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xviii Preface

selves from all experimental tests. It is the battle-field
of these endless controversies which is called Metapiysic.

There was a time when Metaphysic held a royal place
among all the sciences, and, if the will were taken for the
deed, the exceeding importance of her subject might well
have secured to her that place of honour. At present it
is the fashion to despise Metaphysic, and the poor matron,
forlorn and forsaken, complains like Hecuba, Modo max-
ima revum, tot generis natisque potens — nunc trakor exul,
ingps (Ovid, Metam. xiii. 508).

At first the rule of Metaphysic, under the dominion of
the dogmatists, was despotic. But as the laws still bore
the traces of an old barbarism, intestine wars and complete
anarchy broke out, and the sceptics, a kind of nomads,
despising all settled culture of the land, broke up from
time to time all civil society. Fortunately their number
was small, and they could not prevent thc old settlers
from returning to cultivate the ground afresh, though
without any fixed plan or agrecment. Not long ago one
might have thought, indeed, that all these quarrels were
to have been settled and the legitimacy of her claims
decided once for all through a certain physiology of the
human understanding, the work of the celebrated Locke.
But, though the descent of that royal pretender, traced
back as it had been to the lowest mob of common ex-
perience, ought to have rendered her claims very sus-
picious, yet, as that genealogy turned out to be in reality
a false invention, the old queen (Metaphysic) continued to
maintain her claims, everything fell back into the old
rotten dogmatism, and the contempt from which metaphy-
sical science was to have been rescued, remained the same
as ever. At present, after everything has been tried, so












xxii Preface

Besides this, certainty and clearness with regard to
form are two essential demands that may very properly
be addressed to an author who ventures on so slippery an
undertaking.

First, with regard to certainty, I have pronounced judg-
ment against myself by saying that in this kind of enquiries
it is in no way permissible to propound mere opinions, and
that everything looking like a hypothesis is counterband,
that must not be offered for sale at however low a price,
but must, as soon as it has been discovered, be confiscated.
For every kind of knowledge which professes to be cer-
tain @ priori, proclaims itself that it means to be taken for
absolutely necessary. And this applies, therefore, still
more to a definition of all pure knowledge a priori, which
is to be the measure, and therefore also an example, of all
apodictic philosophical certainty. ~Whether I have ful-
filled what I have here undertaken to do, must be left to
the judgment of the reader; for it only behoves the author
to propound his arguments, and not to determine before-
hand the effect which they ought to produce on his judges.
But, in order to prevent any unnecessary weakening of
those arguments, he may be allowed to point out himself
certain passages which, though they refer to collateral
objects only, might occasion some mistrust, and thus to
counteract in time the influence which the least hesitation
of the reader in respect to these minor points might exer-
cise with regard to the principal object.

I know of no enquiries which are more important for
determining that faculty which we call understanding
(Verstand), and for fixing its rules and its limits, than
those in the Second Chapter of my Transcendental Ana-
lytic, under the title of ¢ Deduction of the Pure Concepts
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arose from the very nature of my purpose, but it became
at the same time the reason why I could not fully satisfy
the latter, if not absolute, yet very just claim. Nearly
through the whole of my work I have felt doubtful what
to do. Examples and illustrations seemed always to be
nccessary, and therefore found their way into the first
sketch of my work. But I soon perceived the magnitude
of my task and the number of objects I should have to
treat; and, when I saw that even in their driest scholastic
form they would considerably swell my book, I did not
consider it expedient to extend it still further through
examples and illustrations required for popular purposes
only. This work can never satisfy the popular taste, and
the few who know, do not require that help which, though
it is always welcome, yet might here have defeated its very
purpose. The Abbé Terrasson! writes indeed that, if we
measured the greatness of a book, not by the number of
its pages, but by the time we require for mastering it,
many a book might be said to be much shorter, if it were
not so short. But, on the other hand, if we ask how a
complicated, yet in principle coherent whole of specula-
tive thought can best be rendered intelligible, we might be
equally justified in saying that many a book would have
been more intelligible, if it had not tried to be so very
intelligible. For the helps to clearness, though they may
be missed? with regard to details, often distract with re-
gard to the whole. The reader does not arrive quickly
enough at a survey of the whole, because the bright col-

1 Terrasson, Philosophie nach ihrem allgemeinen Einflusse auf alle Gegen-
stinde des Geistes und der Sitten, Berlin, 1762, p. 117.

2 Rosenkranz and others change fedlen into Aelfen, without necessity, I
think.
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in fact, to clear and level a soil quite overgrown with
weeds. Here I expect from my readers the patience and
impartiality of a judge, there the goodwill and aid of a
. fellow-worker. For however completely all the principles
of the system have been propounded in my Critique, the
completeness of the whole system requires also that no
derivative concepts should be omitted, such as cannot be
found out by an estimate a priorz, but have to be dis-
covered step by step. There the synthesis of concepts
has been exhausted, here it will be requisite to do the
same for their analysis, a task which is easy and an
amusement rather than a labour.

I have only a few words to add with respect to the
printing of my book. As the beginning had been delayed,
I was not able to see the clean sheets of more than about
half of it. I now find some misprints, though they do not
spoil the sense, except on p. 379, line 4 from below, where
specific should be used instead of sceptic. The antinomy
of pure reason from p. 425 to p. 461 has been arranged in
a tabular form, so that all that belongs to the thesis stands
on the left, what belongs to the antithesis on the right
side. I did this in order that thesis and antithesis might
be more easily compared.
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should be so, if we consider that he wrote down the whole
of the Critique in not quite five months. Now, beside the
thread of the argument itself, the safest thread through
the mazes of his sentences must be looked for in his ad-
verbs and particles. They, and they only, indicate clearly
the true articulation of his thoughts, and they alone im-
part to his phrases that peculiar intonation which tells
those who are accustomed to that bye-play of language,
what the author has really in his mind, and what he wants
to express, if only he could find the right way to do it.
When reading and critically interpreting Kant’s text, I
sometimes compared other translations, particularly the
English translations by Haywood and Meiklejohn,! and
excellent as, in most places, I found their renderings, par-
ticularly the latter, I generally observed that, when the
thread was lost, it was owing to a neglect of particles and
adverbs, though sometimes also to a want of appreciation
of the real, and not simply the dictionary meaning, of Ger-
man words. It is not my intention to write here a criticism
of previous translations; on the contrary, I should prefer
to express my obligation to them for several useful sugges-
tions which I have received from them in the course of
what I know to be a most arduous task. But in order to
give an idea of what I mean by the danger arising from a
neglect of adverbs and particles in German, I shall men-
tion at least a few of the passages of which I am thinking.
On p. 395 (484), Kant says: Da also selbst die Auflosung

11 discovered too late that Professor Mahaffy, in his translation of Kuno
Fischer's work on Kant (Longmans, 1866), has given some excellent speci-
mens of what a translation of Kant ought to be. Had I known of them in
time, I should have asked to be allowed to incorporate them in my own
translation.
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ing to the opinion of certain people, is meant to be. Thus
Kant, on p. 461 (570), speaks of the ideals which painters
have in their minds, and die ein nicht mitzutheilendes
Schattenbild ihrer Producte oder auch Beurtheilungen sein
sollen, that is, ‘ which, according to the artists’ professions,
are a kind of vague shadows only of their creations and
criticisms, which cannot be communicated.” All this is
lost, if we translate, ‘ which can serve neither as a model
for production, nor as a standard for appreciation.” It
may come to that in the end, but it is certainly not the
way in which Kant arrives at that conclusion.

On p. 503 (625), den einzigmiglichen Beweisgrund
(wofern iiberall nur cin speculativer Beweis statt findet)
is not incorrectly rendered by ‘the only possible ground
of proof (possessed by speculative reason)’; yet we lose
the thought implied by Kant’s way of expression, viz. that
the possibility of such a speculative proof is very doubtful.

The same applies to an expression which occurs on
p- 549 (684), ein solches Schema, als 0b es ein wirkliches
Wesen wire. Kant speaks of a schema which is con-
ceived to be real, but is not so, and this implied meaning
is blurred if we translate ‘a schema, which requires us to
regard this ideal thing as an actual existence.’

On p. 572 (712), Kant writes : Methoden, die swar sonst

. der Vernunft, aber nur nickt hier wol anpassen.

This has been translated: ‘The methods which are
originated by reason, but which.are out of place in this
sphere.’

This is not entirely wrong, but it blurs the exact features
of the sentence. What is really meant is: ‘Methods which
are suitable to reason in other spheres, only, I believe, not
here.’ It is curious to observe that Kant, careless as he
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empirically, and cannot be employed transcendentally,
while Kant writes: Da sie nickt von empirischem Gebrauck
sein sollen, und von transcendentalem nicht sein kinnen.

As regards single words, there are many in German
which, taken in their dictionary meaning, seem to yield
a tolerable sense, but which throw a much brighter light
on a whole sentence, if they are understood in their more
special idiomatic application.

Thus vorriicken, no doubt, may mean ‘to place before,’
but_femandem ctwas vorriicken, means ‘to reproach some-
body with something.” Hence (p. 705) die der rationalen
Psychologie vorgeriickten Paralogismen does not mean
‘the paralogisms which immediately precede the Rational
Psychology,” but ‘the paralogisms with which Rational
Psychology has been reproached.’

On p. 386 (472), nackhingen cannot be rendered by
‘to append.’ Er erlaubt der Vernunft idealischen Erkla-
rungen der Natur nackzsuhdngen means ‘he allows reason
to indulge in ideal explanations of nature,’ but not ‘to
append idealistic explanations of natural phenomena.’

On p. 627 (781), als 0b er die bejakende Parthet ergriffen
ldtte, does not mean ¢ to attack the position,” but ‘to adop?
the position of the assenting party.’

On p. 679 (847), Wie kann ick erwarten does not mean
‘How can I desire?’ but ‘How can I expect?’ which
may seem to be not very different, but nevertheless gives
a wrong turn to a whole argument.

I have quoted these few passages, chiefly in order to
show what I mean by the advantages which a German has
in translating Kant, as compared with any other translator
who has derived his knowledge of the language from
grammars and dictionaries only. An accurate and scholar-
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Why I thought I ought to translate Kant’s Critique

But my friends in blaming me for wasting my time on
a translation of Kant’s Critique of Pure Reason gave me
to understand that, though I might not be quite unfit, I
was certainly not specially called upon to undertake such
a work. It is true, no doubt, that no one could have
blamed me for not translating Kant, but I should have
blamed myself; in fact, I have blamed myself for many
years for not doing a work which I felt must be done
sooner or later. Year after year I hoped I should find
leisure to carry out the long-cherished plan, and when at
last the Centenary of the publication of Kant's Critik der
reinen Vernunft drew near, I thought I was in honour
bound not to delay any longer this tribute to the memory
of the greatest philosopher of modern times. Kant’s
Critique has been my constant companion through life.
It drove me to despair when I first attempted to read it, a
mere school-boy. During my university days I worked
hard at it under Weisse, Lotze, and Drobisch, at Leipzig,
and my first literary attempts in philosophy, now just forty
years old, were essays on Kant’s Critique. Having once
learnt from Kant what man can and what he cannot know,
my plan of life was very simple, namely, to learn, so far
as literature, tradition, and language allow us to do so, how
man came to belicve that he could know so much more
than he cver can know in religion, in mythology, and in
philosophy. This required special studies in the field of
the most ancient languages and literatures. But though
these more special studies drew me away for many years
towards distant times and distant countries, whatever
purpose or method there may have been in the work of
my life was due to my beginning life with Kant.
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not acknowledged his pre-eminence among modern phi
losophers. The great systems of Fichte, Schelling, Hegel,
Herbart, and Schopenhauer branched off from Kant, and
now, after a century has passed away, people begin to see
that those systems were indeed mighty branches, but that
the leading shoot of philosophy was and is still — Kant.
No truer word has lately been spoken than what, I believe,
was first said by Professor Weisse,! in the Philosophical
Society at Leipzig, of which I was then a member, and
was again more strongly enforced by my friend and former
colleague, Professor Liebmann of Strassburg, that, if phi-
losophy wishes to go forward, it must go back to Kant.
1l faut reculer, pour mieux sauter. Lange, in his History
of Materialism, calls Kant the Copernicus of modern
philosophy ; aye, Kant himself was so fully conscious of
the decentralising character of his system that he did not
hesitate to compare his work with that of Copernicus.?
But if Kant was right in his estimate of his own philos-
ophy, it cannot be denied that, with but few, though
memorable exceptions, philosophy in England is still
Ante-Kantian or Ante-Copernican. How little Kant is
read by those who ought to read him, or how little he is
understood by those who venture to criticise him, I never
felt so keenly as when, in a controversy which I had some
time ago with Mr. Herbert Spencer, I was told that space
could not be an @ priori intuition, because we may hear
church-bells, without knowing where the belfry stands.
Two philosophers, who both have read Kant’s Critique,
may differ from each other diametrically, but they will at
least understand each other. They will not fire at each

1 See Julius Walter, Zum Gedichtniss Kant’s, p. 28.
2 See Supplement 1I, p. 693.
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not been wasted, others also, and not philosophers by pro-
fession only, will find that I have not wasted their time by
inducing them at the present time to read Kant’s master-
work in a faithful English rendering.

Why a study of Kant’s Critique seemed necessary
at present

It is curious that in these days the idea of develop-
ment, which was first elaborated by the students of phi-
losophy, language, and religion, and afterwards applied
with such brilliant success to the study of nature also,
should receive so little favour from the very sciences which
first gave birth to it. Long before we heard of evolution
in nature, we read of the dialectical evolution of thought,
and its realisation in history and nature. The history of
philosophy was then understood to represent the continu-
ous development of philosophical thought, and the chief
object of the historian was to show the necessity with
which one stage of philosophical thought led to another.
This idea of rational development, which forms a far
broader and safer basis than that of natural development,
is the vital principle in the study of the human mind, quite
as much, if not more, than in the study of nature. A
study of language, of mythology, of religion, and philos-
ophy, which does not rest on the principle of development,
does not deserve the name of a science. The chief inter-
est which these sciences possess, is not that they show us
isolated and barren facts, but that they show us their
origin and growth, and explain to us how what is, was the
necessary result of what was. In drawing the stemma of
languages, mythological formations, religious beliefs, and
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all sides acknowledged to be, I thought that an even more
complete list of Kantian ancestors might and should be
given, and (what weighed even more with me) that these
ancestors should be made to speak to us more in their own
words than Professor Caird has allowed them to do.

At my time of life, and in the midst of urgent work,
I felt quite unequal to that task, and I therefore applied
to Professor Noiré, who, more than any other philosopher
I know, seemed to me qualified to carry out that idea.
Kant’s philosophy, and more particularly the antecedents
of Kant’s philosophy, had been his favourite study for life,
and no one, as I happened to know, possessed better ma-
terials than he did for giving, in a short compass, the
ipsissima verba by which each of Kant’s ancestors had
made and marked his place in the history of thought.
Professor Noiré readily complied with my request, and
supplied a treatise which I hope will fully accomplish what
I had in view. The translation was entrusted by him to
one of the most distinguished translators of philosophical
works in England, and though the exactness and grace-
fulness peculiar to Professor Noiré’s German style could
hardly have full justice done to them in an English ren-
dering, particularly as the constant introduction of the
verba ipsissima of various authors cannot but disturb the
unity of the diction, I hope that many of my English
recaders will feel the same gratitude to him which I have
here to express for his kind and ready help.!

If, then, while making allowance for differences of opin-
ion on smaller points, we have convinced ourselves that
Kant is the last scion of that noble family of thinkers

1This introduction is now left out, but will, I hoi)e, be publishq_f'is a
separate work. )
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Some years ago I pointed out that, as far as, amid the
varying aspects of his philosophical writings, it was possi-
ble to judge, Mr. Herbert Spencer also, in what he calls
his Transfigured Realism, was not very far from Kant's
fundamental position. Mr. Herbert Spencer, however, has
repudiated what I thought the highest compliment that
could be paid to any writer on philosophy, and I gladly
leave it to others to judge.

But although, whether consciously or unconsciously, all
truly important philosophers have, since the publication of
the Critique of Pure Reason, been more or less under the
spell of Kant, and indirectly of Hume and Berkeley also,
this does not mean that they have not asserted their right
of reopening questions which seemed to be solved and
settled by those heroes in the history of human thought.
Only, if any of these old problems are to be taken up
again, they ought at lcast to be taken up where they were
last left. Unless that is done, philosophy will become a
meére amusement, and will in no wise mark the deep ves-
tiges in the historical progress of the human intellect.
There are anachronisms in philosophy, quite as much as
in other sciences, and the spirit in which certain philo-
sophical problems have of late been treated, both in Eng-
land and in Germany, is really no better than a revival of
the Ptolemaic system would be in astronomy. No wonder,
therefore, that in both countries we should meet with con-

idées humaines par les trois états théologique, métaphysique, et scientifique,
loi qui me semble &tre la base du travail dont Kant a conseillé Pexécution.
Je rends grice aujourd’hui A mon défaut d’érudition; car si mon travail, tel
qu'il est maintenant, avait été précédé chez moi par I'étude du traité de Kant,
il aurait, 2 mes propres yeux, beaucoup perdu de sa valeur.’ See Auguste
Comte, par E. Littré, Paris, 1864, p. 154; Lettre de Comte 2 M. d’Eichthal,
10 Déc. 1824.
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a philosophical rejuvenescence. In Germany a return to
Kant has brought about a kind of Renaissance; in Eng-
land and America Kant’s philosophy, if once thoroughly
understood, will constitute, I hope, a new birth. No doubt
there are and there have been in every country of Europe
some few honest students who perfectly understood Kant’s
real position in the onward march of human thought.
But to the most fertile writers on philosophy, and to the
general public at large, which derives its ideas of philoso-
phy from them, Kant’s philosophy has not only been a
terra incognita, but the very antipodes of what it really is.
Mr. Watson, in his instructive work, ‘ Kant and his Eng-
lish Critics,’ is perfectly right when he says that, till very
lately, Kant was regarded as a benighted a priors philoso-
pher of the dogmatic type, afflicted with the hallucination
that the most important part of our knowledge con-
sists of innate ideas, lying in the depths of consciousness,
and being capable of being brought to the light by pure
introspection.” That Kant was the legitimate successor
of Hume on one side, and of Berkeley on the other, was
hardly conceived as possible. And thus it has happened
that English philosophy, in spite of the large number of
profound thinkers and brilliant writers who have served in
its ranks during the last hundred years, has not yet risen
above the level of Locke and Hume. No one can admire
more than I do the dashing style in which some of the
most popular writers of our time have ridden up to the
very muzzles of the old philosophical problems, but if I
imagine Kant looking back from his elevated position on
those ficrce and hopeless onslaughts, I can almost hear
him say what was said by a French general at Balaclava:
C'est magnifique, — mais ce n'est pas la guerre. Quite
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Hume holds that true causality is impossible, whether
in experience or beyond experience.

Kant proves that experience itself is impossible without
the category of causality, and, of course, without several
other categories also which Hume had overlooked, though
they possess exactly the same character as the concept of
causality.! The gist of Kant's philosophy, as opposed to
that of Hume, can be expressed in one line : That without
which experience is impossible, cannot be the result of
experience, though it must never be applied beyond the
limits of possible expcrience.

Such broad statements and counter-statements may seem
to destroy the fincr shades of philosophical thought, yet in
the end even the most complicated and elaborate systems
of philosophy rest on such broad foundations; and what
we carry about with us of Plato or Aristotle, of Descartes
or Leibniz, consists in the end of little more than a few
simple outlines of the grand structures of their philo.
sophical thoughts. And in that respect no system admits
of being traced in simpler and broader outlines than that
of Kant. Voluminous and complicated it is, and yet Kant
himself traces in a few lines the outcome of it, when he
says (Critique, p. 666 (830)): ‘But it will be said, is this
really all that pure reason can achieve, in opening pros-
pects beyond the limits of experience? Nothing more
than two articles of faith? Surely even the ordinary un-
derstanding could have achieved as much without taking
counsel of philosophers!

1 This is Kant’s statement, though it is not quite accurate. See Adamson,
On the Philosophy of Kant, p. 202. That Kant knew Hume’s Treatise on
Human Nature seems to follow from Hamann’s Metakritik iiber den Purismus
der recinen Vernunft, p. 3, note.
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show how man came to believe that he could know so
much more than he can know, and this will have to be
shown by a Critique of Language.!

How strange it is that Kant's great contemporary, ‘the
Magus of the North,” should have seen this at once, and
that for a whole century his thought has remained dor-
mant. ¢ Language,” Hamann writes, ‘is not only the foun-
dation for the whole faculty of thinking, but the central
point also from which proceeds the misunderstanding of
reason by herself.” And again:2? ‘The question with me
is not, What is Reason? but, What is Language? And
here I suspect is the ground of all paralogisms and anti-
nomies with which Reason has been charged.” And again:
‘Hence I feel almost inclined to believe that our whole
philosophy consists more of language than of reason, and
the misunderstanding of numberless words, the prosopo-
peeias of the most arbitrary abstraction, the antithesis 7ijs
Yevdwripov yrwoews ; nay, the commonest figures of speech
of the sensus communis have produced a whole world of
problems, which can no more be raised than solved. What
we want is a Grammar of Reason.’

That Kant’s Critique will ever become a popular book,
in the ordinary sense of the word, is impossible; but that

1 What I mean by this, may be seen in the last Lecture of the Second
Series of my Lectures on the Science of Language, delivered in 1867 (ed. 1880,
Vol. II., pp. 612 seq.); in my article On the Origin of Reason, Contemporary
Review, February, 1878 ; my Lectures on Mr. Darwin’s Philosophy of Lan-
guage, Fraser’s Magaszine, May, 1873 ; also in Professor Noiré’s works, Der
Ursprung der Sprache, 1877 ; and Max Miiller and the Philosophy of Lan-
guage (Longmans, 1879). One important problem, in the solution of which
I differ from Kant, or rather give a new application to Kant’s own principles,
has been fully treated in my Hibbert Lectures, 1878, pp. 30 seq. All this may
now be seen more fully treated in my Science of Thought, 1887.

2 Gildemeister, Hamann's Leben und Schriften, Vol. III., p. 71.
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will surely find in England, too, patient listeners, even
though they might shrink, as yet, from embarking in his
good ship in their passage across the ocean of life.

Kant’s Metaphysic in relation to Physical Science

We live in an age of physical discovery, and of complete
philosophical prostration, and thus only can we account
for the fact that physical science, and, more particularly,
physiology, should actually have grasped at the sceptre of
philosophy. Nothing, I believe, could be more disastrous
to both sciences.

No one who knows my writings will suspect me of
undervaluing the progress which physical studies have
made in our time, or of ignoring the light which they
have shed on many of the darkest problems of the mind.
Only let us not unnecessarily move the old landmarks of
human knowledge. There always has been, and there
always must be, a line of demarcation between physical
and metaphysical investigations, and though the former
can illustrate the latter, they can never take their place.
Nothing can be more interesting, for instance, than recent
researches into the exact processes of sensuous perception.
Optics and Acoustics have carried us deep into the inner
workings of our bodily senses, and have enabled us to
understand what we call colours and sounds, as vibrations,
definite in number, carried on from the outer organs
through vibrating media to the brain and the inmost centre
of all nervous activity. Such observations have, no doubt,
made it more intelligible, even to the commonest under-
standing, what metaphysicians mean when they call all
secondary qualities subjective, and deny that anything can
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meaning. It has shown us that we can hold together, or
comprehend, or conceive, or classify, or generalise or speak
in two ways, and in two ways only — either by common
descent (genealogically), or by common appearance (mor-
phologically). Difference of form is nothing, if we classify
genealogically, and difference of descent is nothing, if we
classify morphologically. What the theory of evolution is
doing for us is what is done by every genealogist, aye, what
was done in ancient time by every paterfamilias, namely,
to show by facts that certain individuals, however different
from each other in form and appearance, had a common
ancestor, and belonged therefore to the same family or
kin. In every case where such proof has been given, we
gain in reality a more correct general concept, i.e. we are
able to think and to speak better. The process is the
same, whether we trace the Bourbons and Valois back to
Hugo Capet, or whether we derive the Hippos and the
Hipparion from a common ancestor. In both cases we
are dealing with facts and with facts only. Let it be,
established that there is no missing link between them, or
between man and monkey, and we shall simply have gained
a new concept, as we should gain a new concept by estab-
lishing the unbroken continuity of the Apostolic succes-
sion. Only let us see clearly that in physical and historical
researches, too, we are dealing with facts, and with facts
only, which cannot excite any passion, and that the wider
issues as to the origin of genera and species belong to a
different sphere of human knowledge, and after having
been debated for centuries, have been determined once
for all by Kant’s Critique of Pure Reason.

If one remembers the dust-clouds of words that were
raised when the question of the origin of species was
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though as long as they are taken for objective know-
ledge they cause not only disputes, but actually create
impediments which hinder the progress of truth, until a
means is found of reconciling the contradictory interests,
and thus giving satisfaction to reason.

‘The same applies to the assertion or denial of the
famous law of the continuous scale of created beings, first
advanced by Leibniz, and so cleverly trimmed up by
Bonnet. It is nothing but a carrying out of the principle
of affinity resting on the interest of reason, for neither
observation, nor insight into the constitution of nature
could ever have supplied it as an objective assertion. The
steps of such a ladder, as far as they can be supplied by
experience, are far too wide apart from each other, and
the so-called small differences are often in nature itself
such wide gaps, that no value can be attached to such
observations as revealing the intentions of nature, particu-
larly as it must always be easy to discover certain simi-
larities and approximations in the great variety of things.
The method, on the contrary, of looking for order .in
nature, according to such a principle, and the maxim of
admitting such order (though it may be uncertain where
and how far) as existing in nature in general, is certainly
a legitimate and excellent regulative principle of reason,
only that, as such, it goes far beyond where experience or
observation could follow it. It only indicates the way
which leads to systematical unity, but does not determine
anything beyond.’

I know, of course, what some of my philosophical
friends will say. ‘You speak of thoughts,’ they will say,
‘we speak of facts. You begin with the general, we begin
with the particular. You trust to reason, we trust to our
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students of philosophy in England do not want a transla
tion. They would as little attempt to study Kant, without
knowing German, as to study Plato, without knowing
Greek. What I want, and what I hope for is that that
large class of men and women whose thoughts, consciously
or unconsciously, are still rooted in the philosophy of the
last century, and who still draw their intellectual nutri-
ment from the philosophical soil left by Locke and Hume,
should know that there is a greater than Locke or Hume,
though himself the avowed pupil and the truest admirer
of those powerful teachers. Kant is not a man that re-
quires testimonials; we might as well require testimonials
of Plato or Spinoza. But to the English reader it may be
of interest to hear at least a few of the utterances of the
great men whose merit it is to have discovered Kant, a
discovery that may well be called the discovery of a new
world.

What Goethe said of Kant, we have mentioned before.
Schiller, after having declared that he was determined to
master Kant’s Critique, and if it were to cost him the
whole of his life, says: ¢ The fundamental ideas of Kant’s
ideal philosophy will remain a treasure for ever, and for
their sake alone we ought to be grateful to have been born
in this age.’

Strange it is to see how orthodox theologians, from
mere laziness, it would seem, in mastering Kant's doc-
trines, raised at once a clamour against the man who
proved to be their best friend, but whose last years of life
they must needs cmbitter. One of the most religious
and most honest of Kant’s contemporaries, however, Jung
Stilling, whose name is well known in England also,
quickly perceived the true bearing of the Critique of Pure
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Critique, viz. Copernicus, De revolutionibus orbium cceles-
tium (1543); Descartes, Meditationes de prima philosophia
(1641); Newton, Principia philosophie naturalis mathe-
matica (1687); Montesquieu, Esprit des Lois (1748);
Winckelmann, Geschichte der Kunst des Alterthums
(1764); and Adam Smith, Inquiry into the nature and
causes of the Wealth of Nations (1776), —but he places
Kant's Critique at the head of them all.

I confess I feel almost ashamed lest it should be sup-
posed that I thought Kant in need of these testimonies.
My only excuse is that I had to defend myself against
the suspicion of having wasted my time, and I therefore
thought that by pointing out the position assigned to
Kant’s Critique among the master-works of human genius
by men of greater weight than I could ever venture to
claim for myself, I might best answer the kindly meant
question addressed to me by my many friends: ‘ But low
can you waste your time on a translation of Kant's Critik
der reinen Vernunft?’

On the Text of Kant’s Critique of Pure Reason

I have still to say a few words on the German text on
which my translation is founded.

I have chosen the text of the First Edition, first of all,
because it was the centenary of that edition which led me
" to carry out at last my long-cherished idea of an English
translation. That text represents an historical event. It
represents the state of philosophy, as it was then, it repre-
sents Kant’s mind as it was then, at the moment of the
greatest crisis in the history of philosophy. Even if the
later editions contained improvements, these improvements
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dental Idealism.! But all this leaves Kant’s moral character
quite untouched. If ever man lived the life of a true phi-
losopher, making the smallest possible concessions to the
inevitable vanities of the world, valuing even the shadowy
hope of posthumous fame? at no more than its proper
worth, but fully enjoying the true enjoyments of this life,
an unswerving devotion to truth, a consciousness of right-
eousness, and a sense of perfect independence, that man
was Kant. If it is true that on some points which may
seem more important to others than they seemed to him-
self, he changed his mind, or, as we should now say, if
there was a later development in his philosophical views,
this would seem to me to impose on every student the
duty, which I have tried to fulfil as a translator also, viz.
first of all, to gain a clear view of Kant’s system from his
First Edition, and then to learn, both from the additions
and from the omissions of the Second Edition, on what
points Kant thought that the objections raised against
his theory required a fuller and clearer statement of his
arguments.

The additions of the Second Edition will be found on
pp. 687-808 of this volume, while the passages omitted
in the Second Edition have been included throughout
between parentheses.

Critical Treatment of the Text of Kant’s Critique

The text of Kant’s Critique has of late years become the
subject of the most minute philological criticism, and it
certainly offers as good a field for the exercise of critical
scholarship as any of the Greek and Roman classics.

1 See Critique, p. 300 (369).
3 See Critique of Pure Reason, Supp. XXVIIL,, p. 793.
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old idols of its childhood and its youth too were made of.
It does not break them, it only tries to understand them,
but it places above them the Ideals of Reason —no longer
tangible — not even within reach of the understanding —
yet real, if anything can be called real,— bright and
heavenly stars to guide us even in the darkest night.

In the Veda we see how the Divine appears in the fire,
and in the earthquake, and in the great and strong wind
which rends the mountain. In Kant's Critique the Divine
is heard in the still small voice —the Categorical Impera-
tive — the I Ought — which Nature does not know and
cannot teach. Everything in Nature is or is not, is neces-
sary or contingent, true or false. But there is no room in
Nature for the Ought, as little as there is in Logic, Mathe-
matics, or Geometry. Let that suffice, and let future
generations learn all the lessons contained in that simple
word, I ought, as interpreted by Kant.

I feel I have done but little for my two friends, far less
than they have done for me. I myself have learnt from
the Veda all that I cared to learn, but the right and full
interpretation of all that the poets of the Vedic hymns
have said or have meant to say, must be left to the future.
What I could do in this short life of ours was to rescue
from oblivion the most ancient heirloom of the Aryan
family, to establish its text on a sound basis, and to render
accessible its venerable Commentary, which, so long as
Vedic studies last, may be criticised, but can never be
ignored.

The same with Kant's Critique of Pure Reason. I do
not venture to give the right and full explanation of all
that Kant has said or has meant to say. I myself have
learnt from him all that I cared to learn, and I now give
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to the world the text of his princtpal work, critically re
stored. and so transhited that the trapslation txlf way
serve as an explination. and in some places ¢even as &
commentary of the ocigtnal.  The materials ane now acves
sible. and the Engitsh-speaking race, the race of the tuture,
will have in Kant's Critique another Arvan heirloom, as
precious as the Veda —a work that may be critivised, but
can never be ignored.

F. MAX MULLER.
OxroRD. November 23. 1831,
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helfen instead of Sehlen
erfolgt “ verfolgt

. alle “« allein
Realitit “ ldealitit
verdnderlich “ teilbar
Einsicht “ Einheit
reinen “ keinen
priori “ posteriors
einer “ seiner
Anleitung “ Ablettung
Antithese “ These
eine “ keine
Dhaenomenon “ nooumenon
alle “ als
Ungrund “ Urgrund

More perplexing even than these gross mistakes are
smaller inaccuracies, such as 74 instead of sie, sie instead
of ihn, den instead of dem, nock instead of nmack, which
frequently form very serious impediments in the right
construction of a sentence.

I cannot conclude this preface without an Ave, pia
anima to my departed friend, Professor Ludwig Noiré,
who encouraged and helped me when, in commemoration
of the centenary of its first publication, I undertook the
translation of Kant's Critigue. The Introduction which
he contributed, his Sketck of the Development of Philoso-
o7y from the Eleatics to Kant, seemed to me indeed the
most valuable part of my book, and the most likely to
remain as a lasting monument of my friend’s comprehen-
sive knowledge and clear understanding of the historical
evolution of philosophy. Though it has been left out in
this second edition, I hope it may soon be republished as
an independent work.

F. MAX MULLER.
OxFORD, November, 1896. '
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Now it appears, and this is extremely curious, that even
with our experiences different kinds of knowledge are
mixed up, which must have their origin a priori, and
which perhaps serve only to produce a certain connec-
tion between our sensuous representztions. For even if
we remove from experience everything that belongs to
the senses, there remain nevertheless certain original con-
cepts, and certain judgments derived from them, which
must have had their origin entirely a priors, and inde-
pendent of all experience, because it is owing to them
that we are able, or imagine we are able, to predicate
more of the objects of our senses than can be learnt
from mere expericnce, and that our propositions contain
real generality and strict necessity, such as mere empirical
knowledge can never supply.]

But?! what is still more extraordinary is this, that cer-
tain kinds of knowledge leave the field of all pos- [p. 3]
sible experience, and seem to enlarge the sphere of our
judgments beyond the limits of experience by means of
concepts to which experience can never supply any cor-
responding objects.

And it is in this very kind of knowledge which tran-
scends the world of the senses, and where experience
cate neither guide nor correct us, that reason prosccutes
its investigations, which by their importance we consider
far more excellent and by their tendency far more ele-
vated than anything the understanding can find in the
sphere of phenomena. Nay, we risk rather anything,
even at the peril of error, than that we should surrender

1 The Second Edition gives here a new heading: — III, Philosophy re-
quires a science to determine the possibility, the principles, and the extent of
all cognitions a priori.
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avoided if only we are cautious in our imaginations,
which nevertheless remain what they are, imaginations
only. How far we can advance independent of all ex-
perience in a priori knowledge is shown by the brilliant
example of mathematics. It is true they deal with objects
and knowledge so far only as they can be represented
in intuition. But this is easily overlooked, because that
intuition itself may be given a priori, and be difficult to
distinguish from a pure concept. Thus inspirited [p. 5]
by a splendid proof of the power of reason, the desire of
enlarging our knowledge sees no limits. The light dove,
piercing in her easy flight the air and perceiving its resist-
ance, imagines that flight would be easier still in empty
space. It was thus that Plato left the world of sense, as
opposing so many hindrances to our understanding, and
ventured beyond on the wings of his ideas into the empty
space of pure understanding. He did not perceive that
he was making no progress by these endeavours, because
he had no resistance as a fulcrum on which to rest or
‘o apply his powers, in order to cause the understand-
ing to advance. It is indeed a very common fate of
human reason first of all to finish its speculative edifice
as soon as possible, and then only to enquire whether the
foundation be sure. Then all sorts of excuses arc made
in order to assure us as to its solidity, or to decline alto-
gether such a late and dangerous enquiry. The reason
why during the time of building we feel free from all
anxiety and suspicion and believe in the apparent solidity
of our foundation, is this:— A great, perhaps the greatest
portion of what our reason finds to do consists in the
analysis of our concepts of objects. This gives us a
great deal of knowledge which, though it consists in no
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the concept A a foreign predicate B, which nevertheless
is believed to be connected with it?}{ It cannot be ex-
perience, because the proposition that all which happens
has its cause represents this second predicate as added to
the subject not only with greater generality than experience
can ever supply, but also with a character of necessity, and
therefore purely a priori, and based on concepts. All
our speculative knowledge a priori aims at and rests on-
such synthetical, i.e. expanding propositions, for [p. 10]
the analytical are no doubt very important and necessary,
yet only in order to arrive at that clearness of concepts
which is requisite for a safe and wide syathesis, serving
as a really new addition to what we possess already.

[We?! have here a certain mystery? before us, which
must be cleared up before any advance into the unlimited
field of a pure knowledge of the understanding can become
safe and trustworthy. We must discover on the largest
scale the ground of the possibility of synthetical judgments
a priori ; we must understand the conditions which render
every class of them possible, and endeavour not only to
indicate in a sketchy outline, but to define in its fulness
and practical completeness, the whole of that knowledge,
which forms a class by itsclf, systematically arranged
according to its original sources, its divisions, its extent
and its limits. So much for the present with regard to
the peculiar character of synthetical judgments.]

It will now be scen how there can be a special [p. 11]

1 This paragraph left out in the Second Edition, and replaced by Supple-
ment VI,

2 If any of the ancients had ever thought of asking this question, this alone
would have formed a powerful barrier against all systems of pure reason to
the present day, and would have saved many vain attempts undertaken blindly
and without a true knowledge of the subject in hand.






10 Intvoduction

far only as is indispensably necessary in order to recognise
in their whole extent the principles of synthesis a priors,
which alone concern us. This investigation which should
be called a transcendental critique, but not a systematic
doctrine, is all we are occupied with at present. It is
not meant to extend our knowledge, but only to rectify
it, and to become the test of the value of all a prior:
knowledge. Such a critique therefore is a preparation for
a New Organum, or, if that should not be possible, for a
Canon at ‘least, according to which hereafter a complete
system of a philosophy of pure reason, whether it serve
for an expansion or merely for a limitation of it, may be
carried out, both analytically and synthetically. That
such a system is possible, nay that it need not be so com-
prehensive as to prevent the hope of its completion, may
be gathered from the fact that it would have to deal, not
with the nature of things, which is endless, but with the
understanding which judges of the nature of [p. 13]
things, and this again so far only as its knowledge a
priori is concerned. Whatever the understanding pos-
sesses a priori, as it has not to be looked for without, can
hardly escape our notice, nor is there any reason to
suppose that it will prove too extensive for a complete
inventory, and for such a valuation as shall assign to it its
true merits or demerits.! ' '

I1

DIVISION OF TRANSCENDENTAL PHILOSOPHY

Transcendental Philosophy is with us an idea (of a
science) only, for which the critique of pure reason should

1 Here follows Supplement VII in Second Edition,
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which contain anything empirical, and that the a priori
knowledge shall be perfectly pure. Therefore, although
the highest principles of morality and their fundamental
concepts are a priori knowledge, they do not [p. 15]
belong to transcendental philosophy, because the con-
cepts of pleasure and pain, desire, inclination, free-will,
etc., which are all of empirical origin, must here be pre-
supposed. Transcendental philosophy is the wisdom of
pure speculative reason. Everything practical, so far as
it contains motives, has reference to sentiments, and these
belong to empirical sources of knowledge.

If we wish to carry out a proper division of our science

systematically, it must contain first a doctrine of the e¢le-
ments, secondly, a doctrine of the method of pure reason.
Each of these principal divisions will have its subdivisions,
the grounds of which cannot however be cxplained here.
So much only seems necessary for previous information,
that there are two stems of human knowledge, which per-
haps may spring from a common root, unknown to us, viz.
sensibility and the wunderstanding, objects being given by
“the former and thought by the latter. If our sensibility
should contain a priori representations, constituting con-
ditions under which alone objects can be given, it would
belong to transcendental philosophy, and the doctrine of
this transcendental sense-perception would neces- [p. 16]
sarily form the first part of the doctrine of elements, be-
cause the conditions under which alone objects of human
knowledge can be given must precede those under which
they are thought.



CRITIQUE OF PURE REASON

I

THE ELEMENTS OF TRANSCENDENTALISM









16 Transcendental Asthetic

The effect produced by an object upon the faculty of
1epresentation (Vorstellungsfihigkeit), so far as we [p. 20]
are affected by it, is called sensation (Empfindung). An
intuition (Anschauung) of an object, by means of sensa-
tion, is.called empirical. The undefined object of such an
empirical intuition is called phenomenon (Erscheinung).

In a phenomenon I call that which corresponds to the
sensation its matter; but that which causes the manifold
matter of the phenomenon to be perceived as arranged
in a certain order, I call its form.

Now it is clear that it cannot be sensation again
through which sensations are arranged and placed in
certain forms. The matter only of all phenomena is
given us a posteriori; but their form must be ready for
them in the mind (Gemiith) @ priori, and must thereforc
be capable of being considered as separate from all sen-
sations.

I call all representations in which there is nothing that
belongs to sensation, pure (in a transcendental sense).
The pure form therefore of all sensuous intuitions, that
form in which the manifold elements of the phenomena
are seen in a certain order, must be found in the mind
a priori. And this pure form of sensibility may be called
the pure intuition (Anschauung).

Thus, if we deduct from the representation (Vorstel-
lung) of a body what belongs to the thinking of the
understanding, viz. substance, force, divisibility, etc., and
likewise what belongs to sensation, viz. impermeability,
hardness, colour, etc., there still remains some- [p. 21]
thing of that empirical intuition (Anschauung), viz. exten-
sion and form. These belong to pure intuition, which ¢
priori, and even without a real object of the senses or «
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FIRST SECTION OF THE TRANSCENDENTAL /ESTHETIC
Of Space

By means of our external sense, a property of our mind
(Gemiith), we represent to ourselves objects as external or
outside ourselves, and all of these in space. It is within
space that their form, size, and relative position are fixed
or can be fixed. The internal sense by means of which
the mind perccives itself or its internal state, does not
give an intuition (Anschauung) of the soul (Seele) itself,
as an object, but it is nevertheless a fixed form under
which alone an intuition of its internal state is [p. 23]
possible, so that whatever belongs to its internal determi-
nations (Bestimmungen) must be represented in relations of
time. Time cannot be perceived (angeschaut) cxternally,
as little as space can be perceived as something within us.

What then are space and time? Are they real beings?
Or, if not that, are they determinations or relations of
things, but such as would belong to them even if they
were not perceived? Or lastly, are they determinations
and relations which are inherent in the form of intuition
only, and thercfore in the subjective nature of our mind,
without which such predicates as space and time would
never be ascribed to anything?

In order to understand this more clearly, let us first con-
sider space.

I. Space is not an empirical concept which has been
derived from external experience. For in order that cer-
tain sensations should be referred to something outside
myself, i.e. to something in a different part of space from
that where I am; again, in order that I may be able to
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concept of the relations of things in general, but a pure
intuition. For, first of all, we can imagine one space only
and if we speak of many spaces, we mean parts only
of one and the same space. Nor can these parts be
considered as antecedent to the one and all-embracing
space and, as it were, its component parts out of which
an aggregate is formed, but they can be thought of as
existing within it only. Space is essentially one; its
multiplicity, and therefore the general concept of spaces
in general, arises entirely from limitations. Hence it
follows that, with respect to space, an intuition @ priori,
which is not empirical, must form the foundation of all .
conceptions of space. In the same manner all geomet-
rical principles, e.g. ‘that in every triangle two sides
together are greater than the third,’ are never to be
derived from the general concepts of side and triangle,
but from an intuition, and that a priors, with apodictic
certainty. o

[5. Space is represented as an infinite quantity. Now
a general concept of space, which is found in a foot as
well as in an ell, could tell us nothing in respect to the
quantity of the space. If there were not infinity in the
progression of intuition, no concept of relations of space
could ever contain a principle of "infinity.1] '

Conclusions from the Foregoing Concepts [p. 26]

a. Space does not represent any quality of objects by
themselves, or objects in their relation to one another; i.e.
space docs not represent any determination which is
inherent in the objects themselves, and would remain,

1 No. 5 (No. 4) is differently worded in the Second Edition; sece Supple-
ment VIIL
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by the empirical understanding for a thing by itself, which
nevertheless, with regard to colour, may appear [p. 30]
different to every eye. The transcendental conception, on
the contrary, of all phenomena in space, is a critical warn-
ing that nothing which is seen in space is a thing by itself,
nor space a form of things supposed to belong to them by
themselves, but that obj he ves_are not wn
to us at all, and that what we call external objects are
n-c;i:.ﬁmg but representatlons of our senses, the form of
which is space, and the true correlative of which, that is
the thing by itself, is not known, nor can be known by
these representations, nor do we care to know anything

about it in our daily experience.

SECOND SECTION OF THE TRANSCENDENTAL /ESTHETIC
Of Time

I. Time is not an empirical concept deduced from any
experience, for neither coexistence nor succession would
enter into our perception, if the representation of time
were not given a priori. Only when this representation
a priori is given, can we imagine that certain things happen
at the same time (simultaneously) or at different times
(successively). (p. 31]

II. Time is a necessary representation on which all
intuitions depend. We cannot take away time from
phenomena in general, though we can well take away
phenomena out of time.. Time therefore is given a priori.
In time alone is reality of phenomena possible. All

1 In the Second Edition the title is, Metaphysical exposition of the concept
of time, with reference to par. 5, Transcendental exposition of the concept of
time.
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~ith reference to phenomena only, because these are

themselves things which we accept as objects of our

senses; but time is no longer objective, if we [p. 35]

remove the sensuous character of our intuitions, that is
to say, that mode of representation which is peculiar to,
ourselves, and speak of things in general. Time is there-
fore simply a’ subjective condition of our (human) intui-
tion (which is always sensuous, that is so far as we are

affected by objects), but by itself, apart from the subject,

nothing. Nevertheless, with respect to all phenomena,

that is, all things which can come within our experience,
time is necessarily objective. We cannot say that all
things are in time, because, if we speak of things in gen-
eral, nothing is said about the manner of intuition, which

is the real condition under which time enters into our rep--
resentation of things. If therefore this condition is added
to the concept, and if we say that all things as phenomena
(as objects of sensuous intuition) are in time, then such

a proposition has its full objective validity and a prior:
universality.

What we insist on therefore is the empirical reality of
time, that is, its objective validity, with reference to all
objects which can ever come before our senses. And as
our intuition must at all times be sensuous, no object can
ever fall under our experience that does not come under
the conditions of time. What we deny is, that time has
any claim on absolute reality, so that, without [p. 36]
taking into account the form of our sensuous condition, it
should by itself be a condition or quality inherent in
things; for such qualities which belong to things by
themselves can never be given to us through the senses.
This is what constitutes the transcendental ideality of
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ing to the senses, even that of motion, which combines
both, presuppose something empirical. Motion presup-
poses the perception of something moving. In space,
however, considered by itself, there is nothing that moves.
Hence that which moves must be something which, as in
space, can be given by experience only, therefore an empir-
ical datum. On the same ground, transcendental aesthetic
cannot count the concept of change among its a priors
data, because time itself does not change, but only some-
thing which is in time. For this, the perception of some-
thing existing and of the succession of its determinations,
in other words, experience, is required.

D
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the phenomenal appearance of something, and the man.
ner in which we are affected by it. This receptivity of
our knowledge is called sensibility. Even if we could
see to the very bottom of a phenomenon, it would remain
for ever altogether different from the knowledge of the
thing by itself. '

This shows that the philosophy of Leibniz and Wolf
has given a totally wrong direction to all investigations
into the nature and origin of our knowledge, by repre-
senting the difference between the sensible and the intel-
ligible as logical only. That difference is in truth tran-
scendental. It affects not the form only, as being more
or less confused, but the origin and contents of our
knowledge ; so that by our sensibility we know the nat-
ure of things by themselves not confusedly only, but not
at all. If we drop our subjective condition, the object, as
represented with its qualities bestowed on it by sensuous
intuition, is nowhere to be found, and cannot possibly be
found ; because its form, as phenomenal appearance, is
determined by those very subjective conditions.

It has been the custom to distinguish in phe- [p. 45]
nomena that which is essentially inherent in their intuition
and is recognised by every human being, from that which
belongs to their intuition accidentally only, being valid
not for sensibility in general, but only for a particular
position and organisation of this or that sense. In that
case the former kind of knowledge is said to represent
the object by itself, the latter its appearance only. But
that distinction is merely empirical. If, as generally hap-
pens, people are satisfied with that distinction, without
again, as they ought, treating the first empirical intuition
as purely phenomenal also, in which nothing can be found












THE
ELEMENTS OF TRANSCENDENTALISM

[p. s0]
SECOND PART

TRANSCENDENTAL LOGIC

INTRODUCTION

THE IDEA OF A TRANSCENDENTAL LOGIC

I
Of Logic in General

Our knowledge springs from two fundamental sources
of our soul; the first receives representations (receptivity
of impressions), the second is the power of knowing an
object by these representations (spontaneity of concepts).
By the first an object is grven us, by the second the
object is zkought, in relation to that representation which
is a mere determination of the soul. Intuition therefore
and concepts constitute the elements of all our knowledge,
so that neither concepts without an intuition correspond-
ing to them, nor intuition without concepts can yield any
real knowledge.

Both are either pure or empirical. They are empirical
when sensation, presupposing the actual presence of the

- 40
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sibility in general, i.e. @sthetic, from the science of the
rules of the understanding in general, i.e. logic.

Logic again can be taken in hand for two objects,
either as logic of the general or of a particular use of the
understanding. The former contains all necessary rules
of thought without which the understanding cannot be
used at all. It treats of the understanding without any
regard to the differcnt objects to which it may be directed.
Logic of the particular use of the understanding contains
rules how to think correctly on certain classes of objects.
The former may be called Elementary Logic, the latter the
Organum of this or that science. The latter is generally
taught in the schools as a preparation for certain sciences,
though, according to the real progress of the human
understanding, it is the latest achievement, which does
not become possible till the science itself is really made,
and requires only a few touches for its correction and
completion. For it is clear that the objects themselves
must be very well known before it is possible to give rules
according to which a science of them may be established.

General logic is either pure or applied. Inthe [p. 53]
former no account is taken of any empirical conditions
under which our understanding acts, i.e. of the influence
of the scnses, the play of imagination, the laws of mem-
ory, the force of habit, the inclinations, and therefore the
sources of prejudice also, nor of anything which supplics
or scems to supply particular kinds of knowledge; for all
this applies to the understanding under certain circum-
stances of its application only, and requires experience
as a condition of knowledge. General but pure logic has
to deal with principles a priori only, and is a canon of the
understanding and of reason, though with reference to its
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applied én concreto, i.e. under the accidental conditions
of the subject, which may hinder or help its application,
and are all given empirically only. It treats of attention,
its impediments and their consequences, the sources of
error, the states of doubt, hesitation, and conviction, etc.,
and general and pure logic stands to it in [p. §5]
the same relation as pure ethics, which treat only of the
necessary moral laws of a free will, to applied ethics,
which consider these laws as under the influence of sen-
timents, inclinations, and passions to which all human
beings arc more or less subject. This can never con-
stitute a true and démonstrated science, because, like
applied logic, it depends on empirical and psychological
principles.

II

Of Transcendental Logic

General logic, as we saw, takes no account of the con-
tents of knowledge, i.e. of any relation between it and its
objects, and considers the logical form only in the relation
of cognitions to each other, that is, it treats of the form_
of thought in general. But as we found, when treating of
Transcendental /Esthetic, that there are pure as well as
cmpirical intuitions, it is possible that a similar distinction
might appear between pure and empirical thinking. In
this case we should have a logic in which the contents
of knowledge are not entirely ignored, for such a logic
which should contain the rules of pure thought only,
would exclude only all knowledge of a merely empirical
character. It would also treat of the origin of our know-
ledge of objects, so far as that origin cannot be attributed
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and reason, and by which we may think objects entirely
a priori. Such a science, which has to’ determine the
origin, the extent, and the objective validity of such
knowledge, might be called 7ranscendental Logic, having
to deal with the laws of the understanding and reason in
so far only as they refer a priori to objects, and not, as
general logic, in so far as they refer promiscuously to the
empirical as well as to the pure knowledge of reason.

III1

Of the Division of General Logic into Analytic and
Dialectic

What is truth? is an old and famous question by which
people thought they could drive logicians into a corner,
and either make them take refuge in a mere circle,! or
make them confess their ignorance and conse- [p. 58]
quently the vanity of their whole art. The nominal defi-
nition of truth, that it is the agreement of the cognition

‘-\ with its object, is granted. What is wanted is to know
a general and safe criterion of the truth of any.and every
kind of knowledge.

It is a great and necessary proof of wisdom and sagac-
ity to know what questions may be reasonably asked.
For if a question is absurd in itself and calls for an answer
where there is no answer, it does not only throw disgrace
on the questioner, but often tempts an uncautious listener
into absurd answers, thus presenting, as the ancients said,
the spectacle of one person milking a he-goat, and of
another holding the sieve.

If truth consists in the agreement of knowledge with

1 The First Edition has Diallele, the Second, Dialexe.
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qua nonm, or a negative condition of all truth. [p. 60]
But logic can go no further, and it has no test for dis-
covering error with regard to the contents, and not the
form, of a proposition.

General logic resolves the whole formal action of the
understanding and reason into its elements, and exhibits
them as principles for all logical criticism of our know-
ledge. This part of logic may therefore be called Ana-
lytic, and is at least a negative test of truth, because all
knowledge must first be examined and estimated, so far
as its form is concerned, according to these rules, before
it is itself tested according to its contents, in order to see
whether it contains positive truth with regard to its
object. But as the mere form of knowledge, however
much it may be in agreement with logical laws, is far
from being sufficient to establish the material or objec-
tive truth of our knowledge, no one can venture with
logic alone to judge of objects, or to make any assertion,
without having first collected, apart from logic, trust-
worthy information, in order afterwards to attempt its
application and connection in a coherent whole accord-
ing to logical laws, or, still better, merely to test it by

Tthem. However, there is something so tempting in this
specious art of giving to all our knowledge the form of
" the understanding, though being utterly ignorant [p. 61]
-as to the contents thereof, that general logic, which is
meant to be a mere canon of criticism, has becen employed
as if it were an organum, for the real production of at
i least the semblance of objective assertions, or, more truly,
has been misemploycd for that purpose. This general
! logic, which assumes the semblance of an organum, is
~ called Dialectic. e
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understanding and reason with regard to their hyper
physical employment, in order thus to lay bare the false
semblance of its groundless pretensions, and to [p. 64]
reduce its claims to discovery and expansion, which was to
be achieved by means of transcendental principles only,
to a mere critique, serving as a protection of the pure
understanding against all sophistical illusions.
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TRANSCENDENTAL LOGIC

FirsT Division
Transcendental Analytic

Transcendental Analytic consists in the dissection of all
our knowledge @ priori into the elements which constitute
the knowledge of the pure understanding. Four points
aFe here essential : first, that the concepts should be pure
and not empirical; secondly, that they should not belong
to intuition and sensibility, but to thought and understand-
ing; thirdly, that the concepts should be elementary and
carefully distinguished from derivative or composite con-
cepts; fourthly, that our tables should be complete and
that they should cover the whole field of the pure under-
standing.

This completeness of a science cannot be confidently
accepted on the strength of a mere estimate, or by means
of repeated experiments only; what is required for it is an
idea of the totality of the a prior: knowledge of the under-
standing, and a classification of the concepts based [p.65]
upon it; in fact, a systematic treatment. Pure under-
standing must be distinguished, not mercly from all that
is empirical, but even from all sensibility. It constitutes
therefore a unity independent in itself, self-sufficient, and
not to be increased by any additions from without. The
sum of its knowledge must constitute a system, compre-
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hended and determined by one idea, and its completeness
and articulation must form the test of the correctness and
genuineness of its component parts.

This part of transcendental logic consists of two books,
the one containing the concepts, the other the principles of
pure understanding.



TRANSCENDENTAL ANALYTIC

BOOK 1
ANALYTIC OF CONCEPTS

By Analytic of concepts I do not understand their
analysis, or the ordinary process in philosophical dis-
quisitions of dissecting any given concepts according to
their contents, and thus rendering them more distinct;
but a hitherto seldom attempted dissection of the faculty
of the understanding itself, with the sole object of dis-
covering the possibility of concepts a priori, by looking
for them nowhere but in the understanding itself [p. 66]
as their birthplace, and analysing the pure use of the
understanding. This is the proper task of a transcen-
dental philosophy, all the rest is mere logical treatment
of concepts. We shall therefore follow up the pure con-
cepts to their first germs and beginnings in the human
understanding, in which they lie prepared, till at last, on
the occasion of experience, they become developed, and
are represented by the same understanding in their full
purity, freed from all inherent empirical conditions.

54
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pleteness of all of them can be determined a priori, in-
stead of being dependent on arbitrary choice or chance.

TRANSCENDENTAL METHOD OF THE DISCOVERY
OF ALL PURE CONCEPTS OF THE UNDER-
STANDING

SecTION 1
1 Of the Logical Use of the Understanding in General

We have before defined the understanding negatively
only, as a non-sensuous faculty of knowledge. As with-
out sensibility we cannot have any intuition, [p. 68]
it is clear that the understanding is not a faculty of intui-
tion. Besides intuition, however, there is no other kind
of knowledge except by means of concepts. The know-
ledge therefore of every understanding, or at least of the
human understanding, must be by means of concepts,
not intuitive, but discursive. All intuitions, being sen-
suous, depend on affections, concepts on functions. By
this function I mean the unity of the act of arranging
different representations under one common representa-
tion. Concepts are based therefore on the spontaneity
of thought, sensuous intuitions on the receptivity of
impressions. The only use which the understanding can
make of these concepts is to form judgments by them.
As no representation, except the intuitional, refers imme-
diately to an object, no concept is ever referred to an
object immediately, but to some other representation of
it, whether it be an intuition, or itself a concept. A judg-
ment is therefore a mediate knowledge of an object, or
a representation of a representation of it. In every judg-
ment we find a concept applying to many, and compre-
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METHOD OF THE DISCOVERY OF ALL PURE CON-
CEPTS OF THE UNDERSTANDING [p- 70]

SecTtioN 11

Of the Logical Function of the Understanding in
Fudgments

If we leave out of consideration the contents of any
judgment and fix our attention on the mere form of the
understanding, we find that the function of thought in a
judgment can be brought under four heads, each of them
with three subdivisions. They may be represented in the
following table : —

I

Quantity of Fudgments
Universal.
Particular.

11 Singular. I
Quality Relation
Affirmative. Categorical.
Negative. Hypothetical.

Infinite. Disjunctive.
v
Modality
Problematical.
Assertory.
Apodictic.

As this classification may seem to differ in some, though
not very essential points, from the usual technicalities of
logicians, the following rescrvations against any [p. 71]
possible misunderstanding will not be out of place.

1. Logicians are quite right in saying that in using
judgments in syllogisms, singular judgments may be
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tive judgment, have at least warded off an error. Now
it is true that, so far as the logical form is concerned, I
have really affirmed by saying that the soul is non-mortal,
because I thus place the soul in the unlimited sphere of
non-mortal beings. As the mortal forms one part of the
whole sphere of possible beings, the non-mortal the other,
I have said no more by my proposition than that the soul
is one of the infinite number of things which remain,
when I take away all that is mortal. But by this the
infinite sphere of all that is possible becomes limited only
in so far that all that is mortal is excluded from it, and
that afterwards the soul is placed in the remaining part
of its original extent. This part, however, even after its
limitation, still remains infinite, and several more parts of
it may be taken away without extending thereby in the
least the concept of the soul, or affirmatively de- [p. 73]
termining it. These judgments, therefore, though infi- °
nite in respect to their logical extent, are, with respect
to their contents, limitative only, and cannot therefore be
passed over in a transcendental table of all varieties of
thought in judgments, it being quite possible that the
function of the understanding exercised in them may
become of great importance in the field of its pure
a priori knowledge.

3. The following are all the relations of thought in
judgments : —

a. Relation of the predicate to the subject.

4. Relation of the cause to its effect.

¢. Relation of subdivided knowledge, and of the col-
lected members of the subdivision to each other.

In the first class of judgments we consider two con-
cepts, in the second two judgments, in the third several
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I have to observe here for the sake of what is to follow
hereafter.

4. The modality of judgments is a very peculiar func-
tion, for it contributes nothing to the contents of a judg-
ment (because, besides quantity, quality, and relation, there
is nothing else that could constitute the contents of a
judgment), but refers only to the nature of the copula
in relation to thought in general. 'Problematical judg-
ments are those in which affirmation or negation are
taken as possible (optional) only, while in assertory judg-
ments affirmation or negation is taken as real (true), in
apodictic as necessary.! Thus the two judg- [p. 75]
ments, the relation of which constitutes the hypothetical
judgment (antecedens et consequens) and likewise the
judgments the reciprocal relation of which forms the dis-
junctive judgment (members of subdivision), are always
problematical only. In the example given above, the
proposition, there exists a perfect justice, is not made
as an assertory, but only as an optional judgment, which
may be accepted or not, the consequence only being
assertory. It is clear therefore that some of these judg-
ments may be wrong, and may yet, if taken problemati-
cally, contain the conditions of the knowledge of truth.
Thus, in our disjunctive judgment, one of its component
judgments, namely, the wotld exists by blind chance, has
a problematical meaning only, on the supposition that some
one might for one moment take such a view, but serves,
at the same time, like the indication of a false road among
all the roads that might be taken, to find out the true one.

1 As if in the ﬁrst,' thought were a function of the understanding, in the
second, of the faculty of judgment, in the third, of reason; a remark which
will receive its elucidation in the sequel.
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of sensibility @ priori, supplied by transcendental [p. 77]
esthetic as the material for the concepts of the pure
understanding, without which those concepts would be
without any contents, therefore entirely empty. It is true

- that space and time contain what is manifold in the pure

intuition @ priori, but they belong also to the conditions
of the receptivity of our mind under which alone it can
receive representations of objects, and which therefore
must affect the concepts of them also. The spontaneity
of our thought requires that what is manifold in the
pure intuition should first be in a certain way examined,
received, and connected, in order to produce a knowledge
of it. This act I call synthesis.

In its most general sense, I understand by synthesis
the act of arranging different representations together,
and of comprehending what is manifold in them under
one form of knowledge. Such a synthesis is pure, if the
manifold is not given empirically, but a priori (as in time
and space). Before we can proceed to an analysis of our
representations, these must first be. given, and, as far as
their contents are concerned, no concepts can arise ana-
lytically. Knowledge is first produced by the synthesis of
what is manifold (whether given empirically or a prios?).
That knowledge may at first be crude and confused and
in need of analysis, but it is synthesis which really collects
the elements of knowledge, and unites them to a.certain
extent. It is therefore the first thing which we [p. 78]
have to consider, if we want to form an opinion on the
first origin of our knowledge.

We shall see hereafter that synthesis in general is the
mere result of what I call the faculty of imagination, a
blind but indispensable function of the soul, without
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which in a general way may be called the pure concept
of the understanding. The same understanding, and by
the same operations by which in concepts it achieves
through analytical unity the logical form of a judgment,
introduces also, through the synthetical unity of the mani-
fold in intuition, a transcendental element into its repre-
sentations. They are therefore callgd pure concepts of
the understanding, and they refer @ priori to objects,
which would be quite impossible inj,general logic.

In this manner there arise exactly so many pure con-
cepts of the understanding which refer a priori to objects
of intuition in general, as there were.in our table logical
functions in all possible judgments, because those func-
tions completely exhaust the understanding, and compre-
hend every one of its faculties. Borrowing a term of
Aristotle, we shall call these con€epts categortes, [p. 80]
our intention being originally the same as his, though
widely diverging from it in its peactical application.

TABLE OF CATEG.DRIES

I o
Of Quantity
. Unity. ..-
Plurality.
Totality.
II 111
Of Quality O Relation
Reality. Of Inherence and Subsistence
Negation. (substantia et accidens).
Limitation. Of Causality and Dependence

(cause and effect).
Of Community (reciprocity be-
tween the active and the

passive).
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With regard to these, it should be remarked that the
categories, as the true fundamental concepts of the pure
understanding, have also their pure derivative concepts.
These could not be passed over in a complete system of
transcendental philosophy, but in a merely critical [p. 82]
essay the mention of the fact may suffice.

I should like to be allowed to call these pure but deriva-
tive concepts of the understanding the predicabilia, in
opposition to the predicamenta of the pure understanding.
If we are once in possession of the fundamental and
primitive concepts, it is easy to add the derivative and
secondary, and thus to give a complete image of the
genealogical tree of the pure understanding. As at pres-
ent I am concerned not with the completeness, but only
with the principles of a system, I leave this supplemen-
tary work for a future occasion. In order to carry it out,
one need only consult any of the ontological manuals, and
place, for instance, under the category of causality the pre-
dicabilia of force, of action, and of passion; under the
category of community the predicabilia of presence and
resistance ; under the predicaments of modality the pre-
dicabilia of origin, extinction, change, etc. If we asso-
ciate the categories among themselves or with the modes
of pure sensibility, they yield us a large number of de-
rivative concepts a priori, which it would be useful and
interesting to mark and, if possible, to bring to a certain
completeness, though this is not essential for our present
purpose.

I intentionally omit here the definitions of these cate-
gories, though I may be in possession of them.! In the

1 See, however, Karl’s remarks on p. 210 (p. 241 of First Edition).
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sequel I shall dissect these concepts so far as is [p. 83]
sufficient for the purpose of the method which I aim pre-
paring. In a complete system of pure reason they might
be justly demanded, but at present they would only make
us lose sight of the principal object of our investigation,
by rousing doubts and objections which, without injury to
our essential object, may well be relegated to another
time. The little I have said ought to be sufficient to
show clearly that a complete dictionary of these concepts
with all requisite explanations is not only possible, but
easy. The compartments exist; they have only to be
filled, and with a systematic topic like the present the
proper place to which each concept belongs cannot easily
be missed, nor compartments be passed over which are
still empty.!

1 Here follows in the Second Edition, Supplement XII.



TRANSCENDENTAL ANALYTIC
[p- 84]

CHAPTER 1I

OF THE DEDUCTION OF THE PURE CONCEPTS OF
THE UNDERSTANDING

SecTtiON 1

Of the Principles of a Transcendental Deduction in
General

Jurists, when speaking of rights and claims, distin-
guish in every lawsuit the question of right (guid juris)
from the question of fact (guid facti), and in demanding
proof of both they call the former, which is to show
the right or, it may be, the claim, the deduction. We,
not being jurists, make use of a number of empirical
concepts, without opposition from anybody, and consider
ourselves justified, without any deduction, in attaching
to them a sense or imaginary meaning, because we can
always appeal to experience to prove their objective real-
ity. There exist however illegitimate concepts also, such
as, for instance, chance, or fate, which through an almost
general indulgence are allowed to be current, but are yet
from time to time challenged by the question guid juris.
In that case we are greatly embarrassed in looking for
their deduction, there being no clear legal title, whether

70
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experience, if not the principle of their possibility, yet
the contingent causes of their production. And here
we see that the impressions of the senses give the first
impulse to the whole faculty of knowledge with respect
to them, and thus produce experience which consists of
two very heterogeneous elements, namely, matter for
knowledge, derived from the senses, and a certain form
according to which it is arranged, derived from the inter-
nal source of pure intuition and pure thought, first brought
into action by the former, and then producing concepts.
Such an investigation of the first efforts of our faculty
of knowledge, beginning with single perceptions and ris-
ing to general concepts, is no doubt very useful, and we
have to thank the. famous Locke for having been the
first to open the way to it. A deduction of the pure
concepts a priort, however, is quite impossible in that
way. It lies in a different direction, because, with refer-
ence to their future use, which is to be entirely indepen-
dent of experience, a very different certificate of birth
will be required from that of mere descent from experi-
ence. We may call this attempted physiological deriva-
tion (which cannot properly be called deduction, [p. 87]
because it refers to a gwaestio facti), the explanation of
the possession of pure knowledge. It is clear therefore
that of these pure concepts a priori a transcendental
deduction only is possible, and that to attempt an empiri-
cal deduction of them is mere waste of time, which no
one would think of except those who have ncver under-
stood the very peculiar nature of that kind of knowledge.

But though it may be admitted that the only possible
deduction of pure knowledge a prior: must be transcen-
dental, it has not yet been proved that such a deduction
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pure reason, he must be convinced of the inevitable
necessity of such a transcendental deduction, otherwise
he would walk on blindly and, after having strayed in
every direction, he would only return to the same igno-
rance from which he started. He must at the same time
perceive the inevitable difficulty of such a deduction, so
that he may not complain about obséurity where the
object itself is obscure, or weary too soon with our re-
moval of obstacles, the fact being that we have [p. 89]
either to surrender altogether all claims to the know-
ledge of pure reason—the most favourite field of all
philosophers, because extending beyond the limits of all
possible experience — or to bring this critical investigation
to perfection.

It was easy to show before, when treating of the con-
cepts of space and time, how these, though being know-
ledge a priori, refer necessarily to objects, and how they
make a synthetical knowledge of them possible, which is
independent of all experience. For, as no object can
appear to us, that is, become an object of empirical intui-
tion, except through such pure forms of sensibility, space
and time are pure intuitions which contain a prior7 the con-
ditions of the possibility of objects as phenomena, and the
synthesis in these intuitions possesses objective validity.

The categories of the understanding, on the contrary,
are not conditions under which objects can be given in
intuition, and it is quite possible therefore that objccts
should appear to us without any necessary reference to
the functions of the understanding, thus showing that the
understanding contains by no means any of their con-
ditions @ priori. There arises therefore here a difficulty,
which we did not meet with in the field of sensibility,
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It might be imagined that we could escape from the
trouble of these investigations by saying that experience
offers continually examples of such regularity of phe-
nomena as to induce us to abstract from it the concept
of cause, and it might be attempted to prove thereby the
objective validity of such a concept. But it ought to be
seen that in this way the concept of cause cannot possibly
arise, and that such a concept ought either to be founded
a priori in the understanding or be surrendered altogether

. as a mere hallucination. For this concept requires strictly
that something, A, should be of such a nature that some-
thing else, B, follows from it necessarily and according to
an absolutely universal rule. Phenomena no doubt supply
us with cases from which a rule becomes possible accord-
ing to which something happens usually, but never so that
the result should be necessary. There is a dignity in the
synthesis of cause and effect which cannot be expressed
empirically, for it implies that the effect is not only an
accessory to the cause, but given by it and springing from
it. Nor is the absolute universality of the rule a quality
inherent in empirical rules, which by means of induction
cannot receive any but a relative universality, that [p. 92]
is, a more or less extended applicability. If we were to
treat the pure concepts of the understanding as merely
empirical products, we should completely change their
character and their use.

Transition to a Transcendental Deduction of the Categories

Two ways only are possible in which synthetical repre-
sentations and their objeots can agree, can refer to cach
other with necessity, and so to say meet each other.
Either it is the object alone that makes the representation
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thing is given, a concept also of the object, which is given
in intuition as a phenomenon. Such concepts of objects
in general therefore must form conditions a pgriori of all
knowledge produced by experience, and the objective
validity of the categories, as being such concepts a priori,
rests on this very fact that by them alone, so far as the
form of thought is concerned, experience becomes possi-
ble. If by them only it is possible to think any object of
experience, it follows that they refer by necessity and
a priori to all objects of experience.

There is therefore a principle for the trans- [p. 94]
cendental deduction of all concepts a priori which must
guide the whole of our investigation, namely, that all
must be recognized as conditions a priori of the possibility
of experience, whether of intuition, which is found in it,
or of thought. Concepts which supply the objective
ground of the possibility of experience are for that very
reason necessary. An analysis of the experience in which
they are found would not be a deduction, but a mere illus-
tration, because they would there have an accidental char-
acter only. Nay, without their original relation to all
possible experience in which objects of knowledge occur,
their relation to any single object would be quite incom-
prehensible.

[There are three original sources, or call them faculties
or powers of the soul, which contain the conditions of the
possibility of all experience, and which themselves cannot
be derived from any other faculty, namely, sense, imagina-
tion, and apperception. On them is founded —

1. The synopsis of the manifold @ priori through the
senses.

2. The synthesis of this manifold through the imagination.
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If therefore we wish to know how pure concepts of the
understanding are possible, we must try to find out what
are the conditions a pr7or: on which the possibility [p. 96]
of experience depends, nay, on which it is founded, apart
from all that is empirical in phenomena. A concept ex-
pressing this formal and objective condition of experience
with sufficient generality might properly be called a pure
concept of the understanding. If we once have these
pure concepts of the understanding, we may also imagine
objects which are either impossible, or, if not impossible
in themselves, yet can never be given in any experience.
We have only in the connection of those concepts to leave
out something which necessarily belongs to the conditions
of a possible experience (concept of a spirit), or to extend
pure concepts of the understanding beyond what can be
reached by experience (concept of God). But the ele-
ments of all knowledge a priori, even of gratuitous and
prepostcrous fancies, though not borrowed from experi-
ence (for in that case they would not be knowledge a
prior) must nevertheless contain the pure conditions
a priori of a possible experience and its object, otherwise
not only would nothing be thought by them, but they
themselves, being without data, could never arise in our
mind. .

Such concepts, then, which comprehend the pure think-
ing a priori involved in every experience, are discovered
in the categories, and it is really a sufficient deduction of
them and a justification of their objective validity, if we
succeed in proving that by them alone an object [p. 97]
can be thought. But as in such a process of thinking
more is at work than the faculty of thinking only, namely,
the understanding, and as the understanding, as a faculty
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paragraphs with a view of preparing rather than instruct-
ing the reader. After that only I shall in the third sec-
tion proceed to a systematical discussion of these elements
of the understanding. Till then the reader must not
allow himself to be frightened by a certain amount of
obscurity which at first is inevitable on a road never
trodden before, but which, when we come to that section,
will give way, I hope, to a complete comprehension.

I

Of the Synthesis of Apprehension in Intuition

™ Whatever the origin of our representations may be,

whether they be due to the influence of external things
or to internal causes, whether they have arisen a priori
or empirically as phenomena, as modifications of the
mind they must always belong to the internal [p. 99]
sense, and all our knowledge must therefore finally be
subject to the formal condition of that internal sense,
namely, time, in which they are all arranged, joined,
and brought into certain relations to each other. This
is a general remark which must never be forgotten in
all that follows.

Every representation contains something manifold,
which could not be represented as such, unless the
mind distinguished the time in the succession of one
impression after another; for as contained in one
moment, each representation can never be anything
but absolute unity. In order to change this manifold
into a unity of intuition (as, for instance, in the repre-
sentation of space), it is necessary first to run through
the manifold and then to hold it together. It is this
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this, now into another animal shape, if on the longest day
the fields were sometimes covered with fruit, [p. 101]
sometimes with ice and snow, the faculty of my empirical
imagination would never be in a position, when represent-
ing red colour, to think of heavy cinnabar. Nor, if a cer-
tain name could be given sometimes to this, sometimes
to that object, or if that the same object could sometimes
be called by one, and sometimes by another name, with-
out any rule to which representations are subject by them-
selves, would it be possible that any empirical synthesis
of reproduction should ever take placéd.

There must therefore be something to make this repro-
duction of phenomena possible by being itself the founda-
tion a priori of a necessary synthetical unity of them.

T This becomes clear if we only remember that all phe-
nomena are not things by themselves, but only the play
of our representations, all of which are in the end deter-

minations only of the internal sense. If therefore we
could prove that even our purest intuitions a priori give
us no knowledge, unless they contain such a combination
of the manifold as to render a constant synthesis of repro-

, duction possible, it would follow that this synthesis of the
imagination is, before all experience, founded on principles
a priori, and that we must admit a pure transcendental
synthesis of imagination which forms even the foundation
of the possibility of all experience, such experience being

 impossible without the reproductibility of phe- [p. 102]

nomena. Now, when I draw a line in thought, or if I
think the time from one noon to another, or if I only
represent to myself a certain number, it is clear that I
must first necessarily apprehend one of these manifold
representations after another. If I were to lose from my
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the number, produced by the counting, this number being
a concept consisting entirely in the consciousness of that
unity of synthesis.

The very word of concept (Begriff) could have sug-
gested this remark, for it is the one consciousness which
unites the manifold that has been perceived successively,
and afterwards reproduced into one representation. This
consciousness may often be very faint, and we may con-
nect it with the effect only, and not with the act itself, i.e.
with the production of a representation. Butin [p. 104]
spite of this, that consciousness, though deficient in pointed
clearness, must always be there, and without it, concepts,
and with them, knowledge of objects are perfectly impos-
sible.

And here we must needs arrive at a clear understanding
of what we mean by an object of representations. We
said before that phenomena are nothing but sensuous rep-
resentations, which therefore by themselves must not be
taken for objects outside our faculty of representation.
What then do we mecan if we speak of an object corre-
sponding to, and therefore also different from our know-
ledge? It is easy to see that such an object can only
be conceived as something in general=x: because, beside
our knowledge, we have absolutely nothing which we could
put down as corresponding to that knowledge.

Now we find that our conception of the relation of all
knowledge to its object contains something of necessity,
the object being looked upon as that which prevents our
knowledge from being determined at haphazard, and
causes it to be determined a priori in a certain way, be-
cause, as they are all to refer to an object, they must
necessarily, with regard to that object, agrec with each
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thetical unity in our consciousness of them. Thus the
concept of body, whenever we perceive something outside
us, necessitates the representation of extension, and, with
it, thosc of impermeability, shape, etc.

Necessity is always founded on transcendental condi-
tions. There must be therefore a transcendental ground of
the unity of our consciousness in the synthesis of the man-
ifold of all our intuitions, and therefore also a transcendental
ground of all concepts of objects in general, and therefore
again of all objects of experience, without which it would
be impossible to add to our intuitions the thought of an
object, for the object is no more than that something of
which the concept predicates such a necessity of synthesis.

That original and transcendental condition is nothing

else but what I call transcendental apperception. [p. 107]
The consciousness of oneself, according to the determina-
ions of our state, is, with all our internal perceptions, em-
pirical only, and always transient. There can be no fixed
or permanent self in that stream of internal phenomena.
It is generally called the internal sense, or the empirical
apperception. What is necessarily to be represented as
numerically identical with itself, cannot be thought as
such by means of empirical data only. It must be a con-
dition which precedes all experience, and in fact renders it
possible, for thus only could such a transcendental suppo-
sition acquire validity.

No knowledge can take place in us, no conjunction or
unity of one kind of knowledge with another, without that
unity of consciousness which precedes all data of intui-
tion, and without reference to which no representation
of objects is possible. This pure, original, and unchange-
able consciousness I shall call transcendental apperception.
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fore are also fundamental concepts by which we think
objects in general for the phenomena, and have therefore
'la priori objective validity. This is exactly what we wish
to prove.

The possibility, nay the necessity of these categories
rests on the relation between our whole sensibility, and
therefore all possible phenomena, and that original apper-
ception in which everything must be necessarily subject
to the conditions of the permanent unity of self-conscious-
ness, that is, must submit to the general functions [p. 112]
of that synthesis which we call synthesis according to
concepts, by which alone our apperception can prove its
permanent and necessary identity @ priori. Thus the con-
cept of cause is nothing but a synthesis of that which
follows in temporal succession, with other phenomena, but
a synthesis according to concepts: and without such a
unity which rests on a rule @ griori, and subjects all phe-
nomena to itself, no permanent and general, and therefore
necessary unity of consciousness would be formed in the
manifold of our perceptions. Such perceptions would
then belong to no experience at all, they would be without
an object, a blind play of representations,—less even than
a dream.

All attempts therefore at deriving those pure concepts
of the understanding from experience, and ascribing to
them a purely empirical origin, are perfectly vain and
useless. I shall not dwell here on the fact that a concept
of cause, for instance, contains an element of necessity,
which no experience can ever supply, because experience,
though it teaches us that after one phenomenon something
else follows habitually, can never teach us that it follows
necessarily, nor that we could a priorz, and without any










































106 Transcendental Analytic

implies by itself the necessity of a permanent unity of
them in one and the same apperception. In that unity
of a possible consciousness consists also the form of all
knowledge of objects, by which the manifold is thought
as belonging to one object. The manner therefore in
which the manifold of sensuous representation (intuition)
belongs to -our consciousness, precedes all knowledge of
an object, as its intellectual form, and constitutes a kind
of formal a priori knowledge of all objects in general, if
they are to be thought (categories). Their syn- [p. 130]
thesis by means of pure imagination, and the unity of all
representations with reference to the original appercep-
tion, precede all empirical knowledge. Pure concepts of
the understanding are therefore a priori possible, nay,
with regard to experience, necessary, for this simple rea-
son, because our knowledge has to deal with nothing but
phenomena, the possibility of which depends on ourselves,
and the connection and unity of which (in the repre-
sentation of an object) can be found in ourselves only, as
antecedent to all experience, nay, as first rendering all
experience possible, so far as its form is concerned. On
this ground, as the only possible one, our deduction of the
categories has been carried out.]
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system, as a logic of illusion, under the name of transcen-
dental Dialectic.

Understanding and judgment have therefore a canon
of their objectively valid, and therefore true use in tran-
scendental logic, and belong to its analytical portion. But
reason, in its attempts to determine anything @ prior7 with
reference to objects, and to extend knowledge beyond the
limits of possible experience, is altogether dialectical, and
its illusory assertions have no place in a canon [p. 132]
such as Analytic demands.

Our Analytic of principles therefore will be merely a
canon of the faculty of judgment, teaching it how to apply
to phenomena the concepts of the understanding, which
contain the condition of rules @ priori. For this reason,
and in order to indicate my purpose more clearly, I shall
use the name of doctrine of the faculty of judgmment, while
treating of the real principles of the understanding.

INTRODUCTION

OF THE TRANSCENDENTAL FACULTY OF JUDGMENT IN
GENERAL

If the understanding is explained as the faculty of
rules, the faculty of judgment consists in performing the
subsumption under these rules, that is, in determining
whether anything falls under a given rule (casus date
legis) or not. General logic contains no precepts for the
faculty of judgment and cannot contain them. For as it
takes no account of the contents of our knowledge, it has
only to explain analytically the mere form of knowledge
in concepts, judgments, and syllogisms, and thus [p. 133]
to establish formal rules for the proper employment of the
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TRANSCENDENTAL DOCTRINE
[p. 137]

OF THE

FACULTY OF JUDGMENT

OR

ANALYTIC OF PRINCIPLES

CHAPTER 1

OF THE SCHEMATISM OF THE PURE CONCEPTS OF THE
UNDERSTANDING

IN comprehending any object under a concept, the
representation of the former must be homogeneous
with the latter,! that is, the concept must contain that
which is represented in the object to be comprehended
under it, for this is the only meaning of the expression
that an object is comprchended under a concept. Thus,
for instance, the empirical concept of a plate is homo-
geneous with the pure geometrical concept of a circle,
the roundness which is conceived in the first forming an
object of intuition in the latter.

Now it is clear that pure concepts of the understanding,
as compared with empirical or sensuous impressions in
general, are entirely heterogeneous, and can never be met

1 Read dem letzteren, as corrected by Rosenkranz, for der letzteren.
112
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TRANSCENDENTAL DOCTRINE
[p. 148]

OF THE

FACULTY OF JUDGMENT

OR

ANALYTIC OF PRINCIPLES

CHAPTER 11
SYSTEM OF ALL PRINCIPLES OF THE PURE UNDERSTANDING

WE have in the preceding chapter considered the tran-
scendental faculty of judgment with reference to those
general conditions only under which it is justified in
using the pure concepts of the understanding for syn-
thetical judgments. It now becomes cur duty to repre-
sent systematically those judgments which, under that
critical provision, the understanding, can really produce
a priori. For this purpose our table of categories will
be without doubt our natural and best guide. For it is
the relation of the categories to all possible experience
which must constitute all pure a priori knowledge of the
understanding ; and their relation to sensibility in general
will therefore exhibit completely and systematically all
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All principles of the pure understanding are there-
fore,

1
Axioms of Intuition.
11 ) III
Anticipations of Analogies of
Perception. Experience.
v

Postulates of Empirical
Thought in General.

I have chosen these names not unadvisedly, so that the
difference with regard to the evidence and the application
of those principles should not be overlooked. We shall
soon see¢ that, both with regard to the evidence and the
a priori determination of phenomena according to the cat-
egories of guantity and quality (if we attend to the form
of them only) their principles differ considerably from
those of the other two classes, inasmuch as the [p. 162]
former are capable of an intuitive, the latter of a merely
discursive, though both of a complete certainty. I shall
therefore call the former matihematical, the latter dynami-
cal principles.! It should be observed, however, that I do
not speak here either of the principles of mathematics, or
of those of general physical dynamics, but only of the
principles of the pure understanding in relation to the
internal sense (without any regard to the actual represen-
tations given in it). It is these through which the former
become possible, and I have given them their name, more
on account of their application than of their contents. I
shall now proceed to consider them in the same order in
which they stand in the table.

1 Here follows in the Second Edition, Supplement XV.
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only under their schemata. If the objects to which these
principles refer were things by themselves, it would be
perfectly impossible to know anything of them a priori
and synthetically. But they are nothing but phenomena,
and our whole knowledge of them, to which, after all, all
principles a pn'an'/,must relate, is only our possible experi-
ence of them. -‘Those principles therefore can aim at
nothing but the conditions of the unity of empirical know-
ledge in the synthesis of phenomena, which synthesis is
represented only in the schema of the pure concepts of
the understanding, while the category contains the func-
tion, restricted by no sensuous condition, of the unity of
that synthesis as synthesis in general. Those principles
will therefore authorise us only to connect phenomena,
according to analogy, with the logical and universal unity
of concepts, so that, though in using the principle we use
the category, yet in practice (in the application to phe-
nomena) we put the schema of the category, as a practical
key, in its! place, or rather put it by the side of the
category as a restrictive condition, or, as what may be
called, a formula of the cat'egory.

1 T read deren, and afterwards der ersteren, though even then the whole
passage is very involved. Professor Noiré thinks that dessess may be referred
to Gebrauch, and des ersteren to Grundsats.


















154 Transcendental Analytic

which it was not. But with what can you connect that
moment, if not with that which already exists? An empty
antecedent time cannot be an object of perception. But
if you connect this beginning with things which existed
already and continue to exist till the beginning of some-
thing new, then the latter is only a determination of the
former, as of the permanent. The same holds good with
regard to perishing, for this would presuppose the empiri-
cal representation of a time in which a phenomenon exists
no longer. .

Substances therefore (as phenomena) are the true sub-
strata of all determinations of time. If some substances
could arise and others perish, the only condition of the
empirical unity of time would be removed, and phenomena
would then be referred to two different times, in which
existence would pass side by side, which is absurd. For
there is but one time in which all different times [p. 189]
must be placed, not as simultaneous, but as successive.

Permanence, therefore, is a necessary condition under
which alone phenomena, as things or objects, can be
determined in a possible experience. What the empirical
criterion of this necessary permanence, or of the substan-
tiality of phenomena may be, we shall have to explain in
the sequel.
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bility of a continuous determination of the position of all
phenomena in that time, and this through a series of
causes and effects, the former producing inevitably the
existence of the latter, and thus rendering the empirical
knowledge of the relations of time valid for all times
(universally) and therefore objectively valid.

C
[ Third Analogy

Principle of Community

All substances, in so far as they are coexistent, stand in complete
community, that is, reciprocity one to another!]

Proof

Things are coexistent in so far as they exist at one and
the same time. But how can we know that they exist at
one and the same time? Only if the order in the syn-
thesis of apprehension of the manifold is indifferent, that
is, if I may advance from A through B, C, D, to E, or
contrariwise from E to A. For, if the synthesis were
successive in time (in the order beginning with A and
ending with E), it would be impossible to begin the appre-
hension with the perception of E and to go backwards to
A, because A belongs to past time, and can no longer be
an object of apprehension. [p. 212]

If we supposed it possible that in a number of sub-
stances, as phenomena, each were perfectly isolated, so
that none influenced another or received influences from

1 See Supplement XX.
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only in which the concept was joined with our faculty of
knowledge.! [p- 235]

its complete possibility. While possibility is only the positing of a thing in
reference to the understanding (in its empirical use), reality is, at the same
time, a connection of it with perception.

1 See Supplement XXII.
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CHAPTER III

ON THE GROUND OF DISTINCTION OF ALL SUBJECTS INTO
PHENOMENA AND NOUMENA

WE have now not only traversed the whole domain of
the pure understanding, and carefully examined each part
of it, but we have also measured its extent, and assigned
to everything in it its proper place. This domain, how-
ever, is an island and enclosed by nature itself within
limits that can never be changed. It is the country of
truth (a very attractive name), but surrounded by a wide
and stormy ocean, the true home of illusion, where many
a fog bank and ice that soon melts away tempt us to be-
lieve in new lands, while constantly deceiving the advent-
urous mariner with vain hopes, and involving [p. 236]
him in adventures which he can never leave, and yet can
never bring to an end. Before we venture ourselves on
this sea, in order to explore it on every side, and to find
out whether anything is to be hoped for there, it will be
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TRANSCENDENTAL DIALECTIC
[p. 310]

BOOK 1
OF THE CONCEPTS OF PURE REASON

WHATEVER may be thought of the possibility of con-
cepts of pure reason, it is certain that they are not simply
-obtained by reflection, but by inference. Concepts of the
understanding exist a priori, before experience, and for the
sake of it, but they contain nothing but the unity of reflec-
tion applied to phenomena, so far as they are necessarily
intended for a possible empirical consciousness. It is
through them alone that knowledge and determination of
an object become possible. They are the first to give
material for conclusions, and they are not preceded by any
concepts a priori of objects from which they could them-
selves be deduced. Their objective reality however de-
pends on this, that because they constitute the intellectual
form of all experience, it is necessary that their application
should always admit of being exhibited in experience.

The very name, however, of a concept of reason gives a
kind of intimation that it is not intended to be limited to
experience, because it refers to a kind of knowledge of
which every empirical knowledge is a part only (it may be,

252











































































Transcendental Dialectic 277

ing to their mere transcendental! concept, a Being of al
beings, which I know still less through a transcendental
concept, and of the unconditioned necessity of which I
can form no concept whatever. This dialectical syllogism
of reason I shall call the ¢dral of pure reason.

1 Transcendent is a misprint.



TRANSCENDENTAL DIALECTIC
[p. 341]

BOOK 1I

CHAPTER 1
OF THE PARALOGISMS OF PURE REASON

THE logical paralogism consists in the formal faulti-
ness of a conclusion. without any reference to its con-
tents. But a transcendental paralogism arises from a
transcendental cause, which drives us to a formally false
conclusion. Such a paralogism, therefore, depends most
likely on the very nature of human reason, and produces
an illusion which is inevitable, though not insoluble.

We now come to a concept which was not inserted in
our general list of transcendental concepts, and yet must
be reckoned with them, without however changing that
table in the least, or proving it to be deficient. This is
the concept, or, if the term is preferred, the judgment,
I think. It is easily seen, however, that this concept is
the vehicle of all concepts in general, therefore of transcen-
dental concepts also, being always comprehended among
them, and being itself transcendental also, though with-
out any claim to a special title, inasmuch as it serves
only to introduce all thought, as belonging to conscious-
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326 Transcendental Dialectic

remarked that the apperception is carried through all the
classes of the categories, but only with reference to those
concepts of the understanding, which in each of them
formed a foundation of unity for the others in a possible
perception, namely subsistence, reality, unity (not plu-
rality), and existence, all of which are here represented by
reason, as conditions (themselves unconditioned) of the
possibility of a thinking being. Thus the soul knows in
itself : —

I [p. 404]

The unconditioned unity
of the relation,

that is,
itself, not as inherent,
but as
subsisting.
I1 111
The unconditioned unity The unconditioned unity
of quality, in the manifoldness of time,
that is, that is,
not as a real whole, not as at different times
but as numerically different,
simple.! but as

one and the same subject.

v

The unconditioned unity
of existence in space,
that is,
not as the consciousness of many things outside it,
but as the consciousness of the existence of itself only,
and of other things, merely
as its representations.

1 How the simple can again correspond to the category of reality cannot
yet be explained here ; but will be shown in the following chapter, when
another use has to be discussed which reason makes of the same concept.
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BOOK 11

CHAPTER 1I
THE ANTINOMY OF PURE REASON

IN the Introduction to this part of our work we showed
that all the transcendental illusion of pure reason depended
on three dialectical syllogisms, the outline of which is sup-
plied to us by logic in the three formal kinds of the ordi-
nary syllogism, in about the same way in which the logical
outline of the categories was derived from the [p. 406]
four functions of all judgments. Ze first class of these
rationalising syllogisms aimed at the unconditioned unity
of the subjective conditions of all representations (of the
subject or the soul) as corresponding to the categorical syl-
logisms of reason, the major of which, as the principle,
asserts the relation’ of a predicate to a subject. Z/e
second class of the dialectical arguments’ will, therefore,
in analogy with the /Appothetical syllogisms, take for its
object the unconditioned unity of the objective condi-
tions in phenomenal appearance, while the ziird class,
which has to be treated in the following chapter, will be
concerned with the unconditioned unity of the objective
conditions of the possibility of objects in general.
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Thesis

[p. 426]
THE ANTINOMY

FIRST CONFLICT OF THE
Thesis

The world has a beginning in time, and is limited also
with regard to space.

Proof

For if we assumed that the world had no beginning in
time, then an eternity must have elapsed up to every given
point of time, and therefore an infinite series of succes-
sive states of things must have passed in the world.
The infinity of a series, however, consists in this, that
it never can be completed by means of a successive
synthesis. Hence an infinite past series of worlds is
impossible, and the beginning of the world a necessary
condition of its existence. This was what had to be
proved first.

With regard to the second, let us assume again the
opposite. In that case the world would be given as an
infinite whole of co-existing things. Now we cannot
conceive in any way the extension of a quantum, which
is not given within certain limits to every intuition,! ex-
cept through the synthesis of its parts, nor [p. 428]
the totality of such a quantum in any way, except through

1 We may perceive an indefinite quantum as a whole, if it is included in
limits, without having to build up its totality by mcans of measuring, that is,
by the successive synthesis of its parts. The limits themselves determine its
completeness, by cutting off everything beyond.
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Thesis

With regard to the second part of the thesis, the diffi-
culty of an endless and yet past series does not exist;
for the manifold of a world, infinite in extension, is given
at one and the same time. But, in order to conceive the
totality of such a multitude of things, as we cannot appeal
to those limits which in intuition produce that totality by
themselves, we must render an account of our concept,
which in our case cannot proceed from the whole to the
determined multitude of the parts, but has to demonstrate
the possibility of a whole by the successive synthesis of
the parts. As such a synthesis would constitute a series
that would never be completed, it is impossible to con-
ceive a totality either before it, or through it. For the
concept of totality itself is in this case the representation
of a completed synthesis of parts, and such a completion,
and therefore its concept also, is impossible.
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Thesis
tion is only an external condition, and that, though we are
unable to remove these elementary substances from their
state of composition and isolate them, reason must con-
ceive them as the first subjects of all composition, and
therefore, antecedently to it, as simple beings.
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Thesis
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Thesis
mined a priori. Therefore the proposition, that all cau-
sality is possible according to the laws of nature only,
contradicts itself, if taken in unlimited generality, and it
is impossible, therefore, to admit that causality as the
only one.

We must therefore admit another causality, through
which something takes place, without its cause being
further determined according to necessary laws by a pre-
ceding cause, that is, an absolute spontaneity of causes, by
which a series of phenomena, proceeding according to
natural laws, begins by itself; we must consequently
admit transcendental freedom, without which, even in
the course of nature, the series of phenomena on the
side of causes, can never be perfect.

[p. 448] OBSERVATIONS ON THE

I

On the Thesis

The transcendental idea of freedom is far from forming
the whole content of the psychological concept of that
name, which is chiefly empirical, but only that of the
absolute spontancity of action, as the real ground of
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Antithesis

experience). But to attribute in the world itself a faculty
to substances can never be allowed, because in that case
the connection of phenomena determining each other by
necessity and according to general laws, which we call
nature, and with it the test of empirical truth, which dis-
tinguishes experience from dreams, would almost entirely
disappear. For by the side of such a lawless faculty of
freedom, nature could hardly be conceived any longer,
because the laws of the latter would be constantly
changed through the influence of the former, and the
play of phenomena which, according to nature, is regular
and uniform, would become confused and incoherent.

2B
























Transcendental Dialectic 377

Antithesis

as to the choice of the true standpoint, as something
sufficiently important to write a separate treatise on it.
The one reasoned thus, the moon revolves on its own axis,
because it always turns the same side towards the earth.
The other concluded, the moon does not revolve on its own
axis, because it always turns the same side towards the
earth. Both conclusions were correct, according to the
point of view from which one chose to consider the motion
of the moon.



378 Transcendental Dialectic

Thesis
time, and rest at another, are not contradictory opposites.
Therefore the succession of opposite determinations, that
is, change, in no way proves contingency, according to
the concepts of the pure understanding, and can there-
fore never lead us on to the existence of a necessary
Being, according to the pure concepts of the under-
standing. Change proves empirical contingency only;
it proves that the new state could not have taken place
according to the law of causality by itself, and without a
cause belonging to a previous time. This cause, even
if it is considered as absolutcly necessary, must, as we
see, exist in time, and belong to the series of phenomena.















































































































































































































































































































































































































































































































































































564 Tyanscendental Dialectic

that the analysis of all our transcendent knowledge into
its elements (as a study of our own internal nature) has
no little value in itself, and to a philosopher is really a
matter of duty. We therefore thought that it was not
only necessary to follow up the whole of this vain treat-
ment of speculative reason to its first sources, but con-
sidered it advisable also, as the dialectical illusion does
here not only deceive the judgment, but, owing to the
interest which we take in the judgment, possesses and
always will possess a certain natural and irresist- [p. 704]
ible charm, to write down the records of this lawsuit in
full detail, and to deposit them in the archives of human
reason, to prevent for the future all errors of a similar
kind.



CRITIQUE OF PURE REASON
[p. 705]

I1

METHOD OF TRANSCENDENTALISM









568 Method of Transcendentalism

call the Method of Transcendentalism. We [p. 708]
shall here have to treat of a discipline, a canon, an archi-
tectonic, and lastly, a /Zistory of pure reason, and shall
have to do, from a transcendental point of view, what
the schools attempt, but fail to carry out properly, with
regard to the use of the understanding in general, under
the name of practical logic. The reason of this failure is
that general logic is not limited to any particular kind of
knowledge, belonging to the understanding (not for in-
stance to its pure knowledge), nor to certain objects.
It cannot, therefore, without borrowing knowledge from
other sciences, do more than produce titles of possible
methods and technical terms which are used in different
sciences in reference to their systematical arrangement,
so that the pupil becomes acquainted with names only,
the meaning and application of which he has to learn
afterwards.






















































































































































































































































































































































682 Architectonic of Pure Reason

For the same reason metaphysic is also the completion
of the whole cu/ture of human reason, which is indispen-
sable, although one may discard its influence as a science
with regard to certain objects. For it enquires [p. 851]
into reason according to its elements and highest maxims,
which must form the very foundation of the possibility of
some sciences, and of the use of all. That, as mere spec-
ulation, it serves rather to keep off error than to extend
knowledge does not detract from its value, but, on the
contrary, confers upon it dignity and authority by that
censorship which secures general order and harmony, ay,
the well-being of the scientific commonwealth, and pre-
vents its persevering and successful labourers from losing
sight of the highest aim, the general happiness of all
mankind.















SUPPLEMENT 1

MOTTO TO SECOND EDITION
Baco pE VERuLAMIO
Instauratio magna : Pracfatio

DE nobis ipsis silemus: de re autem, quae agitur, petimus, ut
homines eam non opinionem, sed opus esse cogitent; ac pro
certo habeant, non sectae nos alicujus aut placiti, sed utilitatis et
amplitudinis humanae fundamenta moliri. Deinde ut suis com-
modis aequi . . . in commune consulant, . . . et ipsi in partem
veniant. Praeterea, ut bene sperent, neque Instaurationem nos-
tram ut quiddam infinitum et ultra mortale fingant, et animo con-
cipiant ; quum revera sit infiniti erroris finis et terminus legitimus.
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708 Supplement 17

in such a work, and likewise the defence of the whole, to those
excellent men who have made it their own. At single points
every philosophical treatise may be pricked (for it cannot be
armed at all points, like a mathematical one), while yet the
organic structure of the system, considered as a whole, has not
therefore to apprehend the slightest danger. Few only have that
pliability of intellect to tdke in the whole of a system, if it is new ;
still fewer have an inclination for it, because they dislike every
innovation. If we take single passages out of their connection,
and contrast them with each other, it is easy to pick out apparent
contradictions, particularly in a work written with all the freedom
of a running speech. In the eyes of those who rely on the judg-
ment of others, such contradictions may throw an unfavourable
light on any work ; but they are easily removed, if we ourselves
have once grasped the idea of the whole. And, if a theory pos-
sesses stability in itself, then this action and reaction of praise
and blame, which at first seemed so dangerous, serve only in time
to rub off its superficial inequalities : nay, secure to it, in a short
time, the requisite elegance also, if only men of insight, impar-
tiality, and true popularity will devote themselves to its study.

KONIGSBERG, April, 1787.
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Second Section. Of the ideal of the Summum
Bonum, as determining the ultimate aim of Pure
Reason . . . . . . .

Third Section. Of trowing, knowing, and be-
lieving . . . . . .

Third Chapter. The architectonic of pure reason
Fourth Chapter. The history of pure reason
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718 Supplement IV

and therefore contingent and hardly fit to serve as first princi-
ples? For the present, however, we may be satisfied for having
shown the pure employment of the faculty of our knowledge as
a matter of fact, with the criteria of it.

Not only in judgments, however, but even in certain concepts,
can we show their origin @ priori. Take away, for example, from
the concept of a body, as supplied by experience, everything that
is empirical, one by one; such as colour, hardness or softness,
weight, and even impenetrability, and there still remains the
space which the body (now entirely vanished) occupied: that
you cannot take away. And in the same manner, if you remove
from your empirical concept of any object, corporeal or incorpo-
real, all properties which experience has taught you, you cannot
take away from it that property by which you conceive it as a
substance, or inherent in a substance (although such a concept
contains more determinations than that of an object in general).
Convinced, therefore, by the necessity with which that concept
forces itself upon you, you will have to admit that it has its seat
in your faculty of knowledge a priori.
























726 Supplement VI

of those metaphysical systems, is by no means the aim, but only
a preparation for true metaphysic, namely, the answer to the ques-
tion, how we can enlarge our knowledge @ priori synthetically ;
nay, it is utterly useless for that purpose, because it only shows
what is contained in those concepts, but not by what process
a priori we arrive at them, in order thus to determine the validity
of their employment with reference to all objects of knowledge
in general. Nor does it require much self-denial to give up these
pretensions, considering that the undeniable and, in the dogmatic
procedure, inevitable contradictions of reason with itself, have long
deprived every system of metaphysic of all authority. More firm-
ness will be required in order not to be deterred by difficulties
from within and resistance from without, from trying to advance
a science, indispensable to human reason (a science of which we
may lop off every branch, but will never be able to destroy the
root), by a treatment entirely opposed to all former treatments,
which promises, at last, to ensure the successful and fruitful growth
of metaphysical science.



SUPPLEMENT VII
[See page 10]

STiLL less ought we to except here a criticism on the books and
systems treating of pure reason, but only on the faculty of pure
reason itself. It is only if we are in possession of this, that we
possess a safe criterion for estimating the philosophical value of
old and new works on this subject. Otherwise, an unqualified
historian and judge does nothing but criticise the groundless
assertions of others by means of his own, which are equally
groundless.
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SUPPLEMENT VIII

[See page 20]

4. SpACE is represented as an infinite given quantity. Now
it is quite true that every concept is to be thought as a repre-
sentation, which is contained in an infinite number of different
possible representations (as their common characteristic), and
therefore comprehends them : but no concept, as such, can be
thought as if it contained in itself an infinite number of represen-
tations. Nevertheless, space is so thought (for all parts of in-
finite space exist simultaneously). Consequently, the original
representation of space is an snfxzition a priori, and not a concept.

§3
Transcendental Exposition of the Concept of Space

I understand by transcendental exposition (Erirterung), the
explanation of a concept, as of a principle by which the possibility
of other synthetical cognitions @ pr70s¢ can be understood. For
this purpose it is necessary, 1. That such cognitions really do
flow from the given concept. 2. That they are possible only
under the presupposition of a given mode of explanation of such
concept.

Geometry is a science which determines the properties of space
synthetically, and yet @ priori. What then must be the repre-
sentation of space, to render such a knowledge of it possible?
It must be originally intuitive ; for it is impossible from a mere
concept to deduce propositions which go beyond that concept,
as we do in geometry (Introduction V. See Suppl. VI). That
intuition, however, must be a priorss, that is, it must exist within
us before any perception of the object, and must therefore be
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SUPPLEMENT IX

[See page 22]

WrrH the exception of space there is no other subjective repre-
sentation, referring to something external, that could be called
a priori objective. For from none of them can we derive syn-
thetical propositions @ priori, as we can from the intuition in
space § 3.. (See Suppl. VIIL.) Strictly speaking, therefore,
they can claim no ideality at all, though they agree with the repre-
sentation of space in this, that they belong only to the subjective
nature of sensibility, for instance, of sight, of hearing, and feeling,
through the sensations of colours, sounds, and heat. All these,
however, being sensations only, and not intuitions, do not help
us by themselves to know any object, least of all a priori.
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we want to go beyond a given concept, that which can be discov-
ered a priori, not in the concept, but in the intuition correspond-
ing to it, and can be connected with it synthetically. - For this
very reason, however, such judgments can never go beyond the
objects of the senses, but are valid only for objects of possible
experience. '















Supplement XIT 741

been thought synthetically a priori. The concepts of unity, truth,
and perfection, therefore, do not supplement the transcendental
table of the categories, as if it were imperfect, but they serve only,
after the relation of these concepts to objects has been entirely
set aside, to bring their employment under general logical rules,
for the agreement of knowledge with itself.









SUPPLEMENT XIV

[See page 79]

OF THE DEDUCTION OF THE PURE CONCEPTS OF
THE UNDERSTANDING

SECOND SECTION

Transcendental Deduction of the Pure Concepls of the Understanding

§ 15

Of the Possibility of Connecting (conjunctio) in General

THE manifold of representations may be given in an intuition
which is purely sensuous, that is, nothing but receptivity, and the
form of that intuition may lie @ grio77 in our faculty of representa-
tion, without being anything but the manner in which a subject is
affected. But the connection (conjunctio) of anything manifold
can never enter into us through the senses, and cannot be con-
tained, therefore, already in the pure form of sensuous intuition,
for it is a spontaneous act of the power of representation ; and as,
in order to distinguish this from sensibility, we must call it under-
standing, we see that all connecting, whether we are conscious of
it or not, and whether we connect the manifold of intuition or
several concepts together, and again, whether that intuition be
sensuous or not sensuous, is an act of the understanding. This
act we shall call by the general name of synthesss, in order to
show that we cannot represent to ourselves anything as connected
in the object, without having previously connected it ourselves,
and that of all representations connection is the only one which
cannot be given through the objects, but must be carried out by
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768 Suptlement XIV

Comprehensive View of this Deduction

The deduction of the pure concepts of the understanding (and
with them of all theoretical knowledge a pr7o77) consists in repre-
senting them as principles of the possibility of experience, and in
representing experience as the defermination of phenomena in
space and time, —and, lastly, in representing that determination
as depending on the principle of the origina/ synthetical unity of
apperception, as the form of the understanding, applied to space
and time, as the original forms of sensibility.!

L L » » L - * *

1 Kant does not carry the division into paragraphs in his second edition
further, because, as he says, he has to treat no more of elementary concepts,
and prefers, in representing their employment, to adopt a continuous treat-
- ment, without paragraphs.






SUPPLEMENT XVIa

[See page 133]

In the 2nd Edition the title is

I
Axioms oF INTUTTION
Their principle i§: All intuitions are extensive quantities.
Proof

ALL phenomena contain, so far as their form is concerned, an
intuition in space and time, which forms the a priori foundation
of all of them. They cannot, therefore, be apprehended, that is,
received into empirical consciousness, except through the synthe-
sis of the manifold, by which the representations of a definite
space or time are produced, i.e. through the synthesis of the
homogeneous, and the consciousness of the synthetical unity of
that manifold (homogeneous). Now the consciousness of the
manifold and homogeneous in intuition, so far as by it the repre-
sentation of an object is first rendered possible, is the concept of
quantity (quantum). Therefore even the perception of an object
as a phenomenon is possible only through the same synthetical
unity of the manifold of the given sensuous intuition, by which
the unity of the composition of the manifold and homogeneous is
conceived in the concept of a guantity; that is, phenomena are
always quantities, and exfensive quantities; because as intuitions
in space and time, they must be represented through the same
synthesis through which space and time in general are determined.
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SUPPLEMENT XVII

[See page 144]

111
ANALOGIES OF EXPERIENCE

Their principle is: Experience is possible only through the
representation of a necessary connection of perceptions.

Proof

ExPERIENCE is empirical knowledge, that is, knowledge which
determines an object by means of perceptions. It is, therefore,
a synthesis of perceptions, which synthesis itself is not contained
in the perception, but contains the synthetical unity of the mani-
fold of the perceptions in a consciousness, that unity constituting
the essential of our knowledge of the objects of the senses, i.e. of
experience (not only of intuition or of sensation of the senses).
In experience perceptions come together contingently only, so
that no necessity of their connection could be discovered in the
perceptions themselves, apprehension being only a composition of
the manifold of empirical intuition, but containing no representa-
tion of the necessity of the connected existence, in space and time,
of the phenomena which it places together. Experience, on the
contrary, is a knowledge of objects by perceptions, in which there-
fore the relation in the existence of the manifold is to be repre-
sented, not as it is put together in time, but as it is in time,
objectively. Now, as time itself cannot be perceived, the deter-
mination of the existence of objects in time can take place only
by their connection in time in general, that is, through concepts
connecting them @ priori. As these concepts always imply neces-
sity, we are justified in saying that experience is possible only
through a representation of the necessary connection of percep-
tions.
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SUPPLEMENT XIX
[See page 155]

B. SeconD ANALOGY

Principle of the Succession of Time, according to the Law of
Causality

All changes take place according to the law of connection between
cause and effect.

Proof

(It has been shown by the preceding principle, that all phenom-
ena in the succession of time are changes only, i.e. a successive
being and not-being of the determinations of the substance, which
is permanent, and consequently that the being of the substance
itself, which follows upon its not-being, and its not-being, which
follows on its being, —in other words, that an arising or perish-
ing of the substance itself is inadmissible. The same principle
might also have been expressed thus: a// change (succession) of
phenomena consists in modification only, for arising and perishing
are no modifications of the substance, because the concept of
modification presupposes the same subject as existing with two
opposite determinations, and therefore as permanent. After this
preliminary remark, we shall proceed to the proof.)

I perceive that phenomena succeed each other, that is, that
there is a state of things at one time the opposite of which existed
at a previous time. I am therefore really connecting two percep-
tions in time. That connection is not a work of the senses only
and of intuition, but is here the product of a synthetical power
of the faculty of imagination, which determines the internal sense
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SUPPLEMENT XX

[See page 172]

C. TuIRD ANALOGY

Principle of Coexistence, according to the Law of Reciprocity or
Community

All substances, so far as they can be perceived as coexistent in
space, are always affecting each other reciprocally.

Proof

THINGS are coexistent when, in empirical intuition, the percep-
tion of the one can follow upon the perception of the other, and
vice versa, which, as was shown in the second principle, is impos-
sible in the temporal succession of phenomena. Thus I may first
observe the moon and afterwards the earth, or, conversely also,
first the earth and afterwards the moon, and because the percep-
tions of these objects can follow each other in both ways, I say
that they are coexistent. Now coexistence is the existence of
the manifold in the same time. ‘Time itself, however, cannot be
perceived, so that we might learn from the fact that things exist
in the same time that their perceptions can follow each other
reciprocally. The synthesis of imagination in apprehension would,
therefore, give us each of these perceptions as existing in the sub-
ject, when the other is absent, and zice versa - it would never tell
us that the objects are coexistent, that is, that if the one is there,
the other also must be there in the same time, and this by neces-
sity, so that the perceptions may follow each other reciprocally.
Hence we require a concept of understanding of the reciprocal
sequence of determinations of thihgs existing at the same time,
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but outside each other, in order to be able to say, that the recip-
rocal sequence of the perceptions is founded in the object, and
thus to represent their coexistence as objective. The relation
of substances, however, of which the first has determinations the
ground of which is contained in the other, is the relation of in-
fluence, and if, conversely also, the first contains the ground of
determinations in the latter, the relation is that of community
or reciprocity. Hence the coexistence of substances in space can-
not be known in experience otherwise but under the supposition
of reciprocal action: and this is therefore the condition also of
the possibility of things themselves as objects of experience.















SUPPLEMENT XXII

[See page 191]

L] L L . . . L] L

General Note on the System of the Principles

It is something very remarkable that we cannot understand the
possibility of anything from the category alone, but must always
have an intuition in order to exhibit by it the objective reality of
the pure concept of the understanding. Let us take, for instance,
the categories of relation. It is impossible to understand, from
mere concepts alone : —

First, how something can exist as sudject only, and not as
a mere determination of other things, that is, how it can be a sué-
stance : or,

Secondly, how, because something is, something else must be,
that is, how something can ever be a cause : or,

Thirdly, how, when there are several things, something could
follow from the existence of one of them as affecting the rest, and
vice versa, so that there should exist, in this way, a certain com-
munity of substances. The same applies to the other categories,
as, for instance, how #thing could be of the same kind as many
others, and thus be a quantity. So long as there is no intuition,
we do not know whether by the categories we conceive an object,
nay, whether any object can at all belong to them: and thus we
see again that by themselves the categories are not Anowledge,
but mere forms of thought, by which given intuitions are turned
into knowledge.

It likewise follows from this, that no synthetical proposition can
be made out of mere categories, as, for instance, if it is said that
in everything existing there is substance, i.e. something that can
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when we come to treat of se/f-knowledge by mere internal con-
sciousness, and the determination of our own nature, without the
help of external empirical intuitions, in order to show us the
limits of the possibility of such knowledge.

The last result of the whole of this section is therefore this:
All principles of the pure understanding are nothing more than
a priori principles of the possibility of experience; and to ex-
perience alone do all synthetical propositions @ priors relate:
nay, their possibility itself rests entirely on that relation.



SUPPLEMENT XXIII

[See page 199]

IN one word, none of these concepts admit of being authensi-
cafed, nor can their real possibility be proved, if all sensuous
intuition (the only one which we possess) is removed, and there
remains in that case a /Jogica/ possibility only, that is, that a con-
cept (a thought) is possible. This, however, does not concern
us here, but only whether the concept refers to an object and
does therefore signify anything.
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SUPPLEMENT XXIV

[See page 203]

WE are met here by an illusion which is difficult to avoid. The
categories do not depend in their origin on sensibility, like the
forms of intuition, space, and time, and seem, therefore, to admit
of an application extending beyond the objects of the senses.
But, on the other side, they are nothing but forms of thought, con-
taining the logical faculty only of comprehending a prio»i in one
consciousness the manifold that is given in intuition, and they
would therefore, if we take away the only intuition which is possi-
ble to us, have still less significance than those pure sensuous
forms by which at least an object is given, while a peculiar mode
of our understanding of connecting the manifold (unless that
intuition, in which the manifold alone can be given, is added),
signifies nothing at all.

Nevertheless, it seems to follow from our very concept, if we
call certain objects, as phenomena, beings of the senses, by dis-
tinguishing between the mode of our intuition and the nature of
those objects by thcmselves, that we may take either the same
objects in that latter capacity, though they cannot as such come
before our intuition, or other possible things, which are not
objects of our senses at all, and place them, as objects thought
only by the understanding, in opposition to the former, calling
them beings of the understanding (noumena). The question
then arises, whether our pure concepts of the understanding do
not possess some significance with regard to these so-called beings
of the understanding, and constitute a mode of knowing them?

At the very outset, however, we meet with an ambiguity which
may cause great misapprehension. The understanding, by calling
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If, therefore, we attempted to apply the categories to objects
which are not considered as phenomena, we should have to admit
an intuition other than the sensuous, and thus the object would
become a noumenon in a posifive sense. As, however, such an
intuition, namely, an intellectual one, is entirely beyond our
faculty of knowledge, the use of the categories also can never
reach beyond the limits of the objects of experience. Beings of
the understanding correspond no doubt to beings of the senses,
and there may be beings of the understanding to which our faculty
of sensuous intuition has no relation at all ; but our concepts of
the understanding, being forms of thought for our sensuous intui-
tion only, do not reach so far, and what.is called by us a noume-
non must be understood as such in a n¢gasive sense only.



SUPPLEMENT XXV

[See page 209]

‘WE must not speak, as is often done, of an nsellectual world,
for intellectual and sensitive apply to 2now/ledge only. That, how-
ever, to which the one or the other mode of intuition applies,
that is, the odjects themselves, must, however harsh it may sound,
be called intelligible or sensible.
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SUPPLEMENT XXVI

[See page 274]

MEerapHYSIC has for the real object of its investigations three
ideas only, God, Freedom, and Immortality; the second concept
connected with the first leading by necessity to the third as
conclusion. Everything else treated by that science is a means
only in order to establish those ideas and their reality. Meta-
physic does not require these ideas for the sake of natural
science ; but in order to go beyond nature. A right insight into
them would make #keology, morality, and, by the union of both,
religion also, therefore the highest objects of our existence, depend-
ent on the speculative faculty of reason only, and on nothing
else. In a systematical arrangement of those ideas the above
order, being synthetical, would be the most appropriate ; but in
their elaboration, which must necessarily come first, the anafvtical
or inverse order is more practical, enabling us, by starting from
what is given us by experience, namely, the studv of the soul
(psychology), and proceeding thence to the study of the world
(cosmology), and lastly, to a knowledge of God (theology), to
carry out the whole of our great plan in its entirety.
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SUPPLEMENT XXVIII

[See page 400]

I HAVE sometimes called it forma/ idealism also, in order to dis-
tinguish it from the ma’erial/ or common idealism, which doubts
or denies the very existence of external things. In some cases it
seems advisable to use these terms rather than those in the text,
in order to prevent all misunderstanding. (This is an additional
note in the Second Edition.)
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