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REASONS
W HY

A Proteftant
f

?

Should not Turn

PAPISTIC.
The Introduction*

SIR, ^^w^^^^^^
I

Know not well what you meant, when not long
ago, after a free Enquiry in a familiar Converfe
about the Right Choice of Religion, you was

pleas d to call me a meer Chyiftian, but fore I am
twas a better World when all fiich as really profefled

Chriftianity were but meer Chriffiuns, \ mean, be
lieved nothing more, under pain of Eternal Damna
tion, than what Chrift and his Apoftles had taught
them: if this, *S, was your meaning, I am indeed,
and with the Grace of God ever Ihall be a meer cbri-

JtUn ;



Proteftaiiit

Jtian : and why Ihould I find my felf affronted by be

ing fo ftyled ,
fince theJFathers of .the. Primitive

times were in the afore:mentioned fe0c3 mew thrt-

ftims, as believing nothing tof BeiArticlei of Divine
Faith beyond what Chrift and his Apoftles had decla

red to be fb. I muft npt then, as a Proteftant, be of
fended at this uncommon

Repix&amp;gt;ach, becaufe it giveth
us the Idea of one that profefTeth the Purity of the

Chriftiaij Religion, without any mixture either of
Error or Superftition; fo as I love to take every thing
in the beft fence it can bear, rather than relapfe, I

fhall be thankful to you for fo honourable a Title :

Yet if Ijnufttafce thi^Expreffionas Ibmewhat refle

cting, I fliali revenge my ftlf no otherwife, but by
telling you, what I fancy you will readily grant, that

you are fbmething beyond a meerChriftitw, fince neK
ther the Scripture, nor the three Creeds, contain all

the Articles of your Faith : but as I was not at all con-

cern d ar this yonr odd and unexpected Reproach,
which I thought deferved rather an Innocent Smile,
than a Serious Reflection ; fo tis not upon this ac

count that I now undertake to write this Letter, but

meerly becaule you very confidently laid, that; I re-

mainM a Proteftant upon no very good Grounds^ but

upon meer Prejudices, which you could eafily take

off, if I would declare to you what really they were
*

which becaufe I could not then conveniently, I pro-
mifed I would perform at another time, And now to

acquit my felfofmy Promife, I fhall offer to your con-

iideration feme ofwhat you call Prejudices, and I fhall

venture to ftyle good and fblid Reafbns why I cannot

refblve upon a Change, would I never fb fain,, in the

prefent junSture of our Affairs, embrace the Roman
Catholick Religion.&quot;



turn Papift.

Flrft
then, I am of opinion, that the Church of Rome, as

tis now fetled in the World, is founded upon two falfe

Suppofitions, rid. its pretended Catholicity^ or univerfality,

and Infallibility
: I wondred always to hear her ftyl dCatho-

lick^ by the Romanifts in this fence, that whofoever acknow-

ledgeth her not to be the only true Chriftian Church in the

World, out of which there is no falvation, liveth not in

Catholick communion : which is fuch a
groundless Propoil-

t ion as deferves rather to be laught at, than ferioufly refu

ted, and nolefs abfurd, than if the Church of Ehglandca&vi
herfelf the whole Catholick Church, tho fhe be but a part
thereof, and not the greateft neither. The Church of Rome

then, whether it LC confider d as the particular Diocefs of

Rome, or as- comprehending all thofe, whatever part of the

World they live in, that acknowledge the Pope as fupreme
Paftor, is no lefs a particular Church, than that of England,
of Greece , and of the Abyflinsr yea, if compared to all the

Chriftians throughout the whole World, it is by much the

far lefler part of the Catholick Church, efpecially if we re-

fled but a moment what vaft numbers of Chriftians,diflenting
fi om the Church of Rome, are to be found in Apa, Africa, and
both in the Eaftern and Northern parts of Europe : fo the

Romamfts are at a lofs what to fay in any Debate about
Matters of Controverfie , when they are made fenfible of
their applying to a particular, what is only to be under-
ftood of the Catholick, or Univerfal Church, which I con
ceive to be nothing elfe but the diffupve body of Chriftians in

all Ages under Chrift as their invifible Head, and their refpettive
Princes , Sitperiours 7 and jBtfoops , as their vifible Covermirs.
Tis eade now, if you remember this Defcription, to [top
the months ofRorfanCathbltiksy whoraife fo much dull among
the unthinking multitude by this very word, the Church^ but

mifapplied, or r.ot understood: when then they fay, the
Church teacheth this, or that Doctrine ,

as forinftance,
Franfobftant i ation , Purgatory , the lawfulness of Saints

,
and

hnage-Worfry , believe them not : for they underftand by
the Church , either the particular Church of Rome

,
or its

Clergy, or fome General Council, as that of Lattrarr, Flo-
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^ or Trent. Now neither of thefe three is the Church?
and confequently their Decifions are not to be ftyled &quot;the

Dedfiofns of the Church, in cafe they do not agree with
the fence of the Univerfal Church in all Ages : and then I

believe theni not upon the account of their Authority, but

by reafon of the General- Confent of all Ages, and efpe-

cially of the primitive and pureft times of the Church.
We may give fome hints out of this, and the foregoing

Confiderations, what properly is meant by Herefle, Apo-
ftacy, and Schifm, and who are to be reckoned Here-

ticks, Schifmaticks, and Apoftates, that it may the better

appear how unjuftly either Herefie, Schifm, or Apoftafie,
is laid to the charge of all other Churches by the Church of
Rome.

Herefie then is^ an olflinate and wilful denyal of what is held

by the Vniverfal Church. Schifm is a cauflefs Separation from
any Chriftian Church whatfoever

-

7 And Apoftafie is an en

tire defcrtion of the Chriftian Faith
,

to embrace Titrkicifmr
or any other not reveal d Religion.

Firft then, tis clear, that all the DifTenters from the

Church of Rome are not Apoftats , becaufe they ftill re

tain the Fundamental Points of the Chriftian Religion, and

reject only thofe that the Roman Catholicks would have us
to believe Fundamental upon the account of the Infallibity ,

which they could never yet prove of the General, or ra

ther Imperial Councils.

Secondly, They are not Schifmaticks, they had but too

weighty Reafons to feparate from the Church of Rome :

the very taking away of the Cup from the Laity, (to men
tion no other of its known Errors in this place ,) againft
the Univerfal Practice, yea, of their own Church too, du

ring Thirteen hundred years , and more , and againft the

Exprefs Command and Inftitution of Chrift, was a caufe fuf-

ficient for a juft, lawful, and Beceflary Separation, fince

that Church became fo conceited of its own Power and

Authority, as to think it could lawfully alter or change
what Chrift had fo folemnly inftituted, and commanded,
whenhefaid, Drink ye *M f this.

As
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As to Herefie; We are often charged with it by Roman

Catholicks, but without any proof, unlefs we are to be

lieve all fuch to be Hereticks as believe not the additional

Articles of the Church of Rome. Which is indeed their

. real meaning, when they call us Hereticks : but their con

fidence in this Point is grounded on that notorioufiy falfe

fuppofition of their Infallibility : for as I always concei

ved Infallibility to be a no lefs eflential Attribute of the&quot;

Divine Nature, than Omnipotency j fo.I thought and think

it ftill a no lefs contradiction to imagine to ourfelves an
Infallible Creature, than to conceive an Omnipotent One,
and not at the fame time God : Tho I allow &quot;that a Crea

ture, how fallible foever, by the intrinfical Principks of its

own Nature, may perhaps never actually fail by a Special
Protection from that Urierrable Being above : But I am on
the other fide very confident, that God has no where pro-
mifed his Unerring Spirit either to the Pope or to any of
the General Councils whenfoever they (hall undertake to

decide Matters of Faith : for as God permits Sin, fo why
fhould we think it abfurd to fay, that -he permits Errors

likewife, and that in his Church too, for ends belt known
to himfelf, and which we are not to dive into. I know
indeed ,

and no Proteftant I fuppofe will deny it, that the

Univerfal Church in this fence only may be called Infal

lible, that
notwithstanding

all the Efforts of the Gates of
Hell to prevail againft it , the True Doftrine of Chrift

(hall be ftill taught, and held in fome part of the World
by a particular providence of God over his Church: and
this is the only rational meaning of all thofe PaiTages to be
examined hereafter, which the Roman Catholieks are us d to

propofe as Proofs of the Infallibility of the Church of
Rome : But their main drift is, and muft be, to mew ei

ther by Reafon, or Authority, Firlt, That there is in the

Church an Infallible Vifible Judge of Controverfie } And,
Secondly, Who is .this Infallible Vifible Judge: For other-

wife his Infallibility would be of no life to us , fince we
coold not confult with him in order to refolve our
Doubts.

B 2 Butj
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But, to come more clofe to the Point , I would fain

know from a Roman Catholic^, if the Being of this Infal

lible Vifible Judge be an Article of Divine Faith, that he
muft believe, under pin of Eternal Damnation, or a meer

probable Opinion, which he may follow, or not follow, as

he pleafes: If the latter be granted, then the pretended
certitude of tos Conti overlies in debate becween us and the

Romanifts depends upon the Deciiions of Councils , that

are but probably true, not infallibly ; which if they once

yield to, they have no right to force upon any man
the belief of their additional Articles, as Purgatory, Tran-
fubllantiation , &c. for if it be but probable ,

that the

Council of Trent , defining that there is a Purgatory, is in

fallible , tis on the other fide as probable ,
and more too,

that tis fallible : So I ought to make ufe of that Reafon
God has given me , and examine , Whether the Council

has not actually fail d, by comparing its Deciiions, to the

Handing Revelation of God s Will in his written Word,
as interpreted by the Fathers of the Primitive Times , or

by every Man s Private Reafon, where they are filent : for

let unthinking and prejudice men fay what they will, as

we are all to ftand or to fall by the Verdid of
pur own

Confcience, fo we ought to follow its Deciiions in what
ever relates to our own Spiritual Concerns : and if this be

a Crime
,

the Romanics are guilty of it as well as we :

for either he believes his Church infallible upon rational

grounds, or upon no grounds at all \ the latter I fuppofehe
will not lay, left his belief be defervedly called foolifh, and

if upon rational grounds he believes the Church of Rome

infallible , then his own Private Reafon is Judge of thefe

Grounds, and he finally proves to be for himfelf both Party
and Judge of the Controverfie : which if he may do in

this Cafe , I know not why he may not likewife in all

others. Thus, when he undertakes t&amp;lt;3 proye to a Prote-

(lant the fame Doftrine -of Infallibility , he conftituteth

him Judge of his Reafons , and of the True Sence of

the Scripture he makes ufe of in order to prove his

Opinion,

Since
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Since then you allow me the ufe of my Reafbn in the very

Primary and moft fundamental Article of all, the Church In-

fallibility^ you have no reafon to deny it to me in other

things that depend upon this, and are of no lefs concern for-

the welfare of my Soul.

The ordinary Objedion agaiuft this Dodrine, that it

would be the fource of an infinite variety of Opinions about
matters of Religion, feem J always to me to be of no force*

becaufe, befides that the Scripture fays fomewhere, That

Herefes, that is, divcrfity of Opinions, notwithftanding all

pretence to Infallibility mud be, ifa Man be miflaken in his

Judgment, tis to be prefunfd God will pardon him this

Error, flnce after all poffible means us d to learn the truth,
he ia flill perfaaded of his being in the right, and that your
Reafons are weaker than his : For to fay, fuch a Man muft
fubmit his Judgment upon the account of a Superior Autho

rity, tho he knows not why, and is moreover fat.isfied of the

fallibility ofthis Authority,yea,and of its afluai Errors too in

many things ofgreat moment, tis all one as if you bid a Man
renounce to common fence, turn a Fool,and not ad rationally.
Tis then evident to all confidering Men, that every one mud
finally Judge for himfclf in matters relating to his own Spiri
tual welfare ; for fure I am, God fhall never condemn me for

ading againft another Man s Judgment } which certainly he

will do, if I ad againft my own , for this and no other thing
can be imputed to me as an adual Sin : Chrifl himfelf teacheth

this important Truth, by his exhorting the Jews to fdarch

the Scriptures, becaufe they gave teftimony of him, where
he will have them to aft like rational Creatures, to make ufe

of that reafon he had given them, and to judge of thefenfe

of th Scriptures : He does not tell them, with the Pope in a

General Council, You are to remember I am the Infallible

Oracle, to be believed by you without any further Examen :

Bat fince hedefiresthem to confult the Scriptures, certainly
he allows them to judge pf their fenfe, which the Church of
Rome will not permit us to do, afTuming to herfelf a greater

Authority than ever Chrifl: did, who would have the Jews to

rely upon their fenfes in reading the Scriptures, and examin

ing his Miracles.

For
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Forafmuch as I hate an indifcreet Zeal, I cannot but be

fomewhat concern d to hear ibrae Romavifit
-

fay, Chriil had

been a very unwife and unskilful Law-giver, had he not left

behind him an Infallible vifible Judge of Controyerfies , as

if he could not govern his Church without an Infallible

Lteutenant,as we fee(if fuch a Comparifon may be allowed of)
that Earthly Princes Govern their remotefl Provinces accor

ding to all the Laws of Juffcice and Equity, thdugh their Sub-

ftitutes be fallible Men ; they only Correcl them when they
do fail, and fend others in. their room that will perform
better their Trufl. Where is then the neceffity of an Infal

lible Vifible Judge, for the good Government of the Church ?

Sure they will not fay, there can be no true Church, without
fuch a Judge, for the Jewifh Church had none, and erred

very grofsly in condemning of Chriil:
j yea, the very Church

of Rome itfelf, till the firil Council of Nice, wanted fuch a

Judge, and does yet, in the Intervals of General Councils,

fuppofing wixh them, that thefe are their Infallible Vifible

Judges.
Let us not then argne ourfelves into an Error, with the

Romanifls thus ;
There is a neceffity ofan Infallible faflble Judge^

therefore there is one: But rather on the contrary, .There is no

Infallible ftfible Judge in the Church
, therefore there hnons-

ceffity of fuch a Judge. For we ought in reafon tofuppofe,
had a Governor thus qualified, been neceflary for the prefer-

ving.of the Church, Chrift had no doubt appointed fome-

where this Infallible Vifible Judge, and told his Apoftles,
When I am gone^ there will arifegreat debates and heats amongft

you^ concerning what is to be Believed-, under fain of Damnation?
and what not ^ butfor afinal Refoltttion in this cafe^ you muft make

your j4fflication to the Bifljops of Rome, or to a General Council ;

and whatever they declare to be an Article of Divine Faith) though
it be not found in Scripture^ is to be looked upon by yon as fuch.
But where has Chrift mentioned any thing of this nature ?

I find rather the quite contrary decided by him, fince he
fends the Jews to the (landing Revelation of the Old Tefta-

ment \
Search (fays hej the Scriptures, for they give Teftimony

of me. He never told them with the Church of Rome ,

Believe not your own Senfes^ truft not to your own Reafon in any

cafe
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cafe relating to your Spiritual concerns? but Believe rns, becaufe
I am Infallible^ and my Decisions are not to be examined

, but

blindly received. Have we not then reafon to wonder that

the Church of Rome aflumeth to herfelf a greater Autho

rity than ever Chrift hirafelf dfd ? and to hear her fay in

one of her General Councils, That notwithftandiog the ex-

prefs Inltitution of Chrift, and Command to take the Sa

crament in both kinds, She thought fit, for good reafonsT
toorder it to betaken by the Laity in one kind only, though-
She Herfelf had obeyed Chrift in this point full thirteen

Hundred years and more ?

I always fancied no Power upon Earth could change what
the firft Founder of our Religion, Chrift Jefus ,

had once

eftablifhed. The Church of Rome may as well prefume to

fay, That though Chrift has forbid Polygamy, and will have

every Man to be contented with one Wife at a time, She

( for good Reafons, and more plaufible too than thofe She

alledgeth for the taking away the Cup from the Laity, )

thinks it convenient to allow Men more Wives than one

at a time. For if the Church of Rome can ad lawfully

againft Chrift s
Institution

in one cafe, 1 know not why
She may not likewife in another ; which fetteth the Pope
and a General Council, above all that is called God,, in a

very literal fenfe, fince Chrift himfelf muft fubmit to this

Superior Authority, and fee his own Orders flighted, as if

they had been given out Indifcreetly, and without Judg
ment , or accompanied with Inconveniences which Chrift

forefaw not, and for which the Romanifts think themfelves*

notoblig d to Obey them.

I hope thefe few Confiderations make it appear to the

unprejudiced Romanifts^ that the Infallibility of the Church

of Rome, or the being of an Infallible Vifible Judge in that

Church, is not only anjmprobable Doftrine, but really falfe

and abfurd. Yet this I mall make out more particularly, by

anfwering what chiefly they are ufed toalledge in favour of

their imaginary Infallibility.

They fay then firft, but very unhappily for them, That

from the Supreme Court of the Jewifn Synagogue , there

was,
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was no Appeal. What then ? Does it follow from thence,

that the Synagogue was Infallible ? What connexion is there

between there being no Appeal from a Judge, and his being
Infallible ? I hope the Romanics will grant the Synagogue to

have fail d, when She condemned Chrifl. They ll do well

then to bring no Argument from this Topick, to prove their

Heb; 6. 6. own Infallibility : But a Covenant with better Promtjes was given
to the Church. But where was it faid that Infallibility was

promifed to Her ? I mean, that there fliould be an Infallible

Vifible Judge, whom we fhoulcl confuit in all doubtful Cafes,
and to whofe Decifions we were under pain of Damnation
to fubmit, though they were not only above Reafon , but

againft the ccnftant evidence of all Mens Sences.

Secondly, They are wont to raife fome dufl among the

unwary Multitude, with thefe and the like Paflages.
Ifa. 3.2. The Church is like a Mountain upon the top of the Mountains.
Pial. 184- Like a Tabernacleffated in the Sun.

Ifa 2^ AllNationsfof.ilflow untv heri Kingsftall be her Nurflng Fa

thers, and Qjicens hsr Nurfing Mothers.

Can any rational Man draw from thefe Paflages any Argu
ment proving the being of an Infallible Vifible Judge ? Since

tis clear, they conclude nothing elfe but that the Church
fhall be fometimes glorious and vifible to mofl Nations, as

likewife protected by Kings and Princes. I fay fomctimes,
becaufe there is no Ptomife made to Her that She fhall always
be fo, and in all Parts of the World. For by the Expe
rience of foregoing Ages, we are fufficiently informed that
She has been now and then overclouded both- by Perfecution

and Ignorance j
and-thefame thing may happen again, if it

pleafeGod to permit both Perfecution and Error, as he per
mits Sin, for Ends bed known to himfelf, They lay likewife

Luk. 10 16
a g r^at ftrefs upon what Chrifl fai&amp;lt;3 to his Apoftles, Who
hears ydM) hears me.

As then in hearing Chrifl:, we cannot Err, fo in hearing
the Apoftles and their Succeflors, we cannot Err: Which is

molt true of the Apoftles, becaufe they delivered nothing but
what Chrifl had taught them, as likewife of their Succeflbrs,
fo long as they Teach nothing elfe but what was handed

down
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down to us from Chrifl and his Apoilles, but we mud try the

Spirits whether they are of God or not : For if an Angel
fhould propofe to us Articles of Faith, others than what the

Apoftles have taught us, we ought to reject them.

I would then advife here the Roman Catholic^ never to

prove the Infallibility of their Church by Scripture, this

being undoubtedly their weakefl fide, becaufe by this way of

arguing, they are concluded in a circle, they could never yet

get clear of, whilfl they mud prove the Infallibility of the

Church by the Scripture, and the true fenfe of the Scripture

by the ver.y fame Church, which amounts to nothing more,
but to your believing the Church upon her own Word, with

out any Ground for her Infallibility diftinct from her own
Teftimony j

than which I can fancy nothing more abfurd,
and more againil common fenfe and reafon, unlefs we can

perfuade ourfelves , that the Infallibility of the Church
is a felf-evident Principle -,

which I am fure no under/landing
Romanift will ever either think or fay : For befides that he
never goes about to prove it by the meer Expofition of the

terms tis propounded in, How can any Man take that for

felf-evident, which all Protefhnts, though to no purpoie as

yet, have required a folid proof of? If it were a fuffident

proof of any pretended Truth, to fay, tis Self- evident, it

would be eafie to prove any falfhood imaginable at this rate.

A felf-evident Principle, muft be evident to all Men under-

ftanding the terms we exprefs it in, otherwife it has nothing
in it of a real lei* evidence.

To Ihunprolixi y, I lhall mention butfomefew paflages
more the Roman ft; feem molt to truftte*. i . That the Church i Tim. 3. 1

ofthe living God, is the pillar andground of truth. 2. That the

gates of Hell frail not prevail againft it, that he will be with her ^ at&amp;lt; t jg

always, even to the end -ofthe world, that he -willfend them another

Comforter, even the forit of truth to abide with them for ever. Joh. 14. i5.

3. That when he is come, h? frail guide them in all truth. 4, Thjt
all Perfons are commanded to hearths Church, or

elfe to be W^
upon as a Heathen and a Publican.

I anfwer firfl, That thefe paflages, and all others of this

nature, are to beunderftood of the Univerfsl Church, and
and however do not at all imply the neceflity of an Infallible

C Vifible
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Vifible Judge. The Univerfal Church then comprehending
all the Chriftian Churches of the World, is the pillar and

ground ofTruth, becaufe Truth is upheld by, and grounded
upon the conftant agreement of ail Chriftian Churches

throughout all Ages, and not upon the authority of any par
ticular Churchjfuch as I take the Church of Rome to be, what
ever way we confider it. Now the Rock upon which this

Univerfal Church is built, is, the Confeflion of St. Peter,
and the conftant agreement of all after Ages thereunto, and
not his Perfon ; otherwife this Rock and Foundation had
fail d when hefad d, which I fiippofe will not be granted.
The never prevailing of the Gates of Hell againft the

Church, concludes as fairly for her Impeccability, as for her

Infallibility, fince the Gates of Hell prevail as much, or ra
ther more by Sin, than by Error, which fometimes may be
invincible and guiltlefs. The Gates of Hell then (hall never

prevail againft the Univerfal Church, becaufe no Perfecution

whatfoever, whither occafion d by ignorance or by malice,
fhall ever exterminate wholly this Church out of the World :

For if She be extinguifh d and banifhM out of one place, She
will ftill appear again and flourifh in another, and fo even to
the end of the World, according to Chrift s infallible pro-
mife ;

And the Comforter foatt abide with her for ever, findguide
her into all truth) becaufe the whole Dodrine of Chrift fhall

be taught in fome corner of the World, even to the confuni-

mation of all things, though fome particular Churches may
not teach all Truth, and others again may add to the funda
mental Principles of Religion, fundamental Errors, which I

could eafily ihew the Church of Rome to be guilty of.

As to what relates to Chrift s Injunction upon all Men, to

hear the Church^ or elfe to be loo#d u$on as a Heatbev and a Publi-

cany twas rather faid ofthe Synagogue, than of the Chriftian

Church, as not being yet eftablifhed when thefe words were
uttered j or they are to be underftood of the Univerfal

Church.

I anfwer Secondly, that if we may apply the foregoing

paflages to any particular Church, they relate more to the

tfm^Church, than to the Romifh : For it is not only ancienter

(as all the World knows) than the Church of fame, but at

this
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this very day of almoft an equal extent, if we take in the va/t

numbers of thofe that live in the Communion of the Greek.

Church, both in Afia and Eurofe : For if we make a jufl cal-

culc of all the Chriftians in the vafl Empire of the two
Cz.*rs of Mofcovy, in Greece itfelf, and in all its Provinces,

in Egypt,
in feveral parts of Afa, and efpecially in the large

Kingdom of the Abyffins, &c. we (hall find their number little

inferiour, if not fuperioqr to that of the Roman Catholicks :

And the GratChurch is fo confident ofHer being in the Right,
that She looketh upon the Church of Rome asSchifmatical.

I mufl not forget in this place, that She can prove a conflant

Succeffion of Bifhops from the Apoftles downwards, more

certainly than the Church of Rome, fince Calvin, and feveral

after him, have made it highly probable, that St. Peter was

never at Rome, or at leaft never Bifliop of Rome
; which I

much encline to believe upon this account, that the Scripture
is wholly filent about this matter : Yet one would think that

St. Peters flay at Rome near five and twenty Years, his being
all this while Bifhop there, and at laft Crucified with his head

downwards , were Particulars confiderable enough to be

taken notice of by the Writer of the Adtsof the Apoftles,

by St. Paul, or fome ofthe Evangelilts. Now to fay St. Peter

was at Rome when he wrote from Babylon , is to make him

guilty of a flat Lye, or of a childifti Equivocation ; tis more
natural to think, that he being the Apoftle of the Jews, not

of the Gentiles, was then either at Babylon in Affyria, or at

Babylon in Egypt, now thought to be the Grand Caire, there

being at that time a great number of Jews in both thefe

Cities, about whofe Converfion he was then bufied.

I (hall only add, fince tis agreed upon on all hands, that

St. John outliv d St. Peter many years -,
if St. Peter was Bifhop

of Rome, and fucceeded immediately by a new Vicar ofChrift,
as the Romanifls do confidently tell us, it follows from hence,

that Chrift s beloved Apoftle and Darling was under theju-
risdidionof theBilhop of Rome, which the confidering part

of Roman Catbolicl&amp;gt;s, as well as Proteftants, will not, I fancy

think very proper.

C 2 I
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I (hall reckon up no more of the Prerogatives of the Greek.

Church, what I have faid being only to (hew, that whenfo-
ever the word Church is made ufe of in Scripture, the Greci

ans may apply it to themfelves with a greater appearance of
truth than the Romanifts : but fo they can no more prove
themfelves Infallible, or the neceffity of an Infallible Vifibte

Judge in their Church than the Grecians from the fame places
of Scripture can make out the neceflity of an Infallible Vifible

Judge in theirs.

I always wonder d at the confidence of moft Roman Catho-

licks, inaflerting this Principle, which yet they can give no
tolerable account of, when they are put upon the proving
of it : for they are not yet well agreed, who is this Infallible

Vifible Judge, fome Handing up for the Pope, others for the

General Councils, and others again for the Pope and the Ge
neral Councils, and though they are more generally agreed

upon the Pope and General Councils conjunftly, not feve-

rally, yet if we confider things impartially, we (hall eafily

conclude, the Pope to be acknowledged by them the fole In

fallible Vifible Judge, fincethe General Councils have no au

thority to declare any Article of Divine Faith, without the

Pope s Seal and Approbation ; and, on the other fide, the De
crees of a Provincial or National Synod,being onceconfented

to by the Pope, are of equal force with thofe of General

Councils, as being Articles of Divine Faith, to be believed

by all Roman Catholicks, under pain of Damnation;, which is

a certain mark, that the Pope is the only Seat of this pre
tended Infallibility : as we Judge the King the only Seat of

the Sovereign Power, not the Parliaments, becaufe no Act of

theirs is of any force, without the King s Approbation and

Content : yet, on the other hand, this Doftrine is flatly con

tradicted by the Galilean Church , yea ,
this Propofition ,

The Pope is not Infallible, has been often defended at Paris, in

prefence of the Popes Nuncio s and Legates : till then they
are agreed among themfelves, who this Infallible Vifible Judge

is, we are free to judge for ourfelves, being fure we fhall

only becenfuredand punifhed at the laft day,for doing againffi

our own judgment : for nothing elfe can be imputed to us as

a fin.

But
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But not to difmifsyet this Subject, how can we, fays the

Romanitt, be fure of any Divine Truth, without the decifion

of an Infallible Vifible Judge ?

To which I anfwer, Firlt, Befldes that we may be as fure

of any Divine Truth as they can be of their Infallible Vi-

lible Judge ; Scripture is plain in all things neceflary to-

Salvation, other wife it was not written for Edification, nor
can it make thofe that read it with a teachable temper of
mind wtfe nnto Salvation.

I anfwer, Secondly, We may come to a certain know
ledge of Divine Truths by thofe very Means your Infal

lible Vifible Judge is fuppos d to make ufe of for attaining.
to the fame : for upon what grounds the firft General Coun
cil, fuppoiing it Infallible, believed the Articles of Faith, ,

it defined ? Sure not upon the Authority of another Coun
cil, fince twas the firft of all. Whatever then they (hall;

produce for a fufficient Foundation of their Belief, (hall be a
fuffident Ground for me to build my Faith upon : Their De-
cifions then are no Articles of my Faith, but the Grounds

they proceeded upon may be Inducements to me to believe.

We ought neverthelefs to have great refpect for General
Councils ; yet becaufe we are not to fuppofe them Infal

lible, without knowing why, we may, and ought to examine
their Definitions at the Standard of the written Word,
and of the general confent of ail Chriflians in all Ages : for

fo doing we (hall keep up with the Primitive Church, in

cafe a Council in any material thing oppos d it : neither

can we upon this account be thought to prefume too much

upon our own Skill j for though it be more probable that

ten may be lefs apt to trip, than one, yet becaufe we are

certain they may err, we are [till in the right, to try if real-.

ly they have not err d : their greater number being only an
inducement to me to fearch into the Reafons they rely on,
not to receive their final Decifions, without any further exa-

men : I muft obferve to you in this place, that confidering
with what zeal the Romanift* contend for the Infallibility of
their Church, I am fetisfied fome of them are fully perfwa-
ded of its being an Article of Divine Faith

;
for if they

thought it but a probable Opinion, they would not be fo.

angry
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angry with thofe that oppofe it
, fince by the Rule of Pro-

Mies they would allow in fome meafure of the very contra-

didory Opinion. I will then, to undeceive thofe that are of

this Opinion, undertake to fhew it to be no Article of Di
vine Faith, and by- their own Principles too : for fince they
are not permitted the ufeof their own Reafonin interpre

ting the Scripture, or Tradition itfelf, nothing can be an

Article of Faith to them, but what is clearly decided by a

General Council, but no General Council ever yet decided

the Church to be Infallible, and far lefs the Church of Rome
;

therefore the Infallibility of the Church is no Article of
Faith, I confefs indeed, as I intimated in another place, the

Infallibility of the Univerfal Church in this fence, that the

whole Church (hall never err, not that every particular part
thereof, as the Church of Rome^ or the GVfd^Church j and

every private man may not err, but that by efpecial provi
dence of God over his Church it (hall never fall wholly away
from the truth: and this cannot be but evident to an unpre-

judic d Judgment, from the exprefs Promifes in Scripture, of
Chriflfs affiftance, even to the end of the World, notwith-

ftanding all the Endeavours of Hell to prevail againft it.

But the Romamft means not only that his particular Church
is Infallible in the fence I now mention d, though I conceive

this to be the Priviledge of the Univerfal Church only, but

that there is in the Church of Rome an Infallible Vifible Judge
of Controverfies, impower d to tye us up to the belief of

his-Decifibns, under pain of Eternal Damnation \ and yet
none of the General Councils, yea, not that of Trent itfelf,

ever faid Anathema to fuch as did not believe the Church of

Rome, or the General Councils, to be infallible Judges of
controverfial Debates, though it feems fince the Church of
Rome was accufed of grofs Errors by the firft Reformers, no

thing was of fo great moment for her, as the decilion of this

primary and fundamental Article, upon which all the others

depended : the Councils I know anathematize fuch as refufe

to fubfcribe to their Definitions, but hence it follows not
that they declared their own Infallibility, fince both Pro
vincial and National Syrcds do the fame, which yet are con-

feffed to be fallible by the very &^#ffrfothemfelves.

Thus
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Thus I have argued hitherto only adhominem : for though
a General Council had declared itfelf Infallible, this would
be no Article of Divine Faith, becaufe the Infallibility of a

General Council, when it defines itfelf Infallible , muft be

proved by an Evidence diftinct from that of the Council itfelf,

and therefore it can be no Article of Faith to a Roman Catho

lic^ who muft receive no Doctrine, under pain of Damna
tion, but what is clearly determined by a General Coun
cil.

I have dwelt too long upon this firft Reafon, why I cannot
embrace the Roman Catholick^Religion^ which was, that I ever
conceivd it founded upon a double falfe fuppofition, of its

being both Cathclic^ and Infallible. I (hall now go on with
a more particular Account of my invincible averfioh from the

Faith of the Church of Rome, though at the fame time, I pro-
fefs noneagainft the Members thereof.

I am then upon another account quite out of conceipt
with the Church of Rome : her Tranfubftamiation I could ne
ver believe, and if I did, I mould foon doubt of the con-

feiTed Fundamentals of the Chriftian Religion : for 1 con
ceive not how a confidering man can heartily believe Tranfub-

ftamiation^ and not doubt of all our chief Myfteries, which
I take to be the very exiftency of Chiift in the World,
his Pafllon, his Death, his Refurrection, and Afcenfion, &c.
and all thofe wonderful Works he did during his (lay upon
Earth, in order to confirm Mankind in the belief of his be

ing God as well as Man : now what proof have we of thofe

primary Articles, but the conftant Teftimony of all Mens

Senfes, and muft we not believe em upon the Authority of
thofe that we are allured were eye-witnefles to all thofe

things, which if no body had feen, no body now would be

lieve ? but if the eye may be deceived in the contemplation
of its proper object, when no condition neceflary for its ope
ration is wanting, what certitude have we of any of the

fore-mentioned truths ? for though I fee the Bread in the Eu-

charift,though I both touch and taft Bread,though I both tafte

and fee Wine, with all the reft of Mankind, yet if I turn a

Romamft^ I muft believe what is fo evidently contradicted by

myfenfes, and confcfs my felf miftaten. How then mall I

con-
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.convince my felf, or any other, that there was fuch a Man as

Chriffc, that ever he arofe from the Dead, that he afcended

into Heaven, becaufe I have no other evidence for all this,but

that of my Senfes ; which impofing upon me in one cafe, I

mean in the Myftery of Tranfubftaniiation^ I know not why
they may not deceive me in any other

}
and fo, if I believe

Tranfubftantiation, I find my felf forced from the belief of

Chnilianity itfelf, as being founded upon things we know
no otherways to be certainly true than by the teftimony
of the Senfes : Thus Chrift himfelf, who knew better than

any other how to fettle a floating or doubting mind, ufed

no other proof to convince St. ThtimM , than what was

founded upon the evidence of fence, Touch and fccl, faid he,

for a Spirit has neither
fle.fl)

nor bones } which, fuppofing the

truth of Tranfubftantiation, was a very &quot;inconfequential way
cfarguing : for had St*TboMM believed the Tranfubflantiation^
he had anfwer d our Saviour, fince he was fo apt to doubt,
that as in the confecrated Bread, after the pronounciation of

the words, This is my Body, he faw, touch d, and tailed Bread,
where yet there was no fuch thing, but another fubfrance j

fo though he both felt, and touch d his Body, his Bones, and

his Flefh perhaps, under thefe appearances, there lay hid

fome other fubilance, as that of a Spirit, and not that of

either Flefh or Bones, as under the appearances of Bread you
rnuft conceive no real Bread, but the fame Body and Blood

of Chrift, which is now at the fame time in Heaven.

Since then neither St. Thomas^ fo very apt to object againfl
whatever he was not certain of, made this obvious Obje
ction, nor Chrift gave him any account why he fhould not

bejieve his Senfes in all other cafes as well as in this, I do

firmly believe Tranfabftamiation to have been planted in the

World, as the Tares fpoken of in the Gofpel, while men
were afleep, and in the night of ignorance and fuperftition.

But, fays the Romantft, you believe the Trinity ^ why then do

you not believe the Myftery of TranfubfttLritiation? Pisa
hard cafe, that becaufe I believe the Trinity, foexprefly deli

vered to us in Scripture, I muft likewife believe Tranftibftan-
tion y and that there is no Bread in a confecrated Wafer,
sgainft the conftant teftimony of all mens fenfes, and though

the
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the Scripture be wholly filent about the matter -

t yea, I am
very certain, that the underftand ing Romamfts rely not.upon
Scripture in this cafe, but meerly upon the Authority of
their Church : they do I know raife fome duft with thefe

words of our Saviour, This is my Body : but what then ? do

they imply the definition of the Bread? nofure, no more
than thefe, I am a true Vint \ 1 am a Lyon of the Tribe of Ju-
dah j

The Rock w Chritt, &c. do fignifie the definition of
the fubftance of Chrift.

I ihall not infift upon this Subject, becaufe it has been fo

often handled by others, efpecially by Dr. Tittotfon, in his

unanfwerable Difcourfe againft Tranfabftantiation: I muft

only add, that whatever is laid in Scripture, about the eating
of the Body, and the drinking of the Blood of Chrift, ought
to be underftocd in a fpiritual fence, and that we do all this

by Faith ; for the Body and Blood of Chrift being the Food
of gur Souls, we cannot feed upon them otherways than by
Faith, and by Faith alone as oppofite to Sence, becaufe we
receive not Chrift by any of our Senfes, fince we cannot

perceive him by any of .em. The reception then of Chrift,
the eating of his Body, and drinking of his Blood, fignifie

nothing more, bat that as our Bodies are fed and refrefh d
by Bread and Wine , fo are our Souls, after a fpiritual man
ner, according to their own nature, refreChMand ftrengthned

by thofe Divine Graces, which as we may call the Emanations
or Productions of Chrift s Body and Blood, fo we may fay,

they are the Body and Blood of Chrift, as we fometimes fay,
this is the Sun^ the Sun is in this Room-) underHanding only by
this Expreflion, his Beams and Influences.

I (hall conclude with a word or two, Concerning the lilence

of all Antiquity about this Matter, whatever the Romanifts

may boaft to the contrary. What Fathers of the Primitive

Church do aflert with our Adverfaries, that the fubltanceof
Bread and Wine is deftroyed in the Eucharift ? do they not
call the Elements Bread and Wine after Confecration ? and
afTure us of their remaining fo ftill after it? I (hall in-

ftance but in fome few Paflages in order to make good what I

fay.

D TV-
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Tettattianm his firft Book againft Marcion, cap. 14. pro
ving, that Chrift made ufe of the Creatures, and neither

rejected Water, Oyl, Milk, nor Honey, he adds, neither

did he rejecl
Bread\ by which he represents his own Body. And

in the third Book againft Aiarcion, cap. 1 9. ChnsJ calls Bread

his Body, that from thence you may under
ftand, that he gave the

fgure of his Body to the Bread.

St. Jerome in his Commentary on St&amp;gt; Mark, c. 26. has

thefe obfervable words : After th? Typical P*fcb* was ful

filled,
CbriH took, Bread\ that comforts the hearts cf men, and

went to the Sacrament of the Pafcha, that, at Melchifedec in the

four e had done , averting Breadand Wine, fo he might alforepre-

fent the truth of his Body and Blood. In all which Paflages the

Sacramental Elements are called Bread and Wine, and the fi

gure or reprefentation of Chrilt s Body and Blood.

St. Chryfoftom fays Epift. ad Cafar. The Brexd is
thought

worthy to he called the Body of our Lord : And on thefe words,
the Flefl lufteth again& the Spirit, among the improper excep^
tions of Flefll , he fays , Comment, in Epift. ad Galatas ,

cap. 5. The Scriptures ufe to call the Myftcries by the name of

Flefa and fometimes the whole Church
, jtying jhe is the Body of

ChrisJ.

Theoderet to the fame purpofe, in his firft Dialogue %s,
He who called his Natural Body Corn^ and Bread, and alfo calls

}jimfdf a Vine, likewife honoured thefe vifible Symbols with the

names of Body and Blood: for things are often called in Scrip
ture that which they fignifie, as thefeven Kine werefeven Tearf,
the Seed is the Word of God \ that is, Cgnifieth the Word of
God.

Pope Gelafws, in his Book of the Two Natures of Chrift,

fays, The Sacrament of the Body and Blood of Chritt are a Di
vine Thing, for which reafon we become partakers of the Divine

Nature, and yet the Subftance and Nature of Bread and Wine
does not ceafe to be : And adds a little after that, their Nature

ftill remains in its own property, as there remains one entire Christ :

thefe things of which he is compounded remaining, to wit, hit Two
Natures remaining in their Properties.

And
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Afld St. Chryfofiom , difputing againft the

Epiftol. ad
C&amp;lt;efar.

Monach. confounding by a kind of con-

fubflantiation the Two Natures of Chrift, argues from this

Sacrament to illuitrate that Myftery :

As before the Bread is fanftificd*, we call it Bread, but when the

Divine Grace has fanttipcd it, by the means of the PriesJ, it is

freed from the name of Bread, and is thought worthy of the name

of the Lords Body, though the Nature of the Bread remains in it,

and it is not faid, that there are Two Bodies, but One Body of
the Son, fo the Divine Nature being joined to the Body, both theje

mdze one Son, and one Perfon.
Theodoret again, in his firil Dialogue, difputing againfl a

Heretick denying to Chrilt a True Body, fays, among other

things, that, though to the purpofe I omit for brevety^s fake,
he who called his Natural Body Corn, and Bread, does likewifs
konour the Vifikle Symbols with the name of his Body and Blood^
not changing the Nature, but adding Grace to Nature. And ha

ving forcM the Heretick to confefs, that the Bread and
Wine were the Symbols and Types of ChruVs Body and
Blood , hence he draws this condufion, that Chritt had a
True Body.

Theodoret in his fecond Dialogue againfl; the Eutychians^
who believed Chrifl s Body to have been fwallowed up by its

Union to the Divine Nature, reprefeoteth to us the Heretick

arguing thus :

As the Symbols of the Body and Blood of our Lord were one thing

before the
Prieflly Invocation, and after that were changed, and

are different from what they were, fo the Body of our Lord, after
the Affumption, wo* changed into the Divine Sitbftanct

: but he

immediately anfwers, that he was catched in the Net he

laid for others: for the Myft
ical Symbols, after the fantttfica^

tion, do not depart from their own nature, for they continue in their

former fubfiance, figure, and form, and are both vifible andpalpable
as they were before.

Tis eafle for any impartial man, confidering thefe fore

going PafTages, and the Fathers way of arguing againft the

Apollinarifts, and the Eutychians, who denied Chrilt to have

had a True Body, that they were perfwaded that the Sub-

ilance of Bread and Wine remainM after Confecration, fince

D 2 hence
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hence they proved, that the Humane Nature in Chrift was
not fwailowed up after its AfTumption, but remained after

the Union, as the Subftance of Bread remains in its own Na
ture after its Confecration : for had they believed Chrift s

Body to be under the Accidents of Bread in the Eucharift,

by vertue of the Words of Confecration, how eafie was it

for them to prove the reality of Chr ill s Body after its Union
to the Divine Nature, by faying he could not but have a

True Body, fince it was in the Sacrament under the appea
rances of Bread and Wine : which Argument they never

made ufe of, but, on the contrary, proved always the re

maining of the Humane Nature after its AfFumption, by the

remaining of the Subftanee of Bread after the PrieftJy Con
fecration.

From aH this it appears, that the Fathers are on our fide,

onlefs youll have em to argue like mad-men, after this man
ner: The Appearances^ or (atyoufpeak.) the Occidents of Bread
And Wine remain flitt after the Confecrationr therefore the Sub-

flame of the Humane Nature remained in Chrift after its Vnion-

to the Divinity. For had the Fathers believed Tranfobftantia-

tion^ had not the Entychians retorted the Argument, The Ac-

cidents of Bread and Wine remain without the Subfiance after Con-

fecratien^ therefore the Properties of the Humane Nature remain

in Chrift after its j4Jfittnftiottj
without the Subftance of its Hu

manity
* But if we fuppofe the Fathers believed, that the

Subftance of Bread remained after it was confecrated, we
fliali find they had a great advantage from hence, to illuftrate

the Myftery of the Incarnation, by arguing thus, as they of

ten did, as the Bleffing of the Bread did not deftroy its fub-

ftance, fbthe Union of the Humanity in Chrift, to the Di

vinity, was not all deftruftive to at its Nature : though after

all this, no man, not byafTed by real Prejudices, can doubt of

the Doftrine of the Fathers.

I fhall add one Refle&ion more for a farther illuftration

of the Matter.

The J&amp;lt;?ipj,and theG fw^/^efpecially^nfulted over the Chri-

ftians, for believing inconceivable Myfteries, as for inftance,

the Trinity, and more particularly the Incarnation $ upon the

account of which, as St. Paul himfelf intimates fomewhere,

they
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they were reputed Fools, and derided every where by the

Gentiles. Now what if the Chriftians of thofe Primitive

Times had believ d and profefs d, that a little piece of Bread,
after fome few words pronounc d over it, ceas d to be Bread,
and was no more what it had been, though it kept fl-ill all the

outward appearances of the fame being, as colour, figure,

fiiapeand tafte, d&quot;c.

With what fcorn, with what difdain, and defervedly too,
had they not look d upon,and them as Men not in their right

wits, who denied what they faw and felt, with all Mankind,
to be what they really faw, felt, and tailed too? The Gen

tiles, who negledled no occafion of infulting over the poor
Chriflians ia thofe early times of the Church, had never ilipt

this which gave them fo confiderable advantage over them j

and their filence upon the whole matter, is to me a demon-

itration,that no fuch thing was ever believed by the Chriftians

ofthe Primitive Church.

Tis a very weak Evafionof rooft Roman Catholicks^ to fay,
that Tranfubilantiation not being oppofed in the Primitive

Church, was therefore generally believed then, becaufe by
the fame way of arguing one may prove, that every new
broachM Opinion was held generally by all Mankind from
the very firft Age of the World, upon this account, that no

body contradicted it. Which is as unreafonable as if one*would

argue thus j None of the Ancients,either Philofophers or Phy-
ficians, ever oppofed the Circulation of the Blood, therefore

this Hypothefis was taught and embracM by all the ancient

Phyficians, which no Man of fenfe will think a legal Coclu-
lion.

The reafon then why Tranfubftantion was not oppos d in

the Primitive Church, coukl be no other but becaufe this

Doctrine was not as yet broach d,and in being in thofe Days.
No wonder then, ifwhat no body had fo much as dream t of,

could not be debated ami oppofed; yea, fince tis granted,
that in the firft feven hundred years of the Church it was not

contradicted, we muft needs conclude that in all that time

twas not heard of: For is it conformable to.common fenfe

or reafon, to think, that none would ftand in oppofition to

a Doctrine, that (to fay nothing of its contradiction to the

cleared
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cleareft evidence of fenfe) drew a long with it fo flrange con-

fequer.ces as this does ; fuch I take to be the being of a Body,
though by Divine Power, in more places at once, or without its

Mural dimensions, and every crumb of a Wafer, the
yoffibility of

its being -produced at the fame time in feveral places, it ft illyet

remaining the fame body^ the aftnal fcyzration of the accidents,

fuch as Tafte, Colour, Smell, Figure from allfubfiance in which

theyfubpft, the inconveniencies that
every

one may fancy to him-

felfin cafe Chrift s Bsdycowe into aurs9 or be eatenvy Vermin, its

toeing corrupted, digcfte d,&c .

I know, the eating of Human Flefh, and Thyeftian Suppers,
were reproached to the fir ft Chriftrsnsupon the account of
the Gnoftick, who called themfelves Chriflians, but this rela

ted not at all to the Sacrament of the Euchantt, as tis evi

dent by the Fathers Anfwer to that Charge, with a flat

denial of the Matter of Fact, without offering any Explica
tion relating to the Fucharift ; which is a clear derconft ration

they thought not this charge grounded on the Doctrine of
the Euchantt.

I am then fatisfied, that Tranfubfhntiation being fo ab-

furd both in its felf and its copfequences, could not but be

oppofedTo foon as twas openly profefs d : And indeed, from
the focond Council of Nice (as every one knows) to the

fourth Council of Latran, it met with great pppofit ion from
the learneci ft Doctors of the Latim Church. And fmce that

time it occafloned in every Age the withdrawing of great

Kingdoms, and vail numbers of People from the Communion
of flie Church ofRome^^ I think it may be fufficient ground
for me not to joyn with it now.

But there is as yet another thing, which I fancy you would

not expect, that hinders me from being your Convert ; which

is the Novelty of the Raman C athcltck^ Religion, whatfoever

may be your boafls and pretences to Antiquity. For fure

I am, the Church of Rome is no more row what it was of old,
than the City of Rome now in being, is the fame which was

known to the World in Auguftut his time by the fame Name.
I know indeed, you give us a large Catalogue of your Popes
from St. Peter s time, to this very day : Bot befides that, it

is highly probable, fince the Scripture tells us nothing rela

ting
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ting to this matter, that St. Peter was neither Bifhop of Rome^
nor ever at Rome, you can pretend to no peculiar Prerogative

upon this account, which feveral Chriftian Churches may not

Jay as good a claim too as you can do. The Jewijh Chriftian

Charch and the Greek, were before Yours, yea, the latter

can prove her Antiquities by a continued Succeflion of Hi/hops
down fi om the Apoftles, to our times. The like may be

eaiily made out by the
&amp;lt;Aby(fins

and Aiaronites of late, partly
reconcii d to the Church of Rome : Yea, England itfelf recei

ved not the Chriftian Faith from the Church of Rome, as feme

of your Friends inconfiderately boaft of, face ^cis certain that

Auguftin the Monk found the Chriftian Religion already efta-

blifhed in England^ when he firft csme into this Ifland. But

what we ought to lay the greateft flrefs upon, is, the Anti

quity ofDodtrine, which being the very Soul and Life ofRe

ligion, is chiefly to be regarded in this debate. I deny not

but that the Najne of Roman Catholick^is of an older date than

that ofProtcftant ;
but new Names being often impofed on

very flight occafions, we are only to take notice of the thing

itfelf, not of the Name, which may not be at all times the

fame.

Let us firft then confider the necefTary Articles of the

Proteftant Church, by which I mean fuch as are to be Believed,
if known, under pain of Damnation, for thefe only make

up the EfTential part of Religion. I find then, that whatever
the Proteftants Believe now, is the the fame that was Taught
by Chrift and his Apoflles, and Believed by the Primitive

Chriftians, the flandard of their Belief being no- other but

the Apoftolick Creed, and the Scripture, as Interpreted by
the Chriftians of the Primitive Church. Whatever then was
an Article of Divine Faith in thofe days, is ftill fo to the Pro-

teftants of our times, and nothing elfe, fuch I reckon to be

the Incarnation, the Trinity, the Paflion and Refurreftion

of Chrift, and in one word, whatever is contained evidently
in Scripture, or may be by a neceflary confequence deduc d
from jt j and all this being of the fame date with the firft and
cleared days of the Church, we muft of neceflity confefs, that

that the Proteftant Faith is the old Faith, and no new Contri

vance of the firft Reformers, as the lefs underftanding fort

of
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of Romanists feem to believe, when they ask us where our

Religion was before Luther and Calvin? Which Qpeftion is

eafiiy Anfwefd by this cbvious diftin&ion, that if by our

Rtliffion, they meant the primary and fundamental Articles

of Chriftianifm, taught by Chrift, and held by his .Apoftks
and the Primitive Church, it was before Luther and Calvin y

all thcfe things being believed before Luther and Calvtn by
the Primitive Chriftians : But if by our Religion, they under-

ftand that diilinct Body of Men, who have feparated from

the Errors of the Church of Romet the QueiUon comes to

nothing, as implying only whether they were feparated and
reformed before the days of Luther and Calvin, which no
PrctesJant affirms. .But now on the other hand, if we look

narrowly into the Church of Rome, and confiderit asadiilinct

Body from other Chriftian Churches, we fhall eafiiy difcover

it to be compounded of meer Novelties, whether we have

regard to its Doctrine, or to its Rites and Ceremonies, or

way of Worfhip: For thofe additional Articles of Tranfub-

ilantiatiori, Invocation of Saints, Image-Worfhip, Purga

tory, &c. were certainly unknown to the firft three Centu

ries, as&quot; has been fufficiently made out by Protestant Writers,
or at leaft, which makes as well for my purpofe, they were

not then Articles of Divine Faith, and to be Believed under

pain of Damnation } but now they are neceiTary and eflential

parts of a Roman Catholic^ Faith, who becaufe of the Decifions

of Ibme of the latter General Councils, mull believe, againll

the cleared evidence of fenfe, the deflruclion of Bread in a

confecrated Wafer, as likewife of Wine after its confecra-

tion by a Pried, the lawfulnefs of Image-Worfliip, and ofthe

Invocation of the Saints, the being of Purgatory, or of a

third Place, where the Soiils are to be punilhM before they
enter into Heaven : All thisl fay, and whatever is determined

by a General Council, he mult believe with the fame
rjrmnefs

he believes the Exiftency of God, the Divinity of Chrift, the

Trinity, and all the other primary Articles of the Chriftian

Religion ;
and this I am fure was never done by the Chriftians

of the Primitive times.

tis
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Tis clear then, that the additional Dodtrine of the Church
ome is anew Contrivance of the later Ages, iincenow

fis made necefTary for Catholicks to believe, and was not

then : For to fay twas believed implicitly, beficles that this

is the greateft piece of non-fenfe imaginable, becaufe it ira-

plieth, that a man believeth he knows not what, it makes

notagainft what 1 was faying, For what was believed then

(to make ufe of this nonfenficalExprefrionJ^/rc/V/y, is now
to be believed explicitly, under pain of Eternal Damnation ?

which is ftill a Novelty, and a Itrange one too, if duly ex

amined,

The being ofan Infallible VifibleJudge was unknown to the

pureft times ofChrifHanity.For had the firft: Chriftians belie

ved any fuch,without doubt they had appealed to him to put a

Hop to the growth of Errors and Herefies that in thofe very

days difturbd the Church: But flnce they never made any
fuch Appeal ,

we have good reafon to fay , the Primitive

Chriftians never acknowledged any fuch Judge.
I mould willingly learn from the Roman Catholicks, if the

Pope had the fame Power ofold, he has now ? Was he
looked

upon by the three firft Centuries, as the fole Vicar of Chrifl

upon Earth? One need but turn over the Ecclefiaftical Hi-

ftory, to know how, and by what policy he came by degrees
to the prefent pitch he now is in, though in the firft days of

the Church, the Bifhop of Rome was under the Command of

Temporal Princes, no lefs than other Subjects are.

As to the Practices and Rites of the Church of Rome, they
are but late Inventions, and moft part, point blanck contrary
to thofe of the Primitive Church. The denying of the Cup
to the Laity,is a convincing Inftance of this; it was inftituted

for all indifferently, Drinkye all ofthis, and was for thefpace
ofthirteen Ages and more granted to the People, as well as

tothePriefts} but by an order ofa tfomifi Council, not with-

itanding Chrift s exprefs Command to the contrary, this Pri

mitive Cuftome was laid afide upon the flighteft and molt

fHvolous grounds imaginable, which upon no occafton, how

plaufible foever, was to be changed,as being fb folemnly infti

tuted by the Founder oftheChriftian Religion,Chrift himfelf.

The Publick Service in an -Unknown Tongue, was the

E knowR
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known pradice ofthe Church : Forfix hundredyears (&quot;faith not

Qrigen?} ^Grecians in their Prayers ufe the Greek, and the

Romans the Latine Tongue ;
and fo every one, according to his

Language, prayeth unto God, and fraifeth him at he is able.

And yet this Ancient and Apoftolick Cuftom is aboliffrci

by the Romijh Clergy, as if they had received a greater Power
from Chrift, than the Apoftles themfelves, whofe Power
was only for Edification, but not for Definition, as St. Paul

tells us, 2 Cor. 10.8. and proves convincingly throughout
a whole Chapter, that the performing of Publick Service^
and efpecially Praying in an Unknown Tongue, is quite con

trary to Edification.

The Invocation of Saints was not in ufe in the three firfi;

Centuries, which, befides the lilence of all Records upon this

Matter, may be made out from hence, that theblefied Virgin
began to be Prayed to, only in the Fourth Century, as I could

fhew : now tis more than probable, that (he being the hoHeft

among Women, was the firfl of all honoured this way, un-
Jefs we fuppofe, againft common fence and reafon, that the

primitive Chriftians, during the three firfi; Centuries, di-

reded their Prayers to the other inferior Saints, without
ever having recourfe to the more powerful Mediation of the

blefled Virgin.
Tis well known, that Image-Worftiip was never the- Pra-

fticeof the Primitive Chriftians, who could fcarce SLOW of
the Art of Painting, fo zealous they were of the breach of
the Second Commandment, which they generally thought to

reach thus far. They were it feems of opinion,that God being
a Spirit, was to be adored in Spirit and Truth, and not under

any corporal fhape, as they might eafily gather from the fe-

vere punifhment of the Israelites, for adoring the golden Calfa
whom they knew to be nothing elfe but a meer reprefentation
of God, fince they themfelves had furninYd the Matter this

dull Idol was made of.

Neither can it be made appear, that Prayer for the Dead,
the Foundation x&amp;gt;f Purgatory, waspradtis d in the Primitive

times, after the manner tis now ufedin the Church of Rome :

for what is faid in the Second Book of the Maccabees, to this

purpofe, is of no moment, becaufe this pretended Scripture
is
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is not Canonical, and was not received as fuch by the Jews.

As to what relates to fuch Practices, as are the natural con-

fequences of Tranfubftantiation , they were unknown to the

Primitive Chriftians, becaufe Tranfttbftantiation itfelf was a

thing unheard of among them : they knew not what the

JMafs was, if we take it with all thofe pompous Ceremonies
that go along with it ; we can fhew how it got into this (hape,

by the additions from time to time of feveral Popes : and do
not moil men know the firft and late Birth of the Adoration

and Elevation of the Hott, of ProceJJions^ and the Doftrine of

Concomitants^^ of all the other Rites and Ceremonies lately

fprang up from the belief otTranfiibftantiation : tis no doubt,

upon the account of this ftrange Doctrine, that the Eucharift

is not adminiftred now as twas in the Primitive times.

When twas put into the hands of the Receiver, given to

Children, trufted to Boys, or Common Perfons, to be car

ried to the Dying, when the Remains were eaten up, and in

fbme places burnt, in other places confumed by Children, or

by the Clergy, or made ule of in Cataplafms : to which we
may add the mixing of the confecrated Chalice with Ink to

fign the Excommunication of Hereticks, which would now
pafs for a great Sacrilege, becaufe of the Doftrine of Tran-

fubftantiation, that was not held then: But thofe are not
the only Reafons, though fufficient enough, had I no other,

why I cannot fubmit to the Church of Rome. I would fain

then go upon fure Grounds if I could, efpecially in Matters

regarding the Eternal Welfare of my Soul : Now, if I turn a
Roman Catholic^ and in cafe Baptifm be neceflary to Salva

tion, as the Church ofR0/* teacheth, I (hall always be afloat,

and uncertain whether I be baptized, or not j becaufe the

Council of Trent allows of no valid Baptifm, without fome

foregoing intention of the Prieft : but if the Prieft or Mi-

ruiler had either a contrary intention, or through forgetful-
iiefs not at all ^ for I conceive nothing of this to be impofllble.
I am at a lofs whether I be in a ftate of Salvation, or not,
as all thofe Priefts may juftly queftion, according to their

own Principles, who were Confecrated by a late French Bi-

(hop, fince he ingenuoufly declared in the Words of a Dying
Man, that he never intended the Ordination of any of thofe

E 2 that
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that he had confecrated Priefts; for the intention of theBi&quot;

ftiop is thought as necef&ry to the valid Confecration of a

Prieli, as to the being of a real and valid Bapdfm: I fhould

likewife, upon the fame grounds, doubt of the Being of a

true Pope, of true General Councils, if their.Members mull
be Priefts and Bifllops, beeaufe if they never be Confecrated,

(which I can never be certain of) they have no Commiffion,

fays the Rcwamft^io decide Matters of Faith.

May not I be allowed to add in this place, that (hoald I go
over. to. the Church of Rome^ I would have reafon to que-

ftion, If there were any fuch Book in the World as the Bible*

year or any thing elfe? For I can give no furer proof of the

being of things that fall within the fphere of my Senfes, thaa

my very Senfes themfelves :. yet I am told, that my Eyes da
deceive me in the Eueharift , and what I fee there&amp;gt; is not

really Bread, though I both feel, fee, andtalteit, and find it

likewife a good fubltantial Nou riftment for my Body : now
my Head turns round, and I am ready to fancy the whole
World to be but a meer appearance, without either fo-

lidity. or fubftance; yea^ I fhall perhaps run myfelf into

greater extreams, and take all ChriU s Miracles to be but

BJfer deceptions of the fight, becaufe they cannot be proved
otherwife than by the teilimony of the Senfes, which could

be no cogent Argument to a zealousRomanfe, as I would then

pretend to be.

There is yet another thing, in cafe of my Converfion, I

ihould extreamly ftumble at^ which is this, That. I could not:

Believe the Church of Rome to be Infallible, upon the account.

of her own Authority } for flie allowing no other Infallible:

Judge but herfelf, I muft believe her Infallible, becaufe fhe

tells me, (he cannot Err, though without giving me any good
reafon for it : And this I could not eafily confent to, ^ loving.
to aft rationally in every thing, efpeciallyjn Matu.rs of the

Higheft Concern.
I am yet frightned from the -Roman Catholick. Religion upon

another account, which you will be fomewhat concern d to

hear, but that I cannot help , I muft tell you freely my mind&amp;gt;.

flnce you have defired me to be ingenuous with you :

I was
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I was always Loyal to the Royal Family, and with the

Grace of God ever fliall be, yet if I embrace the Roman Ca

tMick^Religion heartily, and with all its Tenents, 1 know not
but that 1 may begin to waver in this main Point of my
Duty, by acknowledging another Power upon Earth above
that of my own Prince, which 1 look upon as a difpofition
at lead, if not a full ftep towards an unnatural Rebellion, in-

cafethefe two Authorities fhould clafh together, and I were
to take party for either.

I pretend not neverthelefs to fay, that a Roman Catholic^
cannot be a good Subject, God forbid I fhould think fo

j but
I &amp;gt;know fo much of their Religion, that I may fafely venture
to fay, they owe their Loyalty to their Generous Temper
and Good Nature, gather than to the Principles-of the Reli

gion they prefers. To be free with you then, were I a Ro~

man Catholick &amp;gt;

1 could not, 1 fancy, have the fame refpect for

my Prince, that I cow have
-j

for I would be- obltg d to ac

knowledge the Pope above him, but in ftiritnMw only,*

you ll fay: what then? he is rather more his fuperiour, than &amp;gt;

lefs, by this very reflridion : for as the Spirit is nobler tharr

the Body, and the Spiritual Power of a higher order than

that which regards only Temporal Concerns, and fince the

Spirit gives Life and Motion to the Body, whoever is Matter
of the Spiritual, has likewife a great influence upon the Tem
poral : So I have reafon to fear, fhould I once believe and

grant the Pope s Superiority over Princes in Spiritual Mat

ters, that I fhould likewife fancy he had at leall an indirect

Power over their Temporal Concerns, yea, I would ofcourfe

acknowledge a Depofing Power in the Pope, in cafe my
Prince embraced what you call Herefie : for could I then re^

ject the Council of Lateran y afferting it ? Whether it be an

Article of Divine Faith among you, or not, I fhall not en

quire in this place ; but fure I am, tis a Doftrine allowed of

by your Church, and was never yet cenfured at Rome, where

many lefs dangerous Opinions have been condemn d.

I am then quite out of conceit with your Religion, fince- 1

cannot embrace it, i ithout endangering my Loyalty, in cafe

I mind to -live up to the pitch of its real Principles : but tis

all one to me, fo long as J remain a Prottflant^ what Religion

my
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my Prince is of, though I could wifh he were of the fame I

profefs, becaufe his Authority over me, and my indifpen-
fable Obligation to fubmit to him, &amp;gt;do not depend upon his

Opinion or Religion, but upon his Birth-right; yet have
we not reafon to doubt, if the zealous fort of Roman Catho-

licks would not think it lawful to take Arms againft their

Prince, turn d a Heretick, flnce the French League, againft

Henry the Fourth, was upon this very account ityl d Holy
and had I not been particularly acquainted with the Principles
of the Church of Rome, I had never conceived how it came
to pafs, that fuch great numbers of learned,and well-meaning
Men too, could be guilty of fuch a horrible wickednefs, as

that was, and forget themfelves fo far as to pretend Holinefs

in an open Rebellion againft their lawfu^ Prince: This con
firms me more and more, though a Council of Lateran had
not declared the Matter, in the Opinion I was always of, that

by the very Principles of your Church, there is fome allow

ance for Subjects in this cafe.

I am then more fatisfied with the Loyalty of a Protepantj

efpecially of the Church of England^ who acknowledgeththe
Prince to be Supreme Governor over all his Subjects, and

Sovereign Judge in all Cafes , than with that of a Roman

Catholick, who feems to fet Limits to his Power, by fuch Re-
ftrictions as neither Reafon nor Scripture can warrant.

Thus, Sir, I have done with the promifed Account of
fome of thofe Prejudices, (as you was pleas d to call them) that

have kept me hitherto in the Purity of theChriftian Faith;

if you think frill they are not folid Reafons, but meer preju-
dicate Opinions, and ill-grounded Fancies, it will become

you to make good the Charge, and free yourfelf from the

Sufpicion I may juftly entertain of your being guilty of that

very Crime you fo confidently, and with more Zeal than

Knowledge reproach to others.

Tour ^ery Humble

Servant.
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