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PREFACE.

THIS work has been written, mainly, during a period of re-
striction, on account of weak health, from the more active duties
of the ministry ; and the hope is indulged that it may prove
quite as useful, in its own way, by treasuring and presenting
for general reference information regarding Travancore, as,
perhaps, more direct labours in travelling and lecturing on
the subject might have been. For the last twenty-five years,
I have been studying that country with reference to the pro-
secution of missionary labour, culling facts of every kind, and
accumulating notes respecting its people, history, and literature ;
collecting a library, English, Tamil, and Malayalam, with com-
plete sets of Reports, some of which are now almost inacces-
sible to the public, and enjoying friendly intercourse with
Europeans and natives of all classes. And at home, while
engaged in the preparation of this book, free access has also
been given, through the courtesy of the librarians, to the
splendid library at the India House.

The valuable materials and knowledge thus acquired for
personal use are now placed at the disposal of others;
arranged, digested, and condensed so as to give, if it were
possible, a whole library in a single volume—providing re-
liable matter for future investigation and practical application—
throwing light especially on those points affecting the social
and moral condition of the people on which the statesman
or philanthropist would wish to be informed—furnishing
materials for a true history of the country—and giving a
photograph of strange manners and usages that are rapidly
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vi Preface.

passing away under the influence of modern enlightenment
and the spread of Christianity. The history of the past in-
creases our intellectual wealth in each generation, and should
be handed on to the next.

No pains have been spared in the careful collation of facts
and records ; and much care has been taken to ensure accu-
racy, and avoid a mere surface view of things, as well as to
simplify and elucidate every topic discussed, and give a true
reflection of the present state of native society. Still, in such
a mass of detail, minor errors may exist, arising from varying
or incomplete accounts supplied by native helpers and friends,
Any mistakes have only to be pointed out for rectification in a
second edition, if called for.

I have still much material on hand which it was found im-
possible to include in this volume—further particulars of Castes
and Ceremonies, and chapters on the more abstract and statis-
tical topics of Legislation and Judicial Administration, Land
Tenures, Taxation and Revenue, &c. On such a diversified
population, an exhaustive work in a single volume is imprac-
ticable; and a great and expensive book is not wanted.
Only a few typical castes, therefore, have been selected for
detailed description, and a few cardinal topics discussed.

In some sense it may be said that the same ground is gone
over as in a former work—*“The Land of Charity ” (Snow
& Co., London). But while either book is complete in itself,
the matter in each is quite distinct, as I have endeavoured to
put nothing in this volume that is in the former one; and
the two works should go together, each being the comple-
ment of the other. The one discusses chiefly the religious,
the other the social and moral aspect of Travancore. The
former book was intended chiefly for the friends of missions
in England ; the present one for readers in India, interested
in the welfare of the native population, and desirous to have a
correct view of their actual condition, and to use any influence
they may possess for the furtherance of solid progress and
reform. Though speaking plainly and frankly of the evils
which prevail and of the need of a speedy remedy, I am con-
scious of having written throughout with the desire and aim
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to be fair to all parties, and with affection and sympathy for
all classes in Travancore, whither I hope shortly to return to
continue my labours as life and health may be afforded.

Brief quotations and sentences taken from innumerable
books and papers which have been freeiy consulted, abstracted,
or utilized for the advantage of the reader, have not been
specially marked, as this appeared to be mere waste of labour,
and an encumbrance of the printed page.

Special acknowledgments, however, are due to the Govern-
ment of Travancore for copies of the Administration Reports
and the Census Report as each was issued—and to my mis-
sionary brethren and other friends, both English and native,
for reports and papers keeping me ax courant with the state
of affairs during my absence on leave in England. Also to
Rev. W. J. Richards for valuable notes on the Pulayars, &c., in
North Travancore—to Rev. R. Collins, M.A., and Rev. R. H.
Maddox, B.D,, for the loan of photographs for engraving, mostly
taken by the former gentleman—and to the Secretaries of the
London Missionary Society for twelve illustrations ; the Church
Missionary Society for five illustrations; the Wesleyan Mis-
sionary Society for engraving of Oil Mill; and the Religious
Tract Society for engraving of Krishna, kindly permitted by
them to be used in this work. The other illustrations have
been specially engraved for it.

Indian words and technical terms used in the Travancore
official reports are mostly printed in italics, and the exact
meaning will readily be found on reference to the Glossary
at the end of the volume. The long 4 is pronounced like @
in father, and the short « like # in drum ; ¢ like a in fate ; ¢ as
it is pronounced in pigue ; and u generally like 00 in _food. ’

This work is sent forth now in humble reliance on God’s
gracious guidance, and in the hope that it may prove really
helpful to all who desire accurate and recent information on the
subject of it,and may thus ultimately tend to raise the social
condition and advance the moral and spiritual welfare of the
native population of Travancore.

S. MATEER.

London, oth August, 1883.
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NATIVE LIFE IN TRAVANCORE.

CHAPTER L
THE COUNTRY—DESCRIPTIVE.

THE small but picturesque country of Travancore in South
India, though little known in England and even in some
distant parts of India, from which it is distinguished by its
humid climate, perpetual verdure, and rich vegetable produc-
tions, its ancient Hindu Government, and a population of
surprising variety, is full of deepest interest to those who have
had occasion to reside there, or who have directed their regards
closely to the subject. The exhaustive study of the physical
features of the country—its multifarious population, with their
languages and literature, their strange customs and religions—
its flourishing Christian missions and rising civilization—would
be the work of a lifetime, and could not fail, so far as it is
prosecuted, to draw out the profoundest moral sympathy with
the people of all classes and with those on whom devolves the
duty of governing them.

Travancore abounds with attractions to the student of nature,
of religion, and of mankind. The sportsman and the naturalist
will find an endless variety in the fauna—elephants and tigers,
for instance, so numerous in some parts that the hillmen are
obliged to build their huts in the tops of trees—wild oxen
and deer, monkeys, crocodiles, snakes, birds, fishes, and insects.
The botanist will find much to interest and delight in the flora:
the frequent tropical rains make most of the country a sea of
verdure and luxuriant vegetation ; and gardening is a pastime
uninterrupted by any dreary fall of the leaf or inclemency of
winter. The land is crowded with graceful palms, and is one
of the head-quarters of the ginger and pepper tribes. It was
to procure these spices and other valuable products that the
servants of King Solomon visited Malabar in the golden age

' B
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2 Native Life in Travancore.

of the Jewish nation; and it was these that, in the Providence
of God, attracted Europeans first to the Western Coast of
India, induced persevering efforts to open more direct com-
munication with the Indies, led to the discovery of the Cape
route as well as America and the West Indies, and ultimately
to the establishment of the great Indian Empire of the British
Crown. Dense forests of teak, blackwood, and other useful
timbers clothe the hill regions—fruit-trees, some of them bear-
ing fruits of enormous size, or in extraordinary abundance, are
grown in every garden—the medicinal plants deserve fuller
investigation and trial—and economic products such as coffee,
tea, chocolate, and chinchona are now being largely introduced
and developed by enterprising English planters.

The historian and the antiquarian have yet, it may be said,
to begin their labours in Travancore, examining ancient but
hitherto inaccessible temples, with their undeciphered inscrip-
tions, and investigating records and usages which may throw
light upon the origin of its strange laws. The ethnologist will
have a wide sphere for study in the varied and mutually con-
trasting manners and customs of the four hundred and twenty
Hindu castes of the population, besides the mixed descendants
of the Portuguese, Dutch, and other nations—quite a museum
of races—and in the comparison of these with customs pre-
vailing in other parts of the world. Some of these castes are,
from their exclusive habits and insulation, inaccessible to the
European, and nearly so to their own countrymen of other
classes.

The merchant and the manufacturer may find here a market
for their commodities as civilization and comfort spread, and an
opening for new and varied forms of industry ; and the states-
man will be interested in the social and political condition of
a country where the great problem is to decide how far, and
by what successive steps, the people shall be freed from bar-
barous and unequal laws, endowed with civil liberty, and
ultimately entrusted with some share in the government of
their country.

Above all, the Christian philanthropist cannot but mourn
over the gross idolatry and demon worship, and the miserable
superstitions which corrupt and darken all that is otherwise
fair and pleasant—the dense popular ignorance, oppressions,
and abject wretchedness of the lower castes, and the debase-
ment of females amongst most classes of society ; and he will
rejoice over the incipient enlightenment, the spread of educa-
tion, and the establishment of living and active Christian
churches throughout the land.

The religions of Travancore are strangely diverse, comprising
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both popular Hinduism, and demon, ancestral, serpent, and sun
worship—Muhammadanism of a low and imperfect type—
Jews, the history of whose settlement in India dates back to,
perhaps, the time of the destruction of Jerusalem, or even
earlier—Roman Catholics of three centuries’ standing—the
Malabar Syrian Church, very much resembling in rites and
ecclesiastical government the Greek Church, and whose
founders and ancestors came to Malabar fully fifteen hundred
years ago—and last, but not least in importance for the future
welfare of the country, Protestant Christians connected with
the London Missionary Society in the South, and with the
Church Mission in the North, brought under the influence of
the Gospel within the last sixty or seventy years. It is a
remarkable fact that over one-fifth of the population are
nominally Christian, while the Malaydlam Sudras, who constitute
the mass of the respectable population, the landowners and
employers of labour, the agricultural and military classes, are
quite outnumbered by the native Christians; and the Brah-
mans, who enjoy immense power and prestige in social and
political matters, and almost divine honours as the repre-
sentatives of the deity and the sole competent priestly cele-
brants of religious rites, number only forty thousand in a total
population of nearly two millions and a half. Travancore is
thus an Oriental microcosm, a representative land, a country
of striking contrasts. In its scenery, sea-coast and mountain
range, wood and water, hill and dale, river and lake are all
combined in comparatively small compass. The primeval
forests, where the elephant, tiger, and wild ox roam unchecked,
lie not many miles distant from the capital, with its public
offices, English college, and museum ; and the almost savage
denizen of the woods and hills, clad in green leaves or fringes
of long grass, is found not far from the Brahman official or
Sudra noble, who lectures on modern science, and writes the
English language as well as any of us.

To introduce and to illustrate particulars of the manners and
customs, the social and civil condition of the people, some
descriptive account of the country seems required. Let us
enter it from the north, and travel right through by the main
and most frequented route, parallel with the coast, to the
southernmost extremity at Cape Comorin, observing the
physical features which it presents to our notice as we pass
along.

The nearest railway station on the way from Madras is at
Shoranoor in the extreme north of Cochin, where we cross the
Beypore river over a long bridge, which, it is hoped, will some
day be utilized for the extension of the railroad to Cochin:

B 2



4 Native Life in Travancore.

thence we proceed by bullock cart southwards some twenty
miles to Trichoor. The road passes in places through dense
forest, and is in parts adorned and sheltered by avenues of
magnificent over-arching trees, especially banyans, forming
natural Gothic arches draped and festooned with epiphytal
ferns and orchids, and gorgeous flowering creepers depending
from the branches. At Trichoor, “the key of Cochin,” we
enter upon the “backwater” communication by lagoons,
canals, and rivers to Trevandrum, separated generally by
but a narrow strip of land from the sea—a very cheap and
convenient mode of travelling, though rather slow. In stormy
weather, when winds and waves rock the shallow canoe and
threaten to overturn it, or beat hard upon the cabin-boat, this
mode of travel is unpleasant or even unsafe ; but nothing could
be more delightful in favourable weather, in the rich glow of
the golden sunset, in the bright moonlight, or the cool dawn
of day.

In the daytime we meet or pass numerous freight and
passenger-boats, large and small, going in various directions;
and stop for a short time at convenient places of call to procure
provisions, or to allow the boatmen to cook their food. Pretty
little mullet fish, silvery and glistening, may be seen leaping
out of the water, sometimes in shoals ; and occasional specimens
leap into the boat. At night all is calm and still, except the
conversation of passengers in boats gliding past, or the saluta-
tions of boatmen one to another, the sound of drumming and
play in distant villages, the croaking of great frogs close by,
not unlike the cawing of crows, and the shrill ceaseless stridu-
lation of the Cicada in the trees.

Passing the ruins of the fort of Cranganore, once the scene
of European warfare and diplomacy, and a settlement of the
Jews and Syrian Christians, but now desolate, except for a
noted temple, which is the annual resort of multitudes to offer
sacrifices of cocks to the goddess Bhagavathi, we enjoy a
pretty view of the backwater, studded with low islands covered
with grass and sedges, the banks carefully cultivated, or over-
grown with fine jungle containing handsome convolvulus or
other creepers, rattans, and flowering shrubs, and the mountains
in the distance. On the other side of the backwater we see
the Travancore military “lines” or defensive hedge running
inland, which was some obstacle to the Mysore forces on the
invasion of Tippu Saib about a century ago, but now presents
the appearance simply of a raised roadway with a few small
bambus growing upon it. The Travancore territory extends
to about this parallel of latitude, some dozen miles north of
the town of Cochin; but a narrow strip along the coast
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belonging to the Cochin Rajah runs into the Travancore
State.

Boats and boatmen can readily be changed or procured at
the busy and flourishing port and commercial emporium of
British Cochin, the history of whose vicissitudes and conflicts
under native rule, and under the Portuguese and the Dutch,
is full of interest. Here European vessels lie in the roads, or
in the harbour formed by the estuary where the inland waters
meet the sea. Coasting steamers call weekly, and crowds of
native craft lie at anchor in the backwater, which is here about
two miles in width, the banks very low and covered with palms
and other vegetation. Were the shores higher, this sheet of
water would be a magnificent sight. The Cochin Rajah’s
public offices and schoolhouse, and several Roman Catholic
churches show well at Ernaculam on the eastern bank of the
backwater. Native huts and villages nestle under the shade of
the trees ; mangroves send their curious arched roots into the
mud : overhead, flocks of green parrokeets scream as they fly
across ; and gorgeous kingfishers sit perched on the branches,
attentively watching for fish in the water beneath. Great .
flocks of cranes settle in the rice-fields around. The native
town of Cochin extends southwards for a mile or two to the
remarkable settlements of white and black Jews, to which most
travellers endeavour to pay a visit in passing.

South of Cochin, the water communication varies in width,
but, on the whole, gradually expands into a considerable lake,
called the Vembanad backwater, on the eastern side of which
lies the important mission station of Cottayam, with its Eng-
lish college and vernacular Seminary, its numerous congrega-
tions and Protestant bishop—the head-quarters also of the
Syrian Christian church; and on the western side the busy
town of Alleppy with its fine lighthouse, coir factories, ship-
ping, and population of 30,000, largely Muhammadan. This
sheet of water is about thirteen miles long and nine in breadth,
almost an inland sea. Here, and in other waters of sufficient
expanse, sails may be set when the wind is favourable, and a
speed of some six or eight miles an hour may be attained.
Atong the banks of the lake, and on the sea-beach, the dense
forest of cocoanut trees is surprising, in some places not a spot
of earth to be seen unoccupied, nor scarcely a house visible
through the crowded plantations. There seems no end of
cocoanut palms, until ultimately one gets rather tired of the
monotony, valuable as are the trees to the inhabitants. In the
monsoon floods, some of these places look like large sheets of
water studded with small islands full of cocoanut trees and
human habitations.
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Rice-fields are formed by reclaiming the swamps by the
side of the backwater, so that a season of unusual drought,
which injuriously affects the crops in the south, is helpful in
drying up the low-lying lands in the north of Travancore, which
are covered with several feet deep of water in the rainy season.
In some places these are a couple of feet lower than the level
of the canal, the water being kept out by mud banks, and
irrigation wheels, turned by the feet of men sitting on the
frames, are at work in many places. Where necessary, the
water is carried up through a sloping trough, half the distance
by one wheel, and the other half by a second. The field serfs
are often seen working up to the neck in water deepening the
canals, or lifting up mud from the bottom to repair the banks
at the sides.

Here and there vicious looking crocodiles lie on the low
banks in the sun, with the mouth wide open, “to catch flies,”
say the natives. They are rarely over ten feet in length, not
being permitted now-a-days to live so long as in former times
when these formidable reptiles were used in ordeals, and human
life was less valued.

The distance from Cochin to Quilon, ninety miles, is done at
a stretch in twenty-four hours, or less, by cabin boat, and in a
couple of days by canoe. On the way we pass near to various
populous towns—which might be visited if time permits—
many hamlets, farm-houses, and shops where betel-leaf, tobacco,
arrack, fruits, and cooked rice are purchased by the boatmen
and passengers who are not of high caste ; and after some miles
of narrow canal, uniting the Kdyenkulam Lake with that at
Quilon, we enter this beautiful piece of water, with arms reach-
ing in various directions, high red cliffs of laterite ; and near
Quilon, several handsome houses belonging to the native gentry
and English officers.

From the landing-place at Quilon an avenue of pretty
feathery-foliaged casuarina trees leads to the British Canton-
ment, a wide sandy plain intersected by roads and surrounded
by the bungalows of the sepoy officers, the barracks, English
church, hospital, mosque, &c. The market is held in an open
square in the town, adorned and sheltered by several noble
banyan trees in the centre. Crowds of large bats hang on
these trees, fighting for the best places, and incessantly squeak-
ing towards evening. At night they take flight in search of
fruits and other food. Thence three or four streets branch off,
one leading down through long rows of shops to the native
town. Here and there are little pyramids of clay for demon-
worship, and temples of Ganesha and other Hindoo deities, to
which the British sepoys stationed here, or the inhabitants,
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make their offerings. Tall, military-looking men strut about,
and a sepoy guard is stationed in the principal street. The
native town proper contains a palace, public offices, and temple,
with a population of some fifteen thousand.

Leaving Quilon by a narrow canal with high sandy banks
near the town, on the inland side of which are situated several
large bungalows, we proceed parallel with the sea-coast, and
after two or three miles come again into an open lake, separated
from the sea by a narrow strip of beach covered with cocoanut
plantations. At Paravir there is another outlet for the back-
water into the turbulent sea, and the lake is very deep, so that
the poles used to push along the canoes do not reach to the
bottom. At such places boats are sometimes overturned by the
irresistible current when the waters are swollen by the rush of
torrents from the hills during the long-continued rains of the
monsoon. Here again we have a fine display of tropical vege-
tation of diverse foliage and hue, the beautiful green flowing
foliage of the cocoanut intermingling with the glossy laurel nut
(Calophyllum) and mango, the cerbera and pandanus, with lilies,
great acrostichum ferns and masses of sedge (Cyperus) at the
edge of the water and within it—a lovely country, to which
Nature has been bountiful ; would that it were filled with a truly
Christian people!

Up to 1881, a hilly barrier of four miles existed at Wurkally
to the water navigation, that seemed to be insurmountable ; and
it hasin fact been overcome only by a heavy expenditure of over
sixteen lacs of rupees by the State. Passengers and goods had
to be carried across the portage and transhipped. After many
years of surveying, consultation, criticism, and labour, the canal
has been taken for two or three miles by a circuitous route
through the valleys at either end, and two portions of hill inter-
vening have been pierced with tunnels, one over a thousand
feet, and the other over two thousand feet in length, furnishing
a clear water way five feet deep and sixteen broad. The open
cuttings through the laterite are in some parts no less than
sixty or seventy feet in depth. A curious deposit of lignite or
primeval forest was found here under thirty feet of earth and
below the present sea-level, some of it only of the consistence
of clay, but a few stumps of huge trees in fair preservation
and capable of being worked into furniture. This tunnel is the
first of the kind that has been attempted in India, and its
cost has been thought to be disproportionate, but certainly
the relief to commerce and travel, and the admission of
better boats from the north into the Trevandrum Canal has
been a benefit impossible to estimate in money value. By this
tunnel the line of water communication is completed from
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Trevandrum northwards to the ports of Alleppey and Cochin,
and the whole of the northern districts of Travancore and the
railway station at Tiroor, a distance of 228 miles. Small steam-
boats of light draught are also running on the backwater
between Cochin and Alleppy.

A few miles beyond the tunnel we pass close to the old
British fort and town of Anjengo, now quite decayed, but still
owned by the British Government. The first political and com-
mercial relation of Travancore with the East India Company
was in 1673, when the Company established a factory at
Anjengo. The old tombs of former English officials and their
families are interesting, and were repaired and enclosed through
the efforts of Mr. G. A. Ballard when Resident. Further on,
quantities of cocoanut husks may be seen steeping in the water,
enclosed in nets—or rather they may be smelt, giving forth a
horrible stench. Poor people sit under the shade of the trees
beating out the coir fibre, or twist it into yarn.

The last ten miles of the journey to Trevandrum are through
a canal, the sandy banks of which are prettily covered with the
pandanus or screw-pine, with masses of odorous flowers and
large scarlet fruit, exactly resembling the pineapple, but utterly
useless ; the Cerbera odallam with its long leaves, large white
fragrant flowers and green fruit, just like the mango, but poison-
ous ; the Barringtonia, with pendulous strings of pink tassel-
like flowers; the cashew, with its fragrant blossoms and nuts
growing on the outside of the apple, and other trees, often
covered with convolvulus and other creepers, and with climbing
ferns as the Drymoglossum and Stenocklenum, and the long
grass-like Vittaria fern. The white-flowered crinum and the
water-lily abound along with various aquatic and floating
plants, and a pretty fine-leaved fern, Ceratopteris thalictroides,
perhaps the only fern which grows #n the water.

To give some idea of the external aspect of Trevandrum and
its people, we cannot do better than quote freely from a vivid
description, evidently written by a lady, in “India’s Women,”
July, 1881 :—“ The first thing that strikes a new-comer is that
the streets are shut in on each side by walls. Now these walls are
very varied, the better kind being made of red brick with a white
stone coping at the top ; the next in grade, of laterite from our
quarries, plastered, whitewashed, and generally thatched with
plaited palm leaves to protect them from the rain; while the
third are simply made of lumps of the reddish-brown soil for
which Travancore, like Devonshire, is famous, and are also
thatched at the top. These latter, though not very durable in
monsoon time, are to my mind much more picturesque than
either of the others, especially when contrasted with the strip of
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bright green grass bordering the roads during the rains, or
adorned, as they often are, by tiny ferns and moss. Not only
have we no pavements, but there is no visible line between the
carriage road and that for foot passengers ; this appears, how-
ever, to cause them no anxiety; they move leisurely along,
apparently quite indifferent whether they are run over or not.

The houses behind these walls are built in very irregular
fashion. Some are pretentious-looking two-storied buildings
with balconies and verandahs, tiled roofs and brilliant white-
washed fronts, while near them may be seen an old-fashioned
hut, with its deep roof of palm-leaf, one small window and
door, and surrounded by the inevitable plantain tree. Next
we may come to a large compound with no house visible,
though there probably is one buried among the trees, but
screened from view by a thick plantation of coffee bushes, their
branches laden with snow-white blossom in the early part of
the year. A little further on are some shops; in one, sacks of
grain of different kinds, rice, grain for horses, and cotton seed
for bullocks. The sacks are arranged in a row at the edge of
the narrow verandah, upright and open-mouthed to show their
contents, while their owner generally reclines among them wait-
ing for customers, with no great anxiety to secure them. The
vegetable shops with their large bunches of red, green, or
golden plantains, their mounds of bright scarlet or green
chillies, their huge pumpkins, yams, gourds, and brinjals, are
worth more than a passing glance, and they are commonly sur-
rounded by a crowd of eager buyers, bargaining in loud voices
to effect as cheap a sale as possible. Some vendors of English
tinned meats, wines, &c., make no show, but are content to
hang a black board with the word Skop printed on it, outside
what looks like a private house with the front door open.

Now a break in the street will occur, and we come to a large
compound shut in by handsome iron-railings, containing a fine
block of buildings designed by an English engineer, and used
as Government offices. Opposite, at some little distance from
the road, is the telegraph-office, and a little higher up a small
whitewashed building with ¢ Post-Office’ in large letters on the
front. In between the houses are groups of palms, the feathery
cocoanut, the slender areca with its small graceful head, and
the broad-leaved fan palm tamarind trees, which are both
ornamental and useful, the scarlet flowering Poinsettia, the
Bougainvillea, and other gay shrubs adorn our streets; while
some of them are hedged in, instead of being walled, by the
orange lantana, and bordered by rows of casuarina and other
trees, affording grateful shade to all, but especially prized by
the poor cooly toiling at noon under his heavy load. For his
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convenience, too, rests are erected, consisting of a horizontal
slab of granite, supported by two upright blocks; on the top
his burden is often to be seen, while he sits placidly down in
the shade close at hand.

Sacred trees, remnants of the most ancient worship known in
this land, are to be met with in the roads here and there. They
are. generally large banyans (Ficus Bengalensis or F. religiosa)
and have a platform, often raised from the ground by several
steps built of stone and carefully whitewashed, at their roots.
On festival nights, at the four corners lights are placed, and a
crowd of poor deluded worshippers gather there. Great daubs
of red ochre are put on the tree, and the spirit further pro-
pitiated with fireworks. Besides these trees, there are roadside
temples, mere sheds with pictures of gods drawn in red and
blue by the most primitive of artists on their outer walls, and
two or three pointed stones with red ochre on the top inside.

The most interesting of all our streets are those within the
walls of the fort, where reside Brahman and other high-caste
families. You enter by a gate, wide open, though guarded by
a sepoy with fixed bayonet, and pass into a road swept every
morning as carefully as a drawing-room. To your right and left
are the quaint dwellings of the Brahmans, with a row of small
windows above, just large enough for one head to peep out, but
so high as to ensure that no passer-by can look in. Tiny
verandahs raised to some height above the road are painted in
stripes of red and white, while before each door on the passen-
gers’ foot-way is a square of black, which has been rubbed with
a mixture of cow-dung and charcoal, and when dry adorned
with a neat geometrical pattern in white; the appearance is
that of a drawing on a slate, and very even and straight the
lines usually are. On festival days these ornaments are most
elaborate, and a little red is often added to improve the effect.
There seems to be a pleasant rivalry amongst the women of
the neighbourhood as to who shall produce the best and most
studied designs. They are rubbed away by night, but are care-
fully renewed every morning.

The verandah is always occupied by men in various attitudes,
one muttering prayers from a book, but ready to look off every
minute at what is going forward, another cleaning his teeth
most vigorously, or perhaps a bright-faced schoolboy learning
his lesson aloud. In and out among the grown people, looking
as happy as any bird, are boys and girls unencumbered by any
clothing, except a string or perhaps a chain round their fat
little bodies.

We go a little further and see the street well, with a group of
graceful women, dressed in clothes of shaded brown and yellow,




NAYANVATYEL ‘I¥OA& FHL NI ANFTOS






The Country— Descriptive. I

red, or plain dark blue, and amongst them we can always dis-
tinguish the widow by her having one end of her cloth drawn
round her shaven head, as a kind of veil. They have but one
meal a day, and are despised for having brought disgrace into
their families by some sin committed in a former state of being.
Now we meet a group of women of all ages, followed by an
attendant with towels, dry cloths, &c., evidently on their way
to the large tank, where they will enjoy their morning bath in a
corner by themselves, but quite in sight of men performing
their ablutions. They are slightly clothed when in the water,
and appear quite unconscious of any impropriety in choosing
so public a place. It is sacred, near the great pagoda, and
close to the holy stones, before which lights are burned every
night. What place then could be better for holy women, they
would argue. At the tank during the bathing hour incessant
noise is heard, talking, laughing, muttering of mantrams or
prayers, and the monotonous sound of beating their clothes
against stones for the purpose of washing them, for the
Brahman could not wear a garment washed by a man of lower
caste than himself ; he, therefore, goes through the performance
every morning while bathing.

Passing on from the tank we cometo a large walled-in garden,
with grand bunches of plantains hanging over the road, and a
bread-fruit tree with its large handsome leaves and solid looking
green fruit ; and are made aware by a heap of white stars on
the road of the presence of jessamine, so largely cultivated for
garlands.

The guard-house for sepoys, opposite to the Dewdn'’s residence,
is open, and about a dozen men of the Ndyar Brigade, in red
coats and black trousers, but no boots, are lounging about.
They do not look very warlike, but doubtless, if occasion offered,
would fight bravely to defend their fields and homes.

Now a mendicant Brahman passes by, and we note the
copper vessel slung round his neck to contain the rice he is
sure to get from house to house. He carries two little brass
cups in his hands, which he strikes together to give notice of his
approach, that the people may get their offerings ready. Street
vendors there are, too, hawking their wares—a woman with a
large pot of buttermilk, which she ladles out to all who call her
to their doors ; a boy with lucifer matches; and a man with a
round basket on -his shoulder containing bread, which he
announces by lusty cries.

The streets of the fort are delightful in the early morning ;
the sky is blue, but not cloudless ; the merry grey palm-squirrels
(Sciurus palmarum), favoured by Rdman, and bearing the im-
press of his fingers in the black stripes on their backs, chase
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one another over the tiled roofs of the houses, and play at hide-
and-seek in their curiously-carved gables ; the black and white
robin stops in his search for food to trill forth a note of glad.
ness and praise ; and contented-looking cows and calves walk
about where they please, with an air of proprietorship which
only a cow in an Oriental city knows how to assume.”

Proceeding from Trevandrum southwards by bullock cart, we
cross the strong and handsome bridge over the Karamana river,
built by a native architect, the view from which up the river
and downwards is very agreeable. The banks are well-wooded,
people wash clothes in the stream far beneath us, and many
Brahmans are bathing at the flight of stone steps connected
with the Temple, the buildings of which peep out above the
luxuriant vegetation by which they are surrounded.

Avenues of umbrageous trees planted on either side shade
the road, among which the most common and conspicuous are
banyans, with their rootlets hanging from the branches and
stems, often covered with Vanda, Cymbidium, and other
epiphytal orchids and clumps of the Drynaria fern, the Thespesia
or puvarasu tree, covered with beautiful yellow tulip-like flowers,
tamarinds, mangoes, terminalia, &c. Some single specimens
are remarkable for size. Here is a noble mango-tree for in-
stance, some fifty feet in height, straight and symmetrical, with
long lance-shaped leaves, quite covered with greenish flowers,
sweetly fragrant in the blossoming season. Tamarinds also
occur, with trunks from twelve to fifteen feet in circumference.
One curious tree, Holigarna longifolia, is greatly dreaded by
the people, as it causes the skin and flesh to swell when incau-
tiously handled. In August and September the beautiful
Gloriosa superba creeper abounds amongst the smaller jungle
by the roadside, displaying its orange lilies in the bright sun-
shine. Another beautiful creeper, Ipomcea vitifolia, with bright
sulphur-coloured flowers, twines through the hedgerows.

The highway or “king’s path,” southward from Trevandrum,
being of a fair width and kept in good condition, with the
exception of some annoying bits in long-continued rainy
weather, our bullock cart goes along pleasantly and makes
steady, if slow, progress. In wet weather, however, when the
mat covering of the cart is leaking, or in the height of the hot
season, when the red dust of the roads comes pouring in, bandy
travelling is far from pleasant. Telegraph posts by the road-
side mark the advance of civilization, and most of the land on
either hand is reclaimed from waste and cultivated with tapioca
roots, yams, and other vegetables, plantains, fruit-trees, and
other products of domestic utility. The country, generally,
is undulating, and in the valleys the road runs on a raised
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"bank through rice fields, which look like lakes of lovely
verdure.

On our left, a conical hill called Némam Hill, perhaps a
thousand feet in height, is noted as a landmark for passing
vessels. From it, a low range of knolls, partly cleared and
cultivated, runs along for a few miles parallel with the main
road. We pass through various straggling villages with their
little shops and dwellings; and notice here and there idol
shrines and temples, as well as open amébalams, or resthouses
and shelters for travellers, and wells with an attendant to dis-
pense the cooling and refreshing liquid to all applicants.

About nine miles from Trevandrum, the view is exceedingly
beautiful, a wide prospect of the whole south country being
visible from a high part of the road, beyond which the land
seems to sink, and is spread out before us covered with rich
groves of palms, verdant rice-fields, and productive gardens.
The extreme south of Travancore is nearly level, drier in
climate, and in several respects bearing a closer likeness to the
eastern coast.

Here it may be instructive, and amusing as well, to notice
the stream of passengers of various castes and classes whom
we meet going to the capital. Bullock carts travel in company,
if possible, in long strings, laden with provisions, cloth, and
other commodities, some of them with broad green plantain
leaves to be used as plates for the high castes when eating :
the drivers are singing, abusing their bullocks, or perhaps half
asleep. Coolies carry loads of pottery, cocoa nuts, rice, oil-jars,
fowls, firewood, and other necessaries for the city. Women are
returning from market with piles of baskets on their heads,
balanced with wonderful nicety. Girls bring water from the
nearest well. Farmers are driving their cattle homewards.
Brahman families in bright dresses, except some one unfortu-
nate enough to be a widow, and who is, therefore, deprived of
every ornament, clothed in white, and her hair shaven off, go to
enjoy the feasting at Trevandrum; and travellers, young and
aged, men, women, and children, with their umbrellas and fans
of palm-leaf, brass drinking vessels, and bundles of clothing,
arrayed in various styles of dress or undress, trudge along.
Notice how useful one’s toes are, if people did but make use of
them. There is a woman who has dropped her cloth and picks
it up with her toes without the labour of stooping to lift it.
Practice, indeed, makes perfect! And here and there, to remind
us of the suffering masses, a wretched Pulayan man or woman,
skulks along the road, afraid of approaching too near the high
caste man, or of being so unmannerly as to come “ betwixt the
wind and his nobility.” "
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Just beyond the Ndyar town of Neydttankara, with its palace,
magistrate’s cutcherry, school-house and temple, the “ Butter
River” is crossed by a bridge of three arches and embankment,
like that at Karamana, and by the same architect, erected about
twenty-five years ago. We may be said to cross at the same
time, the boundary of the Malaydlam language, Tamil being the
vernacular of South Travancore ; and here we usually change
from the one tongue to the other. Farther on, a neat Mission
Church stands by the roadside, with a little rest-house at the
gate for travellers. Throughout Travancore, these Christian
churches, emblems of true religion and instruments of vast
moral and social improvement, frequently occur. Formerly we
were not allowed to erect them close to the road, lest the Brah-
mans should be polluted by the near approach of Christians of
humble birth.

A curious little temple of Ganesha, a deity more worshipped
in the Tamil than in the Malaydlam country, stands near the
road, quite circular in form, with conical roof, an unusual model
in Travancore.

Kaliakavilei may be taken as an average specimen of a vil-
lage in the south. A row of small houses, including a number
of shops for retail of provisions, runs along the road on either
side ; and in the centre of the village is an open square, where
the market is held. The public buildings, such as they are,
comprise a police-station, a stone ambalam or travellers’ rest-
house, a small temple of the demon Ka4lj, just like a cage with
wooden bars, a Roman Catholic Church for the fisher people,
and the Protestant Mission Church at the far end of the village.
In front of the shops tobacco, cocoa-nut kernel, and rice, are
spread out on mats to dry. The inhabitants are chiefly Muham-
madan and Christian, and low caste Hindus, the Brahmans
always residing in separate and secluded hamlets called Agra-
hdrams.

The market, or fair as we might call it, is held twice a week,
as in many other parts of the country, when crowds of people,
especially women, troop in from the surrounding neighbourhood
to sell their produce and lay in a small store of provisions.
The hubbub and gabble of tongues is heard afar offt. The
people fill the open area, while a few low sheds are occupied by
the cloth dealers. The supplies are various, and sufficient for
the ordinary demand, comprising rice and other grain, peas,
vegetables, fruits, spices, oil, salt, palm-sugar, sweetmeats, fish,
cheap ornaments, and cloth. Formerly, and still in some parts
of the south, and in the whole of North Travancore, Pulayars
and Pariahs were obliged to stand at a distance apart from the
crowd, but in some places they mix with other common people.
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Brahmans never attend these markcts. When this liberty was
given to the low castes, Sudra women and others refrained for a
while from attending market, but they are now getting accus-
tomed to the new state of things, though they hotly declare
their dislike to it. “ Since the Bible came here,” said one, “ the
slaves, and low-castes are allowed to walk near us on roads, and
to approach us in the markets, and so pollute us. Better had a
pestilence prevailed and swept those abominable people away.”

Children perfectly naked are playing about in the blazing
sun, and from hence southward one sees great numbers of
women going about in nature’s garb from the waist upwards.
Indeed, one of the first signs of having entered Travancore
territory is the sight of half-nude Chogan females watering
trees, or otherwise engaged on the banks of the backwaters.
Muhammadan women, on the contrary, seem rather cumbered
with clothing, wearing both jacket and upper-cloth, often black
with filth, or the greater portion dirty, then partly covered with
one clean white cloth, making the others appear but the worse
by contrast. The Brahman women are always nicely dressed.
The inelegant but decent dress of the Roman Catholic fisher-
women appears to be the result of a curious compromise
between barbarous laws and female modesty—they cover the
bosom straight across with a cloth which runs under each arm.
But we are struck with the fact that the Christian jacket seems
to occur but too rarely in proportion to the number of converts,
and are obliged to hope that this mark of propriety and refine-
ment is not getting forgotten in these days of peace and
prosperity. The Christians seem to prefer the respectable
“upper cloth,” but it is insufficient as a garment for females,

Here and there barren rocky eminences occur, and the road
at times passes over high ground strewn with huge blocks of
granite. Towards Nagercoil these form considerable hills of some-
what conical form, as if a great heap of black granite, rounded
rocks, and stones had been poured upon the plain. At Vannir,
near Pareychaley, a Brahman temple is picturesquely perched
on a solid rock, such as Hindus like to build upon.

This is also the region of diminished rainfall, and some corre-
sponding change in the vegetation appears. The hedges are
formed of aloe and prickly pear; and euphorbias and palmyra
palms increase in numbers on to Cape Comorin. A curious
sight is a grove of palmyras, with their black stems and their
round tops many feet high in the air. As there are no branches,
it looks strange to see the distant background in some places
clearly through the forest of mast-like stems.

At Kulitory, twenty-one miles from Trevandrum, we come to
another Sudra town, with its palace, temple, and other buildings,
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and a magnificent iron-girder bridge—by far the finest in
Travancore—which cost some thirteen lacs of rupees. It stands
thirty feet high over the bed of the river, and is protected
by iron railings, and lighted by lamps on either side. The
total length is nearly 700 feet in eleven spans of sixty feet
each ; the abutments and piers of admirable granite work, and
the approaches level and well metalled. In the dry seasona
scanty stream wanders over a broad expanse of sand in the
bed of the river; but in the monsoon the flood from the hills
formerly rose over the neighbouring country to a great width,
and the irresistible current was impassable by the flat-bottomed
canoes of the country.

As we go southwards, and the distance between the coast
and the hills diminishes, the mighty wall of the Ghauts, nearly
parallel with the coast, becomes more distinctly visible, and
one spur, Vély Malei, comes close to the high road. From here
the prospect includes the termination of the Ghauts, and several
isolated hills near Cape Comorin. Up in the hills a new
Sanitarium, for Europeans and others, has recently been opened
by the Maharajah, from the pleasant climate and delightful
scenery of which, almost vying with Coonoor, much benefit
may be anticipated by visitors from South Travancore and
Tinnevelly in search of health. A ‘fine elevated plateau,
several miles in extent, situated at some distance north of
Asambu, within thirty miles of Nagercoil and fifty of Trevan-
drum, was discovered here a few years ago, and is occasionally
visited by sportsmen. It is called Muttu-kuli-vdyal, “ pearl pit
field,” from a tradition of some bright shining pebbles having
been formerly dug there. Several excavations like diamond
pits are observable. A stream of firstrate water runs through
the plateau, 'surrounded by undulating knolls covered with
grass and scrub. The stream has been traced descending into
Travancore, to which State the land is now adjudged to belong,
as the water-shed of the hills is the fixed boundary between
Travancore and Tinnevelly territory. The height is about
4,000 feet above the sea level, and the view magnificent: some
of the planters’ bungalows and estates appear to be far beneath,
and the whole country is visible as far as the Cape. “The
scenery is a combination of grandeur and beauty, with its lofty
adjacent peaks and magnificent valleys, open and undulating
grassy slopes, from which may be seen, on the one hand, vast
stretches of forest-clad hills, and, on the other, at various points,
a long unbroken line of sea-shore.”

Nowhere south of the Peermade Hills does there seem to be
anything equal to this place. In the hottest season the air is
deliciously cool, the temperature ranging from 64 to 71 degrees
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Fahr.; in October the average is 57° to 60°. Being open all
round and high, there seems no reason to dread the malarious
fevers so common on the lower hills. The ascent is made by
an easy zigzag road, and roads are being made all about, so
that every facility will be afforded for pedestrian exercise,
Bison and other game abound in the neighbourhood, and the
magnificent evergreen forests and splendid waterfalls of
Pdpandsam at the head of the Tambraparni river are within
easy reach. Already several houses have been built and
occupied.

About thirty miles south of Trevandrum a group of three
places close together and near to the road, and interesting in
the history of Travancore, seem worthy of a visit. The first is
Palpandbhapuram fort and town, an ancient residence of the
Rajahs, now containing about 4,000 inhabitants, It lies about
a mile from the main road. The walls are high, not unlike
those of Trevandrum fort. The old palace is a good specimen
of the Malabar style, a very extensive gallery-like building, two
stories high, and with tiled roof; the Durbar Hall somewhat
resembling the old one at the capital, with fine polished
chundm pillars, and ground floor open to the courtyard on
the inside. Some of the corridors are very narrow and low-
roofed, built without any regard to ventilation, the windows
long and low, nearly closed with beautiful panels of carved
lattice work ; some bow windows are supported without on
sloping brackets finely carved with grotesque figures, and are
furnished inside with seats, so as to afford a convenient view
to the female inmates of all public processions and visitors.
The uppermost rooms are more cool and airy for sleeping in,
having no walls, but open lattice work all round. There is
much good solid stone-work of carved or polished granite—
baths, pillars square and round, magnificent slabs of black
granite, &c. In this fort there are various temples, a large
tank, and houses of entertainment for Brahmans. The accom-
panying engraving of buildings at Mdvelikara, between
Alleppy and Quilon, will give a good idea of the usual style
of native architecture. '

Oodayagerry is a large irregular fort nearly three miles in
circumference, with a hill in the centre. The bare walls only
remain, and ruins of the barracks, gun-foundry, magazine, and
church. The enclosure is now grown over with jungle and
palmyra trees. The monuments in the old church are deeply
interesting, and should be carefully preserved. Here lie the
remains of D’Lanoy, with his wife and son, who was the
architect of the fort, and greatly enlarged the kingdom of
Travancore for Rajah Vanji Martdnda Vurmah by his courage

. C
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and arms, and skilful conduct of the native troops. This fort
must have cost an immense sum, and much forced labour from
the poor, yet proved of no value when the British forces en-
tered Travancore in 1809, and both Oodayagerry and Pal-
pandbhapuram forts were at once abandoned by the Travan-
coreans.

Outside the fort we see the rock in which a Christian
martyr of the last century is now pretended to have opened
a spring of water by striking- the rock with his elbow. A
memorial church has been erected by the Roman Catholics
over the small spring (if it is a spring), and it is now being
made the source of a new superstition, discrediting the cause
of Christian truth just where it should be presented in its
clearest and purest form. It is visited by pilgrims from
various parts, who make contributions to the shrine and drink
the sacred water as a cure for disease; the water is carried
to various parts of South India.

Kottdr is a very ancient town forty-two miles south of
Trevandrum, situated in the centre of the level tract of
country called the Nénjindd or “district of Ndnji.” The popu-
lation of Kottdr is about 7,000, to which should be added
another 7,000 for Nagercoil, which may be regarded as virtually
one with it. The bazaar is extensive, and trade with Tin-
nevelly and Travancore considerable: silk cloths and cotton
checks are manufactured here and at the neighbouring
Chdliyar village of Vadaséri. Temples of Pilleiydr or Ganesha
abound as in the Tamil country, usually small buildings, but of
solid stone work: these are the commonest places of worship,
except demon altars. There is a handsome cathedral-like
church of St. Xavier, with good stone porch, which is visited
annually in December in commemoration of the saint by many
thousands, and where Hindus also sometimes offer vows and
supplications. The London Mission has here a reading-room,
visited by thousands of readers yearly, and a neat chapel
erected at the sole cost of a remarkable convert, a manu-
facturer of silk cloth, which the family supplied to the palace
till their conversion to Christianity, when the trade was taken
from them.

Nagercoil was not long since the merest hamlet, connected
with the “Snake Temple,” which gives its name to the place;
but having been adopted as the head-quarters of the London
Mission in these parts, it is now a clean, well-built, and
increasing Christian town. By their intelligence and industry
in various ways, and especially of late years in the coffee-
planting enterprise, the native Christians are becoming wealthy,
and a wonderful change has taken place. When Mr. Mault
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went out he “could not find four Shdndrs able to read ;” now
the Christians themselves own and edit a newspaper in Tamil
and English, and publish vernacular books. Some twenty
years ago, when Mr. P. D. Déwasagdim built his neat two-
story house, it was a wonder in these parts; but now there
are many such, some even larger, with good rooms, upper
story, and reception hall. Christian women, once forbidden
by caste law to cover the person, now dress handsomely and
well, and manufacture valuable pillow-lace. There are two
English missionaries, one in charge of the English Seminary,
a busy Press, several schools, including some for female educa-
tion, which receives devoted attention and is the foundation
of all the good visible, and one of the largest churches in
South India, “the Exeter Hall of Travancore,”in which many
a noble speech and sermon have been delivered. The native
congregation worshipping here is entirely self-supporting,
chooses and provides for its own pastor, has not for twenty
years received any pecuniary aid from the Society, and now
aids a native preacher at the capital. This church was lately
presided over by a remarkable and devoted Brahman pastor,
and now by an eloquent Tamil preacher and writer—Rev. J.
Joshua. It has long been a custom in native partnerships to
insert in the deed as one of the conditions the devotal of one-
tenth of the profits to religious and charitable purposes. In
this and similar ways funds are freely provided for self-support
and the extension of Christian truth.

Here we are in the centre of the Ndnjindd—a tract of flat
country, comprising about 218 square miles, shut in by hills on
nearly all sides excepting the sea-coast on the south, occupy-
ing the southernmost corner of Travancore, and presenting
distinctive characteristics of its own. Very little rain falls at
Cape Comorin, but a small river from the hills, and several
large irrigation tanks and channels supply water for numerous
rice-fields. The most densely peopled and richest part of the
State, and purely Tamil in language and population, it is
dotted over with villages quite of the style of those on the
Eastern Coast, often badly thatched or repaired, as the drier
climate allows of greater carelessness in this respect. Strong
winds and tracts of dry barren sand eastwards form obstacles
to profitable cultivation, yet the people seem larger and better
fed than those further north.

The flora naturally differs from that of the more humid
Western Coast. The Ixora, Muss®nda, and other shrubs are
absent, except on the banks of canals, abundance of Barleria
and other plants filling their place. The Colocynth spreads
over the sandy wastes, and the Aloe and Sanseviera abound

C 2
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on the shore. Amongst trees, the acacia, margosa, laurel-nut,
terminalia and umbrella tree abound.

Extraordinary legends are told of some ancient ruler of
Nénjindd—of the Kuravan caste, they say, called Pandi
Kuravan—how he got this territory as a present for piercing
the ears of the Pandian Rajah’s daughter; or according to the
more common story, how this caste obtained power by the
discovery of an oil-well which possessed virtue to transmute
iron into gold ; how they only asked as tax the shares of the
old ploughs, which they at once converted into gold; how a
king of this tribe desired a daughter of one of the neighbour-
ing Velldla Muthalidrs as his wife, but was got rid of by being
c¢rushed under a stone pandal for the marriage ceremony, so
contrived as to be capable of being thrown down in an instant,
and so forth. It does appear that the Kuravars held power at
times, and there may be some basis of fact on which these
traditions are founded. W. Taylor considers that they were
superseded by the Velldlars, and these by the English or
Travancore authorities.

From Kottar the road to the Cape passes along a high
embankment of earth, which protects the rice-fields from the
small backwater at Managqody, and through Suchindram, an
ancient and sacred town. Near Suchindram are several
magnificent trees of terminalia, some six or seven feet in
diameter. The town is surrounded by rice-fields and groves
of cocoanut trees and palmyras. The ¢ Paraya Aur,” or “old
river,” is crossed by a curious ancient stone bridge,formed of large
granite slabs, which appears to have stood long, and to be very
solid work. When was it built? There are about twenty piers
of long heavy stones laid on one another in the direction of the
current : these are crossed by similar stones in a line with the
road. A somewhat similar stone bridge, but with the centre
piers higher than those at the side, crosses the river at one
place between Kdyenkulam and Mdvelikara, and is in good
condition. Several others are found in various parts of the
country. The Post Bridge at Dartmoor is very similar in style.

The temple of Suchindram is of prime importance, the
Maharajah being expected to fast on the day of the idol car-
drawing in December till the operation is completed. A good
tank, and the usual Brahman feeding-house and subsidiary build-
ings are attached to the temple, and it is adorned with sculp-
tures of the ten avatars. The town has recently been rebuilt
by the Sirkar at the cost of nearly a lac of rupees. The god
is almost hidden under the mass of golden ornaments presented
by his votaries, but these offer too great a temptation to the
cupidity of the priests and attendants. A large amount of the
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jewels disappeared recently, when a Hindu quaintly remarked :
“The Christian preachers have taken away from the hearts
of the people the fear of their native gods. People now rob
the gods of their gold and silver jewellery, and the gods are
afraid of being stolen themselves!”

Nearer the Cape lies another remarkable village, Agastees-
waram, one of the head-quarters of demon worship in these
parts, and where the Shdndr caste had once a nominal chieftain
or headman. The soil is sandy and barren, the hedges are of
Euphorbia ; the principal produce the Acacia latronum or
umbrella tree, curiously like an umbrella in its growth, with
terrible thorns two inches in length ; goats, it is said, eat the
young shoots. The water here is very bad.

Before reaching the Cape we pass through the Travancore
“lines” or fortified wall similar to that on the northern frontier.
All is now in ruins—a mere bank of earth thinly grown over
with acacia, margosa, banyan, and other trees—with, here and
there, portions of walls and ruins of gates and bastions. These
southern lines were described when in their best condition, in the
following terms by Colonel Welsh, who took them in 1809 :—
“ The lines by which the entrance into Travancore through the
pass was defended, were about two miles in length, stretching
across the gap from one range of mountains to another. They
included a rugged hill to the southward, strongly fortified, and
a strong rock about halfway, called the northern redoubt. The
works consisted of small well-built bastions for two or three
guns, joined at intervals by strong curtains, the whole cannon-
proof, and protected by a thick hedge of thorn-bushes, the
approach to which was difficult from the wildness of the
country.”

The last isolated mountain in Travancore is called by the
people “Medicine Hill,” being supposed to be the very hill
which the monkey god Hanuman brought, as related in the
Rdmdyana, from a distance of fifteen hundred miles further
north, and threw down here. He had been sent to it for
medicinal herbs to restore the dead and wounded of Rdma’s
army, and not being able, in his haste, to recognize and gather
the particular plants, he pulled up the mountain itself, and
brought it on his shoulders. It seems, however, that in hur-
riedly depositing his burden he turned it upside down!

* Cape Comorin being low and not discernible a great way off,
this isolated hill is better visible to navigators, and is therefore
sometimes called Comorin by them. The southern termination
of the range of the Western Ghauts, a bold conspicuous
summit and magnificent mass of solid rock, with a clear fall
of many hundred feet towards the Tinnevelly side, has also
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been erroneously taken for the Cape, though several miles
distant from it.

The road to the Cape is broad, and pleasantly shaded for
some miles with banyan trees, which in many parts stretch
quite across the road. Cape Comorin is supposed, along with
several other noted places in India, to be very sacred, and is
visited by pilgrims from all parts, though those residing near
it do not share in the enchantment. In the immediate neigh-
bourhood the whole country is a mass of palmyras, as the
coast is of cocoanut palms. The land is not high, and slopes
gently down into the sea. At the north end of the village
stands a large Roman Catholic Church, and a village of fisher
people, just such as Xavier laboured amongst so successfully
three centuries ago. Several low enclosures with pyramidal
stones, or demon altars, may be noticed in the vicinity.

A street of Brahman houses leads down to the travellers’
rest-house, where Gosdmis and other religious mendicants and
pilgrims from Northern India abide, and may be heard chant-
ing their orisons, and to the Pagoda and the bathing-places
on the shore. The total population is about 2,300. Various
buildings are scattered about, and minor shrines of Pilleiydr
and other deities. The great temple is dedicated to Bhaga-
vathi, or Durga, the patron goddess of the place, which is
named after her Kumari, “the virgin;” and who appears to
have been worshipped here as early as the time of Pliny, for
he mentions the place by this name. The monthly bathing in
honour of the goddess is still continued, but is not practised
to the same extent as in former times. The annual expendi-
ture of the temple is about Rs. 11,000. From without, little of
it is visible except the high walls adorned with perpendicular
streaks of red, and the flat terraced roofs; of course, it cannot
be entered by strangers or low caste people for close inspection.
In front are four remarkable stone monoliths rising into the air
to the height of twenty feet, as if intended to support a portico,
but left unfinished, as in Madura and Tanjore, which, it is said,
is always done to neutralise the “evil eye.” The festival is
held for five days in the year, when the place is “wholly given
to idolatry.”

The passage between the Brahman Street and the Temple
and Choultry has once been paved with large stones, and the
pillars at the sides well carved, but these have now mostly
fallen in the dust. The great stone Choultry is more accessible,
and a really artistic production. It consists of a corniced roof,
say eighteen feet in height, resting upon twelve carved pillars.
The sides are closed in with walls, and the front partly closed
with. cross bars or beams of stone, leaving but a small opening
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for entrance. Within are two rows of dark granite pillars on
each side, with good sculptures, some of them large and spirited
representations of Vishnu, Brahma, Hanuman, Krishna, and
other Hindu gods; figures holding a lamp in outstretched
hands—a good design for an ornamental lamp—and the pillars
covered on all sides with scrolls and figures. Two striking
grotesque sculptures represent the fabulous Ydli, with face and
body of a lion, and trunk of an elephant; underneath a
smaller elephant raises his trunk, which intertwines with the
proboscis of the upper one ; and this elephant itself rests upon
a human figure. In the mouths of the ydlis are stone balls
which will turn round, but not come out, the whole being
cleverly carved out of the solid block.

On the shore are several small bathing-places for the use of
the Maharajah and Brahmans bathing in the sacred waters in
honour of the goddess—small, square buildings like the ordi-
nary roadside rest-houses, supported on stone pillars. Here
may be gathered specimens of remarkable sands, one bright
reddish in colour formed of rolled fragments of garnet and
ruby, such as are found in larger pieces in Ceylon—another
black sand formed from titaniferous iron-ore, not magnetic—
and the celebrated “rice sand ” with strangely worn grains of
chalcedonic quartz, partly tinted with a little oxide of iron and
bearing a close resemblance to rice, respecting which the priests
relate some foolish legends. One version has already been
recorded. (Land of Charity, p. 178.) Another is to the effect
that when the god Siva was going on a certain night privately
to marry the goddess, the morning unexpectedly broke, its
dawn being heralded by the crowing of a cock, which com-
pelled him to retrace his steps; and all the rice which had
been prepared for the wedding was petrified and thrown on the
shore. A couple of low, black rocky islets a little way out in
the sea, in the centre of one of which a fresh water well is said
to exist, with one or two smaller rocks, on which the sea
breaks, form the last points of solid land in India.
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CHAPTER 1L
THE PEOPLE AND THEIR CLASSIFICATION.

THE report on the Census of Travancore, taken on May 18,
1875, supplies valuable details respecting the population of the
State, and their social and religious condition. The enumera-
tion itself caused considerable commotion amongst the people,
especially the lower castes. For some months previously the
rural population were in a state of complete ferment, dread-
ing that advantage would be taken of the occasion to impose
some new tax or to exercise some bitter oppression, as was
often done on various occasions in the old times of cruelty and
injustice. This opportunity was seized by some Muhammadans
and others, to despoil the poor slave-castes of their fowls and
other domestic animals, by telling them that the Sirkar was
about to seize everything of the kind, and to exact a similar
amount annually, so that they had better sell them off at once
at any price than lose them altogether. The Sidras also
sought to frighten them by the report that the Christians were
to be carried off in ships to foreign parts, in which the mission-
aries and their native helpers would assist. 'When numbers
were stamped upon all the houses, people thought that soon
they themselves would be branded and seized by the Sirkar.
Absurd reports were raised. Some said the Maharajah had
promised to supply inhabitants for a country which had been
desolated by famine. Others said that a certain number were
to be shipped off on the 18th May. Till that date the people were
whispering “ To-day or to-morrow we shall be caught” For
example, an old woman having shut up her grandson in her
house for safety, went to call her son, weeping all the way and
beating her breast. One who met her comforted her and went
back with her to the house, where the child was found half-dead
with fright. Many of the people left their gardens uncul-
tivated during the panic, ate up the seed corn, sold their cattle
and sheep. One man had ten fowls, and, taking them to a
river, he cut off their heads, and threw them away. So dreadful
is the ignorance of the people through want of education. It
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was even reported that the missionaries had prepared a build-
ing on the sea-coast, where a great meeting was to be held,
immediately after which the people would be caught and shipped
off. Many of the uneducated Sudras also in distant localities
were much afraid.

The Native Government did all that was possible at the
moment by issuing re-assuring proclamations to satisfy the
minds of the people, but this was so far rendered nugatory by
the wiles of the former slave-owners, who still hold most
Government appointments, and by the amazing ignorance of
the Pariahs and Pulayars, who can neither read proclamations
themselves, nor ordinarily approach the places of public resort
where Government notices are proclaimed. Handbills were
also prepared and published by the mission in Tamil and
Malaydlam ; and the catechists went round with the enumera-
tors to assist them. After the final day, the excitement
speedily quieted down, and the people learned a lesson as to
the folly of regarding false reports of sinister designs on the
part of the Government or the Christian missionaries. The
foolish alarm illustrates the evils arising from caste divisions,
popular ignorance, and the absence of the simplest elements
of education amongst the lowest classes.

The total populaticn was then found to be 2,311,379; of
whom 1,702,805 are Hindus, 139,905 Muhammadans, 261
Europeans, 1,383 Eurasians, 151 Jews, and 466,874 Native
Christians of various denominations—more than a fifth of the
entire population—constituting Travancore tke most Christian
country in India.

Another enumeration was made, to fit in with the general
census of British India, on 17th February, 1881, according to
which the population consisted of 1,197,134 males and
1,204,024 females—total 2,401,158 ; but as no special report of
this Census has yet been published, the previous census of 1875
must be quoted in the ensuing chapters, for statistics of parti-
cular castes, education, and other matters.

The average density of population for the whole country
(comprising 6,731 square miles) is 343 to a square mile; but
the different districts vary in this respect, from 1,280 near the
coast, to as low as 37 to the square mile in the interior. There
are 110 women to every 100 men ; amongst children 85 girls
to 100 boys.

Of the entire population 5'74 per cent. can read and write,
but the proportion greatly varies in different classes and dis-
tricts. Amongst Muhammadans it is 4772, Hindus 5'57, and
Native Christians 6'56 per cent. respectively. In the capital— -
the centre of government, learning and civilisation—the per-
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centage of educated persons is 15, while in the wild and neg-
lected districts of Muvattupura, Todupura and Shencétta, and
in Pattandpuram, Chenganir, and Sherttala, where large
numbers of the low castes reside, the proportion of the entire
population educated even slightly, is between three and four
per cent ; in Cunnattir, where the population numbers 60,000,
it falls so low as 2'79 per cent, revealing a fearful state of
backwardness in this respect.

Roman Catholic Christians were put down as 109,820, and
Syrian Christians 295,770 ; but probably some Syro-Romanists
were reckoned as Syrians because of their birth, when they
should have been classed as Roman Catholics in religion.

Native Christian educated females were given as 1,593 in
number. But the London Mission alone could at that time
have supplied lists of the names of 1,559, and the Church
Mission of 627 adult females able to read and write, not to
speak of Roman Catholics and Syrian Christian women. The
proportion of educated women (aged 15 and upwards) amongst
the Protestant Christians was, therefore, 1,243 in every ten
thousand, not 78 as in the Census Report! The percentage
of educated females over fifteen years of age in the London
Mission is now 16°86, and in the Church Mission it is probably
not much different. And this is but what might have been
expected from the interest which missionaries have always
taken in education.

The Native Christians (of all sects), it was said, “have 12'42
per cent. of their male population educated ;” but the true ratio
of educated males in the two Protestant Missions was then
about 29 or 30 per cent. ; in the London Mission it is now 38
per cent., besides boys under fifteen.

Of the population of Travancore, 1,902,533 speak Malay4lam,
and 387,009 Tamil. The total number of Hindu castes is 420,
many of which are peculiar to this Coast.

The number of castes which comprise more than a thousand
souls in each is 49, according to the following list; these,
therefore, are numerically the principal castes. One more is
added which is close upon this figure :—

In the spelling of these names of castes note that the ordinary masculine
singular affix is an—feminine, a#4, icki, etc. The plural is generally marked
by r for n, as llavan—Ilavar,; sometimes mar or kal. 1t seems imprac-
ticable to reduce all to uniformity in an English work, as an exact trans-
literation from the Indian tongues would disguise several terms already
familiar with a certain established orthography, as Sh4n4rs, Pariahs,
Sudras, and others. Writers in English commonly add our plural s to the
Dravidian plural in 7, as Jlavar; but llavans is also used—especially for
those that form the plural in mar.
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Castes. Nuusers, | poulies | poeenres,

Malaydla Brahman ... 10,762
Foreign Brahman 27,672 f 10,188 241
Kshetrya, Kshatriyan 2,453 645 116
Eliathoo, Zlayathu ... 3,455 634 16
Kongani, Concan Brahmans, Sudras and

others ... 14,260 1,178 4
Pushpaken ... 1,414
Virier .. . 2,730 1,315 65
Coorookul Guru ... 1,534
Miér4n .. . 14,611 1,311
Malayéla Soodra 440,932 | 46,373 2,656
Velldlen 24,125 4,294 30
P4ndi Soodra... 18,867 2,887 6
Chetti ... 16,948 1,744 17
Vadooken (northemer), N: aldoo, Nalken,

etc.—Telugus . 1,764 112 1
Patnoolk4ren, Silk Weaver... 1,636 215§ o
Khrishnenvaga, in the south resemblmg

Nénjmés Vell4lars . o 8,298 772 6
Chdlien, Weaver . e 6,691 305 1
Sunkum Punddrem ... 10,612 438 4
Pénan, Tailor... . 2,225 119 o
Elav4nien, Ila-wimyan, Greengrocer 2,665 114 o
Vénien, Oilmonger .. 24,516 1,153 6
Cummadlen, Kammalan, Artisan ... 20,9367
Thutt4n, Taltdn Goldsmith . 14,009
Cunnén, I(amtdn, Brassfounder ... 3,193
Cullen, Xa/llan, Stoneworker 5,223 4,266 37
Collen, K'o//an, Blacksmith... 19,211 |
Thatchen, 7¢ acltan, Sawyer .. 3,
Aushiree, 4sdri, Carpenter 29,385 )
Maraven, Tinnevelly Marava 4,988 137 o
Idayan, Tinnevelly Shepherd 6,319 27% 1
Koshaven, Kusavan, Potter 7,364 96 o
Veluthaden, Washerman ... 13,190 275 1
Chemmén or Chuckler, Shoemaker 981 14 I
Kshowraken, Barber . 14,521 417 7
Cunidn, Kaniydn, Soothsayer 9,107 1,966 34
Munnan, Hill tribe . 16,256 280 9
Puraven, Paravan, lee~bumer e 8,598 27 o
Thund4n, Tanddn ... 17,852 65 o
Noolian, Conr—spmner 1,495 15 o
Elooven, llavan - | 383,017 5,928 93
Chédnndn, Shdndn ... . 97,730 1,924 8
Mookkooven, AMukkuvan and Chava]a~

karan, Fisherman 12,725 92 2
Cackalen 1,047 13 8
Mala Arayen, Hill tnbe 11,918 28 o
Vaden, Védan 75293 7 o
Pullen, Pallan - e 5,797 13 o
Oolldden, Ullddan, Hill tribe 2,829 6 o
Coraven, Kuravan or Kuruban 56,274 58 o
Purian, Parayan, Pariah ... 3,688 192 o
Poolian, Pulayan 188,016 183 o
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Travancore thus contains a collection of living specimens of
various types of humanity—a piecemeal and patchwork distri-
bution of mankind of the most singularly complicated pattern—
so that this small population of two millions and a half affords
an inexhaustible field for ethnological research, and no com-
plete account of even the whole of the principal castes is here
possible. A few typical specimens only can be given in this
volume, in which we seek especially to illustrate the condition
of the lower castes, and of those that are peculiar to the
Malaydlam country.

To attempt to arrange the castes in the order of social pre-
cedence and respectability would, in the face of caste quarrels
and jealousies, be as difficult as to draw up an exact lineal
natural classification of all the species of plants; and its accu-
racy would be disputed by all but those at the head of the
list.

Mr. G. Kerala Varmman Tirumulpdd, however, in his verna-
cular work on *“Malabar Laws of Inheritance,” gives a curious
and interesting classification of the castes, which furnishes us
with such a list, showing the comparative estimate in which the
respective castes are held by learned natives of high caste and
of the old school. His arrangement is highly conventional,
embodying some absurd prejudices and traditions, and making
the number of castes to accord with theory rather than
historical facts and existing circumstances.

This author discusses 72 castes, which he arranges as follows.
Brahmanical castes, 8 ; Defective castes, 2 ; Intermediate castes,
12 ; Sudra castes, 18; Artisan castes, 6 ; Degraded (patkitha)
castes, 10; Mean (nfcka) castes, 8; in all, 64 ; besides other
Ancient castes in Malabar, 8 ; total, 72.

The names of the eight Brahman castes, he says, are these—

t. Tamburdn, Brahman rulers and high priests, as the Alvdn-
chéri high priest.

2. A’dhyans of the Eight Houses, leaders of the aristocracy
of Malabar. These are called Namburipdds or head Nambiiris,
and are sacrificers and expounders of the Vedas, -

3. Visishta, “distinguished,” noted for rank, learning, or sanc-
tity. These have other titles according to function and dignity,
as Adutiri, Chomdtiri, Akkitira, and Bhattatiri—offerers of
burnt sacrifice, ascetics, and so forth.

4. Samdnya, “ ordinary ” Brahmans, who conduct ceremonies,
serve in temples, profess magical arts, exorcism, &c.

5. Jathi Mdtran, “ barely in the caste,” also called Nambuiri,
Missu, Nambi, &c. A lower division comprising physicians,
warriors, government servants, theatrical performers. Though
considered inferior to the rest of the community, they are still
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admitted to bathe at the same place and to meals in company
with others.

6. Sangéthigan or Embrdn, traditionally said to have left
Malabar for a while, and returned retaining some foreign
usages. This division includes the Tiruvalld Désis, the Cana-
rese and Tulu Brahmans. They are Sdnthis, or officiating
priests in temples, repeat the Vedas, &c.

7. Sdpagrastan, “accursed,” because they doubted Parasu
Rama. Commonly called Nambiiris, but not allowed to study
the Vedas, officiate as temple priests, nor associate with other
Brahmans in meals or ceremonial observances.

8. Pdpishtan, “delighters in sin,” various faults being tradi-
tionally alleged against them, as insulting idols, murder, and
performing sacred rites for Sudras (which seems to be thought
as bad as murder)! They are in low estimation as to Brahman-
hood ; and not allowed to perform divine service.

The first to the third of these divisions are usually spoken of
under the general name of Nambdiris, Some of the fourth
and fifth are called Péttis: some of the last, and the fifth classes,
Panddrattillam. All these eight kinds are not found in Tra-
vancore. Pattars are foreign. Brahmans, generally from Coim-
batore.

Kshatriyas of the Lunar race alone exist in this age. There
are three royal families—Tiruppdppur, Travancore; Perumpa-
dappu, Cochin ; and Kdla, Colattiri. Kshatriyas are Rajahs,
Koil Panddrams and Tirumulpads, not high enough to associate
with the Brahmans, nor so low as to be put on a level with
Sudras.

The two Defective Castes are Ilayathu, “junior,” or Nam-
biy4tiri, chiefly priests to Sudras; and Mutthathu, “senior,”
or Agriman, who carry idols in procession, clean the courts of
temples, &c. Among these property descends from father to
son. The Ilayathus are said to have once been Nambris and
degraded in caste for the crime of having informed a Sudra what
rites should be performed in favour of his deceased ancestors.

The twelve Antarala, “intermediate” castes between Brah-
mans and Sudras, generally called Ambalavdsi, “temple
dwellers,” officiate as Levites or temple servants. They mostly
follow the nepotistic law. They are—

1. Adi, “slaves,” appointed to offer Siva worship in the
groves of Bhadrakdli, and exorcise devils, who have therefore
lost Brahmanhood and become Ambalavdsis. Very few in
number.

2. Pushpagan “florist,” or Unni, brings flowers and garlands
for temple worship. The next two classes are sometimes
included with these, viz. :—
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3. Nambisan, teachers, &c.

4. Pupalli.

5. Pishdrodi, tie garlands in temples of Vishnu. They do
not wear the sacred thread or the kudumi, and their bodies are,
after death, buried with salt.

6. Viriyan, perform the same service as Pushpagan.

7. Chdkkiydr recite poems and dramas before gods and
Brahmans, sometimes also representing the personages them-
selves.

8. Nambiydr, play the drum and assist the preceding.

9. Tiydttunni, “fire-dancer;” degraded from Brahmans
because they jump through fire in honour of Bhadrakaili.

10. Piddran or Mussen, resembling Adis above mentioned,
make offerings of flesh, spirits, &c., to Bhadrakali.

11. Kuru or Guru, provide milk and ghee for temples, and
sweep and cleanse them. Most numerous in the South.

12. Nattu Pattan or Unni, tie garlands and sweep temples.

All Ambalavidsis abstain from animal food of every kind.

The eighteen Sudra castes are—

1. Kiriyattil Ndyar, called also Kuruppu, Keimmal, and
Menon — the offspring of temple women by Brahmans.
Though now generally poor they are said to be descendants of
statesmen, accountants, generals, &c. They occupy the fore-
most place and need not serve the Brahmans.

2. Illakar, servants in Brahman houses ; and,

3. Swartipakar, in Kshatriya houses; and,

4. Pddamangalam, in temples.

5. Tamil P4ddakar.

6. Idachéri Ndyar, shepherds and dairymen.

7. Mdrdn, drummers and musicians in temples, attendants at
ceremonies of Brahmans and Kshatriyas. They abstain from
flesh-meat, and are, therefore, considered superior to other
Sudras, yet are not allowed to eat with the higher classes of
Sudras.

8. Chembukotti, copper utensil makers ; and,

9. Odatta Ndyar, tile makers for temples.

10. Madavan or Puliyatta Ndyar, servants of Brahmans and
others down to Ambalavisi.

11. Kalamkotti, potters, and 12. Chakkdla, oil-mongers for
temples.

13. Pallichdn, palankeen bearers for Rajahs and Brahmans.

14. Asthikurichi, subordinate to Madrdn, perform funeral
rites for Sudras.

The next four, our author says, are Sudras, but inferior to
the preceding, and cause pollution to those Sudras who ap-
proach them, viz.:—
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15. Chetti, merchants, selling curry stuffs and other goods.

16. Chdliyan, weaver.

17. Veluttedan, washerman ; happily the cloths washed and
handled by them are not prohibited as unclean, and may be
received into pagodas and worn by all!

18. Kshourakdr, barbers for all down to Sudras.

Outside the sixty-four regular castes are the following
“extra” castes:—

I. Ammdman, villagers of Payanir,

2. Nambadi or Nambidi wearing the thread; and

3. Nambidi, without the sacred cord, a little below Amba-
lavdsis and above Stdras—assist in sacrifices. These are not
found in Travancore.

4. Pothuvdl, storekeepers in temples. Sometimes numbered
with the Mutthathus.

5. Pildpalli, reduced from Brahmanhood by their ancestors
accidentally receiving a fish as a present! Only a few families
residing at Ambalapula and without the privileges of the Am-
balavisis.

6. Sdmantran, as the Zamorin and other rulers ; those with-
out rule are called Unittiri, Unydtiri, Erddi, Vellodi, Nedun-
gadi, &c. Sometimes numbered with the Ambalavisis.

7. Karuvélam Ndyar, resembling Illakdr—treasury and
palace guards. Said to have been brought from Kélatndd.

8. Naujindd Velldlan, agricultural settlers in Travancore.

The Kammalar, or “artisan” castes are—I. Asdri, carpenter,
2. Kallan or Kalldsdri, stonecutter. 3. Kannidn or Muséri,
brazier. 4. Tattdn, goldsmith and jeweller. 5. Kollan,
blacksmith. 6. Tachan, sawyer. Of these, only goldsmiths
and braziers can approach the Sudras without polluting
them. .

The Pathita or “degraded” castes, fabled to have arisen
from the unlawful intercourse of persons of differing and higher
castes are ten, viz.—

1. Kaniydn, astrologer.

2. Vil Kuruppu, bowmaker and painter.

3. Vélan or Manndn, sorcerer, removes rubbish from
Brahman houses.

4. Kuruppu.

5. Tol Kuruppu, make shields and other articles of leather.

6. Pénan, tailor.

7. Paravan, limeburner.

8. Ilavan, cocoa-nut tree cultivator and distiller ; and

9. Shdnndn, the same for the palmyra tree.

10. Vilan, boatmen; some are called Arayan and Kanakkan.

The Nicha, or “polluted” castes are—Of the plains, four:
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1. Parayan, or Pariah, labourers and basket-makers. 2.
Pulayan, slave labourers. 3, Ndyadi, beggars. 4. Ullddan,
woodcutters.

And of the hills four: 1. Védan. 2. Kaniydn, hunters. 3.
Kuruban, or Kuravan or Kurumban. 4. Mala Arayan, hill
cultivators. The Kurubans sometimes work for the Arayans.

What a marvellous schedule this Hindu writer furnishes of
gradations of hierarchy, nobility, gentry, artisans, cultivators,
labourers, slaves, and outcasts !
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CHAPTER II1.
THE PULAYARS.

THE Pulayar, or Pooliar, caste of Travancore, Cochin, and
Malabar appear to be identical with those who are called
Holiers in Coorg and Canara. The term is derived from pu/a,
“ ceremonial pollution,” taint or defilement, especially by a
case of birth, or by touching a dead body.

In Cochin these form the largest part of the Cherumar, or
former slave population, which, according to the census of
1875, numbers over 52,000 in a total population of 601,000,

In Travancore this caste numbers 188,916, which is one-
twelfth of the entire population. They are next in number to
the Ilavars. * They are distributed over the whole land,
north of Ninjindd. Their number is greatest in the Tiru-
vella district, where they muster 15,399; in Moovittupuley
they number 15,124; in Cunnattir 14,592 ; the lowest num-
ber is four in Shencotta. They are a Malaydlam speaking
race, and are, therefore, sparse in the Tamil Talooks of
N4énjindd and Shencotta.”

Besides the above, there are some ten or twelve thousands
of the same race under the instruction of the Church and
London Missionary Societies, who are classed in the census
under the head of “Protestant Christians.”

The Pulayars are peculiar to the Western Coast, and un-
known in the British provinces on the East. They belong to
the very lowest grades in caste, having been formerly slaves
and still deeply degraded, as education and civilization have
not yet largely affected them, and their former masters do not
wish them to rise to independence or full liberty. Their
customs and usages are full of the deepest interest to the
ethnologist, while their social condition calls for the profound-
est sympathy of the philanthropist.

Origin.—Bishop Caldwell rightly regards the Pulayars as
representatives of the same class as the Pariahs and Pallars of
Tinnevelly. He remarks, “Perhaps the best representatives
at present of the earliest race of inhabitants are those long-

D
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oppressed tribes, now considered the lowest in the social scale.
It is a noticeable circumstance that there is no tradition what-
ever of the arrival in the country at any time of the Pallas and
Paraiyas.” And again, “I consider the black, low caste races
of Southern India not Turanians or immigrants of any sort,
but aborigines like the negroid aborigines of the Eastern
Islands and Australia.”

About Trevandrum, their own tradition, evidently impressed
upon them by their masters, is expressed in words uttered by
one of this class. “We are content to remain in our present
circumstances for Bhagavdn (God), after having created the
higher castes, considered what to do with the surplus earth,
when Pdrvathi advxsed him to create therewith a low class to
serve the higher ones.”

Another account is given in one of the Mackenzie MSS as
held by the DPulayars residing near Kdnjerapalli. When
Parasu Rdman had made slaughter in his wars, the widows
lamented their being without husbands, and besought him to
supply others, which he effected by calling in strangers, from
which origin the Pulayars are derived.

The Pulayars of Malabar are in a far lower condition than
the Pariahs of the Tamil country. The reason seems to be
the same as produced the extreme conservatism and bigoted
retention of Hindu caste and primitive customs of the inhabi-
tants of the Western Coast—the physical conformation of the
country shutting them off from intercourse with their neigh-
bours. While in the Carnatic serfs could run away from one
king to another (as some Pariahs are known to have come
seven generations ago to Ndénjindd for greater freedom and
safety) ; here in Malabar they were hemmed in by impassable
mountains and forests and by the sea—deep rivers to cross,
Nairs everywhere on the watch, and no possibility of escape.
So they sank from generation to generation. And of this
tribe the lowest and most debased are now found on the strip
of land between Alleppy and Cochin, where they are entirely
isolated between the sea and the backwater.

G. K. Vurma classes the Pulayars as one of eight Nika or
polluted castes. They were brought, he says, into Malabar by
Parasu Raman for the service of Brahmans and others. The
law of inheritance of Pariahs and Ullddars is by sons—that
of Pulayars, Ndyddis, and the four jungle tribes, part by sons,
part by sisters’ sons.

In the neighbourhood of Trevandrum, Pulayars are accus-
tomed to boast of having once had a chieftain or rajah of their
own, who resided in a fort not far off. There certainly are
some remains on the summit of a hill near Vély of a mud wall
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and ditch, some 60 or 70 feet square, enclosing a small level
plot of ground now overgrown with scrub and having a deep
well inside. This is commonly called Pulayandr Kétta, and a
Sudra family in the ncighbourhood are called by their fellows
“the Pulayan’s Accountants,” and freely admit that their an-
cestors did hold that office.

Perhaps this was the nick-name of some ancient chieftain, as
has been suggested in explanation of such names as
Chakkilian (shoemaker’s) Fort in North Arcot, and others in
the Tamil country. Or, as Head Pulayars were appointed by
the Travancore Government to be responsible for the others in
all matters of business, there may have been one chief head of
all near the capital, to whom, as a politic means of ruling the
others, some special privileges, and a small mud walled fort
might have been allowed, as it was to the head of the Shdndrs
at Agatfswaram. But it seems impossible to believe that any
of this unfortunate race could have been within the last few
centuries in possession of independent authority.

Sub-divisions.—The caste is divided into several sections
and local clans, varying in different parts of the country.

For instance, a few miles south and east of Trevandrum, a
class numbering a few hundreds, are called Ina (real or first-
class) Pulayars. They consider themselves superior to the
others, whom they call Vada or Northern Pulayars; but the
latter assert that the Ina people are the inferiors, and that
their name should properly be Hina—base. The Ina Pulayars
will not eat or intermarry with the others. Such is pride
amongst some of the lowest of the human family !

Near Alleppy a remarkable section of the caste is found,
of whom an interesting description is given by Rev. W. J.
Richards in the “Indian Antiquary.” He says:—

“The men of the Tandu Pulayans (who wear the Zandu
grass) wear the ordinary lower cloth of the kind worn in this
country, but the distinctive name of the tribe comes from the
women’s dress, which is a very primitive article indeed. The
leaves of a certain water plant (/solepis articulata, Nees) are
cut into lengths of a foot long, and tied round the waist in
such a fashion that the strings unwoven hang in a bushy tail
behind, and present the same appearance in front, reaching
nearly to the knees. This dress is accounted for by a tradi-
tion that in former days a certain high caste man of that
region had been sowing grains and planting vegetables in his
fields, but found that his daily work was in some unknown way
frustrated ; for whatever he planted or sowed in the day was
carefully picked up and taken ‘when men slept” So he set a

watch, and one night he saw coming out of a hole hitherto
D2
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unknown to him certain beings like men, but quite naked, who -
set to work destroying his hopes of a crop. Pursuing them,
he succeeded in catching a man and a woman; and he was so
impressed with shame at their condition that he gave the man
his own upper-cloth, which was hanging on his shoulder, and
made him put it on, but not having one to spare for the
woman, she made herself an apron of grass as above described.
These were the progenitors of the numerous slaves who are
found there at this day. They are also called Kuri or ¢Pit’
Pulayans, from having originated as above said.

“Their language is Malaydlam. They worship the sun and
heavenly bodies, and I have seen among them a little temple,
about the size of a large rabbit-hutch, in which was a plank for
the spirits of their deceased ancestors to come and rest upon.
The spirits are also supposed to fish in the backwater, and- the
phosphorescent appearance seen sometimes on the surface- of the
water, is taken as an indication of their presence.

“The food of these Pulayans is fish, often cooked w1th arrack
and with the liliaceous roots of certain water plants. When
visited about eleven to one o'clock in the day, they are found
intoxicated, especially the men.

“They live south of Cochin, between the backwater and the
sea. Another division of them is found more south than
Alleppy, who are called Kanna Pulayans. These wear rather
better and more artistically-made ‘aprons’ When a girl of
the Tandu Pulayans puts on this garment—a sign of maturity
—for the first time, there is a ceremony called the Tandu
marriage. The state of these poor people is still virtually that
of slavery, though some of them possess property.”

These people remind us of the Juangs or Patnas (leaf-
wearers) of Orissa, whose women also wear no clothes—only a
few strings of beads round the waist with a bunch of leaves
tied before and behind. But the British Government took the
trouble to provide a cotton cloth for each of the women to put

n ; then they gathered the bunches of leaves into a heap and
set fire to it. Oddly enough, the Tandu Pulayan women are
much opposed to the change of “grass” for cloth: they appear
to think they might as well be out of the world as out of the
fashion !

Further information respecting these Pulayars, also called
Kanna or Cunna Pulayars (kannan, barbarian), is given by the
Rev. W. Johnson to the following effect :—

The Cunnar Pulayars live only four miles north of Alleppy,
yet they are about the most uncivilized people that one could
meet with in any part of India. The very appearance of a
European in their midst causes a fearful alarm. The men are °
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dressed as the lowest class of natives usually are; but the
women dress in long grass split- to the texture of horsehair,
which hangs gracefully over their bodies, and these, with a few
red glass beads, form their whole attire. Their houses are of
the simplest nature; and at night they rest on the hosom of
mother. earth, and have but few comforts. They speak.in a
dialect peculiar to themselves, and which cannot be well under-
stood -even by natives of Alleppy. Yet they are proud and
consider their grass dress the acme of perfection for the
fashianable world.

‘They are perfectly ignorant as to how they came to their
present settlement, so also as to another world after death.
They number about 150 souls in the neighbourhood above
referred to, and about the same number twelve miles off.
They have a headman or ruler who is also looked upon as high-
priest. It is remarkable that they have no graven or molten
image, whatever. Unhewn blocks of white granite form the
object of their worship. These unsightly blocks are placed
under little sheds close to where their relations are buried,
near to their own huts. The barber of the tribe acts as sexton
and grave-digger.

They acknowledge an author of good, whom they reverence,
and an author of evil, whose fury they constantly strive to
appease by votive offerings of poultry, afterwards eating the
bodies of the birds which they have offered in sacrifice. They
have a traditional reverence for the seventh day, which cor-
responds with.our Sunday. On' this day they stay in their
own settlements as much as possible, and will not set out on
journeys. ’ - IR

On the twenty-eighth day after the birth of a child, it is
brought to the house and named. Up to this day both
mother and child are kept in a small shed, in which one would
hardly like to trust a good-bred dog during the rainy season.
One good feature about this race is, that they give their women
ample opportunities of gaining their livelihood, for they make
their whole grass attire, which takes them ten whole days with
close application ; and then they have their time taken up in
making mats, which they sell, or barter for rice and tobacco,
and thus aid their husbands, to whom they are not indebted
for a single cash towards their wardrobe or their food.

When a youth of the tribe wishes to enter wedlock, he
delegates his powers to a friend of about the same age, or
younger than himself. The delegate has then to make all
necessary arrangements, and to pay from his own hands the
sum of fifty-one chuckrams, or about one rupee and three-
quarters, to the father of the bride, whieh, being paid, the bride
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is by her friends conducted to the bridegroom’s house; the
bridegroom promising his successful delegate that should he
ever be in want of a person to act for him in the same way,
he will do so, and also pay the required sum.

They are a happy and cheerful-looking set of persons on the
whole, naturally very intelligent, and both boys and girls, when
brought to the mission school, most anxious to learn to read
and write. They are very proud of their origin, which they
consider as perfectly unique among Hindus, regard themselves
as far superior to all others who bear the designation of Pula-
yars; and practice ablutions whenever they come in contact
with any persons whom they consider lower than themselves.
The members of their caste intermarry very much among
themselves. Their masters are Sudras.

The two great divisions of this caste, however, are the
Eastern and Western Pulayars. The former are found princi-
pally about Changandcheri and at Mallapalli, and other hilly
parts. Their customs seem to point them out as virtually
Pariahs, as the Pallar colonies in Travancore are often called
Pulayars; and in Cochin the highest class of Pulayars is said
to be called Vallava, which is well-known to be a title belong-
ing to the Pariah caste. The term ‘“‘eastern” also perhaps
implies that they came more recently from the eastern side
of South India, unless it means simply eastward towards the
hills of Travancore. There seem to be some traces also of
Tamil forms in their language, as vandu for vannu. Yet a
marked difference exists between them and the recognized
Pariahs of the country.

These Eastern Pulayars are still more degraded than the
“Western” Pulayars and the Pariahs, who would consider
themselves polluted by coming in contact with them. Most
went about in former days, and some do still, without any other
clothing than a string of large thick leaves round the loins;
or if they got a cotton cloth, they wore it over this, or as a
headcloth. They hang a large quantity of strings of beads or
cowries round the neck. The &udumi is not worn.

The Eastern Pulayars eat beef and such refuse as the
Pariahs eat. In fact many Pulayars from about Quilon north-
wards generally eat beef, and appear to be rather a kind of
Pariahs. Eastern and Western Pulayars will not eat together,
but the Easterns will eat what is cooked by the others.

The Eastern Pulayars celebrate marriage with the pandal or
Hindu festive bower, and with tying of the minnu or tdl:
marriage-badge, not the Malaydlam mundu or “cloth” given to
a concubine. They always give so many rasis (=ten chuck-
rams each) for the girl. Their devil-dancers, or priests, have
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idols, bells, swords, belts, crowns made of peacock’s feathers, &c,,
These are considered better servants than other Pulayars, and
consequently are valued at a higher rate.

Their own tradition is that they were the slaves of Suyod-
hana and his brothers, while the Western Pulayars belonged to
the Pandus—the two rival parties in the great war of the
Mahabharata—and the defeat of Suyodhana is alleged to be
the cause of the greater degradation of the former.

The Western Pulayars prevail near Cottyam. They do not
eat beef, nor wear so many beads as the Eastern. They “give

PULAYARS.

cloth” for concubinage, and were formerly nepotists as to the
law of inheritance, but are now adopting “makkatdyam”
usages.

The whole caste is divided into Illams, “ houses,” or lineage,
as we say, “the house of Devonshire,” &c. These illams are
very numerous. Their denominations are such as Brahmakotta
—Velli (silver)—Pallikkutachan (carpenter of the temple), and
so forth. Men and women belonging to the same illam cannot
intermarry ; they are considered to be the descendants of one
family, therefore brethren, and such marriages are regarded as
incestuous. “Others would laugh at them.” So it is with the
Ilavars also.

General Description.—The Pulayars are inferior to Pariahs
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in appearance, strength and courage, perhaps from not eating
flesh meat; or from having been more oppressed. The
men are small, and short in stature, their complexion dark
from exposure in field-work. “ The forehead is low, the cheek-
bones high, the mouth large, the nose rather broad, the lips
thick, and the hair in some cases, slightly woolly. There is
much difference between them, however, in these respects.” A
few may be seen fairer and with well-formed features from
some slight intermixture of Muhammadan, possibly even Sudra
parentage, or high-caste females in former times condemned to
slavery. Aged persons appear to be comparatively few amongst
this people, as their hardships are great. The women are
smaller still, mostly quite diminutive and very plain-looking,
but a few of them are passable looking when young. Bunches

PULAYARS' BEAD ORNAMENT,

and strings of beads being worn around the women’s neck and
hanging on the breast, there is a demand for beads as amongst
the negroes of Africa. Gold and silver ornaments are not
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allowed them, only brass or lead : thin flat plates of brass about
an inch in diameter, with a small dot pattern, are strung round
the neck. They purchase bangles, beads, shells, rings, &c., of
trifling value, which are crowded on their fingers, arms, necks,
and ears, in such quantity as to be almost a burden. The
front teeth are filed sharp like canine teeth. :

Their dress and habits are extremely filthy, as no one is
willing to wash for them, and they have no washermen of their
own, like other castes. Difficulty has been experienced even
in getting the. ordinary washing of cloths done for Christian
boys in the Mission Boarding School, “on account of the dis-
grace of the thing” said the washermen. And even some of
the degraded Pulayars had their foolish pride touched, and
thought it a still deeper degradation to learn this useful em-
ployment : some who were perforce trained to it went off to
other labour, being unable to bear the jeers and contempt of
their fellows. As to the admirable habit of daily bathing, they
are the very opposite of the Brahmans. Each washed his own
cloth slightly at times, or wore it as it was till it fell off in filthy
rags. This, again, was a mark of their belonging to the “great
unwashed ” castes, and served to point them out as polluted,
besides preventing the approach of decent people on the ground
of common cleanliness.

Their dwellings are miserable huts formed of sticks cut out
of the woods, with walls of reed or mud, and thatched with
grass or cocoa-leaf, situated by the sides of the rice swamps,
or on mounds in their centre, to be out of the way of polluting
respectable people. They were discouraged from having com-
fortable huts, in order that they might be willing to move
about as required for the work of cultivation. Denied
admission to the markets, they must stand apart at some
distance, and make purchases or sales as well as they
could.

The work of the Pulayars lies almost exclusively in the rice
fields—pumping them dry, making up the embankments,
hedging, digging, manuring, ploughing, weeding, transplanting,
and reaping. Yet the grain is not considered as polluted,
but used by the Brahmans and nobles, offered in temples,
and carried into the most exclusive kitchens. Men, women,
and children work together at harvest and other times ; but
hard work does not continue throughout the year, only about
six or eight months. Sometimes after a hard day’s work they
" have to cook their own food at night. Their master’s fields
also must be guarded at night from the encroachments of cattle
or the depredations of wild animals, when the slaves must
remain in the fields and keep awake all night, shouting to
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frighten away the trespassing cattle, deer, wild boars, or
elephants.

Their food is chiefly rice, as they are employed in its culti-
vation, to which they add vegetables and fruits grown in the
small plots usually allotted them by their masters. The rice
is boiled and eaten with coarse curry, or only pepper and salt.
It is also parched, or beaten flat, but they have no skill in
baking or cookery. Even when milk and eggs are produced,
they are sold rather than consumed in the household. The
children consequently suffer much from diarrhcea, debility, and
intestinal worms, arising from innutritious food. A considerable
proportion of children die from want of proper care and
attention. Adults also suffer much from disease. They pride
themselves on not eating beef, and despise the Pariahs, who
have the advantage in greater strength and courage. Other
kinds of flesh or fish are sought—small fish, snails and shell-fish
in the tanks and channels which irrigate the rice fields, crabs,
rats, and so forth. In the hot season the children are often
faint with hunger, and are obliged to wander into the jungles
in search of wild roots and fruits.

From lack of sufficient and palatable food, it is no wonder
that they have a longing for strong drink, and indulge in it too
freely. Some, on being cautioned on this point, urged that
their owners gave them so little food that they were obliged to
dispose of a part to purchase liquor, in order to satisfy the
cravings of the stomach. But of course this injures the health,
and is no real remedy for their miseries. They also chew
tobacco, especially the women, who then suffer from dyspepsia,
headache, and convulsions. Chewing this narcotic is a more
dangerous habit than smoking, and is specially injurious to a
badly-fed constitution.

They possess no weapons, and have no manufactures, save
that of palm-leaf umbrellas and reed baskets. The slaves
about Cottayam make large mats of the beesha reed, also mats
and baskets of pandanus leaf. At Mallapalli they make very
good native canvas from the fibre of some tree: bags of this
cloth are used by high castes.

Few have ever -travelled beyond a few miles from their
homes, as they had no occasion or permission to doso. They
have never been able to migrate, like the Shdndrs, to Ceylon or
elsewhere. Their barbarous mispronunciation of Malaydlam is
not readily understood by others: the ludicrous errors which
are made are a source of amusement to other castes. Of the
total number of 188,916 Pulayars in Travancore, the census
gives only 183 males and no females as able to read and write.

Yet these poor people are fairly intelligent, and readily
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capable of instruction. They are sharp enough in compre-
hension, and heartily enjoy any good thing that is said. Some
of them are entrusted with the management of cattle and
agricultural details by their masters, and are set over their
fellows. Others are priests, singers after a rude fashion, or
natural leaders of their fellow-men.

Their improvidence, like that of most slaves and uncivilized
peoples, has often been remarked, especially in their religious
offerings of first fruits, powdered rice, &c., to the Five Virgins,
which are merely feasts for themselves ; and in eating up at once
a stock of grain, which might be made to last, with economy,
for months. There is a proverb that in harvest time the slave
goes about, asking, “Can you sell me an elephant?” but
when hard times begin he drives even his dog out of the hut.
The people illustrate this by a story which they relate, or rather
a parable, of a Pulayan, who went to buy an elephant. The
owner told him to go and pound and eat some rice first. He
did so, and stayed till all his rice was finished : then he had
nothing in hand wherewith to make the purchase! It is no
great wonder, however, that such half-starved people take a
good feed when they can get it.

Their enslaved condition also drove them to thievery.
Serious crimes they have rarely committed, but are still ad-
dicted to petty robberies. Some kind masters were liberal, and
permitted their slaves to take almost what they chose from
their estates; but in general they were, no doubt, sorely
tempted to theft by hunger and want.

Even the degraded Pulayars have some excellent qualities.
From lengthened and intimate acquaintance, we have found
them just like other men—under the power of many evils
engrained in them through long-continued ignorance, super-
stition, and oppression, but simple hearted, grateful for kind-
ness, deeply attached to those who show themselves their
friends, and improving with marked rapidity under instruction.
It is sometimes difficult to make the young truthful and honest
in small things; but this is a defect observable in many
Hindus, and it may be expected to take two or three genera-
tions to improve and establish their moral stamina. Already
some Pulayars, under the operation of Christian teaching
and guidance, have become admirable characters—gentle,
honourable, devout, and loving; and probably they will
display a very beautiful type of character when fully chris-
tianized. ‘

A remarkable testimony is borne to them in the Census
Report, p. 206 :—“They are an extremely useful and hard-
working race, and are sometimes distinguished by a rare
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character for truth and honour, which their superiors in the
caste scale might well emulate.”

Some of the masters appear to appreciate individuals of
this tribe as valuable servants; and the mission teachers like
them very much. One expressed the opinion that “the Pariahs
have more worldly cunning and intelligence, but the Pulayars
are more frequently truly pious.” A native missionary wrote,
“The Pulayar Christians are earnest in learning to read, and in
giving contributions for benevolent objects. Their desire to
learn and repeat their lessons is remarkable, and they complain
if instruction is not duly supplied to them. Some children
glean and sell scattered stalks of rice to purchase the Scriptures.
The elders sell plantains and fowls in order to be able to
contribute for religious purposes.” And one European mission-
ary remarked, “There is a good deal of heart amongst Pariahs
and Pulayars, such as we do not often see in the Shdndrs.”

Birth and Childhood.—The woman is taken to a shed at
some distance, put up for the particular occasion, where
she is assisted by her mother-in-law or some female friend.
Any delay or unusual suffering is attributed to the malice
of demons. This shed is erected because the mother is
regarded as polluted during confinement. Should she not
be thus set apart “others will laugh at them, and will not
touch them, nor join in marriage feasts with them.” It is
often erected of wretched materials, exposing the unfortunate
woman ‘on all sides to the weather, so that this unfeeling
custom is dropped by Christians. Men are not allowed to
enter the shed. The mother remains six or seven days in
it, then it is burnt. When recovered, the mother rubs the
body with oil and turmeric, afterwards washes in water and
re-enters her house. The husband also goes to the sea or river
for a bath to cleanse from pollution. The woman returns to
her work in such time as may be necessary.

As soon as an infant is born, a little cocoanut water is given
to supply the deficiency of the mother's milk, which she
usually gives on the third day. The child is also bathed with
hot water, and for three months it is generally washed twice a
day. After ten days, cocoanut oil and turmeric are used to
rub the infant with twice a day, the limbs are also shaken, and
the nose gently pulled out. This is continued for several
months. A low head is admired.

The mother eats the usual food—rice and fish, or fowl if
procurable, or pork; beef and mutton are never eaten by this
caste. For about a couple of months she takes a ball morn-
ing and evening of the acid pulp of the fruit of Garcinia
Roxburghii (pinaru) and black pepper ground.
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The child is nursed for two years, sometimes much longer,
which often greatly exhausts the strength of both mother and
child. In the sixth month solid food is first given, for which
occasion the relatives are invited. The father and grandfather
and other relatives each take a small quantity of rice, and put
it in the mouth of the infant. The name is at the same time
given by the father, usually the name of the grandfather, or
the father or other relative, The friends afterwards drink
some toddy and leave.

The names in common use are not many ; in any list many
persons will be of the same name, and we have known two
sisters both named Kaili; the father had to call one “black”
and the other “white” Kdli. For males the most usual name
is Eiyan (father or lord), then Chdttan (=Shastdvu or Iyendr),
Veluttdn (white one), Chadayan (hairy), Kiliyan (parrot),
Pélei and Arangan. For women the commonest name is K4li,
Chétta (fem. of Chdttan), Eiyi (fem. of Eiyan), Velutta (fem.
of Veluttan), Chakki, Natchatram (star), Kannamma, Oomala,
and Mila (Garland).

The hair is first cut when the infant walks, whether male or
female. The ears of girls are perforated with some ceremony.
For the puberty of girls a small hut is built of jungle sticks,
where the girl is sent, and no other person allowed to enter,
not even the mother. Women must stand at a little distance
from the shed, and food is brought and laid down a little way .
off. Here the girl remains for seven days, and is then brought
back to the house, dressed in a new or clean cloth, and friends
invited and treated with betel-nut, toddy, and arrack. When
people have means, or in time of harvest when rice is always
plentiful, rice flour is put on the forehead, arms, and cheeks
of the girl.

Marriage is celebrated before or after maturity, according
as a suitable husband may offer. Boys usually marry at the
age of 14 to 18 or 20. A father likes to see his sons married
during his own lifetime, so that he may arrange matters to
his own satisfaction.

The father of the youth and his maternal uncle first make
enquiries as to where suitable girls may be found. Coming to
such a house without previous notice, the owner will ask,
“What have you come for?” “To ask your daughter for our
son.” “ Come again after a few days, and we shall arrange a
day for the matter.” - They then hand over two or three
fanams to the bride’s mother or maternal uncle, and partake
of some food or drink. After a few days the bridegroom
goes there, taking a few fanams in hand to give to them;
and they entertain him for a few days. Again the relatives
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accompany the youth on some auspicious day, and appoint a
day for the marriage. An old man gives three fanams and
beads worth, say, two fanams into the hands of the girl’s
father, and proclaims, “ from such a date this girl is betrothed
to be the wife of this youth.” Then the girl’s father sends a
pot of toddy and three measures of parched rice to the rela-
tions of the youth; and their acceptance of these present
confirms the betrothal.

On the day of the wedding, after the bride is dressed
(which is done at the cost of the bridegroom), 16 fanams, or
22, are paid to a middle-man, who divides the money amongst
the maternal relatives of the bride. The mother also gets her
share of this, perhaps one fanam. But if the mother or the
younger sisters of the bride were to approach the bridegroom,
this would cause ceremonial pollution. On the day of the
wedding any woman may attend, except the mother and
maternal aunts of the bride. Therefore, one fanam and some
betel-leaf, &c., are laid on some spot by the bridegroom for
the mother. He walks off to some distance, and she takes up
the presents. Sometimes a cow, or other present, is given to
the bride’s family—is it not a kind of purchase money, or pay-
ment for the rearing of the bride?

A wedding pandal or shed is put up at the bride’s house,
and by invitation the relatives of both families and the neigh-
bours assemble. The affair begins in the evening and con-
tinues till morning. They begin by drinking some toddy or
arrack ; then sit and talk awhile. For the feast 22 edungalies
of rice are given by the father of the bridegroom and other
relatives, along with baskets, mats, pots, and curry stuffs.
This is cooked by two of the bridegroom’s party. While the
rice is being cooked, four or five of the men will dance in a
circle with drumming and singing.

The sister of the bridegroom ties the 4/, or marriage
badge corresponding to ‘our wedding ring (usually a bead of
glass purchased from a Muhammadan dealer), on the neck of
the bride.

The male and female guests sit apart, and in order for the
feast, with plantain leaves laid before them for use as plates.
The newly-married husband and wife eat a little, in the
presence of all, out of one vessel. But Pulayar husbands and
wives commonly do eat together at the same time. Afterwards
all wash hands and partake of betel-nut. This feast takes
place about midnight. Then there is more play but no more
drinking till dawn. The play consists of dancing and leaping,
several persons together.

At dawn, a conch shell is put in a sieve, and spun round to
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see whether the marriage will turn out a lucky one. The inter-
pretation is given by wise men of their own caste. If the shell
falls to the north, it is an omen of good fortune ; if to the east,
still more so.. The west is not considered specially favourable,
but the south is the most unpropitious. In the morning the
sun is worshipped with a salam by the bride and others. This
is a daily practice. She also bows to her father (not to her
husband’s father) and to her maternal uncle, then to the four
quarters ; to the east first, next north, thirdly west, and lastly,
south ; thus not going round with the sun.

A new house is not built specially for the newly-married
couple. Several families may reside in one house, that is, in
several huts built close together. The bridegroom’s party, and
two or three of the bride’s, accompany the young people home
and put them into their house. Her nearest relatives will
drink a little and go home. Nothing is given to others. If
they continue to live affectionately together, the wife remains
with her husband ; if displeased at any time, she returns to her
own home.

It is considered that the husband of a young girl should not
be over sixteen years of age or so. But it often happens that
a youth of sixteen marries a young girl of eight or nine years
of age; and they do live together. The earliest age at which
they become mothers is from fourteen to sixteen. Children
are not very numerous in a family.

Polygamy is common, a man taking as many as four wives,
all married as above: there is no fixed limit. Polyandry is
never practised. But a brother-in-law may take the widow.
If a husband wishes to get rid of his wife before she has borne
children, he may take her back to her parents; and if she
also wishes to be freed from him, his money (the 22 fanams)
will be returned to him. But if she was unwilling to part with
the man, this money is not returned. If another man after-.
wards desires to have her, he pays the parents the 22 fanams,
and they repay the first husband. No ceremony whatever is
observed on this re-marriage.

Adultery and disputes arising from jealousy are not very
prevalent, perhaps because a change is so easily effected.
Discontented parties can separate and leave at once; the
women are also so poor, badly-fed and hard-worked, that there
is less incentive to evil. The Pulayars are spoken of as less
licentious than Pariahs. If adultery is committed they would
be excluded from their caste privileges. They also worship
spirits called Kannimar or virgins, apparently the ghosts of
girls who have died unmarried, who are supposed to punish
this crime. In case it is committed, the injured husband will
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beat his wife and her paramour. Or, he invites the chief men
of the caste (on which occasions many will assemble), and
makes his complaint before them. Then both the guilty
parties are tied, and beaten with rattans by his brother-in-
law, or by persons employed for the occasion. Fines are
resorted to, generally 12 fanams, paid by the adulterer, and
spent on arrack for all who were assembled to adjudicate. No
money is paid to the injured husband.

Pregnancy.—The ceremony called Vayittu pongdli is ob-
served in the seventh month., Itis an offering to Tottiya or
Bhagavidn, the sun. New pots are procured and brought to
the centre of the courtyard, and rice boiled in them. Some rice
is taken out of the pot while on the fire, and shown or presented
to the sun. It is waved three times, then put back into the pot ;
afterwards distributed to the persons invited. There is no
dance on this occasion.

Then a pot is brought full of water, the mouth tied tightly
with a cloth and a plantain leaf, and the pot put upside down.
The priest repeats some mantrams while the pregnant woman
stands on the top of the inverted water-pot: it will not break.
At the four corners of the yard, four plantain stems are fixed
like posts, and connected with strings, which the woman cuts
with a knife after getting down from off the pot. At the foot
of the four plantain stems are placed four cocoa-nuts; the
husband goes with a bill-hook and splits them. Then they
feast on the rice, of which the woman also partakes, and all
return to their homes.

Sickness.—Pulayars are subject to many ailments arising
from their privations, and the nature of their employment.
Standing at times in the rice swamps with their feet in water
or mud and the head uncovered produces headache, rheuma-
tism and fever. From their uncleanly habits they are afflicted
with skin diseases, inflammation of the eyes, ulcers, and
leprosy. Bad food, strong drinks and tobacco-chewing also
injure them. From the beginning of any sickness they, like
many other castes, consider it dangerous to wash or bathe ; and
this, of itself, often aggravates disease.

They are both careless and ignorant in the treatment of the
sick. Wives or husbands are often abandoned to the care of
their parents when ill. They have no professional doctors
amongst them ; and no knowledge of medicines even so simple
as castor oil. A mixture of salt and chillies is sometimes
used. The Sudra masters give some medicines; and would
sometimes on an emergency, visit their slaves, purifying them-
selves afterwards. When physicians of other castes are
applied to they charge very heavily, such as on account of
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tottwkuli, “bathing after having touched” a patient of this
class, 3 fanams; for feeling the pulse, a few fanams and a
basket of parched rice; all must be paid in advance, besides
offerings of fowls, rice, &c., to various demons. For all
diseases both medicines and incantations are resorted to.

Every ailment is attributed to the agency of some demon
or other whom it is the business of the p#jdri, or priest, to
discover. He is acquainted with the proper mantrams or in-
cantations, and has an iron rattle, called £okéara, by the sound
of which he divines. “It will be revealed to him by a kind of
inspiration or possession which demon it is that has caused
the sickness ; and he will declare who it is, and what is to be
done in the particular case.”

The kokkara is formed of a plate of iron turned into a
tube, the edges strongly serrated and not closely united. It
is about nine inches in length and one and a half in diameter.
From it hangs a chain and an iron pin, or spike, which is
rubbed along the dentate edges of the iron cylinder, making

IRON MUSICAL INSTRUMENT.

a horrid grating noise. This instrument is used by sorcerers
amongst Pariahs, Védars and Kuravars, but it seems more
especially to belong to Pulayars. It is used in seeking
demoniac possession, in exorcising demons, in divination and
in cases of sickness. The instrument costs from three-
quarters to one rupee, and is made by the ordinary black-
smith.

When a youth wishes to learn this black art, he goes to

some one accomplished in it, and presents a para of paddy,
E
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three fanams in money, seven cocoanuts, and two chuckrams’
worth of betel leaf. A feast is also given to his relatives,
costing, say twenty-five fanams. He learns for about a week
the names of all the demons and the charms with which the
teacher is acquainted. When fully instructed, he receives from
the teacher a kokkara and a cowry shell, and pays a further
fee. Itcosts about 100 fanams to learn the business.

He is then called to cure patients, young and old, of various
diseases by playing this instrument ; and with the addition of
a conch shell, a cocoanut and a cowry, he may make a reputa-
tion for himself and much gain by deceiving the people. All
Pulayars honour and fear him; Sudras also employ him in
various matters, When he goes to find omens for fortune-
telling, he is paid one fanam; for casting out demons, three
fanams and three edungalies of paddy ; for rescuing a pregnant
woman from a demon, seven fanams ; for offering sacrifices, ten
fanams and the flesh of the fowls slain and some toddy; and
for destroying enemies or detecting robbers, twelve fanams.

In times of sickness, these dancers frighten the pecople by
announcing the wrath of the demons, and the necessity of
further propitiatory offerings in order to get rid of the
disease. They also give sacred ashes to patients for their
recovery.

When the priest is called to a house for a case of sickness,
he generally comes in the evening, and is first entertained with
food, toddy to drink, and betel to chew. He then prepares a
tender cocoanut, the flower of the Areca palm, and some
parched rice powdered—these he lays down and covers over
with a young palm leaf. Bringing the sick person forward,
the priest draws a circle with an iron pen or stylus round the
patient, then sticks the stylus outside the circle. This is
called “ putting in fetters,” and by this the demon is supposed
to be arrested. The demon sometimes causes the patient to
cry out, “Oh, I am in pain—he is beating me,” and such like ;
but the patient does not know who it is that is afflicting him.
Sometimes the priest will make the demon speak. The sick
man makes a vow, which is to be fulfilled in due course,
promising sheep, rice, flowers, palm leaf, and arrack. All such
vows are paid at their annual festivals in February or March.

Or, on visiting the sick house, a rice fan or sieve, containing
three betel leaves with areca nuts, three ndri of paddy, Ocimum
flowers, sacred ashes, and the conch and cowry shells, is laid in
the yard; sitting before this fan and facing the sun, the
officiator begins to worship the demons. While doing so, he
holds the shells in his hand, and turns to the four points.

" After noticing some omen, he takes the kokkara and sounds it,
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chanting the names of terrible demons, such as Mallan,
Karunkdli, Kottu-tamburan, Ayiravilli, The Five Virgins; and
repeating incantations. This is varied with dancing also.

The performer plays on the iron instrument, sometimes from
evening till noon of the next day; and it is no wonder that
the nerves of the tortured patient are unstrung by a whole
night’s incessant grating of this harsh file. The sick person is
often terrified into confession of some sin (possibly in the case
of hysteric females a purely imaginary one), when a fine of,
say three fanams, is imposed, and at once spent for toddy,
which is drunk by the assembled party.

If death unexpectedly occurs, he consoles the bereaved, and
warns them that their offerings to the spirits have been in-
sufficient. :

Sometimes affliction is supposed to be brought on by the
enmity of others who have got incantations written on palm-
leaf or potsherds, and buried in the earth near the house, or
by the side of the well. Another sorcerer will be called to
find out and counteract such evil charms, for which he digs,
destroying them when found. Of course, this pretence affords
great opportunity for imposition.

Death.—When just on the point of death they give some
rice water conjee, “because the soul is leaving.” As soon as
death takes place, the family set up a cry ; hearing this, the
relatives, both male and female, come to the house. Lamen-
tation is made in various terms, such as “You are dead, are
%‘(I)u not? There is no one left us now. This is our misery.

e have no father now to help us. Precious father! you did
us such and such benefits. O demon! you have very quickly
taken his life. If you had not called him away, we should
have given you fine gifts. We have now lost both our expen-
diture (in the sickness) and our friend. O, Udaya Tamburdn
(Possessor-God), thou gavest him birth, and now hast taken
him again.” Sometimes comfort is offered to the bereaved,
such as “Why should you weep—what can be done? It is
God who has taken him away. Though you weep and cry, he
will not return.” The influence of Christian teaching as to
the existence and unity of God seems apparent in some of
these statements.

The body is washed by the near relatives, men for men and
women for women. Cocoanut oil and turmeric are rubbed
over the corpse, and it is covered with a white cloth. Women
are buried with all their ornaments on. Men wear ear-rings
and finger rings, and these are left on after death.

Vdykkari, “ rice for the mouth,” is a pinch of raw rice put
into the mouth of the corpse. In some higher castes a coin

E 2
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also is put into the mouth, as was done by the ancient Romans.
If a priest dies, the body is bathed and oiled ; all his devil-
dancing ornaments, head-dress, &c., are put on, but removed
again before burial.

Bodies are buried in their own gardens, or if they had no
land, in some retired place belonging to their employers. Those
who are better off are buried in a room in their own house, at
a depth of about four feet. The grave is levelled and smeared
with cow dung; no bad smell is observed to come from the
grave. This is done through affection to the deceased ; still it
is rare, and no women are so buried. It is not priests merely,
but wealthy and esteemed persons who are buried in this way ;
the relatives are not careful to avoid treading on the grave.
“The soul does reside there—this is what is desired. The
spirit is called vdd/a, or familiar, and" will not harm the sur-
vivors, but watch over their interests and protect them from
disease and danger. Propitiatory offerings are made to it
occasionally of anything they eat; and the ghost can be set
on their enemies. If neglected or displeased it haunts and
troubles the household.”

The corpse is taken to the side of the grave, and incanta-
tions and prayers made there. Itis carried by the sons and
nephews and others, on a frame, and covered with a cloth. A
small quantity of paddy is brought, and whispering over this
an incantation (the names of demons, &c.), it is cast into the
grave. The pijari, or priest, then goes round the grave three
times, without drumming or singing on this occasion. The
corpse being put in, the grave is filled up, and the relatives
throw in three handfuls of earth. At the four corners of the
grave a few grains of rice are placed, and a little pebble laid
over this with mantrams, “to prevent jackals from disturbing,
and to hinder the spirit from molesting people.” The grave is
dug north and south, the head placed to the north. The grave
will be preserved, and no cultivation made over it.

On the seventh day, the priest goes to the grave and lifts a
handful of earth, as other castes gather up the burnt bones,
makes a rude image of the dead man, and brings it near the
house. It is not brought into the yard, but to a place cleared
for it at some distance from the house, to avoid pollution.
Then turmeric, flour, &c., are put on it to prepare it for the
spirit’s reception. Now he rattles the kokkara, spins the conch,
and invokes the deceased by name to enter the image; from
thence it passes into the priest, and from him into a cloth
which a man standing beside him holds out like a sheet,
While possessed by the spirit the priest dances; when he
ceases, he puts the spirit into the cloth and holds it there.
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The image is no further used. Both men now go to the
water, they bathe and dip the cloth in water, then return into
the house, holding the cloth folded up, which they put on a
plaited palm leaf, placing around it offerings of rice, toddy,
arrack, and betel-leaf. The conch is again spun round to
ascertain whether the offerings have been accepted. If the
spira of the conch points towards the spirit in the cloth, the
offering has been accepted. They simply spin on till they
obtain a favourable omen of complacency, and again until they
obtain permission to eat. They then go into the yard with the
cloth, mix a little turmeric with water and with oil, and
sprinkle the cloth, thus representing the anointing of the spirit
as the body had been amointed. After the food (anram) has
been presented to the spirit, the priest repeats mantrams to
retain the spirit in the house. It is then supposed to have left
the cloth, which is taken into the yard and opened. No
further Sraddha or funeral ceremony is performed.

The conch shell is used by sorcerers near Cottayam to spin
round in order to ascertain from which of the eight directions
the evil spirit has come, and caused any given case of
affliction.

- The spirits of deceased relatives are called Chdvu, “the
dead.” They are seen in dreams, especially by near relations,
who repeat such dreams in the morning, telling that they saw
and spoke with the deceased. The souls of women and
children, even of still-born infants, are existent. “Many of
these ancient spirits are now great gods.” A man will con-
tinue to worship the spirit of his own father, and of his
deceased wife. )

Superstitions and Worship.—As will be evident from the
preceding observations, the worship practised by the Pulayars
is simply that of demons and evil spirits, or of deceased ances-
tors, who must be propitiated by offerings of such things as
will please them. Images are not used in the South, but small
ones of brass, a few inches in height, are not uncommon in
North Travancore. They represent both males and females,
and are called prétham, or ghost, equivalent to chdvu. A case
is mentioned in which the image of a murdered slave was made
and worshipped by the murderer, to appease the spirit of his
victim. The spirits are supposed to be displeased if the people
receive instruction in Christianity. A woman said, “QOur
domestic demon troubles us whenever we hear your Bible read,
therefore we do not wish to become Christians.” Another said
that a demon was residing in his hut, and begged the teacher
to come and pray in his dwelling, that the evil spirit might
take his flight. The sorcerers and devil dancers also hinder
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the people from Christian instruction, lest their profits should
be gone. Some of the priests are dreaded even by the higher
castes, as exercising great influence in the spirit world, whether
to set their familiars to destroy, or to restrain them from injury
by magic arts. They are consequently employed by Sudras
and Shdndrs for casting out devils and counteracting enchant-
ments.

To avoid the malignance of these demons, various plans are
adopted. Some wear rolls of palm leaf tied round the neck,
to prevent the demons approaching or annoying them. Baskets
are hung up in rice fields, containing peace offerings. Where-
ever there is a grove or dense forest, adoration is paid to
Mddan, K4li, &c., supposed to reside there, and sacrifices are
occasionally offered. Special efforts to please their demons
occupy all the leisure enjoyed from rice cultivation between the
close of November and the beginning of April, when the
dancers go about the slave huts, collecting money to provide
parched rice, fowls, and ardent spirits for offerings.

Gardens and cultivation will be protected from the blight
of the evil eye by hanging up earthen pots with spots of
lime daubed over them. If a good cloth is worn when
going out, sickness is supposed to result from the evil eye of
jealousy.

These poor people are also deceived by Hindu mendicants
of other castes to secure some money from them. One came
and uttered mantrams over a young cocoanut, which he gave
to a woman who had no milk for her babe.

Their chief deities are Mddan and the Five Pdndus. “These
are greater than the Sun, but of course Udaya Tamburan (the
Possessor-God) is greater than all ” they now say. Last come
the deceased ancestors, or Chdvus. Pulayars have no temples
built by or belonging to themselves, but chiefly attend the
Sudras’ temples as far as permitted. Temporary places of
worship are formed by trees planted in a square, one at each
corner—such trees as Odina odier, Silk cotton, Rottlera and
Erythrina. On these a platform of cocoanut wood or
common sticks is erected, and upon this a frame or cage of
cocoanut leaves, as the special residence or shrine pro tempore
of the demon. At the foot of the trees is a representation of
the cobra. Several little shrines of this kind are put up for the
habitation of several demons, the Ch4vus or Ghosts and the
Virgins, once a year; and offerings are made of rice, grain,
parched rice, and flowers. A fowl is decapitated and the blood
sprinkled over the shrine ; the flesh is afterwards eaten by the
worshippers,

For devil-dancing there is a special dress and ornaments.
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Any one may become a priest by practice, but the profession
is often, as might be expected, hereditary. The head-dress is
a helmet of basket-work with red cords hanging down from
either side. A cotton scarf is worn round the waist, and bells
tied on the legs. In one hand an old sword is held, in the
other a bell. At first the dancer goes round slowly, then
greatly quickens his motion. He stamps heavily on the
ground with the feet alternately, trembling and greatly
agitated.

On one occasion in March I had the opportunity of witness-
ing a little of their dancing at Trevandrum during the prevalence
of small-pox, when similar scenes were enacted generally
through the country. They had been engaged in this festival
all night, and the noise of their drumming and cheering was still
heard in the early morning. The scrub and weeds had been
cleared off a raised bank by the side of the rice-fields, and a
kind of temporary altar, as above described, made on the stem
of a tree cut off at the height of ten or twelve feet. On this
was a small platform with a rude ladder leading up to it, and
offerings laid upon it. At the base of this frail structure stood
two or three painted boards, one of them the figure of the
cobra’s hood very clearly represented. At one side was a shed
for the accommodation of the people, and at the other side a
miniature house, about two feet high, which was supposed to
be the residence of the demon, and in which offerings of cocoa-
nuts and other things were placed. Women were beating rice
for the feast; others selling provisions; altogether about a
hundred people were then present.

Some of the principal officiators were adorned with fringes of
young palm leaves tied round the waist, and with the usual
brass bells around the ankles and calves of the legs. Several
had plaited bundles of palm leaves to represent horses, on
which they pretended to gallop round the altar, whipping the
horses and shouting. A fire was alight, and they galloped
through and over this until it was extinguished. On such
occasions dancing and singing are sometimes carried on for
several days with great enjoyment and enthusiasm.

In the North a curious “club dance” is practised at night,
by the light of a large fire. The dancers, men with clubs a
foot long, one in each hand, go in concentric circles in different
directions, and meeting each other very prettily strike each
other’s clubs, keeping time to the songs they sing—now bend-
ing to catch the blow made towards the feet and then rising
to ward off or meet one directed towards the head.

Attendance at Hindu Temples.—It has been remarked that
the servile castes, have, in various parts of South India, special
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privileges granted them on particular festivities, whether as
treats in relaxation from sore toil, bribes to keep them sub-
missive under oppression, or as vestiges of a higher position in
former times, when they were masters of the land before the
arrival of the Aryans.

Captain Mackenzie, in the “Indian Antiquary ” for March,
1873, thinks that the Holiars of Mysore, now despised and
outcast, once held the foremost place in the village circle,
having been the first to establish villages there. A Holiar is
even now generally the priest to the village goddess, and, as
such, on annual offerings takes precedence of Brahmans. At
Mailkota, and at Bailur, Holiars have the right of entering the
temple on three days in the year specially set apart for them,
He considers that it proves that the Holiars were the first to
take possession of the soil, that the Kulwadi, or village hench-
man, a Holiar, receives fees from the friends of any who die—
*“ they buy from him the ground for the dead.”

In Travancore, nothing of this kind is observed, but on
festival days the Pulayars and other low castes are permitted
some games and a little nearer approach than usual to some
pagodas, as at Pareychaley, &c. At Ochira, on the great sham-
fight, slaves are permitted to join and give and receive blows
equally with Ndyars. Wooden swords and shields are used. At
Kumdranallir annual feast of slaves, Sudras come from
Bhagavathi’s temple with little beaten-gold images of the
goddess for sale. The slaves buy and offer them to the deity ;
the same image being sold over and over again, and each time
offered by the buyer to the goddess.

At the Neduvengaud Temple, where two or three thousand
people, mostly Sudras and Ilavars, attend for the annual
festival in March, one third of the whole are Pariahs, Kuravars,
Védars, Kdnikdrs, and Pulayars, who come from all parts
around. They bring with them wooden models of cows neatly
hung over and covered, in imitation of shaggy hair, with ears
of rice. Many of these images are brought, each with a separate
procession from its own place. The headmen are finely dressed
with clothes stained purple at the edge. The image is bcrne
on a bambu frame, accompanied by a drum, and men and
women in procession—the latter wearing quantities of beads,
such as several strings of red, then several of white ; or strings
of beads and then a row of brass ornaments like rupees—and
all uttering the Aurava cry. These images are carried round
the temple, and all amuse themselves for the day.

Oaths and Ordeals.—They swear by the Sun, raising the
hand towards the sun—or by some temple—saying, “ By this
deity, I did not do so.” By the Sun, I did not” “If I
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speak falsely, may my eyes perish, or my head be struck off
by lightning,” or, “ let me be cut off by cholera or small-pox ;”
or, “let me not live more than forty-one days.”

If falsely accused of adultery, an oath is taken, or the
following ordeal :—A new pot is procured, in which some cow-
dung is mixed up with water, then made to boil thoroughly.
Into this the man dips his hand, stirs it three times round in
the water, and lifts out some of the cowdung which he lays
on a plantain leaf. Before the pot is placed, the priest utters
some imprecations on the man if guilty. If the hand is burnt,
he is guilty—if not burnt, innocent. In case of other faults
than adultery, he will make oath at some devil temple.

Once when a theft of rice occurred, the loser went to a
temple of Lakshmi, belonging to Sudras, and standing afar off
as required, laid down three fanams as an offering, praying
aloud to the deity, “ Oh, hear my complaint!” The priest
comes out and takes up the money ; then the deity is expected
to punish the thief. If the thief afterwards suffers from sick-
ness, he will make the usual inquiries and be informed—“So
and so made vows against you.” The temple priest is not
able by his charms to discover who it was that committed the
theft.

Good Manners.—In presence of an elder brother, a younger
brother cannot sit down. Before a father, grown-up daughters
should not sit; and sons sit on a somewhat lower level.
Little children sit anywhere. Nephews and nieces must not
sit on the same level with the maternal uncle, nor the common
people with-a Head Pulayar. There is one of these in each
Proverty, formerly appointed by the Sirkar, now by the people.
A woman cannot sit at all in the presence of her son-in-law,
and wvice versd. These two cannot approach one another nearer
than about twenty feet. This rule sometimes causes little
difficulties when converts first begin to attend Christian worship.
We have seen the son-in-law climb into the prayer-house over
the wall at the farthest point from where the mother-in-law was
sitting ; but this absurd regulation is soon dropped as useless
and inconvenient.

Slavery and Work.—All castes, Brahmans, Sudras, Ilavars,
and Shédndrs possessed slaves. Yet Pulayars have of late years
since their emancipation, and perhaps in rare cases previously,
had some little property in cattle, or land purchased or re-
claimed by their own labours. They still regard themselves
and speak as being slaves, but those who have opportunity to
break off the old connection are free. Many prefer their
former situation when at all favourable, to independence and
self-help.
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When they work in the rice-fields, women now receive daily
one edungaly of paddy; men, one and a half, also four arm-
fuls of straw and rice (or perhaps only two) from each field for
watching the crops throughout the year. For residence, a
small bit of land is allotted. The trees in this belong to the
master, but the Pulayar enjoys the produce while he lives
there. When not required by his master, he is at liberty to
work elsewhere, or for himself. Actual work for the master
occupies about three months in the year, and watching, three
months. There is little to do in the hot season, say March,
after the February rice crop has been garnered. In April, rice
nurseries are prepared, enclosures repaired, and manuring and
ploughing attended to. In the middle of May the rice is
sown and transplanted ; in June, weeding occupies till the end
of that month. There is then little field work for two months
till August when the second harvest begins.

While some masters treated their slaves with consideration,
others greatly oppressed them. If a cow gave them milk they
must take it to the house of the master. When bought and
sold, the agreement specified “tie and beat, but do not destroy
either legs or eyes.” For faults or crimes they were cruelly
confined in stocks or cages, and beaten. For not attending
work very early in the morning, they were tied up and flogged
severely. Awful cruelties were sometimes perpetrated. Cases
are known in which slaves have been blinded by lime cast into
their eyes. The teeth of one were extracted by his master as
a punishment for eating his sugar cane. A poor woman has
been known, after severe torture and beating, to kill her own
child in order to accuse her master of the murder and get
revenge. Even the Syrian Christians were sometimes most
cruel in their treatment of their slaves. Rev. H. Baker, fi/s,
was acquainted with a case in which a slave ran away from his
master, but afterwards returned with presents, begging forgive-
ness. He was beaten severely, covered with hot ashes, and
starved till he died. It cost the unworthy master, however,
five hundred rupees in bribes “ to settle the trouble.”

Slaves were not only bought and sold outright, but also
mortgaged like lands. Female slaves were valued at double
price, on account of the “produce”—the children—half of which
went to the seller and half to- the purchaser. Lieut. Conner
says in Report of Survey, 1820, “ Husband and wife sometimes
serve different persons, but more frequently the same. The
females of this class are given in usufruct, scarcely ever in
complete possession: the eldest male child belongs to the
master of the father: the rest of the family remain with the
mother while young, but being the property of her owner,
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revert to him when of an age to be useful ; and she follows in
the event of her becoming a widow.”

In 1852, before emancipation, the Rev. George Matthan
wrote that the price of a slave was usually Rs. 6, but in
Mallapalli, Rs. 18. The children were the property of the
mother’s owner. Being paid in kind and at the lowest possible
rate, they were able to obtain only the coarsest support of
life. Lying, stealing, and drunkenness were common among
them.
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CHAPTER 1IV.
VEDARS.

THOUGH the caste name means “hunter,” these people are in a
condition very similar to that of the Pulayars, living in jungle
clearings, or working in the rice fields, and formerly sold and
bought as slaves. Their usages, worship, and superstitions
greatly resemble those of the Pulayars. They are in deep
poverty, very timid, and destitute of temporal comfort and
conveniences. They have to wander about in seasons of
scarcity in search of wild yams, which they boil and eat on the
spot, and are thorough gluttons, eating all they can get at any
time, then suffering want for days. Women are filthy in their
habits, the sick are uncared for, and mortality amongst the
children is great. Polygamy is common, as men are not
required to provide for the support of their wives. But some
who have been converted to Christianily show wonderful and
rapid improvement in moral character, civilization, and

diligence.
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CHAPTER V.
KURAVARS,

THE Kuravars, or Coravars, appear to be identical in race
with the Kurumber, Kurubar or Korawa caste in Madras
and Mysore and on thg slopes of the Neilgherries, and
closely allied to the Védar, or Bedur, hunting caste. The
Kuravars in Travancore are mostly found in the Quilon dis-
trict, and thence northwards. This tribe once formed a State
of considerable power in Madras and Mysore, where their
descendants are now musicians, snake charmers, basket-makers,
cultivators, or robbers. Small bodies of them were driven into
the jungles of Travancore, where they have sunk in civilization
and fallen into the position of predial slaves. They, are, how-
ever, higher in the caste system than Pulayars, Pariahs, and
Védars. There are four principal sub-divisions of this caste,
one of which is called Kdkkei, or “ Crow” Kuravars, because
they are said to eat crows, vultures, alligators, and such like,
though they will not touch beef. These, however, are very
few, and chiefly mendicants, ear-borers, soothsayers, gymnasts,
or thieves. Their dress is like that of the Tamilians.

Others are called Kunda, ‘“low or mean ” Kuravars ; and are
in fact slaves (though legally emancipated). They are not
allowed to approach the higher classes in markets, or to enter
their houses; and were formerly sold from one owner to
another. They perform various agricultural labours; and
receive payment in kind or in money. They imitate the
Ndyar custom of marriage, that is, a mere temporary union,
technically called “presenting a cloth and living together.”
The husband, however, continues to pay for the wife to her
uncle in rice, &c., as long as he retains her. Those now under
Christian instruction are called Malaydm Kuravars, Their
religion is the aboriginal worship of demons as Madan, Bhadra-
kdli, and others; in groves or small temples; without images,
or with rude stones to represent the spirit.
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A party of “ Hill Védars” came to visit Mr. Baker, and spoke
with peculiar words and in a curious tone, rendering it very
difficult to converse with them. Their women had immense
necklaces of beads, pieces of lead, and brass ; one had a broad
chain of brass round her neck. These people were coal-black,
and many quite curly-headed.
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CHAPTER VL
THE HILL TRIBES.

VARIOUS tribes of wild, but inoffensive mountaineers, occupy
the higher hills and the mountains of Travancore, finding a
rather precarious living by migratory agriculture, hunting, and
the spontaneous products of the forests. The Hill men proper
number close upon 12,000 ; and Ullddars, a hunting caste, 2,829.
The Védars are scarcely mountaineers, being found rather at
the foot of the hills, and in a social condition very similar to
that of the Pulayars. These hill people are most numerous in
Neydttankara district, where fully a fourth of their whole number
are found : the others are scattered over the mountains north
and south of this centre.

These remarkable people are very rude and primitive in
manners, and are generally regarded as the aborigines of the
country. Bishop Caldwell, however, considers that they are
not, like the Tudas of the Neilgherries, the surviving represen-
tatives of the earliest inhabitants of the plains, but, like the
hill tribes of the Pulneys, the descendants of some Hinduised
low-country people who were driven to the hills by oppression,
or who voluntarily migrated thither.

THE KANIKARS.—The tribes living towards the south of
Travancore are most usually designated by this term, while
those in the north are more commonly called Mala Arayans.
There are differences between these two classes, probably arising
not from variety of origin but from their isolation on separate
mountains or ranges which present physical obstacles to close
or continued intercourse.

Kdnikdran means “hereditary proprietor of land,” thus recog-
nizing their ancient rights over the forest lands. They are
sometimes spoken of as Védlanmdr, “ spearmen,” a cognomen
which they disclaim, and which seems rather inappropriate,
unless it has been suggested by the staff or pike which is
always carried. They are also called Malei Arasars in Tamil,
Mala Arayars in Malaydlam, derived from arackan, chief, or
more distantly from »4ja, king. The term means “hill kings”
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or chiefs, and has nothing to do with “Aryan,” as applied to
the Sanskrit people.

The Kdénikdrs are generally very short in stature and meagre
in appearance, from their active habits and scanty food. Some
have markedly negroid features. The men go almost naked,
having only a small strip of cloth round the loins. Men and
women alike grow the hair long and tie it up in a knot behind,
like the Cingalese. A few men of the better grade imitate the
Sudra mode of wearing the hair. Their clothing and habits
are generally uncleanly.

The women are rather better clad, and are very shy of
strangers. They wear bracelets of iron or brass, and load the
neck with countless strings of red beads or shells: leaden rings
are also worn in the lobe of the ear.

The men always carry a cane basket slung upon their shoul-
ders like a knapsack, containing a few necessary utensils, or
used for bringing home the food or other articles which they
may secure. They also carry a long staff, a heavy knife or
billhook stuck in the waistcloth, and sometimes a bow and
arrows.

The Kénikdrs live together in little clans, each hamlet under
the patriarchal rule of a headman (Mdttukdni, the “stem” or
principal Kdnikdran), who is but one of themselves, but has
great influence and authority over all his people. Their dwell-
ings are very small, but neatly made of bambus and the
elephant reed (Melocanna Rheedii), the leaves and stems
being interwoven for walls as well as roof. Besides the huts
on the ground, a number of booths are built on trees with large
branches, a platform being made of sticks, and the hut built on
this in order to be out of the way of mischievous elephants,

tigers, &c. Access is obtained by a ladder or a single long

bambu with the side shoots cut off on cither side at a distance
of a few inches.

These wandering husbandmen cut down a 'patch of forest,
burn and clear it, and sow a crop, with little or no tillage.
After cultivating this plot for two or three years, it is exhausted,
and they move off in search of fertile land for a fresh field for
operations, though not to great distances. They grow rice and
millet, tapioca and sweet potatoes, as is done in the low country.
This mode of cultivation yields a larger return for the same
amount of labour than permanent plough husbandry, but is
highly destructive of valuable forest lands. Their migrant
habits arise partly from laziness: it is easier to cut down and
burn new forest than to rear cattle, plant trees, manure land,
and build houses. They, therefore, prefer this savage life, but

should be encouraged to settle if possible: only by such means
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can they be reclaimed to civilization and education, as has been
done farther north.

From their intimate acquaintance with the forests and hills,
the Kdénikdrs can readily point out the places haunted by wild
beasts, which they recognize by the smell, either to warn travel-
lers against danger, or to guide sportsmen to their game.
They strike fire by the friction of dry wood. A peg of the
wood of Isora corylifolia (or of bambu) is taken and inserted
in a small reed which is rapidly revolved on another piece of
the same wood, this being the best for the purpose: in a few
minutes smoke is evolved, then fire, which is caught in tinder
contained in a small joint of bambu, and can then easily be
preserved or carried about.

Though thus familiar, from ages of experience, with the ways
of the forest, these poor people are not gifted with even an ordi-
nary amount of knowledge, not one of them being able to read
or write, except very recently a few in Pareychaley Mission
district, who have learnt to read a little and to sing Christian
lyrics. They can never tell their own ages, and if asked, some-
times make absurd guesses. They are unable to count a
hundred ; over ten they lay down a pebble for each ten. They
knot fibres of various climbing plants to express their wants.
At Purattimalei twenty years ago, only one had seen a white
man before ; none had ever travelled to a greater distance from
home than twenty miles.

In the south they speak Tamil, and Malaydlam further north,
but pronouncing very badly, as v#ki for vithi. Words strange
to the people of the coast, or archaic, are intermingled with
their speech, as “4dld” (kaldyi, second cultivation of a rice
field), for a place where they have remained for two years;
“kurumd"” (kurumba) a child ; “ yengacki” where ? for “ yewide,”
and pdtti (a fold), or wddi (an enclosure, entrenchment) for
house ; with other oddities in talk, which it requires some time
to become familiar with. They are said to pay homage to the
Maharajah occasionally, when they address him without the
customary honorifics, their boorish ways being good naturedly
excused on the ground of their ignorance, and furnishing rather
subject of amusement. The very large fruited “bambu plan-
tain,” which produces but few fruits in a branch and those of
great size, they used to bring as presents on such occasions. I
formerly had difficulty in persuading them to part with a sucker
of this curious plantain, as they fancied it must be reserved for
the use of the Rajah alone.

The Kdénikdrs are much imposed upon and overcharged in
the purchase of beads, cloth, and ornaments, by the Muham-
madan and other dealers; by the itinerant blacksmith, who

F
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comes round to repair their billhooks ; and the goldsmith, who
gives but little gold and much brass, and squeezes a good price
somehow out of them, giving long credit and taking double
when the harvest is reaped.

They ask large pay of the European planters, partly because
they do not care to work at all unless under such inducement;
partly, perhaps, from ignorance of the value of money and the
difficulty of obtaining it, as formerly they never saw such a
thing.

The hillmen will not eat with Shdndrs or Ilavars, or still
lower castes, but will take food cooked by Sudras. They do
not eat the wild ox or buffalo, nor the grey or Hanuman
monkey, but only the black species. They gather wild honey
in the clefts of rocks and on branches of trees, and bring it
home, or for sale, in joints of bambu. Being great smokers of
tobacco, which they, grow for their own consumption, they stop
work frequently when employed on estates in weeding or clear-
ing, to indulge in a smoke.

Till recently, none possessed wealth in coin, only hatchets,
billhooks, knives, hoes, and other tools. Their traps for the
wild boar and tiger are made with rough timber supported on
a spring which falls and lets down the whole weight upon the
animal’s back. They havé no weapons, but are very ingenious
at wickerwork of bambu, rattan, and reed. I have seen a
bridge over a river, perhaps a hundred feet wide, constructed
by them of such materials, over which a pony could pass.
Their circumstances have greatly improved of late wherever
coffee estates have been opened and worked; but those who
are unwilling to take work are driven farther into the hills in
search of fresh lands. “The fate of the hill-kings, says Mr.
Honiss, is rather sad. For ages past they have boasted of
being the undisputed lords of the primeval forests. The
elephant and tiger were their only foes; but with snares and
traps they could hold their own against these enemies. But
they could not resist the onward march of a superior race.
The planter approaches them in a peaceable way, offering
wages for their hire, but demanding as his right the land he has
purchased. The proud men of the woods decline to herd with
coolies, and work like common people. As soon as the
planter’s axe is heard, the hill kings pack their traps and desert
their homes to establish themselves in another valley. In this
way they have been driven from hill to hill and from valley to
valley, until some have found now a safe resting place in the
dense jungles of the lowlands of Travancore. If the planter
wishes to penetrate some unexplored jungle, or cut a path in
some out-of-the-way place, the hill men are ready to assist, and
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it is the universal testimony that they are more faithful to
their engagements than their more civilized brethren from the
lains.”

P Though reckoned amongst the low castes in the Census and
in vernacular works, the Kdnikdrs are somewhat superior in
several respects, and are by no means regarded with the ab-
horrence felt towards the Pulayars and others. Being credited
with the possession of considerable influence over their local
demons, other castes are afraid to offend them.

Marriage Customs.—The lowest age for marriage of girls is
seven, for boys sixteen. Girls sometimes remain unmarried till
near sixteen, “because no bridegroom has offered.”

A youth desirous of marrying a girl visits her uncle, accom-
panied by four of his relatives who make the proposal. If
agreed upon, the marriage day is at once fixed, and guests are
invited by both parties by presenting betel and spices. On his
arrival at the marriage house, the bridegroom presents a cloth
to the bride’s mother, which is called emma vidu mundi—
“ mother’s house-cloth,” and five and a half fanams to her uncle
if she has become marriageable; if otherwise, seven and a
half fanams. The bride is then brought into the marriage shed
amongst the company assembled. A #4/, worth four chuck-
rams, is handed to the bridegroom, who after adoring the Sun
with it in his hand, holds it near the bride’s neck, and his sister
standing behind ties it on. He also hands over a cloth to his
sister, who puts it on the bride. The headman offers some
“advice” to the husband as to the management of his wife,
beginning his rule with mild measures and proceeding to ex-
tremities only by degrees as required. The heads of his dis-
course are said to be as follows :—

1. Cholli kodu—Teach by words.

2. Nulli kodu—Teach by pinching—slight punishments.

3. Talli kodu—Teach by blows. Next,

4. Talli kodu—Cast her away (at last, if she will not obey!)

On that day a feast is held at the bride’s house, and on the
following day at the house of the husband. The richer families
spend 100 fanams on the feast, while the poor simply entertain
their guests with betel-nut to chew and Indian hemp to smoke.

The dowry consists generally of mattocks, axe, a large chop-
ping knife, brass cups, earthen vessels, and such like. Having
no landed property, no dowry of this kind can be given. If
there be anything to inherit, the nephew is the heir.

The ceremony practised on the occasion of pregnancy is
called vayaru pongala, when boiled rice is offered to the Sun.
First, they mould an image of Ganesha, and setting it in a
suitable place, boil the rice. To this they add for an offering

F 2
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aval, or flattened rice, parched rice, cakes, plantain fruits,
young cocoa-nuts, and tender leaves of the same palm, with
the flower of the Areca palm. The headman then commences
dancing and repeating mantrams. He waves the offerings to
the Sun.

The name is given to a child when it is able to sit on the
ground, say at the age of three or four months. The usual
names are very much the same as those used by other people
—Parappankini, Sattan, Eiyan, Mddappan, Vikkiran; and for
women— Eechi, Valli, Kannammei, Pimdlei, Parappi. They
were willing to tell us the names of their wives,

On first giving rice to a child, a feast is held, and an offering
presented to the jungle demons.

Sickness and Death..—When any one takes ill the headman
is at once consulted ; he visits the sick and orders two drum-
ming and singing ceremonies to be performed. A whole night
is spent in dancing, singing, drumming, and prayer for the re-
covery of the patient. The offerings consist of tapioca, flour,
and cocoanuts, along with the articles previously mentioned.
After some time, the headman, with manifestations of
demoniac possession, reveals whether the sufferer will die or
not. If the former, he repeats a mantram (kudumi wvettu
mantram, formula on cutting off the topknot), and cuts off the
sick man’s kudumi. This being a sign of approaching death,
the relatives and others pay their last visits to the sick.

After death, a mixture of ganjd (hemp), raw rice, and cocoa-
nut is put into the mouth of the corpse by the son and
nephews ; and it is buried at some distance from their abode,
mantrams being repeated over the body. Occasionally one is
cremated. The relatives bathe before returning home, and
cannot take any of the produce of their lands till the death
pollution is removed, fearing that wild beasts will attack them
or destroy their crops. To this end a small shed is built out-
side their clearing on the third day, three measures of rice are
boiled and placed in a cup or on a plantain leaf inside the
shed ; then all bathe again and return home. On the seventh
day all this is repeated, the old shed being pulled down and a
new one put up. On returning to their dwelling, they sprinkle
cow dung on their houses and in the yard, which finally re-
moves the defilement. People in better circumstances make a
feast of curry and rice for all present.

Ceremonies with reference to Cultivation.—-When intend-
ing to clear some land, the headman is invited ; three edungaly
measures of rice and six cocoanuts are presented to him.
These he takes to a suitable plot of forest-land, makes an offer-
ing, and first clears a small portion with his own hand ; then
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the others follow. These offerings are repeated at the burning
of the felled timber, and the sowing of the seed, plantain fruits
and other articles being added. On the first appearance of the
ear, they spend two nights in drumming, singing, and repeating
mantrams at the field, putting up a Zatf%, or platform, on four
sticks as a shrine for the spirits, where they offer raw rice, tender
cocoanuts, flowers, &c. .

At harvest-time, a sufficient quantity of rice being beaten,
sweetmeats are prepared, and cocoanuts, plantain fruits, and
flowers added to these for a general offering to the various
spirits, such as Ayiravilli, “he of a thousand bows;” Mddan
Tamburdn, “the Cow-like Lord;” Mallan Tamburdn, “the
Giant Lord;” Mitthindan Pey, “the Sun Demon;” Picha
Mallan Pey, “the Cat Giant Demon ;” Athirakodi Pey, “the
Boundary Flag Demon,” and a great many others whom they
regard as deities. They wait upon the headman for the mani-
festation of the gods, then devour the offerings.

These demons are supposed to be peculiar to the hills, to
reside in large trees, and rule the wild beasts, restraining them
from mischief. No images or sacred stones are used, but a
small stone may be taken when required as an idol or fetish.

The Kdnikdrs have not much idea of the soul or immortality.
When asked, they say, “ Who can tell 2” Some with whom we
conversed said they knew nothing of a hell, or of the wicked
going there. Some of their superstitions are connected with the
serpent ; for example, a vein in a certain granite rock is said
to have been caused by a snake creeping over it before it
hardened.

Some days are lucky, as Monday for sowing seed, Wednesday
for building, Friday for reaping. They observe two days in the
year as fasts, the dates of whic%x they learn from Muhammadans
or Hindus, who come to them with rice or other articles for sale.

These wild men are usually ranked above the more civilized
Hindus of the plains in point of morals. Though rude, hardy,
and courageous, they are inoffensive, and are regarded as some-
what truthful, honest, chaste, and hospitable. Men may stay in
their villages as long as they like, but must be very reserved and
careful respecting the women. It is said that formerly indivi-
duals amongst them guilty of adultery were punished with
immediate death. Some, however, have two wives if they can
get both wives to agree together. We have met with indivi-
duals who scarcely seemed to understand the distinction between
good and evil.

The great vice of these mountain men is drunkenness, through
the almost universal prevalence of which they are constantly in
distress. It is cruel and wrong to offer them strong drinks.
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Some of our preachers on a tour came upon a large number of
them assembled with jars of arrack, &c., to offer to their deities,
and to drink. The headman was intoxicated, and while the
Christians were speaking, he shouted, “ Children, make a pile of
wood at once to burn these fellows. They are come from the
white men to take us to their company and make us eat beef.”
So the preachers had to make their escape.

When the Christian religion is recommended to them, they
reply that if they embraced it, the jungle-demons would be
offended, and send elephants and other wild beasts to kill them,
and destroy their cultivations. “ Why, then,” it was asked, “do
not the Europeans suffer, who cut down the forests ?” to which
they answered, “ As the white men worship a mighty God, the
demons take their flight from their presence.” Jungle fever also
is attributed to the agency of these deities, and they remove
from a place where it prevails. Some altogether refused to hear
our exhortations. When they see books in the hands of the
Christian teachers, they will say, “Do you come to destroy us
by bringing the wrath of the demons upon us?” One woman
said, “I have only two children ; do not kill them by teaching
them your Vedam.”

The Muhammadans, dreading the loss of their influence and
opportunities for cheating these simple people, endeavour to
hinder them from receiving instruction, even in reading, by
saying, “ These people want to make you all Christians, then
the devils will desert you so that you shall become the prey of
wild beasts. If you learn letters the English will carry you
away to foreign lands in ships.”

Efforts have from time to time been made by the Mission for
their benefit, especially in Pareychaley and Trevandrum dis-
tricts, but the deadly fever of the hills has sometimes proved
fatal, or prostrated the catechists employed, and but little suc-
cess has been met with. The hillmen are now often addressed
by the catechists of the Cooly Mission labouring amongst the
Coffee Estates.

Mr. Emlyn writes :—“ The spirits so much feared in the plain,
are not supposed to concern themselves with the moral conduct
of men ; all they are thought to care about is to be honoured
with pujah, sacrifices, and offerings. The divinities of* the hills
are believed to have a moral law. It is a pity their prophets
have said nothing against drinking. Drink is the curse of the
Kinikdrs, Their belief, too, that learning to read is a religious
act, a sort of initiatory step to another religion, and, therefore,
displeasing to their gods, is another serious evil.

Coffee planting in this country seems as if largely intended, in
the Providence of God, for the good of this hill tribe. In the
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plantations Kdnikdrs and Christians meet and work together,
and some of the latter are not backward in showing what the
Lord has done for them in spiritual as well as in temporal
things, and they urge their companions to accept the same bless-
ings. In these plantations, too, catechists, and occasionally
missionaries can speak with as many Kdnikdrs as take employ-
ment there, and staying there at night, can spend the day in
preaching in the unhealthy valleys below.

These people have already learnt one or two valuable lessons.
One is, that the spirits they worship have no power over
Christians from Europe and the plains. When Europeans and
native Christians began planting on the hills, some of the
Kidnikdrs went to their priests, and in the most solemn and
religious manner got awful curses pronounced on their new
neighbours. All were to be utterly destroyed unless they went
away. This was done repeatedly, but nothing happened. Some
of the priests now declare that it is in vain to curse Christians,
or, as they call them, ‘the people that have books.’ Another
lesson they have learnt is that Christianity is a civilizing and an
elevating religion, and a good religion for this life generally.
The people that live nearest the abodes of the Kdnikdrs are
Pariahs and Puliahs, our converts from these castes, and their
Sudra masters. The hillmen despise the Pariahs and Puliahs,
but they see that our converts from these castes have wonder-
fully improved since becoming Christians—some of them even
to become superior to themselves. A few more lessons learnt,
and He who is the Truth will, we trust, be welcomed as their

- Teacher and Saviour.”

THE MALA ARAYANS.—In treating of these people we
cannot do better than make extracts from the valuable account
given by Rev. H. Baker, junr,, in a pamphlet entitled “ The Hill
Arrians,” published in 1862. Mr. Baker was very intimately
acquainted with the Arayans, and was one of their most distin-
guished benefactors—the apostle and father of the Christian
converts whom he was privileged to gather from this tribe. We
shall add to that first published monograph, further observations
by himself and others, rearrange, and bring up the whole to the
present date.

The majority of the hill tribes are divided into small
wandering bodies, living for a few months in a particular spot,
and then deserting it for another as soon as their scanty crop
of grain is reaped. The Mala Arayans, however, have their
fixed villages, and reside generally on the western slopes of
the higher range of mountains or their spurs. Their villages
consist of houses scattered all over the steep hill sides, like
birds’ nests perched among the rocks. They are often lovely
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spots, in a ravine not accessible to elephants, near to some gush-
ing rivulet falling over granite rocks, and surrounded by
gigantic trees and palms, rarely at a less elevation than two or
three thousand feet above the sea. Many of their houses are
good substantial erections of wood and stone, built by work-
men from the plains, and after the fashion common to the
Western Coast ; but in many cases they prefer temporary huts
of mud, bambu, and grass-thatch, as the survivors often dis-
like living in a dwelling in which the head of the family has

HILL ARAYANS’ HUTS IN TREES.

died. Small huts are also built in trees for watching and
security from wild beasts.

“The Arayans are for the most part short in stature, and
not very long-lived. But the feverishness of the climate in the
districts they inhabit is enough to account for any physical
degeneracy of race. They are as fair as the high-caste
Hindus, the women frequently beautiful, proving that the
aborigines of India were not black from race peculiarities, but
only sometimes black through circumstances.”—(Collins.)

Those who live on the Melkdvu range being near large
Romo-Syrian villages are more civilized, perhaps, than other
Arayans,
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By the Government officials they are called “Mala Vélans,”
and are considered to rank in caste above all mechanics, and
equal to Muhammadans and Jews. Sudras do not deem them-
selves polluted by contact with these respectable and indepen-
dent people, while they keep Chégans at a distance for fear of
defilement. The Chdgans, however, consider themselves
superior to the Arayans. The more degraded Malei Arasars
in the south, who speak Tamil, are not allowed by them to be
of the same race. .

The Arayans are some of them rich, being large cultivators
of the hill slopes, which they clear of jungle in the dry season,
sowing during the rains, This gives them abundance of rice.
Little terraces are cut out on the steep ascents to prevent
elephants from getting at them, and some protection is obtained
by high and strong fences piled up of wood from the trees that
have been felled. Every man, however, has to watch with
loaded guns during seed-time and harvest, to protect the
crops from elephants, deer, and other animals, as well as from
swarms of birds which destroy the crops, and tigers and
leopards which kill the cattlee They are also frequently
exposed to danger of drowning in the swollen torrents during
the monsoon, to falls from trees and precipices which they
climb to procure fruits and honey, and to the occasional
ravages of small-pox and other diseases. The headman of
one village is considered very wealthy, his annual crops yield-
ing him ten or twelve thousand parahs (say four or five
thousand bushels) of paddy, besides other grain, pulses and
roots.

They will not often work for hire, and are very averse to
carry loads. All their produce is carried in baskets, which are
slung on the shoulders; and every son has his own room in
the family house, into which no one intrudes excepting himself
and the wife. There is a general store for provisions for the
family, which is provided by all in common: but each indi-
vidual has, in addition his own cultivation and store, to provide
for his private wants. The collection of old coins, jewels, and
other valuables, hoarded up by some is very great. They dis-
pose of their hill produce at the markets in the plains. They
are free and somewhat intelligent in their manners, more truth-
ful and generally moral in their habits than people of the
plains. They are great hunters of the wild beasts and game
which abound in their hills, and relate a tradition giving them
special permission to eat the black monkey. From this they
are called by the low country people kurangu tinni, “ monkey
eaters,” Though sometimes spoken of as an inferior race by
the Hindus, yet we generally find them looked upon as beings
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in alliance with some powerful demonolatry ; and presents are
abundantly bestowed in order to prevent their curses pro-
ducing ill-effects. Ndyars often deprecate in no measured
terms prognostics of evil uttered by a hill-man, without
reference to his caste or tribe. Doubtless the defenceless low
castes have found it tend to shield them from worse oppres-
sion to make pretensions to spiritual powers of this kind.

As a rule, the names of individuals among this hill tribe
are not Hindu; they severally signify some peculiarity, as
Kannan—*“the eyed one ;” Pottan—* the deaf one ;” Thadian
—“the fat one,” for men: and for females, Madura—* the
sweet one ;” Shangam, and also Ponna, “the golden one;”
Chakra—* the sugar one.” Where the people are under the
influence of the Ndyars, there only we meet with names from
the Shastras. The language is Malaydlam, with several words,
however, not known on the coast. Only in three Arayan
villages does the custom of Nepotism hold, and there because
the Zemindar has compelled them to do so; but still they
have outwitted him by making it obligatory on cousins to
marry. In all other Arayan settlements, children invariably
inherit their father’s property.

At all Arayan feasts, particularly weddings, husbands and
wives eat off the same plantain-leaf, sitting side by side ; this
shows their relationship. After thus eating together the bride-
groom ties the #4/i on the bride’s neck, and a collection is
made for the happy couple, which is concluded by the bride
taking possession of any brass cooking vessels or gold orna-
ments in the house, saying, “ This is my father’s:” then her
husband appropriates them. The marriage rite is held as
sacred and indissoluble. )

A child, when a month old, is seated in the father’s lap and
fed with a little sweetened rice; the omission of this ceremony
implies it to be illegitimate. The maternal grandfather, and
other near relatives repeat the ceremony. The birth of each
child renders the mother impure for a month, when she must
reside out of the village, and cannot cook, or go near the
springs, or enter the provision grounds, or touch any imple-
ment or vessel. She generally lives in a hut in a tree. The
father also is impure for a week and must not eat rice ; but, like
the mother, must live on roasted roots and water. A funeral
prevents the family from entering their cultivation for a week.

The Arayans bury their dead ; consequently there are many
ancient tumuli in these hills, evidently graves of chiefs, showing
just the same fragments of pottery, brass figures, iron weapons,
&c., as are found in other similar places. These tumuli
are often surrounded with long splintered pieces of granite,
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from eight to twelve or fifteen feet in length, set up on end, with
sacrificial altars and other remains, evidently centuries old.
Numerous vaults too, called Pindi Kuri, are seen in all their
hills. They stand north and south, the circular opening being
to the south; a round stone is fitted to this aperture, with
another acting as a long lever, to prevent its falling out ; the
sides, as also the stones of the top and bottom, are single
slabs. To this day the Arayans make similar little cells of
pieces of stone, the whole forming a box a few inches square ;
and on the death of a member of any family, the spirit is
supposed to pass, as the body is being buried, into a brass or
silver image, which is shut into this vault ; if the parties are
very poor, an oblong smooth stone suffices. A few offerings of
milk, rice, toddy, and ghee are made, a torch lighted and
extinguished, the figure placed inside the cell and the covering
stone hastily placed on; then all leave. On the anniversary,
similar offerings being made, the stone is lifted off, and again
hastily closed. The spirit is thus supposed to be enclosed ; no
one ventures to touch the cell at any other time.

The objects of Arayan worship are the spirits of their
ancestors, or certain local demons supposed to reside in rocks
or peaks and having influence only over particular villages, or
families. The religious services rendered to these are intended
to deprecate anger rather than to seek benefits; but in no
case is lust to be gratified, or wickedness practised, as pleasing
to these deities.

The woodcut on the following page represents one of their
effigies of ancestors. It is a brass image about three inches in
height, the back of the head hollow, the hands holding a club and
a gun. This represents a demonized man of wicked character,
who lived about a century ago. He is said to have beaten his
wife to death with a club, wherefore the people joined to break
his skull, and he became a malignant demon. Another image
carried an umbrella and staff and had a milder countenance—
this was a good demon. One such image is kept in each
family, in which the spirit is supposed actually to reside.
They were also put into the little square chambers described
above.

Rev. W. ]J. Richards, of Cottayam, has favoured me with the
following history, which throws much light upon this curious
superstition :—

“Tdalandni was a priest or oracle-revealer of the hunting
deity, Ayappan, whose chief shrine is in Savarimala, a hill
among the Travancore Ghats. The duty of Tdlandni was to
deck himself out, as already described in this book, in his sword,
bangles, beads, &c, and highly frenzied with excitement and
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strong drink, dance in a convulsive horrid fashion before his
idols, and reveal in uneathly shrieks what the god had decreed .
on any particular matter. He belonged to the Hill Arayan
village of Eruma-pdra (the rock of the she-buffalo), some eight
or nine from Mélkdvu, and was most devoted to his idolatry,
and rather remarkable in his peculiar way of showing his zeal.
When the pilgrims from his village used to go to Savarimala—
a pilgrimage which is alway, for fear of the tigers and other wild
beasts, performed in companies of forty or fifty—our hero
would give out that he was not going, and yet when they

IMAGE WORSHIPPED BY ARAYANS.

reached the shrine of their devotions, there before them was the
sorcerer, so that he was both famous among his fellows and
favoured of the gods. Now, while things were in this way,
T4landni was killed by the neighbouring Chégans during one
of his drunken bouts, and the murderers, burying his body in
the depths of the jungle, thought that their crime would never
be found out; but the tigers—Ayappan’s dogs—in respect to
so true a friend of their master, scratched open the grave, and,
removing the corpse, laid it on the ground. The wild elephants
found the body, and reverently took it where friends might
discover it, and a plague of small-pox having attacked the
Chogdns, another oracle declared it was sent by Sdstdvu (the
Travancore hill boundary god, called also Chdttan or Sittan)
in anger at the crime that had been committed ; and that the
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evil would not abate until the murderers made an image of the
" dead priest and worshipped it. This they did, placing it in a
grave, and in a little temple no bigger than a small dog kennel.
The image itself is about four inches high, of bronze. The
heir of Télandni became priest and beneficiary of the new
shrine, which was rich in offerings of arrack, parched rice, and
meat vowed by the Arayans when they sallied out on hunting
expeditions. All the descendants of Tdlandni are Christians, the
results of the Rev. Henry Baker's work. The last heir who
was in possession of the idol, sword, bangle, beads, and wand
of the sorcerer, handed them over to the Rev. W, J. Richards
in 1881, when he had charge for a time of Mélkdvu.”

Lamps to the memory of their ancestors were kept burning
in little huts, and at stones used to represent the spirits of their
ancestors. At one spot, where the genii were supposed to
reside, there was a fragment of granite well oiled, and sur-
rounded by a great number of extinguished torches. A most
fearful demon was said to reside in a hollow tree, which had
been worshipped by thousands of families. They did not know
the precise hole in which the symbol was to be found ; when
discovered, it looked like the hilt of an old sword. One deity
was said by the priest of a certain hill to have placed three
curious looking rocks as resting-places for himself on his jour-
neys to the peak ; but he could not answer the objection, “ How
could a god want to rest, or how was it he could not place his
seat quite upright, or in the pleasant shade of a grove?”
Cocoanuts are offered to famous demons residing in certain
hills. It has been observed that in cases of sickness sometimes
Arayans will make offerings to a Hindu god, and that they
attend the great feasts occasionally ; but in no case do they
believe that they are under any obligation to do so, their own
spirits being considered fully equal to the Hindu gods.

Each village has its priest, who, when required, calls on the
“Hill” (mala), which means the demon resident there, or the
Prétham, ghost. If he gets the afflatus, he acts in the usual
way, yelling and screaming out-the answers sought. The
devil-dancer wears the kudumi, and has a belt, bangles, and
other implements; and invokes the demons in cases of sick-
ness.

They have some sacred groves, where they will not fire a
gun or speak above a breath ; they have certain signs also to
be observed when fixing on land for cultivation or the site of a
house, but no other elaborate religious rites. In choosing a
piece of ground for cultivation, before cutting the jungle they
take five strips of bark of equal length, and knot all the ends
together, holding them in the left hand by the middle. If all,
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when tied, form a perfect circle the omen is lucky, and the
position in which the cord falls on the ground is carefully noted
by the bystanders.

The Arayans draw toddy from two wild palms of the hills,
and much arrack is taken to them from the low country;
drunken fits are common, but though their fights are some-
times desperate, the filthy language commonly used by Hindus
is never heard. Drunkenness is their besetting sin, and makes
the middle-aged look older than they really are; while the -
young men, from exercise in the clear mountain air, have a
healthy look. They grow tobacco, steep it twelve hours in a
running stream, dry, and pound it. Instead of areca nut, they
chew the bark of a tree. .

These mountain men were in former times terribly fleeced
and oppressed by their rulers, and by powerful neighbours.
The Sirkar required each individual to furnish a certain quantity
of wax and wild honey and firewood for temples without
remuneration ; also to .assist in catching elephants. They
were otherwise free even from paying land-tax. The Kanikal
people, though freemen, paid head money for themselves and
all males who had died within the previous ten years, besides
the usual land-tax and ground rents and taxes on fruit trees ;
and were besides fleeced by the local petty officers. The services
required furnished occasion for continual annoyance and exac-
tions, men being seized by the officials to carry cardamoms from
the hills to the boats without pay ; and #f they hid themselves,
as was natural, the women were caught, beaten, locked up,
kept exposed to the sun and the pouring rain, and all sorts of
indignities were inflicted. They also had to complain of some
of their cows being killed, others stolen by the tax gatherers,
so far from the central authority ; and worse than all, some had
been beaten and expelled from lands which their forefathers’
sweat had bedewed for years untold. The Arayans of Todu-
puley, it is said, are still much oppressed by their Muhammadan
neighbours.

The Punidttu Rajah, who ruled over those at Mundapalli,
made them pay head-money—two chuckrams a head monthly
as soon as they were able to work—and a similar sum as
“ presence money,” besides certain quotas of fruit and vege-
tables, and feudal service. They were also forced to lend
money if they possessed any, and to bring leaves and other
articles without any pretext of paying them, and that for days.
The men of these villages were thus placed in a worse condition .
than the slaves. This petty Rajah used to give a silver-headed
cane to the principal hillman, who was then called Perumban,
“ cane-man.”
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Among these wild but most interesting tribes the late Rev.
Henry Baker, junr., began, about 1849, a good work of evan-
gelizing and civilizing, which he carried on in the teeth of
many difficulties and perils which would have discouraged a
less resolute man, travelling on foot by the jungle tracks,
crossing bridgeless streams, climbing the hills to their romantic
settlements, and once spending nights in a hut in a great tree
for protection from the wild elephants. Great opposition was
experienced from the heathen, especially in the Punidttu
Rajah’s country. The inquirers were beaten by some of the
Rajah’s servants, made to stand in water up to their very necks
“in order to wash Christianity out of them;” kept in stocks
for days, chillies rubbed in their eyes, and their heads tied up in
bags and in loosened head cloths filled with the large black
ground-ants and red tree-ants.

Mr. Baker was privileged to baptize many hundreds of the
Arayans, instructing them and forming them into congregations.
This good work is still cared for by other missionaries, and is
likely to extend. There are now about 2,000 Arayan Christians
in congregations, situated chiefly north of Punidttu and around
Mundakayam, all within a radius of thirty-six miles from
Cottayam—an imperishable memorial of Henry Baker and his
indefatigable labours. At Mélkdvu a church has been sub-
stantially built of stone on a site about 2,000 feet above the
sea-level. The Christians still suffer persecution from rich
Muhammadans and Ndyars in the neighbourhood, who fear
the loss of their gains if the hillmen are taught to read, and
from the Sirkar’s underlings, who try to obtain money on false
pretences. The need of trained agents is now much felt for the
guidance and growth of these new churches. Very recently
the inhabitants of two hills near Mélkdvu have expressed their
desire to be instructed, and asked for teachers. Thus is “the
wilderness made glad, and the parched desert become like a
garden of the Lord.”

Several other tribes dwell in the hills, as ULLADARS, a true
jungle tribe of wild and timid savages, whose subsistence and
life are miserable and pitiful. They are without settled villages
and civilized clothing, wandering within certain boundaries pre-
scribed to each division, living a few months in one spot till the
crop of ragi is reaped, then decamping to another place more
likely to be productive of wild roots. They subsist chiefly on
wild yams, arrowroot, and other esculents, which they find in the
jungle, and for the grubbing up of which they are generally
armed with a long pointed staff. They also further enjoy the
fruits of the chase, and are adepts in the use of the bow
and arrow. The arrow they use has an iron spear-head, and
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an Ulladan has been known to cut a wriggling cobra in half
at the first shot. When armed with guns they make excellent
sportsmen.®* They were claimed as the property of celebrated
hill temples, or great proprietors, who exacted service of them,
and sometimes sold their services to Nairs, Syrians, and others.
A few Ulladars in the low country say that they or their fathers
were stolen in childhood and brought down as slaves.

A small number of URALIS wander over the Todupuley hills,
building their huts on trees like the Arayans. They entertain
a singular aversion to buffaloes, whose approach they anxiously
avoid ; and are expert in the use of the bow. Urdlis and
Ullddans are said to intermarry. The former, originally slaves,
were employed by their Nair masters in cultivating rice on the
lower slopes of the hills ; they afterwards migrated to the high
lands, changing their quarters annually, and obtaining good

ULLADAN.

crops of rice from forest clearings. They are first-rate guides,
and some of them particularly useful in carrying heavy loads.
From the practice of polyandry, they are, like the Tudas on the
Neilgherries, fast diminishing in numbers.

These tribes generally consider themselves superior to the
Palayars and Pariahs.

The MANNANS are also a wandering people, little, strange-
looking, mountain-men, hardy, and very black, speaking bad
Tamil, much employed by the Sirkar to collect cardamoms,
keep watch, &c. They rarely cultivate anything but ragi.

® Collins’ ** Missionary Enterprise in the East.”
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There is also a hunter caste called PULAYARS, which Mr.
Baker considers to be nearly the same as the Urdlis, except that
their speech is Tamil. He also met with a few miserable beings
calling themselves HILL PANDARAM, without clothing, imple-
ments, or huts of any kind, living in holes, rocks, or trees. They
bring wax, ivory, and other produce to the Arayans, and get
salt from them. They dig roots, snare the ibex of the hills, and
jungle fowls, eat rats and snakes, and even crocodiles found in
the pools amongst the hill streams. They were perfectly naked
and filthy, and very timid. They spoke Malaydlam in a curious
tone, and said that twenty-two of their party had been devoured
by tigers within two monsoons.

These jungle tribes have generally the same rules and notions
respecting women, property, demonology, &c., as the Arayans,
and look upon the people of the plains as immigrants to the
country. The Sirkar recognized headmen among the Mannans
and Arayans, and gave them swords and other insignia, still
preserved among them.
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CHAPTER VIIL
PARIAHS.

THESE are more numerous in the South, where they are also
found less reduced in social status, and their usages resemble
those of the Tamil Pariahs. They profess to have been once
free and powerful. The flesh of cattle left dead by the road-
side is their perquisite, and it is their partaking of this food
that excites the abhorrence of ordinary Hindus, who venerate
the cow. The Pariahs are employed chiefly in field labour.
Zealous devil-worshippers and dancers, they make great preten-
sions to sorcery and magical powers.

About Trevandrum the people of this caste are rather strongly
built and bold. They live in hamlets, and eat the putrid flesh
of dead cattle, tigers, &c. As with the Sudras, nephews are the
heirs. Their girls are married when very young—for mere form
—Dby their cousins, but when grown up are selected by others,
who “give cloth.” Instances occur both of polygamy and
polyandry. The females are rather fair and licentious. They
rub turmeric on their faces and bodies, and wear numerous heavy
ornaments.

The Pariahs are employed by Sudras and Shdndrs for casting
out devils and counteracting enchantments. A Christian con-
vert of this caste, who had been a devil dancer, being asked
concerning his former practices, replied that they were mere
tricks to obtain money.

In North Travancore, their condition seems at the lowest, as
they enter farther into the Malaydlam country, and have had
fewer opportunities of escape from their caste degradation and
bitter servitude.




CHAPTER VIIL
ILAVARS.

THESE are a branch of a great and widespread race of people
that occupies South Tinnevelly, Travancore, and the Malabar
coast as far as the Tulu country. In the far south on both
coasts they are known as Shdndrs ; in Central Travancore as
Ilavars ; from Quilon to Paravoor, Chégans ; in Malabar, as far
as Calicut, they are called Teers, or Tiyars; and still farther
north Billavars, which appears to be a slightly altered form of
Ilavar.

Ilavar, or Eeloover, is derived from Ilam, Ceylon, whence
they are said to have immigrated into Malabar, bringing the
cocoanut tree along with them. .

“The general and natural course of migration would doubt-
less be from the mainland to the island ; but there may occa-
sionally have been reflex waves of migration, even in the
earliest times, as there certainly were later on, traces of which
survive in the existence in Tinnevelly and the western coast, of
castes whose traditions, and even in some instances whose
names, connect them with Ceylon.” (Caldwell.)

A few are found in Sivagdsi district in Tinnevelly, where they
are called Pidndi Ilavars, or Panikkars—distillers of arrack—also
in Travancore, from Tovidla to Velavenkodu. These generally
obey the Makkatdyam law of inheritance like the Shdndrs and
Tamil people, but they are Malaydlis in dress, language, and
customs.

In the census of Travancore, the Ilavars are classified with
Paravans, Noolians, Thand4ns, and Shdndrs, as all “slightly
modified forms of the same order of the Hindu community.”
The Ilavars proper, however, number 383,017 ; if Shdndrs and
others of similar standing are added, there are over five lacs, or
nearly a fourth of the entire population. Shertala is the strong-
hold of the Ilavars, as half a lac of them reside in that Talook.
Some of their community are among the most respectable ryots
in the State. All speak Malaydlam, while the Shdnérs are
Tamilians.

G 2
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In Travancore there are several sub-divisions of the caste,
which are respectively held in various social and local estima-
tion. Sometimes the terms by which the higher castes are
accustomed to denote them differ from those which they use
of one another; and offence may be given by appellations,
which are regarded as nick-names. The Pdndi, or Tamil
Ilavars, have already been mentioned ; sometimes they call
themselves Pattanam varikdr. The Pichotti, or P4chili Ilavars,
are found between Kovelam and Quilon—the Chevanndr or
Shéndr Ilavars, South of Quilon to Anjengo—the Pula Ilavars,
very numerous from Neondakara to Cochin, appear to be
simply Chdégans. Tanddns, Panikkans, and Vilans are also
Ilavars.

Titles of Honour.—The “Chdnnin” amongst the Chevan-

ndr Ilavars is the one who conducts marriages and presides at .

all important ceremonies, for which he receives presents of
tobacco, &c. He is the head-man of the village, and the office
is hereditary from uncle to nephews.

Panikkar (artificer, an honorific applied to different classes)
is used chiefly in the north from Kdiyenkulam, more particu-
larly to denote a priest of this caste.

The [llam, “house or lineage,” is a curious classification
amongst this caste, purely Hindu and copied, apparently from
the Brahmanic gofras. It may be traced also amongst the
Pulayars and the Mukkuvars (the latter are said to be immi-
grants from Ceylon, and are probably allied to the Ilavars).
Persons who belong to the same illam are accounted as brothers
and sisters, and may not intermarry, for this would be re-
garded as incest. These illams, they allege, continue the same
from generation to generation ; new ones are not established,
nor do the old ones die out, while of course the actual blood rela-
tionship between the families of an illam is becoming more and
more distant. The illam is counted through the mother. It
is an instance of the law of exogamy—marriage prohibited
within the clan. “It must be remembered,” says Sir A. C.
Lyall, “that in all pure Hindu society, the law which regulates
the degrees within which marriage is interdicted proceeds upon
the theory that between agnatic relatives connubium is im-
possible. And as by an equally universal law no legitimate
marriage can take place between members of two entirely
different castes or tribes, we have thus each member of Hindu
society ranged by a law of intermarriage, first as belonging to
an outer group, within which he mus¢ marry; and secondly,
belonging to an inner group of agnatic kinsfolk, among whom
he must 7o marry.”

Amongst the Ilavars this rule is purposeless and very trouble-
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some, sometimes proving quite a check on desirable mar-
riages; even after becoming Christians the prejudice clings to
them.

At Mayanidu, a few miles south of Quilon, of which we
have particulars, the illams are stated to be Chdéli, Muttu,
Mathinddu, and Md4dambi, the origin of each of which is
traced to Veerabhadran marrying wives of various castes,
The Ilavars there regard themselves as belonging to the second
and third of the above illams, and each takes wives from the
other illam only. Those of the Mddambi illam, they say, are
numerous about Trevandrum and Neydttankara, and are said
to intermarry amongst themselves sometimes. Muttu appears
to mean the “stem” or principal line; Mathinddu to be merely
Mayanddu, the name of the locality; and Mddambi, the
“baron’s” servants.

When marriages take place at Mayanddu between persons
of the Muttu and Mayanddu illams, the headman of each is
paid five fanams for conducting the ceremony. They also re-
ceive a bundle of betel leaves when the pulikuli ceremony
takes place on pregnancy; and at the firandukuli ceremony,
on the arrival at maturity of a girl. Various other marks of
respect are paid them.

The Miittillam comprises but one class, who are also called
Ndyan Shdndn. There are four subdivisions in the Mayanddu
illam, viz., Senior Shdndn, Junior Shdndn, and Ayanthi and
Kannankara Shdndn, names of places. They say that the
title of Chdnndn was obtained from their former rulers by pay-
ing a fee to them.

At the temple of “ The Five Lords” in Mayanddu (probably
the Five Pindu Brothers), a festival is conducted in April for
five days by the headmen of the five sub-divisions of illams
last mentioned, during which the five nieces or heiresses of
these headmen are allowed to carry lamps and walk round the
idols inside the temple, while other women can only perambu-
late on the outside.

The special oceupation of the Ilavars is the culture of the
cocoanut palm, and the manufacture from it of toddy and
ardent spirits, described in another chapter. They are also
general agriculturists ; some are weavers and boatmen, and a
few are petty traders, teachers, priests, doctors, and such like.
They are a pleasant looking, intelligent, and respectable people,
the highest of the so-called low-castes, but very bigoted in
their superstitions, and strongly attached to their caste usages
and high pretensions. At Vakkam men are sometimes sup-
ported by their wives, who earn a living by trade.- The land
in that village is divided into neat little square plots of half-an

”-
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acre, or an acre, each planted with cocoanut trees, and having
a neat thatched cottage in the centre.

Customs.—The ceremony called Pulikudsi, “tamarind drink-
ing,” is observed in the seventh month of pregnancy. For her
delivery the woman is put in a separate room and attended by
the midwife. If the infant is a male, the assembled women
make the Zurava cry; if a female, they strike the earth with
the midrib of a cocoanut leaf to remove the fear of demons.
The infant is immediately washed, and #tturekka ceremony
performed as follows:—A little palm sugar and some onion
are mixed in,water, and a few drops of this given to the infant
by some relative or friend whose excellences, it is supposed,
will be acquired by the child. Some give the water of a young
cocoanut—others rub a little gold into powder on a stone, mix
with water and administer this.

The parents note the exact time of birth as well as they can
by the length of their shadow or otherwise, and apply to the
astrologer for a horoscope. Regarding the house as polluted
by the occurrence, the husband cannot eat food in it for ten
days, but goes elsewhere to eat. On the seventh day, pollution
is removed by a ceremony performed by the barber woman.
She breaks a cocoanut and scrapes it into fine flakes, which
she throws about the house.

Women of well-to-do families only go out of the compound
on the 28th, or the 4oth day, but poorer people go abroad on
the seventh. On the eleventh day after the confinement, food
is given to the women who had attended on that occasion.

The name is given to the child on the twenty-eighth day.
Names are selected by lot, or sometimes the father settles it.
Names of deities are usually chosen. On the day the name is
given, offerings of boiled rice are made to the god whose name
is taken, and a feast is given ; an ornamental chain of silver or
gold is put on the waist of a boy and a kind of 74/ on the
neck of a girl. Poor people only tie a cotton cord on the
waist.

The first rice is given to the infant when six months old,
with some ceremony. When the first tooth appears, a kind of
sweetmeat called pa/lada is made of rice, sugar, and cocoanut,
and given to the relatives. On the child’s birthday rich parents
give alms to the poor, or food to a number of children of
their own caste.

Thoughtful parents send their children to school at the age
of five or six. Education is begun with the following cere-
mony :—An edungaly of rice is placed on a smooth floor or
plate, and a lamp and a ndli measure containing rice, cocoa-
nut, and flowers of Ixora and Jasmine laid close by. The



llavars. 87

teacher, holding the boy’s right hand, makes him to write on
the rice the word Hari (Vishnu). The rice is given to the
teacher, who then writes on a palm leaf a word of praise to the
deities and the first sixteen letters, and at the end of the leaf
“Hari;” this he gives to the pupil, receiving from him in re-
turn some chuckrams as a present. When the boy becomes
able to read short words, ndrdyam edukka, “taking the iron
pen” is the next step. The teacher writes a line on a palm
leaf and hands it to the pupil along with the iron pen, receiving
again a present of one or two fanams in a betel leaf. Some
parents present beaten rice and plantain fruits to all the
children in the school.

Ornaments for girls are made in various forms, as, a leaf of
gold or silver tied on the waist, a gold chain round the neck,
silver and gold bracelets, a zakka, or large cylinder for the ears,
which last is not worn by those who have become mothers.
Some families have large quantities of jewels, which they keep
in a box and bring out on special occasions.

Marriage.—Ilavar girls are all married in infancy as a mere
form or custom, at various ages, from one to nine. If not so
married, the neighbours reproach the parents for their neglect,
and exclude them from social privileges. The person who
marries a girl in infancy does not afterwards live with her—
often it is a near relative who is the nominal bridegroom.

A month before the solemnization of the nuptials, betel and
tobacco are sent as a preliminary invitation to the heads of the
community as well as to the maternal uncles of the couple, who
are immediately consulted about the erection of a pandal or
marriage-shed. The materials having been provided and an
auspicious day named by the headman, they assemble and erect
the shed. The finishing touches of this work, as trellis, steps,
windows, arches, and ornaments, are afterwards given by
degrees. In the south-west corner of the pandal, a platform of
stones is made, white-washed, adorned with flowers, and covered
with a canopy of red, white and coloured cloths, upon which
are fastened lotus flowers and leaves of Ficus religiosa
cut in paper. A stool is also placed there covered with silk,
upon which caskets, looking-glasses, swords, &c., are placed. A
plank is also arranged in the pandal north and south, covered
with clean cloth.

To save expense and trouble, several girls are usually married
at one time. They are taken to the river to bathe, dress, and
put on their ornaments. On returning they are accompanied
by the barber-women of their caste, who sing marriage songs,
and by men, women, and children of their own people, shouting,
blowing snake-horns, and the “five kinds” of music. At the
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enfrance of the pandal the noisy display is stopped, and the
eldest of the brides is prepared for marriage ; her face is veiled
and she is carried by one of her cousins and seated on the
decorated platform, while the other brides are seated upon the
boards, having their heads covered with white and red cloths,
On the left side of each girl is laid a plantain leaf, and on this
a ndri measure, an edungaly measure made of the wood of
Alstonia scholaris, and filled with paddy, a brass vessel contain-
ing an edungaly of rice, and a clean cloth folded, on which half
a cocoanut, containing a little oil and a wick, is placed. A
brass lamp is also lit and laid close to each leaf, in addition to
silver rings (worth one fanam each) tied with thread.

The barber-woman now places a betel leaf beneath the left
elbow of each girl, takes up the ring, and thrice begs permission
of the principal men and women, “ Shall I tie the bracelet?”
Permission being given she binds it on.

Here it may be observed that the barber-women bathe, put
on their ornaments, and go to the marriage shed on the day
previous to the wedding, where they keep up singing until the
hour fixed for the marriage on the following day. On this
occasion, the mother of each bride presents a red cloth, while
other females present make them gifts of common cloth and
money.

Again, the brides’ uncles employ the brothers of the girls
who are to be married to furnish a memorandum of the names
and birthdays of the brides, with a parcel of betel-nut and
tobacco, to the respective bridegrooms’ maternal uncles, by
whose permission the bridegrooms retire to some place at a
considerable distance, where they have their hair partly cropped
or shaved. After bathing and daubing sandalwood paste over
the body in stripes, they put gold bracelets on the wrists and
gold beads round the neck, and tie a gold tissue on the red
cloth which covers the muslin on the head. They also dress
in a white thick cloth, over which is worn a thin muslin, also a
gold or silver belt with similarly mounted writing style and
penknife. These ornaments are hired for the occasion if not
possessed by the family. This is a common practice amongst
all castes. :

The bridegrooms return to the marriage house in proces-
sion with shouting, trumpeting, the five kinds of drums, playing
with swords, and other athletic feats. Arriving at the entrance
of the pandal, they make a present of four or five bundles of
betel to the workmen who erected it. The astrologer then
comes forward and announces that the appointed and auspicious
hour has arrived. Instantly the bridegroom of the eldest girl,
already sitting on the elevated platform, is taken in and seated
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by her side, while the other bridegrooms are seated on boards
or planks in the shed. The bride sits on the left of her bride-

oom. As soon as all are seated, the barber-woman, holding
in her hand the z4/; of the girl who is about to be married, and
declaring the astral days and the names of the spouses, begs
leave of the male and female relatives of the bride, thrice
repeating the words, “Shall I take advantage of the lucky
hour?” Permission being granted, she hands over the minnu
or /dli to the bridegroom, who then ties it on the neck of the
girl. Afterwards the mothers of the newly-married couples
put into the hands of each bridegroom ten chuckrams, while
other guests throw into a brass plate various sums, from five to
ten fanams each. A list is then made of the names of the
contributors, and the amounts paid in. The barber woman
takes, as her fee, one fanam from each bridegroom, and leaves
the remainder of the money to the bride’s maternal uncle, who
counts and takes care of it.

The married couple remain at this house for a week, and are
amused with various athletic performances, which they reward
with appropriate presents. On the seventh day, the ring tied
up by the barber woman is taken off—the wedding is over, and
the bride’s party give to the mock bridegroom 25 fanams and a
bunch of plantain fruits, with five edungalies of rice and a suit
of cloth, and conduct him back to his home,

When girls thus married in childhood attain maturity, they
are usually chosen as wives by a relative who is willing to do
so. Then they are sent to his house with the money contributed
to each during their first marriage, and in addition, ornaments,
brass vessels, cows and she buffaloes, or any other presents her
parents may wish to give.

Death and Burial.—In sickness, sorcerers are consulted, who
divine that a certain demon is provoked, and must be pacified
by offerings of rice, flowers, fowls, &c. For rendering this
service he is paid. Vows are also made to various deities.
Sacred ashes are sometimes thrown on the patient, with the
promise that he shall recover.

The ceremonies after death vary according to the means and
circumstances of the parties. Notice being at once given to
relatives and neighbours, both men and women visit the
remains. The body is washed and laid on a cot looking north
and south. Before washing the dead, the Tandédn is sent for,
who constructs a shed of cocoanut palm leaves in the yard;
the corpse is laid there immediately after washing, and the
vdykkari, or “ putting of rice into the mouth ” performed. The
barber takes some paddy, beats it free from the husk, mixes
with it some scraped cocoanut and keeps the mixture ready in
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acup. He presides over the ceremony. The children, nephews,
and other relatives of the deceased, come forward one by one,
and each puts a small pinch of the mixture into the mouth of
the corpse. Afterwards the nephews and others put new cloths
on the body, which cloths, together with the earrings, &c., of
the dead, become the perquisites of the barber himself. While
the vaykkari ceremony is being performed, offerings are laid
in the shed, and the relatives cry and mourn. The offerings
consist of a nari measure of paddy, flowers, and tender cocoa-
nuts. A lamp is also kept burning. This shed remains for
seven days, during which time there is daily mourning. The
body is buried, either wrapped in mats, or enclosed in a coffin.
But if the deceased had been distinguished for wealth, social
position, or great age, the remains are burnt.

The grave is generally dug in the compound, and on the
south side of the house. Relatives alone bear the body to the
grave. They carry it seven or eight times round the grave
before lowering and burying it. Afterwards a tender cocoanut
is placed at each end of the grave, and some green leaves on
it lengthways. A cocoanut tree is also planted on the spot,
which is afterwards called “ the burning ground cocoa-tree.” If
the corpse has been burnt, a lamp is kept burning at each end
of the grave, instead of the young cocoanuts.

On the sixteenth day is the pwlakuli or * purification”
ceremony, when the caste people are invited, and comparatively
large sums spent by wealthy Ilavars on sumptuous entertain-
ments. Bundles of betel-leaf are presented to the principal
guests on leaving, and they are thanked for their attendance.
To indicate that the “pollution” is over, the barber sprinkles
milk in the house.

We may here observe that the barber attends in various ways.
At feasts, for instance, it is his office to remove the plantain
leaves which have served the guests as plates. Should he
publicly refuse to take away the leaf, it is considered a most
bitter and degrading insult.

The graves of virgins dying young are used as places for
worship, some tree, such as pdla (Alstonia scholaris) being
planted over the grave, and a lamp kept burning. Pregnant
women dying are supposed to become demons, and are, therefore
taken for burial to some distant and lonely jungle, and mantrams
repeated over the grave to prevent their spirits from returning
to injure people. Those who die of fever are supposed to
become Maruthds, and are buried inside the house, mantrams
being said over them also, to hinder their attacking the sur-
vivors. This miserable superstition is common amongst all
classes, and the grief of a bereaved husband is often sorely
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aggravated by the thought that the future destiny of the
beloved wife is that of an evil spirit, and that he should have to
hear continually stories of her making frightful appearances and
possessing others.

The nepotistic law of inheritance is, to a considerable ex-
tent, followed by this caste. Those in the far south being more
closely connected with the Tamil people, their children inherit.

Amongst the Ilavarsin Trevandrum district, a curious attempt
is made to unite both systems of inheritance, half the property
acquired by a man after his marriage and during the lifetime of
his wife going to the issue of such marriage, and half to the
man’s nepotistic heirs. In a case decided by the Sadr Court, in
1872, the daughter of an Ilavan claimed her share in the move-
able and immovable property of her deceased father, and to
have a sale made by him while alive declared null and void to
the extent of her share. As there was another similar heir, the
Court awarded the claimant a half share, and to this extent the
sale was invalidated. Their rules are thus stated by G. Kerala
Varmman Tirumulpid :—

“If one marries and ‘gives cloth’ to an Ilavatti (fem.), and
has issue, of the property acquired by him and her from the
time of the union, one-tenth is deducted for the husband’s
labour or individual profit; of the remainder, half goes to the
woman and her children, and half to the husband and his heirs
(anandaravans).

“ The property which an Ilavan had inherited or earned before
his marriage devolves solely to his anandaravans, not to his
children.

“If an Ilavatti has continued to live with her husband, and
she has no issue, or her children die before obtaining any share
of the property, when the husband dies possessing property
earned by both, his heirs and she must mutually agree, or the
caste-men decide what is fair for her support ; and the husband’s
heir takes the remainder.”

Demon worship, especially that of Bhadrakali, a female demon
described as a mixture of mischief and cruelty, is the customary
cultus of this caste, with sacrifices and offerings and devil-
dancing like the Shdndrs. Shdstdvu, and Veerabhadran are also
venerated, and the ghosts of ancestors. Groves of trees stand
near the temples, and serpent images are common, these creatures
being accounted favourites of Kdli. They carry their super-
stitions and fear of the demons into every department and
incident of life. In some temples and ceremonies, as at Paroor,
Sérkarei, &c., they closely associate with the Sudras.

The Ilavar temples are generally low, thatched buildings, with
front porch, a good deal of wooden railing and carving about
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them, an enclosure wall and a grove or a few trees;, such as
Ficus religiosa, Plumieria, and Bassia.

At the Ilavar temple near Chdkki, in the outskirts of Trevan-
drum, represented in the illustration, the goddess Bhadrakdli is
represented as a female seated on an image, having two wings,
gilt and covered with serpents. Twice a year fowls and sheep
are sacrificed by an Ilavan priest, and offerings of grain, fruit,
and flowers are presented. The side-piercing ceremony is also
performed here.

- -
e~ -——— -

ILAVARS' TEMPLE AT CHAKKI

A temple at Mangalattukénam, about ten miles south of
Trevandrum, at which I witnessed the celebration of the annual
festival on the day following Meena Bharani, in March or April,
may be taken as a fair example of the whole. In connection
with this temple may be seen a peculiar wooden pillar and small
shrine at the top, somewhat like a pigeon-house. This is called
a tani maram, and is a kind of altar, or residence, for the demon
M4ddan, resembling the temporary shrines on sticks or platforms
erected by the Pulayars. On it are carvings of many-headed
serpents, &c., and a projecting lamp for oil.

For the festival, the ground around the temple was cleared of
weeds, the outhouses and sheds decorated with flowers, and on
the Zani maram were placed two bunches of plantains—at its foot
a number of devil-dancing sticks. Close by were five or six
framework shrines, constructed of soft palm leaves and pith of
plantain tree, and ornamented with flowers. These were sup-
posed to be the residence of some minor powers, and in them
were placed, towards night, offerings of flowers, rice, plantains,
cocoanuts, and blood.

The Ilavars who assemble for the festival wear the marks of
Siva, a dot and horizontal lines on the forehead, and three
horizontal lines of yellow turmeric on the chest. They begin to
gather at the temple from noon, and return home at night.
Over five hundred persons attend on this occasion—formerly
many more came. The festival lasts for five days. Some of
the neighbouring Sudras and Shdndrs also attend, and some
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Pulayars, who pay one chuckram for two shots of firework guns
in fulfilment of their vows. Offerings here are generally made
in return for relief from sickness or trouble of some kind. The
DHjdri, or priest, is an Ilavan, who receives donations of money,
rice, &c.

A kind of mild hook-swinging ceremony is practised. On
the occasion referred to, four boys, about fifteen or sixteen years
of age, were brought. They must partly fast for five days pre-
viously on plain rice and vegetable curry, and are induced to
consent to the operation, partly by superstitious fear, and partly

DEMON SHRINE, OR TANI MARAM, AT MANGALATTUKONAM.

by bribes. On the one hand they are threatened with worse
danger if they do not fulfil the vows made by their parents to
the dévi,; on the other hand, if obedient, they receive presents of
fine clothes and money.

Dressed in handsome cloths and turbans, and adorned with
golden bracelets and armlets, and garlands of flowers, the poor
boys are brought to present a little of their blood to the san-
guinary goddess. Three times they march round the temple ;
then an iron is run through the muscles of each side, and small
rattans inserted through the wounds. Four men seize the ends
of the canes, and all go round again in procession, with music
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and singing and clapping of hands, five or seven times, accord-
ing to their endurance, till quite exhausted.

The pjiri now dresses in a red cloth, with tinsel border, like
a Brahman, takes the dancing-club in hand, and dances before
the demon. Cocks are sacrificed, water being first poured upon
the head ; when the bird shakes itself, the head is cut off and
the blood poured round the temple. Rice is boiled in one of
the sheds in a new pot, and taken home with the fowls by the
people for a feast in the house.

At Mayanddu, the Bhagavathi of the small temple belonging
to the Ilavars, is regarded as the sister of the one worshipped in
the larger temple used by the Sudras, and served by a Brahman
priest ; and the cars of the latter are brought annually to the
Ilavars’ temple, and around it three times before returning to
their own temple. At the Ilavars’ temple the same night, the
women boil rice in new earthen pots, and the men offer sheep
and fowls in sacrifice.

In further illustration of the strange superstitious practices
of this tribe, two more incidents may be mentioned.

An Ilavatti, whose child was unwell, went to consult an
astrologer, who informed her that the disease was caused by
the spirit of the child’s deceased grandmother. For its removal
he would perform various incantations, for which he required
the following, viz. :—Water from seven wells, dung from five
cow-sheds, a larva of the myrmeleon, a crab, a frog, a green
snake, a virdl fish, parched rice, ada cake, cocoanut, chilli, and
green palm leaves.

An Ilavan, who had for some time been under Christian
instruction, was led away by a brother, who informed him that
if he built a small temple for the worship of Nina M4dan and
offered sacrifices, he should find a large copper vessel full of
gold coins hid underground and under the charge of this
demon. The foolish man did so, and dug to the depth of
eighteen feet, but did not find a single cash. Now the lying
brother avers that the demon will not be satisfied unless a
human sacrifice is offered, which, of course, is impossible.

Ilavar converts form a proportion of the congregations under
the care of the London Missionary Society. Through the
labours of the Church Missionary Society, also, in the north, some
thousands of the CHOGANS have been converted to Chris-
tianity ; this work commencing about thirty years ago. Various
little difficulties arose from the peculiar laws of marriage (or
rather concubinage) and inheritance observed by the Chégans.
Some of the daughters of the converts were claimed and taken
away by their uncles as the legal guardians: heathen nephews
a'so made complaints that their Christian uncles had gone
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mad! Generally the difficulty was met by the Christians at
once dividing their property equally between children and
nephews,

The heathen relatives also attempted to remove the children,
or prohibit their baptism, on the ground that, according to
Travancore law, a father has no right to his own children among
Hindus below Brahmans. The right of Christian converts to

