 
A‘itiwate‘’e’yatug**, no’ ‘tc, ki‘pya4tei‘aiya‘tci’mutcig™, nd’ 4te!*. 

“Kindna‘tea’* inug atyo’* inug*", no’*te*, kina’na nand’‘ckw 
itanemi‘ca’wiyag*”’*. Ca/‘ck", nd’‘tc™", naga‘sawdpigin 4‘i‘ca’- 
wiyagwe. Kina/nanug*", nd’*tc™, a‘pagitama’giyagwe ki‘pya*- 

15 tcinand'kyawate'e’yatug**,. nd/*te", kind’n™*. Wi’nanug*", no’- 
“te! “Swind/igwina wi'ta‘citka’mugwina ma‘kataé’wiwen™*, nd/- 
“tc? Ini pidgita’mawagwe_ ki‘pyd‘tcime‘to‘sine’niwit“*, nd4te'. 
Na’‘ka, no’“te", kina’na ‘waénaé/‘igwiéna wi'pemi‘cé‘ca*kami‘anemi- 
netunimond‘*katamugwin™*, nd’?te"*, me*kwiine’‘teigan™"*, nd’ “te*, 

20mama’tomon’. Iye, wi’na nod’“te', mand’ewitig*, nd’*te, kit 
pya‘tcikakakandtagig™"*, no’*te, wi'aneminetund’/mowa‘te®. In 
inugi kina/na, nd’“te, nanand’‘ck**, nd’ “te, d*aneminetunémons'- 
katamag™”®, nd/‘te*, mama’tomon™™. Kina’nanug ai’ya‘*kowi, 
no’"te'*, me‘to'sineni’wiyag*”™, tama’ge‘cag 4‘1’‘cikegi kiyanan 

25inug*'*, no’4te™. Ca’*ck", nd’*te™, nanano’‘ck**, no’“te™, ana’- 
piyagw d‘anemi‘cawi’‘iyag*”*, no’“tc"? Ai’ya‘kowi kina’n™*, no’- 
4tc'*| me‘to‘sineniwaé’‘iyag™”*, a‘ckami taga’w a‘anemi/nadgwa‘ki 
ki’yanan™*, no’“te*. Cega’*, no’“te™, a‘ta‘ca‘pine’moyagwe ki'- 
cinineme’gowa‘tci keke‘te‘sime’nanagi mane’towan™™. Ini“tca* 

30imug*™*, nd’“tei', wa/%tei ta’*ci nd’‘tc*, nanand’*ck¥*, nod’“te™, 

ta’‘ciketemagikana’wiyadn™*, nd’*te", tamagetcag*"*. Ni‘i’ne‘tagwa 
wind kitpya‘tciketemi/nagat*, tea’g anadgdme’nagowe.”’ 
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their blessing, so be it, should not, so be it, be thrown away, so be 
it, on the roadside, so be it. Even indeed, so be it, to the distant 

* time when (this) earth of the manitou is old was he blessed with 

(this blessing) when he was blessed, so be it, by the manitou, so be 
it. Verily do not, so be it, fail to remember how he was blessed, so 
be it,”’ he says to them. ‘‘As he formerly, so be it, instructed them, 
precisely so shall you continue to tell each other generation after 
generation, so be it, for as long, so be it, as we continue to exist as 
mortals, so be it.’”’ . 

That is what, it seems, those who spoke formerly, so be it, said to 
each other, so be it. 

“Verily we to-day, so be it, here and at the present time, continue 
to do so blindly. We merely, so be it, do what we have seen others 
do."* We have to-day, so be it, thrown away, so be it, what they 

did formerly, it seems, so be it. Who is there who will be concerned 
about fasting, so be it?’® That is what we have thrown away which 
the people who lived first (did), so be it. And, so be it, who is there 
of us who will continue to speak freely throughout the ceremony, so 
be it, of (this blessing) and worship, so be it. At yonder (time), so 
be it, there were many who spoke for it when they were to continue 
to speak. And now we, so be it, quite blindly, so be it, continue to 
speak in conducting the worship, so be it, today. We, who are the 
people of the last generation, so be it, have wretched lives today, so 
be it. Only, so be it, quite blindly, so be it, we continue to do, so 
be it, what we see, so be it. We, so be it, the people of the last 
(i. e., present) generation are increasingly few in number,” so be it. 
We merely, so be it, depend upon how our old people were blessed by 
the manitou. That verily today, so be it, is the reason why I speak, 

so be it, quite blindly and wretchedly, so be it. Verily merely, so 
be it, shall I ask the one who formerly bestowed blessings to have 
compassion upon us,” all you to whom I am related.” 

16 Rendered very freely. WV Free rendition, 



LINGUISTIC NOTES ON THE INDIAN TEXT 

The following notes do not aim at being exhaustive, for « Fox - 
erammatical treatise has been published as well as many papers on 
special linguistic points and also notes on the various Fox texts which 
have been published, to say nothing of the more recent papers on 
general Algonquian philology. Full notes would therefore of neces- 
sity duplicate a large part of what has already been published. The 
notes given accordingly are restricted to+a few points of special 
interest. 
We may first consider some purely rhetorical forms: 

A‘citcagone’kA‘cind’‘iyag** “‘as we all have put our hands in (i. e., 
belong to),’’ 12.37 (-G— as in &‘tcagd‘kawu‘tc™ ‘‘they were en- 
compassed”’; ‘cinag*** would be the normal termination); 

i‘menwipydnutawi ‘iyag ‘‘we are glad that you have come to our 
feast,’’ 12.36; 

i‘wapipapagigimowa‘tci‘ “they begin to distribute,” 18.18; 
utendne’“*tcigan™ “his blessing,’ 20.31; 
uteninetagu‘si’wenwawi “‘their blessing,” 22.2; 
utai’yi‘an “‘his pet,’ 12.4; 
upe’‘tawani “‘his fire,” i. e., “his village,” 18.43; 
tamage‘cagi ‘‘wretchedly,” 22.24, 31 (disregarding sandhi); 
me‘kwine’‘tcigan™" ‘‘religious ceremony,” 22.19; 
—me‘to'sineniwé‘iwagwin"™ ‘‘we exist as mortals,” 22.9 (-wa‘I- 

for —wi-). 
Besides being rhetorical the following two words are noteworthy 

for the irregular position of -mo- (indicative of the middle; tunamo 
is felt to be a unit): 4Saneminetunimond‘katamag*** “as we continue 
to speak in conducting the worship,’ 22.22, 23; wi‘pemi‘cé‘cé‘kami‘- 
Aneminetundmonod'katamugwin™* “whosoever will continue to 
speak freely throughout ceremony,” 22.18, 19 (compare Fortieth Ann. 
Rept. Bur. Amer. Ethn., 182.31, 534.8). 

Wagu'ca'i'so’ni*tci'i ‘Those Named After The Fox” (i. e., mem- 
bers of the Fox gens; obviative pl.), at 18.20, is said to be more 
common than the hypocoristic WAgo‘a‘i. 

The compound Ki‘cko‘awa’‘inagi‘ (at 10.28, 29) ‘‘Ki‘cko property” 
is most rare, as is also the verbalized wi‘to‘kinawa‘i’niwag** ‘they 

will be To‘kan property,” 10.27. . 
The following adverbs may be noted: kime“tci (10.6) “later on,” 

ci‘caitkami (22.18) ‘“‘sociably, freely,’ ne‘ci‘cdpwe (20.7) ‘‘alone and 
bashfully,” ndte’*kanawi (22.1) ‘‘on the road-side.” The first two 
from the Fox point of view are to be regarded as stems. 

I do not know whether wi'- in wi‘a‘pe‘tci-nd’“tc" (20.35) should 
be deleted or not. In ordinary texts I should have no hesitation 
in deleting it. 

24 
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The following contains practically all Fox stems occurring in the 
preceding text not given by me previously. ‘For convenience I have 
included some stems given previously where the Indian text or my 
grammatical notes on this indicate that additions or corrections to 
the published data are necessary. Such stems have an asterisk (*) 
placed before them: 
*ato- tell, narrate; -ti- middle, used also as a passive, 20.19, 20. 
*a‘ka- hang up; set it for him, her, them (animate); -taw- instr. 

with animate object when the pronominal elements begin with a 
vowel; see Bull. 85, Bur. Amer. Ethn., p. 96. 12.4. 

*ano‘ka- order; -*kya- auxiliary. 12.41. 
*-egd- dance; post-verbal -‘tci- when combined with the auxiliary 

-gi-. 10.2, 3. 
ke‘cai- pet (verb); mo middle; does not take transitive pronominal 

affixes even when an object is expressed. The form kake‘cimd’- 
“i%tcin(i) at 12.4 is rhetorical for ka‘cé’mu‘tcin(i): compare For- 

tieth Ann. Rept. Bur. Amer. Ethn., pp. 286 (top), 346 (bottom); 
Bull. 72, Bur. Amer. Ethn., p. 69. 

*ki‘ci- know, learn how; -‘o- middle in this sense. The combination 
pine‘ciki‘ci‘o- means “‘attempt to found.” 10.34. 

-‘kwi- exact meaning? 20.22, 28, 29. 
naga‘sawapi- see while in motion; a fossil compound; compare 

naga‘sawApa- (so read) p. 641, Fortieth Ann. Rept. Bur. Amer. 
Ethno. 22.13. 

*napi- repeat, rebuild. 10.39. 
-nd- meaning? ‘‘by observation”? If so, see p. 646, Fortieth Ann. 

Rept. Bur. Amer. Ethn. 10.39. 

ma- have a contest with; uses -ti‘i-, not -ti-, in the reciprocal; this 
-ti‘i- is then subject to further phonetic modification. 10.24. 
A few grammatical notes are given here as an aid to the compre- 

hension of the Indian text. The paragraphs referred to are those 
of the grammatical sketch of Algonquian (Fox) in Bulletin 40, Bur. 
Amer. Ethn. 

§§21, 36. Note the double (?) instrumental particles in ku‘seta’- 
gige™® at 14.3. I presume the simple -‘t- is not employed because 
the meaning is not ‘‘be not fearful of them (inanimate),” but rather 
‘‘be not fearful with respect to them (inanimate).” 

§25. Observe that at 22.21 an initial stem has triplification, while 
at 22.25 and 22.30 an adverb (nanand‘ck”*) also occurs. 

§28. The ending of the third person plural inanimate is really 
-wani as I have pointed out before (not -dni, even though this con- 
traction takes place for the most part, and in such cases no doubt 
is Proto-Central-Algonquian at least, if not earlier). An example 
where -wani is preserved is wi‘u‘tcigapawani (10.16) “they will 

stand from.” 
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§29. Both 4° and wi‘ attached to a single verbal compound at 
12.16. (Compare Bull. 72, Bur. Amer. Ethn., p. 68.) 

§32. I have previously shown that a Fox mode exists (not treated 
in the above-mentioned sketch) which in some respects resembles 
the interrogative. (See Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 
284, 285, 494; Bull. 87, Bur. Amer. Ethn., p. 39.) For some reason 
it is still impossible for me to fill out all the schedules. However, 
the present text shows that the affix for the third person plural, 
animate, as subject, and third person, singular or plural, inanimate, 
as object, is -Amowatini, which might indeed have been suspected on 
general grounds. See 20.26. 

§§32, 34. A rare obviative of the participial of the interrogative is to 
be seen in wi'anemimdme‘kwinetaminigwa‘in™* (20.35) “‘whosoever 

shall continue to remember it firmly.’”” (Compare Fortieth Ann. 
Rept. Bur. Amer. Ethn., pp. 495 (bottom), 612; Bull. 87, Bur. Amer. 
Ethn., p. 39; Festschrift Meinhof, p. 408.) 

§33. An example of a rare obviative, though quite regular in con- 
struction, is to be seen in wi‘'anwdwi‘sa’‘awa‘%tci™® (10.28, 30) 
‘those who will rattle them.’”’ The syntax, however, in the passages 
cited is peculiar. (For the morphology see Festschrift Meinhof, pp. 
407, 408; Bull. 87, Bur. Amer. Ethn., p. 39.) 

§34. The combination -amagi- is to be seen at 18.41; ef. Fortieth 
Ann. Rept. Bur. Amer. Ethn., p. 283. 

§§34, 35. The syntax of atwitamawite‘e’yatuge (10.8) is peculiar; 
there is no obviative. 

§§33, 41. A rare passive obviative participial is to be noted in 
kateminagowa‘tcin™ (10.22, 23) ‘‘the one by whom they were 
blessed.’’ (Compare Bull. 87, Bur. Amer. Ethn., pp. 39, 40.) 

§41. Examples of the passive in -inamegi (or a modification required 
by sentence combination) are to be found at 10.12, 24, 25, 31. 

(See Bull. 72, Bur. Amer. Ethn., p. 70 (top); Fortieth Ann. Rept. 
Bur. Amer. Ethn., pp. 286, 613.) 

§41. The -a‘so- passive (on which see Bull. 72, Bur. Amer. Ethn., 
p. 69; Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 346, 493) is to be 
found at 10.23. 

45. It should be noted that when the possessive pronouns are 
attached to nouns the whole combination becomes subject to the 
ordinary nominal changes. So it is that obviatives, etc., occur. 
See, for example, 12.26, 27. 

§47. The uncommon ma‘iyaéga (on which see Fortieth Ann. Rept. 
Bur. Amer. Ethn., p. 288) occurs at 10.35. The unusual demon- 
strative ininimegdnini (see Bull. 72, Bur. Amer. Ethn., p. 70) ‘the 
very same’’ (inanimate plural) occurs at 18.17. 

We come now to a few points in which references to the sketch are 
impractical. 



MICHELSON] THUNDER DANCE OF THE FOX INDIANS 27 

A couple of examples of the modern i'- for wi'- are at 12.12, 19. 
(See Forthieth Ann. Rept. Bur. Amer. Ethn., pp. 495, 613.) 

It is clear that A‘cinato’ta‘su%te (at 12.27) belongs to the general 

conglomerate discussed by me near the bottom of page 495 of the 
Fortieth Annual Report, but its systematic position is uncertain. 

The combination -‘sigé- (Fortieth Ann. Rept. Bur. Amer. Ethn., 
pp. 538, 615; Bull. 87, Bur. Amer. Ethn., p. 38) occurs at 20.1. 

I have shown previously the correlation of the instrumental par- 
ticle -gaw- with the auxiliary -gi- (Fortieth Ann. Rept. Bur. Amer. 
Ethn., p. 619, footnote 2). Examples of -‘sigaw- (or a phonetic trans- 
formation of this) are to be found at 12.20, 26; 18.40. All the 
examples cited are connected with the problem noted two paragraphs 
above. 

The combination -amwi- was briefly (and rather unsatisfactorily) 
treated by me on page 496 of the Fortieth Annual Report of the 
Bureau of American Ethnology. Examples in the present text are to 
be found at 10.7, 20.43. 

At 22.18 we have the uncommon interrogative participial of an 
interrogative pronoun which has been verbalized, namely, ‘wand’- 
“Sigwan** ‘whosoever it is.” 

105113°—29——-3 



SECOND ACCOUNT 

INDIAN TExT 

‘O’ ka‘cina’gwa, a°A%tci’mo‘e*tci niganimami‘ci’‘a wi'kiwiwita’- 
mawa"tci kegime'si’megu Ma‘kwi’‘so‘a‘". A‘ki’yu‘sa‘tci Kems6to’- 
gimaw  a‘kiwina‘tci*tca’, ‘*O’, witmama’tomaigwe kemigune’- 
mwawag**. Kago’* a‘toyane Peme’‘ka‘it a‘uwigi‘tci wi‘i‘ciwe’- 

5toyan™*. Ka‘ckigd‘ute‘tenat a’nemd‘a‘ cemegu’ kag‘ inugigé’*megu 
A/nagwigi wi'ne'tamondag**. WaApagi‘tca® ini mamaiy ite’pi wi’- 
‘aiyanl wi'mawinaga’moyan™. Na’‘ka kago’* a’*toyane mi‘cate’*- 
siwen awa’to'kapa wi'nd'sa’moneg*". Naka‘tci’ ma‘a’gi ketapeno’- 
‘emagi mawikiganowa’piwa‘s**. Na’‘k a‘sima’wa wi‘ki‘cki’méyaga 

10 pya‘ci’yagapa‘ cimo’ga na’*k**, 
‘O’n ini’megu ana/gwinigi kigd’i ka‘cki’utcig a*ute'tena’mowa “te 

Ai‘*mawa“‘tciwe’towa'tc™. Me'tami’megu 4’‘tcimuta ‘utalyin 4‘ni- 
ganipapa’game‘tc'*: u’talyini Ma’‘*kwaiyad's*. ‘O’n a/ne‘ko*tci 
wi'mamaneti‘ig™*. 

15 ‘O’ni kiteminawe'‘sitcig a‘ate’si*kuna’mawu‘tc". ‘O’ni me*ceme- 

gona‘ a‘i‘ci’ne‘se“tei kutaga’g*"™. 
‘O’n ane’t ditmawipata’*kwawa‘te". Ina‘ka/tmegu u‘tciwe’towag 

a’*ckutaw’'*. A’gw a‘ckuta’*kanan aiyo’wa‘tcin™*. 

‘O’ni niganimami’‘ci‘a’ 4‘a%tcimo‘a‘tei wi’na Ma‘kwipa’na‘ca* 
20ina'i ta‘cipa”siwita néina’‘imata mami’‘ci‘at. On i’nit atwapine’- 

‘kawa‘tci witkiwt‘ku’wani‘tci Kemd’to‘an 6’ni Wi'ciga‘kya‘ckami’- 
niftein™*. “Nani/‘ewi kitnatomapw i/‘kwaiwagi wi‘natkuwdwa’- 
pitcigi pwawi’/meguna‘i‘sagi‘tci‘a’ witcig*", ki‘ciponimyand’ tatcig™", 
To'kani‘kwawagi ni’‘cwi Ki‘cko‘i‘kwawagi na‘ka’‘tci ni‘cwime’g 

25 ayig*"*.” 

‘O’n ini’g atkiwi/meguni’‘ciwa‘%tc". A‘kiwi’meguniganitci To’*kan 
a‘kiwitkumaw4‘tci wi‘nimi’ni‘tci'i ne*tawi’megu‘u ne’niwa‘i kwiye*- 
si‘a‘ ina‘. 

O’n inigi kitca’wiwd"tci wiwi'si’gatcigi ki'citcdagips‘*ke “tea/nawat- 
30 tci na’*k atke*tcinigwé’‘cwawa‘tc a‘ma‘ke'ca’/‘cwawa'tc™. Ki'cawi’- 

wa‘tcin d‘awa’nawa"te iya‘i naéyapi’megu a‘cimegunipenawipapaga- 
mawate‘ a‘i‘ci‘ci’mawa"tc™. 

Ina’/megu na’*ka Ma‘kwipana‘ca a‘4*tci’mo'attc’, “*O’, mamai- 
ya’megu ki‘wapipd’ta‘kwaip™**. Ni‘ku‘tca’wipena mamai’ya wi‘ 

35 wapyd’wiyag**.” ‘O’ni wApanigi na/*ka mamaiya kegi‘cdyaip 4*- 
wipini'se’nawa‘te™. Watcindwa’‘kwanig u‘tcinaw 4‘apiwa‘te inig 
ane’mo‘ag*"*, Niayapi’megu na’‘k A‘i‘cini‘se’nawa‘tci pe‘ki’megu 
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SECOND ACCOUNT 

ENGLISH TRANSLATION 

Well, the leading ceremonial attendant was told to go about telling 
all who belong to the Bear gens. As he went about Jack Bullard 
went about saying to them, “Ho, you are going to worship your 
feathers. If you have anything you should bring it to where Frank 
Push lives. And if you are able to obtain a dog, or anything, we 
wil kill it for you to-day in the evening. Verily to-morrow, early in 
the morning, you will go there to sing. And if you have any finery, 
you might take it there to fumigate it. And these your children 

_ should go and sit as givers of the gens festival. And you might 
bring chewing tobacco for us to chew, and smoking tobacco.” 

And that very evening those who got anything, when they obtained 
it they gathered it and fetched it (there). The one who spoke first 
was he whose pet was first clubbed to death: It (was) Bear Hide’s 

pet. And next in order was (the dog) with which they were to hold 
a contest. 

Now those blessed were dedicated (dogs) separately. And the 
other (dogs) were killed in any order (they came). 
Now some (ceremonial attendants) went to singe (the dogs). 

Now they brought fire from there (i. e., where the gens festival is to 
be held). They did not use matches. 
And Young Bear, who is the boss there and who directs the cere- 

monial attendants, instructed the head ceremonial attendants. And 
he began exhorting them, Jack Bullard and John Jones, to go about 
giving invitations. ‘‘ You are to summon two women apiece who are 
to sit as hummers, (which women) are not in the habit of living 

outside, who have ceased to menstruate, two T6‘*kan women and also 
two Kitckd women. 
And they went about as a pair. The Td‘kan went about ahead 

when they went about inviting those who were to dance, the men 
and boys there separately. 
Now as soon as those who singed (the dogs) were finished with 

their work, as soon as they had disemboweled all they also cut out the 
eyes and cut off the ears (of the dogs). When they were done they 
brought (the dogs) yonder and laid them in the exact order in which 
they had clubbed them to death. 
And Young Bear addressed them, ‘‘Ho, you will begin boiling 

(the dogs) early in the morning. We shall try to begin early.” And 
the next day, early in the morning, at daybreak, they began taking 
(the dogs) down (from the scaffolding). The dogs were on the south 
side of (the summer house), And they took them down in the exact 

29 
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wi'pwawi’meguwanike'kino’‘sowa‘te". Ayig i‘ci’giwagi mami’‘ci'- 
sagt ‘O/ni ki'citcdgini'send’wa‘tein dtwdpinani’‘awa‘tc’. In- 
iyina’megu A‘ta‘swapydé’‘cwawa‘tci’ cwa'ci’g™**, ciganamegi‘tca‘l 
ke’g uwi’'c'*. *O’ni negu’t a*kegenimeguwipiwa “tca’‘owa‘tc", kite- 

5 minawe’sitcigi pa‘ka’ya*kunama’wu‘tcin 0’ni pyé‘tcinadnaga’mutcigi 
miyawina’gatcig*". Me‘cena’/‘megu nyawd’namegi pya‘tcinaniga- 
nindgatcig i’n atteatcagimetc". Ini’ni negu’t ane’mo‘ani w4’tapag 
u’*tcinaw 4‘ne’mani‘*te™. 

‘O’ni mami’‘ci‘agi wi‘tca‘o’wa‘tcini natka’‘te ane’ta mami’ ‘c1- 
10 ‘agi kiwi‘awi'il’wawa‘tci® cai‘cke’to‘a’, dneta na‘ka’‘tci ne’p awa’- 

towag a‘pago‘ci’sa’mowa'tc™. ‘O’ni winane’'sitcigi ki‘citcagiwi’- 
nani‘a’wa‘tcin a‘wipi’meguka‘cka‘cka’‘wawa‘tc™.  Pa‘sapd’‘tanig 
al’yowag atwatkama’twawa‘tc. ‘O’ni niginimami‘ci’‘a To'ka’n 
A‘and’‘kane‘tei wi'kiwiki’‘cke‘cagi napa‘a’genani wi‘nipigwa‘kwi’*- 

15 cini“tc anwawi'sa‘a‘so’ni"tci*", pe‘cege'si‘’‘cka‘cya". O’ni me‘tegwi 
wagigwanawi wi'a’‘ci'to%te dyi’g anipi’megu d‘aiyd‘tci wi‘nipigwa‘- 
kwi’‘cini*tci mi’guna“. Tya/*megu ta‘ci‘a‘ci'towa ‘ini’ni 4nd‘*ka’ne‘- 
tein 4‘panod’ge‘cag A‘ki‘ci’meguwAa'‘sikinigu’ma‘cag*". Ta*tagwi ta’*- 
‘sw i/‘ci'to‘tcit ca’g™*. *O’ni Kitckot atand’‘*kanete a’*ki witnateg 

20 a‘sa‘sagiwinigwin™"*, Nendtawitani’megu‘u a’wandw iya‘ wi‘pa’- 
gind‘tei witutacag a’‘k*. Wa’ ‘te a’wana"te A‘si/mawan 
Ai‘sa‘ka‘ta’mawa‘tci Metsa‘kamigu’kwaiwan 4‘ki‘sa“tcinana“tci 
tatag™'*. Ini’megu a‘wapimi‘ke“tcd’wiwa‘tci niga/nimami’‘ci‘ag™. 
Inagi‘megonat anemi‘a‘tcimo’ata Ma‘kwipa’na‘ca®. Ayigi’megu 

25 Ma‘kwi'sd’* a‘kipa’gina“te a‘sé’mawani me‘tegd’n a‘nemata’nigini 
wigi/yapegi naima’té‘ani kegime‘si’‘megu wita’panig u’“tciwapi 
tetepi’megu, idyigi’megu ketd’gana‘ 4‘nema‘so’ni‘tcini  tciga’*kw 
i‘pemipagi’‘sena‘te', Ki'ckinenu‘swa kiwipa’genata nenota’wi'an™"™, 
Kitcéwi‘tcin a’‘ckutag ayi’gi pa’ginéw dne’t**. 

39 Oni negu’ti papiwi‘anem6’‘d‘a’ &‘papa’gama"tci nya’wi mami‘ci’- 
tae) A‘ki‘cine’‘sA"tcin a‘piti’gana‘tc".. ‘O’ni pagiwai’ya‘eg a'wa- 
pipe‘kwa’ pina‘tci nenota’ wi‘an 4‘wapi’/megunana‘api tawa“te 4‘u'ka’- 
%tcini‘tc’’. Me‘tam u’%te da*u‘kwaga’nini‘te™. Niana‘apitawata 
Waniti’“*. Tca’gi kitapi’tawa%te 6’n 4‘a*tcimo’‘egu‘tci Ma‘kwi- 

35 pana’‘ca‘ani wi'i‘ci‘cima’“tc init anem6’‘a‘at*. Negu’ti wita’panig 
i‘cigwai/‘cimiwa papaga‘ckata’*cimiwa naka wa‘tcinawa’‘kwanigi 
néyapi’megu kutaga’n®", na‘ka’‘tei wa*tcipagi‘ci’monigi nayapi’- 
megu, ‘6’ni na‘ka’*tci wa‘tcike‘si’yanigi néyapi’megu: a‘pene’megu 
i‘ci’‘cimaiw*™**, | 
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order so they would not fail to remember them. Ceremonial attend- 
ants (each) also had special (duties to perform). When they had 

taken all (the dogs) down they began to butcher them. The number 
of pieces into which they cut each (dog) was eight, nine including 
the head.” And they began to cook one in a hurry, one designated 
for those who were blessed and those who had sung (in the ceremony 
connected with the sacred pack), and the chief singers. Well, the 
leading relatives for four generations back were all mentioned.” 
That dog stood east (of the fireplace).' 

And moreover, whenever the ceremonial attendants cooked, some 

ceremonial attendants went about borrowing kettles and some 
fetched water and heated it beforehand. And when the butchers 
had butchered all (the dogs) they began to scrape each one. They 
used warm water when they cleansed them. And the head cere- 
monial attendant, a To‘kan, was ordered to go about cutting sticks ”° 
so that the things rattled, deer-hoofs, might adhere. Then he had 
also to make a curved stick, using elm so that the feathers would 
adhere. Whenever (the ceremonial attendant) was sent he would 

make it yonder where (he found the wood) and peel it when he had 
made it sharp at the point. Altogether the number he made was 
nine. And a Ki‘ckd was employed to fetch earth wherever it was 
in plain view. He took Indian tobacco yonder to cast it so he might 
obtain the earth. The reason why he carried the tobacco is that he 
made an offering to Mother-of-all-the-earth as he attacked her with 
difficulty (?). The head ceremonial attendants began to work right 
away. ‘That same Young Bear was the one who continued directing 
them. Also a(nother) member of the Bear gens went about casting 
tobacco on the poles which stood in the wickiup—the uprights (on the 
sides)—(beginning) on the east (side and casting tobacco upon) all 
(going in) a circle; he also started to cast (tobacco) on the sides of 
the central poles which stood up. John Jones was the one who went 
about casting Indian tobacco. When he was done he also threw some 
of (this tobacco) in the fire. 

Then one ceremonial attendant clubbed four tiny pups to death. 
When he had killed them he brought them inside. Then he began to 
tie Indian tobacco in little bundles of cloth and to tie (this) properly 
on their feet. First he put (the tobacco) around their necks. Bill 
Wanatee was the one who tied it properly on them. As soon as he 
had tied it on all then he was told by Young Bear how he should lay 
those pups. He placed one flat on its belly facing the east, and 
another toward the south in the same position, and another toward 
the west in the same position, and again another toward the north_in 
the same position. He laid them all alike. 

17 Free rendition. 

19 The meaning is, the kettle in which that dog was, was east of the fireplace. 

30 Botanical name? The inviting sticks are also made of it. 
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‘O’ni niginimami’‘ci‘agi ki‘cinene‘ckatena’mowa‘te a’‘ki pi'siya- 
waginig d‘ana‘cka‘i’giwa‘%te a’natkan™*, ‘d’n a’‘saiyan™*. On 
ina‘ A‘wipi’/megunawa“tcino'sa’mowa‘tce™. Ki‘ci‘ipina‘amo’wa“tcini 
mi‘ca’m 4‘nipigwa‘kwi'ci’mawa‘te 3’‘cka‘cyé‘a‘ anwdwa‘sa‘a‘so’- 

5nittci*. Onime’g dyi’gi negu’t 4‘nana‘apina‘tci miguna‘i wagi’- 
gwinaw 4‘a’‘ci'to%tc". Negu’t in a‘twapipo‘ka‘kya‘te a‘ki’gi 
witnema’‘soni‘te init dnwawi'sa‘a‘so’ni‘tci**. On ini mi’guna* 
ini’ 0’ni papa’ge’ko' kitca‘katowa*tcin d’ni ki’ginut umi‘cate’*- 
siwen A‘nana‘dewa’towa‘tci To'kdnawa‘in Oni Ki‘cko‘a’wa‘in™™. 

10To'kana’megu ina* 4’‘tinigi ni’mita waiwitepi wi'pe’‘se‘kagi 
ni’mi*tcin™*, Kitcko’*a na’*k**. Ayigi’megu Ki’‘cko‘agi wi‘tcindwa’- 
‘kwanig u’‘tcinaw 4‘a’‘tinigi’ pitse‘ka’mowa‘tc™, ‘6’ni Totkanagi 
wa‘tcike'si’yanig u’%tc', negu’t dyi’gi witkutiwa‘kon 4d‘agitag™"™. 
A‘ta‘’swapyage'sini‘tci’megu Anemo‘a‘ i/ni ta’‘sw 4’‘ci‘td“tc™. 

15 *O’ni na’‘ina'i’megu ki‘citcdgipotatkwa’wa‘tcini ki‘cikwa'ckwina- 
‘sigi/wa‘tein O’ni wi’na Ma‘kwipa’na‘ca‘ a’‘ckutég a*nawa“tci‘a’- 
‘ka‘swa‘%tci papaga’tagwan™, Wata’panig u‘tcinaw d‘nana’‘api"tei 
teiga‘ckut a*ka’nona‘te A‘ckutina’‘siwani na’*k Anenigi Tayapigwa- 
‘ci/nittcin®™*. Anetundimutci4tea’': 

20 “*O’ neme’'c", A‘ckuta’nad‘siw”’’, ma’na, wi’na no’“tc*, 
kenigini, no’‘tc', me‘kwinetagu‘s", nd’“tce", witnigdni, nd’*tc*, 
Ata’maiyan™®, no’‘tc!*, wa’‘te a‘ckipagi‘senamOoneg*", nd’*tc", 
kin no’*te*, ~na’‘ina, wina note”, — aki cowansaeg 
no’‘tc", keme‘to‘sinenimwawag*", nd’4tc', ini’yatuge, ki’n™*, 

25n0’dtc"™, aiyo'il’yatug™*, nd’*tc™, a*ketkatamone’ge‘e ki’n™*, 
wi’na no’‘tc™, 4na‘sama’piwa%tc™, nd’4te™. ‘Kitmawi, nd’4tc™, 
ta‘cinandgatawine’mawag*", nd’ ‘te, witanemi, nd’*tc™, i‘cita‘ata- 
‘amu’gwa'ig uwi’yawaw’", nd’‘tc, na’*ka wi‘anemi‘cike‘ka‘wag- 
wiitig™*, no’*te, kittcimaneténdnan™, nd’‘tc, witanemiwigd- 

30 ti*tcimu’‘tawa te", ndo’*te. Ka’tagi‘ a‘pena’wi ta‘citatape‘si‘kan™*. 
Ki/nani‘i me‘ce witanemi‘indnemawatini ki‘anemi‘inanemawag*", 
no’*te'®. Na’k*s, note", atkwitepa’piyan™*, nd’*tc'*, witanemi, 
no’‘te®, potatkwawatin™*, nd’*tc",  ki‘tcimanetd’nanag**, 
no’*tc™, ki’na, no’ *tce, ki‘niganitape’‘sinut™, no’“te”. Ca’ ck, 

35 nd’‘tc, pemate’‘siwen™*, nd’tc'*, kitindnetama’wawag*", nd’ “tc™.’ 
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Then the head ceremonial attendants as soon as they spread fine 
powdery earth spread a matting (upon this), then a buckskin (on 
top of the matting). Whereupon they stopped to fumigate them. 
When they had untied the sacred pack they inserted sticks inside 
the hoofs (to be used as) rattlers. And also one person tied the large 

hoof-rattlers properly when he made a curved stick. Then one per- 
son began boring a hole in the earth so those rattlers would stand up. 
And when they had hung those large rattlers and the war-club (on 
the west pole) then they piled up properly the finery of (any one) 
celebrating the gens festival, both the goods belonging to To‘kans 
and those belonging to Ki‘ckés.4. A To‘kin dancer had to put on 
(the finery) which was there for a short time whenever he danced, 
and (similarly) a Ki‘cko. And also as soon as the Ki‘ckés put on 
(the finery) which was on the south side and the To‘kans that which 
was on the north side, one (ceremonial attendant) began counting the 
inviting sticks. He made exactly as many as there were pieces of 
the dogs. 

And when they had placed all (the dogs) in the kettles, when they 
made the water boil, then to be sure Young Bear stopped to burn 
cedar leaves in the fire. He sat on the east side at the edge of the 
fire and addressed the Spirit of Fire and He-whose-face-is-in-the- 
smoke-hole. This verily is how he spoke: 

“Oh my grandfather, Spirit of Fire, you, this one, so be it, are 
first, so be it, remembered, so be it, so that you may be the first to 
smoke, so be it. The reason why you are first given (the tobacco to 
smoke), so be it, is that at the time, so be it, when, so be it, (you 
manitous) came to a decision, so be it, regarding your people, so be it, 
then it seems you, so be it, were selected here, it seems, so be it, as 
they sat facing you, so be it. ‘You will go, so be it, and watch over 
them there, so be it, (and observe) what they will continue, so be it, 
to think about their lives, so be it, and which of our fellow manitous, 
so be it, they shall continue to name, so be it, (in their worship), so 
that you may continue to carefully interpret for them, so be it. And 
do not simply be always satisfied there (with the offermgs made you). 
In whatever way you may desire to bless them, you shall continue to 
bless them, so be it. And, so be it, to the level of your head,” so be it, 
whatsoever you will continue to boil, so be it, for our fellow manitous, 
so be it, you, so be it, shall be the first to enjoy, so be it. You shall 
bless them there, so be it, merely, so be it, with life, so be it.’ 

21 The syntax is most perplexing. 

22 The above is a literal translation. The real meaning is unknown, 
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“Tni’yatug®*, no’“tc", ane*ke’*, no‘tc*. ‘Na’tka, wi’na nd’ "tc", 
tea’g*"*, wi’nand’“tce", umane‘send’mwawan™, no’“tc", wi'ta‘cins- 

‘kanuta’mowa‘tc", nd’*tce", wi'itcipwawi, no’“tc', kago'inite', 
wi’na nd’“te', uwi@tci*ckwe’‘wawa'", no’“te*.’ Ini’ydtug dne’‘kete 

5 ki*tcima’netowag™*, no’*tc. Inittcat inug 4A*ci‘atpaine’moyag**, 
nd’ “te, wi'pe‘cigwa“*tcimwi'‘ta/wiyag*™. 

‘“Kinai yu’ man A‘ki wawitamonogan A‘inegi*kwi’tineg*", nd’ “te, 
kena’mowen?*, nd’*tc", wi'pwawikiwi, nd’*tc", ndote‘kwatd’wama- 
4tc, nd’*te", ki4tcimanetowag*". Na’‘k aiyd’* a‘tane‘cdwé’‘cinani 

10 pagi‘sena’mawapi ma‘a’n a‘ku’ ate ee no’‘te'*. Inittea’* atca- 

‘pinemond‘katonag**, wi’na nd’“tc™, wi'pe ‘eigwastetata’ ‘tawag*”*, 
nd’ “te"*, wi’na no’ “te. Atnigani, nd’ “tc's, nana‘agwa’tawa“tc's nd’ “te', 
one ay eta eee, ea wi/na nod’“tc, Ma’‘*kwaiya's**, 

0’ %tc', 4tmama’toma‘te™, nd’“tc'*, nepa‘cito‘teme manag no’ “tc*, 

15 kiteminago’ wate, no" ate! , na’‘k*, wi’fa nd’ "tc", tana," Celta Wer 
‘ig™'S wi’na no’ “te! c wiitd/panig™™, nd‘te'’, api’ nitdin wi’na nd’ "tc", 
ee no’*te", ka‘ta*kyapi’ni‘tcin™*, no’*te'*. I’ nittea"!, 
wi/na no’“te', dnena’magi“tc uta‘ku’ndman™, no’ “te'*, Vtep*, 
note afitcikeowie'ckine "tea *tawatte™: wi’na nd’“tc", une‘sa’ma- 

20 wan", no’*te®, nd’*te®. Na’k**, wi’na nd’*tc™, kige‘camo"‘i*tcin 
utai’yi‘an™*, nd’4tc™, anemu’‘te’san™*, nd’“tc™, nipete’‘siwan™, 
no’‘te, a‘tagwapo‘sa penile i T'cena't. yo’w a‘keteminawigwe 
ni‘co’ti‘ag Anine’migo™’, nd’‘tc™, ta’‘sdndg™*, nd’*te, dnane’- 

.maigo™, 4/‘citam inaineta’mawig™, nd’*tc", neta’*kunim™*, nd’- 
25 “te"; na’*k**, wi'na nb" *tc*, ner eles no’“te. A‘ta'so*kwapi’- 

wigwin"', nd’*tc!*, atketemi/nawigwe ni‘cd’titag™®. I’n Atci, 
wi'na no’ "tc", teagime’nagow"*. Nene’‘simama i‘tape‘sinutawag*”*, 
no’“te™, negu’tittea a‘yatuge mi’‘sodn in™*, nd’*te', a*citcagoneka’*- 
cindge wi‘indinetama’wiyage neta‘kundé’menan™*, no'“tc" 

30 “Na’tk*, wi'’na nd/“tc",  a*utdgima’miyag™*, nod’ *te™, pee ; 
a‘ta‘cipe'tawa‘ciyame‘tc"™, nd/“tc". Witpawita‘cipiti’gaigwi'te a‘pe’- 
niwen™*, no’*tc. Ini ku‘tci’ ydtug**, nd’‘tc", dndne’mago‘*, 
no’‘tc", nepa‘cito‘emenda’/nag*"*, nd’*te", atketemi’nawadg*¥™. 
Na‘kai’ yatug*®*, nd’4tc", wi (pwand Aliciitapy alt tc a‘co’wimen6- 

35tane kago’* a‘ta‘ clipes! ‘ckitamugwéna ugi’mawan upe’‘tawan®", 
Pawipdnotage wina’megu nai’yanen™", no’ “te, wita’wutag*". Ini’- 
yaitug d‘ciketemi/nawigo™’, no’“tc'*. Inittca’* a*cinatawdneta’- 
monag**, no’*te". I’ni*ted’* wi’na ta’‘swi kigo’*", no’*te'*, pya’- 
towa%te atpe’n®™™*, nd’*te", a*cinatawdneta’mowa"tc", nd’*tc™. 

40 Ini‘tca’* inugi nina’n™*, nd’*te®, ndnand'ck¥™, nd’“tc", a'i‘ca’wiyag 
ai’ ya‘kow a‘me‘to‘saneni’ anes nd’‘te'*, a‘ne‘tawi, nd’ ‘te, a‘*cki’- 
giyag™*, nd’*tc", Napi‘wa’na, no’“‘tc", ki’n™*, no’*te™, keke*ka’- 
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“That, it seems, so be it, is what they said to you, so be it. ‘And, 
so be it, they shall all, so be it, pass the time, so be it, with their wars, 
so be it, so that, so be it, their foes, so be it, shall be as nought, so be 
it.’ That, it seems, is what your fellow manitous said to you, so be it. 
That verily today is how we depend upon you, so be it, to uprightly 
tell us for them. 
“Now you were told that your breath, so be it, was made the 

size of, so be it, this earth so that your fellow manitous will not, 
so be it, fail to hear your voice.* And they (your fellow manitous) 
have been given this tobacco, so be it, here where you blaze. That 

verily is how we depend upon you,” so be it,.to interpret uprightly 
for them, so be it, so be it. When Bear Hide, so be it, first, so be it, 

piled up, so be it, properly his tobacco, so be it, he worshipped, so be 
it, those by whom our old men, so be it, were blessed, so be it, and, 
so be it, one whom they say, so be it, is in, so be it, the east, so be it, 
a Thunderer, so be it, who sits fixedly, so be it. That verily, so be it, 
he extended his tobacco, so be it. Toward that direction, so be it, he 
opened his hands with tobacco for them, so be it, so be it. And, 
so be it, he cooked the harvest crop, so be it, with that which he petted, 
his pet, his dog, making a soup for them, so be it. In as many ways, 
so be it, as you blessed the twins, so be it, when you took pity upon 

them in the past, in turn bless me, so be it, for the sake of my tobacco, 
so be it, and, so be it, my cooked food, so be it. (Bless) as many as 
sit down in the feast, so be it, in the manner you took pity upon the 
twins. That, so be it, is what I say to you all. You shall enjoy my 
tobacco, so be it, (and) verily you will bless all of us who have our hands 
in (i. e., belong to this) one gens, it seems, so be it, for the sake of our 
tobacco, so be it. 

“And, so be it, we have a chief, so be it, who kindles a fire for us 
(i. e., has a village of us) here, so be it. (We pray) that disease 
shall not enter him here, so be it. For that, it seems, so be it, is 
how you blessed, so be it, our old men, so be it, when you took pity 

upon them. And, it seems, so be it, whosoever from without shall 
annoy the chief’s fire (i. e., village) in any way shall continue to be 
unsuccessful. If he does not cease talking against it, he shall instead, 
so be it, curse himself. That, it seems, is how you took pity upon 
(our old men), so be it. That verily is what we desire of you, so be it. 
That verily is what as many as brought anything, so be it, univer- 
sally, so be it, desire, so be it. Verily to-day, we, so be it, of the last 
generation, so be it, very blindly, so be it, conduct (this ceremony) 
because we (each) individually, so be it, are young, so be it. Yet 
surely, so be it, you, so be it, know, so be it, how (the manitous) 
blessed, so be it, the twins, so be it. How, verily, may it be, so be it, 

33 The Indian original has a rather different construction syntactically. 
% The Indian original is plural. Is He-whose-face-is-in-the-smoke-hole (see p. 37) included? 
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net**, no’“tc®, a‘ciketeminawawa’te‘“, nd’“tc", ni‘co‘ta‘a*, nd’ te". 
Tani‘teai wi'i’‘cikeg*", nd’*tc", witpand‘tci’moyan™, nd/“tc'? 
Ini"tcea’* &*ca‘painemond‘katonag**, neme’‘c”, A‘ckutana‘siwe, ki’/na 
nak aiyo'i Tayadpigwa’‘cinan®*. I’ni, neme‘co’‘etig™®**.” 

5 ‘°O’, atnana‘dgwa’piwa%tci Ki/*ckotag*. WaA’tdpag u‘te a*ne'to’- 
piwa*te™, na’‘ka Tod’*kdnagi wA‘tcipagi‘ci’monig 4‘ne‘td’piwa"tci 
wi'anwiwi'sa’‘atcig™". Ai’ya%tciw”“®, Kiwato’“*, Yani Paya‘, 
Ci‘cigwana’'sa Ki’‘ckotag*"*. Td/*kanagi Ka‘ka’*kwimd™*, Paime’*- 
ka‘it“*, Kiyagwag™“*, Ki’*ckinenu‘s™“*. 

10 ‘O’n 4tkitce’‘swawa"tcit si‘sdi’‘’s*. Wa‘tcai'o’wa"tcini mami’‘ci- 
tagkit “«°O/ kitsigatwap™’’,” a/ind4tei Ma’‘*kwipa/natca’®. “*O’ 
ki‘ci‘siga‘igiyagwe kitnana‘apwi’pwa ‘a‘mami‘ci‘iyag*”*, 4*ki‘ci‘si- 
gatigiyag*, aiyo’. ‘Au’. ‘Onitca’, wi’na no’“tc', a*cimenwi’*- 
kanu“te", wi/naga* nd’*te™, a‘nene*ka’netag ume‘to‘sdineni’wiwen", 

15nd’“te', wi’na nd’*tc®, Atkiwa’, no’*tc®, winagd® nd’“te', atpa- 
kaya‘kuna’mawa‘te™, nd’“tc, utai’yi‘an™, nd’4tce™, anemu’‘te*- 
san", nd’“te', nipeni‘se’niwan™*, nd’“tc", a*tagwapd‘sa’/mawa‘tc", 
nd’%tc"*. Winwa’wa ya’tug®*, nd’*tc", wi'pwawinana’‘ci, nd’“tc*, 
wani’‘*kine*te", ma‘kwanetata’nigin uketeminawe‘si’wenwaw*", 

99 nd’“te. Nina’nakut n&* ini witanemi‘infinemage‘tc™, nd’4te™. 
‘T'anemika’‘*ckow4 "tei pemate‘siwen Anemime‘kwanemiyag™*. 
Na’‘k &4nanemi’yame‘*tci winwa’wa Tci’gwaiwagi nina’n dyi’gi negu- 
ta‘i‘ sinaga’pinal’™, nd’“te"™, ni‘tcita’pipen™*, nd’“tc™, a‘ce’ku‘ 4’gwi 
witnawi’yagin™*. Ini yatug 4ndtotamowa’ tee neke'te'sime’nanag*", 

95nd/‘te". ‘O’ ni‘cd’/nameg*", nd’ “te, pyditawatawa‘tcig*", nd’ 4tc', 
wanagamone‘ka’gunitci'l kiteminagowa‘tci*’, nd’*te"*. Patciwina 
ne‘so/namegi pyé“tcinanagamutcig**; pa‘ci’megu, wi’na nd’ “te, nya- 
w0’namegi pydtawa’totcigi naga’mdnan™"*, — pa‘ci’/megu ma‘iya’/ga 
pya‘tcitipa*kwinawagwig™*. Initime’g Ayi’g A‘citagwiwawitd "te 

gginug**. A‘pene‘tca* in A‘cinatawdneta’mawa‘tc"™, nd’“tc', negu’ti 
wi’na mi‘sd’n A&‘citagowé‘%tc", nd’4te, nete'ckwa‘se‘e’menan™*, 
no’*te. Initteat kinwa’wanug*", no/“tc', witu‘tci'se’niyag***, 
no’“te'*. A‘neni’wiyane wi'seni’g™*.”’ 

“°O’n A‘ki'ci'se’niyag™*.”’ 
“eAu’, Atapi’yégwini peminana’‘apig atneni’wiyan"*. Ini’nigati 

ki‘a’*ka‘sdpw a’‘kanan™", Ki‘nato‘ted‘swapen a/“tcimet**. Pyd- 
tenamawindgenai d6/‘cka‘cydg*"*; ni‘tnatawina’gipen™. Nati,’ 
Wa'cka‘ci’wiyane Ki‘cko‘i’wiyan™, i‘ce’megu i‘cike’nugwan™"*: 
ki‘wawawaga‘ama/wipen atawindigiyadgin™, na’*k a*tci‘cikuwa’ya- 
gin™*, Winwawa mimatomage‘tcigi keke‘kine’mapena peme‘ka’- 
wa‘tcini kabd’tw ape‘e wi'ckwiwage’‘siwag ape‘*,”’ 

35 
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that you will make an error in narrating (our wishes), so be it? That 
verily is how we depend upon you to act, my grandfather, Spirit of 
Fire, and you Whose-face-is-here-in-the-smoke-hole. That is all, 
my grandfathers.” 

Ho (this) is where the Ki‘ckds sat down comfortably. They sat 
down separately on the east and the To‘kans who were to be rattlers 
sat down separately on the west. Percy Bear, John Black Cloud, 
Young Bear, John Bear were the Kitckds. The To'tkans were Keke- 
quemo, Frank Push, John Young Bear, John Buffalo. 

Then they cooked (one kettle of food) in a hurry. When the cere- 
monial attendants had cooked it Young Bear said to them, ‘You 
will serve it. Ho, as soon as you have served (the food) you who are 
ceremonial attendants will wait in comfort here, (that is), when you 
have served (the food). Very well! Now then, so be it, (this) is 
how A‘kiw4‘a, so be it, has done well, so be it, so be it, in remembering 
her life, so be it, (and) in dedicating to (the manitous), so be it, her 
pet, so be it, a dog, so be it, and harvest crop, so be it, which she has 
cooked together with it, making a soup for them, so be it. They, it 
seems, so be it, must never, so be it, be forgotten whenever their - 
blessing is remembered, so be it. And they truly will continue to 
bless even us, so be it. ‘(The manitou) will continue to promise life 
if you continue to remember us. And in accordance with the way 
they, the Thunderers, bless us, we also shall sit down, so be it, some- 
where in between the seats, so be it, but yet you will not see us.’ 
That, it seems, is what our old people, so be it, have narrated. And 
the second, so be it, (dog) those who brought them for (the manitous), 
so be it, (dedicate it) to those by whom they were given songs (and) 
by whom they were blessed, so be it. Even indeed the third (dog) 
those who sang before (we sang declare); even indeed, so be it, the 
fourth (declare) those who have carried the songs onward—even 
indeed those whom we have seen ourselves.» Those also indeed she 
(Atkiwai‘a) named individually and collectively to-day. That 
verily is what our girl, so be it, desires for them, so be it, alike, and 
it is how she speaks of this one gens collectively, so be it. That 
verily is why you will, so be it, eat to-day,so beit. Yemen, eat.” 

‘“We have now eaten.” 
‘“‘Very well. Ye men, begin to sit down comfortably wherever you 

were seated. And you will burn the bones. We shall burn out the 
one named.”® Well, hand us the hoofs: we desire to sing. Come, 
you Otcka‘e and you Ki‘cké, it is simply a rule: You must give a 
whoop for us whenever we repeat our songs, and whenever we sing a 
little louder. We know that whenever those whom we worship ” go 
by they are wont to cry out soon.”’ 

28 The Indian original is so condensed as to be obscure. I follow Harry Lincoln’s rendition, though not 

without misgivings. : 

% That is the foe. Cf. Fortieth Ann. Rept. Bur. Amer. Ethn., p. 534, line 25. 

37 The Thunderers. 
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°O’n atka%tei’ pitd tei’ Ci‘ci’gwana's*‘; a‘ci’‘senig 4’‘ckaiyo“te™: 

Yo mani oni ya we; 

Wina yakana tti ge wo wena; 

Ayo tatawani yo wina; 

5 Yo wawita mwa yo wina. 

Ni‘cd’nameg 4yd’“tci na‘ka’“te™: 

Tani wetowitti wina? 

Tani wetowitti wina? 

We ttimoka Aki yo wina; 

10 Ma na we ta li to wi na; 

Ta ni we to wi tti? 

We tti la ki di mo ki wi na; 

Neina wetalita wina; 

Tani wetowitti wi na? 

15 Ne‘sd’nameg Ayd’4tc": 

A yo wii ya yo wi ya yo 

Wi ya yo wii ya A wi ye 

Walanoki wetadimake nemikonake yo 

Wii ya A wi ye. 

20 Pa‘sig in a‘dtawa‘ag**: 

Da wanoki wetadimate kemikonake yo 

Wii ya yo wii ya A wi ye. 

Nydw0’nameg i’n ayo’ “tc™. 
“°O’ni  wi'nimi/‘enag*®*. Watcka‘ci’wiyane Ki'cko‘i’wiyan™*, 

25 kakatone‘ku wi‘ku’magwigi na‘ka’ “tei kakatone‘ku né‘*kuw4wa ’pitcig 
O'ka‘ci/*kwiwagi Ki'cko'i’*kwawag™". Ama’g**. Wi'ku’menag**. 
Agwiku' itce’megu nimi’yagwin™*. Wi’na ma/ni_ ki‘cind’tagigi 
pya‘tci‘itotamu’gwatig _—a'ci’genig®"®. Agwiku'i ma’ma‘ka‘tci 
wi ani’ wega‘te u’wiya‘**. Pemate‘siweniku‘ aiyd’‘i tanadatamu’gwa- 

30 ‘igi winwa’wa ni‘cd’ta‘ag Ini“tca* a‘nainegu’ tiyagwe wi'nato‘tca*‘- 
ckamati’‘soyag*”*; na‘ka’*tci me‘cena’‘megu a‘pe’néweni kimiwe‘- 
ckamati’‘sopen™*. Initeé* amu‘tci‘a’mayagw A‘neni’wiyan™*, 
kina na’k i‘kwatig®*. ‘Anwa‘tcind‘kata’mugwaina ‘dandne’mi- 
ni‘teci kaiteminawini‘tci‘i manetowa‘i wi'anemiketemindgu‘tc*", 

35patcima® a'ke‘kydweni’winig*".’ Ini‘tedt Ami‘i‘cimenwa/wiyagw 
Anwa‘tcino‘*ka’tawagwe ma‘a’gi Ma‘kwi’‘sutcigi mami*camawag- 
wig". Agwiku'i kuta’g inatotamowa’te’e ke'te'sime’nanag*". 
A‘pene’megu ina‘tcimu’gwatig**. Ini*tceati ni’/nadnugi wa'“tci 
nawa‘tciwawiyawayan"™", tcea’g anadgdme’nagow*, a‘neni’wiyan™, 

401’ ‘kwatig*®*.” 
‘O’ni To’*kanagi wa"tcinawa’‘kwanig a'ina‘samegawa‘tc™. Atma’ 

katawa‘kunow4‘tci’megu; A4ydwa%te uwa'‘ci/Onwawi Td’‘*kanagi 
ke‘ka‘céwi’megu na/‘k aki méa‘katéwawaginig™". ‘O’ni na’‘*ka 

kit 
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Then John Bear started a song. This is how the first one sung 
goes: 

Yo, this is my body; 

He, ya ka na, a Thunderer, he; 
Here, ta ta wa ni, yo, he; 

Yo, he says it plainly, yo, he. 

And (this is) the second (song) he used: 

Where does his voice come from? 

Where does his voice come from? 

From the east, yo, is he; 

This is he who is from (there) ; 

Where does his voice come from? 

From the west is he; 

Even that is he who is from (there) ; 

Where does his voice come from? 

The third (song) he used (is) : 

Here, wii ya yo wiiyayo. 

Wii ya yo wii ya A wi ye 

The Easterners, I shall speak of, my feathers there, yo 

Wii ya A wi ye. 

The other half when it is repeated (is): 

The Southerners; you will speak of your feathers, there, yo 

Wi i ya yo wii ya A wi ye. 

The fourth (song) he used was the same. 
‘“Now we shall have you dance. You, O'cka‘c, and you, Ki‘cké, 

advise those whom you invited (to dance) and advise the O'cka‘c and 
Kitck6 women who sit as hummers. Be prompt. We are not merely 
dancing. Those who indeed have heard this must have told in the 
past how it was. No one of necessity must excel in dancing. They, 
the twins (who were blessed), must have spoken of (obtaining) life 
here. So each one of us shall get rid of (disease) from ourselves; and 
we Shall finally remove disease from ourselves by our feet (i. e., by 
dancing). Therefore you men and you women should contrive to be 
active (in dancing). ‘Whosoever is willing to do so will continue to 
be blessed by the manitous in the same way they blessed me, even 
to old age.’ 8 Therefore if we who serve as ceremonial attendant for 
these members of the Bear gens do so willingly for them, we would do 
well. Our old people did not speak differently of this. They must 
have spoken alike. Verily that is why to-day I stop to make a brief 
speech, all to whom I am related, men and women.” 

Then the To‘kans danced facing the south. They painted them- 
selves black; the To‘kans used their paint, ashes and black earth. 
And the Ki‘ckés painted themselves with white paint; they danced 

% Said by one of the twins. The Indian text is very corrupt and has been emended to the best of my 

ability. 
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Ki"‘cko‘agi wApi’wenani’ cdcowa‘kuno’wa"tcin""; ; wa"tcike'si’yanig 
ina‘same’giwag*". Winwa’wa wawata‘same’giwag*"*. Tcadgi’megu 
kago'| kege’giwagi me‘ta&‘a‘'i na’*k a’‘tci‘an™®, ane’t a‘ca’ti' ae 
‘O’ni nigdnegatcigi en eg To’*kana papa’ge'ko‘ 6’/n 

5 Ki’‘cko‘a wagigwa’ nawan™*, Ini’gi wi’n wot ‘co*ka’/megu ee 
wagigwa’nawani na’*ka aoe ‘ge‘k6* a*nimi*twa‘ag*'. 

Na’*ka Ma‘kwipa’na‘ca‘ 4’‘ckaiy6“te a‘ci’‘senig*"; 

Ne nai na wi ya wi na. 

‘O’n a‘ata’wa‘ag*": 

10 Yomani Akiye_ wina; 

Ene genamane wina nematwe matwe oni na. 

Pa‘sig in 4‘atawa‘ag*": 

Yo mani kegiye wina; 

E ne genamane wina nematwematwe ki na. 

15 O’n a’ne‘ko"tc": 

Kina kenii kina kenii kono kina; 

Ini me ko e dale ne wo we ki. 

O’ni ne‘sd’nameg*": 

Wa wotti ni ya we; 

20 Wa wo tti ni ya we; 

Wi yaA wi ye go; 
Wa li ma ne to A; 

Wa li mane to A, wa. 

Pasig in®: 
25 Wa wo tti ki ya we. 

A‘dtawa’‘ameg*": 
Yo ka ma tti gee; 

Yo ka ma tti gee. 

‘O’ni nyiwd/namegi na’k dys’ “*tc!: 
30 O wi ya wino; 

Nina wali mane to wi ta nina. 

Pan 2. 

O wiya wino kina; 

O wi ya wino kina; 

35 Yo ka mane to wi ta kina. 

In atkwindgawa"tc". A‘nayapa‘ka’towa"tci kegegawa"tcini 
niganini’mitcig*™. Nendtawi‘ani/megu ina‘ See dee 
wa‘tcipa‘kunamo’wa‘tcein"". Na’‘k anwdwa4‘sa‘a‘so’ni‘tci‘ 4*nema’* 
soni"te ayigi’megu ina‘ anemipagi'se’ nawag a‘ku’nadwan"™*. Ina*- 

40 megu pe‘kwA4gwa‘so’niwani ta’‘swi wi'a’wawa‘tc™. 
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facing the north. They (the To‘kadns and Ki'ckés) danced opposite 
(each other). All danced holding something, bows or lacrosse 

sticks, and some with arrowheads. And the head ceremonial 
attendants were the head dancers. The To‘tkan (had) a war club 
and the Ki‘cké a curved stick. These alternately danced with the 
curved stick and the war club when a dance was given. 

And Young Bear started a song. The first one he used goes: 

Ne nai na wi ya wi na. 

Then he gave the second verse: 

Yo, this earth, to be sure; 

E ne ge na ma ne [ hear to be sure. I. 

He then repeated the second half: 

Yo, this sky, to be sure; 

E ne ge na ma ne to be sure I hear, you. 

And the next in order was: 

You ke nii you ke nii ko no you; 

That is how they depend upon you. 

And the third (song was): 

Whence is my body; 

Whence is my body; 
Wi ya A wi wi ye go 
The little white manitou; 

The little white manitou, wa. 

The other half was the same: 

Whence is your body. 

The second verse was given: 

Yo ka ma a Thunderer; 

Yo ka ma a Thunderer. 

And the fourth song he used was: 

His body, he; 
I, he who is a white manitou, I. 

The other half is: 

His body, he, you; 
His body, he, you; 

Yo ka he who is a white manitou, you. 

That was as far as they sang. The head dancers hung back the 

things with which they had been dancing in their original places. 

They continued to cast Indian tobacco at the spot from where they 

pulled them. And they also continued to cast tobacco at the spot 

where the rattles 2 stood. As much as they would use was piled up 

there. 

® The hoofs. 
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Oni’megu nak 4‘nana’tu‘cd*tci Ma‘kwipa’na‘ca‘a  wi'ki‘ce’- 
‘soni‘tci wi‘mam{éneti’‘iwe‘tcin™™. Nana‘e‘swata To‘kaéna’megu 
Wi'ciga'kya'cka’g***.  ‘*O’ ki’ce'sowa.”’ “ Oni*tca’*megu wi'si’ga‘- 
watte!.” “tAu’.” A‘tawi/‘iwa‘tei kiwime'tegwindganan ina’‘tmegu 

5 pyato’we'tcin™®. Kegipa‘setemegon a‘wapi'‘siga’‘iga‘tce™. Wata’- 
panig u‘tcinaw a‘ci‘tci’megu a‘ckwa’timeg*". Ki‘ci'si’‘igé ‘tei 
kutwa‘cigagat anaga‘an aiyow™*. ‘O’ni tetepindwagame tetepina‘ 
i’*ato*te™: Ki’‘cdwitte o’n™": “Kinamegoni kitwitkuwe ty6 
u‘tcinawe_ kittci‘d’*cka‘cagi kitwi‘kumawag*". Ma’na Tca’gi 

10 Kemotigimaw aiyd* u‘tci’nawe wi'wi’‘kumaw uwi*tciki’‘cko‘a‘™. 
‘O’ kinwa’wa wi’/nani kitwawata'sa’mapipw uwi’‘c".” *O’ni nane'sw 
a‘witku’wawa‘tc"™. Ki’‘cko‘agi wi‘kumetcigi W4anit’*“*, Pemipa‘eg**““, 
Wa'kai’ya*. ‘O’ni Td’*kanag Api’, Note’no'ka*, Wi'cigatk”*, 
uwi'ci wi'‘senit**, Sa‘sagind‘kwa*. ‘“I’ni. ‘Onittca’/‘*megu a’pi- 

15W Agee” 

Kwago‘otag aiguttc: ‘“Watcipagi’cimugi ku’*tci kitina‘sa’- 
migdpa kitcetuné/moyan"*.” ‘I’ni.”’ ‘*O’ itce’megu wi'mani- 
‘e/tiyagw i’‘cigenw a‘mamaneti‘atig™". I/n atutotimeti'i’/yagwin™, 
wi/“te uwi‘tci‘ckwe'etiyag*”’. Agwigdt kina’n™*: wi’na ki'ca- 

90 ‘kunamugwitigi kiteminawatcigi nepa‘cito‘eme’nana‘. Pe'ki*tca’- 
‘megu kitku’tcawipwa wi‘kegene‘siyag**™. Kata’megu niénawé- 
neti’*kag™*. Ini ku“tci’/megu dmi‘ca’wiyag*”*: a*kwindtamd’wig- 
wini me‘cigatwi mamAane‘eti’‘i‘kago‘a’megu wi‘pane'‘si‘e’tiyag***. 
Ini*tca® kwiye’n A‘cimenwi’‘kanu‘te A‘me‘kwa’nema‘tci ta‘ta’gwi 

95 keme‘co‘e’nana‘i Tci’gwiwa'i wi’na Ma’‘kwaiya's a‘pa‘kaya‘kuna’- 
mawa‘te uta‘ku’néman™*—ta‘tagwi keteminagu’gwat‘igi neke‘te‘- 
simenanag*'*—na’‘k u’taiyin anemo‘an 4‘me‘kwé’/nema‘tci‘, nipete‘- 
si/wapow a‘tagwapo'sa’mawa‘tc".  Ini*tcad’* inugi wina‘tca’‘*megu 
ai‘wapya’genig ume‘to‘sdneni’wiwen 4‘pawinigani, nd’“tc", ke‘kanet- 

39 ama@’ti‘su‘tc™.  ‘T'ce’na‘ inaé/nemig a*ketemi’nawagwe katemina’- 
wigwigi ‘ind’/nemig™. Ni’nanug ai’ya‘*kow a‘ketemagime‘to‘s4- 
neniwiyag**, md‘tci’megu ne’gutenw 4’‘wapag a‘pwawike‘kaneta- 
mati’‘soyag**. Na‘ka’*tci peme‘kai’yagwini pawipemi‘ca‘cketu- 
nawa’‘segini ketenanetagu‘sipw 4a’pe*. Na’‘ka ma‘kwa"te ami‘- 

35 cimiwa‘seta’wiyag a‘pe’/ndwen™*.’ To‘kanani‘tca'l mayawi’ma ‘tein 
A‘ta‘swi’‘ani‘te utawape’mwawa‘, Ki‘cko‘ani na’‘k a&‘pene*tca‘ 
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And again Young Bear asked whether (any food) would be done 
so a contest might be held. (The ceremonial attendant was) a 
To‘kan, John Jones. ‘Ho, it is done.” ‘‘Then you may serve it.” 
“Very well.’”’ Then he borrowed wooden bowls which had been 
brought there. He began serving (the food) while it was hot. (The 
first bowl) was toward the east, near the door. By the time he 
completed serving (the food) he used six bowls. And he placed them 
in a circle, (each bowl) opposite (another). As soon as he was done 
(he was told by Young Bear): ‘‘You shall go about inviting from 
here, inviting your fellow O‘cka‘ces. This Jack Bullard shall (go 
about) from here inviting his fellow Ki‘ckés. You (John Jones and 
Jack Bullard) will sit opposite each other facing the (dog’s) head.” 
And they each invited three. The Ki‘ckis who were invited were 
Wanatee, Sam Slick, and Wakaiya. And the To‘kains, Harvey 
Lasley, Sam Peters, John Jones who ate the head, and Sa‘sigino*kwi‘a 
(a woman invited by John Jones). “It is all. Verily they are now 
seated.’’ 

The crier was told, ‘You must yet stand facing the west 
as soon as I have finished speaking.’”’ ‘‘Very well.” ‘Ho, it 
is merely a rule that you should take (the food) from each other 

when a contest is held. The reason why we are rivals to each 
other is that our families are arranged that way.*° And we did not 
(invent this): those who blessed our old men must have made the 
ruling. You must try very hard to be quick. Do not spare each 
other. For this is what you should contrive to do: whenever you 
see the end of the war you should have a contest with each other so 
as to give each other glory. That verily is exactly how Bear Hide 
has done well in remembering our grandfathers the Thunderers col- 
lectively in dedicating his tobacco to him—they must have blessed 

our old people together—and his pet, his dog, when he remembered 

them, and (in dedicating) a soup of the harvest crop which he cooked 

together (with his dog) for them. Verily they must have blessed 

him with life. So to-day his life is just beginning, for he did not, 

so be it, know what (was going to happen to) himself in the future. 

‘Simply bless me in the way you blessed those upon whom you took 

pity. We, of the last generation, to-day live wretchedly as we do 

not know even what a single day (may bring to) ourselves. And 

whenever you go by you have usually the reputation of not simply 

blowing with your mouths. And you must quietly contrive to 

blow away disease from us.’*! Verily a To‘kan (Thunderer) is the 

one whom he first asked (for a blessing) and as many followers as he 

80 That is, some of each family are T6‘kans and some are Ki‘ckos. 

303 Free rendition. 

41 Said by Bear Hide. 

105113°—29——4 
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ana*te™. MoO‘'tci’/megu a‘ta‘swagopi‘tamage nemamatomdnenaén 
inegi‘kuwa‘tc", nd’ “te.” 

‘O’n atkwago’‘otagi Wi'‘cigatk”™**. Nydwe’nw &’nowad‘tc™ ““Wau’, 
wau’, wau’, wau’.”” Ma/’ni‘api Ki’‘cko‘ag a&‘manome‘tc’*. Met*- 

5cemegona‘i To'ka’niwit a‘mawi’na‘kyé*te™. Mawa’*tci mano’gia- 
mutan &‘mawika'‘sine‘ké‘cig agd“¢tei’ni‘tci'l migu’na‘i na’*ka papa’- 
gekO° dAnwiwii'‘sa‘a‘so’ni*tel® ayi’g*". A‘pemiwinetcag di‘aScatag 
in™*, On ini’ni* cigwatamo’wa‘tcin a‘a‘ka‘sameg a’‘ckutég ini’n 
a’kanan™*, ‘O/ni na’*ka ki‘ce‘su‘tci nigina’‘ka‘sut uki’‘pa‘*kwan 

10 u’winen”", 4’‘ine‘tci nigdnimami‘ci‘a Tod’*kan™*, “Ki‘a‘ca’ma- 
wagi mamatoma ‘ge“teigt™, nemiguneme’nanag*"*, na‘ka’“te ini’g 
0’*cka‘cyig®", na’*k i’/ni papa’ge'ko".”” Ki‘citcdagipe‘cepinag a‘ckwi- 
sa/‘a"tein uwineno‘an™’. ‘O’n ina’tmegu 4‘ne’ma‘su‘tci wi’na 
Wi'ciga‘ky a’nowa‘te", ‘Inu’g™"*, nd’4tc*, ma’n?", wi’/na nd’*tc', 

LESBOS ee no’ *tc™, ninaga, no’4te*, dmine‘cka’gwiyan™*, 
nod’ “te, pa’‘c,; wi/na no’ ate! i‘ke‘kydweniwig™, no’ “te: « TAve 
sondg*", no’‘tc", dninemigo‘*, nd’%tc', Amine chaae arn 7 
no’"tc*; witata‘patamonagow"™, nod’‘tc'; na’*k**, wi’/na nd’%te™, 
me‘ciga’t*®, nod’‘tc",. tapa’kwi, nod/“tc, nétaman*—, nd’“te", 

20 ninaga‘, no’*tc", ami‘cinawad‘cka’gwiyin™", nd’4te™, na’k**, no’“te*, 
wawa’ "tei, nd’4tc", pemu’tiyan®™, nd’4tc™, ni‘tci*ckwe“*, nd’ tc", 
ami‘ci, no’“te", pe ‘ok’ nawi‘tc", nd’“te"* ” I’ni wi’n 4’now’*te™. 

Oni’/megu a‘ka’nawi*tci Ma'tkwipana‘ca’*: ‘“Na‘i’, mami‘ci’- 
‘etig***, wi'cigutepa‘cimigwana nigdna’‘ka‘sut iya’ ahem wa tapag 

25u’%tci ki/‘attopw ina’*"*. Ki‘tca‘ttog**, na‘i, Pemipa‘eg*”*, kepa‘- 
kimenepenan uwi’‘c'’. Ki‘w4pa’ta wi'ta‘so‘kamo’wandan 4‘ma‘*wawi’‘- 
soyane tata’g*'*.’ ‘O’ni me‘cemegona‘i wina’megu &‘wAwé’paméa- 
dtei witkuma‘tci**. ‘‘Tnigi‘*megona‘i wisiga‘l gayagh"™, mami‘ci’- 
‘elie. | All, al VOW. ue a'wapl’ siga‘siga‘i’giwa%te™. Wata- 

30 panigi’megu a‘ckiwadpi‘u“tciwapi'siga ‘i ‘giwagh. Neguti’megu ina‘ 
siga‘taga me‘sigwapow™. A/’netani‘ ca’‘ck dtawa’towA"tci me‘tegwi- 
‘ana’ga‘an™*. Ki‘citcdgi‘siga‘igd’wa‘tcin™*, Ini “‘ Nawa’“tcina‘ipya- 
tenamawindag inwdwi'satage'tcig™*.” ‘O’n atnawa“tcipyatenama’- 
giwa‘tci niginimami‘ci‘ag®"™. Ki‘cipyitendgiwa*tcip in oni taga’w 

35 A‘nawa“tci'a’“teimutei na’*ka wi’na Ma‘kwipana‘ca® ina’ ta‘ci- 
nana’‘owat*®: ‘“Na‘i’, neki‘ciku’’, nd’“te'*, witamawapen™*, nd’ tc", 
alyo’*, wi’na nod’ ate tind *tcimaweni’witcigi witanemi, n6d’*tc", 
wigi"tci‘ diokmwi" tolaewe. no’*tc*, wi'na*tca’, no’“te®, ma’n 
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(the Thunderer) has.** And he said the same to a Kitck6 Thunderer. 
He even included as many of us as are here at our worship,® so be it.” 4 

Then John Jones cried out at the top of his voice. Four times he 
eried, ‘‘Wau’, wau’, wau’, wau’.’’ The Ki‘ckds were deprived of 

(their bowls) as they were beaten. Any one who was a To‘kan went 
to seize (the bowls). The one who especially beat (his opponent) 
then went and wiped his hands on the feathers which were hanging 
and the war club, and also the things rattled. As his hands were 
greasy he fed them (symbolically). And the bones which were left 
over (by the eaters) were burned in the fire. And ‘then as soon as 

the little lumps and the fat of the first (dog) singed were cooked the 
head ceremonial attendant, a Td‘*kan, was told, “You will feed our 
feathers which we worship and the hoofs, and the war club.” As 
soon as he had felt his little pieces of fat all over which he saved by 
pulling from (the dog meat)* then he, John Jones, stood up and 

addressed (the pieces of fat), saying, ‘“‘To-day, so be it, when we have 
eaten all, so be it, this, so be it, I indeed, so be it, should contrive to 
be (blessed), so be it, even, so be it, with old age, so be it. In as 
many ways as you blessed them (the twins), so be it, I should con- 
trive to be also (blessed), so be it, so I shall pick up and eat (this fat) 
for you, so be it; and, so be it, if I see war, so be it, I, so be it, should 
contrive to be thereby so (blessed), so be it, and if I (and another) 
shoot at each other, so be it, my foe, so be it, shall contrive, so be it, 
to miss me, so be it.””, That is what he said. 

Then Young Bear spoke: ‘‘Come, ceremonial attendants, you will 
place the head and legs * of the first (dog) singed (in a kettle) there, 
at the east end (of the summer house). Now, Sam Slick, when it is 
placed (there) we grant you the head. You may look into how many 
of the Wolf gens you may wish (to invite to share it with you).” 
Then he (Sam Slick) looked at each one of those whom he invited. 
‘“Now at any time you may serve (the food), ceremonial attendants.” 
“Very well,” they said among themselves and began to serve (the 
food). They first began serving (the food) beginning at the east 
end (of the summer house). There was one (ceremonial attendant) 

who served the corn sirup. Some then merely brought the wooden 
bowls. When they had dished out all (the food the head ceremonial 
attendants were told), ‘“‘Well, you had better hand us the things 
which we rattle.’”’ And the head ceremonial attendants stopped to 
hand them. As soon as they had handed them, it is said, then 
Young Bear stopped to speak a little once more, who was the director 

32 The syntax of the Indian original is peculiar. 

83 Literally, ‘‘His voice was the size of as many of us as sit down to our worship.” 

%4 This whole speech was given by Young Bear. 

35 The English translation is a little uncertain. 

% The Indian original is not entirely clear tome. I follow Harry Lincoln’s English paraphrase without 

being able to control it. 
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A‘ckuta’naé‘siw™*, ndo’*te™, na’*k*®, nd’‘tc™, aiyd’* A’nenadgi 
Tayapi’ewa'cig™**, no‘te'? Winwa’watted’, nd’‘tc", nenigani- 
‘atama’‘apen™*, nd’“tc", metkwane’"tcigd%tc, nd’*te'*, Ma’ 

kwalya‘s**, no’*tc™. Ca’*ck'*, nd’4tc", anemi‘cina‘i’genig*", nd’ “te, 
5 a‘i‘cinatawaneta’mawa‘te™, nd’‘te", kateminaga’ni*tci™, nd’ 4te™. 
Ini*tca’* inug ini*tea'ti witu“tci'seniyag*”*, ine’nitige kinwawa’ 
na’‘*k i’‘kwatig®*. Na‘i’, witwapindgiyag*"*,”’ 

° 

A’gw  aiyota’tagini ma’ma‘ka"tci pe’pigwa‘ck”"*. Ini’megu 
i‘ciwapinagdwag A‘pemika‘*tci’pitd*tcit Citci’gwand's**. A‘ckaiyd“te 

10 ci naga tte: 

Wiwanakino wiwanakino wiino wiwanakino; 
Nekekenemekoki yo maneto Ake _ wino; 

Wi wa na ki no. 

Pa‘si’g in™*: 
15 Wi la se gi no i li; 

Nakatta oni keke ke ne me ko ki; 

Yoko ttige Ake; 

Wino wilase gi no. 

Ni‘cd‘namegi na’‘k dys’ “te: 
20 Nino nina nina; 

Kakiyosatamane kaki yosa ta mane 

Mani yo Aki ye; 
Nino nina. 

Pa‘sig i’n™*:; 
25 Kino kina kina; 

Ka ki wisatamane kaki wi sa ta ma ne 
Mani yo _ kide gi; 

Kina ki no. 

Ne‘so/namegi na‘ka’ tc": 

30 A wii yowiiyaA wiiya 
Ta la ne ta mi sa ta A wi ya 

Ne te ko ki maneto ka 

Wi ye A wii yawii 

Le ma gi. 

35 Nayapi’megu‘ cega’‘e ‘dtawa’‘atag*™. 

Kuta’g*": 

De ga me ga mi sa ta A wi ye 

Ke te ko ki mane to ka 

Wi ye A wii ye. 

49 Kutagi na/‘ka nyéiwd’nameg**: 

Te lasile miso wi na; 

Mani niyawe wena; 
Manaki lemiso wi na; 

Manaki lemiso wi na, 
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there: ‘‘Well, we already indeed, so be it, have told, so be it, those 
who are said to be here, so be it, to continue, so be it, to carefully 
interpret for us, so be it, verily, so be it, this Spirit of Fire, so be it, 
and, so be it, He-whose-face-is-directed-downward-in-the-smoke-hole 
here, so be it. We first give them, so be it, a smoke, so be it, so be it, 
as Bear Hide, so be it, first, so be it, first thought of them, so be it. 
Only, so be it, what is proper, so be it, does he desire from, so be it, 
those who bestow blessings, so be it. That is indeed why you will 
eat today, O men and you women. Well, we shall begin singing.” 

The flute most certainly was not used. That is how they began to 
sing when John Bear started a song. (This) is how he sang the first 
(song) he used: 

Get up, get up, get up; 
The little manitous know me, yo, to be sure; 

Get up. 

The other half (is): 

You must rise to your feet, it is said; 

And then they know you; 

Yo, indeed the Thunderers; 

You must rise to your feet. 

And the second (song) he used (was): 

| BS RE 
If I walk about, if I walk about 

This earth, yo; 

Bil. 

The other half is: 

You, you, you; 

If you run about, if you run about . 

This sky, yo; 

You, you, you. 

And the third (song): 

A wii yo wii ya A wiiya 

Ta la ne ta mi sa ta A wi ya 

They call me a wretched manitou 
Wi ye A wii ya wii ya wii* 

The side of a tree (?). 

When it is repeated it is exactly the same. 
Another (song was): 

De ga me ga mi sa ta A wi ye 
They call you a wretched manitou 

Wi ye A wii ye. 

And another, the fourth (was): 
Te la se le mi so he; 

This is my body, he; 

Ma na ki le mi so he; 

Ma na ki le mi so he, 
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Pasig in®": 

é Le me kile niso wi na; 

Yo mani kiyawe wina; 

Kide gi le miso wina; 

is Kide gi le miso wi na. 

Nyanan0d/nameg in inigi‘megu a‘ku’wa'seg 4’‘ci‘seg*"*: 

Wa wita wi ni ya we 

E i wa ta wa ka mi ke 
Taitanetonoki yo neta we le ma ke. 

190. Pa‘sig in™*: 

Wa witawe kiyawie wa wi ta we; 

Kide ge lemitanetonokiyo ke ta we le na ke. 

“Tniyapi’megu 4*ki‘cina’géyag i’ni na’*ka wi‘natawinimi’‘endg*. 
Ki‘cinimi‘enagini witnatawiwawi'seniyag*”™.”” Nayapi’megu_ wi’- 

{5nanin ayo’wa*tcin a‘nimiwa‘a’mowa"te™. ‘O’n a*ki‘cini’/miwa‘te 
ai‘niyaipinema’nawa‘te dnwidwi'sa‘a‘so’niftci‘. A‘pend*tci’megu 
ina‘l pa‘piwe’niwagi nenota’witan™. I’n &‘ca’wiwa‘te 4’pe**. 

‘O’n atnawa"tcika/naka’nawi"tci Ma‘tkwipana‘ca‘a ki‘cine‘senwi- 
nimiwa‘a’mowa‘te'. Anowé*tci*tcat ata‘cki’meguwapa’ “tcimu "tc": 

99 ‘‘Na‘i’, keki‘saé*tcimegopw 4nd‘kana’ge‘tcig a‘peminato’menagw 
diyi‘cikago'ita‘ci*kamati’‘soyagw 4‘neni’wiyane kinwa’wa na‘ka’ “te 
i*kwatigt.” O’n a'natkuta’mawa"'tc", ‘“‘*Au’,”  a'i’yowa"tc™. 
“T'wina/‘igwin™, nd’ “tc, kind/nanugi witpind’‘ci, nd’ “tc!*, me*ka’- 
mugwan™*, nd’*tc", aiya*ko’wi kina’n™‘, nd’%tc, atne‘tawi‘a‘cki’- 

o5glyag*”*, nd’“tc™, a*poni‘kama’giiyag***, no’“tc*. Keme‘come’- 
‘sendn™*, nd’“te, Atckuta’na'siw™*, nd’“te, a‘cigwike‘cawa‘cig*", 
nd’ “tc, aponi, nd’ “te, ma*kata’wiyag*”’*, nd’4tc*®. Wina*tca* ya- 
tug™**, nd/*tc'*, a’/*pemeg*"*, nd’*tc*, Aawi’ta Ke'tcima’netbw™“*, nd’ 4- 
te", wi/na teag*", wi’na nd’ tc", kagd* ki’*cit5t**, nd’ 4tc, kabotwe’- 

39 Yatug**, no’ “tc™, a*minawita‘a’te**, np’“te. “Wanai’ya*‘apa ni‘ke™- 
tcl, nd’4tc", mi‘tami’megu‘a’panig®*, nd’tc*, na’ina, nd’ 4tc™, 
a‘pydnutamu’ewatig™, nd’4te, uketemage‘'si’wenwaw*", nd’ *tc™. 
Tcagiyu’, no’*te, wi'inaté’mowag®", “awitai’ya‘apa mane’towi'sa 
ki‘ci'l’wagwién™*, nd’*tc"; awi’ta‘s, nd’*tc™, mane’towi's**, nd’4tc*. 
Nano’ “tei‘sagi’petug**, no’*te™.” I’n™**, no’“tc*, witino’wawa‘tc™, 
no’4tc*.’ Nina‘tcd*megin™, nd’*tc', ni‘ta‘ci’megiog™"*, nd’ “tc. 
Ninaiyu’ga‘", nd’%tc'*, ke’*ten™*, nd’*tc", neki‘ci, nd’“tc", mama%- 
tei’ ‘awag*"*, nd’ tc.’ 

“ Tnina‘tea’‘yatug*®*, wi’na nd’%te", wi’na na’‘*k“**, nd’4tc", Ke‘ce- 
e J ] ? b] 

ma’netow*“*, nd’“tc™, a*pawi, nd’*tc™, kitsatinema’te’*, nod’“tc™, 
uwi"tcimanetowa‘", nd’*tc", ki‘cikegya‘kinawatapi’‘a%tci'", nd’ 4te™ >) ? ? ? 
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The second half (was): 

Le me ki le ni so he; 
Yo, this is your body to be sure; 

The sky, le mi so, to be sure; 

The sky, le mi so, to be sure. 

The fifth (song was) exactly the same, (but this) is how it goes at 
the end: 

Both ends of my life; 

Ei wa ta wa ka mi ke 

My followers always flash light there, yo. 

The other half (is): 

Both ends of your life, both ends; 

Your followers traverse the sky flashing light, yo. 

(Young Bear then said:) ‘‘Eventually we have sung, so we shall 
now have you dance again. When we have had you dance then we 
shall stop to eat heartily.’”” The (songs) which they used were the 
same as when they gave the dancing songs (mentioned above). And 
when they had danced they stood up the things which were rattled 
(i. e., the hoofs) exactly (as they were). They always scattered 
Indian tobacco there. That is what they were accustomed to do. 

And Young Bear stopped to make a speech when they had given 
dancing songs for the third time. Verily (this) is what he said when he 
first began speaking: “‘ Well, you have been inconvenienced by those 
whom we employed when they began to summon you while you were 
busy with your own affairs, men and ye women.”’ And they answered 
(this) favorably, saying among themselves, ‘‘Very well.’”’ ‘There is 
none, so be it, of us today who (could) initiate a ceremony (like this 
one), so be it, as we of the last (generation), so be it, are collectively 
young, so be it, (and) have ceased paying attention to (fasting), so 

be it. Our grandfather, so be it, the Spirit of Fire, so be it, lies as left- 
over ashes, so be it, as we have ceased, so be it, fasting, so be it. 
Verily it seems, so be it, he who dwells above, so be it, the Great 
Manitou, so be it, he who made, so be it, everything, soon, it seems, 
so be it, became apprehensive, so be it. ‘Truly I shall be greatly, 
so be it, bothered, so be it, at whatever time, so be it, they shall come, 
so be it, to their wretchedness, so be it. They all indeed, so be it, 
will wail, ‘“‘whoever created (us), so be it, surely could not be a mani- 
tou; he could not, so be it, be a manitou, so be it. We probably sprang 
up without cause, so be it.” That, so be it, is what they will say, so 
be it. Verily they will mean, so be it, me, always, so be it. Yet I, 
so be it, surely, so be it, have made, so be it, them move (i. e., have 
life), so be it.’ 

‘“‘At that time indeed it seems, so be it, he also, so be it, the 
Gentle Manitou, so be it, did not, so be it, without stopping, so be 
it, think (his plan) difficult for, so be it, his fellow manitous, so 
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ki’*k4*, no’*tc*. Inina'tea’‘yatug**, nd’*tc', Atme'si’mawa“tei- 
mate’e’yatug™**, nd’te®.  Ki'ci’ydtuge tca’gi ki‘citcdgipyani‘te™, 
no’“te'*, naina/*megu, nd’4tc", kitcimenwa’pini*te inina’‘yatug*™, 
nd’ “te, ‘maniku‘, wi/na nd’ “tc, wi‘tciki‘sé‘tcime’nagow"™, nd’ “te, 

5, Wi witamonagow™™, nd’ “tc™. Ma‘agi’ “tea, nd’“te*, anemime‘to*- 
sineniwag*', note, ku%tci’ ni/n™*, nd’“te™, neki‘ciketeminawag 

atki‘cimamda’ “tci‘ag*"*, cewi’na kegime‘si’/megu, n6o’‘tc, ma’netow 
iti/nenagwe keta‘tagwi, nd’4tc", ume‘to‘séneni’wipen™. Negu- 
ti/“teati nekegipagi‘sendwagi negu’ti ma‘ci’‘cki winwa’wa ‘iya’l 
wi'ta‘ciki'cigenamati’‘sowa‘te", no/*te®. —  A/*kuniiwa’’*tca* ki'i*- 
cite‘katama’wapen™.  Ka’ta‘tca‘i pemagwanawate wa’nimo‘ckwe 
pemi‘ata‘penamawi yagig**, nd/¢tc. Ni’na mo’‘te a’g**", no’te", 
neguta’‘pwagan a‘ckunamati‘so’yanin™*. Me‘tend’‘tca‘i me*kw4- 
neme’nagwini wi'u‘tci‘anemi, nd’“te™, ata’maiyag**™. Na’‘k*’, 

15 Wina no’“tc', anemu’‘te‘san d‘unanagutimiwa“tcl nepagi‘sena- 
ma/wawag*", no’ “te, wi'ta‘ci, nd’ “te, kage‘cai’mowa‘te™. Kina’gw 
inugi kigdtinanetamo’wa‘tcin uwi’yaw"", nd’*tc, kindgwi wi‘pemi- 
‘ata‘pe’kwa niwag*", nd/‘te™, tepa“tei’“tca* ume‘to‘sineni’wenwag- 
xt _Kitindnetama/wapena ma‘kwineme’nagwin™, no/*tc". Inigé 

99 me’‘tens'*, nd’“tc™, wi'tipe‘sinu’tawag*”*, pydtenamd’nagwin™, 
no’ *te™. Na’‘ka tca’gi nete‘cindgwi'ta’wawagi nipete’‘siwan™. 
Ka’ta‘tca*, nd’4tc, me‘ce’megu pemagwa’nawate pemi‘ata‘pena- 
mawi'yagigu ko‘ci‘seme’ndnag™"™. Ayi’gi ma‘tkwaneme’ndgwin 
ini me’‘tend'i wi'ata‘pena’mawig*”™. Na’‘ka winwa’wa nepa- 

on gi'sena’mawagi mi‘tci’pi‘a'", nd/*te. Ayi’gi teagi’megu nete‘cin- 
Agwi'ta’wawag*"*. 

“Mfe'tend’i mai*kwineme’nagwin i’ni wi'u “tcitape‘sinu’tamag**™. 
Ini’ ni/n a‘td‘tawag atkitcitag™*®. Me'td’*tcei waiwigi‘e’tigin 4‘td’ta- 
wagi ko‘ci‘seme’nanag™*.  Inittca’* inugi waé/“tci mamatome’na- 

39 gowe witkiketemi’/nawag*"", no’“tc*. Kegime‘siyu’ga* keke’gapi- 
pwa wi'indnemag***. Kegime’‘'si ketume‘to‘sdineni’mipen™*. 
Mana“teca‘’, nd/“te", iya’""*, nd’*te", witmawi, nd’?tc, kiwime‘to‘s4- 
nenimiwa ma’n A‘ckuté’na‘siwa wi'mawinanagatawaé’nema‘tcl wi'- 
aAnemi‘citaé‘atami/nigwini na’*ka wi‘anemipe‘cigwa“tcimwi’‘tawa"- 

gptc. Wi'na me‘ta’mi wi‘nigdni‘anemitape'si’nutag*™. Cewa’na 
win &’gwit cé’‘cki wi‘a‘pendwita‘citape‘sitcin™*. Wi'n iyi’gi 
witke’gapiwa me’c‘*, wi’na nd/*tc, witaneminine’maégwan™. 
Mat‘a’/nittea’ A‘ckutina/siwan 4‘cigwike‘céwa’‘cini‘te™, wi'wana- 
pano‘'kata’wagwin™, i’/n Atamd’/nagow*", witkiwdwagi’‘togwana 
‘na nadwaitkam™*, Wi/na‘tcat ma’n A‘ckuté’na‘siwa ma’ni wi’n 
a’‘k dnegi*kwame‘ki’‘senig*"*, wi’na nd/4tc", anegi‘kwitawagwe wi’n 
und’moweni wi‘pawindte'kwatowamenag*”™, no’4te*. Wi'na na’‘ka 
ma’na_ k6‘ci‘semena’na‘ a‘utanenimini‘tci witmawita’ne‘siw’*‘. 
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be it, whom he had stationed in well-known places, so be it. Verily 

at that time it seems, so be it, he called them all together, it 
seems, SO be it. As soon as all, it seems, had come, so be it, at the 
time, so be it, when they were well seated, it seems, so be it, (he 
said), ‘this indeed, so be it, I shall explain to you, so be it, why I 
interfere with you, so be it. Verily though I, so be it, have taken 
pity upon these, the future people, so be it, in that I have made them 

‘move (i. e., given them life), yet all of us whom they call manitous 
collectively have a people. Verily I have given them one weed to 
raise yonder for themselves, so be it. ‘Tobacco’ indeed we shall 
name it for them. Verily do not start to pick it up from them if they 
pile it up heedlessly, so be it. Even I did not save one pipeful for 
myself. Verily only when they remember us (i. e., hold the proper 
ceremony for us) will we thereby smoke in the future, so be it. And, 
so be it, we (have) granted them, so be it, a dog where they have 
their hearth so they may there, so be it, say it is their pet. When- 
ever they think anything (is wrong) about their lives, so be it, they 
will confidently start to pick up (their pet) by its head, so be it, as 
a price for their lives. We shall bless them whenever they remember 
us (i. e., conduct the proper ceremony), so be it. Then only, so be 
it, are we to attain satisfaction with (the Indian tobacco), whenever 

they offer it to us, so be it. And I have made appear for them every 
(kind) of harvest crop. Verily do not, so be it, start to take it from 
our grandchildren if they merely pile it up. Also you are only to 
take it from them whenever they remember you. And I have granted 
them game animals, so be it. Also I have made every kind appear 
for them. 

‘““‘Only whenever they remember us are we to be thereby satisfied 
with (the offerings). That is how I treated them when I created 
therm. I treated our grandchildren so, it seems, when they lived 
together. That verily is why today I beseech you to have pity 
upon each one of them, so be it. For you all have the power of 
blessing them.?”? They are the people of all of us. Verily, this one, 
so be it, this Spirit of Fire, shall go about and dwell with them to 
watch carefully over whatever they shall continue to think of and to 
continue to uprightly translate (their messages) to (us). He shall 
be the first to attain satisfaction with (a smoke). But he will not 

merely be evenly satisfied there. He also will have the power of 
blessing of any one, so be it. Whosoever shall have the courage to 
take this Spirit of Fire as he lies as left-over ashes is he whom I tell 
you (to bless) and whosoever shall go about wailing in the wilder- 
ness. Verily we have made the breath of this Spirit of Fire to be the 
size of this earth, so be it, so we shall not fail to hear him, so be it. 

And this one shall go and be where our grandchildren have their smoke- 

# Very free rendition, 
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“Tayapi’ewa'i'cig™*,”” wi'l ‘BoAy Wi'na wi'ta‘ciwawitaiya kwapa- 
ta’mawawa wi'i‘cita‘a’nigwani tca’gi wi/na namité/‘dgan™*. Wi’n 
dyi’gi ma’ni keki‘cegu’menan dnegi‘kwana‘kwagotanig dnegi‘kwita- 
wagw und’moweni wi‘pwawikiwinote‘kwatowa’menag*®”*.  Wi'na- 

5 gai wi'utcinowago’‘oni‘te a‘sé’/mawani na’‘ka wi‘anemipota‘kono’- 
wAgwani wi‘niganitd’pe‘siw™’*. 

“¢ Qewa’/na ni/twi’na kegapiwa witanemi‘ina’nema‘te”*.’ Ini’ya- 
tug®’’, nd/4tc'*, wi’na nod’“tc", a‘ciwitamawa’te*, nd’‘tc™, wi’na 
Ke'cema’netow™*. Inittca’/*taitug**, no’tc", kabdtwe’yadtug**, 

10nd’“tc", a‘ciminawainetamowa’te* ume‘to‘saineni’wenwaw”*. Ka- 
bitwe’yaituge win 4A‘minawdpamawate’ A‘ckutdénad’‘siwan™. 
Kabotwe’yatug a*cecowigwinowate’ atnawa‘tcikakandneti’‘sowa ‘te 
i‘nawa‘tclatama‘awa’te’ uta‘kundmwawan™™. ‘Maniku’‘wi/na 
wikiwi‘utwawagi’‘toyag**, atpawike'kainetamage neme‘to‘sdneni- 

15 wiwe’nenan™; na’‘*k*®, nd’%tc, ad*utdgima’miydg 4‘ca‘petci- 
‘kagwi'tci ma’“tca‘pe’ndiwen"*. I'me‘ta‘kwike'kane’tamagwe 
wi'te a‘pettci*ka’gwiwag™; na’‘k  4a*ca‘pe*tcipegitckota’ma- 
wu‘tcl netdgima’menan upe’*tawan"", ai‘natawdnetama’wage"te 
dmi‘ciponipegi‘ckotamawatain™.’ Ini’yatug**, nd’*te", nawa“tci- 

20 nawate’’, nd’*tc.  Inina‘tea’, no’te, yatug*, nano’*ck"**, 
wina no! tte’, atkiwaiwagi‘towa’te’e wi'ke‘kaine’miwagi ‘wage 
wi‘peminapi/nigwin", nd’“tc', manetowa‘. Kabdétweyadtugin®", 
no’ “te, kaseya™, no/‘tce', atmaiya‘ckawawa‘tcin™', nd’*tc", 
me‘tegwine’niwa’ 4‘ta‘ci, nd/‘tc", papagi‘kawanagigwe‘tawate® 

25a'ta‘el, nd’‘te*, kakanGneti’‘sowa%tc",  nd’“te*. Pape’gw 
a‘tandtotamawate’“, nd’‘te, uketemage‘si’wenwaw’“, a*witama’- 
wawa‘tc™, nd’%tc", kiwitutwaiwdgi’‘towa‘tc"™. Tcag*™*, wi’na 
no’‘tc"*, a‘senaépaneniwa‘*, nd’‘tc, atpen®*, wi’na nd’‘tc", 
i‘pemi, no’*tc!, satkatwitowate'e ‘inug™*.  Ini‘tca’tydtug™**, 

20 pened wi’/%tei kabd’twe ka‘ckiminawe‘tigu‘siwa’te, nd/%te™.. 

Kitci, nd’“tce, kegye’ttenami ki‘pd bephouke ih aa ae no/te*, 
nll a‘pene wi’n i‘ciketeminawe'si’gwia‘ig*". 

“<Ka‘cina’g*“*, keketeminon®™, no‘ci’*", inu’gi wi’na ta’‘sondgi 
kiwi‘utwawagi’‘toyan™*, nd/‘te",’ datigute‘e’yatug™*,  nd/*te", 

35 nina’n™, nd’“te, nepa‘cito‘emendna, no’“tce™. ‘Ki'taé’pa‘ku‘cka 
ke’‘kyawen™, na‘ka’*tci wi’n a‘pe’niweni wi‘anemi‘cimi- 
waneta’monan™, nd’“tc",’ datigute‘e’yatug**. ‘Na’*ka ketd’- 
gimaim 4a*pawike‘kaineta’mawa‘te upe’‘tawan 4‘kiwitutwawagi’- 
‘toyan™, no’‘tc', iniftea’’, nd’4te, inu’gi wi‘indne’menan"™, 

4gno’*te™. Na’‘k**, a‘cai‘pe“tcipegi‘ckota’mawu‘tci  ketd’gimam 
upe’‘tawan™, nod’‘tc*, i’ni  ketendine’tamdne’megu. Pawi, 
nd’‘tc', pd’notage wina’megu, nd’*tc", ai’yanenwi wi‘anemi‘a’- 
wutamw u’wiyaw™". Na’‘k**, nd’%tc", iimaneto wiyant negu’- 
twapyig Aa‘tepa’/taman in™*, nd’“tc", ne‘ca’*ko‘wa’/‘enan™, 
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hole. He will be called ‘He-whose-face-is-in-(the-smoke-hole).” 
He will there see every inmost thought of whosoever shall think.°” 
As we have also made his breath the size our this sky hangs he will 
not fail to make us hear as he goes about. And he will be the first 
to be satisfied with the tobacco which will thereby be offered? and 
whatever they shall continue to boil for us. 

““But he too shall have the power of continuing to bless them 
in the future.” That, it seems, so be it, is what he, the Gentle 
Manitou, so be it, told (the other manitous). Then verily, it 
seems, so be it, (the people) soon, it seems, so be it, became 
observant about their lives. Soon, it seems, they looked attentively 
at the Spirit of Fire. Soon, it seems, when they rubbed their 
faces (with ashes) they stopped to speak at length to each 
other and to give him a smoke of their tobacco. ‘This indeed 
is why we go about wailing, because we do not know about 
our lives; and, so be it, (because we do not know) how it is that our’ 
chief is ever afflicted with disease. We desire to know clearly why 
they are ever afflicted (with disease); and as our chief’s fire (i. e., 
village) is ever disturbed with gossip against it we desire that (our 
foes) contrive to cease talking against it.’ That, it seems, is what 
they stopped to say to (the Spirit of Fire), so be it. Verily at that 
time, so be it, it seems, they went about wailing blindly, so be it, so 
they would know where the manitous would be located. Soon, it 
seems, so be it, finally, so be it, whenever they met, so be it, Tree 
Spirits, they there, so be it, let their tears flow while they talked of 
themselves there, so be it. Suddenly they there related, so be it, 
their wretchedness and told them, so be it, why they went about 
wailing. They went by all Rock Spirits, so be it, alike, so be it, 
wailing. They went by, so be it, making offerings (of tobacco) 
to everything which seemed strange to them. That, it seems, sq 
be it, is why soon they could be observed, so be it. As soon as, so 
be it, they surely had wailed too severely, so be it, they must have 
been thus blessed. 

‘“*Why, I bless you, my grandchild, to-day in as many ways as you 
desired when you went about wailing, so be it,’ it seems, so be it, our 
old man, so be it, was told, it seems, so be it. ‘You will attain old age, 
and I shall continue to will disease away from you, so be it,’ it seems 
he was told. ‘And as you go about wailing because you do not 
know (what will happen to) your chief’s fire (i. e., village), so be 
it, accordingly, so be it, I shall bless you to-day, so be it. And, so 
be it, as your chief’s fire (i. e., village) is ever spoken against with 
evil intent, so be it, I accordingly bless you. (If your foe) does not, 
so be it, cease talking against it, he indeed, so be it, shall instead 
continue to curse himself. And, so be it, what I, a manitou, am fond 

37a It is impossible to reproduce the syntactic construction of the Indian original without violence to 

Indian usage. 
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no’ ‘te.’ Ini’yitug Agu’te‘e nina’na _ neke'te'si’menin™*, 
nod’ ‘tc". ‘A’gwictca’, nod’‘tc, wa’witep™, nd’“tc", imnaneme’- 
nanin™, nd’*te™. ‘0’, mani‘tea‘, wi'na nd’*te™, neta‘ki’- 

menan"™, no’4tc*, d'mawiku‘kinetamowagin"™, a*kwi‘se’tonan 
5 atketemi/nonan™*, nd’*tc"; neki‘cegu’menan™, nd’“te", atku‘kane- 
tamo’wagin™', nd“te'.  Agwittcat ne‘ci’*ka ketemind’nanini 
negu’ti wi/na mi’‘son™*. Ai’ya*kowi‘tca‘, wina nd’‘te™, wi- 
fanemi‘ci, nd‘te', ka’‘ckowd‘%tc anemiwi‘nandanato’ta‘sute wi’n 
atko’wi wi‘ane’mi, nd/’‘tc", me‘to‘sineni’wigwin™. Cewa/- 

10nanug™", no‘ci’*", a’gwi tapigi’yanini ne‘ci’*k**, n6d’“te™, a‘kete- 
mi’/nonan"".’ 

“Tni’yituge wata’panig  A‘ciwene’te 
mawu’ te‘ ee A‘pene’ megu nidya’p  4a‘inete 
note; ‘dyi’gi ta’‘sdndg*",’ a’ind*te’, ‘ketendne’tam6n” ot 

15°O’ni =witcinawa’ UVEMIE Sa ‘o’ni ~=wi"tcipagi‘ci’monig™", ‘6’ni 
wa‘tcike'si’yainig*", pa‘ci’megu, nd’“tce™, nd’“tce*, Ke‘tcimanetowan 
di‘a’pinittc. A‘penemegu’yitug dgu’te’*, nd’‘te", meguydtug™*, 
no’ 4tc, Ke'tcimanetowan™*. ‘I’ni’ku‘i yowe wa?’te ine’nagow*®. 
Ini‘tca’ wi’n &‘cimenwitdtawigwe ko‘ci‘se’menin™*, nd’*te'. Ni- 

20 nagit dyi’gi witanemi‘u“tci‘atamaé’‘iydn™.’ ‘Oni’yatug**, nd’4te', 
a‘ni‘siwene’ te‘. 

“Aiyapam™*, nod/‘te", kitci’pyawa‘tci _ki‘ci‘ tea‘ yatugetca- 
ginita’mowa‘tc  Aninetagu’‘siwa‘tc",  nd/4te". Inina’*yatug 
a‘witamawate’e tcag 4nadgdmawa‘tcin™, nd’*te'. ‘Wi'pawi, nd’- 

25 *te'*, wani‘katama’wiyag*”*, nd/“tce, aninemi’yame‘tc™,’ nd’ *te', 
yatuic ©", no’ “te", A AVOWA Bey, no’ “tc, ‘nina’n™**, no; “tes, niteo’- 
ti‘ag™". Iniya’ pi wi'anemi‘cika‘ckowd‘tci pemate’‘siwen™*. Na’- 
‘kan Ami'‘ci‘anemipane’‘ckagwi‘tc a‘pe’néwen™. Na’*ka wi‘ane- 
miwinanana ‘ine“teatamawagwani kateminawiya’me‘tci‘ vn, no’- 

30 %te", ayi’g anemi‘u EAS as Na‘ka’‘tci me‘kwianetata’nigini wi- 
‘anemi‘a‘pi‘tamugwana ‘dyi’g i’/ni na/’*ka n&’negutenw anemi- 
‘cipane’‘ckagwi‘te a‘pe’naweni kiwigapamiga’tenig®*, no’“te'*.’ Init 
tea’*, note, wi’na Ma’/‘kwaiyd‘sa w4/“tci niganinana‘a ‘gwana“te 
A‘si’/madwan A‘pe’n A‘nawa‘tcipotatkwawa‘tc utai’yi‘ani nipete- 

35‘si’wapow a‘tagwapod‘sa’mawa‘tc™. Neki‘ciku“tciwitama’wapen 
aiyo’i tind“tcimawa*tci'i keke'te‘sime’nanag*. Ini*tca’* inu’gi 
wi'"tc', nd’“te, nodmagipi’‘endg®*, ne’nitig™*. Ini*ted/*megu 
wi'siga‘'igiyig*”*. Inigi’tmegu na’*ka witwapina’giyag™*. Ki‘pyd- 
tenama’wipen inwiwi'sa‘age‘tcig*". Ini’megu wi'wapina’ giyag**, 

40 Nati’, ki‘citcagi‘siga‘igatiwigwin™", wi’‘senig™. Neki‘ci‘a“tci’mo- 
pen dnenamégiyag*™*.” 

tet Atmawitanatota- 
ae 
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of, one slice, that, so be it (is given you), as our very last (blessing), 
so be it.’ That, it seems, is what our old person was told, so be it. 
‘Verily I do not, so be it, bless you, so be it, for a short time, so be 
it. Ho, when we ever start to think of changing this, so be it, our 
earth, so be it, is the limit I set to the blessing which I bestow upon 
you, so be it, (and) whenever we think of changing, so be it, our sky, 
so be it. Verily I do not bless you (and this) one gens alone. Verily 
the very last (person), so be it, shall continue, so be it, to obtain 
permission if he, whosoever shall continue to exist as the last mortal, 
so be it, continues to earnestly ask (for blessings). But now, my 

grandchild, as I alone, so be it, bless you, I am not suitable.’ 
“Then, it seems, he was led to the east. He went there and it 

was related how he had been blessed. He was told exactly the same, 
so be it; (the manitou) told him, ‘I also bless you the same number of 

ways’.*8 Then (he was led to where the manitous) in the south, west, 
and north (are), even to where the Great Manitou dwells. He was 
told the same, it seems, so be it, by the Great Manitou. ‘That 
indeed is why I formerly spoke to you (manitous). So indeed in 
(this) way you treat our grandchild well, so be it. And I also shall 
thereby continue to get my smoking.’ Then, it seems, so be it, he 

was led downward. . 
‘“As soon as they had come back, so be it, and as soon as they indeed 

had seen everything, they had the reputation of (being blessed), so 
be it. At that time, it seems, he told every one to whom he was 
related, so be it. ‘You must not, so be it, forget, so be it, how they 
blessed us,’ it seems, so be it, they said among themselves, ‘us, so 
be it, twins. Eventually (he who shall not forget) will continue to 
thus gain life. And in this way disease will continue to miss him. 
And he who shall continue to properly conduct (the ceremony) for 
those who blessed us will also continue to obtain it (. e., the same 
blessing). And whosoever shall continue to sit down to (the service) 
whenever worship is held also in the same way will continue to miss 
disease every single time if it stands about (i. e., is rampant), so be 
it.’ That verily, so be it, is why he, Bear Hide, piled up tobacco 
properly first for them (the twins) alike when he stopped to-boil 

his pet for them and soup of harvest crops which he cooked together 

for them. We have now told those whom our old people said were 

here. That verily is why to-day, so be it, we make you remain for 

a short time. O men. Verily now you are to serve (the food). 

And now we shall again begin singing. You will hand us the things 

which we rattle. We shall begin singing right away. Well, as soon 

as you have served all of it to each other, eat. For we have prayed 

when extending (our offerings).”’ 

% It is impossible to reproduce the syntactic construction of the Indian original without violence to 

English usage. 
tt A free rendition of a difficult passage. 
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Pa‘ki/me*tcig™", Ma‘wa’wi'sd*“*, Mane‘sendgimawi‘sut**, Mage‘si’- 
wi'sut“t, Wamigo’‘i‘sut u’ wi'cani pa‘ki’me“tcig™'. Indyapi’megu ai’yo- 
wagi 5ta’s*"*. Ki'ciwi'se’niwa‘tc", “Oniyapi mime“tcinat A‘nimi’- 
‘endge Wa'cka‘ci’wiyan™™, Ki‘cko‘i’wiyan™™, na‘ku’wa‘ag*".” Ci- 

5‘ci’pati negu’tit ca’/*cketo* a*ta'tagwipa’*kimap™. ‘‘‘A’, ‘a’, nimi’gu 
wi'ku/mendg**; mime“tcinét in a‘nimi’‘enagwe miémi‘cama’wa- 
ewig**.” A'ni/miwa‘te'. Ca&'cki’megu’ cwa‘ci’g ai’yOwagi nimi- 
waii’ganan™*, Ki‘cinimiwa‘tcin ai*mawatena’mowa"te a/*kanan™, 
na’*k ini’megu 4‘penad‘kuna’mowa‘tcl wagigwé’nawan dnwdwd'‘sa- 

10‘a‘so’ni‘tci® a‘nawa“‘tcind’*swawa‘tc™. Ki‘cind‘'sigiwa‘te atmata- 
ewapi nawa*te®. ‘O’n ina’/tmegu 4'tci’tapi*tci wi’na Wi'‘ciga- 
‘kya wi’na mane‘sendgima’wi'sut**. A’now4*tci wi'a‘ckika’nawi!- 
te: “'I’, neme‘co’me'sag™", nd‘ci/semag**, tcaginadgomagig™*, 
na’*ka mama’tomodni nana‘ine*tcatama’gatcig™", tcag anagd’ma- 

15gig*", na’k a‘pittamagatcig*", teag Aanigd’magig™.” O’ni naya- 
pi’‘megu na’*k 4na“tcimonite® 4ina“tcimu“te*. Me‘tend’*megu a‘ta- 
‘cipe‘kina’“tcimu‘te": ‘““Manetonag anemipepya‘ta’‘omogi*tca® wi- 
‘ine‘ta’wiwa‘tci miAmato’me*tcig™*. Ini nand’*ckwegi’* ni’na* 
cA‘cipi wipetunimd‘'ka’noyan"™". Mi'ckutamegu’yatug a‘ki‘cime’na- 

20go'a wi’n A‘simegwamat*, a4*ki‘sa‘tcimu’te’, nd’“tce, ga’*megu 
Anemiwa’nim6‘te Anemime‘kwdé’nemat u’wiyé’ Amane’towani‘ ce’- 
megoni wise’ nigini wi‘ine‘tama’tiyag*”*: dgu’wiyd‘a wi‘anemitane- 
tunimu‘*tcin™*. Ini*tcd’* atme*kwdne’tamani® ca‘ci’pi wawiyaw4- 
yan", tca’g inagome’nagowe.” 

7 

25 “Nai’, i/nittcedat, nd’4te", aki‘cimenwiwaiyaé‘tci’kamawiyag**, - 
no’‘te*, inigdt na’‘kinwa’w ami‘cikegi ka‘tckowdwat*, nd’“tc*, 
netapeno‘emendanag*"*. Inittcé* agwittcat ate’*te i'cité*aweni’ wigin 
i’n &‘ci‘anemité‘dayage nindnanug**. Kemenwawipwa‘tca'i ta‘swi 
pyatoyaig*”*, ndo/“te", ki’yawaw", no’*tc*. Iniku’* yatuge wi’ “tei 

30 pyi“tei‘aiya‘tcitwawate’e ta’/‘tagwi neke'te'sime’nanag™". Ini‘tca* 
ami‘ta‘i nAtawinaga’‘ciyag a‘neni’wiyane kinwa’wa na‘ka’ ‘te i/“*kwa- 
| aga 

“Onitteai wita‘a’mugwin a’*ki mami‘ci, witmawipagitamagw 
A’*kanan"™*, Na‘kan inig anemo‘a‘ag dnagwa’‘sowa‘tci’/megu 

35 ki'i‘ci'i‘cimap™*. Ini/ni na’*k a’*kanani witadpagi’megu u’ “tei 
ki‘dgwatop™**. Ma’na na‘ka’%te atckwitka’maiyigwa niga‘ama- 
wiyagigo'a ki*tcimami‘ci’/wawag*".” A‘nayapi‘awata’gawa "tei 
wa‘tcawi'iwdé’wa‘tcinit  ca‘cketo‘a‘. I’ni “na’tka mi‘ca’mi 
pi‘cdganimu’ti‘eg atniyapipina’tameg™*, “T’ni. Kina’na wi’n 

40 a‘ko’wi kitwi‘senipen™*.”’ 
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These were the ones given the (dogs’) heads, a member of the Wolf 
gens, a member of the War Chiefs gens, a member of the Eagle gens, 
a member of the Feathered (i. e., Thunder) gens. They used exactly 
five songs. As soon as they had eaten they were told, ‘Now indeed 
we shall have you (men) who are O'cka‘ces (To‘kans) and Ki'ckés, 

and (you women who are) hummers dance for the last time.” They 
collectively were given one kettle of ducks. ‘Ha, ha, dance, you 
whom we invite; they who serve us as ceremonial attendants are giving 
us a dance for the last time.’”’ Then they danced. They used only 
eight dancing songs. When they had finished dancing they gathered 
the bones, and then untied the curved sticks and (the hoofs) which 
were rattled (from the sticks) and fumigated them. As soon as they 
had fumigated them they wrapped and tied them up. And John 
Jones, who is a member of the War Chiefs gens, sat down there 
(where the sacred pack was). (This) is what he said in the speech he 

was to make: “Hi, my grandfathers, my grandchildren, all you to 
whom I am related, and those who handle (this) worship, all you to 
whom I am related, and those who sit down (to this festival), all you 
to whom I am related.’’ Then he said exactly the same as (Young 
Bear) had said. The only (thing) different which he said (was): 
“Those who are worshipped in the manitou country will hear me 
(even if) I continue to give erroneous interpretations in my speeches. 
So I am trying to begin to say a few things (even though) blindly. 
Indeed it seems the one who fasted too long told us when he had 
spoken, so be it, that if even by chance any one should remember the 
manitou in the future you would (only) hear each other when there 
was eating: no one would continue to be a speaker there. And so it 
is (why) I speak a few words in a roundabout way as I remember 
(this warning), all you to whom I am related.” 

(And Young Bear spoke:) ‘‘ Well, now since, so be it, you have just 
done well by us (by being present) if our children obtain (a blessing), 
so be it, that also shall happen to you. For you do not desire (any- 
thing) different than we have desired this day.* Verily you have 
done well, as many of you as brought, so be it, yourselves (here), so 
be it. That indeed, it seems, is why our old people collectively 
strongly urged (us to hold this ceremony). So you may contrive to 
leave us, men and you women.” 
“Now verily you will go and throw the earth where the ceremonial 

attendant got it, and the bones. Moreover, you will place those pups 

as they were lying. And you will pile up those bones toward the 

east. Moreover, you may distribute this smoking (tobacco) which 

is left over among your fellow ceremonial attendants.” (Some) 

carried back the kettles exactly where they had borrowed them. 

Then the sacred pack was also placed inside a parfléche exactly as (it 

had been previously). ‘That is all. We shall be the last to eat.” 

9 A free rendition; life is what is desired. 
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io A‘ta‘cipapagame'te Ane’ ‘mo‘ag a‘a‘ckiwapitatagi witwawi’‘- 
sutcig*"; tagwi, megu‘ ca/‘cki wi‘a’pitcig pee age» Me 
megu wi’nanigi* ca’‘ck a4’pitcigi kegi‘caiyapa’ ne‘sapi‘ape“° 

2. A’‘a‘se%tci ki‘ciwawi “sutcigh™. A‘kanitepe’*kw ina‘ 4‘a’pi- 
5 wate a‘kwita’‘dgani wApagin 4‘ni‘sa’wane‘tec"™. 

3. Atta‘ciwina’ni‘e "tc" 
4. Wa%te a‘ckiwdpiwdpitetepipa’gina‘tci kipaginata ne‘sé’ma- 

wan", Tetepu‘siwa’megu me/‘tegon d‘nemata’nigin™, ayi’g 
a’‘ckutag™". 

10. 5. Atta ci as A/mowa‘tei mi‘ca’m 4*‘ta‘ cimegayigin ana’ i‘se’td- 
wa‘tc", mi‘cate’siwa'i na’*k4*. Ini’/megu 4‘ta‘cinana‘api’towa “tei 
wagigwinadw dinwiwi‘a‘so’ni*tcini neguti’megu. Kr'cawiwag a‘ne- 
ma’nawa‘tcime’g ayigs. Na’*k a‘pend‘tci’megu 4*ta‘swiponina- 
giwe'tcini nd‘si’giwag*", and‘sa’mowa‘tci tcagi’ kago* ina‘. 

15 6. A’k &ta/towa4tci na‘ka’“tci ke’*ke‘caw a‘a’‘towa%tci kitcikwé- 
pe“tci‘amo’wa‘tcin™". 

7. Kege’ni po’ ta‘kwig**“—a’nem6"“*—wa‘tca‘owa‘tcini mami’*- 
ci‘ag 4°a’nema‘sutc™. 

8. A‘tci’tapitte a*ku/nawani pa’ginata kanawit**. 
290 «69. Nigana’‘ka‘sut**, ni’ganit**, Me tatag*™. 

10. A’ne*ko“tci po’ ta*kwig™**; ane’mo‘agi ni’‘c*", 
11. Mamane’ti‘ig***. To‘kana’megu nana’‘e'swiw™*. 

12. Attane’‘suni‘tci na‘ku’wia‘agi ta‘ta’gwi pa‘ki’me“tcini‘ ci’‘ci- 
pa. Winwawa’megu 4‘tdo’tawu‘tc* 

25 13. A‘tanetdgi ta’gwa‘an™. 
14. A'ta‘ci‘siga’‘igdagi kateminawe’‘sitcigi wa’ ‘tca‘e%tci*"; iniga’*- 

megu 4‘ta’/name“tc* 
15. A'tci’tapi%tei Ki'cko’‘itkwaw™**. 
16. Ki'cko’‘ikwaw™*, A‘saw4’*samo“*. 

30 17. O'cka’‘ci'*kwiwa‘ Saé‘sdgind*kwi"* 
18. To'ka/nitkwawa Kwia'ta*%tci’**. 
19. Atamadwa’pitcig™*. 
20. Ni’mitcigi Td’*kanagi wa*tci‘a’piwa‘tc™. 
21. Atnema’‘sowa‘tci Ki’‘cko‘agi mama’neti‘itcig 

385 22. To’*kanagi mamane’ti‘ag*™. 
23. Mami’‘ci‘ag A‘kiwi’tawa‘tci tata’g*". 
24. Aiyd’‘meg ayi’g™". 

kit 

4%. The numbers refer to corresponding numbers on fig. 1, p. 2. 
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1. (This is) where the dogs who were supposed to be first singed 
were clubbed to death; (and) with them the puppies who were merely 
to be there. Yet those (puppies) who were merely to be there ordi- 
narily were killed at daybreak. 
- 2. Where (the dogs) who had been singed were placed. They 
remained there all night. In the morning they were taken down 
from the scaffolding. 

3. Where (the dogs) were butchered. 
4. (This is) from where the one who went about casting tobacco 

first began to cast it in a circle. He walked in a circle past where 
the poles were standing, and also (he cast tobacco) on the fire. 
5. Where they untied the sacred pack and where they also placed 

it properly, as well as the finery. In the same way it is where they 
properly tied the curved pole and one (hoof) which was rattled. 
They are done when they erect the (last). And they always fumi- 
gate as often as they cease singing, fumigating everything there. 

6. (This is) where they placed earth’and ashes whenever they have 
shoveled them up. 

7. Where the kettle—a dog—which was boiled in a hurry was 
cooked whenever the ceremonial attendants cooked. 

8. Where the speaker who cast the tobacco sat down. 
9. The very first kettle, the leading one in a way. 
10. The second kettle: two dogs. 
11. The (dog, kettle) over which they held a contest. A To‘kan 

cooked it properly. 
12. Where ducks were cooked for the (women who) hummed 

together, whenever they were granted (food). That is how they 
were treated. 

13. Where corn meal was cooked. 
14. Where they served (the food) cooked for the ones blessed (i. e., 

the twins); they ate it there. 
15. Where a Ki‘ck6 woman sat. 
16. (Another) woman who was a Ki‘cko, A‘siwa’‘sam6‘a. 
17. An O'cka‘e (T6‘kan) woman, Sa‘sigino‘kwa‘a. 
18. (Another) To‘kan woman, Kwi'‘ta‘tci’‘a. 

19. Those who sat as smokers. 
20. Where To‘kan dancers sat. 
21. Where the Ki‘cké contestants stood. 
22. The To‘kan contestants. 
23. Where, I suppose, the ceremonial attendants loafed. 
24. And here indeed also. 

40 The numbers refer to those of fig. 1, p. 2. 

41. have emended the name given in the syllabic original. 

105113°—29—_5 
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25. A‘tei’tapi%tei wi'ka/nawita wi’ta‘siw™*. 
26. Naga’mutcigi kegime'si’megu; 4’gwi nowi’wa‘tcini na‘ka’- 

niki eee=e os: 
27. Aneminana‘owata ki’ginut d*tci’tapi*te". 

5 28. A‘ta/nega"tci Kemoto’ta Kitcko'a ni’ganit**. 
29. To‘ka’n a‘ta’nega%tci niga’negata Wi'ciga’*k’**. 
30. A‘ta‘ci'si’ga‘u%te a’nemo™*. 

31. A‘tcita’piwa"te uwi’‘ci mi’ “teitcig™"*, Kitckota To‘'ka’n™*. 

32. A‘tana’tameg uwi’‘ci nigdna’‘*ka‘sut*. 
10 33. A‘agwatdg anemo‘a’*kanani‘ ca‘cigwata’megini ihe 

sa’megin™*. Anet a’*ka‘sapi ni’‘ewi' ca’*ck". 
34. A‘tcita’piwa‘tci® ci’*ki kigdnowa’pitcig i/‘kwawagi ne/niwag- 

kit 

35.. Kigdnowa’ piteig. 
15 36. Atamiwa’pitcigi Ki’‘cko‘agi ne’niwag*". 

37. Ata’mié‘ag ayi’g™™. 
38. A‘nema’‘sowa"tci wApamatcigi nimi’ni‘tci'i me‘cemegona 
39. Aiyo‘me’g ayi’g*". 
40. Aiyo’* na’‘ka Mees Shp halos 

20 41. Aiyd’* dyi’gi metcemegd’/na'i wii'sapa’gawa%te a*pittcini’mi- 
ni‘tcape*™. 

42. A'tcita’piw4tci ni’mitcigi ne‘tawi’megu Ki’‘cko‘ag u‘ckina’- 
wi‘agi ne’niwag*", 

43. Aiyd’‘megu tea’g a* pemagwa ‘piwatc"™. 
25 44. A‘tane’gawa‘tci Ki’‘cko‘agi ne‘tawi’megu ne/niwag™"; aiya‘- 

ckwayaw ini Kitcko‘i‘kwawagi® cé/‘cki ni’‘c’", dyi’g ickwa'sd‘agi 
me‘teno’***, 

45. Aiyo‘ka‘ To’*kanagi ne‘tawi’megu na’‘winwa’wa kwiye’‘sa- 
6 ‘agi ne’niwag™*; ca/‘cki ni’/*ew O'cka‘ci’/*kwawag*", itckwi‘sa/‘ag 

ina‘, 

eae) 
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25. Where the speaker, a warrior,” sat down. 
26. All the singers; they did not go out all day. 

27. Where the director, the giver of the gens festival, sat. 
28. Where Jack Bullard, the leading Ki'cks, danced. 

29. Where the leading To‘kan dancer, John Jones, danced. 

30. Where the dog (over which the contest was held) was served. 
31. Where those who ate the head, a Ki'cko and a To‘kan, sat 

32. Where (the dog’s) head of the first kettle was eaten. 
33. Where the dog bones which were left over and not burned up 

were piled up. Some, two only, were burned. 

34. Where only the givers of the gens festival, women and men 
(who did not sing), sat down. 

35. Those who sat as givers of the gens festival. 
36. Ki‘ck6 men who sat as smokers. 
37. Also smokers. 

38. Where those who looked at any of the dancers stood. 
39. Here also. 
40. Lookers-on were here too. 

41. Here also any one looked on as long as they were dancing. 

42. Where the Ki‘cko dancers sat down in a group, youths and men. 

43. All sat in a clump here. 

44. Where the Ki‘cko men danced in a group; on each side were 
two Ki‘ckd women only, and only little girls. 

45. And here were To‘kans in a group, boys and men; only two 
O'cka‘e (Td‘kdn) women and little girls were there. 

42 Theoretically only. 



LINGUISTIC NOTES ON THE INDIAN TEXT 

The following notes have no pretense of being exhaustive. They 
either present a few novelties or afford fresh examples of some 
particular points. 
We may first consider some purely rhetorical forms: 

neki‘cetim™* (34.25) “my cooked food’; a verb, ki‘cetiwi ‘it is 

cooked (done),” is treated exactly as a noun and suffers the same 
modification. 

f°unanagutamiwa‘tei (50.15) ‘“‘where they have their hearth” is 
regular enough in structure. The basis is the noun nanagutawi 
‘‘hearth”’; the first u of the compound is the possessive element 

discussed by me in the American Anthropologist, n. s. 15, pages 474 
(bottom), 475 (top); -m- the ordinary possessive affix, before 
which the ordinary modifications take place; -i- the ordinary 
copula; whether the -ta- of nanagutawi is really the same as that 
of ki‘cetawi (and similarly a‘tckutiéwi ‘‘fire’’) as formerly assumed 
(Bull. 72, Bur. Amer. Ethn., p. 80) is immaterial. 

wanagamone‘'ka’euni"tcii (36.26) ‘‘those by whom they were 
given songs” (obviative pl.) is of course based upon nagamd6ni 
‘‘song,”’ with possessive u- with “‘change”’ to w4- in a participial; 
terminal i is dropped; then e is inserted to prevent a foreign cluster 
(the actual chronology is strictly pre-Fox); the remainder presents 
no anomalies. ; 

ne‘ca’‘*ko‘wé’‘enan™"* (52.44) “our very last boon” (partly unclear 
in structure). 

kigd‘cimo6’‘i*tcin (34.20) ‘‘which he petted” (rhetorical for ka‘ca’- 
mu‘tcin[i]). (See pp. 25, 64.) 

wi'ta‘ci, nd’“te", kage‘ci’mowa‘tce* (50.16) ‘so they may, so be it, 
proclaim it their pet.’”’ (See kigi‘cam6’‘i%tcin and the references 
cited.) Lah 

‘wage (52.21): merely a sacrosanct vocable. 
i‘cena‘l (34.22): a rhetorical particle of weak meaning. 
nitke‘tci—mi‘tami’megu‘a’panig** (48.30, 31) “I shall be greatly 

bothered’”’: for mi‘tami- see page 65; -apanig*" is still unexplained, 
though I have met it in other combinations; some relation to 
-pani (which I have discussed previously) seems plausible. (See 
also Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 495 (middle), 
615 (bottom).) 

nawé‘*kam™" (50.40) ‘“‘in the wilderness. ”’ 

At 50.43 &‘utanendmini‘tci ‘“‘where he has his smoke-hole” is a 
derivative of aneniwi ‘“‘smoke-hole’’; the structure is of the same 
type as 4&‘unanagutémiwa‘tci ‘‘where they have their hearth,” 
discussed above. 

62 
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The compounds To‘kanawa‘in (32.9) ‘To'kan goods,” and 
Ki'cko‘a’wa‘in® (32.9) ‘Ki'ckso Sunil are rare but regular in 

structure. (See p. 24.) 
The word d&‘pemiwine'tcag (44. 7) ‘his hands were greasy” is 

in no way irregular: the medial -wi- is clearly the same element as 
discussed by me on pages 52 and 53, International Journal of Amer- 
ican Linguistics, volumel. _ 

The following two novel adverbs may be noted: aiya‘ckwiydw(i) 
“one after the other” (60.25, 26); wanimd‘ckwe (50.11) ‘‘heedlessly.”’ 

At 50.18, Pete ‘“‘as a price for” is to be connected with the 
stem tepa ‘‘pay.”’ 

At 56.19 ca‘ci’pi means “‘a trifle, a little.” 
The exact meaning of mi‘ckuta (56.19) is unknown, but it is 

clearly of weak character. 
The structure of ni‘cd’tatag (34.23) ‘“‘twins”’ is unclear, though con- 

nection with ni‘ecwi ‘‘two” (frequently ni‘cd- in compounds) is 
obvious. 

At 44.24 wi'cigutepa‘cimigwina is wholly unclear in structure to 
me: I have blindly followed Harry Lincoln’s rendition. 

If the text is correct at 58.1, 2 (which I doubt) we have a syn- 
tactic (not to say morphological) anomaly. 

It may be pointed out that the syllabic original of witne*tam3s- 
nig** (28.6), namely, wi ne ta mo na ke (in roman type), could 
also stand for wi‘nitamdnag**. The sense of the passage alone is 
the determining factor. 

It should be pointed out that migunagi, which properly means 
‘‘feathers”’ in the present text, a number of times has the value of 
“‘hoof-rattles.”’ 

The following contains practically all Fox stems in the present 
text not given previously by me (not counting the stems which are 
given on p. 25 in this volume). For convenience I have included 
some stems given previously where the Indian text or my grammat- 
ical notes on this indicate that additions or corrections to the published 
data are necessary. Such stems have an asterisk (*) placed before 
them. 
-igd- meaning? 44.1. 
*_a‘ckata- belly. 30.36. Given because only a single reference to 

this has been given before. (See Bull. 87, Bur. Amer. Ethn., p. 37.) 
*4%¢ci- advise; postverbal -‘tci-(?) -t-; see 4‘tcitwi- speak convin- 

cingly. (Fortieth Ann. Rept. Bur. Amer. Ethn., p. 622.) 56.25, 30. 
-AtowA- make hear, make take notice of (?). 34.8, 50.42, 52.4. 
*_Apa- look at; with the auxiliary -ga-. 60.20. 
*a‘pe- (postverbal -“tci -t-) forever; -‘kaw- -‘k- instr. 52.15. 
-Awagi- meaning ? 38.43. 
*-atka- burn; the combination nigdna‘tka‘suta means ‘‘the first 

kettle.’ 58.20. 
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Agi- count (-t- instr. with inan. object). 32.13. 
*a‘ckwi- stay, remain (-‘k- instr.). 56.36. 
-Ata- meaning ? -‘- instr. with inan. obj. 32.27. 
-ati- wail; -mo- middle. 48.33. 
*api- sit; the combination kegapi- means, have the power. 50.37, 
ipa a 

-iigen- a fossil compound of weak meaning. 42.29. 
-egwama- fast; cf. Jones’s Fox Texts 182.17, 184.3, 186.15: note the 

-‘so- (-so-) middle as opposed to the usage of this text. 56.20. 
*inegi‘kwi- of such a size; -td- instr. with inan. obj. 34.7. 
aiya‘kw- or -aiya‘kw- meaning? Reduplication of -a‘kwi- not plausi- 

ble. 52.1. 
ka‘cki- scrape; onomatopoetic; reduplicated ka‘cka‘cki-; -‘w- instr. 

30.12. 

*kegi- have with one; the combination kegapi- means, have the 
power. 50.37, 52.7. 

ke‘cd- pet (verb); always -mo- middle even when transitive in mean- 

ing and with animate object; kage‘cimd‘i*tcin™* and kige‘cam6- 
1%tcin™* [34.20] (both meaning, the one whom he pets) are used in 

religious ceremonies: the ordinary word is ka‘cimu‘tcin™; the 
phonetics of the first two are obscure as are those of netai’ya 
ka‘cege‘cimO'iyan™ (I have a pet); and similarly kige‘cd- at 
50.16. 

ke‘ciwaé- ashes. (Cf. ke‘ciwi- (stir fire), Fortieth Ann. Rept. Bur. 
Amer. Ethn., p. 632.) 50.38. 

*ki‘cki- cut off; with -m- instr., chew. 28.9. 
-‘kdnu- pass the time with; -t- instr. 34.3. 
-‘kwaé- meaning ? The combination ta‘so‘kwapi- means, as many as 

sit down to the feast. 34.25. 
*_ol- crow, mature; -n- -n- instr. 50.10. 
ce‘cow- rub. 52.12. 
*tcaoi- all; -m- instr. 34.27. 
*_dtc4- belly, body; the expression wi‘nato*tcd‘ckamati’‘soyag™”* 

(38.30, 31) is good evidence that the stem should be given as 
-“tcai-, not -e‘tcdi-, as has been recently claimed. 

*tagwi- together; the combination of tagwi- and -wé- makes tagow4-. 
(See Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 616, 656.) 36.31. 

*ta‘swi- number (-‘kaw- instr., before which ta‘swi- appears as 
ta‘so-). 

*na- attack; -‘kya- auxiliary. 44.5. 
-nA- meaning ? 58.10. 
-nani- butcher (-*- instr. with an obj.); related in some way to winani- 

butcher. 30.2. 
ninaw- spare, be easy on. 42.21. _ 
*ne‘tawi- separately; I think it plausible that na‘tawi- and ne‘t6- 

are to be combined with the meaning assigned. 28.27, 34.41, 36.6. 
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nipigwi- insert (-‘- with inan. obj.; -‘ck- (of barbed wire), -‘c-, -n- 
with inan. obj.). 30.14, 16. 

-nd- meaning ? 34.2. 
*sigi- pour, serve food; siga‘i- occurs as a secondary, quasi radical 

with the instrumental -gaw-. (See Fortieth Ann. Rept. Bur. Amer. 
Kthn., bottom of p. 619; -‘w- -*- instr. also occur.) 44.28, 54.38. 

*pago‘ci- in advance (-‘s- instr. with inan. obj.); pago‘ci‘s- tends to 
show the instrumental should be given as -‘s-, not -e‘s-, as recently 
claimed, even though -e‘s- undoubtedly is felt to be the living 
suiax.- 30:11, 

pata‘kwa- singe. 28.17. 
*pana- destroy (postverbal -“tci- -t-; -mo- middle). 36.2. 
pane'si- confer glory on; -‘- instr. used even with the reciprocal; note 

the homonym pane'‘si- go to war. 42.23. 
panodge- peel (-‘cw-[?] -‘c- instr.). 30.18. 
pe‘cku- miss (-naw- -n- instr.). 44.22. 

pe‘cepi- around, circumscribing (-n-[?] -n- instr.). 44.12. 
pena‘ku- untie (-n-[?] -n- instr.); same as pena‘kwi- (Bull. 85, Bur. 

Amer. Ethn., p. 96) ? 56.9. 

peminapi- be located; obviously a compound in origin. 52.22. 
pi‘se- put on, wear. (-‘k- instr.; not an error for pe‘se-, as shown by 

the evidence of Jones’s Fox Texts.) 32.12. 
pind‘ci- additional. 48.23. 
pota‘kw- boil for (transitive; seems to have an anomalous instru- 

mental particle -aw-, thus potatkwaw- which is subject to the 
usual modifications; cf. pdtai‘kwa- boil (intrans.; Fortieth Ann. 
Rept. Bur. Amer. Ethn., p. 650); wi‘anemi.. . pota*kwawatan" 
(32.32, 33) is for *pota‘kwawawatin™: cf. wi‘anemipota‘kono‘wa- 
gwini (52.5, 6) whatever they shall continue to boil for us, and 
a‘nawa“tcipota’kwawa‘tc' (54.34) which he has boiled for him; 
for potatkwaw- cf. also nipa‘ku‘kwaw- give in return (fortieth 
Ann. Rept. Bur. Amer. Ethn., p. 642)). 

m4ano- be beaten in a contest. 44.4. 
*me‘si- totality. 50.7. 
mi‘tami- vexatious, annoying. 48.31. 
*maiyawi- first, leading; with -m- instr., ask first. 42.35. 
wanapi- have the courage to. 50.38, 39. 
wA'kami- cleanse (-‘w- [-‘- ?], -‘- [-‘to-] instr.); not wa‘kami- as 

given in Bulletin 85, Bureau of American Ethnology, page 96; 
Cree also wA‘kami-. 30.13. 

*wapa- look at; -gi- auxiliary. 60.19. 
wi- singe (-‘sw- instr.); apparently always reduplicated, wawi-. 

28.29. 
+wi- name, tell; note that the combination wit- at times takes a 

pronominal object without the interposition of an instrumental 
particle: see 36.29; parallel to win- wit- is nén- not-. (See Fortieth 
Ann. Rept. Bur. Amer. Ethn., p. 646, under no- suckle.) 
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*winani- butcher; -‘si- copula. 30.11. . 
wawiya- roundabout; related in some way to wawiyd- round. 56.23. 
A few grammatical notes are given as an aid to the understanding 

of the Indian text. The paragraphs referred to are those of the Algon- 
quian (Fox) sketch in Bulletin 40, Bureau of American Ethnology. 

§10. The combination -e i- at 48.14 seems to yield -a- (ki‘cinimi- 
‘enagani). 

$11. Note the ‘‘change” of 6- to wd- in the subjunctive Wa‘cka- 
‘ci’wiyane (36.38, 38.24), literally, ‘if you are an O'cka‘c.” 

§14 end. That u causes umlaut, as maintained by me years ago, is 
fully proved by nand“tci‘sdgipetuge (48.35) ‘‘we probably sprang 
up without cause,” for this stands for *nand‘tci‘sagipituge. (Cf. 
Festschrift Meinhof, p. 403.) The only question is one of chronology; 
it is presumably pre-Fox. 

§207. Both i and wi (with proper phonetic change) are to be seen 
in Wa'cka‘ci’wiyane (36.38, 38.24) and Ki‘cko‘i’wiyan®™ (36.38, 
38.24); and similarly To*kaniwit(a) at 44.5. 

§25. Note the triplification in ninand‘ck” (34.40) “‘very blindly.” 
§30. The form A‘kitcowanigo‘* (32.23) is a past subjunctive, and 

perfectly regular in formation, as is inine’migo‘* (34.32), but both 
are sufficiently uncommon to warrant mention. 

§32. The ‘“‘change” in tand‘tcimagw&'ig*" (34.15, 16) ‘they must 
have mentioned them” is presumably caused by the fact that the form 
really is what in Cree and Ojibwa would be called a sur-obviative. 

§33. The form wi'ki‘cki’mayaga (28.9) ‘“‘for us to chew” is some 
sort of an animate participial, but the medial portion is thus far 
wholly anomalous. 

§33. Another anomalous animate participial is 4‘ckwi*ka’mai- 
yagwa (56.36) ‘‘which you have left over.” 

§34. nepa‘citd'eme’nanag** (34.14) is really a sur-obviative. 
§34. -niwani, the obviative termination of the third person singular 

animate of the independent mode, is sufficiently uncommon to merit 
recording: pe‘kwagwa‘so’niwani (40.40) it (animate) was piled in 
clusters. 

§35. The simple subjunctive but with “change” is to be seen at 
36.38, 38.24. 

§35. The negative igwi is construed with the past sue not 
the conjunctive with ni, at 38.37. 

§35. At 36.33, 35, 38.32, 39, 56.31 we find 4* with the simple, not 

past, subjunctive; and what is more, the singular is used for the 
plural. 

§41. I have spoken a number of times on the rare passive in 
-iweniwi- (see Bull. 72, Bur. Amer. Ethn., p. 70; Fortieth Ann. Rept. 
Bur. Amer. Ethn., pp. 288, 494). An example of a negative inani- 
mate form (-aweniwigini) is to be seen at 56.27. 
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§41. The rare second person singular of the interrogative of the 
indefinite passive (in -ndgiini) is to be seen at 34.7. 

§41. An example of a past subjunctive of the indefinite passive, 
second person singular (4‘—nege'e), is to be found at 32.25. 

§41. A rather rare form (wi'ig*”“* “‘he will be called’’) occurs at 
52.1. The form is particularly noteworthy in showing -gwa, not 
-egwa, is the termination. 

§41. The form ketemindgu’gwA‘igi (42.26) ‘they must have been 
blessed by,” is a passive third person animate plural, interrogative 
mode. It may be noted that only the third person in the interroga- 
tive mode of passives of this type either have an expressed agent or 
one understood. (See also Bull. 87, Bur. Amer. Ethn., p. 40.) 

§41. An example of the negative of the inanimate passive -ati- is 
to be seen in &’gw aiydta’taigini (46.8) ‘it was not used.” 

§41. Examples of the passive in -we“tcini (see Bull. 87, Bur. Amer. 
EKthn., p. 40) are to be found at 42.2, 58.14. 

§41. A participial, inanimate plural of the -we“‘tci passive is to be 
found in pyatd’wetcin™ (42.5) ‘‘which were brought.”’ 

§41. I have previously noted that a conjunctive in -gi went with 
the rather indefinite -pi; it may be pointed out that a corresponding 
participial in -ga also occurs: see 28.14, 58.22. The whole discussion 
in Bulletin 40, Bureau of American Ethnology, pages 838, 839, is 
wrong. 

§47. The unusual obviative iniyina is to be found at 30.2, 3. (See 
also Fortieth Ann. Rept. Bur. Amer. Ethn., p. 495.) 

References to the grammatical sketch are not practical in the 
following: 

The combination -‘sigi- (or transformations thereof) occur at 
28.29, 32.16, 58.14. (See Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 
538, 615; Bull. 87, Bur. Amer. Ethn., p. 38; this bulletin, p. 27.) 

The position of -mo- is irregular at 34.11, 36.3, 56.19. 
There are a few matters of phoneticimport that may be mentioned 

here. As I have explained before, the term O’‘cka’‘ca occasionally 
is used in Fox for To'kana. Texts written in the current syllabic 
script have the following for it (but substituting roman type), o dka 
da. In dictation the form Otcka‘tca may be given, but in actual 
conversation I hear a‘cka‘ca (with initial a; the terminal a is only 
fuli-sounding when the next word begins with a consonant). As no 
other Fox word begins with o‘ck- I suspect Kickapoo influence. [For 
A‘cka‘ca there is Sauk support: see M. R. Harrington, Sacred Bundles 
of the Sac and Fox Indians, pp. 131, 148, 147, 162, 164, as opposed to 
the article Sauk, Bull. 30, Bur. Amer. Ethn. I have consistently 
recorded d'cka‘cyagi, etc., “hoofs” in the Fox texts of this volume: 
see pp. 10.29, 30.15, 32.4, 36.37; and therefore have not altered the 
orthography. Nevertheless the evidence contained in Jones’s Fox 
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Texts favors initial u-, and so do Jones’s unpublished Kickapoo 
linguistic notes. Jones’s Ojibwa Texts favor this indirectly.] The 
exact phonetic equivalent of me no ta ne (in the syllabic system, 
but using roman type) is uncertain. Whether the combination 
pegi‘cko- or pegi‘cku- is correct is not certain, and similarly in a 
few other cases. [Pegi‘cku- is right. Addition 1929.] 
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